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THE VEDANTA KESARI

“ Let the lion of Vedanta roar.”
“ Let me tell you, strength, strength is what we want
And the first step in getting strength is to uphold .
The Upanishads and believe that ‘ I am the Atman.
—SwWAMI VIVEKANANDA.
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EVOLUTION OR REVOLUTION ¢
SWAMI RAMAKRISHNANANDA

B EFORE I explain what evolution i§, it is desira.blcf to

give some idea of materialistic monism. Matenahsts
all over the world regard the universe as coming out of
one substance and that substance goes by the name of
matter. What is matter ?¢  Until recently the prevailing
opinion was that matter was composed of atoms. Bu;
that theory has now been explodcc.i. Atoms al:'c n
longer counted as the smallest particles that ma ’I::h up
matter. Electrons are the smallest particles. tese
electrons, being some of them positive and some ncgat;vi
attract and repel one another and out of this att;ai':::,s
and repulsion, revolution takes place. These re\_r; uti ns
are of different velocities and on accoun.t of the di ercdn. °
that exists in the velocity of the revolutions, atoms olf if-
ferent kinds come into existence. ~ Electrons are al lolnc;.
but scientists do not consider that thc.y.are the '1§1Ta ;:.
particles into which matter could be d.fodcd: A ey b
lieve that there are finer particles existing 1n et er;] ¢
sub-stratum of all matter. Howew{er, s0 fan: as tv;;c :vh
gone, electrons are the sm‘all‘evst partxclgs and it 1s: ro. vfm
their various revolutions that we évget our nmf:stt); w
atoms ; and out of atoms molecu}es come into ;xx siblé
out of molecules come sensible objects, and out of sen

objects, the whole universe as we see it.
XI—1 ,
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Charles :

believed ;Leqt oDuatr(‘:;”tl}; th‘t' greatest naturalist of this age,
cnce. The lowest fo cs¢ atoms life itself came into exist-
known s the am( rbm of lffe is the single-celled Protozoa
consciousness I(tEh'a. F.hls ameeba has some sort of
protect itsclf' In i as a will to live and so it strives to
new and hi rlller rfhlts Cff().rt ‘to preserve life it develops
species 1s br%)u 'rhc' aracteristics and in this way another
of this new s ; ‘.t‘mto existence.  Through the struggle
species is devi;:(()‘lcsd a'gam for existence, a still stronger
amaeba come v oo a{ld so by this process out of the
larger fish wamanous kinds of aquatic animals. The
fish conse S, 0 .SW&HOW the smaller fry and the little

quently tries to run away ; thus it develops a

will and in its e
existenc n its effort to preserve life it brings into
Xistence various new organs

In this :
Struggnlet]}l;r“;gsgizyzbas pointed f)ut that through the
arise. Thus the anth’ 1g_hCr and higher grades of life
man.  Reasoning j l‘OhQOId ape comes and at last comes
existence of a Go%t;]n this manner, he accounts for the
is the way he devel 6, }‘:. Newton, a Shakespeare. This
are flowing on, o OPS s theory. Two courses of matter
stream 1is alwa’vs ?—e LO.nscmuS, the other unconscious. The
of this motion is :’hn“;]“g on and the highest development
do not believe in ¢ man being. These materialists
ceive with th anything tbat they cannot see or per-

¢ senses.  Man, in turn, goes on developing

until the highest man ari
, arises ; but what that hi
of man will be they are not certain. At highest (7pe

of t};I;hlis;’] ;’i‘z";V;Velr, 15 a genf:ral ‘evolution. The evolution
Whether 3 maua , I?arwm has entirely overlooked.
hever tried o dt "c(;mtmues to e:xist after death, he has
tialistic philes '(1.11 €. As I said before, all these mate-
0ut of mortor aog ‘ers believe that everything has come
the dissolution n f consequently goes out of existence with
Nowt vlution of matter.  Out of matter has evolved a

on and a Goethe, But, when Newton and Goethe

/
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die, what will become of them > The answer given is,
that they are extinguished. Newton and Goethe no

longer exist, but their influence continues to live. They
have contributed their quota to universal evolution. This
' s

theory, however, is very unsatisiactory, for everyone wi
to be. And out of that will-to-be has come the struggle
tor existence ; while out of the struggle for existence, the
highest forms of life have sprung; consequently, the
destruction of forms cannot be the cessation of the will-

to-be.

Now we ask, since this theory is unsatisfactory, what
will finally triumph ?  Will consciousness triumph, or
unconsciousness ?  But if consciousness is the highest
development of matter, then it must triumph.  But what
is consciousness ¢ Consciousness means knowledge.
For example, Darwin was thinking of his theory of evolu-
tion. He kept on thinking and thinking, and thus he
evolved his theory. But without Charles Darwin could
the theory have come ¢ No. It came out of the brain
of Charles Darwin. You remember the Story of the
Weavers. There were ten of them, but on their way
they had to cross a river. When they got over, one of
them counted the number and found that there were only
nine. So several of them counted and each found that
there were only nine. Then they all began to weep and
lament believing that one had been drowned, until 2
passer-by came and asked them what the matter was.
They told him of the loss of their companion. ‘‘ How
many were you ¢ he asked. “Ten,” they replied.
“ But you are still ten, ” said he and then he counted and
showed them that they were ten. T he trouble was that
in counting, each man forgot to count himself. This
same blunder the materialist philosopher has committed.
He has forgotten to count himself. Yet he is the Alpha.
Without him who is to study nature ¢ First he must re-
member himeslf. In every process of thought the think-
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er must be the beginning: And whoishe? Ishe dead
unconscious matter 7 No ; he is a conscious being, and
so out of consciousness all else comes.

The evolution theory, therefore, which fails to count
the conscious byins For the mate-
realistic philosof
matter. Let us #
true that consciousness has evolved out of matter, out of
consciousness again must evolve an infinite consciousness

and this infinite consciousness must first have been i0-
volved. What is the nature of consciousness ? Con-
sciousness is nearer to us than dead unconscious matter.

My nature is to live, my nature is to think and to be
free. But I have not yet realized this nature.

The materialist will tell you that when you die, Y%“
will be extinguished, but that all that has been gained o)fr

~ you will exist in your progeny. If this is true, in course
time there must develop a being with such a power Y
will that death itself will not be able to destroy him. He

will be beyond the reach of death and when that comes

he will have to be Sat-Chit- Anqndam 1 may wanttt(;
live, I may want to know, I may want to be free; ye "
may die. But my progeny at'some future time ml;w
realize all this ; and he will exist for over, he will k(r; )
all and he will be free. 1f heis ﬁll this, then he is &0¢
But if an all- -perfect Being has been evolved out ;)l
matter, he must first have been involved in it as an. ; .
powerful, eternal, indestructible Being ; and he who "
thus involved. hxmself must have been God Himse

er,
He must have been the Creator Preserver and Destroyel

for He is all-powerful. “1f then the final outcomea;f-

the process of evolut:on is to be an eternal, free,

~ powerful Being, that Being must be involved in each of

“one of us ; everyone of us should be potennally divine.

vi-
As a whole this consciousness may live, but mdllu ‘
oncius =

dually its durauon is only a few years, this is the ¢

» cious, it is deslreless 'thle soul is
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sion of materialistic Western phxlosophers Indxvxdually
man dies, but as a whole consciousness goes on until a per-
fect, all-powerful being results.  But the perfect, all-
powerful being must have been in each individual.

Now let us see what has béen said in our own country.
Kapila and others have regarded evolutlon, not as a uni-
versal fact, but as an individual fact.  Each individual

. begins in the lowest state of consiciousness and goes to the
highest through the intermediate stages, according to his
karma, rlsmg higher and higher through the various
Planes of creation. And how many individuals are there ?

How many souls ? An infiite number, Kapila says.
Matter is one, consciousness is one, ‘but those, who ma
fest matter and consciousness are mﬁmte in pumber.
universe, as we know, is made up of var;ety. _ Then howR
to explain this variety, if matter isone ?  Nature is one,
absolutely one ; sheis all-pervading. She is the mother
of the universe and the father is the soul.” Soul has no
form, matter has form.  The soul you cannot see, hear,
taste or smell ; matter you perceive, taste . and smell..

Whatever you can connote or’ denote of matter soul is

just the contrary. A R : :

All souls are smnlar, but not the same ‘This is 'also B
the view of Sri- Ramanuja, who. declares the soul to be

- eternal. Ramanu;a,"however, reganisthesoul as smaller .

than the smallest, while Kapila days‘thaf it is latger thau?;; L
the largest. . Kapila also. déclares that all souls are one.
Of this he gives a fine example.” He' says: tliﬁt justas
water is one, yet it entermg" mango seed, a ‘mango tree -
comes or a jack-fruit seed,’ ‘and’a ;a¢k~;ru1t tre¢ comes ;i
sxm:larly, the SOul is one, but fémng dxﬁerent forms,

tible. The nature of the sou
Matter also is des:;:eless Bet:ause
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no want.  But if both are desireless, how can union take
place 2 How can creation come into existence ? Kapila
says, creation can only come into existence by matter get-
ting into connection with the soul.

Now the question follows, when did the union take
place 7 Kapila says, I see that this union has taken place
and it must have come out of another union, for union has
always been there and will continue ; so creation must be
running on eternally.

But if this union is going on eternally, is it desirable
for man to remain in this creation for ever ? Kapil2
replies, no ; and then proceeds to say that when the soul
gradually disentangles itself from the meshes of sensual
pleasures, it comes to realize its natural condition. NOW
all the world has drunk the liquor of sensual enjoyment
and has run mad—just like a drunkard who sees a dead rat
and eats it, taking it for good meat. Similarly, many
have drunk the wine of sense pleasures and are running
after the world, believing that it will make them happy-
Yet they are miserable. They believe that it will give
them life, yet it brings them death. If this be the casc
with man, how can he hanker after the infinite 7 Yetun-
til he has attained infinite knowledge he will have to be
restless ; for the finite is an unnatural condition for him
and he must always be restless so long as he is out of his
natural condition. Restlessness is always an unnatural
condition.

Nature has been described as a beautiful young girl
who fascinates the man and draws him away from the
right path. At first he is deceived by her, but at last he
finds out that nature is a woman who is not to be trusted.
Nature is a pot full of poison only brimmed over with 2
little nectar ; but as soon as man finds out the poison, he
runs away ; and that moment the man becomes a free soul.

How does man become free from nature ?  As
soon as he discovers her deceitful nature, he divorces him-

{
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H
self from her, as it were. He says : “I will not take
your food, I will not take your water. I do not want your
pleasures, I wish nothing from you.” Thus Kapila
found out a path, following which man becomes free from
nature. And what was that path 7 The path of going,
not towards nature but away from nature ; the old path of
renunciation.  “ I must go away from my eyes, I must
go away from my ears, from my hands and all my organs.”
The Sankhya philosopher, in this way, did not care to
walk, so he did not take the help of his legs; he
did not care to work, so he did not take the help of his
hands ; he did not care to see, so he did not take the help
of his eyes ; and so he gave up the use of all his organs.

Next he wanted to go.away from his mind but
he did not find this so easy. You look at the chair for
one minute ; you actually perceive the chair for only one
second, the other 59 seconds are in the memory. What
is present ? The present is only a point in time. The
world exists only in the present and as the present has no
duration, the world does not really exist except in our
memory. It is, therefore, not difficult to get rid of the
present world, but it is exceedingly difficult to get .
the past and future worlds. However, in course of time,
man will be able to put down the mental world and then
will come perfect calmness, which is his true nature.

The difference between Kapila’s evolution and
Waestern evolution is that while western evolution is a uni-
versal evolution and imperfectly worked out, Kapila’s
evolution is individual and perfectly worked out. Kapila
says : this world is a terrible place ; man must try to
escape from it. So he preaches, “ Give up ; there is no
happiness here.” Evolution here is not evolution, it is
really revolution consisting of equal amounts of progress
and retardation. Like the bullock, tied to the oil-press,

~ which may walk nine or ten miles a day, yet always re-

mains in the same place ; so we remain tied to nature. We
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“may be born again and ag;"xin, but always we are led away

by the same attaraction to woman ; always the same lust
enslaves us. -

We find in nature, therefore, things not progressing,

but going in a circle.  In creation it is never evolution, '

but always movement in a circle ; January, February,

March and again at the end of twelve months January,

February, March ; summer, autmn, winter and spring,
and once more summer and autumn ; boyhood, youth,
old age, and again babyhood, boyhood, etc. It is all
Samsarachakra, an eternal going round and round in 2
circle. The only evolution is inside yourself. The
more you go within, the more you grow strong. The
Yogi shows us this. ‘

So if you want to have real evolution, real power,
you must go inside yourself. The moment you go out-
side, you dissipate yourself, you scatter your forces. So

Kapila says, “ Give up this world, which is always draw-

ing you outward. ~ Have no smell even of the world

“about you. Then alone you will realize your highest

3

~imagining yourself 4.avs. finite, that does not matter ; you

‘nature, and as soon as you realize it, there will be no

motion.for you ; for you will know yourself to be all- -
- ‘pervading and if you are all-pervading, you cannot move. .

thn you understand this, you will realize the meaning
of Shantih or Final Beatitude.

Thus Kapila has worked out his theory until it has

become a fact.  The Western theory is still only a theory
because it has not been carried to a final conclusion. But

beyonfl Kapila ‘isvf,vMén}ém._ - According to Monism =
- there is no-such thing 4s évolution. ~ Monism says there
- is only one ; there is none else besides myself. Hence

evolution is all the trick of Maya. The whole of this

- development is only imagination. If you are infiite and

perfect, how can you develop 7 And you are infinite,
you are perfect and you are the only one. You may be

 is in accotdance with the teachings of our Scriptures. As

write a theory; but wiites

explanition is the b
- evolve:and the final e
we are’ i,nﬁn.i,’,té%ah;d_ﬁ

[
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may be imagining yourself ‘am}many, that too does not
matter. Sri Ramakrishna uys | to say that a flint stone
may stay thousands of years gler water, but when it is
taken out and struck, the spail@will still come out.  So - -
you may have been living in Milya for ages and ages, yet
that does not change the fact it you are really infinite . .
and perfect. -~ w0 Lo
No evolution therefore can existin a wggldoflrea‘hty.” o
In a false world it exists, but nowhere else,. ~Evolution
means Maya, - illusion. You- have® mever been .
evolving. - You have been dreaming a big dream for
ages and when you wake up, you afe at once 2 Buddha. -’

‘"Then you will know that you :;h’avejneycr;v‘eyq‘!‘ved, that -

growth or change is impossiblé for yow:: ¢

. Now let us examine the three theories

“+According /.
to Western philosophers evolution ’hﬁé;béﬁﬁ“{g‘?ing on m -
nature from the beginning. - - According to Kapila, ‘ev?lu-_s e
tion is in the mind only. ~And according to Monism,
there is no evolution at all. ~ You are all perfect, you can- -
not evolve. It is only a‘hakmm'l’k‘thcbunock tied

to the oil mill ; and when illufnination comes, you will

realize that all was a dream.” - According to the MF’“‘j;‘F
standpoint, thei'c'f.is_no*pfdgféﬁapl?‘?@w“s’p“";" aqd this |

one wave of the ccean rises and fall¢ and then. another,
and so on'} 8o the waves of

If however we ‘lobk’at’
limited standpoint, ¥ thir

~ fect of all.  You keow that’
" a theory. When 2 man w

has seen; so what:




THEISM imf?‘ THE VEDAS*
SWAMI' HARVANANDA

UROPEAN Sanskr}*é‘kcholars are of opinion that

the conception of ga; f«iiead, among the ancient Indo-
Aryans, must have reack, 1 a high stage only in the Upa-
nishadic period.  They think that in the Samhita period
even the monotheistic conception was unknown. Western
savants have propounded two theories about the origin
of religion. Some of them believe that it has begun
with the worship of nature as among the ancient Aryans.
Others say that it has originated from the worship of the
spirits of the departed as it is prevalent among the non-
Aryans.  Western scholars ho!d that in the Rig Vedic
period, the Aryan conception of Godhead was polytheistic
and that those Suktas which speak of the One Supreme
Spirit are an interpolation.

There are four chief schools of thought amongst the
orthodox Hindus, which hold different views about the
origin of the conception of Godhead. They are the
Sankhyans, the Mimamsakas, the Naiyayikas, and the
Vedantins. The Sankhyans believe in the existence of
devas (literally the shining ones) such as Indra, Varuna,
Vayu and so forth. These devas are certain Purushas,
who in the previous Kalpa, had concentrated their minds
on Prakriti (primordial matter) and became merged in
it. At the beginning of this Kalpa, they have come out as
rulers of elements and certain spheres of existence. This
is how the Sankhyans explain the existence of gods. Ac-
cording to the school of thought to which they belong,
any purusha can attain the position of the devas, provided
that he does the necessary spiritual practices.

‘The Pauranic idea, though very similar, is more
amplified. A soul has to go through innumerable stages
of evolution from the lowest life. =~ Manhood is not the

*From the notes of a lecture delivered by Swami Sharvananda, in the
Presidency College, under the auspices of the Sanskrit Association, in 1923.

}
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are the planes of the devas. The devas are as much
limited and conditioned as man., They have not attained
the Kaivalya but they possess more powers than man.
Behind all the souls, whcthc;:.,;ggas_o.’r’_man, there is the
Universal Spirit guiding 'thexﬁ’f o
The Sankhyans believe Wt Purasha (Spirit) and
Prakriti (Matter) act upon ead® other and thus bring the
world into existence. One class of Sankhyans has absol-
utely no faith in the idea of a Supreme God. Another
class led by Patanjali believes in a personal God who
has no hand either in the creation or the destruction of
this world.  He is only the repository of the ancient
wisdom and eternal teacher of the spiritual truths. He
it is that shows the path to Kaivalya. Butthe Pauranikas
believe that Ged, the Universal Spirit, is the creator,
preserver, and destroyer of this universe. The Naiyayi-

kas hold aimost similar views.

But there is a 1adical difference of opinion between
the schools mentioned above and the Mimamsakas and
the Vedantins. 'The Mimamsakas have no belief in the
doctrine of final emancipation. ~All men, they say,
should observe the Dharma, because it is the injunction
of the Vedas. By performing Karma, one can attain
Paradise and heavenly bliss is the goal of human endea-
vour. The devas are certain spiritual beings who dis-
pense the rewards to the meritorious. Iswara has no

place in their scheme of cosmic life. ]
The Vedantic conception however, is that there is

only one Universal Spirit or Soul which is split up into
many individual souls. As the water in the sea is lashed
up into waves,so also the Brahman, by the action of Maya,
assumes innumerable forms.  So each soul is potentially
divine. Apparently these are so many souls; but really
there is only one. To take an illustration, we take the
table and the book as two different things from the point
of view of utility. From the point of view of matter, they
are both the same.

T
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A critical but an impartial study of the Vedas, from
the Sambhitas to the Upanishads, will yicld the following
results.  In the Samhitas, the apparent meaning of
the hymns is the praise +f some god or other. The
votary is full of desires and prays to have them fulfilled.
'The Samhita portion of t?% Vedas is known as the Karma-
kanda.  But if we go ¢ “eper, we find that beneath the

conception of plurality, there is the idea of unity. I

the Rig Veda it is explicitly said that the several gods
are all really one. 1In the Rig Veda we have these con-
ceptions of Godhead.  One of them is the conception of
the plurality of gods who are worshipped in order that
the worshippers may have their desires fulfilied.  Be-
hind this polytheistic conception is the montheistic idea
of a Supreme God. According to Yaska, there are only
three gods—Agni, Surya or Savita and Indra. These are
subsequently amplified into three and thirty. 1In a cer-
tain place, we find mention has been made of 3,339 gods.
Sgyanacharya, in his preface to the commcniﬁy on the
Rig Veda, expresses his opinion that these 3,339 gods arc
f)nly the mahima or glory of the three and thiffy gods,who
in their turn are only amplifications ; of the three gods
these three again are summed up into one. When we read
the.hymns in praise of Agni, we find Agni extolled to the
position of the Supreme Being. It is said there that he
is the Indra and the Suryasavita as well. Indra is praised
as the power of the gods.

‘ .Prof. Max Muller, not knowing the traditional
mnstincts and culture of the Hindus, was not able to under-
sta.nd the true meaning of these mantras. He therefore
coined a new word, ‘Heno-theism, to signify this
phenomenon of the Hindus ascribing supreme power
o each of the several gods inturn. But

this view is unsound . ‘The theory of the Vedas.

I8 to see  the Supreme Being through the
worshipper’s Ishtam or Chosen Ideal. Thus a Saivite
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worships the Universal Spirit t'.rough Siva and a Vaish-
navite worships the same Spirij through Vishnu. The
Supreme God is spoken %faf by different names.
Ekam Sat Vipre Bahud adanti. . In the Maya
Rik of the 1oth M of the Rig Veda,
there are three mantras it is 5aid that the same
Being assumes different forms. Thus we start with
polytheism and are taken up to monotheism. In the
Hiranyagarbha Sukta, there are various searching ques-
tions about the great First Cause, such as Who created
the world #  What substance is it made of ¢ To whom
shall T offer my kavis or offering ¢ Here the worshipper
recognises that the First Cause is a transcendantal Sup-
reme Being, but he does not understand Its true nature.
In the Rig Veda itself we find the seed of the highest
Monism. In the famous Nasadiya Sukta, we find a hymn
which says that the Supreme Being is One without a
second. From these few Riks it is clear that the highest
monism had been reached even in the Vedas. One of the
riks which can be found in the Rig Veda, Taittiriya Aran-
yaka, and Brihadaranyaka Upanishads, says: “Indra as-
sumed many forms by the power of Maya.” If anyone
says that the Hindus were purely polytheistic in the Vedic
period, he betrays his ignorance.

Though the major portion of the Upanishads speaks
of the immanence of God in the forms of nature, and is
Visishtadwaitik (qualified monistic), a few passages
speak of the Nirguna Brahman (Impersonal Absolute)
and certain passages, of the Dwaitik (dualistic) concep-
tion. These different portions are subjects of controver-
sies between the three different schools of Vedanta,
Dwaita, Visishtadwaita and Adwaita. For the sake of
conformity, each Acharya commented upon the Upa-
nishads according to his own view, often by even tortur-
ing the texts. It is not essential to follow the principle
of ekavakyata (conformity) in interpreting the Vedas.
It appears to me that the Vedas are the expressions
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f’f spiritual  visions  av perceivable by human mind
i the different stagest of  spiritual ‘ development §
and all  these differets  expressions  or conceptions
arc necessary to make  the whole. From the
sfcxlsc planc, the conceptier f duality is only natural. It
15 the  prima fm'i;*‘?' view ) of the world.
When things arve seen from the standpoint of 1dea or n-
fc'rcntin] knowledge, we find unity in diversity.  In a
still higher plane, when we trans;cnd even tir;1e, space
and causation, only unity is experienced.  All thé three
suh()gls or conceptions of dualism, qualified monism, and
monism can thus be reconciled. ‘ |

plurz:lsitcxpfl L;}Ld by the Nafyayik;ns and the Mimamsakas,
rality of life and plurality of matter constitute the ex-
pcncn’cc of life.  T'he doctrine of unity of matter and
_plurahty of spirits is postulated by the Sankhy‘as. This
;sta:]t;rr((),'uttwhc'n‘ s,ccn from thc mcnt.gl or psychological
dpoint. l'h‘\)ugh there is no vijatiya (generic) of
swajatiya (specific) bheda (difference), there must be
swagata blheda (organic or internal diﬁ';rcncc) 'l‘h«\)u"h
the waves are all different from one another tl;crc h)gst
be an ocean behind them.  The position of th‘c Visishtad-
waitins (qualificd monists) is that only a part of God iras
bccom‘? manifest as the Universe.  Individualit ins
but unity is also felt. e et

But this unity in diversity does not constitute the
whole t.ruth nor its highest aspect.  Even sswagata bheda
,(origamc diffc‘frcncc) 18 based on the conccptibn of time
Zr;}cg;{;{mg(c).cs It( wc‘c:f"m i‘]SC‘ to a position here even swagata

not exist, then that would be the real uni-
Fa ry statc. If that state is realised in consciousness, and if
1F becomes permanent, we have to admit that it i; above
time and space.  And this state is Paramarthika (absol-
ute) where unity alone is realised. Man can kr;()w
through the  Aptavakya  (Revealed scriptures) and
the anubhava (experience) of the great Rishis (seers or
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sages). The  Paramarthiky  state 1s  different
from Sushupti (deep-sleep St:li",) In Sushupti too, we
transcend time, space and cau al‘ion; but the seed of dual
consciousness still remains,. aough without Upadhi
The Sushupti‘e [/ is not permanent and the

(adjunct).
| I | SRR e
_ unity 18 changed.  But

moment  we come down,
once the Nirvikalpa Faadhi is  realised, the
consciousness of  unity  becomes  permanent and the
core of duality is destroyed never to return.
Once the Turiya consciousness is attained it becomes
abiding. Such Acharyas as have attained it, In-
terpret the passages speaking of Nirguna Brahman
in the right way, whereas those who have not
attained that state cannot understand them and interpret
them as referring only to Saguna Brahman (Personal
God). When once a man has risen above time and
space, there cannot be any more evolution and therefore
that state must be taken as the final reality ; for none
can go beyond Infinity.

The three kinds of consciousness, the daulistic, the

qualified monistic and the monistic, are referred to by
Hanuman when he says : “ When I think of the body, 1
am Thy servant and Thou art the Master ; when I think
of the Jiva, I am Thy part; and when I think of the
Atman, I am one with Thee. I am Thou and Thou art
I. Then I bow down to Thee and I bow down to My-

self.”

In Hinduism, all these three stages or states of cons-
ciousness find expression.  Really there are no contradic-
tions between them. The theism of the Vedas, there-
fore, begins with polytheism and ends in monism. Those
who start with Yagna (rituals) and have not risen above
Kamana find dualitv only. Sankaracharya says that the
Sastras, especially the Karma Kanda portion, are meant
only for those who are in Avidva. The devas are men-
tioned in various passages as parts of the same Supreme
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Spirit. I am of opinion that all the seven worlds are
not seven points in spacey hut seven planes of conscious-
ness. Bhurlolt:u is the :m rest plane, Bhuvarloka is sub-
L L i T
. Tt ' ) )
}c?cas arc manifested as t, gfferent things of the world.
Fhere are two theories as to e origin of the devas. Some
say that they arc souls cvolved from lower planes, while
others hold that they arc involved expressions of the Su-
preme Deity.  T'he tatter may be considered as the real
Vcdu‘ idea and is similar to the idea of Avatars (Incar-
nations) as involved expressions of the Supreme Being.

I'f we analyse the religion of the Hin(h‘ns we find that
aH~th'csc ditferent conceptions are prcv;ﬂcnt’thcrc, Other
rchgmns give only one aspect of evolution while the Vedic
Religion gives all the different stages from Fetishism to
the highest Monism.  Therein lies the glory  of the
Vedas.  The Vedic Religion gives the diﬂcrcn; rungs of
the ladder of ascent. i

.Thc Puranas and the Smrities have amplified the
Vedic conceptions.  Without them the popular mind
cannot understand the Vedas.  Every religion has three
aspects, viz., philosophy, mythology, and ritual.  Phili-
sophy is abstruse and is understood by the common folk
only with the help of mythology. As th; Vedic truths have
not (mly_tn be comprehended but also to be realised, we
must train our consciousness for such realisation and reli-
gmus.practlces are necessary for that purpose. Such
prac.tlces are to be found in the Ritualistic and U'pasana
portion of the Vedas. Sayanacharya says that the Puranic
storfes are not always to be taken, a fact of history, but as
stories intended to exemplify certain moral and spiritual
truths.

Bhagavan says in the Gita :

Whatever devotee seeks to worship with faith what
form so ever, that same faith of his I make unflinching.

SWAMI SHARVANANDA.

4
ISVARA,—HAS'HE ANGER ?
basiny
K. SUNDAbuted  AIYAR, M. A.
F late there has b the diy deal of discussion among
thinkers and theo! L D€ | the West upon the question
whether God has a» principles the emotion of anger, and
in what sense 7 ibleholds: upon the Vedantic concep-
tion of Isvara ha: 38 2,y 2 interest for us in India. The
problem, too, is one which throws light on various aspects
of Indian thought and life, and therefore deserves con-
sideration.  In the first place, we must not fail to note
that we are here concerned only with the conception of
the Supreme Being having relations with men and the
universe,—not as Impersonal or Pure existence, the
One only without 2 Second; mere experience as such.
We cannot associate love and anger, reward and punish-
ment, plan and purpose, law and life, creation and

destruction with the Noumenal Unity of the Brahmaa,
pure and unchanging,---the Innermost light of Bliss, be-
vond the pluralistic world of sense and thought, will and
emotion, emanating from the bosom of primordial matter
in its causal state of darkness and death. In the second
place, we must clearly understand that, when we use
words expressive of emotion, impluse, purpose, etc., in
respect of God, we attach—and must attach—to them the
same import as they have when we use them in describing
our views of men and our dealings with them in life.
Otherwise the discussion loses its value ,and no vital 1ssue

can be rajsed or settled on the quicksands of mere

verbiage.

We must begin by realising that many of the difficul-
ties of Western theology arise from the fact that its con-
is drawn from the scientific analy-
d sub-conscious, and that it
lity of God

ception of Personality
sis of the mind, conscious an
bases its conclusions regarding the persona

XI—3



/
98 VEDA T"\’\’"I':’\ KI'SARI

%

:-“”4): what  we know Jhuman personality  under its
mitations  of thought, t.ye, ace ! node
mades of thought c'(:xrcrltl i :l‘l'li(("‘ plf“‘(" 1 A\‘“ o the
mod hoy; ,rest plgron are cftected by the
gppxchcnsmn that, un’cssr v and scluston is based on the
I;g'ts rcvu_.th-:d by science a 1e of gissons drawn from the
(I;:.;,U:I’: ii:dti:';tl;:::1(:)\1\\/.:1n'd t tpffcr(.:n.t”()(‘grc.s:s 1t 1s ‘buu‘nd 'm
"y . away it ;e orlgm‘l“*’”’c unreality
course of time. But in tbed from Isonality of God is
as thgf poics apart from that or AN, wnpel 1t is 'inscparnbl.\'
associated \'w'th the attributes  of (H)iVCl‘Sﬂl Immancuce,
; mversal Transcendence,  and is  thus emancipated,
from the Limitations  under which personality s alone
ft:‘um,i tr}n npcmtg i{n‘ man. The tAruth 1s that analogy has
plaged @ memarable part i setthng for many of us the
truths of religion. Fven the Vedas which h:lVL: ever heen
undcrs»tund m Todia as the one source of true knowledge
apart trom sense perception and the methods of reason-
g are known to resort o analogies i various  places.
But doctrines affirmed in this fashion are not to be under-
stood as conveving the true and final purport of the Vedas.
:’\t the same time we cannot admit that the analogics put
-tnrwnrd by ic Vieda (or by the human mind :1:ting on
its own spmrunl impulses, needs, or Interests) can flmve
no value {or the mind of the thinker.  Even the thinker
must ;J!dmit that those analogies are drawn from those
fame human impulses, needs, interests, ete,, whic

pa i‘F of ‘mu' ordered experience of Iich.t" L}t{((;lzzht‘;)fv f}?:\r:
an mtrinsic \':ziglar of their own, and in fact cnablc: us to
reject the seeptical doctripe that, whoever postulates or

discusses a ¢ ine ¢ : .
USSes a4 doctring concerning God has necessarily to be-

oin : ith an 2hc .
2 1 md Lnd_ Wlﬂ.] an abstraction,--a merely 4 priori con-
cept of the imagination. -

As anger is 2 decis .

— ‘h‘u 1 decisive element in the workings of the
Joi personality, and even rises occasionally to heights
ehemence whie - . »

1 which we characterise as fury, the inquiry

e \ y i I'- “

A\ 1 b .
pril 1923) ,---Can we attribute the passion
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of anger, and anger, too, Var}‘in‘i: in its stages and amounts
according to the occasion whip ealls it forth, to God r
The Christian religion, basin}nceiself on the Old Testa-
ment tradition, has attributed alger to God as the Aven-
ger when man  breaks the divine commandments  and
thereby commits sin.  The modern Christian, who has
learned to apply the principle of evolution to the teach-
ings given in the Bible holds that, though in the history of
the Jews there was a gradual advance in moral ideals
through the reforms initiated by the prophets. the race
never was able to eliminate the idea of a wrathful Jeho-
vah from its religion,—and that it was Jesus who, recog-
nising the imperfection of the older conception of God,
added the idea of a loving father and the Kingdom of
Heaven (in the world and in human hearts) over which
he is to reign.  Some go further and hold that Jesus en-
tirely discarded the Old Testament conception  of an
avenging God for that of the loving father who reigns in
the new Kingdom of Heaven. But the more authorita-
tive view is that Jesus never spoke disparagingly of
Jehovah,—and never corrected the old Jewish law by way
of relaxation, but only confirmed it, while at the same
time he made a fresh start and taught that God is a loving
father always ready to forgive the repentant sinner, to
extend his grace freely to him and to bestow on him all
the joys of Heaven for ever.  The old law of punishment
has also said :—*“His lord was wroth, and delivered
him unto the tormentors till  he should pay all that he
owed. " If Ye forgive not men their trespasses, neither
will your Heavenly 1ther forgive your trespasses.”’
These extracts show th ¢ Jesus did not altogether abandon
the idea of an angry and avenging God and also held that
“God’s forgiveness was granted on conditions.” St. Paul,
too, has said :—*“The wrath of God is revealed in Heaven
against all ungodliness and unrighteousness. It was
the influence of Cicero and other philosophers and of the
Latin fathers and the Hellenised Christians like Philo of
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Alexandri
) 1a that bro : :
¥ ET : ought ‘bout a change.  Cicero  had
said :—“ God is never -’ ry and ne N "
held that divinits and " ¢, TY »and never does harm. e
‘ yvand o cpassi , e
passion in any f crp PAssion ofanger and in - dadt
a will to | y form, a.c incompatible. ** Anger implied
ill to h , y ) '
bt o ”ulr)t},]jmd God could never will to do anything
good. ilo held that God is never re l
only pretends to be ‘ er really angry, but
their good ) Ti lﬂ”gry in order to frighten sinners for
;00d. 1¢ later Christic i ~
e an write > ]
or less in the same strain. rs followed more

11
Wen y )
aSks:%“C;)I\:I‘tu)m tp Mr. Edwyn Bevan himself. He
e Can :/c,Cwm?’out absurd anthropomorphism, at-
noue bog;h o God. According to him, the question
pplics hto Anger and Love.  But he says — If
teve that God i . ove

e belle hum;tﬂ(;(‘)fi 1s truly love, even though love as it
s i hus Cungs has characteristics which cannot
be ath dto sod, then we cannot are
hzncewng%e in God, simply because ;
man beings, has ch isti )

. aracteristics wh

buted t.o Him.” Mr. Bevan holds
there is a legitimate and

ue that anger 18
anger, as it exists in
ich cannot be attri-
. mwitithat, ‘m speaking of God,
1sm,—and that only the latter nhc‘:dm:itc wnthopomorbh
zve ;Ftr:bute 2 human passion g, (S,‘::Zlbc avoided. When
ording to Mr. Bevan, legitimat do o

as existing in Hlim ¢ w: ately do so if we regard it
Which uzufrlnls‘ilrn;) .w.lthout the limitations and az‘:id:’nts
of these limitatiolnsL lt:in man ;" when we attribute am}
illegitimate anth " aCCl.demS to Him, then we have
ly dissents fro r()pon.]()rphlsm'” Mr. Bevan als

: m the view held b n also strong-
get rid of these difficultie Y thosc who, in order to
He says :—¢ As ulties regard Him as Impersonal
known. If He i well describe him as beipe by un
o ¢ 1s utterly unknown, 3 me g utterly un-

ven say that He exists, » amere blank, you can-

; H
no sort of existence of which ¢ would at any rate have

Mr. : we cou s ace
Bevan also objects to the doctrinledo;all(\fl at\%(/'mm. i
r. Wells—

one of those recent h
o ypotheses of hj
Ieon-like in thei : 1s about G h:
their variety, coming in like a ﬂogzid’ t;“m:"
‘ ~—that he

¢ can only, ac-

ISV. ARA_HAS {E ANGER 101
is to be regarded a. s “ Imperea2l Reason, " or * Imper-
sonal Purpose. ” Mr. Beyn writes :—* Reason and
Purpose we know, arf,(d can chceive of as existing in a
Person ; impersonal ryeason 2d impersonal purpose are
really terms that mean nc.ng. " We can certainly

sympathise with this view, though we do not see why -

‘terms which mean nothing " for us with our present’
knowledge may convey a truth with regard to God whose
nature we do not Enoaw, but whose presence we may feel
OT even experience in a manner which we cannot express
to others or quite understand, and make intelligible and

Mr. Bevan is not also himself con-

known to ourselves.
inconsisten-

sistent, though he complains of Mr. Wells’
For, he holds that, * while we cannot imagine
ife of God, there is a common
quality in virtue of which the love that exists in him and
that which exists in us can rightly be classed together
under the name of love.” Similarly he holds, in regard
to anger, there is an analogy between the anger of God

and “ anger at its best in man, "__an element which he d¢-

fines as “a warm sense, of moral unworth in the wrong
n human anger there

action.” He continues :—* Justas
is a desire to bring together doing and suffering, so in
God's anger there must be the will that the connection
should exist.”  Similarly in regard to love. Mr. Be-
van, however, forgets that, while he 1s very logical in
insisting that reason and purpose should, on the principle
of analogy, be ascribed only to 2 Personal God, he cannot
hold that neither anger, nor love can be ascribed to God,
if, as he holds, “ our imagination cannot reproduce what
God’s life is to him, " and * we cannot imagine what love
(and anger) means in the life of God.”
I

The truth is that Western thinkers and theologians

go on merely speculating about God and his relation to

the Universe.
distinct sources 0

cies.
what love means in the 1

¢ knowledge (Pramanas) for diffe

50

In India, on the other hand, we have ‘

e et
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kyu.is ot existences, and (bout a Channd issucs which are
distinet.  T'he Vedas arey and nevy oo cources of
‘:"”’Ct‘f knowledge concerPassion nature of God as the
Supreme Being and his compatiy the universe.  We
apply the methods of ratiod Mition only to establish the
UUfh nd m.“SjStC”CY of the declarations contained in the
edas, leaving to the practical methods of Yoga and
Jnana to sceure to us as spiritual experience what we can-
not know as thought by our minds, or as perception by
our anscs. According to the Vedas—and the Itihasas
.3‘11(?[{1_“?'"&5 devised by the Rishis to illuminate what is
even e the Personal God has ncither hatred nor
N 1er friends nor foes (see Gita, I1X, 29),—
f”?‘ Hc_'s Onc only and related in the same way to all
bcmg.s like the light of the sun.  He is near to thic heart
:J: F}*hs dcvotc.cs, but distant to others,—cven as the light
substances oo e )‘llt.t“’ case, the difference lics in the
% notun the light of the sun, so in the former
Sasc,' ic difference lies in men, not ir; thyc Lord. The
sxg‘mihcancc is similar where Sy Krishna speaks of vari-
(I)zli ;;;)‘tccs'ﬁ;j;u- :‘th) F{ i‘m il? va ljious degrees (Gita, XII
Cf\)l'rcs ondine o ) )1‘ tfc.”“}‘ __’lC with the devotees, and the
of V .'p‘ ding effects are different. The Brahma-Sutras
(/\’Y(llil'gfza'(uly(,) i ]Lh(}“ahty’ of b-cmg compassionless
ife e -J:”t bc"Lord s relations to the world (')f
Karmic descrtys (‘Sutrtmg treated ﬂt‘u)rdl‘ng to their
adduces the fy r‘the‘r illjstijti(c))f) (I)f,thl*).G ba“ka‘faCharya
JAnya) s Ag Pariae s ¢ God of Rain (Par-
duction of rice t:i;m} a. 1s the common cause of the pro-
ference thchr; o C)’/, and r)thc.r p.lants, while the .dlf°
potentialities hid © various species is due to the various
the oo s ‘z den in the various sceds, so the Lord is
while thcm(?it;jlisni:: t;:tth::t:;m :)f Gf)ds, Men, etc.
beings are duc - rese various classes of
u&’&% uc to the differences of merit belonging to the

wh
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individual souls.” s " Impersoy, 5 note-worthy passage,
continues —- If we Mr. Bevayow we come to know that
the Lord creates the wd €30 COng regard to these various
conditions, we reply tfeason amruti is the source of all
correct knowledge concerithiz what is beyond the facul-
tics of sense-perception and the mind of man, and thus
saves us from all merely arid speculation.”  The ques-
tion now raised,—Whecther God, like men, has the cmo-
tion of anger and, if <0, what is its nature and content,—
is beside the point.  The Brahma-Sutra (32), in the
above connection, denies—following the Vedas—that the
Lord has any purpose or motive (Prayojana) of his own
in creating the Universe.  Sankaracharya explains :—
*That would be in conflict with the declaration of the
Sruti that the Supreme Person has unlimited self-sufhi-
ciency (Parttriptateam).”  But, in that case, why—as
Sankara asks—does he go through the tremendous exer-
tion (Gurutara-Samrambham) of creating this extended
universe of unlimited forms of being ¥ The answer 1s
contained in Sutra 33 :—* (The Lord’s creative activity)
1s mete sport (lila-kaivalyam), as we see in the world. ”
Sankara explains :—*“ We see in the every-day life of
the world certain activities of kings or ministers of kings
who have no unfulfilled desires relating to the worldly
possessions, but proceed from mere love of sport to in-
dulge in various recreations and amusements.  We also
see that the process of inhalation and exhalation, is going
on without reference to any extraneous purpose, merely
following the law of its own nature.  Analogously the
activity of the Lord also may be supposed to be mere
sport proceeding from the nature subject to Him (Maya,
joined with time and Karma) and having no extraneous

purpose.

In this connection we have also to refer to the Vedic
doctrine of Avatara (descent into the world of form and
personality) contained in the Gita (IV. 7—8). The
Lord’s aim in making an avatara is stated as follows :—

‘“The protection of the good, the destruction of the doers
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o dsinc, e cihment of Dl
ot H1 bt | yeriehna dlso informs us (1V. 9)
men—i. e. t)h;mba' 1s acts are unlike those of ordinary
are Spiritur’zl JQ 1ave not ﬁ_mcrcly material origin, but
he : and divine (d;_‘lya)' Ir phapter IX, 1,
i C:;ISO points out, “because he was work.ng with a (seem-
":fi‘yti‘chg:l;rznf;:@\-pc"P}g who did not know that He
dain. ™ rI:t;c meqnti]:f iP‘ilr;:self, treated Him with dis-
others to have a huma:f(:rr; gtvithou-gh Hie se'emed t.o,
' ng to the exercise of His
};UWE: Of Mava on the minds of all, He did not cease 0
freoz; ;“bl\l‘i)re;m.c‘ Being, untouched by matter and free
cgotistic attachment to the deeds He wrought or

ﬂ_lc' TCSUlt'mg fruits affecting the lives and destinies of all
tiving beings on earth.  For these very reasons, also He
f‘]carly could not have any of the emotions of h,uman) be-
;‘igis,~though He seemed to have such emotions, even aS
tiecs Slieli?::c;o hg( a l-wmﬂn,form and to engage in activi-
of “the ang.cr ofué}lsdtl?‘c /£ F-allc solution of the problem
may seemn, from our oy T that, cven though God
emotions ; NG pomlt of view, to 'h;%v.e anger or other
form of a _engage in activities with the
with such a“ff’;?;boel.n%iilc 1s ru?t at all in truth associated
ponding 1o jlt XHV\’H‘ emotions and activities CO["I'CS-
in rcgabrd to the ing 'U:f.e’ Mr.  Bevan's speculations
love) of God d“;f’;le ients common to the anger (Of
futile. Tl and t ¢ anger (or lm{e) of man are simply
ine. w ve truth is that, in framing our religious doc-
a';l;’rl‘(':‘;i‘zg’:hal“’ays Sflf’ﬁciently realise that we live I
7 ' e operation of law is universal,—a world
of Rac{mna, of orderly evolution, to use the lénguagc of
Yyasa in .tbc Brahma-Sutras. In ascribing human emo-
tions, activities, attachments to the Creator, man wants t0
:)rfa;’\?ie(;iﬁea?;:e a‘.nd responsibility for the consequenecs
h 1s from his own shoulders to the former.
The attempt, however, proves a failure.  For, we have
shown that God cannot, in any sense, be said to b«:: the will-
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Ing author of any pain by way - s ave Ch:%stls-er‘nent,
or even of a i ccept what each individual
b any extra reward, e £ hi Junt G

N Al ~ -

odtains as the incvitable effec”’ IS_V(;) untary action ;p

on the material universe. _-ger, 11g teous or unr{g te-

ous, is an el - & human character, not in the
o n element only in t’ N L.

divine.  1f it is onl tbed by man to God, it is due

' - $ Of 15 . .
Y 4% he judges of the attributes of

to the circu
mstance t! . . .
" of what he finds in the personality

({()d from the analos’ I T
of man as com.")llndcd of both good and evil. The best

of men are u Iﬂblle to get rid of the long-established and
ingrained b s of anthropomorphism (or even of anim-
ism). Ap alogy has been a huge factor in the develop-
ment of religion.  Even the Vedas, as we have above
said. e 0T O analogy in order to render religion in all
1ts stages intelligible to those who come within the range
of their influence and acording to the measure of their
oportunities and capacities. ~ But the Vedas unfailingly
and at every step, declare the highest doctrine concerning
the essential nature of God as the one Innermost Supreme
Reality of the Bliss (Ananda) without a second, s0 that
mere analogies regarding God and His relation to the
universe,—drawn from the conception we have formed
of an organism or mechanism, and still more from the
ethical and spiritual ideas of Him which have been
framed by thinking minds among various communities,
such as God being judge, father, mother, king residing in
a capital city like Vaikuntha, Kailasa, etc.,—have no vita}
and real bearing on his essential nature, but relate to what
his Personality is conceived to be under the energising
operation or exercise of his power of Maya. Sankara
says :—“T'he highest Lord also may, when so inclined,
assume a bodily shape formed of Maya, in order that His
grace may flow towards His devout worshippers (sadhaka

—anugrahartha) ' ; © for the purposes of devout medita-
ticn, a special abode may be assigned to Brahman, al-
though it abides in its own glory only ; as Brahman is,
like ether, all-pervading, it may be viewed as being the

X1—4
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limitation of Brahman's on S'dtement, finally, about the
ceived as having rch‘rencc*nipotcnce, etc., might» be con-
meditation nnl)'."' That 20 the requircments of devout
even as the Supreme Lord ()fd_'_ as absolutc  Brahman or

- . N "MV T e Nave hZIS

o dorm or attributes, need not & Universe of M 11':/ b h

N . - : state S roug

the veil of mateer (Maya, l’r'u/"r?t,”u{‘, frist h t%)f
which he is master ((rta, IV-())M.,,’)_ t“b own, €

he gets related

to the manifested world where the univers:, ( e
’ o _ aw of caus
and ctfect is in opcration, and, through thn]\]“ (

. S P 1 ' L relation be-
vomes a Personality, becomes the niversal I_ld(; P

e ) - ard-
meeara). Isvara has no form except what (

assume, no attributes except what are i 1
, 5 exce are implied
p p and re-

quired, for the Purposes of the universe and its Wessnr -,

adjustments jn accordance with the Law of Karma.

K. SUNDARARAMA AIVAR.

he has to

.

MISCONCEPTION ABOUT VEDANTA
REMOVED.*
SWAMI TURIYANANDA

I'have not thrown Vedanta to the winds. Vcdzgnt-a
1S not a thing to be thrown aside ; on the contrar.y, it 1s
our heart’s treasure.  But the question is, what is that
Vedanta. You have given a very nice analysis of th.e
thing, to which T have nothing to add. This‘xr.luch is
Sure, none worships matter—the symbol of ‘Existence,
Knowlcdge and Bliss Absolute’ is the chosen Idea} and
object of worship of all classes of worshipcrsﬂthzllt is all,
I should say. It is the ritualists, having desire that
Pray for heaven and other objects of enjoyment.
“F g etars e
0 g AeASNE 1A |
T TR
AN HTRFWT e U

Having enjoyed the vast Swarga-world, they enFcr
the mortal world, on the exhaustion of their mernt:
Thus, abiding by the injunctions of the three (Vedas),
desiring desires, they (constantly) come and go.

This is for the ritualists, who perform sacrifice etc.,
$0, you sce, heaven, etc., is not the summum bonum of wor-
shippers—not to speak of the ¢ Jnanis’. Now the p.roblem
turns about ‘ Atman,” which is spirit, and Exxs:tence,
Knowledge and Bliss Absolute. Now the WOI‘Sh.lppCl'S‘
look upon this ¢ Atman’ or ¢ Brahman ’ only as object of
worship, from different view-points according to the
Impressions of their past life.  Some look upon It a3
whole, of which they form parts and others think them-
selves inseparate from That; whereas there are some \yh.o
think It to be Great Lord and themselves separate indivi-
duals.  But this class of people also do not think
themselves to be matter, but spirit.  So, we see, nowhere
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lights accord‘in r‘tp*]f}l:? and fmly thg)' are seen in different
A ;, <.le e past‘mjprcssums of people. ‘I'here

' y nice story about Sii Ramachandra and Hanu-
Irl:]c:]ll t&}'}hnch will Qot be out of place to mention here. It
Ra[;n:d:ls ";(:I’KC m‘ an asscmbly of sages and saints, Sri
Lo 'a_m_ ra HSk.Ld the following question to Hanumai
“ Fr()rm(.l \:};}lltﬁﬂtlsfy all ' classes of his devotees.—
H. W ‘atandpomt do  you see me P
Qe]¢1fnum‘l1]r‘1, (thc wisest of the wise ” thought within hime
ilas :?ktdht;xg ‘(Vhﬁ‘" my Lord 'whn knows the hearts of all

L luestion, certainly there 1s a deeper puf-
pose underlying 1it’ and, then, said---

gEgE N TSR § EgE e - |
‘ AT A g &

 part (;f ' eel myself as an individual soul, I am
diﬁcren(g(;,u. an(‘iiwhcn I realise, I am Atman, there 18 no
tion,( e between you and me,—that is my firm convics
(;lassiy‘);hs\:oiI}‘:fmma” has gxprcsscd the feelings of all
11 Vedant shippers al}d this is the final conclusion of
C-Ommrsﬂiltﬂims lr;)vr?nn-e: it sngnds a note of despair, on the
duale. Y or thisctnl;]cspcctwc places due to all indivi-
dea is prcscribéd th\\ A() l.w\'e not gone above the body
Lo T .L attxt’u‘dc of servant—Thou art the
this stage of b()(\;\jecl(:,r:::mi:r; W‘h"» hﬂVi“g‘riSC" 'dl?OVC
of Infiniteness. tak o sness, cannot realise the idea
e Thog o ) : ¢ to the atf}‘tude of a ‘part to the whole’
Foe oy ri w o]f:, I am Thy part.” And those who

’ ised themselves as * Atman’ feel the idca of in-
Zc-}f)faratcncss—#‘ 1 and 'Thou art the same " -—there is no
ssm, qus nstm and monism.  In order to please
all classes of devotees, present in the assembly, Sri Ram-
chandra has got three stages of "U'ruths dcscribéc; through
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the lips of Sri Hanuman. The truths of Vedanta have
been dealt in the nicest way here.

. Let none despair. Whatever stage a man may hold,
he is worshipping that Great One and is related to Him

only.
« g SvE gy afafey
A<l ; STAEEAaIET = |
iy Giveha I
yaTATEEed SEA 7

I am centred in the hearts of all ; memory and
perception as well as their loss come from Me. I am
Yerily that which has to be known by all the Vedas, I
indeed am the author of the Vedanta, and the knower oi

the Veda am 1.

ervasive Being and Intelligence

That great all-p
He is the knowable of

exists in all, within and without.
the Vedas—author of the Vedanta and knower of the
Vedas. To realise this is to understand Vedanta. Un-
less one realise this, one knows nothing about truth,
though he knows by rote 411 the scriptures on Vedanta. I
have understood it this way. ~ Also the words of Guru
Maharaj that “ 1 and my Mother exist,” T take in this
light—he has not spoken of matter. All is spirit—"* wor-
shipped is spirit ; as also worshipper—attitude of a child,
who knows nothing except the mother—one-pointed love”
she is all. As Sri Krishna says in the Gita :—

now all this diversity, O

Or what avails thee to k
supporting this

(Know thou this that) T exist,

Arjun ?
y a portion of Myself.

whole world b
1t is sung even in the Vedas—

The whole universe constitutes His one-fourth part
and the remaining three parts rest in heaven eternally

free.
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This is with regard o Brahman,  With regard ©
created beings-ag long as thev have the body -conscicus-
ness, they are the servant of the Great Lord : When the
consciousness that they are individual souls arises, they
form the part of the whole- -which is He  And Wh{ﬂ
they realise that they are the Atman, and all sense of dif-
ference ceases, they become one with that infinite soul and
say-—"Lam only Thou " and all idea of individuality 18
merged in Him. This is the truth of the Vedanta ad-
mitted on all hands.  He is all. There is nothing as
knowledge, knower and knowable excepting He.  Atman,
individual soul and world cverything is He. There 18
nothing but He.  He, who believes in the existence of
anything excepting He, isstill in delusion - he is like one,
who talks under the influence of sleep and does not know
what he talks.

" TR faraged gy
With superimposition we call that world which
does not exist  when the supcrimposition is taken  off.
From this view-point has * Shruti ’ said

RIS qrE Ay

“ Out of this Atman has come cther and so on. "
Otherwise there is no creation in fact,

“ 7 D aemRa g agy 7 3 A
T HGE T GFA 549 qrmeiAr )
“ There is nothing as creation or dissolution—none 11
bondage—none in struggle or willing to be free and even
none as free—that is the ultimate truth, ™

That is the conclusion. What new thing will
Shankar say about samipya and salokyu (the state of living
near or i the same region with God) which some aspir-
ants long to have after death. You know Lord has said
in the Bhagavata, Though T offer, there is a kind
of devotees, who will not want anvthing except
services to me.” Nobody says that studying the Scripture,

i 3
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telling the beads, austerity, contemplation, meditation or
samadhi, either is the ultimate goal.
“ Fim fafyenstrgata
A oeT FRIasAAE |

By knowing Him only one overcomes death, there
18 no other way to freedom. This is the message of
Vedanta. Sri Krishna, also, has said in the words of the
Gita : '

“ THRIGIATETHT gmzaﬁ:ﬁsgj -
W g FreAT AR A |

“ STEATEAT I[STHA FAYATIATEST © |
HAgHIipg qed 9 YarweA T

“ sfeat st - Enl e o gl
ouE ; G @ €I Tadla Ssws o

(All) worlds including the world of Brah.ma are
subject to returning again, O Arjun ; but on reaching Me,
O son of Kunti, there is no rebirth.

I am the self, O Gudakesa, seated in the heart of all
beings ; I am the beginning and the middle, as also the
end, of all beings. .

I am the Goal, the Sustainer, the Lord, thg W’xmc:cs,
the Abode, the Shelter and the Friend, the Origin, I?IS-
solution and Stay, the Treasure-house, the Seed Imperish-
able.

So it need not be emphasised that He is-thc'bc—all
and end-all of all created beings. On coming mn an
orchard to eat mangoes, one should be particulflr only
about that. What is the necessity of other partlcuylars~ ?
Only those, whom the Lord chooses as ‘ teachers will
Wor'ry themselves about the affairs of others to know ‘wgla;
kind of religion will suit whom. We shall feel satis )e,
if we only get mangoes.  May God help you to mect

" rayer of
with the “owner of the orchard” is the tiarncst pray
SwAMI TURIYANANDA.
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P sychologists tell us that the human mind  possesees

three (aculties—the rational. the emotional and the
volitional.  All these faculties must be strengthened and
developed harmoniously, if they are to serve the purpose
for which they have been created, because nature has her
own cconomy and man is not to thwart her plan and pur-
pose.  1f one of the mental faculties were to become at
rophied for want of proper excrcise and the others atone
allowed to grow, the result will be the inharmonious and
lop-sided development of the human pessonality. All
the faculties require suitable and uniform development,
as all the limbs and parts of the human body require pr
portionate growth which can result only from the process
of functioning alloted to them. The person who has
developed his reason and ignored his emotional and voli-
tional powers is as much a mnnstms‘;ity from the psycho-
logical point of view as the man whosc limbs are dispro-
portionate and lack in beauty of symmetry and form.

It is most lamentable that modern educationists
have neither given the all-sided development of man’s
faculties an adequate place in schemes of education, of
even sufficiently recognised its great value. Reason is the
only element in man which is nurtured, if nurtured 1t
can be called, not on any original thoughts which are
attempted to be provoked in the minds of the students, but
on mere bookish knowledge which is often second-hand.
Had the intellectual faculty of our young men been deve-
loped, as they should have been, on sound and healthy
lines, by giving it not more than the maximum
it can assimilate and thus enabling it to digest
its materials, we would have had, not merely

Sand o forth.  Andifa well-developed reas

5
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men  who, even  alter lcaving  the purl‘ni?‘ Oi
educational  {usticutions, are complnccn;ly satishiec
with an intetlectual conservatism and runmng ulr)ragrthfi
came old groove cut by cheir University men, l3u't mu]l»
great oviginal thinkers thirsting for new .Imr)w.lcngk, ;.L:‘.(;c
ing new helds of thought, and contributiayg li:}t[;‘uniﬁ:s
son be tuned
iris sare
hivher

mcasure to the world's treasures i SCiee
Y : M . v NS NI
diward and combined with deep fntrospection, |
to achieve wonderiul rrigmyphs the realmis o

) , . e iy
inysiical thousht, religion, othies and pnnogep?y.

1 the rational facuity of our boys and young men 1t
schools and colleges 1s ill-fed and ill-nm‘mshcdﬂ,_ thC;’
facultics of volition and emotion are entirely vstm‘w.' -
Fmotion or love s seen everywhere i nature. W hatt‘\‘t’x‘_
ia society is good and great and sublime 18 thc (>utm{mlc’i)‘,]
the working of this love, and whatever 18 bad ant U}L“
diabolicat is also the working of this sane I(WC‘, “'”h_.t "
difference that it is ill-dircoted. Fmotion can take Vit Imui
forms like love of self, dividuals, and possessions, ()\rlu
of family and clan, community and country, zll.ld 1()\.*?,11 -
<6 of humanity in ';{cnc:'ﬂi. This emotion '-;»“1‘11 }?J‘T(l/lt")'
be carefully strengthened and C.\'tcnd(:d from t]:‘v E.n‘-"lt" C}
sphere of Pte wm-l:.iivng to theIn rger @p‘ncrcs‘ :m(‘i p‘gn.l ;\L\i
by removing the encrustations of selfishness ’:‘-11"‘ sl r(‘ o
ness inta which it may get irself enmeshed  from time {
time. A man’s emotional faculty cannot be cdmn.tc:«\\ \mt
less it is directed in proper channels during the d\lff'clu.‘x?
stages of his growth and development. A man lhl\ <)>n~:‘
his family, his kith and kin, his properttes and possessions,

but if his love be not guid

ed along useful and hummutf«
M ' ey 1y PO . “ S 1
rian lines, he is hable to hbecome  avarcious and selhsh,

callous to the feelings of s feltow-men and 1nd1fign:cgt to
their needs.  Such aman may fail to love C\’CII.EW}S u;n}—
munity and much less love his country or l\lum“““:‘},’."l,nt 11\1
a similar manner, love of onc's people and .Ct)lmttj. -“,?'.(.‘,'l
laudable. but if it 18 not mcllowed into llnl\'nt‘l‘ml:
love and sympathy for all mzmkinn“‘tl'wrc is the (11_:1\5151::,3("};
its degenerating into 2 seif-ugg_{qumng nm‘m‘n-;l. 1Tm ) 1:-¢
the national motto, Jcach nation unts ttscil e 20
the devil take the hindmost. B

N3
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‘ Immcnsg and vimious are the opportunities of ouid-
mny th(; cmotions of our voung men. We all know hhnw
4o Ay Wb '
I'(t:l(‘::;f";?:1(1(;\::?'1':';:1:!111‘;:li.f;vl-”(,i ﬂpp‘ru;mtg bc;ruty in all o
» v s mantfestattons.  Which boyv ar young
m;m‘u.’nu!u not fike a beautiful fower or a runnine brook
iLratabow i the sky or the stars in the blue th: dulccf’
charms of pmsh or the silent symphony nt" art 7 To
everyone of us, “a  thing of beauty iw a4 jo {‘m‘ ever:”
;)\1?1\(:,}1)2 (1'1[ l;s h;;h the sense of the beauti t'ui, only ’“
HE Smade deeper, str i y
cess of illtf.‘llsif\'l‘l:;'lt:l:('{ 5:;‘(‘::}({.{:‘1};gl:jt,ms‘c " ;m(i e Pr(')‘:
‘ fying reng 1 ir, we should take
every precaution to divest 1t of ity base sensuousness, 1ts
tendency o dwell on mere matter, by nippi;ff m (:\;i\Iy as-
hcit i the bud. 1 thislove of the beautiful 7\ ~"C§<C< it-
self rhmugh the charms of sound. symmetry nvf IF::I[T[ ?md
rhythm ol poetry, there will be o {:lm‘in{as’rcmm-'ln:‘; n
the country, And when a person’s élhuti()ﬂ" ! flult\ ;"is‘c“‘
by hmng gradually metamorphosed, intn‘ ;; ;;‘:m«;n \fO‘T‘
something supersocial and sul)crscmual inru(x\(‘nﬁcthin“
above man, matter, or nature, he rcnlisc;thc vc‘l‘\' cw‘cm‘:
ol beauty which is divinity. But it mux‘tbhc borme inA min(i
Fh;lt' the education and proper ”‘uidam:(- of th tions
ts ampossible, i it ¢ St K h("uL - vc'cm()tll‘_)’ﬂ.
the  earlier  begun the bfttcr*,fm' e e
. ! . _ tor the mand 8
more p!as:m: and susceptible to feelinos when voung, and
any emotion, whatever be its nature, Trood dr bad TCI\(’*
an m'd.chblc.u'nprf:ssiun upon the wunhg when it(c(\jp rc'%‘c;
1tselt m.uH its strength.  Not g ;il]g]é n];m’h'u‘ '1-(‘})i(';/"('ti
:u]c,"(:.css 1111141;1_y'tl15:r?¢{ which has not ‘hccn ad r'c‘;u;f 'nbld a
YAk all his i i (
passion Al b life, from bovhood 1ill death. When the
Lot boxhond passes into the period of adolescence
the mind finds it difficult o follo » ’

' W oits favourite Suits
and when a voung man fol te pursi s

lowing the ¢ LONs

S . g the conventions of so-

ciety ¢ ntere . . ) )

“‘]Cl.\’ittrounid ‘hlm entersnto - life with all its parapherna-
4ot socnal duties, fixed  rules and routines

n“](i Various (."ll\ ht rases I | ‘Qt T ” h ) tl”!v
w2 < D CCAses 0 })(, d m ¢ i
’ ) B . . s ( I8

%

Phe volitional faculty of our voung persons shares
the same {ate as their  emotions, Far morcyim\ ;>r‘tqn}
and valnable than the strengthening  of the *mnt'p . B
the strengthening of the will,. What are :)ur f:(\)f?:v:r
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boys from schools and young men from colleges but cma-
ciated and moving spectres, possessing  no strength of
mind, no wiil of their own 7 Does  not the history 0f
India for the past one thousand years show that every pro-
vince in the country has been the weakest in will, has been
worsted in all its stcuggles, has been a prey to depreda-
tors from without »  Where can  we point out to mani-
testations of Kshatravirya, of physical prowess, of
strengih of will and power of action,in Indian life to-dayr
In fact, the much-boasted Kshatriya with his might and
valour s no move.  The organising power which creat-
ed great kingdoms and powerful empires in India is no
more. Nor do we iind in the country to-day the richness of
life, the vivacity of energy, and the push and piuck and
enterprise which come of genuine national prosperity and
national vigour. And why ?  The answer 1s to be found
in want of will, want of grit, want of organising power.
Will-power is badly nceded therefore.  But along with
the steengthening of  the will is required  its thorough
pui.lcation: for a man of strong but ill-used will can do

 more positive harm than a man of comparatively weak
will.  What is the sacking and pillage of one country by

another but the result of mis-directed though organised

will and is it not true that nearly four-fifths of the globe

have been under the thumb of a body of men of organised

will *  But the people of India should never imitate

other nations. Lhe Indian nation must assimilate the

lessons they have to give it, but should, on no accouat, give

up its individuality. It must become strong and power-

iul, not for mere pleasure of power, but for standing on

its own legs and living its real life which s spiritual.

“1t is good to have a giant's strength, though not to use it

like a giant.”

¥ R, R
Men of heroic will and heroic deeds are the Supreme

need of the hour.  Such  heroes will build the country.
Such heroes will work out its destiny.  Such heroes will

be its saviours. Our country in its present economic, so-

cial, educational and other conditions requires the sacri-

fice of several hundreds of such heroes. They must

have undaunted energy. They must have undaunted will-

power. Can't we remove the illiteracy of the masses in
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India i a few mounths if the unemployed graduates and
umicr-graduat_cs of today band thbmsclvet; together to
form’ an (_1fg;1‘111sati011, and give the three R’s to every pea-
sant - Can't we improve likewise the sanitation of the
country in the course of a month 7 What is wanted is
the will for work.  As words inspiring his fellowmen
Xm_th courage, the great Swami \Uvekanana used to say':
‘Have faith in yourself first, that is the way. Have
faith in yourself—all power is within you—be conscious,
and br_‘mg it out. Say ‘1 can do everything.' “Even
?hc’ poison of a snake is powerless if you can firmly deny
lqt; ?cwarc ! ’N,ojsaying ‘nay,’” No negative thoughts‘i
i{&g! Yea, Yea, ‘boham ' Soham I'*1 am He ! I am

OIRT .

powcr.lyagilﬁ:akcs you weep, my friend 7 In you is all
. 1mon up your all-powerful nature, O mighty
one, 31:1d this whole universe will be at your feet, It is
the Self alone that predominates and not matter ; ‘

“’I'o work with undaunted energy ! What fear !

Who is poweriul enough to thwart you !
“ ) , . ’ S
We shall crush the stars to atoms, and unhinge the:

universe.  Don’t you know who we are ¢ We are the
scrvant‘:s‘ of Sr1 Ramakrishna. Fear! whom to fear, for-
sooth ‘! ‘ “What 1 want is muscles of iron and ncrv,es of
steel, inside which dwells a mind of the same material as
that of 'which the thunderbolt is made. Strength, man-
hood, Kshatravirya and Brahma Teja ’.’——so th§ éwami
wrotc to one of his disciples. These words breathing the
ﬁrq of courage and fervour of spirit reveal the man elplim-
sq]t. VVhQ among those who have come into contact with
him hag failed to catch a ray of the all-consuming fire of
?TSOSt_(.JI,L(’;ifCWO-M- which was burning within him ? Once
remarked @ seligious propazandist whose religious opiny

_ 1 poles apart : “ How many ot
us wguid not give their lives in order to have a worker
like Swami Vivekananda ?” Indeed, without such herocs

as the Swamiji wanted, the country will be progressing at

a S i’ ¢ M . - -

50 r*ltall fi F}’f‘cc. Would to God there were institutions

fk-d%ciéc t ’ourgh(.)ut the country to train up such heroes.

;’l:;‘it\ flm:la 'Xogl“f]ls’ whose strength would lie in their
y, in their selflessness, and would come oy

< § Sy AR 1 Come O ' Lh]ntr

the {eet of God ! ' e of touching

Pe

- NEWS AND REPORTS

Qur readers are already aware of the fact that Swami Shivanandaji,
our P’resident, has been spending the summer i the Nilgiri Hills. His
presence there has been made use of by the devotees of the place. On
t'h(.: 22nd June His Holiness - was invited by the members of  the
Sri Ramakrishna Hermitage of Qotacamund.  The members of the
Hermitage as well as those of Sri Manikavasaga Bhakta Sabha, present-
ed His Holiness with addresses to which he made suitable replies.

. His Holiness Swami Shivananda, President of the Ramakrishna
;\/lxssion, who has been staying at Coonoor for the past two months was
invited by the public of Qotacamund to inaugurate the construction ef
a mandiram at the station where the Swamis of the Mission will reside
and carry on its propaganda of religious teaching and social service. As
a preliminary, a public meeting was held on Sunday the 6th instant at
the Anjuman premises when Mr. B. Rama Rao, the leading Vakil of
the station, presided.  Swami Srivasananda, one of the members of the
Mission, explained to the audience the aims and objects of the Mission
and its activitis in various parts of the world. The mieeting
resolved to establish a monastery and mandiram as 3
branch of the mission and to request the president gra-
clously to accept the offer.  An influential committee representative of
all communities was formed to carry out the objects of the meeting.
Mr. Tiruvengadam Pillai, a member of the washermen community,
generously offered, as a free gift, aplot of landin Bishop's Down
measuring two acres, situated on the ridge above * Baikie ’ property. It
commands an excellent view of the Lawrence Asylum valley on the
southern side and the Ootacamund Race Course on the northern and is
well suited for an asylum, being at the same time within easy reach of
the town. Mr. Mandaram Rangiah Chetty, a merchant of Madras, has
offered to build other portions of the Mandiram at a cost of Rs. 2,000.
Many leading men of the station have undertaken to build other portions

of the Mandiram or have subscribed ,ﬁﬁerally.

INAUGURATION CEREMONY.

On the 1ith instant, the Graharambham’ or the inauguration
ceremony was performed on the site with Homam, vedic chanting m@
other due religious rites.  His Holiness the President amidst shouts ef
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haraike “la: . turned the first sod for excavating the
a silver pickase presented to him for the purposc.

AN ADDRESS.

) tA? al:idr(f.‘:ss to His Holjncss was read by Mr. Rama Rao, the Presi-
t}f: Qoue ; e { Oﬂn?;lm.“c?‘ | l he address in welcoming His Holiness to
1 ot Hill stations stated that the teachings of Sri Ramakrishna

,hild been smd-led by the public with much profits for several ye: ‘
The names of Svri Ramakrishna and Swami \/'ivekanand“’]h'3 T"; -~
household words in these parts they being worshipped wiih :‘i( ecomf
?u(:] reverence by several amongst them. ’The Cominittee 'felteev:)tk:':x:a
. a : o ,’ N o e ~ - -
‘iho l[]);a)zl t’c_) .1cciL1g)e His Holiness as the first President of the Missior
for the ~°s:;:1tiz(h\nuoiaaflmm?d' al'@ f(?lt proud of the Mission's activities
for the ke wor.ldu;wo 'rcl‘|g10n in its non.-sectarian and universal basis
teachings of the Gosp ;‘ ”'1130 faroff America and Europe, spreading /1
glorio“s'wmvk of“e ;1;; ho; Peace and Love. They noticed the Mission's
holy places as Ha;dwa:, 1}‘316&']:::?5:;:213131(_”‘ddiSPCnsal'ieS for dhe sick
and of initiating ¢ . S 7 ‘indavan as boons to pilgrims
and (t))i elrr]“;(‘:‘:{gli]fgd'?(lii t_c1ca_tu‘1g P ba_mc? ot Sadhus and Brahmachar[;nsg w‘;’g

a life of renunciation and service c i i

cal respect. service commanding wmver:

A )Inllt r VES y g
S a ad(]l €88 was dlSO prese n I;adagﬂb Di
. . & .nted b 1 .
’ the ledd]
sevey dl Vlll(l{;(a 1 the VK.""ty dnd‘ SPCL'IHI w"g‘; COlIl[)OSed i“ ldﬂ“l fo
t]l(, accasion were dlso sung.

PRESIDENT’S REPLY.

His Holiness '
Ootacamund in o:',t::llltis?s::p;ys:;;iltzdbz tl;le efa ";:CSU’CSS of the public o
and expressed g ) nch of the Mission for i
activitif:sl Ll:tid szr:?;)t ilfzasc‘iuc that th(? teachings of the Misfsoi:n:th};ll!iz
action their desire tz ssed the public mind that they translated into
it to Sri Ramal;:rishnaOll;en an asramam in the lovely city and consecrate
the generous offe‘rs f va"f‘-'mahamsa, He acknowledged with gratitude
humanity. especial ,0 hdswstance on behalf of religion and service of
eyt Tontneans git of Mr. Tirvengadam 'AllS.
work of construction 0? gvery arrangement had been made to begin the
fluential committee was the Asramam at an early date, and that an in-
thar ek ehe in\;alu‘zifl mb ]cha_rge of the work. -~ He fervently prayed
Asramam would, foram;nv :Si::t);gg ‘;,f Bhagawan Sri Ramakrisl}m’nl;,ag,his
vitalising th . ear, continue the n ; -
every rc%i i oene:::;n;;i ‘:m}f‘ples of righteousness and pu::)tl; ;‘r:::lc(h:cfll:
brotherhond tomard ad the m_odem world along the path of uni yl
rds the attainment of everlasting knowledge anév;;is;

AN NEWS AND » SRTS 110

SWAMI BODHAN ANDA

“T'he members of the Vedanta Society have senf the following letter

appreciation to Swami Bodhananda i—

i EDANT. A SOCIETY,
7 34, West 718t Street,
New York (America).

Swami Rodhananda

dear Sir,
Your students assembled at the annual meeting of the Vedanta

Jociety had the joy of hearing read the address of welcome that lfad

seen presented to you in India, appraciative of your long and unceas'mg

iabour in this country. There was instant Yesponse from the meeting,

in its wanting to do comething in some way to express its appreciation of

your long and unceasing labour in this Society. It was decided we
write to you. We realise dear Swami, all of us more or less, that you
have given to us knowledge through your preaching the Vedanta Philo~
sophy and in your living the life of the Vedanta teaching, sincerely
and sweetly, in New York City. You have set before us an example.
How can we reasonably express the gratitude and loving appreciation
that we feel ? Is it not our endeavouring to live up. to our better
light, by putting into practice that what we have heard and seen along
the path of Vedanta ? We think this is what you would wish ; this
would express in some degree the appreciation of our friend and Master.

We are, dear Swami,
Your students,

The members of the Vedanta Seciety.

will havé heard from the Swami Raghavana’nda, that

P. 8.—You
we have inquired of you right on your journeys.
(Sp.) ApA L. STUART..

Secretary.



o+ VEDWREA KESARI

~ Swami Bodhanandaji of the New York Vedanta Society during

his stay in Madras delivered a very interesting lecture on “ Indian

gpmtualnty (;md American Practicality ” in the Sri Satchidananda
S:ngham‘ aHn anqther lecture on “ American Life " in the Ramakrishna
3 L:‘d :::soevo?ue wl?ere also he gave a short sermon on the occasion of
by a's anniversary. S i :
at the Ananda Asram, Vepf:l&ha[‘h‘ols'p(t)kc OnAth'e fn Sznkara e
; : atvam Asi. fter spendi

more th . pencing
than a month in Madras the Swami was invited to Bangalore

wh .
t\‘;’ :r;utrics];erlt anol:\e.r month: During his stay there he deliveted
ectures besides holding classes every Sunday at our Asrama

The citizens of Ban; '
; galore presented him with a 1

e e a farewell address on the
;Ztt}}:e {une in the Ratnavali Theatre. There was a repre;entativc

r i L a ’
was presented t };:ar c meanmd enclosed in a neat sandalwood casket
suitable repl;é o ‘:hits Cdjwiimm. Swami Bodhanandaji gave a very
of the Mitsins ook .3: ress. At t.he invitation of Swami Somananda
the jail, the Swam(i) o ‘dO:lﬂghpreachmg work amongst the prisoners of
) i visited the jail and was j

nature of th . was immensely ple h
.address. ' (;nw:)l:: ‘213?;: ;h::. tthe prisoners prcsen:,eci) h?rs;(iv;th ta:
2 ” ‘ » the Swami came back -
spend e back to Mad d
‘t]}:iq :;th;lx féhw more d.ays Ahf,TC, he left for Bombay, On ch:: l;astllar:»f
: wiil be ll:alé'vt © S“l;amé:as sailed back to America. On his wsay he
“ill-be haiting in the Continent and will be visit; . S
and France.  We all wish hfm-bon'vaya;ewsmng fraly, Switrerland

YOGANANDA ASRAM.

e, (;m;; regi::?n ;vili) ‘be glad to Iearn—;hat through the kindnesg of ‘
a Pillay of Alleppey an Asrama situated in a fine

cocnanut‘grove was handed $S S vam
. .. d over to - the Mi ion Srin i
Nirmals : ' et n on
o ;;:ndajl‘ opened thc. Asram after performingn 108‘t ‘ ‘a' :
cen 0 nf . .l he Asramﬂ 18 named ““ Sti Yogananda A amC ’s’ecranh
our ver v o R sram. The

office o ernacular magazine, Prabhuddha Keralam ” has been

5

| .

work, -

A DONATION,

at——

have great pleasure in annoynci Atic ' "
the Vedaita Kesari from Mr. A. L, T.mlzvlat;di‘;?:: Io:[oMCR‘omb?QCofor |
[ ) ' . s s a ‘ i .

Post Box No.' 107, Rangoon, - -

IMPORTANT NOTICE.

THE VEDANTA A&S

Through the help S
we shall be able to supply our Vedkim
at half-rate to 50 Free Reading Roon\is,‘
bona fide poor students. - Those who have mnot hitherto

f;;friend of ours
gvi for one year
Libraries and

e Subscubed for the Magazine and want to avail themselves of
* this opportunity may send their- applications so as to reach

us ofr"dr before the 30th of July.

MANAGER,
VEDANTA KESARI,
MYLAPORE, MADRAS.

VEDANTA KESARI .
RULES

The Eleventh Volume of the VEDANTA KESARI began from
May, 1924. Those who wish to subscribe may do so from
May. : .

b. Change of addressfor periods of three months or more should be
intimated to us in time; for shorter petiods, arrangements
should be made with the Post Office. )

bscribers, the subscfiber’s number
noted on the wrapper just above the name should always be
quoted for reference. Reply cards or self-addressed envelopes
should be sent when a reply or an information is required.

d. Only one set of some of the Sanskrit, English, Tamil, and Telugu

Publications of the Sri Ramakrishna Math, Mylapore, Madras,

will be given during a year at concession rate to subscribers

who order for them, provided they apply for the concession
while ordering and quote their subscriber's fumber for facilitat-

ing reference.

¢. All contributions,
in exchange shot
/. All business communications should be addres

The VEDANTAR KESARI OFFICE,
Myapore : ™™ s Madras.

a.

c. In all communications from su

books for review, newspapers and periodicals
1d be addressed to the Editor.
sed to the Manager.
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" THE
LIFE OF SWAMl ,‘JVEKANANDA
(By His Eagtoii ,rn Disciples).

<aad LAR EDITION
Yolumes I, II and IIl—Each Rs. 2-5 and Yolume IV, Re. 1-13;
(Postage Extra.)

SWAMI VIVEKANANDA'S WORKS.

-Complete in Seven Volumes.
Each—Board, Rs. 3. Cloth, Rs. 3-8.
Rs. A,

w
w
>

Indian Lectures 2 8| Thoughts on Vedanta 0 10
Raja Yoga ... 1 4| Epistles, [, 111, IV&V
Gnana Yoga... 1 8 series, each 0 6
Bhakti Yoga 012{ Do. =~ I 0 12
Karma Yoga 0 14| Do. Vi .. 08
The Science and Philo- The Vedanta Phllosophy 0 6
sophy of Religion ... 0 10 My Master 0 6
A Study of Religion ... 0 10| ~p. Ad;l” 0 6
Realisation and its 1cago cress 4
Methods ... 0 10! Modern India - 0
The East and the West 0 10] Christ the Messenger ... 0 -3
Religion of Love 0 10 Pavahari Baba 0 2 2

Swami Abhedananda’s Works.

) Rs. A. P.
Nine Lectures ... .. 3 00
Philosophy of Work .. 160
Spiritual Unfoldment .- .. 160
Great Saviours of the World .. 300
How to be a Yogi . 300

Philosophy of Good and Evil, The Motherhood of God,
The Word and the Cross in Ancient India, Cosmic evolutxon
and its purpose. The Relation of Soul to God, Woman ’s
Place in Hindu Religion, Spiritualism and Vedanta, Religion of
the Hindus, Bach  Six annas.

The VEDANTHR

(8)

TRANSLATIONS.

Chicago Address by Swami Vivekananda

(Translated by Sri Saila) .
Bhakti Yogam by Swami anekananda

(Translated by M.K, Tatacharya, B.A.)

" Principles and Purpose of Vedanta. (By

Swami Paramananda. Translated by

2 P, Manickaswami Mudaliar)

Self-Help and  Self-Surrender By
Swami Paramananda Translated by
P. Manickaswami Mudaliar

Sayings of Sri Ramakrishna ‘Paper ...
Epistles of Swami Vivekananda Part I.
Karma Yoga by Swami Vivekananda ...

in Telugu.

The Life and Teachings of Swami
Vivekananda cer

Chicago Address of Swami vaekananda

Words of the Master by Swami Brahma-
nanda

Raja ‘Yoga by Swaml Vlvekananda

Karma Yoga ...

in Ganaréte. '

aaymgs of Sri Ramakrishna, T anslated
by N. Venkatesha lyengar
The Life of Sri Ramakrishna By
Messrs, T. S. Venkanna Iyah and A.
R. Krishna Sastri e
Raja Yoga by Swami’ Vivekananda :
Translated by Y. Subba Rao
My Master by Swami anekananda:
Translated by a devotee..

a Ordlnary.

©C O = O
N o o
©C o o &

© o
oo

O~
N AN

To subscribers
of Vedanta
Kesari and

R. K. Vijayam.

Rs. A, P,

010

010

The VEDANTR KESR Rl

Mylapore, : 3 :

w

OFFICE,
Madras.
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SRI RAMAKRISHNA,

THE GREAT MASTER
BY SWAMI SARADANANDA

VOL. !

GOSPEL OF
SRI RAMAKRISHNL

(According to M., a dhciple of tlp
Master.),
Vol. 1, Third Baigion,
PRICE Rs, 2.8,
This volume contains the inspired

words of that Great World Teacher
Sri Ramakrishna Para-

This volume contains the early
Life of the Great Master, [t treats

of this age, .
mahamsﬁ, the Guru of Swami its subject most exhaustively, and
Vivekananda, It s a scries of con- | tnisiq the Arst time that a compre:

versations in which the highest
gpiritual truths were expounded by
the Master, in simple language with
homely illustrations to his disciples
and many other persons who used to
go tohim. These conversations were
carefully recorded and preserved
by an earnest and faithful house-

hensive life of Sri Ramakrishna is
being presented to the world. Other
volumes also will be brought out
very soon. Please regisiey your name

for the complele set.

’S‘y"‘iﬁfm‘éﬁ“;ﬁ‘t% gu"gli;;ﬁfl tranalated PRICE ®s. 24.
SRI
Ramakrlshna, the Great Master

VGL., 1l

It contains the most important period of the life of th‘;
Master, It treats most elaborately his different methods O
Sadhana, which will give a comprehensive idea of the wonder-
ful life of Sri Ramakrishna,

Price Rs. 2.

Gospel of Sri Ramakrishna
VOL. II.

‘It contains a further instalment of 28 conversations of tge
‘Master with His devotees and disciples, and specially recor
many of His interesting personal revelations as yet unpublishea

in English,

Price (Cloth Bound) Rs. 2-3-0. L

Sayings of Sri Ramakrishna
(SECOND EDITION)
Most Exhaustive Collection.
(Contains 1003 Sayings).
PRICE Rs. 2—(Cloth).
The VEDANTA KESARI OFFICE,

Mylapope : : : MadPaS-

[

TME CGOMPLETE WORKS

{5 %

OF
SWAMI RAMAKRISHNANANDA
Yol. I, Price Re. 1-8-0.
THIS VOLUME CONTAINS

1. SOUL OF MAN.

3. PATH TO PERFECTION.

" 3 UNIVERSE ANDMAN. 4, NECESSITY OF RELIGION.
;i85 These works are offered to the public ina combined -
o ??form s0 as to make them cheaper and popular,

Sister Nivedita’s Works.

Swami Paramenanda's quku.

o

® o

@ oo

Rs. A. .
Foot-falls of Indian ; Rs. .
History... 4 0 Thélw?é to Peace and ’
Religion and Dharma... 1 4 €85eAness, ‘
Studies from an Eastern (Paper) Re. 1, (Cloth) 1 12
Home .. ... 1 12|Vedanta in. Practice
Wep of Indian Life ... 2 8| (Paper)Re. 1(Cloth). 1 12
Kah the Mother ... 0 14| The Path of Devo-
The MasterasIsawHim 2 8| ion. (Pa 1
C ! ‘ tion, « (Paper) Re.
r;c[ltlle Tales of Hindu- L 12 (Cloth) e 112
e Reincarnation and Im-
?he Civic and National f ol m ortality ... 2
. Faith as a constructive
. force .. 2 0
w1 ¢ | Self-mastery we 2.0
The Northern Tirtha... 0 5 |Conceniration and -
Hints on Education ... 0 4 meditation . 2 0
Aggressive Hinduism... 0. 4| Spiritual healing - ... 2 0
Adiva and I?udsfihgy ---f 0 12 { Sour's Secret Door ... 2 8
udy o
-~ Love and Death 2 8 Self Mastery - 08
e | Problem of -Life and
Sister Devamata’s Works, Death, . 0 8
Health & Healing 0 8| Concentration and
The Practice of devo- Hiummahon e 08
tion ... 0.8 Universal "-1deal’ of .
Eastern and Westem 1  Religion ... . O
Religious Ideals, 0 6| Emerson and Vedanta, 0
The Development of . ’
 the Will . .0 6 Power of Thought ... 0
Sleep and Samadhi ..« 0 6| Principle& P urpose of
Robert 'Browning and Vedanta ... e 0
Vedanta ... ... 0 6] Secretof Rxght Actmty 0

'l‘he Vedanta Kesarl Otﬂce,

' $ri Ramakrishna Math, Myfapore, Hadru, 8.

)
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SRl RAMAKRISHMNA VISAYAM
(A Tamil Monthly)

Published by the 8ri Ramakrishna Math,
Mylapore, Madras.

It is conducted on lines similar to the ‘ Vedanta Kesari '

The ideals of the Santana Dharma are the theme of the paper’
and every attempt is being made to make the Truths of Vedanta -

popular as to reach the masses at large. Every issue contains
a popular story illustrating the cardinal features of Hinduism.

Subsoription : Be. 8 (Inland.) Rs. 4 (Foreign.)

Apply to :—
Sri Ramakrishna Vijayam,
. Mylapore, Madras.

*

Rates of Rdvéptisefnents.
Payable strictly in advance.

Yearly. |Half-Yearly.| Quarterly. |Single issue.
Rs. A. ; Rs. A | Rs. A | Rs. A
Full Page " ...|90 ©0' 48 0|25 o010 O
Half Page .../48 o025 o0 /|13 o] 5 0~
Quarter Page... |25 0|15 o | 8 o0} 3 0
N. B.~Cover pages charged 50 per cent. exira.
Apply to :— ,
MANAGER, Vedanta Kesari or '
. Ramakrishna Vijayam,
_ . Sri Ramakrishna Math,
s DN T Mylapore, Madras.

$1°50.

(73

TALISMAN AND CHARMS. ,
» For those people to avoid all sorts of misfortunes and
enter the gates of successful life.

Rs. A. P.°
Por Success in Religion and Spiritual Life w 1000
for Honour, Riches, Learning and Greatness . ... - .. 780
For Health, Physica) Strength, &c. _ ... w 180
For power of Eloguence, Speechds, &c. w 7 80
For Success in any Undertaking or Litigation, &c. <. . 10 00
For Success in Sport, Racing, Cards, Games of Chance, &c . 780
For Success in Trade and Business ... . .. 10 0.0
For Agricultural Prosperity, Farming Good Crops, &c. » T °0
For Success in Mining Plumbago, &c.... " w100 0 0O
For Success in Gemmivg ‘ .. 225 0 0
Rabbi Solomon’s Special Talisman for every success ... w 1500
Specially valued and worn by every successful Hebrew, 2nd quality ... 21 00
Do do. 1st quality ... :1“5] 8 g

Expensive lifé reading .. . e
Two Rs. 25, Three Rs. 30, more at Rs. 10 per reading.

Note.~A Money Order will bring the Talisman to your door. -
Always the full amount should be paid in advance. No V. P.

D. A. RAM DUTH, Astrologer, No. 30 & 76 (¥. K.) Cheku Street,

COLOMBO. {CEYLON.)

PRABUDDHA BHARATA®

A high class monthly on Practical Vedanta, setting forth '

the lofty teachings of Sri Ramakrishna and the Swami Viveka-

nanda from a non-sectarian standpoint. o
Conducted by the Advaita Ashrama, Mayavati, Himalayas.
Printed in an improved gel-up, from Calculta.

The 29th year commences from January, 1923.
Annual subscription : Rs. 3, Inland; Fgreign 7s. or

‘For Free Reading Rooms and Poor Students in .India,
Rs. 2. : . .
Please apply for catalogue to :— ,
THE MANAGER, “ PRABUDDHA BHARATA,”
. 28, College Street Market, Calculta.

Highly Decorative!!

and built with Strong Mechanism,

Petffect time. Use_d by many—

' pPrice Rs. 3 only.
PETER WATCH Coy.,
S P. B. 27, Madras,

C German made ﬂ!‘j@,&f’fﬁ’;g\m‘l“
Ny «TIK-TAK"” (RegdJffs ~ o
WALl ChocKg . 27
‘Just received. Beautifully d tive a\’ Cw 560 g
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THE LAW WEEKLY

RATES OF SUBSCRIPTION.
(Inclusive of postage.)

Annnal
Inland { Half-vear . .  Rs 12
Quarlerly .. oS
F ] woe e " 2§
oreign Ghillings 20.

Peice s pant, tWelv ar .
strangers ,-' and of tth[l,,ﬁcX‘l:?":l: (t)O subscribers and onc and a hatf-rupec 19
strangers. art, one rupee to subscribers and twao rupees to

CONCE
CESSION ! CONCESSION !

bnm,flh3{?5,?.‘.‘1”5\\}”0{1‘11111el:l (’;fpthc M Law Weelldy  are now available neatly
Tudia * eckly " Oifice, Vasauta Vitas, Mylaporz, Madras. S,
Volume | p y
py yopume L (1924 and Vol 11 (1915) at Rs. 12:0-0 cach ; Vols, 1T 4
Vols, IX and X_{or 1910, and Vots, %t g Ry ol VI and 'ViIl for 1918,
for 1921 and Vol XV f 1d Vols. X1 and XI1 for 1920 and Vols. X111 and XIV
Volume will be alléwcd t )r- 1022 al Rs. 6-12-0 cacli. A reduction of 8 antas per
Volumes neatly boand, ,lfl',zt;glélf‘_flezhacribgrs and for orders for all the thirteen
to the 318t December 1922, special concession rate of Rs, 104-4-0 is open only UP

BOOKS FOR SALE.

1. The Indi; N - .
Re;}g;i:c%ol?tr';ﬁf Act, with material sections of the Specific
,» by Sir Heury Cunninghum, M.a, and Sir Horati

Shephard, & A., 1ith Edifi
5 g y MAL, Rdition
2 I\esf:t‘%ﬂg!nstruments Act, by K. Bhash%m and & 18 0 O
3. Fsht(es S‘tl()u e and K, Y. Adiga, 0 00
4. th‘ LGv‘mdect with supplement by p. Dll‘l:aisw;\mi Tyeny; 1080

Mr. p D(l)lraiiis:lc!p% Corporations  in  Bridsh ylné": 5

vy sSwat iv bk 13,

s 3 Vols. m tyangar, B.A, 8L, High Court Vakil,
5. The Paralle! Civil Procedure Code 000
. aw of Limitation, 2ud Edu , by K."]', Rustomigc ar at 3 8
;.. ;‘;Zvlllx)lgml Small Cause Courts Act by do Law 12 g g
ian Daths Act by Mr. T. Rangaramanmiashariar, B.‘\,_do{;,L. 38 0

’:? I’)L \k' s Peyet- ..
Apply sharp to e Postage and V. P. charges extra,
THE MAN e
o AGER, The Law Weekly, Vasanta Vilas, Mylapore.

THE UPANISHADS.

EDivEl .

4 D BY V. C. SESHACHARI, B.A., B.L., M.R.AS,

Cloth  Papel
Bound Bound
Rs. &, Rs, &

VoL L. “ISA KENA AN

ND M[JL {
Xg: III'I (If?{{[}{A AND PRASN"\JADM\A w 28 2 g
Vor. Iv. CI—I({;&!I&I[IS)(())SJ:\\' I}’)(\Ell{{ll l’I'"”lc firsi 4 r!.;;/myzz'yas:.': 22 g g 0
VoL V. AITAREYA AND TAITTIGIy s L F Adhavyas ... 3 8 ; 0

For Copics, Apply to --
1. INDIA PRINTING WORKS

0 Sunskurama Chetls Strect. G
30 Messks. lz: RAMA m%’fifé‘; ‘(f(; L Gearge Town, Madras,
300k s . -0,
oksellers, Espianade Row, George Town, Madras.

43, Sri Ramakrishna Ashram, Sylhet.

f :g The Hindu Temple, 2963. Webster S
a0 The Shanti Ashrama. California, U.S.A.
_BO. Ananda Ashrama, La Crescent«, L. A. Co., Calif,, U. S. A.

‘I’ Permanent Relief Works—Homes of Service {Se

i% Sri Ramakrishna Ashram, Haripad, Travancore.
. The Ramakrishna Math, Trivandrum, Travancorc.

O s o . CIVION.
. Sri Ry nakrishna Misston Vaidveshwara Vidyalava. faftna.
42. SriR . BURMA
amakrishna Sevashram, Rangoon.
ASSAM.

44. Sri Ramakrishna Ashram, Gauhati.
45 . FEDERATED MALAY STATES
. The Vivekananda Ashrama. Kuala Lumpur, F. M
! .\ UNITED 8TATES OF AMERICA.
46. The Vedanta Society, 34, West 71st Street, New York, U. S. A A

47. The Vedinta Saciety, 1, Quecn’sbury Street, Boston, M.ss, S, A
treet, San Francisco, California.

. WORKS ALBEADY DONE OR STARTED. .
yashramas) or hospitals.

."" Ramakrishna Mission Home of Service at Luxa in Benares Qnty:
established_in 1900 and its branch at Dasashwamedha, established
Mission Sevasram at Kankhal

in 1912 at Benares City. (0} R K. X
(near Hardwar), established in 1901, (¢) R K Mission Sevasram in
Brindaban, established in 1977. (d) R. K. Mission Sevasram at
‘Muthugunj, Altahabad. established in 1940. (e} R. K. Mission (Branch
Centre} in Barisal, Bengal, established in 1910. (f) The Charitable
Dispensary at Mayavati (Himalayas). (&) R. K. Missi.n, Brauch
Centve, Dacca ‘h). R. K. Mission Charitable Dispensary, Belur
(Howrah). f) R. K. Mission Sevasram, Narayanganj, Dacca. (7} R.

K. Mission Sevasram, Rangoon, Buru-a.

11, . Temparary Refief Works—I. Famine, 2. Flood, 3. Plaguc, 4. Fire
. . Earthquake, etc

1. ‘Famine Works.~In District of Murshidabad in 189697, 1908 ; (b} In

: the District of Devagpur in 1807¢ () At Devagpur in 1897, 1919 ; ()

Dakshineswar in 18971 {¢) Kishanghar (Rajputanal in 1899—1900 ; (f}

{C. P.) in 1900 (g) Tipperah, Sylhet, Nookali, and Faridpore Districts
th) Diamond Harbour, 1916

Khndee, in 190607, 1915~16 and 1919
—17; |§) District of Ruri in 1908, 1919—20; 1j) Bankura_ District,
19151916, 1919 ; (B Midnapur, Garbeta, 1919 ; (§} Barisal, Faridpur,
. + 1919, () District of Balasore, 1915 ; (1) Khulank District | (o) District
: -7 of Ma bihoom, Bagda, 1919.
2, Fiood Relief Works— )
“um  Ghoga (Bhagalpur District) in 1879 ; (b) Behola Bishumpur, 1900 ; (¢}
%7 North Benga! Flood Relief, 1918 ; (@) Ghatal to Hoogly District,
1999 5 (er In Bankora, Hoogly, Howrah, Midnapur District, in
~ %0 191314 _ (f, Birbhum, 1910 (g In Muttra District in 1918 5 (%)
< . Jenapur, Cuttack District, in 1918.
M1 Lducational Institutio™s =
4y W, K. Mission Ashratnat with Orphanage Day S
<7 dustrial and Agricultural classes at Sargachi,
L stasted in 1917, (5 Women's and Girls’ School. started in 1904,
» . called Nivedita Girfs' School, Baghbazr, Calcutta. {c} Sri Rama-
% gkrishna Nativeal Gitls’ School, Geor <etown, Madras, (@} R K. Mis-
2 ginm Studeuts’ - Home, Mylapore, Madras Estd. 1905; {¢} R. K.
« Miwin. Stadénts’ - Home. Calcutta. - Sri Ramakrishna Free
4’7 School,” Hatkhola, Ducca. {g) The Ramakrishna Vidvapith, Deoghar,
v [ The Ramakrishna ' Residential High School, Mylapore, Madras.
() The Ramakrishna Vidya'ava, Jaffna, Ceylon.  1j) The R. K. Mi~-
sion Students’ Home, Bangalore
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n>#pglish -The Prabuddha Bharata, published by the Adwaita Asram,

vatizy (2} The Vedanfa Kesari, published by R. K. Math, Mylapore ; (3}
esgage -of; the East, puiblished by the Ananda Ashrama, La Crescenta,

27 Bengafi—The Udbodhan. In Tanil—The Ramakrishna Vijayam

wgrese—The Ramakrishna Grantha Mala. Ia Hindi—Samauvova, In Mala-

jePrabuddha Keralam.
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THE UPANISHAD SERIES

No. 1. ISHA-UPANISHAD—{Sccond Edition).

No. 2. KUENA-UPANISHAD—~(Second Edition}.
Price. Each Annas 6.

No. 3. KATHA-UPANISHAD~—{(Sccond Idition)

No, 4. PRASNA-UPANISHAD {Sccond Jodition).
Price Each &nnas 12

Nos, 5 & 6. MUNDAKA & MANDUKYA UPANISHADS.
PRICE—~COMBINED VOIL. As. 12,
Nao 70 PAUUTIRIVA UPANISHAD As. 14

To Subscribers of the " VEDANTA KESARI™

Nos. 1 & 2 . . 0 4+ 0
Nos. 3& ¢ " . AN TURY
Nos. 5 & 6 (Combined) ; 0§10 0
No. 7 each " 012 0

. N irat
. . : . St Tex ara
Each book contains Introduction, Sanskrit Fext, irl'qh
. . : o [ESh
phrase with words for word litera! translation i English,
running trasslation and conmuments,

By Swami Sharvananda
WORKS BY

Swami Ramakrishnananda.

Sri Krishna
The Pastoral and the King-Maker.
Price As. 12. To Subscribers of V. X. As. 10.

This book gives a clear idea of the fuil and varied life of thi
Rreat incarnation of Lord Sri Krishaa. It reproduces faithfully «'{“i
accurately the glowing narratives of the ingpired works of Vyasa with
al} their wealth of descriptive detail.

The Path to Perfection
(2nd Edition.) Price Annas 4.

Stray Thoughts on the Literature &
Religion of India
By SWAMI SARADANANDA
Price i Cloth'Re. 1-4, Paper Re. 1.
To Subscribers of the  Uedanta Kesari”
Price : Cloth Re. 1.2, Paper As. 14.

emamermrar

Edifors . Swami Sharvanands and Swami Vipulamanda.
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