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out of Russia,

VOL. XLV No. 6

THE THEOSOPHIST

ON THE WATCH-TOWER |,

I sometimes wonder what future splendour of development
awaits the Theosophical Society in Russia after its long
martyrdom. In the days of Russia’s wondrous daughter,
H.P.B.—that royal soul that chose for habitation the best body

for occult purposes that had been born for 200 years—Theo-

'sophical teachings were banned by the Censor, and were kept

though a Russian Grand Duke used to have

‘smuggled in to him a copy of Lucifer, edited by his country-

| Yet could not the Divine Wisdom be wholly kept

\woman. s _
lout. For brave Russian youths and maidens would steal

across the frontier, bent on gaining knowledge, and as the
gates were closed in their eager faces in Russia, they e’en
_$ought to quench their thirst abroad. So many a foreign
university, in Switzerland, Sweden, and elsewhere, welcomed
these children of an unkind mother, and they gathered ideas of
liberty as well as the lessons of science, and went home
enriched with knowledge and with ideals of freedom, to free
their own people alike from ignorance and from. tyranny.
Among these were Anna Rabbinovitch, 'who had gained some
Theosophical knowledge during her exile, and thought that
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:;trr!:)?:gicz(l)h‘ty —anstltutes the logical verdict from any
- consecut§ury: in S}1ch a horoscope, either deep thought
rove eithe:v? rleasomng, or concrete staying power, will
2blo diffiot aulty, u.nrehable, or attended with consider-
onds b u.y of attamm.ent. If Mercury be invoked and

.s is aid to the native of such a horoscope (“ Saturn
.afﬂfcted ), then he flashes his torch, casts his bright beams
of light into the mental realms, and sees how to repair, restore
and. make good any Saturnian damage, faulty fai)ri o
sufficent or unsuitable fabric of thought. o
- If Jupiter, the architect, has not designed as he should
either has not considered climatic conditions or char tou ’
the surrounding landscape and that of the future own iy fe o
ho.use (these and kindred considerations differ t(?ro e
skilled master-artificer from the raw article, in the . late'the
tural. world), then Mercury is called in to ,rea ° 31"ChlfeC"
architect, and persuade him to abandon the old on with the
new plan. » and prepare a

Where Venus, lover and i :
work, nor gives that sweet glan}ézr$zlil:;e:, Sriles not on the
then Mercury will cease not until he pe bproves the whole,
Venus as to the desirability of herp rStl'ladeS and enlightens
gl 3 (. b o v 20 e Snaing
oo ttan 1ut a huma.n habitation and a home, till atlge Elrtlh

y tangled thread in the Venusian comple;c is smoolt]lfed

and straightened, and ha :
’ rmo
* state of man”, ny 1s once more restored to the

In the s
not to walk with bie o the Solar Life-Giver disdai
with his minister in the cool of th ns
to take counsel with him, of the day,

The Moon
cannot reflect a
R cc
discrimination and discretion urately,
H

nor even

nor receive with

siser : nor the engineer ¢
ghting and heating systems, without those worgzscf;t;d o
eason

di gy
and intelligible knowledge which Mercury can alone bestow

from ms an
three to four r50 d floors, divided as follows.
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Throughout the whole of the nineteenth century we had a vigorous
idealistic and spiritual movement . . Of those who knew
about Theosophy there were but few; of those who were interested
in it, very, very few; and of those who seriously tried to become

Theosophists, scarcely 4 one.

Only recently, since the war, a few lectures given in Zagreb
have drawn public attention here to this gnovement, and upon that
occasion those who were interested in the subject also became acquaint-

ed. Two years have now passed since it becams

small circle which decided to set to work. This circle has so far been

recruited in the first place from our intellectuals, because it was
t would be wiser to protect

considered that in view of our conditions 1 1 prot
a good and sacred cause from being held too lightly, and to give it a

serious aspect.

With this outlook and purpose wé in this part of the world are
beginning to light the Jamp of the Divine Wisdom and preparing our-
selves for modest participation in the European Congress 1n Vienna
next July. We do not know whether we shall recewe sufficient
strength to carry out our work; we do not know whep and whether
we shall continue the publication of these booklets and of a small

Theosophical library which is a first requirement.
h that I should like to

This is long, but I have cut out muc
have printed. All will wish Zagreb well.
»*

.
New York will have, ere very long, a fine building for its

Theosophical Lodge. Mr. Eugene S. Wheeler has sent me

some of the plans and the following description

lot of ground on 64th Street near the park,
We have bought © B g i torey apartmeni-house of

8i .
ize 100100 and ous plans ¢ bath. The Society will occupy the full
The basement

basement, first and secon =Y
f1 a1 ; bly room 25X40,a dining-room and
oor will contain a large B¢ET gland showers. The ground floor

kitchen and a large swimming po .
wi : tori ing 600 people and will be equipped
ill contain a large auditorium seating p also a very fine

with th chairs of the finest quality and
Dipe OI(;::.g m’?i:f: r:rill also be an assembly room for 200 people, a

ibrary and a very large reception room. On the next floor will be a

Sui he President to live in and also a suite for
te of three zooms Ior CC% g room and a room for the Esoteric

visiting guests, a larée readin |
Se bosines :ce. There will be smaller rooms for other
hool, and a business office to furnish and equip the Society

uses, "It is costing us $80°000 . _
eadquartéis,cgzé egverything will be of the very finest quality.

Mr, Wheeler is himself erecting the building, and is giving the
S°°iety a lease of the three floors described for twenty-one years
at a rental of one dollar a year. At the end of the lease he
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hopes that the building will have paid its cost and it will
revert to the Society. It is to be opened in June next, and is
named Besant Court. I heartily wish success to our earnest
and generous brother, and trust that the New York Lodge wi

prove itself to be worthy of its helper. I believe it will be. 51

»* %
It is surely “a sign of the times” that a Committee shoul) -

have been appointed by the Lambeth Conference to report t
the Church of England on “ spiritual means of healing ”. 1
was composed of fifteen bishops and clergy and six eminen
doctors of medicine. The Committee state unanimously that th

power to exercisg spiritual healing is taught by Christ to be th
natural herifage of Christian people who are living in fellowship with!

God, and is part of the ministry of Christ through His Body the,
Church. ’ »

On this assertion the Observer remarks :

It is difficult to believe that any Committee so composed coul
have implied that disease was not directly sent by God‘%r dec‘l:a?::lezii
that it was the “ natural heritage of Christian people” to heal it, even

vista) of hope alike to the community and to members of the Chureg |
for pothing could more certainly restore its rightful influezce‘tl(xjrfhe
Chur.ch of Christ as the one true guide and friend of mankind than
that it should once more exercise the ministry of Christian healing

This function is already largely exercised both by the
Church, as in Australia, and outside it, and the Church in
England is late in taking it up. It is repeatedly stated in the
Christian New Testament that faith—confidence in the sufferer
self-confidence in the healer—is necessary to the success oE
the healing act. The patient must feel sure the healer has the
power to cure the disease, and the healer must feel sure of his
own power to heal, whether that power resides in himself or
i1s transmitted through him from a Being superior to himself.
The apostles and disciples of the Christ healed in His name :
the Christ Himself healed by His own power. But even Hé
f:ould do f‘ no mighty works” where there was unbelief. This
15 sometimes used as a proof that His power was not real.

twenl\{y years ago. Such utterances certainly open up a wonderfi{ .
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It might as well be said that electricity was not a power
because the supposed power did not manifest in a water-laden
hY . . o .
atmosphere. All natural forces require certain conditions for
the production of results, and no one avers that the operator
is a charlatan because he produces results when suitable
conditions are present, and fails to produce them when they
are not.
%
* %

This lack of faith is the reason why healing power has
disappeared in the Church. Where the anointing with oil in
the name of the Lord took place, it was, according to S. James,
to be followed by the healing of the sick man; it is done now

. . . ]

only when the sick person is believed to be at the poomt of death.
Neither the sick man nor the priest expects the results pre-
dicted by S. James, and they do not follow. This same entire
lack of faith is shown in the conclusion at which the Com-
mittee finally arrives, and the comments of the Observer are
certainly caustic, but, I think, deserved; it considers the
conclusion “ strangely weak " : '

It says that “the Church must sanction methods of religious
treatment of bodily disease, but in so doing must give full weight to
the scientific discoveries of those who are investigating the interrela-
tion of mind, spirit and body ”. And it then proceeds to knock away
the basis for a ministry of spiritual healing by declaring that ““ No sick
person must look to the clergyman to dp what it is the physician or
surgeon’s duty to do”. Itis not surprising, perhaps, after this state-
ment that the Committee’s only practical recommendation is that
clergymen should be “adequately trained ” in medical psychology,
which is certainly not healing by the * Spirit of God,” and that they
should be authorised to add Unction (anointing by oil) and the Laying
on of Hands as a ritual addition to the traditional offices of prayer for
the sick and uplifting spiritual consolqtion. That is all. Nor do they
show great confidence in the practical efficacy of this method of
giving effect to the ** natural heritage of Christian people ”,

The Observer quotes as against the Committee the words
of the Christ, as reported by S. Mark :

And these signs shall follow them that believe ; In My name
shall they cast out devils; they shall speak with new tongues ; they
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shall take up serpents ; and if they drink any deadly thing
ng,

hurt them; they shall lay hands on the sick and they sh it shall not
s

It proceeds to ask whether this part’ of the erecove:r'
:fn :;Ze;virrlf dt,},]? other ?par t W?liCh has « trcansformed theoilz:tlorls
acted on fhis rifeir ue ? It points out that Christian Science hay
acted sag.e and has proved jts truth, Th )
Is pithily put. Medical men had been put o t.he C:::ncr(r):'ltt: .

ittee :

the other ”. . Christian Scienti i
r, st it i
God which heals the sick ands i‘leadlg::rfvhsatti]telssthe understanding of

i ¢
tal;iémgrg;xvx; cc,;f atx;]y %th'eg element simply hindersl&r;er’ and that the
primarily on® z- Iimt fo heal. The Committee e station of
power of the Sm‘e'tl?,a . means for bodily healing dmamfestly elies
~ function to thaﬁlr::f af:lézt’s and consequently confi;lesofge?:(l)é A
as a healer himself, 8 8 & kind of auxiliary to the d°°t°:‘?!$arrlloi

Still, as the Obserper concludes, “the ¢
.matks a definite stage”. How ’ma
chax;ged during the last fifty years: i
»matérialism to the immanence of G

ommittee’s report
rvellously hag the world
t has turned jig face from
od, from matter to Spirit,

A Federation of B Fout
, ; ation of British Youth Movem
:January 9, 1924, at a meeting of 57 delegate nt:
ing organisations : .

Ankh Lodge, Band of Hope Unj
iversi s OF pe Union, Fab;
Gt G Pl Py Lo Sl Pl Fderaton
of the Citizens of To-morrow IOu s Girl Guideg’ A } of Working
- » Independent I, ssociation, Guild
Nt Feapouthy yatemalionsl Young Theer Perty, Tnternationa
Section), Neo-Vitalists Ord tberals, No More War M s N1bbo Kift,
hivalry, Poplar Fe:ierrt'er of the Round Table, Oy dgver?ent (Youth
Association, Primrose La on of Girls’ Clubs Pracf'o W°°d°.raf§
Round Table, Stepney Ag?“‘? (Junior Branch ’Commitltcal Idealists
] A e s
vt o ot e f Wotking B (13, gl

bour League, Youth Lodge (Theosophical é‘:;i?gtss:)committee, Young

. The delegates of the follow; i
zttendz League of Nations Uniogfvﬁlagti:;gﬁ}zgons Teachao, eble to

was formed on
om the follow-

n of Teachers, Royal

1924 ON THE WATCH-TOWER 709

Arsenal Co-operative Society (Junior Circles), Social Institutes’ Union
for Women and Girls, Young Men’s Christian Association.

The following organisations sent visitors only: Boy Scouts’
Association, League ¢f Young Peoples’ Society, Toynbee Students’

Association, Young Communist League.

There were two resolutions moved, discussed and agreed
to, the first being “that it was desirable to federate British
Youth Movement,” and the second that the object of the
Federation was “to co-ordinate all British Youth Movements,
and to collect and disseminate news concerning National and
International Youth Movements ”. A constitution was drawn
up after discussion and carried, I have not space to print it
this month, so. put it into 7he Young Citizen for March. The.
Secretary pro tem is Theodore Besterman, 2 Upper Woburn
Place, London, W.C. 1. It is simple and sensible.

*
L

A circle of Danish Theosophists, “in order to do more
effective work for Theosophy in Denmark ” have started a
periodical, Zidssirift for Teosofi. Much may be done by a
Theosophical magazine, well edited. Another effort, this time
in Cuba, is the founding of a community. A very high ideal
is set, that will prove difficult of attainment for fifth-race
people, especially for those of its fifth sub-division, but Cuban
Theosophists are very devoted, and may be able to carry it
out, and they belong to the fourth sub-division.

*
* *

My readers, knowing that I regard the Non-Co-Operation
movement as the greatest setback to India’s freedom that has
been started, may be surprised that I have put in Mr. Sri
Prakasa’s defence of it. For many think, despite all I can
say, that I want to dominate the opinion of other people. As
a matter of fact I have so strong a faith in Truth and Right
Reason that I always give the fullest opportunity to the expres-
sion of views from which I dissent, provided that they are ex-
pressed in decent language and do not state what is to my

2
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knowledge false about individuals. I shall criticise Mr, Sri
Prakasa’s statements next month.
**-* ‘

. A novel, but by no means useless, movement has been set
on foot, entitled the Welfare Meditation Union. The idea is
to create a “ general reservoir of good thought,” to send out
good thoughts into the mental atmosphere. Thoughts are
sent out to the members, or public objects which need such
help are mentioned. Doubtless much good might be done in

that way.

]
* *

I print the following letter, showing how ready are
Theosophists in America to give help to the stranger within
their gates. 'I was a little anxious about a young Indian girl,
leaving India for the first time, and going to an American
University, so I wrote to Mr. Rogers, the General Secretary,
and asked him if some lady could meet her at Boston and see
her safely into the train. I have received the following from
‘Mr. Rogers: '

' Replying to yours of November 6th about Miss . . ., 1 will
say that we have carefully looked after her comfort. In a letter
from our Headquarters, forwarding yours to me, the Secretary-
Treasurer, Mrs. Maude N. Couch, says: “I have attended to all the
details to the last degree, at Boston, New York, Brooklyn, Detroit,
and even to finding a girl member who lives five miles from Ann
Arbor, who has promised to make week-end motor trips to the
College to see Miss . . .” If she does come on to Chicago before
going to Ann Arbor, we will look after her comfort here.

Faithfully yours,

L. W. ROGERS
Now is not that thoroughly nice and kind ?

THE EVE OF A NEW CYCLE

I

INDUSTRIAL DEVELOPMENT IN THE LIGHT OF THEOSOPHY

By “A HEARER”

INDUSTRIAL development in the light of Theosophy is a vast

subject, and yet, if we would understand our position in
the evolution of our race, we must make an effort to obtain, at
least, a broad conception of the industrial process in its

‘historical setting.

Such a conception was never more necessary than it is
to-day. The forces of evolution have been for the last few
generations, as it were, speeding up their processes, with the
result that we and the peoples of all civilised countries are at
the parting of the ways.
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It is no strange thought to a Theosophical audience that
change and life go ever hand in hand, that there is no such
thing as a static condition even as regax;dé inorganic matter ;
and if this is true, it is also true of humanity, its industry and
of all that flows from it.

We Theosophists believe in the operation of law in the
affairs of mankind and the Universe. We believe that there
is a trend, an evolutionary urge, in the environment and the
consciousness of the race, which, by means of processes
largely not yet understood by us, has brought us to our present
stage of development, which from now onward demands more
. and more our intelligent understanding of it, and co-operation
with it, in %order that we may eventually achieve the glorious
end in view.®

That end may, I think, be briefly stated as involving the
highest development of the individuality, together with a full
consciousness of the underlying and fundamental unity of all.

We shall all agree that the great law of human progress
is evolution, but evolution is many sided, it has many facets
and all of these are phases of the great life impulse of the
Logos. All are important in their place, all are instruments in
the hands of the great Beings who watch over and direct the
whole evolutionary process.

And not the least important of these instruments is the
industrial evolution. It is by means of industry that man
satisfies the needs and desires of the body, it is largely by the
concentration which industry demands that man has grown in
mental power. It is, therefore, quite in accord with Theo-
sophical teaching that the development of human industry
should be of profound importance as an instrument for man’s
progress.

Like all phases of truth, the truth as to this subject
will be found to take its place and to dovetail into a philosophy
of human progress, and therefore, I may have to touch upon
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other matters, if its implications in connexion with the pro-
gress of the race are to be made clear.

According to “scientists who have investigated the early
history of the race, the earliest known form of society was a
primitive communism Private property was unknown. All
industry, such as it was, was carried on for the benefit of the
group. Many very useful industrial discoveries were made in
this early society, such as the wheel and the potter’s wheel ;
and spinning, weaving, and various other useful arts were
practised. These were not undertaken for the enrichment of
individuals as such, but for the good of the whole group
or clan.

Production for profit was unknown. Rent was unknown. |
Interest was unknown. »

The welfare of the individual was so merged in the
welfare of the clan, or family group, that he could not imagine
himself as existing apart from it. Banishment was the greatest
punishment, even greater than death : for all around the little
circle, bound together by ties of blood, was a mysterious,
terrible and hostile world.

Ignorant and poor, the member of the primitive group
identified himself so completely with the life of his clan, that
one might be led almost to suppose that the race was repeat-
ing, in that form, the experiences of the group-soul.

I am really inclined to the belief that this was the case.
As I shall try to show later, the progress of the race appears
to proceed in cycles. At the commencement of each cycle
one may, | believe, trace the fundamental unity, always
existing, it is true, but at these times dominant—not yet
broken into, as it were, by its opposing pole of separateness.
Then, as time proceeds, this general consciousness of unity
becomes for the time being, and for the purpose of developing
some special human faculty, submerged—only to reassert
itself at the close of the cycle in a higher form.
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So poor were the members of this primitive society that

to have allowed individual appropriation of the necessities of

life would often have meant the destruction of the group. Its

communistic form was therefore forced ‘upon it by the logic
of circumstances.

Such a system of small clans or family groups, bound
together by ties of blood and necessity into a more or less
harmonious unity, was extremely tenacious of life. This
primitive communal form, this co-operative commonwealth on
"a tiny scale, lasted according to orthodox science for hundreds
of thousands of years. It was, so far as is known, world
wide. All the societies of historical times show clearly in
their traditions and customs their descent from the same
form. And this being so, the movement toward the higher
state of industry was slow, almost imperceptible, but it
did go on. |

With the domestication of animals the conquest of the
rudiments of agriculture, and the invention of such tools as I
have mentioned, a time was reached at last when the labour
of a man was sufficient, and then more than sufficient, to
" supply his needs and those of his children with some con-

. siderable degree of certainty. A great advance surely?

- Certainly it was a great advance, but it split the social unity of

- primitive society from top to bottom.

_ It is not necessary for us to suppose that a state of society

 literally as old as the hills, should pass away, so to speak, in a
‘night. “ Though the mills of God grind slowly, yet they
grind exceeding small.”

| At this stage of our investigation, we are dealing with
- periods of time, in comparison with which all written history
is but as yesterday. Let us then consider for 3 moment the
natural effects of this increased power of man gyer nature

_taking into account at the same time his degree of mental’

- moral, and spiritual enlightenment. ’
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I have said that the clan was a tiny group, bound
together by necessity and the blood tie, real or traditional,
that outside the greup was a hostile environment, natural and
human. This being so there was no such thing as what one
might call an inter-clan morality. Between clan and clan
there generally existed a state of war, indeed it was considered
a highly moral act to slay the outsider. Prisoners of war
were rarely taken. To have kept them alive under the
precarious conditions of the food supply would have been a -
source of danger to the group.

But in other conditions, with other manners, a point was
reached in the productivity of labour, when it dzd become °
profitable to save the prisoners, when it becamg profitable to
force them to work and to take from them all the results of
their labour except such as was barely sufficient to keep them
alive arid working.

Such was the genesis of chattel-slavery and, in fact, of
the exploitation and oppression of man by his fellow-man,
whatever its form, all the world over.

The effect of this industrial development, working slowly
from generation to generation, was to make possible, for the
first time in the history of the race, the individual accumula-
tion of property by the strongest members of the clan.
Primitive society, under this gradual process, thus became
slowly but radically transformed, its internal cohesion was
ruptured beyond repair, its members became self centred and
individualistic ; the executive power of society became ulti-
mately the more or less despotic state of its wealthy and
powerful members.

On this foundation of chattel-slavery was reared the
power of all the ancient empires of historical times: all were
like colossal pyramids, shining like stars at the apex, but with
their foundations sunk in the mire of injustice and infamy.
But through all this tragic pain and wrong, deep down in the
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human heart still lived the innate longing for unity and
fellowship, and the memory of the old, qld time, when man
lived in fellowship with his brother, lingered as the tradition
of a long lost “Golden Age,” and served as a foundation for
hope for the future.

And we, viewing the path of human evolution from -
higher standpoint, may, through all the sorrow and suffering,
yet trace the influence of a Guiding Hand and of a Directing
Spirit which in due time will justify the loftiest aspirations of
the race.

I have dwelt at some length upon the primitive society
of our fifth race and the cause of its break-up, because this

matter is, I believe, of the deepest interest and significance
for us as Theosophists. For we believe, as I have said, that
human evolution proceeds in cycles, from unity, through
separateness, returning again to unity upon a far higher plane.

In this destruction of Primitive Communism can be traced
the progress of the race down the arc of separateness, which
is selfishness; a painful tendency for the time, it is true, but
the necessary preliminary, as I believe, for wider groupings,
higher conceptions, and brotherhood upon a far broader basis
than would otherwise have been possible.

Here we are witnessing the outgoing into the wilderness.
Later we shall, I feel sure, have clear indications that the
return journey is already well on its way.

With reference to the great social change we have been
considering, with all the Theosophical implications it involves,
there is one point of almost paramount importance to which I
would draw your attention. The immediate force which
accomplished it, was the development of human industry.
And why was this instrument chosen, if chosen it was?
Surely the explanation is simple.

As I have said, man has been brought to his present stage
of evolution, largely by means of forces, the meaning of which
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he could not comprehend, and, because of his ignorance, quite
beyond his power to control. He was not sufficiently evolved
to take the necessafy.progressive steps of his own free will, there-
fore he had to be forced onward by pressure of circumstances.

But if he was to co-operate with forces of this nature, it is
evident that he must do so quite naturally and unknowingly.
Man’s natural desire to get his living leads him to concentrate
his thinking upon the matter ; this again leads naturally to the
development of his thinking powers, and to the invention and
improvement of the tools which he uses to assist him in that
object. The improvement of his tools so increases his power
over nature and so changes the circumstances of his life, that.
ultimately he outgrows his social clothes and his®codes of law,
and must needs make himself a new suit of Jaws and social
institutions to fit the altered circumstances.

Therefore we come to this important conclusion ; that the
necessary development of man’s individuality, in this our fifth
race, was mainly achieved through the instrumentality of his
industrial development.

And what is to me a truly wonderful thought is that it is
exactly this same instrument which is now forcing him along
the upward arc towards unity with his feilows.

It must not be thought that, with the break-up of a
communistic social organisation, the clan itself dissolved into a
disconnected number of individuals. Not at all. It was not
necessary that separation should go to such lengths. Side by
side with the growth of internal disunity and separateness
went the welding of the clan into the tribe, of the tribe into
the nation. Neither was this internal antagonism by any
means complete and universal. We may safely believe that
human affection was not wholly destroyed although it had no
opportunity to express itself to any high degree.

We must now approach the consideration of conditions

which are well within recorded history.
3
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a state upon an evil foundation, to prove its utter instability. And
so the Roman Empire went down, and our attention must be
turned to this mass gf victorious barbarians, for from these has
arisen modern industry, and modern civilisation.

The feudal society which they established was, on account
of the break-up of the Roman system of communications, very
much more local in its formation. They were still very
largely an agricultural people. Industry, such as it was, was of
course in the stage of handicraft. A feuddl society was certainly
an improvement in many ways upon the Roman slave economy.
It is true that the common people were largely the serfs of
the large land-owning barons, but they were not without their .
rights to land and to some extent to the productbf their toil.
In fact, with the growth of the guilds, a considerable measure
of freedom and well-being was won by the craftsmen.

For a century or two, the conditions of the workers was
in many respects better than at any time in history, before or
since. A workman could, at that time, provide for a year’s
subsistence with only forty weeks of labour. This is an amazing
statement, perhaps, to many people, but such is the historical
fact. Industry and labour did in fact at this time reach as
high a point as was well nigh possible under a system of
handicraft.

From one point of view we can only regard its passing
with profound regret, but not from the larger and Theosophical
point of view. Separation and individualism did, perhaps at
this time, the best of which they were capable, but from the
higher standpoint it was not good enough. Out into the

-, yilderness again the mass of the people had to go, in order
that they might through further suffering learn the lesson
_and reap the rewards of co-operation and brotherhood.

The break-up of feudalism was caused by the growing
strength of the industrial forces of the country, the greater
productivity of labour and the need for its greater mobility, the
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growth of means of communication and the expansion of trad-
ing ; all these were aided by the revolts of the peasants and the
craftsmen of the towns. .

The merchant class was now growing in power and
importance. A large trade was done with India and the East
and Venice and the cities of the Hanseatic League were at the
height of their wealth and power. With the growing demands
of trade, a new type of industrial organisation was born. Many
craftsmen were gathéred into one workshop, and subdivision
of labour began.

Mental progress was, however, largely held in check by

_the domination of a bigoted, powerful and worldly Roman
Church. Séientific discoveries of profound importance were
made, only to be frowned upon and their discoverers persecut-
ed, and it seemed that the progress of knowledge might be
hindered indefinitely by an ignorant and powerful priesthood.
But, as we believe, human affairs are not left to the play of
blind and ignorant forces. -

The psychological moment had arrived—and, like a bolt
from the blue, the Turks swooped down and straddled all over
the trade route to the East. Thé effect upon the progress of
the race cannot be exaggerated.

Relying upon the discoveries of astronomical science,
Columbus set sail upon his perilous voyage to the West to finc

" a new trade route to the Indies. He discovered America

He paved the way for the proof of the rotundity of the eartt

and so helped to carry the mental progress of the race a hug
step forward.

May we not recognise here, once again, the tremendou
importance of the economic or industrial factor as an instru
ment of human progress.

Had the trade route to the East remained open, the di
covery of America might have been delaved for centurie
This discovery effected enormous changes in the industri
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life of Europe. The whole trend of trade now began to change
from the East to the West, the ocean was henceforth to
become for a long time the great highway between the
nations, and the English as an island people became, by
reason mainly of their geographical position coupled with
their inventive genius, the pioneers of those tremendous
industrial changes, which in a few centuries have revolu-
tionised society and the world.

From this point onwards we must, in the main and for
this reason, follow the course of economic progress in England,
the classic land of modern industrial development.

I must remind you that in spite of the fact that the
beginnings of collective industry, in the drawing together of
many craftsmen into one workshop, had alresly made its
appearance, by far the greater part of industry was still of a
purely individualistic nature; to use a technical phrase, the
tools of labour were ““scattered”: they were in the hands of
a large number of more or less isolated workers. Another
very important factor; the land was still very much more in
the hands of the common people than it is to-day.

Therefore a workman; owning his own tools, not only
also owned the product of the work he did with them, but in a
very large number of cases he was also in possession of
sufficient land upon which to grow his food stuffs. He was
thus in a position of very considerable independence, and
conditions such as these provided an important barrier to the
extension of the principle of collective industry and the division
of labour in the manufactory.

Thus the progress of collective industry involved the
wresting from the common people of their rights in the land,
and the destruction of their independence.

We have seen how the craftsmen and peasants had been
emancipated from the chains of feudal society, and the
prosperity which followed upon that emancipation; but, had



8 - S THE THEOSOPHIST MARCH

_they known it, the future was for them black as night with
‘stress and storm. The beginnings of trouble go back even to
“before the time of Elizabeth, when English wool became in
;.great demand for the textile industries of the Continent. Then
_began the great robbery of Englishmen, women, and children
of the land of their own country to make way for the large
sheep farms, :

- The process of clearing the people off the land was then,
‘only beginning. The growth of the manufacturing ind ustries
‘was demanding larger and larger drafts of labour, and the
-impetus given to trade by discoveries and the enlargement of
the world market led the growing trading interests to join
with the larger land-owners in a general conspiracy of robbery
{,_aga_inst their' more helpless countrymen. The workman, half
'?;'taftsman, half peasant, became their common prey, and was
‘driven by force or by fraud from his holding. In England,
fthousands of Enclosure Acts were passed by Parliaments

consisting entirely of landowners, transforming into private

property tens of thousands of square miles of land which had

been common from time immemorial.

~.-K1ngs were ready enough t& be guilty of gross breaches

,,the children of their favourites.

tbe precwus metals to serve as a medxum of exchange.
Mexzcu and Peru were conquered, their peoples butchered,
W »'ied and enslaved, and the trade of the buccaneer had its
i - With massacre and torture the populations of India
va, and: the islands of the sea, were raped and looted,.
cry o of an outxaged humamty went up to Heaven.

t ‘,.fSéotland the chiefs of the clans set to work in the
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1 said earlier that the teaching of Theosophy was that
the evolution of humanity proceeds from unity, through
separateness, back fo.unity on a higher plane.

The break-up of the primitive unity was achieved by
economic or industrial forces working, temporarily, in the
direction of separation or selfishness. We have now reached
the lowest point in the downward direction, the return journey
commences and we are to see those same forces, developed
through history to gigantic proportions, sweeping humanity
irresistibly forward, with ever increasing speed, to a moment-
ous and world-wide climax. In a word, we are to witness
the operation of powers, whose purpose is no longer the .
separation; but the unifying of the race. s

Industrial history, for the last one hundred and fifty
years is the history of the great inventions, and the harnessing
of steam power to machinery. The effects of these develop-
ments, upon the future of the race, are fundamental in their
importance.

In the ultimate, the forms and institutions of any Society
largely depend upon the methods of its industrial production
and distribution, at any rafe until such a degree of general
intelligence is reached that these matters are relegated to their
proper place in human thought and feeling. No Society, not

yet at that high stage of attainment, can remain unaffected -

by important and far-reaching changes in its industrial

processes.
Now in spite of the tendency towards the aggregatlon of

labour in the manufactory, and the measures taken to provide

that labour which I have described, there was still left a very

considerable village industry. But improvements in machin-
‘ery and the harnessing of steam power changed all this.
The new methods soon threw cut of employment numbers of
those who had formerly worked by hand, and made all classes
of 'workers depend upon capitalist employers. x
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England was rapidly becoming the leading industrial
nation in the world, but the plight of labour was tragic. The
workers in the factories are described as living in £/th and
rags and poverty. But I have no desire to harrow your feelings
with the tale of their sufferings. My object is to give you a
wider view of this historic drama. Some of you may perhaps
remember those lines of Browning

Our time is in His hand
Who said—*‘ A whole ] planned >.

Youth sees but half. Trust God.
See all—nor be afraid.

So the race for wealth went on and industry and trade
continued 6 expand. From the employers’ point of view there
seemed to be no end to this amazing prosperity. And then it
was that the Commercial Crisis of 1815 struck the industrial
world with astonishment and dismay. Continental markets
were glutted with British goods, piles of which lay unsaleable
on the continent and many manufacturers were in consequence
ruined.

From that day to this, similar crises have dogged the steps
of modern industry, and must, I believe, continue to do 80, as
long as our present method of distribution lasts.

We are thus brought face to face with one of the glaring
contradictions inherent in the system. On the one hand there
are warehouses stocked with goods; there are enormous
industrial forces ready to reproduce these goods and more, the
moment the market can absorb them; and on the other, are
millions of men, women and children who have produced
these goods, who have never had enough of them, and who are
thrown out of employment because there is what the so-called
economists characterise as * no effective demand *.

For a system of society so newly born it is amazing that
this evidence of disease should so early manifest itself. It was
as if some higher Power had very regretfully been compelled
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to use drastic measures to achieve its object, and therefore
was very careful, right from the start, to make clear to
those who had eyes to see, the temporary nature of the
expedient.

Not the least important effect of such constantly recurring
periods of stagnation was a strong tendency towards the
aggregation of capital. As the century progressed, we see the
birth of the Limited Company, and following upon this comes
the amalgamation of Companies, the Syndicate, and the Trust.
Indeed, we witness the erstwhile apostles of free competition
leading the way towards huge combinations, whose object
is the destruction of the very competition which their.
organisers formerly preached as a gospel. ®

Now the point I would emphasise to you 3t this stage is
that industry, under such organisation, has ceased to be
individual and becomes co-operative. For, by gathering to-
gether the scattered tools of industry into mighty forces which
can no longer be operated by the individual workman, these
organisers of industry have all unconsciously been guided to
do a very necessary and fundamental work, to wit, the laying
of the economic foundation stones of a new social order.

I have shown you that before the Industrial Revolution
the tools of industry were more or less scattered. It
naturally followed that the men who used them were also

~ more or less scattered and isolated, but side by side with the

growth of modern industry and the combinations of the
employing class have grown the combinations of the working
class. The one is a necessary sequence of the other.
From secret societies, made so by laws which condemned as
a penal offence any sort of combination which sought to raise
the workers’ standard of life; these have fought their way,
step by sfep, until to-day millions of workers are united in
vast federations, openly treated with by Prime Ministers.

I, at least, if I have any historical sense and any trust in a
A
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Divine guidance in human affairs, believe that these men will
ultimately be guided to use the vast powers which are coming
nearer and nearer to their hands, not fqr°selfish ends but for
the uplift and happiness of the race. I, at least, believe that
we are now fairly started on the return journey, out of the
wilderness of separation, and that the goal of the higher unity
1s to-day almost in sight.

Briefly I must now draw your attention to other factors
upon which I base my belief that we are on the eve of a
new cycle.

Turn your attention, for a moment, from England and
. take a look round the world. We have just emerged from
a terrible “and disastrous war. What was the ultimate
cause of this war? To my mind, the fundamental cause
was trade rivalry and the struggle for the markets of
the world.

For a considerable period since the Industrial Revolution
England had nearly a monopoly of the manufacturing trade of
the world, but she could not expect to hold this position for
ever. In the nature of the case her machinery and her
methods must, sooner or later, have spread to other countries
who would thus begin manufacturing, first for themselves, anc;
then for export.

As early as 1850 these spread to America, and year by
year since then they have been spreading outward in ever
widening circles through Europe and beyond, until now in
the far East a power has arisen whose industrial development
is giving shocks of a very severe order to the nerves of our
Eastern .rnerc.:hants. We need not be surprised at the process ;
it was inevitable. - The great'war, by throwing previousl;
undeveloped countries upon their own resources, has accelerat-
ed the process, and, to put the situation into a nut
industrial countries of the World, a o shell, the

» are now in possession of

productive forces of such magnitude that the “ effective
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demand,” under our present system cf distribution, is unable
to keep them employed.

The disease of frade depression is year by year becoming
more and more virulent, so that unless we set ourselves
seriously to solve the problem of the consumption of the
product, industry will surely be paralysed by reason of the
prodigious nature of its wealth producing forces. The need for a
new outlet will very shortly become irresistible, and thus the
opportunity for a full and bounteous life for all is now within
our reach if only we have the courage and the faith to take it.
All the forms are now ready ; all the powers are there; and
the world is crying out for a great spiritual inspiration to carry .
it over into its next great cvcle of progress. *

If we are rapidly approaching a crisis in the indus-
trial field, what is to be said of developments in other direc-
tions ? If the world is shrinking from the point of view of the
export market, it is also shrinking, just as rapidly, from the
point of view of communications.

Within the memory of most of us here the motor car was
a wonderful novelty. Probably all of us remember the breath-
less interest with which we read of the amazing flight of
Bleriot across the Channel. Then came the wonders of wire-
less telegraphy and wireless telephony, and our scientists,
not content with the havoc caused by high explosives, are
to-day endeavouring to unlock the atom, and thus to release
the most stupendous forces of the physical plane. We may
trust that they will not succeed in this until such time as a
great spiritual awakening has safeguarded humanity from
making this earth tenfold the hell that it is to-day. But quite
apart from such a possibility as this, the powers for destruc-
tion now in the hands of the nations are such as to fill one
with a sickening sense of horror at the mere thought of the
next war. Should such a catastrophe be allowed to come to
pass, it may be well that our civilisation be smashed to
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atoms, and our fifth race go down to history as another terrib1e1

warning of the inevitable end of self seeking to the race which
will succeed it. '

Surely we may trust that some gieam of wisdom from
humanity will be vouchsafed to the nations, so that they may
see that the only path to peace and well-being lies in fraternal
co-operation, and brotherhood .between nation and nation
throughout the world.

If I have succeeded in making anything clear to you
surely it is that we are rapidly approaching a crisis in thc;
history of our race, that we are, in fact, upon the eve of a new
cycle. The possibilities for the race are dazzling ; the perils
are commeusurate with the possibilities. Therefore should
we, in our individual, our social, and our international life
seek to express those aspirations towards unity whicl;
Theosophy would inspire, and so in our day and generation
help towards the salvation of all mankind.

Our course is clear. We must stand for justice, co-opera-
tion and fellowship in our social relations. We muyst
consistently support' those forces in the state which appear to
us to be heading in this direction. Remembering that “ Hatred
ceases not by hatred, but hatred ceases by love,” we must
stand for human and fraternal sympathy between man and
man, and between nation and nation all the world over ; and
thus, realising our position in the great evolutionary scheme,
do our best to be “ workers together with God” in the
Divinely wonderful enterprise of human redemption.

“A Hearer”

THE PROBLEM OF NATIONALITY
By D. JEFFREY WILLIAMS

A study of the rise of nationalism in the modern sense of

the rise of national independence will prove that itis a -
comparatively recent development. Perhaps we regard a
nation to-day in a somewhat different light from the great
nations of the past. We speak of the Egyptian, Persian,
Indian and Babylonian, the Greek and Jewish nations of
antiquity, but we cannot be quite sure that we speak of these
nations of the past in quite the same sense that we speak of,
say, a French, German or English nation. We may, perhaps,
equally well speak of the great nations of the distant past as
civilisations, and we find, for instance, that the Greek civilisa-
tion rested upon the City-State rather than the Nation-State.
We very often find that “the glory that was Greece ”-as a
nation -—the “ golden moement of the world ” as it was described
by William Morris—is also called, rather loosely perhaps, the
Athenian and Hellenic civilisation.

The spirit of the Roman civilisation, which succeeded the
Hellenic was entirely anti-national. Rome evolved from the status
of a hill fortress to that of a vast Cosmopolitan empire, but Nationality
was incompatible with either condition . . . Rome gavg men peace and
order, the material apparatus of civilised life. a limited degree of self-
government, and a scientific system of law. She received in return a
very deep and genuine devotion but it was essentially a civic

devotion . . . rather than the simple h i
devolion . o . ple human love of a native land

! Nationality and its Problems, by Sidney Herbert.
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It is interesting also to note that it was in the Roman
Empire * that the idea of Universal religion conquered”. Both
Christianity and Stoicism to a greater or less degree flourished
in the Roman Empire, and both were universal in their appeal.
To the one there was neither Jew nor Gentile, neither bond
nor free ; to the other nothing was alien which was human.

It was not upon Rome, but upon the fragments of Rome
that the Nations of the modern world have been established.
Perhaps the Germanic invasion had no such intention behind
it; the Germanic invasion had its visions of empire building
in imitation of Rome, but it never succeeded in this great aim.
- The result was the dissolution of the Roman Empire, leaving
the Church*supreme in its stead as a universal institution.
Feudalism foflowed upon this great disintegration of Empire
and strangely enough :

It is in the feudal age that we see the modern nations springing
up, and growing alongside the modern states . . . As we traverse
the middle ages, we find the idea of nationality appearing with ever
more and more of permanence.’

Machiavelli’s Prince, it is said, marks at once the death of
one era and the birth of another, in relation to the emergence
of nations in the modern sense.

Coming to the eighteenth Century we find it stated that:

.' It was as a result‘of the French Revolution and of the Wars
whlch it initiated that the idea of nationality came to occupy the place
of importance in human affairs that it holds to-day.

How precisely this result was brought about it is rather
difficult to say, and there is much difference of opinion
concerning it. At this time, too, the principle of democracy
in the matters of government began to find its way into
European States, and this principle of consent introduced into
social institutions stimulated the growth of the idea of
nationality. It is very curious that the intellectual and philo-
sopbic teachings of the pre-revolution area, which were so

V Nationality and its Problems, by Sidney Herbert, p. 66.
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cosmopolitan and abstract, and which were concerned with man
as a general and abstract concept, and with the rights and
status of man in this sense, should in some way, not very
easily explained, find themselves translated into terms and
doctrines of national unity and national independence in the
post-revolution period. The doctrines of the French Revolu-
tion were super-national in theory ; in practice they speedily
took on a strongly national characler. And from this time
forward the history of Europe, from one point of view, is the
history of the struggle and emergence of nationality.

After this brief historical outline it would be well to
consider what we mean when we speak of nationality. Asa .
rule, students of the question in the past maihtained that
nationality was dependent on about six conditions which were
considered to be absolutely indispensable. These six con-
ditions were: a definite geographical area or territory; a
common language; Government; organisation; a common
religion ; and a common ethnic type or identity of racial type.
All these six conditions of nationality, in various combinations
and in varying degress of importance have been claimed as
providing the essential basis of a nation’s existence.

To-day, students of nationality do not regard these things
as essentials. They point out that a nation may exist without
most or half of these essential conditions, and that in any case
the conditions by which a nation exists are not to be confused
with the thing conditioned by them. Of course, it will be
found that other things as well have been claimed as being
essential couditions of nationality, one of which is the
identity of racial origin. One writer says:

This consciousness of descent from the same original stock, or
a common ancestry, never fails to appeal to the national instinct ; in
earlier days it was undoubtedly a very powerful stimulus to the
creation of a national sentiment and a patriotic bond of union .
But as ages have passed, and increasing admixture of populations
has taken place, the incentives which identity of race once supplied
have, in such cases, become modified by 'his admixture.
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Especially in the case of conquered races ang nations
Consequently there are few nations to-day which can claim
pure or unmixed descent from a common stock. Mazzini said :

There is not a single spot in Europe where an unmi
ix
can be detected. ed race

Of France, he said :

The most powerful nationalitv of the modern world (this at the

time of Napoleon) is a mixture of Germans, Celts and Romans, and,

some say, lberians.

Identity of religious belief in the past was also a very
potent bond of union, and this led in many cases to the
establishment of a state religion coupled with legal penalties
and disabilities very often in case of disobedience. Uniformity
of religious bélief is hardly anywhere to-day considered to be a
test of nationality. Unity in diversity is considered nowadays
to be a far nobler and greater thing than strict uniformity.

The part played by territory and geographical considera-
tions in the development of a sense of national unity has also

been a very important one, but we must also remember that
the influences of mountains, rivers and seas, have been rather -

different in different cases and circumstances. In the case of
the Jews we have an example of a nation having no territory,
but nevertheless a nation with a strong sense of unity.

Similarly, economic interests, like religious and other
interests, provide no basis for national unity. Nationality cuts
across, and very often supersedes, conflicting economic interests
that may be found in the national life.

Again, the part played by Government in the development
of National Unity and National Self-consciousness is not very
significant in this sense. If we take the trouble to read the
history of the rise and struggles of nations, especially of the
smaller nations, we shall find that Government, as known in
the past and very largely in the present, has been far more
often the enemy and opponent of nationality than its friend.
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The history of nationalism, in practically every case, has been
a Cinderella story, and this is putting it very mildly indeed ;
in very many, if ndt most cases, it has been a question of
tyranny and crushing and destroying the independence of
small nationalities. Mr. G. P. Gooch’s little book called
Nationalism gives a very clear historical outline of the
immense struggles and sacrifices which have attended the
growth and development of nationality in Europe and Asia.
When you remember the history of Poland, which is typical
of the history of many of the smaller European Nation-
alities, and when you think of Ireland, India and Egypt,
you will realise at once the part played by government
in the development of independent national existence. The
examples of Scotland, Ireland and Wales are but a few of
many which go to show how nationality may exist in a
very strong and proud manner in spite of alien government.
Yet we do come across people sometimes even to-day who
believe that Government is the greatest nation-making force,
and who seem to think that, if other nations are brought to-
gether under the agis of the government of a dominant nation,
the good influences of government, tempered by a judicious
amount of force, will enable all these subsidiary and subject
nations to become welded into one great nation. Such an
argument is sometimes seriously put forward in days like
these, (and, strangely enough, the last time the writer saw
this kind of argument, it was related to the Irish crisis and
the Irish nation, of all nations in the world!) The writer
is one who believes that the .right to seli-government is
the inalienable right of every nation, and that sooner or
later every nation will possess its own state and form of
Government.

What, then, is a nation, and what is the essential basis of
nationality ? It is, of course, freely acknowledged that it is a

very difficult thing to define what we mean by a nation, [t
8
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may, however .
, be useful to give some definitions and views of

recognised students of th : .
Gooch is that : e subject. The ~iew of Mr. G. P.

The Nation is an i
penetrate i organism, a spirijt i
down th:fc:ﬁz fﬁgr‘its by the light of mechau:ilc:?!ltty - o All attempts to
est of experience lﬁeerpretatn?_ns brefaak
occupation of a

naturally defined territ i coeo T
affinity, will not carr;ll?srsflér which supplied the simplest ties of

§ubli{nely indifferent to river

5 C
S, mountains and even seas, Nor A8

ensabf :
race has ever been gathered into in si‘:)é?: t‘;):t?:nn:tt;?:h;%q]; fgr n(:
- , while Grea

Britain and France, Belgi i
; » Delgium, Switzerland :
re n
hi:tlxllgd d‘::/ eﬁlgédcountmes where national seffr.‘gont:g United_States
language, again, d ace peopled by men of different b?usness ity of
" be described as espite its immense practical conveni 00 o pity of
[0 Qeseribel Aas adnecess1ty with the example of Be]g}ence, can hardly
an, an: ; ;n South Africa before our eyes Rm]m and Switzer-
turn, the 18 potent bond of Union, above all in eligious unity, in
 Poles, the Irish or the Armenians gommumt:es such
ggsentxal with the growing secularisation of th;)ughetc omes cver less
ommon economic interests avail as little as f + And, finally,
single ruler to achieve the birth of a nation.’ orced obedience to a

Of course, Mr. Gooch, like other students, does t
tbat these things have no value and importan;e as “ ttxli(t,ldeay
ties”; they all tend, as he says, to produce the cohesiventang
and solidarity in which the strength of a nation resides. ”

Indeed, in the ab i ildi
expect - osed, in nationa?esrgxeti &fe rE{l.ese factors it would be childish to
.After having ffxll regard to the importance of these factors
it m}1§t be admitted that they do not provide the indispensabl(;
condition and essential of national self-consciousness

Ernest Renan thought that:

What constitutes a nation is i

. t
belonging to the same ethnic group,ml))uts%?:\]riilr?gg ;ngosrgrﬁ?sgoer:iggieoi

. a

things in the common life i
in the future. ife in the past and the wish to accomplish them

Tl’?ls.t vllew‘of Renan is interesting because it implies a
spiritual unity and a sense of self-consciousness and this
3

unity of spiri i
y ot spirit and consciousness as 3 continuing * something ”

! Nationalism, by G, P. Gooch,

v

. f °C.
or the conviction of national unity is
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from age to age as an active and energising principle. Here,
in Renan’s definifion, if we may call it so, we see the nation
as an individual, organic spiritual whole, which is characteris-
ed by its ability in having accomplished certain things in the
past and has the wish to accomplish great things in the future.
Of course it is impossible to ascribe a wish and the ability to

perform any purposive action to anything but a self-conscious
entity or being. We cannot say whether Renan saw and
acknowledged these implications of his view of what con-
stitutes a nation; it is very likely that he did not do so, for
while he frankly said:

A nation is a soul,

he also said:

Two things, which are at bottom only one, constitute this soul.
One is the past, the other is the present.

From this we gather that Renan did not mean by soul what
Theosophy means by soul, that is, in the sense that a man or a
nation is a soul and has or possesses a body.

D. Jeffrey Williams

(7o be continued)



HERO WORSHIP

By ALICE WARREN HAMAKER

U NTIL people lose their sense of separateness, and their

' egos, live consciously on all planes, instead of having to
have their consciousness on the lower planes through a limited
personality, they require some kind of hero or bigger personal-
ity to look to, and, as it is called, worship. If a person in the
flesh cannot be found, an imaginary one will be made, or an
unknown person will be found to fit the need. If that cannot
be done, then an ideal personality will be imagined into
existence, based on the person’s own idea of a religious Saviour
or Teacher of some kind. Many a religious person would get
a terrible shock if he or she were to meet the real Christ, and
realise his or her idea of Christ was so petty or narrow. They
might shock themselves right out of Christianity.

People live in this phase of hero worship, often leading
good and useful lives, and yearning towards the spiritual life—
and suddenly the consciousness expands, and they are face to
face with their own ego-consciousness. The shock throws
them -off their spiritual balance, and sometimes away frg
their yearnings for a spiritual life, and they are left strandrg
high and dry. They look back to the hero they worshi ed
and their expanded consciousness shows them the 111: or
comings of their hero, and he is their hero no more soo.rt-
the contrary, he is now no more than someone w‘t}; tllte
sins and shortcomings, and they fee] they have b defranded,

een defrauded,
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For the moment, they forget that, even with the expanded
consciousness, they still have sins and shortcomings them-
selves, but of different natures.

How trying it is when a person in the flesh is the
worshipped hero may be seen in what happens to all spiritual
guides and leaders, who may induce in any way an expansion
of egoic consciousness. No leaders are immune, from top to
bottom, and it is becoming a self-evident truth in the annals of
the Theosophical Society by this time that an expansion of
spiritual consciousness in a disciple means that the sins and
shortcomings of the leader in question will be in full view of
the departing disciple, however small those shortgomings may
be, and the disciple has a sense of being defrauded !

From the point of view of the Logos, not even a Master
is perfect. He has quite rid himself of all and every vice
contracted in the kingdoms below the human and carried over
into the human, but Logoic perfection has not been reached.
As everyone is on the way to being a Master and still greater :
every leader, however humble, is bound to be faced with
disciples that are forging ahead, and finding him inadequate for
their expanded consciousness. This, however, is no excuse
for vilification.

For one thing, no one has any knowledge of another
except as far as he is able to personally respond to the
vibrations of the other person. We can only respond to Christ
if we have ourselves the qualities that correspond to His, and
our knowledge and impression of Him depends on the extent
we do so. The qualities and vibrations in the Christ that are
lacking in us are outside our consciousness, and we know
nothing of them—we cannot. So it is with everyone else.
QOur “hero” can only appear to us to have the qualities
and vibrations that we have, only possibly rather stronger
and more vivid or vital. His other qualities and vibra-
tions are simply unperceived, and the thought form that
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is worshipped is not the real hero, either the person or the ego,
but a limited entity, and any expansion of consciousness
shatters the idol to pieces, because the” idol is not real and
living. It is nobody.
There is another consideration in connexion with this.
No two people follow the same line of karmic sequence, though
the dharma may be the same for all. The line followed by one
ego can never be the same line of another. The difference
may be infinitesimal, but it is there nevertheless, and an
expansion of consciousness must serve to show a divergent
line of experience away from the line chosen by the hero at
' that particular moment. All the experiences will be obtained,
but not in the same sequence, and in the now expanding
consciousness of the disciple there come fleeting visions of new
experiences to be followed next, and the line of his erstwhile
hero seems distasteful. If the next experiences are of a similar
nature, requiring different vibrations, the distaste will give rise
to opposition, and woe betide the man in whom opposition
becomes an obsession, for the expansion of consciousness
becomes arrested. Obsession retards, for the obsessed person
is too busy in the one groove to pay attention to anything else.
These considerations are also reciprocal, and apply to the
disciple from the side of the leader in the same way as they
apply the other way round. The disciple will also have had
some experience that his “ hero ” has not had, just because his
karmic line of experience has been different. However little
this difference may be, it is there nevertheless, so that there
is always something that is part of the qualities and vibrations
of the disciple that lies outside the consciousness of the leader,
and the teacher’s efforts at spiritual guidance will be handj-
capped by that much. If the gulf is wide enough between the
‘teacher and disciple, the less of the disciple will the teacher
know, and the teaching will be more adequate, but this is
not the way of humanity at the present time, A teacher very
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far advanced has too many calls from disciples nearer his
advancement to be able to take over pupils very far behind
him. The pupils ar® delegated to teachers just ahead of them,
and each expansion of consciousness necessitates a more
advanced teacher, who is always there if the disciple can obey
the Christ’s injunction, “Judge not”. Vilification will only
throw the disciple back to the old teacher before the new one
can take him. Hate is a stronger tie than love, because the
hater thinks more intensely and makes a stronger thought
form, and thought forms of hate must be expended on the
lower planes where the sense of separation exists. If we loved
as intensely as we hate, hatred would be defeated in the -
karmic battle. .

- Most of the hero-worshipping in the T.S. has been
directed towards living people, known personally or not, and
it has led to personalising Theosophy, and the vilification of
persons has been the result. Now something new is starting.
A new “hero” is being manufactured on the mental plane,
a thought form of H.P.B. as she is imagined from books, and
manufactured by those who never knew her in the flesh.
This new thought form may become a Deva or a Devil—
one may wonder which—but it is #nobody, and far more
so than the heroes of thought-forms of people in the flesh. The
new thought form of H. P. B. may do more good than harm,
but it is as well to emphasise that it is #obody.

Personally I prefer H. P. B.’s books to those of any other
Theosophist, but I am not going to accept this new hero to
worship, for H. P. B. says in her Key fo Theosophy, page
149, that modern Christianity as accepted by church people is
based on ‘‘hero-worship”, hence its illogical attitude on
philosophical questions. This thought-form-hero of Christ
was manufactured three or four centuries after His death, and
by those who did not know Him in the flesh or the astral
plane, etc., and look at the result—churchianity.
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Nowadays we do not start new churches as we used to,
but we start new “societies,” each one a new sect based on
revelation—all kinds of revelations with ‘the “hero” in the
star-part. Dozens of these new societies (sects) have come
from the Theosophical Society, and a new ground is being
prepared for yet another, till we may reach the consummation
of one person, one sect.

Alice Warren Hamaker

A DAY CELESTIAL

FROM out the soundless depths where time is not,

And spirit slumbers in the bosom of duration,

A Voice proclaims the dawn.

The throbbing pulse of life foretells the coming day,

A flash of light through fiery mist,

And from that silent realm proceed the mighty Hosts of
Heaven,

Whose flaming orbs in glory light creation’s morn,

Then onward move in majesty through endless space,

And Gods descend,

And pilgrim souls of men go forth in mortal garments robed,

And journey on through changing worlds,

And strive while ages roll,

Till they and all that live

Shall sing to dreamless slumber once again,

And there within the stillness of that mystic realm

Shall find eternal peace.

C. F. HoLLAND

OCCULT CHEMISTRY

EDITED BY C. JINARAJADASA
I

UraNiUM, COMMON SALT, METHANE, WATER

THE clairvoyant investigations into Chemistry by Dr. Annie
Besant and Bishop C. W. Leadbeater which have
been published in the book Occult Chemistry have dealt so
far only with the composition of the chemical Elements.

The first investigations were in 1895, and Hydrogen, Oxygen
6
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and Nitrogen were examined, and drawings published of their
structure. The second series of investigations were in 1907,
and the drawings of 63 additional elements were given in
Occult Chemistry. Investigations were carried on into other
‘elements, and in THEOSOPHIST, July, 1909, a list of 26 more
is given, with brief descriptions of them, but their diagrams,
though drawn, were not published. These diagrams have
been in my custody since 1913, when Bishop C. W. Leadbeatet
left for Australia.

In all the investigations reccrded above, no attempt was
made to map out chemical compounds. As far back as 1895,
however, compounds had been noted. Thus the investigations
of 1895 into Oxygen, Hydrogen and Nitrogen record: * Investi-
gations of a molecule of water reveals the presence of twelve
bodies from hydrogen and the characteristic snake of oxygen,
the encircling walls of the chemical atoms being broken away.”
But, though the structure of the molecule of water was then
noted, no attempt was made to follow up the line of research
leading to the mapping out of compounds.

The first definite investigations into compounds were
in June, 1920, when Water H,O, Salt NaCl, and Methane
CH, were mapped out. Mr. F. Kunz published a drawing
of the water molecule in THEOSOPHIST, March, 1921. The
next series of investigations were in June, 1922, when the
investigations into Carbon compounds of the “open chain”
series, begun with Methane in 1920, were continued. Methyl
Chloride CH,CI, Chloroform CHCI,, Carbon Tetrachloride
CCl,, Methyl Alcohol CH,OH, and Ethyl Alcohf)l Csz().H
were examined. In July, the “ closed chain ” or “ring ” series
of Carbon compounds, Benzene C,H,, Napthalene C, H, gnd
Alpha and Beta Naphthol were examined. 'Ijhe Hydroxyl ion
OH, Hydrogen Peroxide H,O,, Hydrochlonc‘Amd HCI and
Ammonia NH, were mapped out. During September, the

following compounds were examined:
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Nitrates: Nitric Acid HNO,; Potassium Nitrate KNO, ;
Sodium Nitrate NaNQ, ; and Silver Nitrate AgNO,.

Carbonates: Calcium Carbonate CaCO,; Sodium Car-
bonate Na,CO,.

Sulphates: Sulphuric Acid H,SO,.

Oxides of Phosphorus : PO,, PO,.

Oxzides: Carbon Monoxide CO; Carbon Dioxide CO,.

Chloride: Ferric Chloride Fe Cl..

Cyanide: Potassium Cyanide KCN.

Cyanate: Ammonium Cyanate NH,CNO.

Acetate: Acetic Acid CH,COOH.

Hydroxide : Sodium Hydroxide NaOH.

Carbide: Ca C,. *

Acetylene: C H,.

One chemical reaction was observed, the production of
Acetylene from Carbide, CaC,+2 H,0=C;H,4Ca (OH),.

This is where the investigations now stand. There
exist for publication complete diagrams of the 26 additional
elements, not published in Occult Chemistry, which were
prepared in 1908-9 and reported in THEOSOPHIST, July, 1909;
and of the compounds mentioned above there are sketches for
diagrams. I propose publishing in THEOSOPHIST as opportunity
occurs all this material bit by bit, with brief notes. I have
a verbatim stenographic record of the investigations of
September, 1922, giving the details as seen by clairvoyance.
These will be most valuable material for the specialised
student of the future, but it is impossible to publish them
now, as any volume with them would be far too bulky for
practical use.

URANIUM

Readers of Occult Chemistry wij

lre
element mapped out in that bhook is ember that the last

Radium, Soon after the
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book was published in 1908, Uranium was examined. The
chief difference between Uranium and Radium lies in the
“gpikes”. The central ball in Radium pr 819 atoms is the
same in Uranium, except that, in each of the 24 segments
which make up the sphere, its six outermost atoms are not
separate, as in Radium, but are joined to make the well-known
« cigar ” form. The four funnels in Radium, each of 618
atoms, appear unchanged in Uranium. The only change, as

ARadiwm - spike 199 aloms
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three spikes, each of 63 atoms, from Lithfu

m .
cap of 10 atoms. and the conieal
When we cor‘hpare the s
Uranium (Fig. 2), we note t

replaced by two bodies of 36

pike of Radium With that of
hat the cone of 19 )
and 19, The torme
URANIUM spPike 544

atoms g
T bOdy 15

LITHIUM 63 [ viTHIUm 63 LITHIUNM 63

Fic. 2

exactly half a Helium atom. ‘ Though heavier than Radium

Fic. 1

33

. . T and so like it in appearance, Uranium is far less active.
said above, is in the four spikes, which lie to the four corners

of a tetrahedron. Fig. 1 gives the Radium spike, with- the ' TrieosopHisT, July, 1909, p. 463,
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URANIUM : soorun s
4 funnels of 618 atoms ... 2,472
4 spikes of 244 atoms 7. ... 976
Central sphere ... 819

Total ... 4,267

Number weight (H=18)*257=237'055
International Atomic wt. (0=16)=2382

COMMON SALT

The molecule of common Salt, NaCl, is composed of one " . .
atom of Sodium Na and one atom of Chlorine Cl. Both are of 16 3. SODIUM Na
the “dumb-bell” type (Fig. 3). Each consists of a central
rod, at each end of which is a sphere, and from each of the
two. spheres revolve twelve funnels. Detailed descriptions
of both are given in Occult Chemistry. Fig. 5 shows the

FiG. 6

salient points of the two elements, a diagram being given of
the central rod, of a sphere and of a funnel,

FiG. 4. MOLECULE OF SALT NaCl
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In the central rod of Sodium, there appears a body of
6 atoms. This bgdy is positive, and appears to act as the
centre of the w%ole atom. It is evidently the positive
core or nucleus postulated of late by the physicist. The
physicist considers the nucleus as composed of one or more
protons?!; in Sodium, while the nucleus is positive as a whole,
it is however composed of 6 ultimate atoms. (For detailed
description of the composition of this body of 6, see Occuit
Chemistry, under Sodium.)

When Sodium and Chlorine combine to make a molecule °
of salt, the constituent bodies arrange themselves so0 as to make .
a cube (Fig. 4). The 24 Chlorine funnels radiate, from the
FiG. 8 HYDROGEN H centre of the cube, in groups of three, {o the eight corners of

the cube; the 24 shorter Sodium funnels radiate, in groups of
two, to the 12 middle points of the twelve edges of the cube. A
rearrangement takes place in the bodies composing the two
rods and in the spheres at each end of the dumb-bell. From the
two rods, six bodies are made, to radiate from the centre to the

. FiG. 6
/ ' B | @ ' six middle points of the six faces of the cube. Each of these
: TR six bodies is as in Fig. 6.

: ! Rutherford however, in his British Association address (1923), visualises a possible
& } complex nature of proton, as follows: “ we may reserve in our mind the possibility

that further inquiry may some day show that these units [proton and electron] are
complex, and divisible into even more fundamental entities.”

Fia 1 MEITHANK (1



748 THE THEOSOPHIST MARCH

The grand centre of the cube is made from the 4 spheres
and from 3 atoms left over from the two rods. (Fig. 7.)

CENTRAL SPHERE Na C1.

The four spheres are at the four corners of a tetrahedron,
while the small body of 3 is at its centre. Counting up the
individual atoms in Sodium and Chlorine, all are accounted for

in the molecule of salt.

12 funnel of 16 each ... 192

Soptum: Upper Part {Central globe ... .. 10
Lower Part, Same . 202
Connecting Rod 14

418

12 1 1 of 25 each .. 300

CHLORINE: Upper Part { Cen?rr;rllzmbe .10
Lower Part, Same ... ... 310
Connecting Rod ... 19

639

pu——
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Sodium + Chlorine=1,057
SALT : 24 Chlorjne funnels to eight corners of cube ... 600

24 Sodium funnels to twelve middles of

twelve edges of cube ... .. 384
6 bodies of 5 atoms to six middles of six
faces of cube .. 30
Central sphere... ... 43
1,057 )
METHANE

Methane is the simplest of the Carbon ‘‘open chain”
series, composed of one Carbon and four Hydrogen atoms. To

understand its structure, it is necessary to glance briefly at

- Hydrogen and Carbon. Hydrogen (Fig. 8) consists of * six small

bodies, contained in an egg-like form . . . The six little bodies
are arranged in two sets of three, forming two triangles that are
not interchangeable, but are related to each other as object
and image. . . Further, the six bodies are not all alike;
they contain each three smaller bodies—each of these being an
ultimate physical atom—but in two of them the three atoms are
arranged in a line, while in the remaining four they are

»1

arranged in a triangle ”.

1 Investigations of 1895,
7
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Carbon is an octohedron of eight funnels, four of which are
positive and four negative. Figure 9 gi\(es two of the funnels,

C

TYPE

Fic. 9. CARBON

one positive, and one negative, spread out flat, with the single
loose atom which binds them. A striking fact about this
single atom is that it does not combine. In the centre of
Carbon (made up of 8 funnels) there are four loose atoms,
circling like moons. It is interesting to note that all chemists
have tried to conceive of the quadrivalence of the Carbon atom,
represented diagrammatically as

_*.C___

|

as four valencies radiating from the centre of g tetrahedron
to its four corners. No chemist has, so far as I know, con-
ceived of the Carbon atom as consisting of eight half valencies,
in the eight directions represented by the eight faces of an
octohedron. This is what is seen by clairvoyance. An intuition
of this fact is seen in Collie’s space formula for Benzene,
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where he postulates that the 6 Carbon atoms are at the corners
of an octohedron. He does nct however conceive of the
Carbon atom itself ac,octohedral.

The combination of 4 Hydrogens with one Carbon atom is
seen in Fig. 10. The 4 Hydrogens break up into eight
triangular groups, four of which are positive and four negative,
Each positive group floats at the mouth of a negative Carbon
funnel and vice versa.

WATER

The molecule of water is composed of 2 Hydrogen and one
Oxygen atoms. Diagrams of Oxygen are given in Occult Che-
nustry, and in First Principles of Theosophy (Fig. 91). Another

Fi6, 11. OXYGEN

diagram, showing the two revolving “ snakes,” one revolving
clockwise and the other anti-clockwise, is given in Fig. 11.
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What happens when two Hydrogens and one Oxygen com-
bine is shown in Figs. 12 and 13. Both illustrations are of the
same model, but taken from two différeﬁ!angles. The Oxygen
“snakes” remain the same, and the 2 Hydrogens arrange
themselves round it. While Fig. 12 shows the Hydrogen
bodies ‘as‘ forming with the Oxygen a sphere, it is clear from
Fig. 13 that each Hydrogen atom (in its interlaced triangular
form) keeps its separate individuality, and when the link with
Oxygen is dissolved, can fly off unimpaired.

When we look at the arrangement of the Hydrogen
“charge units”’ as - they circle round Oxygen, it is interesting
to note that if we group them by vertical axes, along one axis
of the molewle only negative “ charge units” are found, while
won the. dxis: at right angles to it there are only positive units.
This arrangement probably accounts for the special shape in
snow and ice crystals, but no investigations have yet been
made into crystallisation, except in one instance, Nitrate of
Silver. -

(To be continued™)

R A R

1
now blelggg;a:loe have ready by next month the Benzene molecule, a model of which is

Fic. 12 MOLECULE OF WATER H,0

i

i 13 MOLECULE OF WATER H,0



THE SEVEN KEYS*

STUDIES IN SYMBOLOGY AND CORRESPONDENCE
By JacoB BONGGREN, F.T.S.

H. P. Blavatsky said that every great religious mystery was.
unlocked with seven golden keys.—EDMUND RUSSELL..

I. EXOTERIC AND ESOTERIC

T is well known, that words have more meanings than one.
This being a fact, the same word can be differently inter-
preted and understood, not only by different people, but also
by the same ones at different times, when the word is
differently associated and connected. For instance, the word
esoteric, which means “the inner” and “the hidden,” is by
some people thought to be nothing but the label for any
statement made by clairvoyants of what they have experienced,
or for any interpretation offered of things exoteric. When
Esoteric Buddhism was published, there were many who
thought that facts publicly stated and printed broadcast, 7.c.,
made exoteric in it, were still esoteric, and that things openly
divulged still remained hidden.

Mme. Blavatsky dispelled this illusion in the opening
pages of her Secret Doctrine, Vol. I, where she made it plain,
that anything openly told no longer could remain esoteric and

! Dr. Bonggren kindly sent me this, which appeared in The Beacon, New York,

with permission to reprint. It is the kind of article which his teacher would have
been delighted to read.—A.B.
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that Bro. Sinnett in his book had given us the nucleus of all
true religions, not of Buddhism alone. She told, too, that
when she named her book 7Zhe Secret Do irine, this did not
mean that what there was published for everybody to read
still remained secret, only that she made exoteric some parts
of the doctrine hitherto hidden from the multitude, at the
same time giving hints of how to find more of what was
concealed.

An esotericist, who wants to make exoteric some of his
knowledge, does no longer call that esoteric which is plainly
told. An esotericist puts up various problems for solution and
gives hints how to solve them. Of such problems and such
hints there is an immense number in H.P.B.’s great standard
work, and for this reason, if for no other, its name 1s appro-
priate and well chosen. In a letter to Bro. Sinnett the Master
K. H. told quite plainly the method of esoteric teaching. He
said that “the traditional modes of teaching ” by the Brother-
hood to which He belonged was by provoking the perplexity,”
by making the neophyte seek and thus find. And he added:
“If you should work out the problem by yourself, it will be
my duty to tell you so.”

Esoteric is to us any problem that we have not yet solved,
anything that is still a secret to us, any hint given that we
have not yet taken up and investigated. And exoteric are to
us all the problems we have solved, all the secrets that we
have found out, all the hints that we have followed up. The
less we know, the greater the number of things that are
esoteric to us; the more we know, the less the number of
secrets, of things hidden.

II. THE ESOTERIC SYSTEM

““ Figures and Numbers are Keys to the Esoteric System.”
(The Secret Doctrine, Vol. I, p. 188.) In these few words
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Mme. Blava‘sky gave us the most valuable hint for our study of
esotericism. Let us here call to our miad the fact that every
word is a figure,a figure of speech, that every word also is a
number, being either singular or plural, and that every letter
of a word corresponds to a certain number. Hence every
word in a sentence is a key to the Esoteric System, and every
sentence is a number of such keys.

Another thing also becomes clear: that there are more
keys than one. The different associations of words cannot but
give different meanings also to the words used. Take for
instance the adjective “blue”. Standing alone, it means a.
certain colour vibration. Put the noun “sky” beside it, and its-
application is clear. It describes the colour of the firmament.
Put the noun “flower” next to it, and the application is
changed. Put the words “I feel ” ahead of it, and you have
the description of a sensation, a feeling of the cold, gloomy
kind, because blue is a cold, quiet, somber colour in comparison
to red, orange and yellow, which are exciting, warm and
bright.

In his book, With the Adepts, Dr. Franz Hartmann gives
a fine explanation of the numerical foundation of the keys,
which is here quoted in full:

“ You know that each occult symbol and sign, from a
mere point to the double-interlaced triangle, to the Rose and
the Cross, has three significations. The first 1s the exoteric
meaning, which is easily understood; the second is the esoteric
or secret signification, which may be intellectually explained;
the deepest and most mysterious one is the third, the sgiritual
meaning, which cannot be explained, but which must be
spiritually experienced within yourself. This practical, internal
experience is arrived at by the power of intuition, or the faculty
by which the soul feels the presence of things which ore cannot
see with the bodily senses. If a person once feels interiog
things with his heart, sees them by his internal sight, ai
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understands their attributes, then such a person has become
illuminated, and is practically an Adept.

“ As the number Three grows out of thve One, likewise the
Seven grows out of the Three; because by a combination of

three numbers or letters four complications arise, forming with"

the original Three the number Seven, and then there are not
merely three, but seven explanations of each symbol. You see,
therefore, that the matter is very complicated, and requires
deep study.” (With the Adepts, pp. 118-119.)

Mme. Blavatsky mentions the septenary system of keys in
all her works. In one of the first pages of her Secret Doctrine,
Vol. I, she says:

“ Speaking of the keys to the Zodiacal Mysteries as being
almost lost to the world, it was remarked by the writer some
ten years ago in /sis Unveiled that * The said key must be turn-
ed seven times before the whole system is divulged. We will
give it but one turn, and thereby allow the profane one glimpse
into the mystery. Happy he, who understands the whole’.

“ The same may be said of the whole Esoteric System.
Much more is explained in these volumes. In those days the
writer s hardly knew the language in which the work was
written, and the disclosure of many things, freely spoken about
now, was forbidden. In Century the Twentieth, some disciple
more informed, and -far better fitted, may be sent by the
Masters of Wisdom to give final and irrefutable proofs that
there exists a science called Gupta Vidya: and that, like the
once mysterious sources of the Nile, the source of all religions
and philosophies now made known to the world has been
for many ages forgotten, but it is at last found.” (S. D., I, p. 22.)

1II. THE MYSTERY LANGUAGE

+. The different keys are sometimes, and for a very good
‘teason, spoken of as dialects of the one universal language.
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We know that every word in a language is a syrbol of some-
thing, and not the thing itself. When we speak of a flower,
the word that symbolises and signifies the flower is not the
flower itself ; it is its figure, its symbol in our speech. Every
word in every language is a symbol; every language is a
collection of symbols. Knowing what the different figures and
symbols in a language signify is to know that language. The
Senzar language—or rather the figures and symbols which
were given that name—consisted entirely of a certain kind of
hieroglyphics, signifying objects and thoughts and feelings,
Mme. Blavatsky told us. And about the dialects of the one,
universal language she says: .

“The great archaic system known from prehistoric ages
as the sacred Wisdom Science, one that is contained and can
be traced in every old as well as in every new religion, had,
and still has, its universal language—suspected by the Mason
Ragon—the language of the Hierophants, which has seven
“dialects,’ so to speak, each referring, and being especially
appropriate, to one of the seven mysteries of Nature. Each
has its own symbolism. Nature could thus be either read in its
fulness or viewed from one of its special aspects.” (8. D., I,
p. 329.)

It is often said, that there are seven different ways to
express any truth; but still more often we are told, that there
are seven different keys to unlock seven fundamental secrets.
We quote again : ‘

“ The seven Keys to the Mystery Tongue . . . [have]

always been in the keeping of the highest among the
initiated Hierophants of antiquity ; it is only the partial use of
a few out of the seven which passed, through the treason of
some early Church Fathers—ex-Initiates of the Temples—into
the hands of the new sect of the Nazarenes

“ It is maintained that /nd:a—not confined to its present

limits, but including its ancient boundaries—is the only country
R
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in the world which still has among her sons Adepts, who have
the knowledge of all the seven sub-systems and the key to the
entire system.” (S. 0., I, p. 330.) <

In one place Mme. Blavatsky mentions by name three
sub-keys of a certain key. She says:

¢ Chaldea had preserved only three (keys) in the days of .
Berosus. As for the Hebrews, in all their writings they s}.‘xow
no more than a thorough knowledge of the astronomical,
geometrical and numerical systems of symbolising the human,
and especially the physiological, functions. They never had
the higher keys.” (5. D., I, p. 330.)

In another place we tead:
« The Secret Records hold the said Seven Keys to be the

mystery of the genesis of man.” (S. D., I, p. 344.)
: “ The Seven Keys open the mysteries, past and future, of
" the seven great Root-Races, and of the seven Kalpas.” (S.D,,

T, p. 346.)

1V. THE SEVEN KEYS

While the seven keys to the mystery of a special kind,
hat of the genesis of man, must be looked upon as minor keys
»f the same general type, the anthropogonical, and while these
-an be found, as we are told, through the Secret Records of the
seven time and change measures of humanity, there are other
major keyé that unlock the doors to entirely different mysteries.
The circumstance that they are used by human minds cor-
relates them all; still, they are separate keys and applied to
separate branches of knowledge, as the following quotations
will show:

“ As truly stated by Ragon: The ancient Hierophants
have combined so cleverly the dogmas and symbols of their
religious philosophies, that these symbols can be fully explained
only by the combination and knowledge of a// the Keys. They
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can be only approximately interpreted, even if one discovers
three out of these seven systems, viz., the anthropological,
the psychic, and ‘the astronomical. The two chief inter-
pretations, the highest and the lowest, the spiritual and
the physiological, were preserved in the greatest secrecy,
until the latter fell into the dominion of the profane. Thus
far, with regard only to the prehistoric Hierophants, with
whom that which has now become purely—or impurely—
phallic, was a science as profeund and as mysterious as
Biology and Physiology are now. This was their exclusive
property, the fruit of their studies and discoveries. The other -
two were those which dealt with the Creative Gods, or-
Theogony, and with creative man ; that is to ;,ay, with the
ideal and practical mysteries. These interpretations were so

" cleverly veiled and combined, that many were those who,

while arriving at the discovery of one meaning, were baffled
in understanding the significance of the others, and could
never unriddle them sufficiently to commit dangerous indis-
cretions. The highest, the first and the fourth—Theogony in
relation to Anthropogony—were almost impossible to fathom.
We find the proofs of this in Jewish ¢ Holy Writ’.” (S. D.,
I, p. 389.)

“ While the Eastern Occultists have seven modes of inter-
pretation, the Jews have only four ; namely, the real-mystical,
the allegorical, the moral, and the literal, or Pashut. The
latter is the Key of the exoteric Churches and not worth dis-
cussion.” (S. 1., I, p. 401)

Mme. Blavatsky gave often a warning, that what infor-
mation she offered should not be taken as the one immutable
and infallible truth, which would simply create a new
orthodoxy instead of the old, but only as her fmderstanding of
what she had been taught. She says:

“The teaching is offered as it is understood ; and seeing
that there are seven keys of interpretation to every symbol
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and allegory, a meaning which may not be suitable from, say,
the psychological or astronomical aspect, will nevertheless be
found quite correct from the physical “or metaphysical.”
(S. D., I, p. 25.)

The geometrical is mentioned as one of the Keys:

“ Geometry, the fifth Divine Science—" fifth’ in the series
of the Seven Keys to the universal Esoteric Language and
Symbology—was desecrated by the Talmudic Jews, applied to
conceal the most terrestrial and grossly sexual mysteries,
wherein both Deity and Religion were degraded.” (S. D.,
I1, p. 494.)

‘ The seven Keys opened the doors to the secret knowledge
of the ancients, we are told :

“ Aye, there existed, indeed, a mighty civilisation, and a
still mightier secret learning and knowledge, the entire scope
of which can never be discovered by Geometry and the
Kabalah alone ; for there are seven keys to the large entrance-
door, and!not one, nor even two, keys can ever open it suffici-
ently to allow more than glimpses of what lies within.”
(S. D., 111, p. 178.)

V. THE SEVEN WAYS TO BLISS

In the Stanzas of Dzyan, upon which the two first
volumes of The Secret Doctrine were founded and to which
these volumes were commentaries, we learn more about the
fundamental septenary division of existence, which underlies
the division of the universal language into seven dialects, and
the system of seven keys for opening the doors to universal
knowledge. In'the first stanza is described a pralaya, a world
slumber, when everything in a certain world is asleep, is
potential, not yet actual, not yet awake and active. The fourth
verse reads :
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“The Seven Ways to Bliss were not—the Great Causes
of Misery were not, for there was no one to produce and
get ensnared by them.”

The sixth verse gives this added information :

“The Seven Sublime Lords and the Seven Truths had
ceased to be.”

The Seven Sublime Lords here spoken of are more often
called the Seven Planetary Logoi, and the Seven Lords or
Rulers of the Seven Hierarchies, into which the cosmic
existence is divided up. FEach Hierarchy has a certain Fact,
a certain Truth, also called a “ Way to Bliss,” to give to the |
world. And the opposite to every Fact is an Illusion, to every .
Truth is an Untruth, to every “ Way to Bliss ”%s a “ Great
Cause of Misery ”.

It is a well-known fact, that where there is any division
there are always differences between the things divided. We
find it already in the atom, where negative electrons circle
round a positive nucleus of protons, like the comets and
planets around their sun—a veritable solar system in
miniature.

Substance plus form give individual existence as a sum ;
father and mother issue the child as their product. In Stanza
II, Substance, or Father, is called the Ray, Form, or Mother,
the Germ, and the Kosmos ready to receive the product is
called Matripadma, the Mother-Lotus. We quote the third verse:.

“ The Hour had not yet struck; the Ray had not yet
flashed into the Germ ; the Matripadma had not yet swollen.”

To make it somewbat plainer, let us re-translate, using
synonyms :

“The Time was not vet at hand; the Active Force had
not yet entered into the Passive Receptacle; the Mother-
Lotus was not yet ready to bear fruit.”

The following verse makes us acquainted with the very
foundation of the septenary division :
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“ Her Heart had not yet opened for the One Ray to enter,
thence to fall, as Three into Four, into the lap of Maya.”

Once more let us re-translate, so as to make it somewhat
easier to grasp:

“Her Buddhi, Spiritual Receptivity, had not yet opened
its doors for Atma, Spiritual Activity, to enter, thence to
evolve as Threefold Spirit—Atma—Buddhi—Manas—into
Fourfold Matter on the Plane of Illusion.”

The fifth verse of the Stanza reads:

“The Seven were not yet born from the Web of Light.
. Darkness alone was Father-Mother, Svabhavat; and Sva-
. bhavat was in Darkness.”

This means: “ The Seven Lords of Hierarchies were not
yet differentiated from the Foundation of Life—Potentiality
alone was Father-Mother, the Plastic Essence ; and the Plastic
Essence was in Inactivity.”

VI. THE CLASSIFICATION OF KEYS

The two great divisions: Spirit and Matter, Active and
Passive, Positive and Negative, appear also among the Keys to
the Kosmic Mysteries. Mme. Blavatsky calls the two great
divisions the Theogonical and the Anthropogonical. The first
named, she says, has to do with things divine, the ideal
mysteries, the second with things human, with the practical
_mysteries, those of the genesis of man.

The Seven Keys, as given in the quotations above, can be
classified thus: ' '

(1) The Spiritual Key,

(2) The Astronomical Key,
(3) The Metaphysical Key,
(4) The Anthropological Key,
(5) The Geometrical Key,

(6) The Psychic Key, and
(7) The Physiological Key.
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And for every major key there are seven minor keys. Those
belonging to the seventh and lowest are enumerated thus :

(a) The astronomical,

() The geometrical,

(¢} The numerical (S. D., I, p. 330);
(d) The real-mystical,

(e) The allegorical,

(f} The moral, and

(¢) The literal (S. D., I, p. 401).

There are seven subdivisional or minor keys to every
major key. In the Physiological Key its astronomical minor
key opens up these Zodiacal mysteries that refer to the human .
body and its functions, where Aries signifies the head and face, -
Taurus the throat, neck and ears, Gemini the arms, shoulders
and lungs, Cancer the breasts and stomach, Leo the heart and
‘back, Virgo the bowels, liver and pancreas Libra the groins
and kidneys, Scorpio the genitals, Sagittarius the hips and
thighs, Capricorn the knees, Aquarius the calves and ankles,
and Pisces the feet. In her /sis Unveiled Mme. Blavatsky
turned that key once, as she explains. Six turns more will
open it fully.

Let us try to understand that minor astronomical key a
little better and see how comprehensive it is. The twelve
signs of the Zodiac and the twenty-four parts of the human
body to which they refer are correlated by the seven celestial
rulers of the said signs : Mars representing Aries and Scorpio ;
Venus, Taurus and Libra; Mercury, Gemini and Virgo; the
Moon, Cancer ; the Sun, Leo; Jupiter, Sagittarius and Pisces ;
Satdrn, Capricorn and Aquarius. Colour being, with form, the
characteristic of the visible world, »ed, the colour of Mars
symbolises not only that planet but both its houses, Aries and
Scorpio, and all Martian traits; orange, the solar colour, stands
for Sun’s house, Leo, and for everything bright and sunny ;
yellow, the colour of Mercury, is also that of the signs Gemini
and Virgo, and of all Mercurian peculiarities; green, the



164 THE THEOSOPHIST MARCH

Saturnian colour, refers to the sig.ns Capricorn and Aqu3r1u§€ ars
well as a.ll Saturnine characterist1c§: blue, thfa colour of uP1 t.’. i
is also tbat of his signs Sagiitarius and Pisces, and of }oxlllla
temperament ; indigo, the colour f’f Venus, also belongs ‘to 1er
signs, Taurus and Libra; and violet, the lun.ar colour, 1fs a S(T
that of the lunar sign Cancer, anq of lur.lar traxt§. A§ to orm(i
sharp angles and barbs, and pom?ed fine, straight lines sta;fl
for Mars and his signs; regular c.1rc1'es, full curves ?r}d he': ia-
cal scrolls stand for the Sun and his sign 3 sh.ort, incisive lines
and slender curves signify Mercury and his signs ; bard, clez.ar-
cut outlines, straight lines, and cramped forms characterflse
Saturn and his signs ; full, generous curves .are those of J1.1p1t.?r
and his signs; curved lines and rhythmical scrolls sngu y
Venus and her signs, and irregular curves and crooked lines
characterise the Moon and her sign.

VII. TURNING OF THE KEYS

Let us now see how this key can be used. We must
remember, that anything belonging to.a separa.te pa]rt of .ttl::
septenary system can be made to syfnboh‘se anythlr.xg else wi -
sl here. For instance, still using the minor as:trono
m'lts o Stp the physiological, when Mars is named, }t.may
mical key © things, from the highest here, the spxrltuffll-
mean  ma n{ the D%yén-Chohanic Ruler of the red planet,' its
astronomlza , hysiological, the head and face, thought-c.reatm‘g,
.Logos, to t etptt?,‘; genital organs, physical creative vehicles, in
Y aspeii : ay mean the Martian houses. Aries and $corp1o,
another. r'l;lazlll'a\te It may mean by the geometrical key
together 011” i Il))ancbs.fine and pointed straight lines; by the
sharp y nf is’ the, number 1; by the real-mystical key, t'he
num?rlcaf elst,, which in the male is always connected with
:r;;tt::z r?::b}f’ by the allegorical key, the red colour to the

1 ’

the note Do or C to the ear, hot acids, pungent odours and
eye,
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burning astringents to the smell and taste, the masculine among
sexes, hot as to temperature, the wolf among mammals, the
vulture among birds, the pike among fishes, the red fighters
among insects, the thistle among flowers, the ruby among
gems and iron among metals. By the moral key it means
courage, the father of all the virtues. What the word
“ Mars,” or “red,” or “do,” or “pungent odor,” or “hot,” or
“thistle,” or “iron,” or any other of the above-mentioned
Martian symbols, mean to an Occultist at a special moment,
this depends entirely on the temporary application. For each
and all of these symbols are convertible and interchangeable, .
within their own type—in this case the Martian, The -
Law of Correspondence is back of all the keys, big and
small alike.

In conclusion, let us take two well-known verses from
two different sacred books, belonging to two different religions,
and use the seven Major Keys on them, to demonstrate
how the keys are turned and what the result of such a
turning is.

Genesis opens with this statement: “In the begin-
ning God created heaven and earth.” (Gen., 1,1) Using
the first, the spiritual key, this means that the Divine
—specialised as the seven Elohim—started co-operative
activity, dividing it into the positive and the negative,
with the result that God’s owa images, active and passive,
came forth out of potentiality into activity, and that to them
this was the beginning of their period of existence. Using the
second, the Astronomical key, it means the starting of a
particular period in some part of space, when from the
Undivided separated the active—the Sun—and the passive—
the comets, the planets and the moons ; the passive to be
circumferences, to encircle the active, their solar centre. The
Metaphysical key opens up to us the fact, that the beginning of
all things, as separate from the One Life, is when in conjunction
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with the negative or passive the positive or active principle
~ starts to propagate their own kind in new vehicles. The
Anthropologi’cal key takes us to the division of activity
_between the two sexes, a division brought about by the
Divine Builders shaping male and female bodies for co-opera-

tion in order to perpetuate their own race. The Geometrical
Key shows us the dot becoming a line as a connecting link -

between two dots and as the first attempt at division by
motion and expansion. The Psychic Key unfolds to us the
Psyche of man working through the Mental and Astral planes,
those two co-operating, one being positive and giving, the
other negative and receiving to its companion. The Physio-
logical key takes us down to Nature’s workshop, to the
fashioning of the male and female procreative organs by
nature spirit workers under the supervision of the Divine
Builders.

" In Bhagavad-Gita, the second discourse, Shri Krshpa, the
&iarioteer and Divine Teacher, speaks repeatedly to his pupil,

the royal warrior Arjuna: You are a warrior ; warfare is the

legitimate duty of a warrior; therefore fight, O Arjunal!” Using
the Spiritual key on this, it means: You are divine ; to act

dike a divine being is your proper work; therefore do your’

divine duty, O divine one!” Using the Astronomical key it
means : * You are the Sun in your own circle ; the duty of the
Sun is to vivify and to brighten everything within his circle ;
therefore vivify and brighten, O Sun!” The Metaphysical key
will give this result: “ You are the active principle ; the duty
of . that principle is to act; therefore act, O thou active
principle ! ” The Geometrical key gives us this: “ You are a
triangle ; the duty of a triangle is to enclose and to guard a
space ; therefore enclose and guard your space, O triangle!”
The Psychic key offers this translation: “ You are a constructive
thinker ; the duty of such a one is to think constructive
‘thoughts; therefore think such constructive thoughts, O

o
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constructive thinker!” And the Physiological key gives this
result : * You are the masculine ; the duty of the masculine is
to become a father; therefore do your paternal duty, O
masculine ! ”’

Jacob Bonggren

NOTE: In sending this article to The Beacon, Dr. Bonggren
wrote in part :

“1 enclose here my ‘Seven Keys,” a copy from my own
copy. There is no third in existence. Do with it as you -
please. It was worked out under the guidance of H.P.B. when -
I was her pupil 1885-1891; in its present form, however, it is
only a year old or so. But I had the scheme before.”—ED.



DAWN AT THE MANOR, SYDNEY

THE seagull skims over the waters,
The wavelets sing to the shore,

The coming sun lights up the tree-tops,
While Beauty grows more and more.

And the gull is as Holy Spirit
Brooding o’er Waters of Space.

The Feminine Aspect of Godhead
In Seas of Matter I trace.

The Logos arises through Matter,
As Venus is born of Sea,

The Great Sun of Love and of Glory
Who cometh for you and me.,

O Father, O Mother Eternal,
Duality second to none,

O Son from that Godhead emerging,
O Trinity Three in One.

I open my heart to Thy Beauty,
Rest in the bliss of Thy Strength,
I guide my poor steps by Thy Wisdom,

Which flows through Earth’s breadth and length.

And the Peace of the Vast Eternal,
The Peace of the Boundless Deep,
The Peace of Christ and His Angel Hosts
For ever my soul shall keep. ,

O Holiest Godhead of F ather,
Of Mother, of Son, Blest Three,
With Angels and Gods we adore Thee :
Grant us Thy Glory to see, '

CLASSIC MYTHS

By ARNOLD S. BANKS

I. ORIGINS

The time is one of darkness, and all lights are needed for the-
illumination of the groping world. Interpretation of myths, legends
and dark sayings ; new aspects of thought; . . . new schemes for
social reformation ; new ways of political action ; new visions of the
inner worlds; new comradeship with Nature, the devas, and the
denizens of the unseen worlds ; new realisation of one’s own essential
being and of its relationship with the cosmic scheme ; all these are
waiting for the ‘‘tongues of flame” to descend and speak the new
Word of Power, Peace and Progress through those who in the modern
world are ready to proclaim the ever-new Evangel.

O runs part of an article®in these columns. Its message
purports to flow from the hill-country beyond the plains

of this ordinary yet most wonderful material life. But whether
it sprang there or here matters little, for the words carry their
own appeal. They express something of ideals already con-
ceived by a world-spread multitude of watchers for the dawn.
When of old the tongues of flame appeared, those upon
whom they fell “ were all with one accord in one place,” an
“upper room ”. Conditions are different now, and the physi-
cal qualification may be impossible, yet there is no warrant for
deeming that the pre-requisite need of accord has been in the
least degree abrogated. The increased amount of discord in
the world may be regarded either as a temporary and necessary
product of these changing times, or as an outcome of the

' Concerning Mediumship, p. 186, November, 1922.
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deliberate efforts of the enemy to delay progress. It suggests
forcibly that accord must be attained before there can be heard
the sound as of a rushing mighty wind. The enemy would
hinder, if he can, the outpouring which must come, and ye't he
can but subserve the purposes of the high gods. The Apple
of Discord—the ripe fruit of past Karma, be it noted—has.
been thrown to some purpose in these present days, as also
before the early struggle symbolised by the War of Troy.
And the widest and wisest attitude is that which regards these
activities of the enemy forces as being but a temporary neces-

_sity and really a preparation of the way. When the discord
has exhausted itself and its votaries, then the tongues of flame
may be heard to speak their many messages.

Now there are offered some examples of the subjects of
those messages, and it is obvious that our Society and the
Theosophical Movement at large are already deeply concern-

~ed in preparatory study and search in all of them ; yet in
~ varying degree, for tastes and temperaments differ. Further
. it is only natural that the appeal of certain of them should be’
:,.,c‘onsidered to be more urgent and practical, and therefore
more real, than that of others. A man who would have the
message of flame reveal new schemes for social reformation
\._,{night naturally be impatient with any study of visions of the
' inner worlds or of comradeship with the devas. *How,” he
_ would say, “shall I have comradeship with the devas w};om I
have not seen, if I love not my brother whom I have seen:
“and if I seek not to better his lot in every way?” ,
But as the message of flame, when it comes, will not be
-restricted, but will be like a mighty flood seekin;; myriads of
g.;“channels, so now it is justifiable, and urgent too, to direct our
,:study along even the relatively unpractical lines of preparation. .

‘message of flame, apparently one of the i
& o et - : m
passte of s, o0 ost unpractical, the

Let us then turn to the first-named division of the
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The many theories as to the origin of myths may be
found in standard works on Mythology. The interpretation
of myths, and the subject of Mythology generally, is where
learned men have agreed, or disagreed, to differ exceedingly.
Where one savant sees in all myths only a conventionalised
record of obscure tribal history, another sees merely a
dramatisation of local phenomena of Nature, such as the
rising of mist from a marsh, or the draining and drying of a
miasmic swamp by the heat of the Sun. Or every myth is to
be explained by reference to the phenomena of the rising
and setting of the Sun, and of the march of the Seasons.
Scholars in the western nations have deemed that they.
find in the ancient Vedic, Egyptian or Classic myths
merely a dim groping for, and a crude foreshadowing
of truth which they fondly think was once and for all revealed
fully in their own scriptures, or in those they have adopted
from ancient Hebraism. The mythical element of so many of
the Bible stories is ignored by them. ¢These events,” they
would say, “really happened in the ancient time, for our
instruction; they are no myths, but true.” Yet there is a
sense in which it may correctly be said that in proportion as
an event actually happened to an obscure ancient tribe, rather
than remaining as a myth with the fount of its being on the
planes of archetypes and principles, so much the less is it
true. As recently well said :

Facts—of history or science tend to congest the mind and
paralyse the imagination, as Darwin lamented in his own case.
Principles stimulate and illumine the imagination, and enable the
mind to interpret facts and adjust them to their proper relation.’

The great Myths were and are overwhelmingly true.
Ruskin says:

Never confuse a myth with alie. The thoughts of all the greatest

 and wisest men hitherto have been expressed through mythology.

* The Meaning of Masonry, by W. L. Wilmshurst, p. 192.
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And Novalis, with illumination,

Mythology contains the history of the archetypal world. It
comprehends Past, Present and Future.

In this sense myths are truer than history, for the
shadows which make up history play for a brief time and
flash away into the past; but the drama of a great myth is
enacted anew when any soul comes to that stage of unfold-
ment of which the myth-story limns the struggles and
adventures.

Now the scholars, though partial to one or another of the
" many views of the origin and meaning of myths, may well be
'k correct, each in his own sphere and within his own limits.
The trouble is that they have tried to confine themselves to
one set of meanings only, and to ignore others. In Classic
Myths in English Literature, C. M. Gayley writes :

Old literatures abound in explanatory myths of so highly
imaginative a character that we moderns are tempted to read into
them meanings which probably they never possessed. For the
diverse und contradictory significations that have in recent years

been proposed for one and the same myth could not all, at any
one time, have been entertained by the myth-makers.

Students of Theosophy will be familiar with the assertion that

a key to occult teachings may be turned more than once, and -

may reveal many layers of meaning. Of all subjects, 4"vmbolism
is perhaps the most protean and many-sided, and mythology
depends almost wholly thereon. The same laws and principles
are in force on more than one plane of being, and a story which
by drama or personification reveals truths of one plane, may
be found to apply extremely well to facts of other planes at the
same time. The laws which govern day and night and the
phases and appearances of the Sun-god; the seasons of the
year ; the mysteries of birth, growth, decline and death : and

the inner and superphysical “tides in the affairs of men,” are

all one. In this way many meanings to the same set of
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symbols may exist together and be equally true. To quote
again from Ruskin’s Queen of the Air,

To the mean person the myth always meant littie ; to the noble
person, much.

The original makers of a myth may not have had con-
sciously in mind at one time all the meanings disclosed by
successive turns of the key, yet, if the actors and events in the
myth were made to express truly the deep principles of divine
law as seen on one plane or from one angle, they could hardly
fail at the same time to exemplify the same protean and all-
pervading law from other view-points. Yet it is possible that by -
the myth-makers and initiates of the Mysteries of those days -
all the meanings were fully seen to exist, and that according
to the degree of illumination attained by the initiate in the
Mysteries, so the plane of the explanation of any myth and the
teaching given to him was simple or advanced.

Our teachers in the old Mysteries and in the modern
message of Theosophy respectively are dealing with details of
the same great principles. What we now know as Theosophy
was formerly taught more guardedly and secretly in the
Mysteries, of which many of the great Myths are remains.
Our own studies and speculations as to the Soul and the facts

“of human nature generally, greatly assist us in the interpret-

ation of those old stories where the same facts were set
forth, though sometimes wrapped up and disguised. For
human nature does not change in kind, but in degree; the
conditions of Occult progress do not change, but in our fuller
understanding of them ; and a story of the Labours of Hercules
is just as much a symbol of the difficulties to be surmounted
by the Initiate to-day as in the early days.

A good summary of a number of the theories put forward
to account for myths may be found in Studies of the Greek
Poets, by John Addington Symonds. Among others mentioned

and dismissed by him is one which seems worthy of more
10
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consideration. This is the theory which attributes the origin
of myths to

priests and sages, in order to convey to the popular mind
weighty truths and doctrines which could not be communicated in

abstract terms.
Symonds objects that

to extract a body of doctrine from the vast majority of myths
is not possible.

Perhaps to one who lacks the necessary teaching and
intuition it would be impossible to see a deep meaning in even
the noblest myth, and many of the stories are of relatively
 small import, being of local and exoteric application only.
But his fuither objection that in the age of the origin and
growth of the classic myths there could not have been men of
sufficient intelligence to conceive profound truths and to clothe
them in parables, is one which will appeal to few students of
occult tradition. It is becoming somewhat unfashionable even
in the world at large for thinking people to believe that the
first and germinal commencement of intelligence
took place within the period of history, greatly extended
though that period has come to be regarded. And there are
not wanting Scientists who, with no bias from Occultism, not
only push back the confines of the historical period into ever
remoter antiquity, but also state that they find there mighty
civilisations which had even then been for long on the down-
grade, so that they seem almost disposed to regard those
ancient systems and their leaders as having sprung forth fully
armed and equipped. Recent scholarship’s point of view is
expressed by Dr. E. A, Gardner, who admits that

no one system of interpretation is universally applicable, but
that Greek mythology was derived from many different sources.

A valuable contribution to the looked-for new inter-(
pretation—or is it not rather the old and original inter-
pretation, newly set forth?—has recently appeared, in
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The Dictionary of the Sacred Language of all Scriptures and
Myths, by G. A. Gaskell, a work as valuable for its quotations
and cross-references as for the illuminating Theosophical
interpretations of which it is full.

In the origin and development of myths there appear to
be three main factors, which shall now be very briefly
summarised. 1. The Institution known as The Mysteries.
2. The mythopeeic or myth-making faculty of humanity in a
certain stage of evolution, or state of emotional stress. 3. The
Drama and the Poets. These factors are so interdependent
that it would be incorrect to regard them as being separate -
from one another, but rather as aspects in the one set of con- -
ditions.

1. The Mysteries played a mighty part in the ancient
civilisations, and it is possible that they will recur in some
form when the world has settled down into the approaching
age of Order and Ceremonialism on a higher turn of the spiral
of progress. They may be studied in various books, and it is
not our purpose to examine them here in detail, but only to
remark that they existed in different grades of reality and
power. The initiates were taught the science of the day,
including chiefly the knowledge of their own superphysical
life. They were led on in development towards the unfolding
of certain powers of consciousness. In the exercise of those
powers the initiate saw in vision the workings of Nature; but,
for those who could not yet see by direct vision, not having
attained to so high a degree of unfoldment of faculty, there
were in the lower grades dramatic performances of stories
which were symbols of those processes of Nature. In the
inner ranks the initiates were taught to put themselves into
direct touch with knowledge, but in the outer the instruction
was given through ceremonial and the acting of dramas, in
some of which the initiate was made to play the part of the
central figure—god, hero or man. Thus, in the Mysteries of
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Isis there was enacted in the eyes of the many, the death of
Osiris, the dismemberment and scattering of His body,
the grief of Isis and her search through the land, and
the final reconstitution and triumph. But the few saw also by
direct vision the inner living truth, how Osiris was indeed
slain in every human son of the Gods and was scattered, till
after the long search through many lives and regions the God
was re-formed within, and the son of the Gods became the
Osirified one, triumphant in all his nature, and at peace.

£So also was it in the Mysteries and myths of Greece.
The direct teaching and experiences of the higher grades
became in part the ceremonial rituals of the lower, whence they
became paft of the folk-lore and god-lore of the outer and
popular religion. The ancient traditions of the conquered
Pelasgian race were preserved in the Mystery-Cults, emerging
later to be adopted by the dominant and conquering Acheeans.
In the form of stories of the gods and demi-gods, and all other
constituents of the Pantheon, they were repeated and handed
down by tradition with just as much faith in their reality as
has been held for the old stories adopted by Christianity and
preserved to our day. Here the first factor is overlapped by
the second, namely :

2. The psychic and mythopeeic faculties. Doubtless
myths were in many cases visions, psychically externalised, of
inner truths. Races, no less than individuals, come *trailing
clouds of glory,” and before the shades of the prison-house
close around them in concrete materiality and worldly
advantage they spend a longer or shorter period of child-like
imagination and of friendship with the powers of Nature.
There is at that stage not only the faculty, frequently manifest,
of seeing by direct vision the superphysical beings and powers
~in ‘their own true guise, beautiful or terrible, but also the
“tendency to express all such ideas, whether seen or not, in
‘terms of human or other familiar forms. The mind of the child
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externalises the denizens of the clouds of glory until his day-
world is peopled with visible fairy-playmates, guardian angels,
and heroes of Grimm or Andersen. For him plants and trees
have each their incarnate intelligence, and the shadows are
sometimes tangible and living bogies. So has a Race
produced a vivid personification of the Dawn, or the Life
behind it, as the beautiful maiden Ushas—of the lightning-
flashes, or the great Inteliigences who wield them, as the
dancing Maruts; men have visualised the glory of Apollo in
ideal human shape, and in an ecstasy of love have beheld
abstract beauty as the visible, bird-encircled form of Angus Og.

This is not a process which precedes the development of,
mind or belongs merely to primitive and uninstructed days.
It is not the dull or mindless ego which experiences an
imaginative childhood, nor the wholly uncultured race that
externalises an idea as a great myth story. But the process
belongs to a period of personal or racial history when the
consciousness. is vividly active and imaginative in the best
sense, and thinks in terms of pictures, catching glimpses of
archetypal and other lofty ideas and handing them down even
to the physical consciousness as forms. There is, of course,
a later and necessary stage when the child or race thinks it
has outgrown such non-sense, but it has then begun to come
under the dominion of what a Celtic writer has characteristic-
ally called “the base tyranny of mind”. The rainbow has
become by analysis merely a grey mist, unillumined, and the
clouds of glory are seen, by superior intelligence, to be damp,
uncomfortable and unhygienic.

The mythopeeic faculty involves the mixture of the
emotional nature with the mind, and the conditions are some-
times formed even at the present day in periods of stress or
exaltation. The recent War provided examples in the dngels
of Mons, and for the French the objective appearance of
their national devas and guardians. Some aspect of the
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r.ny.th-making process is manifest in certain types of imaginati
fiction, as in the writings of Algernon Blackwood and Jar;\;:
Stephens, and in the Fust-So Stories of Kipling, and many

others.
3. The Poets. Closely connected with the Mysteries,

and using the mythopceic faculty in very large degree, were
the poets and dramatists of ancient Greece. These cast the
stories into forms supremely beautiful, and raised literature to
sublime heights never surpassed, and perhaps only equalled by
Shakespeare and the Authorised Version of the Bible.

The subject of Greek Drama in its bearing on Mythology
:will form the next article in this series, so that it will not now
be further elaborated.

The foregoing, then, appear to be the chief factors in the
production of the wonderful body of the classic myths. There
is a connexion, perhaps not entirely fanciful, with the three
great departments of the Inner Government of the World. At
a period of racial history determined by the Ruling Deparment
of the Manu, when the mythopeeic faculty was at its height in
the race, the Departments of the Bodhisattva issued its teach-
ing in and through the Mysteries, utilising that faculty.
Thereafter the result was taken up, beautified and preserved
by the art of chosen agents of the Lord of Civilisation, Whom
many know under the title of the Maha Chohan. Thus in
that age the Ancient Wisdom was presented in the guise of
the most supreme beauty the world has yet seen, for all the
Arts drew their material from the Mythology. Beauty was
also the keynote of the message of the Great Teacher of that
sub-race, and for all time and all peoples Greece of old

remains Beauty.

Arnold S. Banks

PRIMITIVE MAGIC—FALSE OR TRUE ?!
By LEONARD TRISTRAM, B.A., F.R.A.L

ANT-HROPOLOGY, of all the sciences, is probably that which

1s nearest akin to Theosophy. Anthropology is the
study of man; the study of man himself, of his whole history
and development, of all his attributes physical and psychic
and of all the channels through which these attributes express,
the'mselves. [t thus comprises the study of all religions, of all
social and political organisations of all languages, and of all

1 M .
The First Transaction of the Youth Lodge of the Theosophical Society, London.
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c.elements of material culture. Merely physical anthropology
is only a small department. Moreover it is impossible to study
anthropology thoroughly without a good working knowledge
of nearly all the other branches of science and ~f philosophy.
In fact its very name, the study of man, bears"witness to its
all-embracing scope, and may be contrasted to the study of
God, which is Theosophy.

Yet the study of God and the study of Man are truly one.
The second is but a fragment of the first. How far is this
truth realised in present-day anthropology ? We shall see that
anthropology has turned its steps in the wrong direction, and
that this truth is that fact which it is the very purpo’se of
anthropology to deny.

Anthropology owes its origin to the materialistic thought
of the third quarter of the last century. It was begun by
materialism, and for materialism, in order to study, and if
possible explain, those ‘‘curious aberrations of the ’human

mind” of which beliefs in a life after death, in other worlds,

and in angels, are examples.

The man who beyond all others is regarded as being the
founder of the science is Sir E. B. Tylor, who is often called
the. Grand Old Man of Anthropology. It was his famous book
Primitive Culture, which formed the starting point, and gav;;
the key-note, as it were, to all later discussions. This book is
a most remarkable work, and should be read by all who
believe in other worlds, in a life after death, in angels, and in
Theosophy, since it gives the materialistic point of view in
the most materialistic way, and it is always advisable to read
the views of our opponents.

The bo</>k may be read, not only for knowledge, but also for
amusement; for there are many passages which, to one who
~has achieved a slightly higher philosophy than this crud
- materialism, must seem exceedingly funny. °
' ! First published, 1871.

R TR
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Thus:

We listen with pity to the rude Indian as he maintains against
civilised science and experience the authority.of his rude fprefathc_ars
We smile at the Chinee appealing against modern innovation

ito the Golden Precepts of Confucius.'

Again,

The modern educated world, rejecting occult science as @
contemptible superstition, has practically committed itself to the
opinion that magic belongs to a lower level of civilisation.®

"It is a harsher, and at times a painful, office of Ethnography to
expose the remains of crude old culture which have passed into
harmful superstition, and to mark these out for destruction.’®

Anthropology has followed in the footsteps thus carefully
marked out for it. If it ceased to be intolerant it would cease
to be anthropology. The anthropologists study magic, reincar-
nation, Theosophy, Spiritualism, Religion, etc., but always from
the point of view that these are kinks instead of graces.

It is interesting to notice that while all the other sciences
have always been ahead of public opinion, and in fact have
moulded it, orthodox anthropology has always lagged well
behind. It was not until the materialistic school of thought
had attained its greatest expression that Anthropology was
founded ; and it is still utterly materialistic although public
opinion has advanced slightly beyond this stage.

Anthropologists go and live among primitive people in
order to investigate their customs and beliefs, their magic and
religion. They relate multitudes of cases where the native
black magic appears to have achieved some success, cases
which they cannot explain. They live for years among savage
‘people to whom the other world is as real, or more real, than
this one, and who can see their dead every moment of the day

VP, 142,
2 Vol. 1, page 101.
3Vol. 2, page 102.

11
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and relate what the i

y are doing; such peopl i

; ple, for
the Ba-Ila, of whom Mr. Smith says ’ mstance, 28
If ever there were a i

> peopl i

great cloud of witnesses it is t{;]:sg?ns’gil?; r(;fi:lférlsga:uvfrgfl? ?\(/;ﬁ(ti by 2
on,—

Millions of spiritual creatur
es walk th
Unseen, both when we wake and whe?lev?r;tgl'eep !

But they would not agree with the last line, because they

believe that they can very often see the other spirits, and they ~

possess a very large amount of information about them. Yetth

anthx:opologists try to explain this very simple exper.ien be
the 1nve?ntion of the most involved and fantastic materi (ie t'y
explan.atmns. Do they realise that the whole world w'tahlilic
e.xceptu.m of a few people in modern Europe, has a‘l 1 ;
lleYed in the existence of the next world, anc’i that cwaIys be'-
cation with that world has been a matter of dail exommum-
for thousands, if not millions, of people ? Can it bi- thpfrlence
the whole of humanity, past and present, the only e031°Uf;f
?ave not suffered under a great delusion are theselze ’ oeo 10
in Western Europe ? Is not it rather the other way ? e

Tl-)e late Dr. Rivers once told a circle of his pupil
pambrlfige the following most interesting story. He vsa e
in an island in the Solomons, (which island. this waS O?lfe
writer has forgotten, but he believes it to have been Es" i .
Santo), when he was invited to attend a meeting of the Sptl_rlt“
held‘for the purpose of talking to their dead relativ o A
Engh.sh trader, the only other white man in the i lesc'i -
had lived there some years, accompanied him ehand who
The meetir'lg was held at night in an enormous hut, whij h
was packed with natives. Now in this district the ’nati\l:es

have invented a “ whistling language ”. They can talk to each

other by whistling, and this m

. ] ode of communication is qui

highly developed, even more so than the drum llaor?glllsagu"te
e in

Africa. Dr. Rivers w.
. . as not yet able to i .
1
trader could understand a little. nterpret it, but the
! The Ila-speaking Peoples of N. Rhodesia, 1921, Smith and Dal
4 ale.
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After they had all waited inside the hut for some little
time, in intense darkness, a most wierd whistling noise began.
It seemed to come from everywhere, roof, floor, walls, etc.
Many people seemed to be whistling at the same time. The
natives said that the whistling was caused by their dead
ancestors, and that they themselves could understand what
their ancestors were saying to them. They proceeded to
answer, also by whistling. It all had a most eerie effect, and
the English trader, (who thoroughly believed in it), was
terrified. Dr. Rivers came out of the hut while it was still
going on, and walked round the outside, but could see nothing
unusual. The whole native population appeared to be inside.

Dr. Rivers declared that he could think of no satistactory
explanation. He said that it was the only phenomenon con-
nected with so-called ghosts which he had been absolutely
unable to explain. He told us that the only explanation he
could think of was that the natives had indulged in an extra-
ordinary effort of ventriloquism. Yet he said that this appear-
ed to be so improbable that he could not bring himself to
But, he added, the only other explanation was that
there were ghosts! This explanation he treated as being
unworthy of discussion. It is an explanation which, in scienti-
fic circles, is hardly good form to mention. This attitude can
hardly be called scientific.

With regard to black magic, it is remarkable how many
cases there are where Europeans in Africa have seen the
native magic actually succeed and have seen people die from
its effects. The Europeans generally explain its success by
referring to suggestion or auto-suggestion. If the question was
really gone into this could probably be shown to be impossible.
Even if it was correct, it would merely be a description of the
mechanism by which the magic works. The trouble is that
all explorers who have noticed the cases where the magic has
been successful, and who have taken the trouble to record them,

believe it.
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?mve ?]w?ys assumed that they are due to suggestion. No
Investigation has ever been made to find out if this view is
correct.

Roscoe gives us two good instances of the success of black :

magic . . .

oy

A Sudanese soldier on Lake Albert was said to b | hoking wi
2 bone in his throat. I heard the particulars frot!n tfxe E:mg{;::iozlgﬁ

who said that there was no trace of anything in the th

the man had suddenly _fallen down gasping fdgr b);'ezsltht a;%agag?;éhha:

was dying from a-bone in the throat. An examination was made and
 remedies used, but though there was nothing to be found, in a short
B time the man died. It transpired that the man was convim’:ed that he
- wWas upde; a spell worked by anotber soldier. After death no trace of

anything in the throat could be found, so that the man had died fr y

firm conviction that magic had been worked against him.’ ome

»Years later,  in another part of the countr
s , th
grot;ght dto ltlne to have wounds dressed. They hag bee;e?nrzelzow:;g
- hunt and the beast had jumped out upon them, clawing two of tﬂem

badly and tearing their scalps nearl
1 y off; th ‘
hurt, only having a scratch on the neck. Iattintéleltridt:v g?rx? (l)ztzsrtn:xig

after dressing his wound I said: * There is n
; : said : ot mu i
%%q : ksimu vgxll soon be well.” To my surprise he sacig t h'? ﬂa:xtltﬁr i‘:ltg
n mf ng that he had got an exaggerated idea of his wound, | taliedgi
im for a few moments and disinissed them all, telling th'em toc .
’tag?lg in ibe morning. Nez;t morning two of the men came butotlfxle
ird_with the scratch on his neck was missing and when | a’sked fo:

him I was told he was dead. He had gone home and, saying that he

had been kil i ied i i

ﬁ?:tsitlg: ;: ;i;{%gzgg: l?;ﬁ:;;lg?igaﬁggslﬁa?i :?:etnt,l xl:ltft hesgv:fgl;::\ignvz:; .
) . en caused by magic to attack him , . s '

| Captf;in F. Clarke, formerly of the East African Rifles

has furnished the writer with some interesting information.’
On one‘ occasion an Askari who had killed an Acholi native
became ill soon after, and the spirit of the killed man was said
to have got into him. He became quite ill. Captain Clarke
allowed him to undergo the purification ceremony. His

friends killed a black goat by cutting its throat, and smeared

its blood- and the contents of its stomach on the legs and chest
of the sick man. He was told to wear part of the intestines
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as a charm, and he also had to eat some of the meat raw.
In two days he was better. This purification ceremony
by the contents of a goat’s stomach is very common in
Africa.

On another occasion an Acholi porter marching along in
a caravan had just come in sight of the next camping place
when he fell down and began to tremble all over. He could
not get up, and he began to foam at the mouth, ete. His’
friends said that he had a devil in him. He was carried into
the camp, the purification ceremony was performed, and he
recovered. These people weuld certainly have died if the.
purification ceremony had not been performed. .

It is extraordinary, if the native magic has any power,
that all Europeans seem absolutely immune from it. This is
the reason why Europeans do not believe in it. It is really no
argument, as the psychic constitution of the Europeans is
obviously very different from that of the natives. Europeans
can often render great service to native communities by break-
ing up the evil magic, which by reason of their immunity they
are able to do. It is curious how confident we Europeans are
about our own knowledge, which after all is very little, while
we utterly refuse to believe that other people have ever got hold
of anything worth knowing. There are many cases recorded
where the native divination of lost objects, or of events, etc.,
has been absolutely successful, and yet these are generally
referred to as mere coincidences.

H. G. Angus relates an interesting story

In all cases of perplexity or a wish to know the future the
"Ula is consulted [ may mention my own experience of the
Ula. I was at a village on the Rewubwe awaiting the return of the
messengers whom I had sent to a distant chief and about whom
1 was becoming anxious, so more in the hope of catching a High
Priest tripping than anything else, I consulted the Ula as to when .
the men would return. The answer was, ‘‘ send two men to-morrow
to Chuvale,” (a village about fifty miles distant and quite away
from the route which my men would have to take), * and they will

Y
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return with your messengers in four days ”

: C ys”. Isentthet

gxré:cted, and in four days they returned with my mesiez&?ar? e:)v}?s

Ial 1a{xrnved at Chuwali on the day that my men had arrived there.
_ats ed the messengers why they had gone to Chuwali, as it was

gvuals% ‘ovl;f; of’t_hextxlrl wgy : tthelr ({eplg \}alvas tﬁlat they had heard that there

war ” in the direct road and that they had ided i i
So I did not catch the High Priest tripping.x avoiced it accordingly.

Angus offered no comments, but apparently sent the story
direct to the society for psychical research.

R. Wessman also tried to get the better of a sorcerer, but
the sorcerer got the better of him, much to his surprise.
Wessman also obtained from a witch-doctor some perfectly
'(correct information when he went to him with a test case.?
In consequence Wessman believes in the native divination.
He thinks that the natives have got hold of some form of
hypnotism, without knowing how or where they acquired it
.Even the greatest diviners cannot often educate their childrer;
in the art, although the ordinary medicine doctors always pass
on the art to their children. The diviners apparently cannot
work when there is no medium.

.Callaway says that the diviner is evidently a kind of
medium. He converses with the spirits on the other side
The test for being a true diviner is to be able to find thing;
that are hidden. Examples are given." Moreover Callawa
says that each black man has a means of divining withiz
himself, which he can use to find lost cattle, etc. When he
h?s lost anything he sits down quietly by himself and shuts
his eyes. After a while he seems to see the cattle, or
whatever it be, and the very place where they are t’ob
found.* This is evidently some kind of astral sight. )

Dreams are very real thin
gs to these
all Africans. people, as to

: Journal Royal Anthropological Institute, 1898, p. 316 seq.
R. Wessman. The Bawenda of the Spelonken, p. 93.

! Bishop Callaway. The Religion of the A
. Zula,
s Ibid., page 338. e Ama-Zulu. Circa, p. 300,
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A very interesting account of a diviner is given by
Hobley

There lives in South Kikuyu-land an elder named Kichura, who
is credited with the extraordinary power of being the recipient of
messages from the Supreme Being, and in consequence possesses the
gift of prophecy. He was interviewed and cross-examined by the
writer {Hobley), and stated that at intervals, about twice a year,
during the night, he falls into a deeper sleep than usual, a trance in
fact, and that while in this condition he is taken out of his bed and
statements are made to him by a voice, but he cannot see who gives
him the message. The trance always occurs at night, and he is
generally taken outside the hut while in this cataleptic condition, but
says that he never remembers being able to distinguish the huts or
any familiar objects in the village. The interior of the hut appears to
be lighted up and the message comes to him with a booming sound,
which he understands.

He stated that one day when visiting an elder named Kibutuy,
he was seized during the night and taken bodily through the thatch of
the roof, and was found on the top of the hut next morning. On
another occasion a young man of the warrior class, belonging to his
village, was sleeping alongside him in his hut when he was
temporarily carried off, and the young man’s hair all came off as if it
had been shaved, and in the morning was found lying in a heap on the
floor by the bed, the owner having no idea how this had occurred . . .

The day following one of his seizures he collects the elders and
delivers his message. He states that after one of these seizures he is
very exhausted, and for three days he cannot rise from his bed. His
father and paternal grandfather had this gift or power.

He stated that he believed the gift came from God and not from
the ngoma or ancestor spirits, and that if he did not deliver to the
people the messages which he had received he would be stricken
with sickness . . .

He gave examples of the kind of messages he had received.
On one occasion, some time before the advent of Europeans, he was
told that the Masai would be severely smitten with smallpox, and
that subsequently many would settle among the Kikuyu, and shortly
afterwards it happened accordingly. On another occasion he was
told that a white race would enter the country and that they and
Kikuyu would live side by side in this country, and now it has come
to pass.

He was seized before the great famine of 1900 and foretold its
arrival. Later, he was told to inform the Kikuyu to sacrifice a white
sheep, a red sheep, and a black male goat at the sacred fig trees, and
that the chief Kinanjui was io sacrifice a white heifer at the head
waters of the Mbagathi river. These orders were obeyed, and the
famine and the smallpox were lifted from the land.!

1C. W. Hobley. Bantu Beliefs and Magic, pp. 36-39.
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This is only one of the many similar accounts.

Thus Sir H. H. Johnston in his Uganda Protectorate states
that Masai rulers are credited with the power of second sight,
which they can evoke at will through the agency of a certain
medicine whose composition is known only to the royal family.

The reigning chief invokes this power once or twice during
each year and remains under its influence for several days, the*

taking of the medicine being always followed by a drinking
bout. On his emergence from the effects of this the chief

’ makes known what has been revealed to him about the future

when he was under the power of the medicine. This power

v:'i,s invoked before a raid is undertaken, and the prophet then
* says where and how the attack ought to be made, and where
‘the enemies cattle gre to be found. These predictions are

. almost invariably correct.

There are many recorded cases in Africa where the native
diviners prophesied the coming of the white man, and his

- domination of the couniry, even before any white men had
. been seen or heard of.

The writer has only a superficial knowledge of primitive

"customs outside Africa, but similar phenomena have probably

~ are only two out of the many departments of magic.

been reported from many other lands. It must be remembered

that divination of events and black magic against individuals
Some

_others are, rainmaking, protection and multiplication of the

crops, protection against the enemy, countermagic against the

‘ enemies’ magic, curing disease (perhaps the most important
_ oranch), magic to make hunting, fishing, etc., successful, down
to magic which enables people to steal successfully without

- being caught.

In many places it is thought that nothing can be done,

‘that no trade can be followed, without the possession of the
‘appropriate magical medicine. .  Among the Ba-Ila the remedy

for an old and antiquated muzzle-loading gun is not its

MARCH '
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replacement by a modern rifle, but all that is required is some

medicine to make the old gun shoot straight.

No one would dream of being a thief unless he had
provided himself with the appropriate medicine. He would be
breaking the thieves’ code of honour if he stole without it. He
would not be playing the game.

This is an examiple of how magic, founded upon a basis of
fact, can degenerate. The trouble is that it is hard to distin-
guish fact from fancy, and proper use from unworthy
degeneration.

- However times are changing, and the veil which divides .
this world from the next is being torn away. To quote -

Mr. Hobley . . .

The leaders of psychical research allege that the survival of
human personality after death has been scientifically proved, and
that, under favourable circumstances, communications from the dead
have been received. If this be so, might it not be said that races on a
lower plane of culture are possibly more sensitive to such influences
and that their belief in the activity of the ancestral spirits is therefore

not wholly unreasonable ?*

Leonard Tristram

e T —

! The Ha-speaking Peoples of N. Rhodesia, Smith and Dale.
? See Hobley (abave), p. 31.
12



CREATIVE CONSTRUCTION :
THE REBUILDING OF THE HUMAN TEMPLE

By LEo FRENCH
(C‘onclude\ad Jrom p. 665)
11I. MERCURY, MESSENGER OF THE GODS

Release me from my bands,

With the help of your good hands.
Gentle breath of yours my sails
Must fill, or else my project fails.:

MERCURY’S principle and power is Reason, companioning
the seraphim”,

Connecting-link between divine and human minds
thought’s sublimation. Thought itself is too inclusive a term,
for identification with any individual planet. Thought mines
delves, dives, with Saturn the inspired labourer ; ascends t(;
the empyrean with Jupiter’s imperial architectural dreams
the n?aster artificer ; breathes the * soft Lydian airs” oE
Venusian love-expansion and relaxation ; rests not there, but

plumes fiery brings for the last pheenix fligh
5 t to th
creative thought is the goal of every thinkef o the Sun, for

A well-tempered and balanced, * discrete * Mercury,

interprets all messages * from above ” to th 1

: e human think
and .moret.)ver enlightens him as to the extent and natuiz
of his flying capacity; whether, indeed, he must essay that

last fire-flight in the present incarnati
i ’ ation, or .
with “short swallow-flights * only » or content himself

3 From Epilogue to * The Tempest ”, Shakespeare,

¥
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Enlightenment, interpretation, perception, translation.
The girdling of earth’s mind with Mercury’s golden cincture,
woven of air and sun-fire. »

The heritage of this magic circle descends to man by
virtue of his divine sonship. In the image of the Gods made
He man. %I have said, ye are Gods.” The divine descent to

-every human tenement is already accomplished in eternity;

here below it is only a matter of time.

The direct conscious response to Mercury’s “ golden
overshadowing,” illumination from the God-mind, depends on
the ego’s age, and mental temerity, the karmic lot and ,
portion, designed and deserved, for and in, each successive -
plot of earth, assigned as fit sphere of occupation, throughout
those cycles of progressive reincarnations whose sum alone
spells “life ” to each inheritor of the kingdoms in heaven.

To awaken the Mercury-principle to full response-capa-
city in any given horoscope is to arouse the ‘‘air-service”
(mental) ministry to consciousness of its powers, responsi-
bilities, duties and privileges; thus, to enlarge the circum-
ference, and widen the scope of its ability as a corporate force.
Union is strength, all worlds over: co-ordination of faculties
evokes increased facilities for intercourse; intercourse brings
progressive enlightenment, deepened insight, heightened
intuition, according to the kind and quality of members of the
mental cabinet. How much depends on the translation of
reports, only those know who have had practical administra-
tive experience in any capacity !

Here, individuality looms large, or grows small by

. degrees, and wnbeautifully less, with exactly proportionate

effect in the realm of those reflected shadows * whose
gathered rays are reality ”.

For example, if Saturn be weak, placed in an antipathetic
sign, with difficult aspects, “something wrong with the
foundations and fundamentals of the mental cabinet in that
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human . polity "—constitutes the logical verdict from any
astrological jury: in such a horoscope, either deep thought
or cons.ecutive reasoning, or concrete staying power, will
prove either faulty, unreliable, or attended with con’sider-
able difficulty of attainment. If Mercury be invoked and
lenc.ls his aid to the native of such a horoscope (“ Saturn
afflicted ”’), then he flashes his torch, casts his bright beams
"of light into the mental realms, and sees how to repair, restore
and make good any Saturnian damage, faulty fabric ini
sufficent or unsuitable fabric of thought. ’

If Jupiter, the architect, has not designed as he should
either has not considered climatic conditions or character o;
the surrounding landscape and that of the future owner of the
house (these and kindred considerations differentiate th
skilled master-artificer from the raw article, in the :' ;
tural world), then Mercury is called in to ,reason irr'ihlte:
architect, and persuade him to abandon the old, and e
new plan. ’ prepare 4

Where Yenus, lover and harmoniser, smiles not h
work, nor gives that sweet glance which a,pprov th or the
then Mercury will cease not until he per d iy e.whole,
Venus as to the desirability of herpacstl'ml o and enl'lghtens
approval if that house is to prove no lr‘;eeriogperﬁm and
lodgement but a human habitation and a home :vll(; 1tnlg anl(:
every tangled thread in the Venusian comple;c is samoilt]f:d

and straightened, and harm i
* state of man”, ony 1s once more restored to the

I
L tn thlek sar'ne vsray, ‘e.ven the Solar Life-Giver disdains
o walk with his minister in the cool of the da
to take counsel with him, v

_ '.I‘h'e Moon cannot reflect accurately
discrimination and discretion :
H

nor even

. nor receive with
HSct] : nor the engineer construct th
lighting and heating systems, without those words of r(;asoz

and intelligible knowledge which Mercury can alone bestow
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Even Uranus the occult empowerer, the super-man and
spiritual dynamic actor, and Neptune, celestial artist, whose
permeations and pervasions alone impart universality and
cosmic consciousness to every work of human and divine art,
these great ones disdain not to accept light from the
Messenger of the Word, nor to avail themselves of his lucid
information as to how best to dispose and direct their
tremendous forces in each human realm, so that it shall hold
together under their administration when in active service,
neither exploding beneath the Voleanic iconoclastic jury of
Uranian preliminary devastation nor dissolving and disappear- .
ing at the first touch of Neptune’s heap-wave, precursor of -
sundering floods!

For present illustrative purposes, Mercury’s position in
Leo, and fourth house is chosen. (Sun and Jupiter in Leo, in
third) The Native here depicted was Head of a college,
successful in the teeth of almost incredible oppositional
difficulties and circumstantial handicap-obstacles. The majority
of exoteric astrologers rule this position of Mercury in Leo as
detrimental. Esoterically, what a golden opportunity! Mercury
here beholds the very face of the Father, and if he be not
blinded by the Light of that express image of His person,
surely the very thoughts and meditations of the heart of deity,
will be directly received from. this obedient son : registered
in the golden ether of Mercurian memory, interpreted to his
brethren. Mercury is here born in the house of the Moon,
(fourth, ruled by Cancer, hence the Moon,} with her silver
light to temper solar heat, cooling too-fervent ardour, likewise
affording special faculties and facilities for sensing the needs
of the young, and thus ensuring successful administration
thereto.

Mercury’s inter-planetary aspects include a sextile to
Saturn (latter on horizon, in Gemini, an excellent position for
a teacher, blending depth and staging power, with lucidity and
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versatility of mind) semi-square fo Venus (in Cancer, and
second house) sguare to Neptune (in Taurus, and twelfth
house). Hence, the mind will be most suitably employed
(most congenially as emissary of the ego) in public work,
diverted from emotional-occupation and introspection. Mer-
cury’s consular service in a horoscope of the present characth,.
and calibre will be most perfectly performed, along the path’;
of exclugive concern with and tutelage of others so far as direct
discipline is concerned—for self-knowledge here has reached
" the point whereat the mind is to function more in the sphere
 of outer than inner rule and government, the latter having
. been achieved to a consideréble extent, the mental “via crucis’
trodden and Mercury’s most crucial sacrificial ordeal ex-
perienced and “passed”. Mercury’s holy order and office
here is that of ‘“appointed bearer and upraiser of the pyx of
the Sun,” chalice of the mind, the elevation of whose “ host,
invokes the descent of the Dove, with consequent mental
illumination.

The fourth house as tenement for Mercury poiats to the
temple of the Moon as the consecrated building wherein these
Solar Mercurian rites and ceremonies are to be performed,
including the elevation of the host,

‘ with the correspondmg divine response to potently-directed
bhuman supplication, in transubstantiation, the air, fire, and water, of

Mercury in Leo, in fourth house,
becoming
the immortal ichor, the immortal ariel.

This fourth house constitutes a fatal, water-vortex, when
personal private concerns are allowed to inundate and swamp
the area of mental occupation—a fruitful source of maternal-
hereditary mental and emotional complexes.

: - But Mercury here, in the present horoscope, stationed in
“.the Father’s fixed-fiery sign, though the mother’s cardinal-
E: Watery house, mdzcates spiritual power behind and above the
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reasoning mind, with sufficient mental creative-determinative
force to rise above, though passing through the great water
floods.
Thus considered, each Mercurian-aspect in this horoscope
pre-figures the possibility of an initiation-ceremonial within
the divine enlightener’s realm of jurisdiction. The Venusian
semi-square, the emptying of the cruse of personal-love, the
re-filling with those waters whereof whoso drinks thirsts no
more.
The Neptunian square, the substitution “ offering, single
and complete,” the dedication of emotional powers to world- .
service the drinking from the rock-fountain deliberately fore- -
going the rivers of pleasure.

The Saturnian-sextile, the taking (and going forth to meet)
of some special opportunity, at the meeting and parting of two
ways, whereat alternative courses are presented, one involving
personal self-aggrandisement, in some form, the other, definite
self-denial, limitation and contraction on the lower-mental
plane, leading to subsequent bursting of some Saturnian bonds,
hitherto supposed binding for the entire period of the present
incarnation. »

To sum up—the higher possibilities of this Mercurian
position and aspects, the apotheosis and pre-figurement of the
Mercurian heavenly * pattern in the mount”. These include
self-identification with the Mercurian perceptive, lucid, reas-
oning principle and power, as “the Son of the Father,” with
the Father’s temple-palace as the heart’s and mind’s true
home. Thither will heart and mind ascend, and with Him
continually dwell, if the initiation-ritual union between heart
and mind, be here performed and accomplished.

Leo French
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THE LIVES OF ALCYONE

H the commencement of the next volume with the
April issue, the following * Lives of Alcyone” will be

published in THE THEOSOPHIST. These “ Lives® have not

yet been published; they precede those published in TuEg
THEOSOPHIST, vols. XXXI and XXXII.

| |
No. | DaTE PLACE No. | DatE
l L
B.C. B.C.
1 70,000 Gobi 10 | 29,700
2 . ’ 11 28,804
3 | 60,000 Manoa 12 28,129
4 | 42,000 ’ 13 27,527
5 | 40,000 Arabia 14 26,801
6 | 38,000 Africa 15 26,126
7 | 32,064 | Manoa 16 25,528
8 | 31,139 j » 17 24,700
9 | 30,275 | Persia 18 ‘ 23,681

PLacg

T e

Persia

Manoa
Ireland
Manoa
China
N.Z.
Mexico

U.S.A.

tions

The number relates to the numeration of the Lives in the
book The Lives of Alcyone, and not to the order of the reincarng-

of Alcyone.

THE EARLY HISTORY OF THE T.S.

WITH ANNOTATIONS BY C. JINARAJADASA
XI
JOoHN KING’s PICTURE
(Continued from p. 672)

Letter 4

[Post card to :]
GENERAL FRANCIS LIPPITT,

13 Pemberton Sg. {(Room 13),
BosToN, Mass.
[April 3, ’75.]

Picture ready and sent by Adams Express Co. Was
as clear, and pure as a newly fallen snow. B. carried it to his
office to show to some artists and it passed through so many
uncleanly hands that it lost partially its virgin purity. Jo-h.n
asks you to give your attention to the flying tigure of the spirit
above—*“ mother and child ”. Says you will recognise her. I
do not. Johny wants you to #y and understand all symbols
and masonic signs. He begs you will never part with this
picture and must not let too many persons touch it, not even
approach it too close. I will explain why I changed house.
Sansom Street 3420 West. Phil [adelphia].

Yours truly,

H. P. BLAVATSKY
13
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Letter 5
PHILADELPHIA,

3420 Sansom Street,

| West Philadelphia.
GENERAL LIPPITT

My DEAR GE 3RAL,

I am glad you like Johny’s picture, but you must not call
him a Turk, for he is a noble dear sprite and loves you much.
It is nobody’s fault, if you did not see him till now, as e is in
- reality, and always thought him to be like the old Jewish half-
' materialized phyz, you were generally treated to at the
Holmes. In London only, he appears as he is; but bearing
still on his dear countenance some likeness to his respective
mediums, for it is hard for him to change completely the
particles drawn by him from various vital powers. How is it
you do mot recognise your Katie King of last May ? John
says it is herself as she is now, and several persons have
recognised her immediately upon seeing the picture at the
time. I did not know of it myself for John told me but after
ward. Evans and Mr. and Mrs. Amer and Morton and ofhéfs
- exclaimed right away, “ It’s Katie King ” ! I did not see her so

I cannot tell. The mother and child are not Zkenesses and of
course you cannot, no more than any one else recognise spirits
you do not know. Now my dear General, what’s that about
the fortune we are to make ? It’s your tipping machine, your
.invention, I have no doubt, for 7 am t0/d so. 1 wish I could
go to Boston now, but its improbable for my law suit is coming
off on the 26th day of April, Monday, and I have to go to
Riverhead, Long Island, with my lawyers, so that before the
beginning of May it will be impossible for me to go to Boston
Try and keep off the job till then if you can. .
o My dear, very dear General, do come in with us
© for the “Scientist”, See now, you have fallen out with that

»
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old, overboiled pumpkin of Colby, and the Galafy ' is a heart-
less paper that will print nothing but sentimental lies, as all
the rest of them. We must have your articles published. See
what Stainton Moses says about them in his letter to Mr. Epes
Sarjent. I am determined to lift up the “Spt. Scientist ”
and to keep it afloat till the people find out for themselves
what an ably conducted little paper it is. If Mr. Epes Sargent
and Col. Olcott and yourself and Prof. Corson of Cornell U.
and Mrs. Andrews, will all write or begin writing for this
paper so as to make of it our special fruthful organ, what a
blessing it will prove to spiritualism in general and the cause -
in America in particu]ar. Now, as the case stands with only
the “Banner” and the filthy Relig. Phil,” the leaders
of the spiritual cause may be assimilated to the “les
aveugles conduisant les borgnes ™. Then, if my plan succeeds,
we shall get the lead, and direct the world in the true path,
showing the skeptics and infidels the cause of the results,
while now they have but doubtful and ever doubted effects
thrust in their throats without so much as a word of rational
application, or trustworthy evidence. What can we expect
from the outsiders. How can we hope of their ever dropping
off their Christian notions and membership of diverse
Churches that furnish them with a certain light—false as it
may be—of respectability, to pitch headlong in a belief that is
unpopular, full of illusions as long as facts are disputed, and
the chief leaders of which, as Eusebius of old, that pious old
fraud of the first Christians, not only interlope fancy fairy
tales but actually withhold from the knowledge of the world
at large the crimes of certain parties that happen to be, for
certain mysterious reasons, the “beloved ones” and the
favorised of those leaders and “en odeur de sainteté ¥ with

1 This is how the word appears, as near as I can decipher it.
% ¢ Religio-Philosophical Journal.”
3 The blind leading the lame,
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the or.gans. You call my article against Child furious!
Why, if, you had in hand the proofs 7 Aave, with all your
inborn mildness and sweet temper you would be the first to
cc.)n.fess that the “ Father Confessor” richly deserves a cow-
hldmg. Do give a helping hand to the poor Gerry Brown, not
for his sake. 1 know very little of him beyond that John says
he is a true, honest worthy, untiring worker and will and can
do much for the cause if properly helped—but for 6ur own, for
the benefit of spiritualism and humanity. Olcott is writing an
article for the * Sptl. Scientist ”. I understand that Mr. Epes
. Sargent does the same. Prof. Corson is going to send one
‘ next week. Why should not you contribute the same, and
have your articles printed in that paper. I wrote to Witt-
genstein and asked him to write every month something for
the “Scientist,” relating to phenomena occurring in Germany
and elsewhere. I am sure he will do so. John says he heard
your daughter the other day *flourish on the harpsichord ”
and that she *flourished mighty sweet”. When I told him
that his expressions were very queer and that I did not well
understand what he meant by “ harpsichord” he got mad at
me and abused me, adding that other people would prove to be
less fools than 1 was, and would certainly understand his
meaning. I send it you “Verbatim”. Well, God bless you
and may your life pass in the sunshine for ever till the last.

Yours sincerely and truly,
H. P. BLAVATSKY

Letter 6
3420 Sansom Street,
PHILADELPHIA,

DEAR GENERAL, April 20, 1875.

In reply t? your postal card, as well as to your letters to
Mme. de B, which she has shown me, I give you the following
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explanation of the way in which the John King picture was
done:

By John King’s request, Mme. de B bought some fine
satin, and a piece of the required size was tacked on a drawing-
board. Dry colors, water, and an assortment of brushes were
provided and placed in the room devoted to the spirit, and the
whole left there over night, covered with a cloth. In the morning
the whole upper portion of the picture and John’s face were found
traced in faint outline; the spirit figures were surrounded
with a faint body of color, which formed the outlines as you
see them now, without the usual single sharp lines of the
pencil. When Mme. de B sat down at the table John told her
to begin the wreath of flowers and the vines which form the
perpendicular supports of what may be called the central panel.
Dissatisfied with her work, he bid her go away, after covering
the satin, and when he called her back, she found that he had
laid in the outlines of the perpendicular foliage, and the marble
balcony upon which he stands. She then went to work upon
the large wreath below the latter, and thereafter confined
herself exclusively to that; John doing everything else him-
self—piecemeal, sometimes by day and sometimes by night. 1
was in the house most of this time, and on more than one
occasion sat near her while painting, and with her stepped out
for a few minutes while the spirit artist drew some portion of
the picture, beneath the cloth that was spread over its face.
The Greek and Hebrew words and the cabalistic signs were
put in last of all. You have correctly read the former, but
must not suppose they are anything exceptional, for they are
known to every student of the Kabbala. They and the signs and
the Jewel John King wears upon his breast are all Rosicrucian
symbols, he having been a brother of the Order, and this
being the tie which binds him to our gifted friend Mme. de B.
You may properly estimate the favor done you when [ tell
you that the madame has vainly begged John to do something
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like this for her, for years past, and I hope that if any other
inducement lacked to enlist your sympathies and help for the
proposed newspaper organ, through which we are promised
the knowledge that we old spiritualists have been so many
years waiting and praying for, this may serve to that end.

I was unable to secure from my Publishers enough
copies of my book' for my friends until now ; but you may
expect one in a few days, which I hope you will accept in
token of my warm regard.

When I was at Chittenden, Mme. de B tried to sketch

some Oriental figures for Mr. Kappes the artist, but made a
wretched attempt at it; so she did in Hartford when she
wished to show Mr. Williams the artist of the Am. Pub. Co.
how to correct certain errors in the costumes of the materialis-
ed spirits who appeared to her at C. I can certify, therefore,
to the impossibility of her having drawn the charming figures
which appear in the J. K. picture.

Yours truly,
H. S. OLcotT

Letter 7

Box 4335

N.Y., Feb 12,
GENERAL F. J. LIPPITT ruary 77

DEAR GENERAL,

- You speak in riddles. I have no recollection of the
inscriptions you refer to. I enveloped the picture myself and
addressed it with my own hand, and myself took it to the
Adams Express office. How it came to be addressed in your
handwriting I do not know—"it beats cock fighting”!

1 Col. Olcott’s book, People from the Other World. In the i
to H.P. B. he has written: “From Henry Steel Olcott ('lgggy X&tﬁ:r;mtg“l;e?tad
Petrowna Blavatsky, whom he respects for her virtues, admires for her talent pays
homage to for her lofty courage, and loves for her noble seli-sacrifice. The ¢oodar’e§:¥;

Y H t . N
;l?w.;o:k,.l& ::c;x:dlg?gﬁ,factress ; the bad dread her as one sent to punish and scourge.

1924 THE EARLY HISTORY OF THE T.S. 803

However I’m so used to miracles now that such a trifle as this
—if it should be one, indeed—is hardly worth my dwelling
upon. 'You should live in the same house with that She
Sphinx of the Age, Mme. B, if you would have your hair curl
and uncurl itself with wonder everyday. Talk about the wall-
writing at Belshazzar’s feast!—why things have got so now
when a Hindoo friend of mine (a living man and an adept)
wishes to communicate with me he writes instantaneously in
gold letters, on the panels of the doors of a walnut library.
One has just disappeared this evening that had been there
nearly a week in plain sight of every caller! But if I begin on *
this subject I should require a volume to hold all that I might
recount. You may well fancy that for me the sombre Séances
of the mediums have little or no remaining charm, “greater
works than these” I see daily in full light, and produced
without a medium by the aid of magic. '
Yours truly,

H. S. OLcotrT

Letter 8*
7 Beckman Street
N.Y. 2-4.°76

GENERAL F. J. LIPPITT
The Jno. King picture was duly received and Mr. Newton
has photographed it. But the difficulties have been enormous,
on account of the non-photographable colour. Mr. N is not
satisfied with the result but will keep on trying. Remember

me kindly to Smith.

1 Postscript to a letter to General Lippitt from Colonel Olcott.



NON-CO-OPERATION IN THE LIGHT
OF THEOSOPHY

By Sri1 PrAKASA

I am readily availing myself of the generous permission

. accorded to me by the venerable President and editor, to
write on "‘ Non-Co-Operation in the Light of Theosophy ”., I
fear the title will come as a surprise, to say the least, to all
those who have had only one side of the question put before
them, .amd have been, perchance, taught to regard * Non-Co-
Operation,” the great national upheaval in India to-day, and
tI'heosophy, the great harbinger of Brotherhood, the ,great
interpreter of life on earth in terms of spiritual verities, as
contradictory expressions. It will be my endeavour to sh;w,
to the utmost of my humble capacity, that the two are not
contradictory, but eminently controvertible, terms; and that
the two, instead of being at war with each other, should be
the most friendly of collaborators towards a common goal.

I shall begin with a confession. We have just been
through the General political elections in India. In the
present state of the country, passions ran very high and the
contests were very keen and bitter in many places. I was in
charge of running the elections, so far as my town and district
and division of Benares (as administrative and electoral units in
India are called) were concerned, on behalf of the Swarajya
party of the Indian National Congress, the most extreme sect;on
of such of the political-minded among our people as are not
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entirely opposed to the seeking of election to the official
legislatures of the land.

We in Benares, were directly or indirectly connected
with nine seats in all, for the Indian Legislative Assembly and
the Provincial Council of the United Provinces. For one of
these, the party did not set up any candidate : but it contested
all the remaining eight. We lost only two seats, both special
Muslim ones—one to the Local and one to the All-Indian
Legislature. All the other six, both Muslim and non-Muslim,
we captured. Two out of these were hotly contested: but
both of them fell to our lot. The two opponents in these two .
seats, whom I helped to defeat, were men of great worth; of -
sterling merit and capacity ; of vast and varied experience ;
with long records of valuable and selfless public services
behind them. I knew they would be ornaments to any legis-
lature in the world: independent, patriotic and able. Their
ultimate defeat, even when I had worked for it, came to me
as a tremendous shock. An infinite sadness seized my soul :
and I found it difficult to concentrate my attention on my daily
duties. Victory appeared worse than defeat when gained at
such a tremendous cost: it ousted the worthiest men; it
deprived them of serving their country in the spheres in which
they were best fitted to serve her; it perhaps even jeopardised
the wider interests of the land we all love.

Only a few days after the publication of the final results,
I happened to be travelling. The defeat of two great men,
whom I had loved and honoured for their private and public
virtues for years—and through my efforts—was sitting heavily
upon by soul. And in that mail train that day, rushing
through smiling fields on either side—as Indian fields alone
can smile in the month of December—I had only my sad
thoughts as my companions.

The brain was weary of thinking; the heart was heavy

with sorrow. Then suddenly the Light seemed to dawn on
14
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me. Some kindly spirit seemed to say: “ Do not grieve All
i8 well. There is no reason for sorrow when you have' done
vyhat you thought was your duty, even if it meant the discom;l
fiture of many elders wiom you have learnt to love andi:
honour through years of close association. But to-da they'
stand agains.t( the Zeiigeist, the spirit of the age whicslil will
take no denial, and which remorselessly brushe; aside high
and low, -great and small, that seek to stand against it. They
do not. grieve: why should you? They understand .and are
{econcxled: so should you be: All this turmoil—and it is all
vjﬁ;poll;zzy cav:ZZdnz(ifssary for tvyo purposes. Firstly, those

. a great agitation against the heaviest’
possfble .odds were entitled to get full opportunities for further’
service in other spheres of activity, and so prove their mettle’
and their .wotth; and secondly, those others who regarded
these elecflons as the unfailing barometers of public feeling s
and who imagined that the general body of electors were fox;';
them and not for you, had to get a rude awakening to judg‘er"“f
and appreciate the truth by their own standards.” ?

- But I asked this kindly 'mentor, who seemed to me likea'v
the proverbial straw to the drowning man, whether, after all |
non-.co-operation, in the interests of which all this: fury anc;
passion had been expended, was the best method of India’s i‘

liberation. *“ Not only India’s,” came the gentle reply, “it is*

the grandest, the noblest movement that the world has yet
known for the truest freedom of mankind, however much one

would have preferred a better name for this fine human'

endeavour.” The explanation of this amazing statement was
given to me as the train was rushing along; and I shall try to
put it down here as best as I can. I might say that that
moment when the answer framed itself in my mind, was,

perhaps, the only moment of illumination that I have yet -

knownm life, as its preceding moments were the saddest and
ihg:mest excruciating mentally that I have yet experienced,
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Theosophy, as we all know, stands for Brotherhood : not
the brotherhood of the levellers, who start on the wrong
basis that all men are equal; not even the brotherhood
of the socialist, who recommends weak-kneed mercy for the
humble and the helpless, and desires the state to take charge
of everyone and everything; but a true and genuine,
strong and generous Brotherhood, that recognises the natural
differences of man and man, and seeks to weld humanity in
one, on the essential spiritual basis of dividing the rights
and duties of every individual and every class, so that each
shall perform his and its dharma, and the wheel of life is .
kept going harmoniously and joyously. Manu, the great -
Law-giver of the ancient world, a careful study of whom
is enjoined, I believe, on all earnest Theosophists by the
great founder of the Theosophical Society, Madame Blavatsky,
preached this Brotherhood. He recognised the essential
difference in physical habit and mental temperament of
individuals and classes; and so assigned duties and rights to
each, so that none should predominate and none should be
prostrate ; and that by interdependence, society might be kept
strong and stable. Thus was the conception of Brahmana,
Kshattriya, Vaishya, and Shiidra given to the world of men,
each with his definite duty, each with his corresponding
right, each dependent on the other: none dominant, none

depressed.
Europe, through the centuries of its history, has suffered

_because of the inadequate distribution of rights and duties

among the classes that compose its society. Its history has
been called the history of freedom, a continual struggle of man
against the undue supremacy of man, in any department of
human activity, in any phase of human life. What do we see
in Europe’s history ? Soon after the passing of Jesus Christ and
the establishment of the Church triumphant, we see Europe in
the death grip of a relentless theocracy: a heartless sacerdotalism
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that was crushing all life. For many centuries Europe fought
and struggled ; and, at last, when, after immense suffering and
great endeavours, she got out of this * Brahmanism,” she fell
“into the cruel trap of feudalism. The hosts of landed
magnates came to enjoy immense poOWwer, which they
thoroughly abused. Freedom hid her head in shame and the
misery of the humble was untold. Europe took another few
centuries to struggle against this; and after fearful sacrifices,
she was able at last to overcome this mighty Kshattriya-ism.
Then came the era of capitalism: the unquestioned supremacy
. of the Vaishya. For the last two centuries Europe was
- gtruggling against it. We are already seeing the first signs of
its coming collapse; but along with it we also see the danger
of the emergence of mob-rule, the dominance of the Shudra.
If all that one reads of the Bolshevists be true, we can realise
.that, while * Vaishya-ism” is going, the ugly monster of
“ Shitdra-ism ” is becoming ascendant. A struggle against
this, which Europe will have to wage, will perhaps entail
the bitterest suffering that she has yet experienced. And all
this because the classes would not be balanced ; society would
not be an equilibrium ; one class at a time would want every-
thing for itself, thus antagonising the others, who would
naturally fight for their freedom.

In strong and strange contrast to this we find that the
mighty author of the non-co-operation struggle, with a genius
perhaps unrivalled in the history of human thought, has given
us as the basis of our agitation, like the Manu of old, a few
simple principles, enabling us to wage a fourfold war at one
and the same time; to avoid the pitfalls that class supremacy
and class wars Inevitably open; and to get an all-round
freedom when once more duties and rights would be fairly
divided between classes and individuals, and different members
of society adjusted in one beautiful and harmonious whole.
Mahatma Gandhi enjoins on all who would fight for India’s
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freedom to-day absolute absence of hatred. Therein he follows
the teachings of Shri Krshna, in the Bhagavad-Gita, requiring
Arjuna to strike without passion or hatred. |

The non-co-operation struggle in India is, therefore,
strangely free from personal animosities and bitterness; and
even the worst of political opponents, even those who are
actually working against what the other stands for, can and
do live on the friendliest and most affectionate of terms. It
is curious how Indian non-co-operators have real and intimate
friendships among Europeans, while Indian politicians of
moderate political views are constantly getting into unseemly .
personal squabbles with European officials, and others. The -
non-co-operator’s attack is not against any person, but against
a system: the struggle is entirely impersonal. That gives it a
strange and fascinating beauty. Many members of the higher
services in India have told me that non-co-operators must be
praised for being entirely free from personal animus: there is
no bitterness even between the magistrate who, in the
performance of his inexorable duty, sentences, and the political
prisoner at the bar, who is condemned, for the fight is a fight
of prinf:ipl'e, wherein suffering is cheerfully borne because jt
is self-invited; and even §e who inflicts the suffering, does S0
in a sad and reverent spirit. And on this fundamental bag;
of .a!)sence of all hatred,- Mahatma Gandhj builds b asis
edxhltceil Het Ifays1 all ftalths are one, all humanji
must have the closest possible unj L
Christians, Buddhists, Sikhs, lj]r;‘ilys a;nnodngpfjlm.dus, Muslims,
castes and creeds that live. He algo onic arsis, among gl]
be no man who would he deemed “Ilnto JOLUS thit there shall
killing notion that any man s un uchable . _The soul-
must be banished from the world, e of birth alone,

Thus in a few sim

is wonderfuy]
ty 1sone. Yoy

clean, becays
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~ under the guise and pretence of search after ‘God ; and when
you declare that God is one and that man is one, priest-craft:
comes tumbling down with a tremendous crash. An irres-

ponsible Brahmanism is knocked on the head.

Then Mahitma Gandhi goes on to preach S ‘ociatizy
from government—from feudalism, from bureai €V , frae
~ unquestioned Kshattriya dominance, whatever y actyll iw
" which refuses to be just-and righteous. Governmeido/an ong
live by the willing consent of the people it governs. When, ‘1;1
the anguish of your heart, weary of its irresponsible doings,
you declare: “ We shall have none of your titles, your services,
your education; no, not even your law and your justice.”
Government has not a leg left to stand on. When such a
_mighty protest is raised from the mass of mankind, govern-
ment has to bend; its autocratic irresponsibility has’to go; it
has to make terms with the people. Thus Mahatma Gan:ibi‘
prevents the growth of absolute K'shattriya-ism.

. The bureaucrat rubs his eyes in wonder, as he wakes one
| fme}‘ morning from a dazed dream, and sees that the world has
~marched past leaving him and his ideas far behind. Mahatma

Gand}.li then proceeds to plead for a simple life. Discard all
,lpx}unes and complexities that have come into your existence ;
aye, even grow your own corn, spin your own yarn, weave
your own cloth;—so runs his message. Verily ca;)italism
can only live by pandering to the taste for lux;ry in man.
‘When a simple life is preached and followed, the love for
- ease and its consequence, capitalism, cannot thrive. Thus does
Mahéatma Gandhi abolish irresponsible ascendant Vaishya-ism
- from the world. And, lastly, but most insistently, he ﬁreachps
and pleads for non-violence. Perverted demos, ’the ignorant
@Qb' “has but one weapon for all times, one relief against all
éi?pffeg;ngs:, and that is to get angry and strike at the least

4,00 ‘every conceivable occasion. Mahatma Gandbi says :

p vocation. It believes in the big stick and the strong right
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“ No, no violence ; no striking of your opponent ; no rowdyism
in which the good and the bad suffer equally. Thou shalt suffer
thyself, but inflict no suffering on others, even if these
others are thy worst enemies.” Thus Shiidra-ism has no
chance to grow ; and the battle of India’s—and therefore, the
world’s—freedom is to be fought without the short-comings
of similar battles in other lands, avoiding the danger of the
emergence of a powerful class, at the end, which, monopolising
all power in its own hands, inevitably abuses it; and thus
forces the peoples of the world to continue everlastingly
their struggle for freedom from the yoke of classes and
interests.

I do not mean to say that the mighty lesson of the
movement, its great significance, has been learnt by all.
Of course there are aberrations. It would be surprising
if, in such a vast country, the whole lesson could be
learnt by all in so short a time. I know there are persons
who do not believe in the unity of faiths or the oneness of man.
They still cling to their own old beliefs and bolster up an
unmeaning and harmful sacerdotalism. I know there are
people who still rush to the Government and ask for its
favours, though at heart they dislike it and would like to see
an end to it. They prop up irresponsible bureaucracy. I
know there are persons who still love their ease and their
luxury and revel in a complicated existence. They help to
enhance soul-killing capitalism. I know there are people who
commit violence and enact tragedies of a most revolting
character. They support mob-rule and ochlocracy. But
regard being had to the very short time that the new move-
tment had a chance, and the vast expanse of space on which
it had to spread, one cannot help wondering at the enormous
hold it has got on the minds of men, women and children in
the remotest corners of the country; how it has permeated
every department of Indian life, every strata of Indian society.:
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I ask: “Do we find in human history any example of such
wide spread national upheaval, such a universal demand for
liberty, as we have in India, accompanied by such little
violence and bloodshed as we have experienced here ?” I defy
any historian to point to a parallel. All the same, I am the
first to acknowledge that mistakes have been made and failures
bave been suffered. But I ask whether there has been aﬁy
movement, great or small, in which mistakes were not made,
in which failures were not risked and suffered. Mistakes,

verily, are the foundations of right thinking and right doing; .
« and failures, in all truth, the very pillars of success. But of
" this I am certain that the movement is bound to live, it is =
bound to spread as the surest method of remedying an evil :

that might be felt as existing by any one, at any time or any
place. It alone can help the harassed nations, at times of
stress and storm, to get true freedom, to attain a state of
social existence where all classes are co-ordinated and seek to
serve only the common good.

It is a mistake only to think of the political aspect of the
great struggle. Politics is the least important part of it all.
The non-co-operation movement is symbolic of India’s revolt
against an all-sided wrong: crushed by priest, by government,
by capitalist, and by the ever-present possibility of a revolt of
hunger by the lowly she has, by this national upheaval,
tried to solve all her problems on the spot, assuring peace and
plenty for the future, when freedom has come, with no
aftermath, making peace even worse than war, to think about
or take care of. By non-co-operation she faces the priest, she
faces the ruler, she faces the married class, she faces demo-
cracy : she attacks the selfish element in all, keeping the good
and fostering the noble aspects of each. India was being crush-
ed on all hands: India has determined to free herself from all
sides. Those who know India, know how the priest holds her
children and orders immediate ostracism in case his least little
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mandate is not obeyed. We have to fight him ; to upset his
“ jaw and order . Strangely enough many people think of law
and order only in the sphere of political life. At least to us in
India, social and religious spheres are even more important
than political. I have been amazed to see how those very
persons, who have been the strongest to attack any violation
of law and order, so far as political government is concerned,
on the plea that it engenders a spirit of defiance of authority
subversive of public peace, have on the other hand themselves
praised it as courage when law and order have been defied in
the social and religious spheres and its consequence of
ostracism and other penalties have been boldly faced. These -
good folk have praised such people as courageous and
condemned their tormentors as narrow-minded, bigoted, cruel
and unjust; while they have condemned non-co-operators for
defying the law and order of the bureaucracy, often inequitable
and arbitrary, and have praised the magistrate who sent them
to jail for disobedience, as just and even generous. A mental-
ity like this is difficult for some of us at least in India to
understand, because politics and political allegiance are not
very important for us, do not loom so large in our lives as
social injunctions and religious sanctions.

Mahatma Gandhi, the great founder of the new move-
ment, may to-day be shut behind the cruel bars of a
bureaucratic prison, but his image is enshrined in every heart
in India, his message is writ in every head in the land. And
whether he knows it or not, and whether he is recognised as
such or not, he is bound to be regarded by those who come
after us, as one of the greatest Theosophists of to-day, among
the greatest preachers and practisers of Truth and Brotherhood ;
as worthy of .being ranked among the foremost and the mightiest
teachers of mankind of all time, past or future. His teachings
are bound to live; his message is bound to spread, till mankind
has accepted it, and has resolved to solve its problems along

15
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the lines and by the methods he has given unto them. His
body may be in prison, but he is really free, for none can

encage the Soul. He may even die, but across distant lands,
athwart distant seas his name shall live for ever. When the
angry voice of controversy is hushed in the glad home-coming
of the Nations, his tri-color flag of freedom shall be carried
triumphant from country to country, not symbolic of political
dominance, not expressive of imperial aggression, but an
emblem of Peace and Goodwill, with the dainty outlines of the
humble Charkha, woven upon it, ever giving a message of
. hope and cheer to the lowliest; and ever calling away the
' wealthy and the careless from paths of fashion and folly to
those of austerity and simplicity, of undying Truth and
Universal Brotherhood. For myself I submit with gladness
to be a pawn in the Great Game, for the fulfilment of a Great
Purpose, for the completion of a Great Plan. MAHATMA
GanDpHI K1 JAL '
Sri Prakasa

A FINE ARTS EXHIBITION

THE precedent of having an Exhibition of Indian Arts and Crafts,
associated with the Annual Convention of the Theosophical Society
which was made by Colonel Olcott and revived at the 1922 Convention
at Adyar, was followed up at the recent Convention at Benares.

Through the kindness of the authorities of the Hindar University,
the spacious School Hall was placed at the disposal of the promoters -
of the Exhibition who included Mr. B. Sanjiva Rao, Principal of
Queen’s College, Rai Krishna Das, Mrs. A. E. Adair and Dr. J. H.
Cousins. After some days of earnest co-operation, the plain efficiency
of the schoolroom gave place to the decorative harmony of Art and

Craftsmanship.

With the invaluable help of Messrs. Sanjiva Rao and Rai Krishna
Das, a large number of representative medizval Indian paintings
were lent from the priceless collections of His Highness the Maharaja
of Benares, of the Bharat Kala Parishad (Society of Indian Art,
Benares), and of Babu Sitaram Saheb. To these were added pictures
by the Bengal painters from the Kala Bhavan, Santiniketan ; and other
pieces representative of artistic effort in Gujerat and South India. A
touch of the classical age was given in copies from the fresce paintings
in the Cave Temples of Bagh in Gwalior, and of Pudukkottai in the

Madras Presidency.

A Private View was held on the afternoon of 24th December,
when Dr. Besant, as President of the Theosophical Society, gave an
“At Home”. There was a large gathering not only of delegates for
the Convention but also of local notabililies, amongst whom was Babu
Bhagavan Das. Two old members of the Theosophical Society turned
up in the persons of Miss Lilian Edgar and Mr. Bertram Keightly.

As already indicated, the pictures exhibited covered practically
the whole history of Indian painting from the classical era in the first
century, on to the seventh and down to the present day. Its special
feature, however, was the large selection of medimval works, the
majority of them being masterpieces of Mughal Art, with some exam-
ples of Rajput painting. Examples of the variations of style within
the title Rajput could be studied—such as the Pahari or Mountain
school of the Kangra Valley, with its intimate presentations of Indian
life and of the Celestial Hierarchy; and of the Jaipur style, so
different, yet so_perfect in portraiture and in the presentation of
music ragas in pictorial form.
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Numbers of the frequent visitors spent hours rejoicing in the
exquisite perfection of technique of the Mughal pictures with their
charm of Persian delicacy absorbed by Indian genius. Several
of those pictures were original masterpieces that have become famous
in reproduction.

The modern schools were well represented, notwithstanding the
regrettable absence of examples from Calcutta on account of the
almost contemporaneous exhibition of the Indian Society of Art in
Calcutta. The younger artists of Santiniketan sent an interesting set
of works and the Kala Bhavan at Santiniketan kindly lent examples of
the masters, Dr. Abanindranath and Babu Gogonendranath Tagore.
These, with works by Nandlal Bose, Asit K. Haldar, S. U. Kar and
others, gave a survey of the work of the entire school,

A notable contribution to the Exhibition was a set of paintings by
Babu P. K. Chatterjee of the Bengal School, now Art master at the

Andhra Jatiya Kalasala, Masulipatam. These were remarkable for
their strength, energy and technical ability. Two fine portrait
studies, Asoka and Rana Pratab Singh, were bought by the Home of
Greatness, Indore, and an impressive painting of “ Chandrasekhara "
was bought by a group of friends for the Art Collection of the Theo-
sophical Society Headquarters, Adyar.

A small group of pictures from Gujerat and Madras indicated that
the spirit was again beginning to stir in those areas, but has to break
through lethargy in addition to badly assimilated foreign influences.
It is to be hoped that the recent discovery of fresco paintings in South
India, of which Mr. Sundara Sarma showed interesting copies, will
draw artists to their own tradition and give a true direction towards
their own distinctive outlook and expression.

As a part of the exhibition there was three lectures, one b
Dr. Cousins on “ The History and Characteristics of Indian Painting "3;
another by Mr. Mehta (1.C.S.) on “ Indian Painting in Relation to the
Pictures in_the Exhibition ” and a third by Mr. O. C. Gangoly on the
special subject of “ Mughal Painting,” illustrated by lantern slides of
extraordinary interest.

The attendance at the Exhibition was unusually encouraging and
a number of pictures were sold. There is no doubt that the
opportunity of comparing the Ancient and Modern Schools was
thoroughly appreciated and the occasion was one of unqualified
success in its demonstration of the pictorial aspect of Indian culture.

J. H. C.

© pointed
_science;int

BRAHMAVIDYASHRAMA, ADYAR

ial gathering of the lecturers and students of the Brahma-
éid;ggfrargnaa, Adyar, was held under the.Banyan tree on January 19,
there being fifty present. Mr. C. Jinardjadasa, M.A., Vice-President
of the Theosophical Society, presided. The following report was
read by the Principal, Dr. J. H. Cousins:
Our gathering here to-day 1s to mark the opening of the second

Ashrama’s second session. It also coincides with the
f:lgrle]p?gtig:le of a century of lectures. These proceed with remarkable
regularity. The time-table is practically complete to the end of
March, with some allowance for adaptation to exigencies. One such
exigency is the receipt of a paper from Wales on “ Some Fundamen-
tals of Druidic Teaching,” by Mr. D. Jeffrey Williams. This is a
sequel to a remark made by Dr. Besant at a previous social gathering.
Many similar sequelee will ensue as the members of the Theo-
sophical Society all over the world realise the importance of the
coming era of free exchange and assimilation of world-culture, of
having a centre of international reference. To this centre will come
the latest and best information an_d_thought_ concerning the five-
Star of Knowledge—muysticism, religion, philosophy, art,
his centre such information and thought will be go-ordlnaﬁ-
ed and illuminated; and from it will go forth the fruits of this
world-gathering, for the purification, nourishment and refreshment

of humanity.

Already the outward movement has begun. The six lectures on
n lines of the Ashrama’s work which were delivered at its
opening by Dr. Besant in October, 1922, are now available in book
form under the title * Brahmavidya,” published by the Theosophical
Publishing House. The book is attractive in appearance, and cheap
(Re. 1-8), and should carry its great and greatly needed message around
the world. Shortly Mr. Arundale’s opening address of the present
session on * The Ashrama Ideal ” will also be pu_blished in book form.
These constitute the first transactions of the Ashrama, and set out
broadly its aims, methods and field of study. By and by the publication
of detailed studies will begin. .

As an example of wisely chosen contribution to the reference
department of the Ashrama’s work, I may mention the gift of the
Indonesian Section of the Order of the Star in the East through
Miss E. van Motman. This gift consists of six handsemely produced
and illustrated books dealing with the architecture, sculpture, dance,
music, hand-gestures, mantrams, folk-lore and crafts of the Dutch
East Indies. The books are in the Dutch language; but Adyar is
never without a representative of that sturdy people for translation,

the mai
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But the illustrations alone are a disclosure of the influence which

the Aryan root-stock in India has exerted on the development of local
cultures beyond her own borders.

These books and others are handed to the Adyar Library; and
in this connexion I may say that while such contributions directly
through the Ashrama go naturally to enrich the Headquarters library
of the Theosophical Society, contributions to the library apart from
the Ashrama are grist to the Ashrama’s mill. The splendid gift of
modern books on Antbropology and Egyptology to the Adyar Library
by Mr. Leonard Tristram provides a mass of valuable material for
future study—in which the students at present, and we hope for some
time to come,-will have the expert guidance of the donor himself.

In another way the Ashrama promises to be a means of
enrichment to the international work at Adyar, that is, in drawing to
it objects of beauty as examples of the arts and crafts of the various
sections of the human family. As an example of this I have the

pleasure of asking the President of the Theosophical Society to accept .

through the Brahmavidyashrama for the art-collection at Head-
quarters a water-colour painting of " Chandrasekhara’ by Babu
P. K. Chatterjee of the Bengal school. The acquiring of this impress-
ive masterpiece dbf modern Indian art is due to the initiative of two
students of the Ashrama, Miss Booth Scott and Miss Bertram, who
determined that so sanctifying a work of art should not pass into
the darkness of private ownership, but should find a world-home
at Adyar, and who raised for the purchase of the picture a fund
happily just completed to-day.

Works such as these have not only a high spiritual value, but are

also necessary adjuncts to the study department of the Ashrama.
There is a growing demand on certain of our members for lectures
on topics that involve extensive knowledge of the best products of
arts and crafts East and West. The cultural renaissance of India is
being largely inspired and interpreted from Adyar. My own recent
post-graduate lectures in Calcutta University were practically Brahma-
vidyashrama extension lectures. At the art-exhibition at Benares
during the Annual Convention of the Theosophical Society in December
last I had a valuable experience of the usefulness of the Ashrama’s
work to myself. I was unexpectedly called on to give a lecture on
“ The History and Characteristics of Indian Painting.” With no books
or notes at hand I was thrown back on my inner Ashrama, and found

myself able to build up a lecture from invisible synopses 1
I did not need to refer to the notes which I madepfrorgorge?;f}ryyfha{

feel sure that other members of the Ashrama will have the same

- experience; for much of the drag of study is overcome when one

has a central concept, keen and happy interest which makes for
thoroughness and retentiveness, and the great inspiration of prepara-
tion for service such as we have, whether that service be in this life

. ot in lives to come,

1924 BRAHMAVIDYASHRAMA, ADYAR 819

I mav mention another significant item of the Ashrama’s service.
During thl:a visit to Adyar at the Convention of 1922 of Dr. Stella
Kramrisch, she indicated her desire to obtain a translation and
authentic illustrations of the ancient Indian sacred dance. During the
year that has elapsed she has procured the translation ; and arising
out of a series of co-operative circumstances, I was able to obtain,
and ultimately to hand to her in Calcutta last month, photographic
negatives of the dance postures carved on the walls of the temple of
Chidambaram. The result of this co-operative activity between one
who was a representative of Dr. Rabindranath Tagore’s Ashrama at
Santiniketan and a representative of the Brahmavidyashrama will be
an immensely valuable contribution to the cultural linking up of East
and West in a book to be published in Europe in both English and

German editions.

I emphasise the art side of the Ashrama’s work on this occasion ;
for while the field of comparative study in religion and philosophy has
been well dug over by Theosophical students, the Divine process of
creation reflected in the various grades of creative activity in humanity

«has heretofore received inadequate attention. The place of beauty
"and beautiful things in life is far from being understood and valued,
even by Theosophists; yet scholarship recognises the creative arts of
the past as the truest expression of history ; and educational idealism
to-day is realising’ the importance of art-activity as a potent means of
expression, and also as the natural and certain means of helping
youth to rise above the unlovely things in young growing life.

There are other aspects of the Ashrama’s work that are develop-
ing satisfactorily, but of these I shall speak on another occasion,
contenting myself now with a mere ref_erence to the excellept work
of anthropological interpretation in the light of Theosophy being done
by Mr. Tristram in his Ashrama lectures.

These varied activities are part of that wholeness of development
at which the Ashrama aims. Many things are needed for the ultimate
fulfilment of our ideal—housing facilities for our rapidly growing
library ; wall space for pictures in both temporary and permanent
collections; space for scientific paraphernalia; a hall and stage
adaptable to the cinematograph, drama, music, lectures; and by and
by the means of broadcasting Adyar’s message to the world. These
will come in due time. 1 only mention them in the hope that their
appeal to the imagination may stimulate a larger response than might
otherwise be made tothe various opportunities to participate in the
service of giving which the members of the Theosophical Society will
have between now and the jubilee of the Society in 1925.

After an address by Mr. Jinarajadasa which will be published
elsewhere, refreshments were served, and several students of the
Ashrama from abroad made short speeches expressing appreciation of

its work,
J. H. Cousins
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THE activities of the Young Australia League are creating much
interest at present in view of the world tour in process of organisation.
The contingent of 50 boys from Australia to go to the exhibition with
Mr. John Tucker as co-director, one of the most prominent of the
Headmasters in the west Australian State School Department, is now.
nearly complete.

The boys will travel in the Y. A. L. uniform as on previous
occasions, and will leave Sydney in February by the Commonwealth
steamer *“ Esperance Bay ”. The cost of the trip to each boy is £250
which is to cover uniform, fares, accommodation, entertainment, etc.,
throughout the British Isles, France and Canada; one wishes that
India might be included in the itinerary. Mr. J. S. Simons, the founder
of the movement, is an outstanding man, possessing a sympathy and
understanding of boys coupled with a capacity for organisation that
gives him far-reaching influence in the Y. A. L. movement. He has
just arranged for a tour for 340 boys from Western Australia who left
during the last week of 1923 for the Eastern States, travelling with every
possible official help and recognition throughout the commonwealth
for educational purposes. Since the foundation of the movement the
Y. A. L. has conducted 50 tours varying in duration from three days
to 12 months. These tours have involved the disbursement of over
£30,000. Up to the end of 1922 over 6,000 boys have participated in
the travel scheme. The founder of the N.S. W. Division of the
League is Capt. C. A. Brough.

The fact that the Central Council of the organisation includes
Protestants, Roman Catholics and Jews, speaks for the very real basis
of brotherhood upon which the whole movement flourishes. While the
League is non-sectarian it is not non-religious, as its policy is that
boys should attend regularly the churches of their parents. It seems
safe to prophesy that the knowledge which assuredly comes to boys
through travel, both in their own country and abroad, must make in
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the future for a citizenship that will exercise among its noble powers,
the power of sympathy, for if knowledge is power, it is also

sympathy.
* * *

In this connexion it is of interest to note that in his address to
the classical association on his recent visit to Australia, Dr. John
Mackail (the well known Oxford scholar) emphasised the desirable-
ness of interchanges of such visits. He said that his trip had made
him realise acutely that Great Britain had much to learn from the
dominions. Dealing with Australian Universities, he expressed the
opinion that the Faculty of Arts had suffered a risk of becoming a
mere faculty for the training of Teachers. It would be a thousand
pities if it became particularised, like agriculture and mining;
“ Intellectual trade unionism *” was the greatest of all the dangers which °
threatened education generally, because it was most pernicious in its
influence. Referring to Queensland, Dr. Mackail remarked that the

" general opinion in Australia was that that State was in advance of

Great Britain in its encouragement of the classics in its secondary
schools. He found less of the overcrowded curriculum which
impeded concentration of effort in Great Britain.

» * *

One of the most interesting events to chronicle this month is the
formation of a new organisation known as the *‘ Australian industrial
Christian fellowship ”. The movement is constituted upon similar
lines to the industrial fellowship, already established in England, with
the object as follows :

The application of the precepts and practice of the Carpenter Jesus of Nazareth
to politics. industry, and social life—the same ethics for the home, the workshop, the
party, the congregation, the nation, and the community of nalions.

Its purpose will be

to unite for service Christians who believe it is an essential part of their province
to make justice and love, the controlling motives in all social change, and are prepared
to support all movements towards a new and better order which have for their funda-
mental object the recognition of Christ and His teaching,

* L4 L

The Thirteenth Annual Celebration of Bird day, under the auspices
of the ““ N.S.W. Guild League of Bird Lovers,” draws attention to the
fact that there is a section in Australia, which is endeavouring to
inculcate a spirit of protection among young Australians for our
feathered brethren. The League claims at the present time to have
300,000 child members.

18
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There are many interesting tendencies in Australian Education
at the present time. One has to do with the inculcation of a love
of flowers. The Teacher’s Federation Horticultural Society with its
slogan,

A garden in every school, and a garden in every home,

held an exhibition recently in the art gallery of the Education
Department, Sydney. The Director of Education spoke of the school
garden as having two very definite functions to perform, a vocational
function, and a cultural function. Although the school garden was
largely a cultural instrument, it was closely associated with nature
study, and helped to give children an interest in the msthetic side of
life. They learned to love beauty for its own sake. The interest
taken by the children all over the commonwealth in their school
gardens is something of which teachers and parents have every reason

to be proud.

* * *
The special Sydney correspondent to the Argus gives the following
paragraph:

It would seem that there is no lack of money for Theosophic enterprises. The
costly building that is being erected for one of the two Sydney Lodges is slowly rising
on its admirable site nearly opposite the Union Club in Bligh Street. When this
edifice is completed it will be found to be garnitured with Indian decoration of striking
character that will proclaim even tothe most casual passer-by its special association
with what we speak of as *the East”. Another building even more interesting is
rising across the harbour. This is the Star of the East Amphitheatre. When first
announced, it was regarded by the uninformed as a dream that would fade away, leaving
no trace. But the end of the year will see it finished. [t is one of a series being
constructed round the world for the second coming of the Messiah, in accordance with
the intimation of the inner circle of the order. Pending the great event, it will be
used for ordinary purposes. It would returna fair revenue as a place of curiosity for
visitors to Sydney who would get not only a fine view of the harbour, but a mystic
flavour, mingled with the ozone. When these buildings are completed there will be at
least four associated with Theosophy—Mr. Leadbeater’s church, known as the Liberal
Catholic, the King’s Hall in Hunter Street, the Bligh Street Hall, and offices, and the
Balmoral Ampitheatre.

* * *

The Evening News states that one of Germany’s highest scientists
Wilhelm Ostwald has organised a new system of colour notation
based on the musical scale, and from 15,000 to 20,000 children in
Saxony are being taught under this system.

“If it is good for German children,” asks Mr. Hector, *“ why
should not Australian children receive the same benefit in the land
where the idea originated ? ”

CORRESPONDENCE
TERMINOLOGY

For the leaders of thought in an international Society like the
T.S. always to employ terms which will equally appeal to the
understanding of Hindas, Buddhists, Christians, Muhammadans,
Parsis, Atheists, Materialists, Mystics, Agnostics, etc., is obviously
impossible. Nevertheless, there are certain terms which, if used
without preliminary explanation of what the writer or lecturer
precisely means by them, are bound to lead to misunderstanding.
Among such terms may be included the words God, soul, self,
spirit, spiritual, immortal, permanent. The danger of misunderstand-
ing is all the greater when the words are those which are in common
use—especially when they are loosely used in all sorts of different
senses, like the word spirit, or even the word God.

In the esarly days of the Society, there was the same difficulty
over words such as astral, adept, ether, but the danger of misunder-
standing was much less because these words are less widely used,
and the public appealed to was a smaller one. Besides, in later times
our leaders, especially our revered President, to a large extent put an
end to any confusion still remaining by using those terms in a very
exact sense in their writings and standardising the use of certain
terms to some extent in Theosophical literature.

To accomplish such a task now with regard to the terms above
mentioned w_oqld be a tr.emendous and well-nigh impossible under-
taking, even if it were limited to the use of such terms in Theosophical

literature.

But may [ humbly suggest that it would make the work of
spreading accurate conceptions of what Theosophy does and does not
teach very much easier if our lecturers and writers, in general, would
define their terms more frequently, especially when they ha’ppen to
bi obliged (if ever) to use the more or less conventional terms or
phrases.

Mr. Jinarajadasa said, in a lecture delivered in E i :
“ Let us take care that we label our facts properly, ?o: [t]}gli:ar:disfz 1ggrleit
deal of slipshod speech and slipshod thought. Instead of speakinglin
conventional phrases, we should pick our words, should
select them. It is natural to use certain phrases becausé,th;a a
handy and quick, but we must not be led into this.” This agv_re
:ggé;:tides&ec1a!lyp to thg careful use of words which.have generalﬁ:;

eanings in Science, Theology or '

bound to alienate unnecessarily the sygripathigshl})?s?ﬁ};gé w}\;\gih?rfﬁ
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deeply along any of these lines, if we use such terms loosely, or even
if we attach to them meanings which they are not generally accepted
as bearing. In the latter case it would be better to have our own
Theosophical terms, and explain them, as Dr. Besant usually does.

In addition, my own slight experience in trying to spread Theo-
sophical knowledge in a Buddhist land has also served to show me how
readily Theosophy is misunderstood when conventional terminology
iz used, without due explanation or preliminary definitions. For

example, a large proportipn of the standard Theosophical literaturen

is of little use here because the terms God, soul and immortality
convey to the average Buddhist nothing but the narrow and inadequate
conceptions resulting from years of aggressive missionary propaganda
hotly resented by all earnest Buddhists. And, naturally, together with
those narrow conceptions, the terms convey something of a similiar
resentment too, or, at least a prejudice. It is possible that such terms
may be used in Christian, or even Hindd lands, without being so
misunderstood ; but, even there, are not very narrow and sectarian
conceptions likely to be attached to them, and would it not be safer to
avoid them, or at least to explain the precise significance attached to
them when used in Theosophy ?

F. G. PEARCE

ON SCIENCE AND SCIENTISTS

SoME time back, a correspondence between Mr. Coode-Adams and
Mr. Sutcliffe, appeared in THE THEOSOPHIST® in which he briefly and
clearly summarised the methods of Science in dealing with the
problems which face it. These somewhat scattered thoughts are
meant for an amplification and an addition to his correspondence.

Mr. Coode-Adams wrote from the point of view of one working in
the more mathematical branches of Science. (And here may I
digress_to point out that this term is a misnomer, in that all science is
in reality ruled by mathematical laws; in fact, it is but true to say
that, if we look deep enough into the matter, we sball find that a
mathematical function governs, not only the courses of the stars, but
even the probability of a certain person using a certain word at a given
time.) But the principal difference between the physicist and the
biologist is that the former has to deal, to a greater extent than the
latter, with the life underlying the forms he studies.

An atom or an_ electron is, it is tru¢, a manifestation of an

immanent life; but they can scarcely be said to possess what one may .

call a personality. In short, they are part of a mass consciousness, 0
one of the elemental kingdoms. When we pass on to the higher
grades, we find that the consciousness of a mineral or a crystal is ©

so small an account still as to cause no appreciable variation amongst

1 See July, 1923, p. 485; September, 1923, p. 753 ; and November, 1823, p. 269.
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the different parts of one type. Plants and animals, however, begin
to show emotions of pleasure or of pain, of attraction or repulsion ;
and as we go higher we find that these emotions become more and
more complex, and that they affect the physical form the more. We
find also, that individuality develops to a higher pitch, involving a
greater difference between the individuals of one species. For
whereas the whole group of protozoa (i.e., one-celled organisms) give
very similar responses to stimuli, the higher animals show differences
in their responses, which first of all manifest themselves in respect
of whole species, then in respect of smaller and smaller groups,
until each form seems to be animated by a separate and distinct
individual—or, to put it into Theosophical terminology, the group-
soul has reached the stage of individualisation.

The biologist, therefore, has to deal with occult factors, of which
he can really know but little by personal experience, and which he
cannot, as it were, measure with the foot-rule in his pocket. The
most he can do is to classify emotions, for instance, as positive or

negative.

The method, of course, is the same in all cases: all science is
based on the method of observation, classification of the phenomena
observed, and the deduction from them of general laws—which laws
are then applied to the observation of further phenomena. In the one
case the laws are made to apply to so-called inert matter, with which
it is comparatively easy to deal, whereas in the other they have to
be made to fit in with the far more variable behaviour of the living
cell or collection of cells which goes to make up an animal or a veget-

able body.

The Scientific Method, (which is indeed the true philosopher’s
stone, in that it turns the dross of ignorance into the gold of know-
ledge,) is the rock upon which the Temple of Science is founded,
and has existed since the first man symbolically roused himself from
the primal slime and began to look about him for a means of satisfying
his needs. Since that time, every true scientist has lived but to test
and cast out from the building any flawed stone, and to replace it by a
new one. It is often that “the stone that the builders rejected has
become the headstone of the corner,” while the old headstone, or the
very keystone of the arch, has been heaved over among the rubbish,
and the arch rebuilt upon a firmer foundation.

The archetypal scientist is one who allows no emotion to come
between himself and the facts, and who considers these in the cold,
clear light of pure intellect, before using them in the statement of a
fresh law to be added to the store of human knowledge. Perhaps
after he has made his observations he gropes for a time, unable to
unravel the tangled skein, until, like the mystic, he receives from a
sphere transcending far that of mere mind the inspiration which gives
him the key he seeks.

The human scientist emulates the archetype in so far as he is
able. As a rule, he is but partly successful: a chemist may have
seen perfectly logical while he is within the walls of his laboratory,
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but has lost this logic when one sees him at home, in his armchair :
he then exhibits the same prejudices as any other person, and no
amount of logic will persuade him to change his views, however
irrational they may be. It is as though the window of his mind had
but a small clear space through which he could see clearly a certain
limited field, while the rest of the world he saw but “ as in a glass,
darkly ”.

My description of the archetypal scientist seems inhuman and
coldly unattractive ; but we must bear in gmpd that this archetype is
an embodiment of the common characteristics of all scientists, but
does not represent in himself a summation of all these sc‘x‘entxsts as
we know them, as human beings. A man may, however, be “human ”
as well as a perfect scientist: he may be perfectly scientific, both in
and out of the laboratory, yet may have all the emotions of an
ordinary person. He will not, however, allow the latter to cause him
to see facts in a prejudiced light, nor to lead him into taking up an
irrational standpoint, contrary to the dictates of his logical mind—
unless, that is, he has reached that stage where he can recognise an
impulse which comes to him {rom ultra-mental and spiritual realms,
and acts in accordance with these, certain that he is not being deceived
by the wiles of his emotions.

To be a good scientist, a man must also be a great lover: he
must love kunowledge for its own sake; he must love the subject
of his researches—but he must not love himself. There is a common
idea that science, on the one hand, and religion and art on the other,
are irreconcilable. This is far from being the truth; for science has
a mystical philosophy all its own, while there is a strange and
wondrous, if austere beauty, unrealised doubtless by such as cannot
grasp in some measure its import, in a well-planned experiment, or in
a problem of the higher mathematics. There is a world of romance in
a slide under a microscope, showing the movements of some primitive
one-cell animal or plant; or in a section of a more complex tissue,
with its myriad cells arranged by some unseen hand in just the way
in which they will best serve their purpose; or in the wonderful
mechanism by which an animal body will adapt itself to a thousand
different demands. ‘

True it is, unfortunately, that (for the time being only, let us hope)
before the onslaughts of modern science, our elfin palaces are laid
waste, our fairies are fled to remote places ; but, although we ‘‘ murder
to dissect,” by that dissection we lay open the gates of a new world
of wonder and beauty, not framed, as is so often the case, in the
vapours of sentiment and superstition, but in the clear air of the mind.
Romance is there, indeed—the romance of life and creation, the
romance of the philosopher’s stone, the great romance, not of mere
human love, but of the divine. Truly may scientists exclaim :

Transmutemus, transmutemus, de lapidibus mortuis in lapides
vivos, philosophicos.
L. J. BENDIT

REVIEWS

The Real and the Unreal, being the four Convention Lectures
delivered at Adyar at the Forty-Seventh Anniversary of the Theo-
sophical Society, December, 1922, by Annie Besant, C. Jinarajadasa,
and G. S. Arundale. (T.P.H., Adyar. Price: Boards, Re. 1-4; Cloth,
Re. 1-8.)

The first two of these lectures are by our beloved President, and -
are composed round the saying of the Master that, if a man desires to
become a disciple, “ You must come from your world into Qurs . She
traces out the reasons that led to the foundation of the E.S.T., which
was formed in order to preserve the knowledge of the Masters. She
teaches that Brotherhood is the foundation of the life of those who
aspire to Initiation, and that the Buddhi is developed through the
power of Love. Pure Love can never be polluted. *‘ A person who has
love and sympathy, even if he has many many faults, is nearer to the
higher world than a hard and rigid and unsympathetic person, whose
life may be absolutely pure from the physical standpoint, but who is
not responsive to the feelings of others, and who holds himself apart
from the lower because, in his ignorance, he fears that they can
pollute him.” “If you would come into ‘our world’ cease your
cruel and ignorant judgments of your fellow-men, cleanse your lips
from unkind speech, and your heart from unkind judgment ; realise
that those who would serve the One must spread unity among the
separated, that they must be centres of peace in the storm, centres of
love amid hatred, centres of purity in the foul.”

The second lecture deals with the change of outlook that is required
if a man is to enter into the world of the Masters.

The third lecture, by Mr. Arundale, is entitled, “ The Centre and
the Circumference ”. Mr. Arundale shows how each of us ought to be
a centre of spirituality, and ought not to be at the circumference
merely because we are not at one of the spiritual centres such as
Adyar or Benares. But he goes on to show how Adyar is a great
spiritual bath for all its inhabitants, and a true * centre ” of spiritual
influence.
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In the fourth lecture, entitled * The Vision of the God-Man ”,
Mr. Jinarajadasa shows how the nature (_)f_ man as god has been
revealed in different ways in difft.erent civilisations. In India it was
man as the Guru, in Christianity it was man the Friend. In Greece
man discovered God in the Youth. Medizeval Christians found God
in the Maiden. At the present time man is beginning to f.md God in
the Child. Now there is taking place another mode of discovery u;
addition to all these. This is the vision of the God-Man, t.h_e vmg.n o
God in every creature, with all divine powers and possxblhtxesi( 1;;.ce
there is this divinity within us, all creatures have a wonderful kinship-

brotherhood with ourselves.

4 he reas

man, open out your nature }'o the h_eaw{ens. tot ,

Open outtoy::: ::?x,::lst.o Let t’hephidden divinity whnch_xs within you come opt.

to the plants,” w any tradition, any law, any custom, to stand in the way of your going

:mzhdod:o‘tw: 1:! it prevent you from receiving the universe as it comes to you in all its
orth,

entirety. L. E. T.

Transactions of the Eighth Congress of'the Federa.tion qf European
National Societies of the Theosophical Society, held in Vxenn.a, July
2ist to 26th, 1923. (Amsterdam, J. F. Duwaer & Zonen. Price 10s.
for prepaid subscriptions ; otherwise, 12s.) N

Or, in short, the Report of the Vienna Congress, containing the
Official Business, the Principal Lectures ar'xd‘ addres.se.s‘, an account
of the amusements, and reports of the .subsxdxary actlv.mes. Such a
book as this makes clear the great dxs:advantage whth any “.’orld
wide society labours under in that there' is at present no mtematnongl
language. Some of the lectures are printed in Germ'an, ?pd some in
French, while the principal lectures by Mr. Jinardjadasa and
Mr. Krishnamurti are translated into both French and German. The
rule at the Congress was that lectures were mostly given in English,
but there were French and German translations afterwards for those
who desired them. I believe that there were one or two gnfortunate
people who knew neither English, French nor Germaq! This, perhaps,
was only to be expected, seeing the number of countries the delegates
came from. One delegate even managed to come from Moscow.

Apother had to swim the Rbine. Such was the devotion of some
members. It is these little incidents that cannot be reproduced in 8
mere report. Neither can the spirit of the Congress be reprodu?ed in
print, although this spirit was the most rem.arkable thing about 1t: it
will be a long time before some of us forget it. Nor can the happiness
of the delegates be expressed in the report. There must be few of
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them who have ever had a more pleasant time. Most divided their
time between Vienna and the Congress, and were ““on the go” from
morning till night. The general happiness of everybody was in no
small measure due to the extraordinarily fine manner in which the
Congress was organised and conducted, thanks to the skill and
energy of Mjr. Dikgraaf. It will serve as a model to all future
Congresses.

It is a book such as this which shows how multifarious are the
activities carried on by the Theosophical Societiv. Besides the
ordinary Theosophical lectures there were lectures by eminent
specialists on such subjects as Education (many), Child-welfare,
Industrial Welfare, League of Nations, Arts and Crafts, Theosophical
Order of Service, Medicine, Science, Co-Masonry, Liberal Catholic
Church, etc., etc., not to mention such activities as the International
Correspondence League, or the European Federation of Young
Theosophists. The whole forms an epitome of Theosophical teaching
as applied to every walk of life. The report gives a consensus of
Theosophical opinion upon every branch of human activity, every
lecture being by an eminent specialist in his own subject. The
report is a veritable Theosophical Monument,.

It was pleasant to see that, however bitter the outside world,
there is still the spirit of Brotherhood within the Theosophical Society.
This was remarkably evinced by the formation of a * Societé d’
Approchement Franco-Allemande,” having for its object the creation
of a better understanding between France and Germany.

L.ET.

Transcendental Magic, its Doctrine and Ritual, by Eliphas Lévi,
translated by Arthur Edward Waite. (William Rider & Son, London.
Price 25s.)

Eliphas Lévi is the pseudonym under which Alphonse Louis
Constant wrote his occult works. He was born in 1810 under poor
circumstances as the son of a shoemaker, But his keen intelligence
drew the attention of the Parish priest, who managed to get for him
free education at the St. Sulpice for the priesthood. He took minor
orders and became in due time a deacon and even Professor at the
Petit Seminaire de Paris. But he became entangled in the Legitim-
istic movement, wrote books of Socialistic tendencies and. was
expelled from the Church. He was cast back upon the world, and no
one knew how he got his living, till he emerged as a writer of occult

17
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works. He published in 1855 Le Dogme de la Haute Magie and in
1856 Le Rituel de la Haute Magie. These two are combined in the
English translation of Mr. A. E. Waite under the title Transcendental
Magic, its Doctrine and Ritual. In 1860 followed I’Histoire de la Magie ;
in 1861 La Clef des Grands Mystéres: in 1865 La Science des Esprits.
He died in 1875 fortified by the Extreme Unction, the last Rite of the
Church which had expelled him.

Eliphas Lévi is undoubtedly the most learned, if not the greatest
of modern Kabalists. He has during the last two centuries captivaq"
the mind of the student of occult lore, for he is the living spirit'.
modern thought forcing an answer from the old oracles. His brilliant
style is intensely suggestive, but without depth ; his splendid generalis-

ations are lacking in accuracy ; his literary fluency covers historical
" inaccuracies. His Gallic liveliness could not bear the burden of mere
research. He was constitutionally incapable of deep study.

He is the best and most learned expounder of the Chaldsean
Kabalah and gives us the essence of Western Kabalistic Occultism,
but he tried to reconcile the Jewish Magic with Roman Ecclesiastic-
ism. Thus the philosophy which Eliphas Eli gives out as Kabalistic
is simply mystical Roman Catholicism adapted to the Christian
Kabalah. As such he is the greatest representative of modern occult
philosophy as it is studied in Roman Catholic countries, where it is
modified to fit in with the preconceptions of Christian students. But
he never taught the real universal Kabalah, and least of all did he
teach Eastern Occultism.

The genuine Eastern Occultist keeps silent and remains un-
known; he never publishes what.he knows and rarely speaks of it
as he knows too well the penalty of indiscretion. Eliphas Lévi's
explanations are too vague to be understood by anyone who is ignorant
of the Kabalistic teachings. There are no false statements, but there

is a superabundance of ill-applied metaphors. His genius and crafty .

intellect had to submit to a certain compromise dictated by the Church
of Rome. He never left the Church of his childhood deliberately,
but he defended it on his own terms.

Eliphas Lévi says truly:

We must not set out rashly on the path of transc H . ce
started we must reach the end or perish; to doubt is to lo::i?e":lr.ec::::?'t:) :::.\:: is
to fall; to recoil is to plunge into en abyss. You, therefore, who undertake to study
this book, if you persevere to the end and understand it, you will be either & king of
men or 8 madman. It is extremely dangerous to make sport of the Mysteries of Magic'
it is above all extremely rash to practise its rites and to exploit higher forces out of
curiosity. The inquisitive who, without being an Adept, meddles with evocation®
and occult magnetism p}ayl with fire near an explosive, and will sooner or later
be blown up. Phe mystic characters, alphabets and numerals of the great Kabileb are
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perhaps the most dangerous, especially the numerals, because they are the quickest to
produce effects and results, with and without our will, even without our knowledge.

Eliphas Lévi shows us that, outside the circle of physical and
normal mental science, there is a dark borderland, the realm of folly
and hallucination, and that true occult philosophy has to apply the
touchstone of rational criticism to all phenomena coming from that
mysterious realm and to all persons exploring that realm.

Notwithstanding this, Transcendental Magic is useful reading for
all those who know more of real Occultism than he did. Eliphas
Lévi mystifies the reader more than he teaches him, divulging nothing
and leading him off the right track. But still it is interesting to read
his book; it abounds in paradoxes, aphorisms and witty sayings.
H.P.B. calls him that “incarnate paradox”. Here are some of his
paradoxes.

The Logos of God is the revealer of man and the Logos of man is the revealer of
God . . . Man is God in Heaven and God is man on earth. He alone can truly
possess the pleasure of love who has conquered the love of pleasure . . . Deathis
neither the end of life nor the beginning of immortality. Itis the continuation and
transformation of life . . . All that is proceeds from what has been, and consequent-
iy nothing that is can cease to be. All things change, nothing perishes. Liberty,
Equality, Fraternity: three words which seem so luminous and yet are full of
obscurity: three principles which in their combinstion produce a triple falsehood,
because they destroy each other. Liberty of necessity makes inequality manifest,
while Equality is a level which does not admit of liberty, for the level abases or sup-
presses sll heads which emerge above the level . . The wise man who dies.ior
reason bequeaths his science to fools. We must live rather for resson, while making
use of folly. Hoc est arcanum magnum.
The excellent translation of A. E. Waite, himself a great scholar
in occultism, and his caustic remarks, when Eliphas Lévi’s imagina-
tion becomes too exuberant, makes the reading of Transcendental

Magic a real treat for lovers of occult lore.
' M. G.

The Ewvolution and Progress of Mankind, by Professor Hermann
Klaatsch, M.D., edited and enlarged by Professor Adolph Heilbron,
M.D., and translated by Joseph McCabe. (T. Fisher Unwin.
Price 25s.)

This book gives a clear and concise account of the beliefs of
science with regard to the origin and evolution of man. It would be
hard to find a better statement of the scientific view-point. The
gradual evolution of man from the animal kingdom is traced, with
suggestions as to the reasons for this evolution. It is interesting to
notice that Professor Klaatsch concludes that man separated from the
other animals a very long time ago. Even the apes are only very
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distant relations. The apes and men had a common origin, but at an
exceedingly remote period.

The author believes that the discovery of fire was the determin-
ing factor in the separaticn of man from the animals. He believes
that this discovery awoke the carnivorous spirit in man, and caused
him to prey upon his fellow creatures. It is interesting to observe
that the apes are almost entirely vegetarian.

AL M

Our Infinite Life, by William Kingsland. (George Allen & Unwin.
" Price Bs. 6d.)

Mr. Kingsland’s earlier book Scientific Idealism is doubtless
well known to many. The present volume, says the author, “is
practically a re-written version in a condensed form ” of it. It is an
inquiry about life in general and our own particular lives. The main
principles laid down are the Rational Unity of the whole universe, the
One Substance of which Matter and Force are the modes of motion.
The One Life is manifested in Planes. There is also a continuity of
individual bodies for each plane. These collectively are the One Self
The process of this One Life is Evolution, through which the.
individual selves realise the Cosmic Self. The activity of this One
Self is Cosmic Mind working in matter according to certain laws
which we may transcend, but which are really changeless anci
eternal. Such transcendence may be called supernormal, not super-
natural. Nothing is lost in the process of evolution, but all acts are
stored up in memory. There is a race memory as well as an
individual memory. This Mind works as a duality of lower and
higher: the higher mind must eventually predominate. Good and
evil are relativities, not diversities. The One Life is absolute Truth
Goodness, Beauty, and in it all is harmonised. The individual exisu;
in Time, but the self in Eternity. Thus the Theosophical standpoint
is emphasised, viz., that the individual, by abandoning selfishness can
reach the true Self. This it can do by the paths of devotion ar’xd of
knowledge. The two Paths finally join in the One.

L. 0. G
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The Dream Problem, by Ram Narayana. (“ Practical Medicine,”
Delhi.)

A book of philosophy, being the second volume of a long work.
The basic principles believed by the author are: one absolute real,
many relative reals, no unreal. He seeks to prove these and other
things in a new way and scientifically. The way is a study of the
three states of consciousness—waking, dreaming, and deep sleep—or
as he calls it the Dream Problem: he has fourteen questions in con-
nection with these three states, specially dreams, which he sends out
to learned people, and publishes their replies along with his own.

The first volume discussed a problem to the effect that, a
dreamer, whilst dreaming, cannot convince his dream creatures
that they are not real. (T'his corresponds to our difficulty in believing
in “ maya ”.)

The present second volume contains fourteen such points. The -
chiefest is the first which is worded thus: Who is it that sleeps, who
is it that dreams, and who is it that wakes up ? The book is in five
sections. (1) A long introduction ; the author introduces himself and
his subject, and comments upon his correspondents’ and critics’
opinions -of the first volume. (2)i His philosophy which includes his
own solutions of the fourteen points. This is in the form of a dialogue
between the writer and a sage whom he says he meets in his dreams.
The talks take place.in the dream-world, but the writer declares he is
awake, or self-conscious, all the time. (Evidently some sort of Yogi
or dreamer.) (3) The replies of six Indian philosophers to the fourteen
points. One of them is Mr. Bhagavan Das. (4) The replies of twelve
Europeans—spiritualists, psychologists, philosophers, Christian scient-
ists, and one Theosophist, Mr. Wybergh. (5) Brief answers to the
fourteen potints from twenty-two people. The book is illustrated with

portraits of most of the contributors. 5

The Spirit of Music, by G. P. Green. Wn. Reeves, (London.
Price 4s. 6d.)

This is a collection of 16 little sketches, tending to show how the
spirit of Music is everywhere and in everything, if only one can see
it. There are little sketches of life in Japan and China, and i
Europe. There are disquisitions upon Valhalla, and

But the spirit of Music runs through al], upon Browning,
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Purpose and Transcendentalism, by H. Stanley Redgrove. (Kegan
Paul. Price 5s.)

This book is “an exposition of Swedenborg’s philosophical doc-
trines in relation to modern thought ”. Swedenborg’s works are prob-
ably not much read to-day, being smothered under the litter of spiritist
books resulting from the general attempt to get * spiritual ” experienc-
es at first hand. He was a great soul born out of due time, and was
regarded as a fool and madman in his own day, the penalty of all
pioneers. It is forgotten that he was an able scientist and philosopher.
In 1743 he claimed to have had his eyes opened to things spiritual and
that thenceforth he was in constant communication with the heaven
world. As Mr. Redgrove points out, many of the things which he
saw and reported, sometimes with distorted vision or exaggeration of
- detail, have come to pass in our day. For instance, he regarded light
- and heat as products of motion, anticipated La Place, and in his
Doctrine of Correspondences struck upon an atomic theory which in
its simplicity throws a great light on Cosmogony and compels an
acceptance of the dictum * as above so below ., No seer is infallible,
and in reading Swedenborg we are not to swallow uncritically all that
he says, but must apply to it what we have learned from modern
discoveries. Mr. Redgrove, himself a sound scientist, in this able book
examines from the modern scientific view-point Swedenborg’s ideas
on the Doctrine of Degrees, Symbolism, Ontology, Physics, Biology
and Ethics. He considers that the theory of Relativity put forward
by Einstein is in opposition to Swedenborg’s views, but that both
thinkers agree in denying reality to Time and Space and in * treating
them as essentially co-ordinate elements of one and the same
Manifold ».

L. 0. G.

Practical Spiritualism, the Great Ideal, by Annie Pitt. (London,
L. N. Fowler. Price 3s. 6d.)

This book contains a Life of Jesus, spiritualistically interpreted.
Jesus is called ‘the greatest Medium,” a medium for God Himself.
We are all becoming like Him.

YouTH

BOOKS RECEIVED

The following books have been received and will be reviewed in
an early number:

Mysterium Magnum, Vols. I and II, translated by John Sparrow ;
Some Minor Works of Richard Rolle, translated by G. E. Hodgson -
(J. M. Watkins) ; Examples of Indian Sculpture at the British Museum -
(The India Society, London); Ashanti, by R. S. Rattray, and Classical
Sanskrit Literature, by A. B. Keith (Oxford University Press); Bureau
of American Ethnology, Bulletins No. 79 and No. 40 (Washington
Government Printing Office) ; Dante, by E. G. Gardner (J. M. Dent) ;
The Sheer Folly of Preaching, by A. MacColl, Some Aspects of
Christian Belief, by H. R. Mackintosh, Buddhism and Christianity, by
J. E. Carpenter, Metaphysics of Life and Death, by W. Tudor Jones,
St. Francis of Assisi, by G. K. Chesterton, The Renaissance, by Sidney
Dark (Hodder & Stoughton); Outward Bound, by Sutton Vane
(Chatto & Windus); The Ritual of Business, by A. E. Powell (Theo-
sophical Order of Service); The Path of Life, by J. Mangiah
(Dakshinasyan Co., Hyderabad).

The following pamphlets have been received :

The Indwelling of God, Within God's Glow, and In God’s
Workshop, by Rev. J. Tyssul; Business Is Business, by Fritz Kunz
(St. Alban Press). .

OUR EXCHANGES

We acknowledge with many thanks théfollowing :

The Asiatic Review (January), Bulletin Théosophique (January),
The Calcutta Review (January and Februar¥), The Canadian Theo-
sophist (December), The Co-Mason (January), De Theosofische
Beweging (January), El Loto Blanco (January), Isis (November), The
League of Nations (November), Light (Nos. 2240—45), The Madras
Christian College Magazine (January), The Message of Theosophy
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(December and January), The Messen

, ger (December), Mod -
8\?: (Jax;ua;’y)y,‘hTheOMy.;ore Economic Journal (Januaryt;) 0 ;h:;:ogzgﬁa

vember), The Occult Review (December and J ;
Bharata (January), Revista Teosofica (D “puary), Prabuddha
’ ecember), Teosof: ' 1

(Decerpber and ‘J'anuary), Theosophisches Streben ((;g(solils: Sﬁld;irel::
sophy in tl?e British Isles (January), Theosophy in Im’iia (.Jar’xuary)
Theosophy in New Zealand (January), The Vedic Magazine (January) ’

We have also received with many thanks :

The Beacon (December), Espero Teozofia
Gt i o1t o g oty e e
(December-January), Koinonia (January), Light of the Eqst (Z tﬁt
September), Mas'lab (September-October), Pewarta Theosofi J ugust-
- Revue .Théosophzque le Lotus Bleu (November and De eb anuary),
< carnazione (Jan}xary~February), Teosofia (December) C;};z ;tr). ﬁ'ez;:.
East (January), Theosofisch Maanblad (January) Theos’oph‘ Jar in the
The Young Theosophist (December, January, Fel;ruary) ta January),

SUPPLEMENT TO

THE THEOSOPHIST

THE THEOSOPHICAL SOCIETY
'FINANCIAL STATEMENT

The following receipts, from 11th January to 10th February,
1924, are acknowledged with thanks:
ANNUAL DUES AND ADMISSION FEES

Rs. A. P.
Prof. D. Van H. Labberton, Tokyo, Japan, per 1924 312 0
Shanghai Lodge, T.S., China, per 1923—24 ... 94 8 0
Sun Lodge, T.S., China, per 192324 21 00
Mr. W. W. Brooks-Warner, London, per 1922—23 v 21 60
Australian Section, T.S., balance of dues per 1923,835 ... 479 14 11
Miss A. Wernigg, Port Blair, per 1924 .. 15 00
H.P.B, Lodge, Canada, Charter fee and Dues per 1923 —24,
£3.84... ... . 52 00
Hongkong Lodge, T.S., 5 members, per 1924, £2-10-0 . 34 3 6
T.S. in England, account dues, 183 members, per 29th
November—21st December, 1923, £6-2-0 ... . 831110
T.S. in England, account dues, 315 members, per 1st—16th
January, 1924, £10-10-0 e : .. 143 9 0
Indian Section, T.S., Benares City, account dues per 1923 140 0 0
DONATIONS
Mrs. A. S. Moore, New York, America, for Adyar Library 1,000 0 0
v " ’ ” w T ..1,000 0 0
Mr. Burjorji D. Mehta, Bombay, for T.S. 50 0
T.S. in England, £60 ... .. 683 9 6
‘ 3,783 10 9
A. SCHWARZ,

Adyar

11th February, 1924 Hon. Treasurer,
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OLCOTT PANCHAMA FREE SCHOOLS
FINANCIAL STATEMENT

The following receipts, from 11lth January to 10th February,
1924, are acknowledged with thanks:
DONATIONS

Rs. A. P
Mrs. B. A. Samuel, Hinsdale, [ll., America, $1 . 1512 7
» A.S. Moore, New York, America .. 1,168 15 0
Donation under Rs. 5 ... w 2 00
1,187 11 7
Adyar ’ A. SCHWAR?Z,
11th February, 1924 Hon, Treasurer, O.P.F.S.
NEW LODGES
Location Name of Lodge D:ftec(;l{nf_:::e
Bozeman, America ... ... Bozeman ... 7-7-1923
Tulsa, Oklahoma, America ... Tulsa . 13-8-1923
Waterloo, Iowa, America . Waterloo ... .. 14-10-1923
Muscatine, Iowa, America ... Muscatine ... .. 28-10-1923
Stralsund, Germany ... ... Lao-tse .. 811-1923
Davenport, ,, " ... Davenport ... . 14-11-1923
Trinidad, Colorado, America ... Trinidad ... .. 16-11-1923
South Bend, Indiana, America... South Bend ... 28-11-1923
Manresa, Barcelona, Spain Filadelfos ... v 1-12-1923
Moron, Sevilla, America Blavatsky ... "

- Tarragona, America ... ... Montolin ... o
Evansville, Indiana, America ... Evansville ... e 11.12-1923
Geneva, Switzerland ... ... Jinarajadasa o 13-12 1923
Neuchatel, Switzerland Krishnamurti . 25-12-1923
Sidi-Bel, Algeria, France Uparati . 28-12-1923
Rahova, Bulgaria Alcyone ... 1923

Bojan the Mage "
Etaile .. 15-1-1924

REVIVAL
Cyrill and Methody ... 1923

J. R. ARria,
Recording Secretary, T.S.

Sliven, Bulgaria
Montpellier, France ..

Vratza, Bulgaria

Adyar
11th February, 1924

Printed and published by J. R. Aria, at the Vasan{d Press, Adyar, Madras,

Just Published Just Published

Two fine collections of beautiful poems

BY
Harindranath Chattopadhyay
Tastefully got up

Rs. a.
1. Ancient Wings. Lo
2. Grey Clouds and White Showers. 1 0
Our Forthcoming Publications
Reprints

. I Promise. Talks to Young Disciples. By C. Jina-
Boards 0 14

Cloth 1 2
0 8

rajaddsa, M. A,

Concentration. By BE. Wood.
A Catechism of Visishtadvaita Philosophy. By Pandit

Bashyacharya. 0 8

The Law of Christ. Sermons delivered by a Buddhist at the
Liberal Catholic Church, Sydney, By C. dinarajadasa, M.A.

South Indian Readers

Please watch for our reduced price list of Theosophical Publications
ailable for sale from 4th to 22nd April, 1924, the South Indian

»nference season.

Theosophical Publishing House
Adyar, Madras,-India
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Conrtents: Part 1.—The Ideals of F i
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Part II.—Grave Problems : Women and M ¢
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THE SEPHER YETZIRAH,
Or Book of Formation. Newly translated from the original Hebrew

and annotated by Knut Stenring. Royal 8vo, cloth gilt, illustrated by -

diagrams and folding plate. i .
N e . gD With an Introduction by Arthur Edward

This new version of the Sepher Yetairah is the result of a systematio

study of the Hebrew text by a Hebrew scholar, who claims to have made

several discoveries of importance to all students of Kabalistic literature
re.
READY—FEBRUARY 1st, 1924
THE BROTHERHOOD OF THE ROSY CROSS

By ArtHUR Ebpwarp WalTk, Autho
. > f [ 134 . »
cians,” etc. Large Demy 8vo. (’Jirca. ppf 6%0. Eﬁz:::::egwtgg onfef{ osr”

‘ This work contains an exhausti i i '
‘ v an_exh ive investigation i ian
B::st:&rh;od, fﬁ)m its beginning in the early Sevgnteentl?f():s: Romcr;ncétl:l;
P ay. replaces the author's eariier work, * The Re‘;liykfigtozy of -

the Rosicrucians,” published in 1887 it i
dfire}c:tic;;p, but chiefly on the internal si’d: I:g r:;t;ir&dtz tll:;em seroral importan}
of the Hidden Mystery of the Rosy Cross as a secret of Life and & way to God.

THE PROBLEM OF ATLANTIS
By Lewis Seexce. Demy 8vo, cloth, illustrated, 10s. 6d. net

NOW READY. First English Edition i
. Revised and Enl
NUMEROLOQY: ITS PRACTICAL APPLICATION nT‘;;geZlFB
By Cuirrorp W. CHEgASLEY. Small F’cap. 8vo, cloth, 2s. 6d. net
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Write for Qomplete List of Publications on Occult Philosophy, Symbolism, etc
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The International Organ of the Or

A monthly survey of the idealistic movement of our times; Social, Educational,

Religious, Humanitarian, eto.

“he Herald of the Star » js couspicuous among contemporary periodicals for its

loftiness of tone and the largences of its outlook.

posted 1/2). Aunual subscription, 12/- (postage 1 /8 extra).
Annually 8 dollars 80 cents posted.
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THE OCCULT REVIEW

Pdited by RALPH SHIRLEY

THE SUBJECTS DEALT WITH INCLUDE:
Peychical Research, Occult Philosophy, Hypnotism, Magic, Supernormal Phenomena,

Telepathy, Beincarnation, Dreams, Multiple Personality, Mysticism, etc.

Large Royal Octavo. i/ net. Annual Subscription, payable 1n advance, 12/- or Rs. 9-8.
The OCCULT REVIEW has for many years enjoyed a leading position as an authority

on the subject of Psychic and Ocgult Phenomens. It pumbers amongst its contrib-

utors and readers many of che most distinguished men of the day. Its freedom from

bias and independent standpoint have secured for it a unique position in contemporary

periodical literature. Indian subscribers may order from the T.P.H., Adyar, Madras.

London: WILLIAM RIDER & SON, LTD,, 8 Paternoster Row, E.C. 4.
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. India: Rs. 9, ble to the M , T.P.B., Adysr, Madras, India.
A Collection of articles published in the “ Servant of India” ) Payavie o the ~mmeeer 7 i

Great Britain and Europe : 15s.(Agent : T.P.H., Ltd., @ 8¢, Martin's 8t., London, W.C. 2.).

U. S. and Cahada: $ 875 (Agout : Theouophical Press, §26 Onkdale Ave., Chivago, Ill)

Australasia: 15s. (Ageut: T.P.

The book exposes the happy-go-lucky system of the work of the Railway Australia.)
Board and the distribution and management of railway finance.

(Crown 16mo. size. pp. 80)

Prico: As. 8 not H., Cathoart Houss, Onatlereagh St Sydt'ley.. ﬁ.s.‘w_.‘,

strates how, instead of managing the Railways as a business and conserving
. and improving them as a valuable national asset, the Board and the Govern-

. ment of India have been only m ’dling through at the expense of the
travelling public and the general taa-payer.

The Book For You

If you want a treatise noted for clearness and conciseness, a treatise that
within a limited space will teach you the principles of clinical medicine,
better than most books of double the size and double the price, then buy

An Introduction to @linical Medicine
BY
Dr. A.J. NORONIIA, M.D.
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