R p) ',

The
Vedarnta Kesari

“LET THE LION OF VEDANTA ROAR.”

_ : . ‘ PAGE
PRAYER ... Q. 121
ONE OF SRI RAMAKRISHNA'S DISCGI‘;_SES 122
EDITORIAL I_\IOTES R ** ' 123
PESSIMISM AND LIFE'S IDEAL . THE H \If OUTLOOK AND
A CHALLENGE . 130
THE PROBLEM OF CREATION ‘ 140
THE MESSAGE OF MUSIC i 141
EXPANSION OF THE SELF g . e 146
GLEANINGS ... 3 . . 150
NEWS A i | e 156
AITAREYA UPANIS.IAD "' 157
————— f= —

PUBLISHED BY gp. }+|AMAKRISHNA MATH,
MYLA™ .42}, MADRAS,

N ‘ a2
bscription, Injay 2. Pig Foreign Rs. - R
RS ' ' 6. . AS.
~ )’ toes ‘:;
/ o
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President : SWAMI SHIVANANDA. -
Secretary : SWAMI SARADANANDA.

{ Incorporated on the 4th May, 1909, under Act XXI of 1860.}

Obj ects stated briefly are—

1. To impart and promote a real knowledge of Hinduism or the Religion
of the Vedas, by means of preachers trained in the Ramakrishna Math
at Belur, near Howrah, and other places.

ti. To look upon all men, women and children, irrespective of sect,
Colour, creed or caste as veritable manifestations of the Lord and
worship them as such by trying to remove all their needs and
sufferings—physical, moral, intellectual and spiritual,
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GOSPEL OF
SRI RAMAKRISHNA

(According to M., a diseiple of the
Master.) -
Yol. }, Third Edition,
PRICE Rs, 2-8,

This volume contains the inspired
words of that Great World Teacher
of this age, Sri Ramakrishna Para-
mahamsa, the Guru of Swami
Vivekananda, It is a seriesof con-
versations in which the highest
spiritual truths were expounded by
the Master, in simple language with
homely illustrations to his disciples
and many other persons who used to
go to him. These conversatons were
carefully recorded and preserved
by an earnest and faithful house-
holder disciple, M., and translated
by himself into English,

SRI RAMAKRISHNA, —]

THE GREAT MASTER
BY SwWAMi SARADANANDA
VOL. 1

This volume contains the carly
Life of the Great Master., it treats
its subject most exhaustively, and
this is the first time that a compre-
hensive life of Sri Ramakrishna is
being presented to the world. Other
volumes also will be brought oyt
very soon. Please register your name
for the complete set.

PRICE Rs. 2-4.

SRI
Ramakrishna, the Great Master
vVCL. 1l

It contains the most important period of the life of the
Master. It treats most elaborately his different methods of
Sadhana, which will give a comprehensive idea of the wonder-

ful life of Sr1 Ramakrishna.

Price Rs. 2.

Gospel of Sri Ramakrishna
VOL. II.

It contains a further instalment of 28 conversations of the
Master with His devotees and ‘disciples, and specially records
many of His interesting personal revelations as yet unpublished

in English.

Price (Cloth Bound) Rs. 2-4-0.
Words of the Master by Swami Brahmananda As. 5.

The VEDANTAR KESARI OFFICE,

Mylapore :

NI Madras.
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THE VEDANTA KESARI

“Let the tion of Vedan:a roar.”
“Let me tell you, strength, sirength is what we want
And the first step in yecing sirength is to uphold
The Upanishads and icliave thar ‘T am the Atman,

YSWAMI VIVEKANANDA,

Vortvme X111

AUGUST 1925 [NUMBER 4

PRAYER
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e i e K (S5 (ECEe AT Gt
T4 T AfRER afr wsE oo
qg A qam gREFIET JrEEfny |

Y

~

Iamnot skilful in Dharma Sastras or in the ordinary
Sastras.  Neither am T clever in the science of
medicine or omens. T am quite so unskilful in the making
of verses or singing.  Even in the arts of expounding
the Puranas, of incantations, of flattery, of dancing and
of buffoonery am I quite so unskilful.  How can I, being
such, ever come to be noticed by kings ¥ O Lord, Wha
art All-Knowing, Who art celebrated for being merciful,
and Who livest evervwhere, have, O Lord, have mercy
on me, who do not even know who T am.

StvaNanpa Lariann

XII—16



ONE OF SRI RAMAKRISHNA'S DISCOURSES

DONE INTO VERSE BY ‘ ERIC'

Wouldst thou see God ?  Is it thy heart’s desire
To gaze with eyes of thine
Into His holy eyes, nor fear their fire ?
To brook the light divine
" That falls and flashes from His faultless face
Searching the inmost nook
_ Of all thy being, with all-seeing look ?
Then, learn of me how thou mayst gain that grace,
Wouldst thou, indeed, see God ?
Couldst thou endure
To stand, unrobed and bare
Body and soul, in His pure presence, sure
And unshamed ?  There
Where knowledge dwells of deeds that thou hast done
And where thine every thought
Into the radiance of His light is brought ?
Then lo ! my lips point out the way. ’Tis one__
One, and one only. Lo ! the path is plain.
Love not the love of life !
Love not the world nor any worldly gain ;
Play small part in the strife
For fame or high estate ; but these disdain
And hold them of light worth ;
Then shalt thou learn the lesson of new birth
And, in His beauty, see the King__and reign.

Thus, while within thee, one desire shall stay of lesser

lower sort
Than God Himself, thou canst not trace the way.
Awake ! Be not the sport
Of petty passions, little lusts or great.
Lift up thy heart, and take
Control of all thy senses, that they make
No slave of thee, their head ! Then fear no fate.
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EDITORIAL NOTES

AS man is a gregarious being, he is bound to form and main-
tain a certain relationship with his fellow-men. Even as the
sons of a family are closely knit together in bonds of
fraternal love, the several members of the human family are
bound by ties of mutual obligation and mutual aid.  Every
individual has perfect freedom for self-expression, but it is
limited by the freedom of others. A recognition of such
limitation of the rights of a man, a group, a country or a nation
by those of others is needed for the smooth working of the
social machinery, and is implicit in the laws of a league or cor-
poration.  These laws require the life and actions of every
unit to be so regulated and adjusted as not to militate against
the general good of the whole, but on the other hand be defi-
mtely contributive to it.

Though all men. women, and children have perfect liberty
to exercise their civic rights and privileges, they have to dis-
charge their civic duties and responsibilities.  They should
bear in mind that the civic ideal requires every man not to
devote his life for his selfish ends, but to adequately respond
to the call of the commune: Love for personal gain has to
give place to love for the group ; sacrifice has to take the place
of selfishness. The energy of none in the civic community
should be mis-spent or misdirected, but each should on the
other hand, contribute his own quota to the enriching and vita-
lising of the communal life and through it the national. At
no period in the history of a people in the world has there ever
been a time for a single wasted life.  Such a life detracts
from the energy of the aggregate on which there would be too
many calls, and proves parasitic to humanity. ' Be it remem-
bered that life is a constant struggle towards progressive gvo-
lution, and every member of the human family has to take his
or her part; an unwilling highter is as reprehensible as a traitor,
who betrays the honour of the country before its foe.  The
person who consciously or unconsciously fails to obey the laws
of civic duty knows nothing of the demand which a perfect
civic life makes upon the individual, nor of the great problems
which can be solved by the combined energy of the civic group.
Dead is the heart of the man who has no love for his com-
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mune.  He is unfit to'be a unit thereof. . 'Bereft is he of all
that burning passion for country and nation which is a potent_
factor in the formation of strong and virile character. He has
no feeling even for himself and his home, for he who denies his
country denies himself.

* ‘ * * * *

History shows that our ancestors understood and trans-
lated into action the civic ideal.  They knew that cities are
the schools of the empire, the civic life the seed of the national
civic duty the touchstone of national responsibility, and to thé
civic life it is that the individual stands most directly and most
permanently related. They thercfore invested their cities and
towns with a halo of sanctity. These were something living
to them.  They built palaces and temples, pagodas and parks
which still stand today as monuments speaking majesticall
though silently of centuries of mutual aid and co-operationy
From Kedarnath and Badri Narayan to Cape Comorin anci
Rameswar, every place and town has its sacred history glori-
fied by a spiritual imagination into a Sthalapurana. This love
of the dwelling place raised the grand and holy city of Benares
the very heart of Hindu India, with its myriads of temples anci
concourse of devout pilgrims, and also the beautiful Conjeeva-
ram with its wide roadways that lead to the temple entrance
and the splendid arch that spans just in front. It raised again
the glorious Pataliputra, Hastinapura, and Kanouj in ancient
India, and also Tanjore in a later period.  Besides these
great cities, there were also thousands of villages scattered
throughout the land which were complete and perfect civic
units, in which the headman, the priest, the teacher of the pial
school, the peasant, the smith, the carpenter, and other crafts-
men and artisans had all a place and contributed to a harmo-
nious civic life. And how sturdy the civic sense revealed
in the literature and art of the land as well | Valmiki has

put his whole heart and soul into the city of Ayodhya which
he describes so beautifully, and the workmen who erected the
queen of all temples in Madura, which is-a model of artistic
loveliness, symmetry and design, with the city around, have
captured alive the highest architectural beauty and perfection.
The rolling river with its rows of bathing ghats, the tall grand
Aswattha aftording a cool shade for the travellers to rest, the
quiet grazing cows which are‘considered even today as the very
emblem of innocence and gentleness as well as an auspicious

EDITORIAL NOTES o iag

‘park-of wealth and plenty __all these even were literally wor-
ghipped. The carth itself they trod upon was the Goddess of
prosperity.  The broad highways for the vehicles and the
thronging crowd, the spacious meeting grounds which served
as pleasant rendezvous in the evening hours, and the wide
temple yards and pathways which could accomodate thousands
of devotees who would come to see processions and festivals
prove how the people gathered and lived in the joy of citizen-
ship which knew no distinction of the high from the low, the
rich from the poor, the court from the camp, and the priest
from the layman.

¥ * * * *

The Indian's intensc passion for his dwelling place, the
sacred Aryavarta, could carve slowly and steadily the mighty
Indian civilisation in the past ; for it was by serving the smaller
unit that we acquired the power to build and preserve the
nation. Even today, a wellknit organisation in our country
and a well-ordered co-operation between its several provinces,
castes, and creeds, which are needed for national growth and
strength, can be rendered possible only by men and women who
have the highest possible realisation of civic sense. ~ The man
who does not stir a finger to put out the blazing fire which
consumes a neighbouring house, or even to keep his own street
free from foul filth is not the man who can respond to the
call of the nation. It is civic morality that blossoms into
national dignity and self-respect.  Study the history of Japan
and see how she could in troublous times put her house in order

in a single gencration. Her dutiful children have
made her the prosperdus Queen of the East through
their eivic and national strength. A lesson,  from

them in the beauty and cleanliness of their homes and
streets far more deserves our attention than all the volumes
of political philosophy or ¢conomy put together. We too
can put our own land in order by losing our little selves in
a love for perfecting an ideal civic life which can eventually
bring about the highest national consciousness.  Be it remem-
bered that there is no place for luxury or individual caprice
in the life of the ideal commune. An avaricious lawyer who
forgets his failure to minister to economic self-sufficiency and
hoards his wealth by exploiting his own kith and kin in his
own town is as much a drain to his country as an idle prince who
neglects his kingdom and travels for pleasure and enjoyment
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in a foreign land. A pariah may do cleaning work and a priest
perform worship in.a temple to the Holiest of the Holy; but
tl-le pariah is far greater than the priest, if the latter faiis to
rid the sanctuary of stinking smell and greasy dirt which come
from long neglect.  There are, at any time, in any country in
the world, so many evils to be remedied and so much m;?e
to be removed that if we ‘all respond adequately to the call ;};
our race and community, we shall realise how soon we can build
mighty bulwarks and battlements in the uncultivated spaces of
our collective and individual life, and unforgettably learn how
there is no room even for a single human parasite.
% * x % *

The civic ideal of a’perfect commune has to be revived
in modern India, as it has been lost at the present day. Such
resuscitation will not be difficult as western civic life furnishes
us with examples worthy of emulation, and as, under the pre-
sent .ci}'cumstances in India, western thoughts and ideas are
exercising a very considerable influence on’ Indian life. In
sanitation, education, industry, agriculture, the arts and crafts
and a hundred other branches of work, successful improve-
ments can be made by organised co-operation without any
appreciable strain upon the citizens and citizenesses of our
land.  The labour involved will, of course, be mostly
a labour of love. Every village, town, and city can have an
association of educated members chosen from amongst the
young and the elderly, who can easily spare a part of their
time and energy for giving primary and even secondary edu
cation. By a similar method, the sanitation of every place
can be made as perfect as in any country in the world. Labour-
guilds, associations for mutual aid in industry, and co-operative
societies for facilitating the work and fulfilling the needs -of
farmers and peasants can be formed throughout all villages
and towns with a little earnestness and self sacrifice on the
part of the citizens.  An initiative in the direction can be
taken by the enlightened members of every community and
after a time, the work in agriculture, industry and so forth
can be improved by men who may be deputed to foreign coun-
tries for higher specialisation.

* * %k * *

A city or a commune cannot make a nation ; the part

cannot make the whole. However well-ordered and  well-
maintained the civic group may be, such groups can no more
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form a nation than a league of nations, each of which is work-
ing in a spirit of narrow individualism, though posing itself as
an unselfish maker of international peace and harmony can
make a ‘parliament of man or a federation of the world’. The
nation is given birth to and nursed into greatness by stronger
and deeper forces than the civic, though they may be adumbrat-
ed by the commune. A strong consciousness of the superi-
ority of race and of the cultural heritages of the past and a
love of country and of one’s own people won't be sufficient. They
have to be supplemented by the principles of co-operation and
co-ordination, the bond of tight-knit discipline and mutual aid.
This solidarity of interests and unity of purpose is the off-
spring of life-giving and life-moulding ideas and feelings like
fove of freedom and motherland and religion which have the
highest power to unify. What a strong and vast sweep
mediaevel Christianity made throughout Europe, and witness
the unification that resulted through reverence for the Church.
The whole of Christendom could rise as one man, and every
country could send its armies and generals to fight the Saracens
for regaining Palestine. It is love of country and cdmmon
political interest that have made Switzerland a strong nationali-
ty at the present day, divided as it is between three languages
and two religions. It was love of equality and freedom, hat-
'red of tyranny and privilege that kindled the fire of the French
Revolution. ' '
* * * ’ * *

The great obstacles to the creation of a sus-
tained mass-movement in India to day, and bringing
into play all the available forces that lie scattered
in a disorganised condition and focussing  them for
achieving the national goal are sectarianism in religion and pri-
vilege of caste.  An effective remedy for the ill-feeling and
animosity between the upper and lower castes of the Hindu
fold on the one hand, and the Hindus and Muslims on the
other, is to unite them through higher fundamental principles
of culture and religion which are always unsectarian, and also
through a deep love for the common motherland which trans-
cends all caste and creed.  The Brahman must join hands with
the non-Brahman, the Moslem with the Hindu, the aristocracy
with the proletariate, and the priest with the pariah, if India
is to rise again as a naton in the world.  If the Brahman stands
for privilege and power, and the non-Brahman in his ignorance
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and foolishness wants to bring down the Brahman to his own
level in culture, education, and other matters, both are doing
an incalculable injury to their country which gives and must
give place to both.  The instinct of communal expansion is
good, but the rising of one community at the expense of another
means severing a limb of the nation and this is a losy to both.
In a similar way, if the Hindu and the Muslim cannot agree
in thinking that the same God is worshipped by both in differ-
ent ways, India cannot become fit to be a nation. It must be
borne in mind that self-government alone cannot give national
unity and strength in any country.  Culture, religion, race,
and geographical distinctness are also conditions required.
India is already a distinct geographical unit.  But she has to
develop her cultural unity and religious harmony,and not mere-
ly be content with her work in the political direction. Th.e
Congress, for a long time, had been representing only the.polx-
tical phase which is but one of the several phases of the natxona,}
movement in India. . The present * constructive programme
of Indian political leaders which is being attempted to be
carried out was drawn up only the other day.
Unity to a certain extent, internal strength, and
“purification™ to a certain degree, can undqubtedly
be achieved by political activity. ~ But the failure of
India ‘to accomplish all it has desired during the Jast
four decades is due to the fact that political activity alone won't
do for building a nation. )

When however, all obstacles in the path of nat'lona.ﬂ
growth and development have been removed, when unity is
attained, and ‘internal purification’ is over, the only re-
quisite for perfect national consolidation 1s strquth and manli-
ness, intensity of feeling and fiery resolve, or in a word, un-
flinching and adamantine character.

* ok * * *

The history of India’s past shows that religion gives the
greatest motive power for service and good, and is the ‘hl.ghcft
source of strength and builder of character. By religion is
not meant the doctrines and dogmas, the ceremonials and ritu-
als, but the essence behind them, the principles un'derlyipg the
practice.  Spirituality furnishes the bed-rock on which a
nation can not only be built but also prese‘rvcd. for ever.
Religion can give greater consciousness of strepgt!l n onesflf,
develop self-reliance, and foster the virtues of individual, ctvic
and national life, more than anything else.  The narrow sel-
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fishness of man which becomes manifest in ordinary life and
actions cannot be removed, and he cannot be exhorted to a life
of service for his community and country, if religion does not
appeal to his nobler instincts and higher faculties and does not
sEow him that the Great Way Beyond lies, not merely through
meditation with a desire for self-illumination and individual
emancipation, but also through selfless work and self-sacrifice
for his fellow-men, which enable the clamour of the ego to be
subdued to the call of the country and the people. Man-
making and character-building ideas can be well disseminated
by the establishment of several centres of spiritual thought and
culture which can teach, by precept and example, the true ideals
of life, the ways of civic and national elevation, and the
methods of so organising and combining the civic and national
elements that integrity and solidarity are created and kept up
without any incompatibilty with the higher principles and laws
of life and humanity. )

* * * L LI *

The order of growth is from city to nationality and from
nationality to humanity. India and some other Oriental
countries stand in great need of rising as a power in the world,
as self-respecting members in a comity of nations, whereas it
is high time that several countries of the west which have al-
ready become nations give up their attempts at self aggrandise-
ment by robbing each other and uniting amongst themselves
to rob the others.  India has to distribute her great cultural
treasures to the world at large; she must therefore continue to
live on as a nation. The Western nations have first to save
themselves from extinction by widening their cgnceptions of
nationality and the duties of a nation ; they should refrain not
only from ruining each other but also from®ruining the East;
they should live long and enable also the weaker nations to
survive the shocks of time in order to serve humanity. For,
the goal of all life, individual, civic or national, is the heart of

< humanity which is divinity.  The life of the individual has
its fulfilment in the life of the community; the life of the com-
munity in the life of the nation ; and the life of the nation in
the life of all mankind which is in reality one indivisible Whole
—the Virat.
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PESSIMISM AND LIFE'S IDEAL : THE HINDU
" %UTLOOK AND A CHALLENGE '
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' PRINCIPAL KAMAKHYA NATH MITRA, M. A.
Rajendra College, Faridpur, Bengal.
» (Contintied from p&ge 96)

A thorough examination of Pessimism is absolutely
' necessary, as, otherwise, we shall not be able to
understand the genius and spirit of the civilisation of India,
nor shall we be able to ascertain truth for ourselves and life’s
aim and ideal.  The most important problem for us is that
presented by the conflicting claims of optimism, pessimism and
meliorism, and the most important question is how we feel life.
The determination of what is called the values of life in the
modern philosophy of the West depends chiefly on the answer
we give to this question of questions. Our * values > depend
on our desires. ~ What desire is agreeable and what desire
disagreeable, what desire is to be cherished and what desire
to be suppressed is the allimportant question for mankind.
Metaphysical problems like Monism, Dualism and Pluralism,
theological problems like Mono-theism, Poly-theism, Pan-
theism, Pan-entheism, or any other -ism based on mere

intellect is nothing but intellectualism whose importance is
secondary.

From what has already been said, it is clear. that the
‘message of Mukti and the hope of Nirvana notwithstanding,
the religious and philosophical systems of India have been call-
ed pessimistic for the simple rcason that their fundamental
principle is that life is full of misery, the world is essentially
an evil, being based as if is on the will to live and desire is

-the cause of human woe.  We have also seen that the word

‘ Pessimism ’ is gencrally used in a condemnatory sense though
no philosophy or religion of India -conveys the message of
despair, though no philosophy or religion of India has ever
said that there is no hope for mankind, it is all blank here and
hereafter and suicide is the only escape from the tangle. This
definition of pessimism, both positive and negative, we must
~constantly keep before our mind, we must never depart from
this sense in all that follows and | hope to conclusively prove
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that it is the only true view of life and therefore deserves no
condemnation at all.  Condemnation should rightly attach to
optimism and meliorism. ~

A complete effacement of all pre-conceiv%notions is a
condition precedent to the ascertainment of trath. . “.God
is good and therefore His creation cannot be an evnl. " is an
unwarranted assumption or @ priorism run mad. A phllosc?phy
of religion or theology not based on the psychology of univer-
sal religious experience stands self-condemned. Whethe:r
God exists and whether He is good and whether 1f_He is
good the world also must be good is a matter about which any
pre-conceived notion will preclude the possibility of the dis-
covery of truth.  The most important thing about l:fe is
experience, be it materialistic or spiritualistic. Thls' experience
springs primarily from feeling arising from sensation without
which all cognition is simply impossible.  If we feel, then only
shall we be able to think and then to act.  Suppose | happen
to touch fire.  The immediate result is the feeling of pain.
Then the thought comes that fire burns and in consequence I so
act as not to touch fire again.

In solving any great problem of life, this feeling is our
chief guide.  As Ruskin has truly said : * The ennobling
difference between one man and another is precisely this__that
onc man feels more than another.” A discussion without
feeling for its basis is no better than logic-chopping and logo-
machy. It never appeals to any one and nobody has patience

AY

with it.  If we try to understand the subject of this paper

through fecling then only will it be possible
for us to have a proper understanding., Al
the Indian systems of philosophy which influence our lives
have their origin in feeling. As the author of Senkhya-
karika says : Dukha-trayabhighatet Jignasa tadavaghaiake
hetou (all philosaphical enquiry arises from' the feeling of
three kinds of pain_adhyatmik or mental, adhi-bhoutik or
physical and adhi-daivic or accidental, and the end of such
enquiry is the radical extinction of pain).

Now the first question is whether the feeling from which
pessimism arises is a universal experience or not ; secondly,
whether it is possible to compile a statistical account from
which by striking a balance between happiness and misery we

can confidently assert that misery preponderates in life ; and

thirdly, whether pessimism has a scientific basis at all.
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My answer to the first question is that the gay and the
giddy being vdevoxd.‘ of any depth of feeling should be left out
of account. Thmr feeling has no value for life and- so they
cannot S:omp%m if I ignore them altogether. All that we
can do is to ¥urn to the founders of the great religions of the
world and the saints and devout souls who live those religions
for, “ religion is the chief fact with regard 1o man.” Ii,’
we notice any agreement in the feelings of these great souls
who are the salt of the earth, thén I'presume that it is safe to
say that pessimistic feeling is a universal experience, 1 would
-rather not say anything particular aboit Mahommad but
that there was a deep sorrow in his life__sorrow for himself
and sorrow for his country is a truth about which there can
be no difference of opinion.  But, though I do not say any-
- thing particular about Mahommad, yet I can say most empha-
tically that the religion of the Moslem Sufis is the religion of
Faquirs and Dervishes par excellence and nobody becomes a

Faquir unless he is thoroughly convinced that the life of the
world is an evil

“ Like to the apples on the Dead Sea shore,
All ashes to the taste.”

The religious and philosophical systems of the Hindus, Bud-
dhists and Jains, the Tao-ism of the great La-o-tze of China,
the Jew’s religion of the Old Testament, and the Christian’s
religion of the New Testament are all pessimistic without an
iota of doubt. . The religion of the Avesta again is eqally pessi-
mistic, for if the Ahura Mazda of Zoroaster represents
Heaven or the principle of good, his Ahriman represents the
world or the principle of evil.  Last of all, coming down to
the small religious sects of the present day at home and
abroad, we see that wherever there is a strong sense of sin and
all the misery it brings in its train there is pessimism, _it
matters very little whether the members of these sects would
like to call themselves pessimists or not.

The second question is about statistics. My answer to
this question is that such statistics are not possible.  But that
need not cause any exultation in the optimistic camp, for opti-
mistic philosophy is not based on statistics either. If the
optimists say that pessimism is dogmatic, environmental and
temperamental, then we shall fling the- charge in their face.
That pessimism is nothing of the kind I shall show by and by.
That it is not dogmatic but rational I shall establish on ethical

i
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proof and while marshalling the ethical proof I'shall not only
answer the third question about the scientific basis of pessi-
mism but shall also show the unscientific character of optimism
and meliorism alike.

To begin with, I maintain that pessimism, the logical con-
sequence of which is absolute renunciation, is the foundation of
all morality, that no ethical theory can be based on science and
evolution and therefore the talk of the scientific basis of pessi-
mism is the idlest conceivable.  But if we view the question
from the standpoint of science and evolution at all we clearly
see that neither optimism nor meliorism has any scientific basis
to stand upon, for science leads to pessimism in that sense in
which the term is not used by any philosopher,Indian or Eurap-
ean__the Indian equivalent is dukha-vada__and in which 1
have not used the term anywhere in the previous pages of my
paper.  Science leads to that pessimism which holds out no
hope to mortals, to think of which is “to be full of sorrow and
leaden-eyed despairs,” for science and evolution have nothing
to say about the meaning of life, the aim and end of our
existence. -

The test of ethical life is the crucial test, and it is this test
that I propose to apply to the subject of this paper. God or
no God, a hereafter or no hereafter, the moment I find the
ethical ideal I find the meaning and purpose of my life. My
life then cannot be lived in vain.

If we look at the question from mere outside we shall
not be able to obtain any satisfactory result.  That which con-
stitutes the manhood of man solves the problem of optimism
and pessimism and solves the problem of life as well.

Where then lies the manhood of man? It lies in
striving after a better life, in becoming and being, in creative
art,__and the highest man is he who is passion-free, who loves
all and is master of himself. If we try to get to the bottom
of this striving, we are bound to admit that the root-cause of
all such endeavour is nothing but discontent with things as they
are. Even material progress arises from a sense of necessity
and necessity is the mother of inventions. The progress
achieved in science and art is due to a sense of want and social
and political progress in the true sense of the term is inconceiv-
able without social and political discontent.  All this is not
pessimism strictly speaking, but a sense of necessity, a sense
of want and the feeling of discontent are the chief ingredients
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of the pessimistic feeling, though pessimism, rightly under-
stood, concerns moral and spiritual life alone and it is to this
life that other departments of life must be subordinated accord-
ing to the Pessimist. It is by the moral standard therefore
that we shall judge pessimism, for it is moral value that is
supreme and human civilisation is meaningless without the
moral basis to support it. The talk of progress without moral-
ity is a provoking cant.  Science without conscience is an un-

mitigated evil and political and industrial greatness at the ex-

pense of others is the gravest wrong to humanity. It is
the cause of untold woe. :

The pessimist’s emphasis is on the moral value but he does
not believe in a millennium.  Yet he does his duty all the
same, for he knows that ** to work alone he has the right and
not to the fruits thereof.”” He does his duty better than those
who desire success but he does not make a fetish of activism
and work, for he knows how to reconcile the claims of activism
and quietism, the Karma and Naishnarmya of the \Bhagavad-
Gita. Infinite rest at the heart of infinite action_such is his
conception of life. Quadrumanous activity that disturbs
the repose of the soul and brings all our woe and a brutal
lethargy, the peace of death he equally abhors.  He knows
the world as it is and does not expect from it any permanent
good. The world sometimes becomes better and sometimes
worse. It becomes better sometimes not by reason of itself
but in spite of itself__by reason of the force that acts against

it.  Says Lord Sri Krishna : “ As often as righteousness
will decline and unrighteousness will raise its head, so ofien
will I verily incarnate Myself.”  No millennial or melioristic

hope this__for here is a clear recognition of alteration in the
triumph of good and in the triumph of evil in the affairs of
men__a vicious circle again.  That this is the right view
supported by history I shall show as I proceed. The pessi-
mist has no deldsion.  The fool's paradise is not for him.

Pessimism in its relation to the ethical ideal, moral life

. or the life of conscience is an all-important question.  The

Sanskrit name for the moral law is dharma and dharmabuddhi

is the Sanskrit equivalent of conscience, though the word
dharma has other meanings as well.

Now, what is this moral life, this life of conscienice and
where is its origin ? That a higher moral life has evolved
from a lower life of morality 1 readily admit, but what 1 do
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ot adafit is that morality has evolved from non-morality atall,
The gap between the organic and the non-organic, the mechani-

~ cal and the vital may or may not be filled, but what can never

be filled is the gap between the merely vital and the moral.
Morality can have evolved from morality only.  What has
evolved must have existed in an involved or imperfect state.
Where there is no involution there can be no evolution. How
can that evolve which never was ? But because morality has
evolved therefore it does not follow that it will go on evolving
ad infinitum.  This is not science but Hegel all over. Infinite
possibility is a Hegelian fiction.  Not only has it no proof but
it is a contradiction in terms and Hegel knew it.  But  what
terror has contradiction for Hegel 7  As a deft magician
waves his wand and says : “ Hey, Presto Pass | " so Hegel
mutters his formula of Identity in contradiction.

That there can be no evolution without involution, that
‘ variation ’ does not drop from the clouds and evolution can-
not go on ad infinitum is a truth which may be regarded as a
very great contribution of Swami Vivekananda to the philoso-
phic thought of the modern world. It is the Swami’s re-state-
ment of a very old truth in the terms of modern science. Jat-
yantaro Parinama Prakrigya purat (transmutation of species
through the infilling of Nature) is an aphorism of Patanjali
I have bt seen interpreted in this way by any one else. The
law of evolution with the involution it presupposes is a very
old law,but in its modern form it is the result of biological re-
search.  That Hegelianism at one time became the dominant
philosophy of the West is due to its doctrine of development.
The fancied harmony in the system between the Absolute on
the one hand and science and evolution on the other commend-
ed this system to many, and the Westernised Hindus are still
chewing the cud of Hegelian philosophy. A very poor Abso-
lute indeed ! I can very well understand why the Pragmatist
of to-day laughs at Hegel’s Absolute and calls it a Zero. The
abolition of such an Absolute does not make the least difference
in our life. For the true Absolute we must come to the
Vedanta philosophy of Hindustan.

Evolution as it is now understood is the result of biological
research, but I am afraid the data of Biology do not support
the theory of infinite progress.  All scientific men admit that
the world will some day come to an end and not a vestige of
what we call progress will survive the shock of time.  Accord-
ing to Huxley who believes not only in gradual progress but

3
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also in progress per saltum,  Evolution means not only a
movement forward but a movement backward as well. Geo-
logists are of opinion that a glacial age may come again and
then, adaptation to environment being a condition of evolution,
the highest forms of life will perish and the lowest forms en-
dure.  These lowest forms will then be the fittest and it is
they, therefore, that will survive. The fittest of Biology is
not only not fiittest in the intellectual and moral sense but in
the sense of physical strength as well.  That the course of
human life and human history is not rectilinear but curvilinear
is a more reasonable supposition.  Swami Vivekananda is
quite right when he says mathematically that a straight line
infinitely produced is a circle.  He has also given examples

from the histories of philosophy and science. ~ There can be "

no forward movement of philosophy after the conception of
absolute unity has been reached.  Conservation of energy is
the last generalisation of science.  When the so-called ele-
ments of chemistry will be reduced to one, the progress of
Chemistry in the true sense of the term must come fo an end.
The ancient Hindu philosophy like the philosophy of ancient
Greece supports this curvilinear movement, this cyclical move-
ment, this law of rise and fall, fall and rise, Srishti and laya,
laya and Srishti, chaos after cosmos, cosmos after chaos,
through endless time, through all eternity. A vicious circle
agam we must get out of 1 Infinite rectilinear forward move-
ment has absolutely no proof. We may very well call it the
poet’s fancy or the philosopher’s fiction.

It has become necessary for me to say so much about evolu-

tion because I know many people who derive infnite satisfac-
tion from the thought of relativity in the moral world. ' Their
study of Biology and Sociology has led them to the pf:hef that
morality is something like an epi-phenomenon of lif¢ and so
much should not be made of it. I speak from personal ex-
perience and I speak in sorrow. Morality is a fact not to be
made light of.  The greatest philosopher of modern Europe,
I believe, was Kant and Kant uttered a great truth when .he
said : “ Two things fill me with wonder_the starry sky' with-
out and the moral principle within.” The starry sky without
everv one can understand but the moral principle within is not
quite so clear to many. There is nothing more mysterious in the
in the universe than the dawn of moral seasc in man. It is no-
" where visible in Nature. Nature means the instinct of self-

&
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preservation. Nature means reproduction of the species.
Nature means struggle for existence. To lie
and to rob may very ofttn be a ¢ biological
necessity, ' for that is quite natural, but morality is the very
reverse of this.  The first terms of morality, as we conceive
it, are self-restraint and truth, the second terms justice and
chivalry, the third and last terms ahimsa and loving service of
man. - Morality is a protest against Nature.  Morality is
anti-natural or unnatural, but whatever is anti-natural is not
necessarily moral.  As Herbert Spencer raised the fabric of
his ethical theory on the foundation of spontaneous evolution,
Huxley his contemporary and a greater biologist . than he
smashed it to atoms with the sledge-hammer blow dealt in his
ablest work as a thinker, Evolution and Ethics. That this
lecure has caused sleeplessness to many appears from the
follawing remarks in the International Journal of Ethics. of
January, 1925, page 191, where in connection with Mr. Wil-
liam McDougall’s latest book Eshics and Some Modern World
Problems, the reviewer says : “When in 1893 Mr. McDougall
read Huxley’s famous Romanes lecture pointing, out the dis-
harmony....... between evolution and ethics, he received a
severe moral shock, followed by deep depression, and from
that shock and depression he has never wholly recovered. ”
Huxley's Evolution and Ethics does not cause the least sur-
prise to the pessimjists. It does not cause the least depression
to them. On the contrary it fills them with joy, for .they see
that Huxley has here told the bare truth and nothing but
truth.  Only what they do not understand is the unfounded
melioristic hope he holds out in the clpsing pages of his book_._
a hope that does not follow from his premisses. .HUX!CY 1s
not garrulous like Herbert Spencer and is very cautious in his
generalisations, but in spite of the slight inconsistency just
noticed the few things he has said have pith and marrow in
them. He proves to a demonstration that morality cannot
be explained by the biological law. He says with'all the
emphasis he can command that Ethical process is diametrically
opposed to the Cosmic process.. Cosmic process means that
which-is spontaneously going on and therefore unnatural. This
gulf between is and oughs, this gulf between the outer world
and §he inner world, or in the language of James, this * dis-
junction ™ is a fact which refuses to be blinked. Where then
is Hegel's Block-universe ? Through what feat of dialectic,
through what prestidigital skill can he bridge this yawning
XII_18
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gulf ? It will not do to say : * Die to live, ” specially when
“ to die, " according to Hegel, does not mean * to die altoge-
ther to the world of sense, ”” when * to die " does not mean,
according ¢o him, ** to lose oneself completely to save oneself.
An epigram is not a solution. If * to die to live ” is a truth
as a true Christian understands it_as a true Hindu under-
stands it,.then philosophy must show how it is possible.

No philosophy can show it, but it is a fact. Kant as an |

honest philosopher knew it and that is why he made no attempt
to reconcile the world with his categorical imperative.  The
gulf between his Pure Reason and Practical Reason is due to
this. The Vedantist knows it.  That is how Maya-vdda
comes in. Maya-vada is no explanation but a mere statement
of fact. Maya is anirvachya or that which cannot be ex-
plained, about which nothing can be afirmed or denied but
which has got to be rejecied by all means and therefore there
is no harm in calling it a cosmic illusion or something that is
false. In the words of Swami Vivekananda, “The Hindu is
frank. He says, * I do not know how the world is, no cause-
and-eflect philosophy can explain it, but I do know how to get
out of it, and get out of it we must. ' I have not quoted
the Swami verbatim, but this is the sense of what he has said.
No agnosticism this, but this is all we need to know before
we want to know anything more.  This is the A, B, C, of
the Vedanta philosophy. ¢

There is no way out of Maya-vada and I cannot help
accepting it, for a great disjunction there is and it cannot be
explained away.  If the block-universe of Hegel is unaccept-

able, the pluralism and multi-verse of James is equally un-

acceptable.  But this is a large subject and not within the
scope of this paper.

Maya-vada has been generally approached from the in-
tellectual stand-point.  In modern times Swami Vivekananda
" has approached the subject from the ethical point of view in
his lectures on Jnana Yoga and Practical Vedanta, and Max
Muller has said that ethics is at the beginning, ethics is in the
middle and ethics at the end of the Vedanta philosophy.  If
our Professors of Philosophy instead of trying in vain to bring
the Vedanta into line with Hegelianism, concentrate their
attention on a systematic ethical exposition of Maya-vada, the
negative aspect of the Vedanta, then they will be earning the
gratitude of the country and doing a real service to the world.
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In the traditional interpretation of Maya-wada, the ethical
clement is implicit. A complete ethical proof was not con- -
sidered necessary owing to the prevailing belief that nobody
was entitled to the study of the Vedanta unless he had culti-
vated to the fullest possible extent Pairagya or the spirit of
detachment.  But now that Pairagya itself has been called
into question by the so-called reformers, astheticians and
politicians of our country, a very full ethical proof of Maya-
vada has become absolutely necessary. I shall show later
on that our social reformers, @stheticians and politicians have
nothing to fear from the spirit of Vairagya, for their pet
interests will not suffer at all, but on the contrary, these
interests will be promoted.

KAMAKHYANATH MITRA, M. A.

(To be continued)
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THE PROBLEM OF CREATION

BY
M. H. SYED, B. A,, L. T.

The problem of creation is one of the most disputed
points in Indian philosophy. The opponents of this theory
say that nothing could come out of nothing. If all the unjverse
is created by a Mighty Being, He must also have been created
by some other being higher than Himself and so
on. Thus there is no end to this process and the all-round
perfection and true greatness of the first cause become
doubtful. ‘ .
~ " The believers in the Parinama-Vada theory allege that
the universe is self-existent and was never created. It is
an emanatiorf from, or manifestation of, the one and the only
Reality that is perpetual, eternal, ancient and unborn.

As the heat of the sun causes the water of the ocean to
rise in vapour which, becoming cloud, again falls on the earth
in the form of rain and flows back to the ocean, so the whole
universe with its multifarious forms and lives, is manifested
by the Divine Mind and so again merges into Him.

The plants and trees grow from the earth, minerals are
dug out from mines in the earth ; and when the plants and the
minerals, or the rocks from which they were taken, decay and
disintegrate they are assimilated and absorbed by the earth
in the mineral kingdom and are needed for the nourishment of
its soil. So from the one the many appear, and after a
time they are again dissolved into the primeval essence.

Man is nourished by, and lives upon, animal and vegeta-
ble food.In the ordinary caurse of evolution, the mineral forms
vegetables which in their turn are consumed by animals for
their sustenance. In the same way man uses both vegetable
and animal forms for his consumption. = 'When a man's dead
body is dissolved into various elements, the totality of these
elements is thergby increased.  Thus the whole process of
evolution is based on mutual self-sacrifice and love.  There is
strictly speaking, no increase or diminution in anything or in
any form. Both matter and spirit, from the combination of
which the whole outer existence is manifested, are proven,
beyond the shadow of a doubt, to be utterly indestructible. The
many, matter, is the outcome of the One, Spirit.  In other
words, the One reveals itself as the many, but is ever the same.

. M. H.SvEp, B. A, L. T.

————

THE MESSAGE OF MUSIC
M. R. RY. ARCOT SWAMINATHA AIYAR AVL., B. A,

T HE simplest idea conveyed by music is that it is an art
- that employs sound as the medium of artistic expres-
sion, and music is one of the fine arts which appropriates the
phenomena of sound to.the purposes of poetry and has a pro-
vince of its own in many respects analagous to, but yet distinct,
from the other arts such as literature, sculpture, painting and
architecture.  Literature describes emotions or perceptions,
sculpture imitates the outyvard forms of _animated beiegs and
physiagnomically, either in the face or in the moulding and
attitude of the entire figuragisplays personal character and
the effect of passien upon it, while painting vitalises into colour
the forms of sculpture and gives the nobility of life to those
forms.

On the other hand, music embodies the inward feelings of

‘which the other arts can but exhibit the outward effect and is

thus capable of suggest‘ing more than it displays. This quality
places music on the highest level of art excellence and has
the merit of serving the purpose of a universal language by
suggesting the inward meaning of the outward expressions of
sculpture, painting or architecture. . In .this respect, music
serves the highest purpose of art which is primarily the giving
of pleasure to man in his several stages of physical and mental
development from cradle to the grave. By its soothen-

‘ing influence music lulls to sleep the little innocents and brings

peace in the nursery. From the earliest ages song has been
the sweet companion of labour.  Every trade, every occupa-
tion has long had its special music.  But the purpose of music
is not confined simply to the giving qf Ppleasure to the senses.
It is also the means whereby the individual is enabled to put
himself in harmoniois relationship with the larger life of which
he is a part.  Music seeks to get the individual not merely in
touch with the outer world but with the supra world. As a
recent writer has said, music, if it should-serve the purpose of
true art, should be based on nature’s laws and should be part
of nature's rhythm and in this respect music is essentially l.ife,
teaching the harmony which is life. It was Burritt, I think,
who said that of all the liberal arts music has the greatest
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influence over the passions, and among the instrumentalities
of love and peace, surely, there can be no sweeter, softer, more
effective voice than the gentle peace-breathing music.

One can, therefore, understand why the world’s greatest
thinkers, seers and prophets have characterised music as the

medicine of afflicted mind, a kind of unfathomable speech

which leads us to the Infinite.  Truly, it is the art of the
prophets, the art that can calm the agitation of the soul. As
the bridge between the material and the spiritual life, between
the seen and the unseen, musi¢ may claim to be one of the
greatest gifts of God to man.

Poetry and music unite in song, and poets have attributed

to music visible influence even over animate nature.

“The rude sea grew ciyi’L at her song
And certain stars shot'fadly from their spheres
To hear the sea-maid’s music. ”

It is well known that serpents are fascinated by music.
The earliest’ musical compositions that we know of are the
songs of the Rik (Rig Veda) addressed to 4gni__the messen-
ger from man to God, the mediator between them, to Indra
—the mighty Lord of the Thunderbolt, with which he rends
asunder the dark clouds so that the heavenly rays and waters
may descend to bless and fertilise the earth.  The brilliant
Sun God is besought for light and warmth that seeds and flocks
may thrive in gladsome prosperity.  Later, Agni or Fire
whose place is on the carth, Vayu or Indra whose places are
in mid-air and Surya who rules the sky come to have a different
significance and Vedic Gods are conceived as terrestrial, aerial,
and celestial which apparently meant no more than that the
manifestations of divine power in nature may be traced back
to three centres of force, one in the sky, one in the air and one
on the earth. The Riks of the Rig Veda contain indelible
traces of how the poet in man opens out
a vista of grandeur and sublimity, a sense
of sweetness and sincerity in  which he plays the
role of an humble and cheerful devotee.  The Vedic Aryan
approaches his gods with meek, yet cheerful submission, inter-
twines them with his own self and gathers strength. Many
a hymn may be cited to show how the spirit of submission to
the Divine Will operated as the factor in his scheme of life.
As his intellectual horizon widens, we find his view of life be-
coming more and more speculative and his mind yearns in
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search of some thing beyond what he has been accustomed to
see or to conceive.  The unfolding and perfecting of the
human self becomes the greatest problem of man. To merge
in one indivisible unity the spirit of man, the spirit of nature,
and the spirit of God was the supreme achievement of the
Rishis who sang the immortal Upanishads. And we find in
one of the early Upanishads the question set forth almost in
the same words as it appears in the writings of the Greek
philosophers, or the Chinese philosophers or the philo-
sophers of modern Europe,—_questions which must have been
asked for thousands of years__Whence are we born ? Whither

- are we going ? The emanation of the human self from the
~ Infinite and its final return to the Infinite became the theme
. of the speculations of the poet Rishis.

To the great mass of mankind such speculations can be
of no avail and to these the great epics, the Ramayana and
the Mahabharata came as a2 welcome relief and served as the
vehicle through which was conveyed the new message of the
godly and heroic in human relations. The story of the origin
of the composition of the Ramayana is significant.  As
Valmiki walked through the forests he marked with pleasure
the happy sights and sounds around him, the playful animals,
the merry birds, and as he was watching a pair of Kraunchas
sporting with each other, a fowler shot one of the harmless
birds and the hen-bird fluttered round her dying mate uttering
piercing cries.  Then Valmiki out of pity and love cried. The
words fell into the form of a sloka, musical and sonorous, and
Brahma appearing to the sage bade him tell the story of Rama
in that melodious measure. “Thus from a heart of love and
pity was born the melody of the Ramayana and wherever it
is chanted these qualities still find birth. It is in the Puranas
in which were carried to a degree of nicety the tendencies of
the great epics, that the old Hinduism of feeling and fervour
re-asserted itself. ~ The Puranas which in the earlier phases
of evolution were confined to the development of Bhakti gave
an impetus to the Stotras (devotional hymn lyrics) which have
vied in intensity of feeling and sincerity of purpose with the
carlier hymns of the Rig Veda.  Speaking of the value of
these devotional songs for the spritual development of
man, Dr. Keith has stated : * We may justly recognise that
there remained often a field in which much could be accomplish-
ed of universal appeal and abiding worth, and that in richness
and beauty of form and sound, Sanskrit presented a medium
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worthy of the highest flight to which any poet could soar.”
The manner of expression in form and metre, in rhythm and
cadence has, as truly observed by Prof. Sivaprasad Butta-
chariar in the Indian Historical .Quarterly, nowhere been

so successful and charming as in this form of literature. The

classical Sanskrit has acquired an attractive form in and
through them; rhythm and allitera;bn, the intricate niceties of
versification, the principle of symmetry of external harmony
standing as the background of internal serenity and sweetness
are there in all their simplicity. ~ And if the claim of the
Stotras for literary recognition rests on their artistic expres-
sion, it rests no less on the charm and sentiments contained
in them. In assessing the value of this form of literature,
especially in its later development in which the appropriate
ragas ind talas were set to the compositions as in the Gita
Govinda of Jayadeva, we have to take into account the pre-
vailing tendencies of the ordinary man and the trend of his
mind. To whatever school of thought or creed the Indian
may belong, the populace__not the intellectuals who revelled
in the higher reaches of philosophic thought __were and are
profoundly influenced by those devotional songs. One can
imagine the results that could be achieved by the foregathering
of devoted people stimuldted to unusual spiritual energy by
the performances of the great master-pieces. Indian music
especially is peculiarly suited to produce this efiect on the mass
mind. Dr. Kuno Francke, Professor Emartius and
Honorary Curator of the Germanic Museum at Harward
University, who has had especial opportunity of studying the
effect of Indian classical devotional songs at close quarters, has
recorded a well-deserved praise which I make no apology for
quoting

“Indian music is only another richer and fuller expression of
Indian wisdom. He who wishes to understand it must have realised
his own self, must know that the individual is only a fleeting tone in
the great world symphony, that nothing can be isolated, and that every
objective existence is only the glimpse of a moment in the current of
anysterious overflowing life.  He must know that all phenomena are
only a reflection of the Invisible Being and that our redemption lies
in anchoring our consciousess in this Being, ”

Truth has hg boundaries, and is beyond the limitations
of race and colour.  There is music in every heart and when
the master musicians of the world have sought to invoke the
aid of music to realise the Infinite, they spoke not for one
race or creed but -for all mankind, There is in souls a
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sympathy with sounds, some chord in unison with what we
hear is pouched within us and the heart replies. There is a
harmony between the constitution of man and that of nature .
and whatever is most perfect (i. e., beantiful) in the outer
world excites the most perfect and delightful emotion in the
soul of man.  And when Divine music touches this chord, we
seem to have a new freedom, a new extension of our personal-
ity, a yearning for the realisation of the larger Self. We
seem to have a vision of the world-harmony, the Divine Domi-
nion of Love’s Empire and a new conception of brotherhood.
This is the Message of Music and because this is the Message
also of Bhagavan Sri Krishna, His teachings have been called
the Bhagavad Gim, or the Lord's Song.

ARCOT SWAMINATHA AIYAR, B. A,
.
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It is not that we have to quit the very objects of cnjoy;
ment, but the idea of enjoyment should be improvement. That
is the idea of expansion of the self. ‘

We have come from a place of unity to a place of variety.
And if we go on expanding ourselves, we finally reach to unity
again. Unity which is the goal of expansion is not to be given
up, but kept up for eternity. We go from concrete to abstract.
What is concrete is less expansive ; what is abstract is of a
more expansive nature. ~

If you spread yourself out by identifying yourself with
all creation, that is expansion of self. If you entertain the
idea of owning, saying, * This is mine, " it is misery.

Our renouncing is a negation ; but when we negate one
thing ,it is for the sake of something higher.  Every negation
or renouncement we make gives us a positive advancement.
Ignorant negation causes obstruction.

If we get tired of one condition of life, we must not
give it up until we have gained the full benefit from it.  If
we-do not undo our karma for which we ourselves are responsi-
ble, we shall have to suffer.

We must see whether we have properly outgrown that
stage or condition. We may again have those conditions of
life which we want to renounce in expanded form, even as
we ourselves have expanded. We shall again and again come
across those conditions until we shall eventually rise above
them. :

So we rise through pessimism to optimism. It is not
sophistry to say that God is all-knowing, that He is taking care
of us. We do not see that Truth, that is all.

If we renounce the selfish self, we shall expand the Real
Self. By improving our own self, we can improve others by
and by. .

Why do we not have recourse to so much of prayer, ritual,
etc. ? Because it disturbs the mind which quietly worships
God. Tt must have time to analyse its own nature.

We must stand on our own legs; we must surely realise
success which is our birthright | If a slight degree of fear
is allowed to come in, we shall be overpowered.

God is the Dispenser and the conditions are God-sent. 1f
we are not-afraid of unfavourable conditions, they will be over-
come. If you can boldly meet them once, the next time you
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will meet them. more easily and the third time they will be

. nothing.

To make hardship less severe is to face it with strength.
That is man's life. Man wants to conquer and God has
given the power for it.

If God is perfect, and He made us, how can we who are
imperfect come from Him ?  And how can we demonstrate
that God has given His children the scope to make themselves
equal to Him in power and perfection ?

Take the science of the eye, for instance: when the eye-
sight is imperfect, man makes an improvement. So God
gives man the chance to make this improvement. A teacher
often gives a wrong question or sentence to test the student.
It is not that the teacher does not know. o

So we are given a chance for improvement. And the
{esson we learn from expansion is to give up, not externally,
but internally, the narrow selfish ideas, and thus rise from
worldly ideas to the life of peace and bliss.

SwaMi TRIGUNATITANANDA.



GLEANINGS
THE MUHAMMADAN VAISHNAVA SAINTS OF MEDIAEVAL BENGAL

The power of expansion and assimilation possessed by Hinduism
is shown by the deep influence of Sti Chaitanya and his movement on
Muslims in Medieval Bengal. The following is taken from the
Indian Social Reformer — -

Mr. S. N. Dhar, M. A, Professor of History, Holkar College, Indore, writes
in the course-of an article in the Un¥ed India and Indian States —

. Of Muhammadans who became Vaishnavas during the life-time of Chaitan-
ya, the foremost was Hari Das who hailed from a village in the district of
Jessore in Bengal. It appears that Chiaitanya who enjoined on all men faith
ju Hari and the vttering of his name, did never regard a Muhammadlan as im-
pure or inferior, nor did he revile the great religion of Islam. In the memora-
ble interview between the two men on the sea-beach at Puri, Hari Das, who
had come all the way from Bengal to have a darshan of the Master, fell v eep.ng
at his feet, saying that he was an impure Muslim and so doomed for ever, The
great Saint lovingly embraced, Hari Das, and praised his spiritual yearning,
but gave him a mild rebuke in the following words :— For nothing you decry
yourself, Haridas, and your rchglon I myself do not possess the purity of
your pure religion.” '

This great Mubammadan Vaishnava died at Puri, enjoying up to the very
lzst moment, when breath actually failed him, the supreme felicity of having
his Master, and his followers before his closing eyes. Then rose Chaitanya, and
carrying the corpse of Hari Das, began singing and dancing in divine ecstasy.
“This continued for sometime when Swarup Gosain brought Chaitagya back to
his sensea.  They carried the coffin to the sea, and bathed it in its water. “The
sea has now become a great Tirtha,” said Chaitanya. They then dipped his
{(Hari Das’s) toe in water, which they drank with great respect. They bes-
meared his body with sandal-paste and wrapped it in costly clothes. His grave
was dug in the beach, the corpse was placed in it, and Chaitanya filled it with
sand with his own hands. Such was the honour and love inspired by a great
Muhammadan Vaishnava.* ’

Hardly inferior to Hari Das in reputation among the Vaishnavas and great-
er than he in their influence on the moulding of the dogmas of Vaishnavism,
were the remarkable brothers Dabir and Khas, two (converted) Muhammadan
ministers of the King of Bengal. As Rup and Sanatan the great Gosadns as
they were styled, they became the most important figures in the Vaishanava so-
ciety after the demise of the Master. At the behest of Chaitanya, Sanatan took
up his abode at Brindaban, where, after a year, Rup also joined him after giv-
ing away their vast property to their relations. Together they spread the teach-
ings of the Master, and composed books in Sanskrit and Bengali languagest
which are still read daily by pious Vaishnavas. 1In a great work, called the

*This accoynt of the burial of Hari Das is taken from the Chaitanya Chari-
#amrita by Krishnadas Kaviraj, composed between 1615 and 1616 A. D. It is
a work of outstanding scholarship, and is second only to the Chaitanya-Bhagwata
as an authority on the biography of the Mastes.

t A lint is given in the Chaitanya-Charitamrita,

*
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Haribhaktivilas, Sanatan regulated the conduct of the Vaishnavas, and explained
the cardinal principles of Vaishnavism. Rup was a poet and scholar, and he
composed two mystic dramas in Sanskrit, named the Lalits-Madhavam, and the

_ Vidagdha-MadBavam, which are based on the amours of Radha and Krishna,

His other works are the Ujjwala Nilamani, and Dana Kelikaumudi, etc.  Their
nephew, Jiva Goswami was- pcrbaps the greatest scholar of the age. Hiw great
work, the Shai-Sandarbha (dnt is the six art:clu,) is the greattst Veda of the
Vaishnavas.

The Vaishnava myséics of medizval Bengal are noted for the exquisite
charm of their style—the beauty and elevation of thought, and the music of
their rhythm. The Muhammadan- cooverts to Vaishnaviem are in no way
inferiof to their Hindu brethern in the matchless way in whickl they handied the
traditional Hindu legends of the love of Radha and Krishna. In. the antholo-
gies of Vaishnava verses, called Padavalis, many of which are still extant, the
rcader is startled to find the names of Muhammadans who had become Vaishna-
vas, and who, in matchless style, have expressed their appreciation of the slace |
derived from the contemplation of the love of Radha and Krishna. In depth
of fervour as well as carnestness of manner, in the loftiness of the flight of their
imagination as well as grace and loveliness of composition, there is nothing to
distinguish these Muhammadan padavalis from those composed by the best Hindu
Vaishnava poets. ’

Recent research in the field of medizval Bengali literature has yxelded as
many as 4§ names of these Muhammadan mystics, who composed ‘potms on-
Radha and Kridwma. In Rai Sahib Dinesh Chandra Sen’s great work, the
Fanga Sahitya-Parichaya, the names of eleven Muhammadan poets are given
together with u few representative poems of each. They are Alwal, Salweg,
Kabir, Sekhial, Fatan, Bhikan, Ali Raja, Akbar Shah, Nasir Mahmud, Habib
and Saiyad Martuza. The last named was born in the middle of the sixteenth
century in a village in ithe Murshidabad district of Bengal and died at the
age of eighty at a place called Chbvapghati; where his tomb still exists and is
venerated, by Hindus and Mubammadans.  His family came from Barielly in
U P. It is now held that there was a second Saiyad Martuza, who came from
Chittagong, and was also a Vaishnava poet.

About Ali Raja, only this much ie known that he translated into Beng‘ah
a Persian work, named the Siraj-Kulup, and also published an original work
named the Dhyanmala besides numerous Vaishnava poems. He too came from
Chittagong. ~ Alwal composed a great work called the Pudma-vay, Nothing
is known as to the biography of the other poets.

SANSKRIT IN PERSIAN AND ARA\BIC LITERATURE

We have it on record that during the Khalifate of Al-Mamun
(born 786 A. D.) the famous son of Haroun-al-Rashid, whose times
are known as the Golden Age in the history of the Muhammadans, a
sound knowledge of Sanskrit was possessed by some of the Alumni of
his Court. Al-Mamun held at his Court religious conferences for
the discussions of the several systems of Hindu Philosophy and to make
comparative study of them with reference to Islamic philosophy. It
would appear that some Indian medical treatises in Sanskrit  were
translated into Arabic in his Court, the well-known Sanskrit works

»
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on medicine, Charaka and Susruta, having been translated into Arabic:
ere this. Two Hindu Vaidyas held appointments as body-physicians
at the Court of Haroun-al-Rashid. Some books on astronomy, astro-
logy, music, agriculture, etc., were translated from Sanskrit into Arabic
in the time of these Khalifs. The great Emperor Akbar, though not
a scholar himself, had made his Court an Academy, and as a great
patron of literature had collected a2 number of books, which included
several Sanskrit works, and had a number of them translated into
Arabic, among these being the Mahabharata and the Ramayana, the
Atharva Veda, Yoga Vasishta and the Hari Vamsa. We are indebted
to this illuminating contribution by Mr. Jivanji Jamshedji Modi pub-
lished in the Annals of theé Bhandartar Institute (Vol., VI, Part 1)
for lhue mﬁetestmg pamculars.

+ ——

RELIGIOUS TOLERATION

. ‘The principle underlying the need for unity and co-operation be-
tween the Hindus and Muslims in India, and between different religions
and creeds in general, is humorously expressed by the following anecdote
which appears in the Maha Sakti —

His Majesty Ranjit Singh was in the habit of makmg a daily round in the
city of Lahore, the capital of his Kingdom, to enable people to approach him
personally with their grievances. Ooe day the Hindu residents of a certain
Mobulla in the city, led by théir Choudhries, complained that the 4zan (even-
ing eall to prayer) in the mosque in kheir Mohulla clashed with the Arati in
their temple and therefore ought to be stopped. The Maharaja
thereupon called all the Mohammedan residents of teh Mohulla
with their Mullahe to his presence and said :—“The Hindus here complain
against your Azan as interfering with their dran. Will you please tell me the
object of your Adzan?” “Shre, it is a call to the Faithful to meet in
the mosque for prayer,” replied the chief Mullah. “Personally” said His
Majesty, addressing both the Hindus and the Mobammedans, “1 see no differ-
erce between this and that Religion more than between this and that path leading
to the same goal. No true lover of God and his Religion ought to, though the
wise have rightly advised every one to stick to his or her own path to avoid con-
fusion, Religious toleration is the teaching of the Hindu scriptures which you
Hindus, including my humble self, devoutly obey. It is also the teaching of
Guru Nanak, whom I profess to follow and you Hindus revere as much as I do.
Rehgmus toleration is also the first duty of a King. But as a King it is also

my duty to listen to public complaints and to do justice if I can. Now the com-

plaint of the Hindus is that you Mohammedans interfere with their Arati by
your Azan. 1 order that from this day your 4zan be stopped. But since the
Mohammadans have got a Religion of their own and have got to follow it for
their salvation, their religious practices cannot be stopped. And since-the only
object of the 4zan is to éall the Mohammadans within the reach of its sound
to prayer in the mosque, and since it has been stopped in this Mohulla in res-
ponse to the complaint of the Hindu residents, 1 order that from this day the
Hindu residents of the locality make it'a duty of their own every evening to go

t0 the houses of their Mohammadan neighbours and call them to prayer in the
mosque.” -
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The Hindus$aid in a chorus that they would rather have their Mohamma-
dan neighbours shout their 4zans as loud as they could than go t}:rough the
botheration of knocking at their doors every evening to remind them that the
time for somebody’s prayer and somebody else’s punishment had come. If there
was something more to be said it could not be said in the roar of laughter which

- followed, and in which His Majesty heartily joined, and which ended jn the

Hindus and the Mohammadans present throwing themselves into each other’s
arms and dancing like children amidst sky lifting cries of “ Ram Rahim ki jai I”

CHRISTIANITY AND CIVILISATION

Writing in The Nineteenth Century Review on the place of
Christianity as a constructive moral element in the cxvxhsatxon of to-day,
Mr. Reginald F. Rynd observes :—

How the current of human impulse is to be reversed and the egotism of to-
day is to be replaced by the altruism of a new and genuinely Christian social
cutlook constitutes the supreme problem of the moment. Rut it certainly cannot
be done by the mere * application’ of Christian principle to our social institu-
tions in the mass. It can only be done by a realization of those spiritual values
which must replace the material values now in the ascendant, by weaning men
from the pursuit of ‘meat that perisheth’ and teaching them to seek the only
true nourishment of the soul. It is true that we bave a society in existence
whose task it is to keep alive the spark of faith and restore man to his lost heri-
tuge, viz., the Church ; but the Church is herself so committed to the current
philosophy of life that in her attempts to create a new order of things she is
like a2 man who is sawing away the branch of a tree he is sitting on, or whose
only hope of freedom lies in his destroying the building that shelters him.

Moreover, we shall never rally men to the'standa:d of institutional religion
so lang as the Church fails to put the faith that inspires her into a more logical
and coherent form than the one she now presents for ‘their acceptance. Among
the many discordant voices all clamouring to be heard, which is the true one
which most faithfully represents the spirit and method of Jesus ?

We shall never reach society except through the individual. A new social
crder will arise when man demands it, or rather when man is prepared to
abandon the ‘beggarly elements’ of a world whose only criterion of truth is

expediency and to.guide his pathy by the only light that can lead him back to
the security he secks.

The Atlantic Monthly has a contribution from the pen of Rev.
Reinhold Nicbuhr on a similar theme. He is of opinion that organised
religion flourishes in the U. S. A., because

“In our paradise of national security and universal opulence, we have not
yet felt the enormity of the sins of greed and violence which are corrupting
cur civilisation and which scem to prove the impotence of religion............
the gospel of Jesus became diluted with Greek philosophy, and the church, which
was sworn to teach it became involved with social groups and nations whose
interests and instincts ran counter to its ideals; so that in time an emaciated ethics
«* mere respectability was substituted for real Christian morality. This failure
of the church to insist on its own religion has been disastrous to civilization and
w the church itself. Having become impotent before or in actual league with
the forces of economic greed and racial passion which have destroyed our
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divilization, it must face the scorn of the millions who suffer'from the sins of
modern society and are begining to understand the causes of their misery.

* The complete secularization of society is a fairly recent historical develop-
ment.  The Protestant Reformation contributed to it immensely when it centred
the moral dynamic of religion upon the drama of the inner life and removed
every spiritual restraint from social groups, So Machiavelli's political philosophy
became the creed of nations, and with Adam Smith business joined the state in
its defiance of moral law. A soulless economics aggravated a pagan politics,
both outraging the spiritual evaluation of human life and defying the moral
law which was meant to preserve and to protect it. It might be maintained
that this secularization of economics and politics is not new, but as old as history,
and that néither Christianity nor any other religion has ever really conquered
a nation or brought economic relationships under the dominion of its conscience.
But the naive connivance of Protestantism with rampant nationalism and the
economics of laissex-faire will hardly compare favourably with the best that the
Middle Ages accomplished when the church tried, however qualifiedly, to sub-
ject social instincts, which express themselves in political and economic kfe, to
to some kind of law.

“ Christian liberalism would do well not to be too sure that it is the force
which is to vitalize religion and redeem civilization. It lacks the necessary
rassion for that task. Its position is weak because it was reached by a retreat and
oot by an advance. Liberalism rediscovered the religion of Jesus because it
found the authority of the Bible untenable in the modern day. It was capti-
vated by the theological simplicity rather than by the moral splendor of his
gospel. It was the impatience of our age with the theological subtleties and
dogmatic absurdities, rather than its sense of moral! need, which prompted this
development. Having arrived at the religion of Jesus by a strategic retreat,
liberalism has lacked the spiritual passion to make a bold advance upon the
Posifions of economic and political paganism which imperil our civilization.
Iy its hands the heroic vigour of the Gospel hlas frequently been reduced to a

few amiable ethical precepts which have no power to match the social iniquities
of our day.” ’

OBJECTIVES versus !%)F.ALS

Henry Nelson Wieman writes in the International Journal of
Ethics —

When a civilisation reaches maturity, as ours has done, and as the Graeco-
Roman did, it calls for something more than ideals that entertain and inspire, It
calls for a classification of those facts by which and for which we live. It
calls for objectives.  As long as tradition sustains us, we can get along without
knowledge of objectives, ~We can give our .thoughts fo the Juxury of ideals,
and because of the meagre, mean, and impoverished life which tradition often
imposes. these pleasant fanciful ilusions are indispensable to make our living
humanly tolerable. We must deceive ourselves with ideals in order to carry
on.  But when tradition breaks down, and we must direct our own life accord-
ing to goods which we have deliberately chosen, when we thus pass from drift
t0 mastery. we must know our objectives. 'We must know that actual good,
the conservation and increase of which constitutes the good of living. Pleasant
ideals, illusions, and dreams, however valuable in the past ,no longer suffice.
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Tre writer says that the objectives of human being can be classi-
fied under the heads of scientific method, association, love, moral endea-
vour, @sthetic appreciation, and worship.

Regarding worship, he observes : -

Worship is our self-surrender to the cosmic process which we accept as our
own personal concern, though we cannot know it. The Mystic worshipper
—and that means almost any genuine worshipper—even more than the artist
and the msthete, is aware of the flow of experience. This flow means for
him, and means, in actual fact, the cosmic process, in so far as it immediately
affects him at all, or in so far as he immediately expresses it in conscicusness. .
The worshipper differs from ghe artist and aesthete in that he does not select
and exclude certain portions of experience in conformity to certain canons of
beauty, taste, and technique of art. The worshipper is receptive to the total
mpass of experience in so far as he is able w attend to it at all.  If this total
mass of experience, signifying the movement of the whole universe is discerned
te be the expression of the personal God, this worship is greatly pro-

. moted, and the distioctively human objective of life is much more. ...... com-

pietely attained through religion. Whether or not the cosmic process be of
this nature is a matter of fact to be discovered by all the powers of investiga-
tion at our command ; but it cannot be accepted merely because we should
like to have it so (fantasy), or because it would make a beautiful ideal (value
judgment),  The reasons why these two methods are impossible in this age
of crumbling tradition we have already indicated. But religion is one es-
sential form of the human objective in living, because.in worship .we anticipate
that unattained abundance of life which is found when man lives ithe life of the
whole world.  But this is hardly possible unless man can live with God. Thus

the problem of religion is one of the greatest we have to face in these times
of crumbling tradition.

GANDHIJI'S ADVICE TO CHRISTIAN MISSIONARIES

Speaking at the Christian Missionary. Conference, held last evening in
Caleutta Mr. Gandbi expressed pain at the sting left in Bishop Heber’s works
ahout India when he said, “Every prospect pleases; man alone is vile.” That,
Mr. Gandhi said, was belied by his own experience in all his travels throughout .
Indin. It was a fuldamental mistake on the part of the Christian missionary
t> approach Hindu Iadia with the idea that the Hindus were hguthens and
that their religion was not derived from God but from Satan.

" Mr. Gandhi said that his message to Chrisian mistionaries was to cultivate
receptiveness. The Christian missionary, from the moment he set foot on
this soil, came under the protection of the temporal power ruling the country.
CGandhiji continued : “ To my Christian missionary friends. I say :—Noble as
you are, you have dissociated yourselves from the people whom you want to
serve.” He stated that the missionary service was not to be measured by
the number of conversions or by the amount of relief fio[ed out to those in
distress, but’ was to be measured by the spirit of receptiveness, He said thag
the only message which he wished to give from the bottom of his heart,—and
he hoped that it; would find a corner in the hearts of the missionaries who were
always his friends,—was that they should identify themselves with the miasses
of India, ewen as Christ did in his own time.

The missionaries can also remember that Jesus himself has said
that there are * other sheep ' in his flock which_his followers knew not of.



NEWS AND REPORTS

THE RAMAKRISHNA MISSION RESIDENTIAL HIGH SCHOOL,
MYLAPORE, MADRAS

The new buildings of the Ramakrishna Mission Residential Higii

School were opened on the 13th of July last by H. E. Lord Goschen,
Governor of Madras.

' A host of distinguished ladies and gentlemen gathered under a taste-
fully decorated pandal in front of the Central Hall of the new buildings,
and the function began with chanting in Sanskrit and Tamil by the
students of the, Home. Dewan Bahadur Mr. A.V. Ramalinga Aiyar then
read a r_eport.giving the history of the Home and the origin of the
Kesideatial High School. He observed how, after the new buildings of
the Home were opened in 1921, the strength increased rapidly, and it
was thought fit to open a Residential High School in order that the
benefits of tl}e Home may flow more freely to its inmates. The School
was opened in 1922, recognition having been secured only for the High
School classes, and that for a period of two years as a temporary measure.
In these years thg S. 5. L. C. results were promising and the experiment
proved a success in every way, and it was considered advisable to retain
ghe.School permanently and also to open the Lower Secondary Forms
in it. VYhen {the necessity for the provision of a separate block for
a‘ccomodatgng. the School became gradually pressing, an appeal for the
School Buildings was made to the Nattukkottai Nagarathar Community
and they readily undertook to find the entire funds. The new buildings

have been deservedly named after the community as .
¥ . th N t
Nagarathar Vidyasala. y e Nattukkottai

Srimat Swami Sharvanandaji thanked His Excellen
Goschen for having consented to open the Residential HighCy Sclll:)ol;)(}
Thg Swam'iji also thanked the Nattukkottai Nagarathar community in
an impressive speech for their remarkable munificence which, he said
was not confined merely to South India, but extended also to ;he wholé
of India, Burma, Federated Malay States, and Ceylon.

. His Ex;ellency appreciating the work done by the Mission said :
In conclusion, as head of this Presidency, I should express my deep
appreciation of the splendid work which the Ramakrishna Mission has
done and is doing for Madras, in running this Students’ Home. | am
“ told that the Mylapore Home is only one of its many activities 'through-
out India and that in other places too the Mission is to be found render-
ing service to the sick, the poor, and the distressed
to the Ramakrishna Mission for the .
India. ”

The'H.on’ble Sir C. P. Ramaswami Aiyar then expressed on behalf
of the. Mnss:pn and the guests a hearty vote of thanks to His Excellency
the distinguished President, and to Lady Goschen. ,

Rao Sahib Mr. C. Ramaswami Aiyangar, the Secret f th
Mission in Madras, tendered the key in the hands of the rf’rigfde:t \\th:
v alking to the entrance of the Residential School declared it opent

) We wish all success and. prosperity to the Institution and hope it
will serve as a model of its kind for India.

I wish success
good work which it is doing for

Aitareya Upanishad
INTRODUCTION

This Upanishad is so named after its author Mahidasha
Aitareya. The tradition is that he received the sacred teachings
embodied in the whole of Aitareya Brahmana and Aitareya
Aranyaka from his tutelary deity, Bhumi (goddess of earth).
The whole of Aitareya Brahmana with its appendix Aitareya
Aranyaka belongs to Rig-Veda, and the present Upanishad
the fourth, fifth and sixth chapters of the second book of the
Aitareya Aranyaka. There is another Upanishad which passes
by the name, Maha-aitareya Upanishad, which comprises the
whole of the second and third books of Aitareya Aranyaka.

The speciality of this Upanishad lies in its explaining the
modus operandi of creation, and the Vedantic cosmology, cloth-
ed in a beautiful allegory, and in the first place, emphasising
upon the truth that this whole universe is but an emanation
from the Supreme Atman, nay, the Supreme Being is Himself
appearing in the form of this visible and the invisible world.
Secondly, it clearly points out the eternal truth that the indivi-
dual soul is no other than the Supreme Lord Himself appear-
ing in the individualised form. Further, it draws the atten-
tion of the aspirant of Truth to the fact that the Summum bo-
num of life lies not in knowing and mastering things of the
material world but in the acquisition, or better, realisation of
this unity of the individual self and the Supreme Self.

In the chapters previous to this Upanishad, the Brahmana
speaks of Pranas as the first cause; of course, there Prana
means Hiranya-garbha or the sum-total of the universal".mi'nd.
But here, in this Upanishad, the attention of the student ‘18
drawn to a still subtler truth that this universe is an emanation
of the Supreme Intelligence. This process of leading the mind
of a student from gross to subtle and subtler truths by associa-~
tion and implication, is a common method adopted in our
Shastras, and is known by the name, Arundhati-darshana-nyaya.
First, as the ordinary persons addicted to the pleasures of life,
are seeking the joys of this world and of the other, through the
performance of sacrificial rites and other observances of the
Karmakanda, they can do so only by attaining the knowledge

VEDANTA KESARI 157




2 AITAREYA UPANISHAD

of Hiranya-garbha who is the source-of all material life and
prosperity. Hence in the Karmakanda, Hiranya-garbha or Prana
is described, for one attached to Karma, as the origin of crea-
tion; but for him who is trying to transcend all the limitations
of this life of causation, that is not the finale. Hiranya-garbha
is as much a created object as any other objects of this world,
and so He is equally liable to change and destruction. The
seeker of immortality must go beyond and quaff the waters of
immortality of the transcendental Atman, and just that is des-
cribed in this Upanishad,

ot ag A watq gfefn a & afy  gReenfRoRd
| W A sl yd § wr g RASE AR -
URgS aRearth | ged aReafy | qrAmAg | aEEOEg | #9g
L AR ST CTIE ) o B o ) o H ]

# mine 1% speech % in mind wfxfar (wag) be settled A
mine 3: mind N in speech FFifday be settled 3rfA: O Atman
A for me 3fA: Ut do appear (¥ ag A O mind and speech) A
for me ¥eq of the Vedas amft carrier €9: become # mine *f
whatever | have heard @i 5&&t: do not destroy 3 by this afi-

¥ study s@rrar day and night &atRi conjoin %4 truth afRsnfa -

shall speak & the real afgsarfi shall speak @d, that Brahman
AW me 3Fg protect T that Brahman Fw®q speaker, the teacher

%"g may protect.

May my speech Be fixed in the mind! May my
mind be fixed in the speech! O self-manifested Atman,
manifest thyself before me. O my mind and speech, ye are
the supporters of the Vedas, may ye not destroy what I
have heard. By that study of mine, I conjoin the day and
the night. I shall speak of the real, Ishall speak the
truth.. May that Brahman protect me ! May that Brahman
protect the teacher! May That protect me! May That
protect the teacher | Om Peace! Peace! Peace!

.
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Aitareya Upanishad™
CHAPTER I
AT AT AR G A
Arafcra s o
w fga Swrg gwnoIfon oL

% this 3 in the beginning W&: one, alone 3 the Atman
% verily i existed, was 3 other f&=M anything s wink- -
ing, active, living @ not (9mf existed) @: he & saw, thought

- @, the worlds g assuredly g shall create (s I,

In the beginning (all) this was verily the Atman alone.

" Nothing else whatsoever living, existed. He thought

‘(now) verily shall I create the worlds.’

" [In the beginning etc :—i.e., in the beginning before the
creation started, there was nothing, living or non-living, that
existed except the Atman, the primal basic principle of all that

_exists, the sentient and the sentient.

The Atman :—the word is used in the Vedic literature in
various senses as the soul or the principle of consciousness, the
individual soul, the inner principle of a thing, and the Reality
itself, Here the Sruti uses the word in the most comprehensive
sense including all the different connotations referred to above.
The Sruti here, as elsewhere also, clearly indicates that the At-
man is the first Principle or the first eause, is the real Reality
which lends its colour of reality to everything else that appears
to us as real ; and here we find the final solution of the much-
vexed dispute between Idealism and Realism, Looked at from
this point of view, ideas would appear as real as an a posieriori
object, and similarly, an external object has as much value as
an a priori idea. The dual bifurcation of subject and object is
but a phenomenon of Consciousness and has no absoluie value,
The experience of the dual reality of the relative plane has a
common source and a common background, which is the
Absolute Reality which holds within itself potentially both the
aspects of existence, viz., the Substance and Intelligeace.

The worlds :—i. e., the different planes of existence where
the Jivas or individual souls can enjoy the fruits of their Kar-
mas done in the previous cycle. ‘

VEDANTA KESARI 159




4 "~ AITAREYA UPANISHAD

NOTE :—Be it remembered here that according tq the
Upamshadlc lore there is no such thing as first creation; the
so-called creation is but a process  of gradual expression or
evolution of what lies potentially in the Maha Karana, the
Supreme First Cause. It is but the beginning of a new cycle
and nothing more. Further the Sruti, by asserting that nothing
‘existed at the beginning of the cycle except the Atman, and
that He thought of creation and the creation proceeded forth,
tacitly indicates that this Atman is at” once both the material
as well as the eflicient cause of the universe which is n othmg
but a projection and a concretisation of His thought-energy.’
Moreover, the Sruti bridges thereby the gulf between physncs
and metaphysics. -

But this is according to the Parinama Vada or the pan-
theistic view of creation. The real import of the Sruti in des-

cribing the modus operandi of creation will be fully dealt
with, at the conclusion of this Upanishad. ]

u wgwmgsE | seh aiRemsse: ww Rl
qy: sRmsafe wO=a: | oRE 70 @ erweTen s || R )

g that (Atma) M, these (the following) &M, the worlds
created 3T water (the celestial w'afery region), &=

the region of the rays (the sky),-space. #: the regidn of the
mortal (the earth), 3m: the waters (nether-worlds) am:
that, @ higher fd heaven & the heaven ufur the basis
aRg intermediary space, the sky ®{=d: the region of the rays.
gReft  the earth, ®|: the world of the mortal 1. spER
what are below (the earth) ar: those 3ma: the watery regions.

He created the following worlds, viz., ambhas, mari-
chi, mara and ap. The ambhasis situated above the
heaven, and the heaven is the support. The sky is the
Marichis. The mara is the earth, and what are below
the earth are the ap world.’ '
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4 AITAREYA UPANISHAD

NOTE :(—Be it remembered here that according tq the
Upanishadic lore, there is no such thing as first creation; the
so-called creation is but a process - of gradual expression or
evolution of what lies potentially in the Maka Karana, the
Supreme First Cause. It is but the beginning of a new cycle
and nothing more. Further the Sruti, by asserting that nothing
existed at the beginning of the cycle except the Atman, and
that He thought of creation and the creation proceeded forth,
tacitly indicates that this Atman is at once both the material
as well as the efficient cause of the universe which is nothing
but a projection and a concretisation of His thought-energy.’

Moreover, the Sruti bridges thereby the gulf between physics

and metaphysics.

But this is according to the Parinama Vada or the pan-

theistic view of creation. The real import of the Sruti in des-
cribing the modus operandi of creation will be fully dealt
with, at the conclusion of this Upanishad.]

q gEEEgEE | Rl At Qo )
qY: afwseaia w09 | R 7O W e T | R )

4 that (Atma) 914, these (the following) &M the worlds
g created 3@1: water (the celestial watery regnon),
the region of the rays (the sky), space. W: the region of the
mortal (the earth), 3m: the waters (nether-worlds) 3gm:
that, T higher f& heaven, Al: the heaven Wiyl the basis
awafiel intermediary space, the sky &@@4: the region of the rays,
giEt the earth, #: the world of the mortal a1 sprEm
what are below (the earth) &1: those 3: the watery regions.

He created the following worlds, viz., ambhas, mari-
chi, mara and ap. The ambhasis situated above the
heaven, and the heaven is the support. The sky is the
Marichis. The mara is the earth, and what are below
the earth are the ap world.
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