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elemente. And I bave, sometimes, thought there are five
Baths corresponding to the five elementr. One of them is
eartt. And most of the men, carth-bound, delight in what

1 may call the ‘earth~bath'! They are eager to gather gold.
What is gold but yellow earth? Another element is air,

wind. And there is s'ich & thing as wind-bath! After a man
has gathered gold for sore $ime, there comes to him a feel-
ing that life’s bappiness is not in gold. He oraves for some-
thing better.~ But thia feeling is as the wind,—inconstant,
He is not steady in his quest. A third element is light. Ang
there is such a thing as light-bath. Vidya is light. Anq the
man of ¢ vidya ' comes to understand that the Good i8 the
Real. But mere understanding is not enough.  There are
roen of vidya who turn away from the Good in the hone of
testirg. Look at several of our educated men,—graduates
of Universitites. What are they doing at this hour of the
nation’s need 7 A better bath than that of mere vidya ig
needed. A fourth element is fire, And there is such g thing
- a8 fire-bath ! It was the bath ths Sikhs fock in the days of

the Gurus. Sikh historv is charged with a messige of Fire
A message of the Flame! They who would ibe loyal ¢o trutt;
are tested,— with the bath of Fire. They must euffer. They
must be ready to b a sacrifice to the Ideal.

Baut there is yet another bath. A fitth element is water,
And the Great (Gura was lifted up to 8 Vision of Paradise
when ke had water-bath in the River. This water, Ab—i-
Hayat, the Water of Life—is love. From the 11th o the
14th century, India’s history was almost & blank in the
Realm of Spiritual Culture. In the 15th century, appeared
Guru Nanak and proclaimed a message of Synthesis, of
Harmony, of Love. ‘7There is no Hiudu, there is no Muslim,
tor all ate children of the One Father’,—said shis Great
Prophet. He preached a religion of Synthesis and Humanity,
1t is India’s need,—the world’s need. The Nations have
learnt to practise sacrifice, Butin many caises, alas! thig
sacrifice has been poisoned with pission, jealousy, revenge.
'L he nations hate onre another; and the great Vision of
Humanity lies bleeding. = Will India listen, will the nations
hearken, to the message of synthesis and Harmony,—the
message of Liove? One thing I know. In that message is

the hope of a world reuovated, a civilization re-created, @

future infused with fresh energy, and an Jpdietirwt==rrgs
young with immortal youth. P B NE &Tye
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- MODERN METHODS 0

Psychic Development
A. P. MUKER]I

Several articles have lately appeared in the Kalpaka in
which modern methods of obtaining psychic knowledge have
been declared preferable to ancient methods. The subjeot is
one which interests us, and, without entering into an ¢ at-
guwent” thereupon, we should like to express our views.
We are rot fanatics and belicve in viewing everything with
an open mind, and since the subject before us is eseentially
practical any misconception with regard to methods of work
wou'd be harmful to the earnest seeker after the Truth, The
subject before us might well require a volume for itself, bat
our time is short and we can only' express ourselves briefly
and imperfectiy—as we always do. There is no dcubt that
aficient methods are handicapped by obscurity, the want of
competent exponents, ‘and modern civilization, where a man
must work hard for his daily bread, etc. Also, ancient me.
thods sre very very tedious and seldom or never lead o spsedy
resultes Tlfey are also dangerous, for instance if a man fol.
lowing ancient Yoga methods earnestly, is not guided by a
man of realization and bas not very sound physique, we are
afraid he will go mad or die s premature death by developing
gome sericus disease of the brain al'nd nervous system, Ths
mesjority of Sannyssis, Fekirs, YOgls, Mystios eto in India
are men whose brains have lost their balance and whose lives’
have been ruined because they seriously attempted a task
which, if succeesful, would endow a man with supernatural
powers and wisdom and make him super-buman. The task

" is most diffioult, also the resulis aimed at are nothing short

of miraculous. A successful Yogi is a being above the meosy
intelligent men of the world, he is an angel in commanigz~
tion with forces unknown to us, his life is not the same aa
ours, nor is he the same 88 ourselves, althongh he may
gppear'to be-so. He has azain ;nd again jampad info the fire 1
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of epiritual initiation and come out successful. He has sgain
and again thrown away his life for the sake of divine know-
ledge. A single thought from hie brain would set into
motion forees which may lead to tremendous resnlts. His deve-
lopment has been achieved by following a most strenuous and
gevere course of training under a Master, who has spared
peither himself nor would spare his disciple, He is recognized
and watched over by Invisible Masters, who know his develop-
ment and importance. The results also are lasting and perma-
nent. No cheap bargaining here. No tinkering with seance
rooms here. No stage show of Hypnotism, Mesmerism etc. here
work lies at deeper levels altogether. It is genuine work and
no play, and calls for brains and will. There is still alive a
msan who humbly followed ancient Yogi methods very ear-
nestly for a period of ten years, all by himself, before his
Guru even recognized his efforts or condescended * to speak »
to him. And when he left his Guru, he felt graatly relieved
and comfortable at the separation. Human nature is natural-
ly averse to pain. We want to achieve mighty results with.
out paying the price for it. He felt that a little more “‘spirit-
ual $raintog” would have driven him mad and he was glag
to escape from the grips cfa man who would not let hijm
¢« yun away” from the task for which he had worried him
(hie Guru) for yearse *“ Youn bave called the tume, mow you
must pay the piper. You thought it was all fine fan, and
you are inclined to run away before you bave done anytbing,
Now, youmust twallow the whole length of the hog or gje,
You are not fit for much, but you must do a little” mpge
game individual aleo recently felt curious about spirit com-
municatiop, according to modern methods. He held a seangq
one evening and was quite successful at his firet attemp,
within five minutes, Undoubtedly, modern methodg are
easy. Who can deny it? Compare fifteen years laboye to
five minutes. But this is what this individual remarked ¢
his cossitters **T would a hundred $imes prefer seeing my
dead friends while in a trance or clairvoyantly rather thap
talk to them through raps and taps and planchets, otc,
This is not spfritual vision at all. This sesms another form
of jugglery. And, you do pot know whether that damned
pos or that stool gave the raps through some force projected

\
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by our hands and wills”. ¢ But, can you see a dead man in
a trance or clairvoyantly?. Can vou show u°? was the
question asked. ‘I can, my friends, I can. I have done it
hundreda of times not only while in a trance, but while quite
awake and busy doing other work. As for showing you,
prepare yourselves to submit to the same troubles thak I have
undergone ard you will do fo. 1 bave not handled psycbic
development in a light-headed way and I feel wild with you
people when you talk to me calmly end cheerfully or &
subject which your braips are nct fit to understamd. Be
gatisfied with your monthly income, your little book know-
ledge, and your such present conceit that you know every-
thing. Self-sufficiency is u most comfortable feeling. Ore
of you here is a very good hypnotist. You, sir, are another
misguided mar. What do you know of the force which
you have learnt to use? First of all, learn mere about the
basic workings of this scicnce in s genuine humility of spirit.
Believe me, you krow nothirg yet. The same remarks
apply to others’.

We bave pot exhsusted this subject yet. Modern
fnethods are safe and epeedy, but they are only mesnt to
awaker an interest in the minds cf sbeolute scepfios who
view all spiritietic phenomena with disdein and unbelief,
They bave their place, but epiritual development has to do
with the ¢life’ of a man. The methods are in competent
hands, but these souls are not easy to approack on the subject
and théy impart their kmowledge only to men of ohavacter and
high morality, approved for such candiditure, namely, men
who have fitted themsslves, comsciously er umooneciously, for
such indtiation. » true Yogi is at all times cogmizant of the
thoughts and feelings of trore copnected with bim, his
prophetio vision enables bim to see future happenings in
copnection with himself as well as others; but he is not free
to act upon_ this knowledge except in a presoribed Way.
Jesus Christ knew long before he was orucified, yet he had
to go through the ordes! o8 anm example to cthers. A Yogi
may know that certain people bate him and curse him, rob
bim and injore him, yet Le is excepted to bear the pain of
it all without betraying the fact that he knows it g,
Bpiritual and prophetic vision is by no mesns an womixeq
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blessing, spiritual development or unfoldment is in a geries
or gradations, and the power to achieve this knowledge is in
proportion o our power to suffer pain, in proportion to our
faith io the Bupreme and the Invisible, in proportion to
our morality and purity of motive, There are millions of
gpiritual men and women struggling along in life, generall

it is the poor man who is truly spiritual; the mom y;
the gates of eg;oyment are opened to him ’as a resulf enf
good karma, his spiritual downfall 6ommences. Fj "0
we admit that modern methods have their value but:; e
is a special method suited to esch individual, It i 1
method which only a Master ¢an kpow : me;hnd ty
acoording to the degree of epiritual, men;al m6 s' “and
phyeical development of a student. A single ’L\Peni;;'ft:r‘;g

a Yogi is worth more than years 5¢ Yoga practice, study, -
?

and peychio trsigin_g, but the power to pet this blessing is
developed by a)'this training. We have to fit ourselves first

e Wri.ting these articles, it is not our object to attract
any ibtention to ourselves. Bome readers of the Kalpaka
sought the writer out. We assure such people that no one
shoulq expect anything from us in parsicular. We koo
very ht't!e beyond what we write, and even that is for tl:v
eg;go::u:: ;J;.o;r carnest ctudents. We advice Kalpak:
1eade Ink over what we have to sny an i
with that. The man who has not been ayll)lea t(:) ::tt:::maﬂ;g

good out of these papers must
. not e
thiog out of ue personatly. xpect to extract any-

 inge of his Kodanda bow.

HALE HOURS WITH VALMIKI

T, V. KRISAHNABWAMI RAU.
«Tham Dhrishtva Satru hantharam maharsheenam
. Sukhavaham

Babhoova Hrishta Vaidehea Bhatiharam parishas-

vajay.’s

At the sight of her husband who after destroying th;
enemies brought happiness to the great Rishis, Videha’s
daughter (Sita) rejoiced and embraced him.

« Bight of her husband *

1. She could not allalong identify him as he was entine
ly lost in the crowd of enemies. But now she was able
to see him fully wells

2. 8he saw beofors her the victorions hero with the blood
gtaips soattered on his body which indicated the nature of
the fight that must have preceded the anmihilation of the
Rakshasa hosts.

3, She now saw her husband with a smiling counten- .
ance that had settled itself at the close of his physical activi
ties in the encounter with the dreadful foer,

4. She had all along only heard of his heroism. Bhe
now got a zplendid opportunity of seeing it exhibited to the
fullest extent. .

s Husband who .
1. Who so dexterously bewildered all the fourteen thou-

sand Rakshagas as to create an impression that each and
every one of them fancied thit he was individually facing a

Rama in front ready bo give battle.

2, Who was evidently more than human inasmuch as
he had performed & deed which not all the Gods could have
hoped to carry oubs

8. 'Who was once humorously rebuked by her for want
of manliness when hbe negatived her request fo follow him in
his exiles Probably she was hasty at the time; but the re-
pentant blush on her face indicated that phe made amends

for her past conducte

« Destroying the enemies’ o
1. The destruction of the enmemies was the only thing

noticeable on the baitle-field; and none could follow the do-

&6
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2. Although there were speotators like Devay and

Gandharves mixed up on the battle-field, the Rakshasas alone
were singled out and cruehed. ”
¢ Brought happiness .

He removed onos for all the diseomforts of the ascetios
by the total annihilation of the evil ones,

% Great Rishig”,

Alshough the Rishis
the enemies, they preforre

complished by the Great
their cause.

¢ Videha's daughter”.

Fotsessed powers of pulling dowa
d to wait for the deed to be ac-
Avatar who had vowed € tske up

The exploits of a hero ean be Appreciated only by ﬁhou
who posress similar inatinets. Videha was o renowaned war.
rior. And was nos Sita his offspring ? .

¢ Rejoiced ’.. \

1. Her anxieties coased whea she
single-handed fight he bad encountere
of enemiea that shickened aroung him,

2. ‘I'be resumption of hey

. gafe return of her Lowd.
3. The joy which she experienseq
- dear Ram a9 she was emerging from ths gyye Was similas to
~ the rapture 8aid to be in the enjoyment of Jivatma who is
able to bahold Paramstma on leaving the marial ¢aif.

4. Her congciousness had been rudely shaken by hep
grief at the separation of her Lord.  With the substitution

of joy conseqaent on his return, alacrity 80} UDCS mors 4
strong hold on her intellectual faculties,

t« Embraced him ",

1, BShe was the first fo run and embyrage him
joved him intensely.

3. By constant shampooing, she tried o heal she
thad appeared thickly on him.

3. The Mother of the Universs took the Lorg of all the
worlds in Her arms in token of thanksgiving for restoring the
happiness of the suffering childwen, ,

S o

™

saw him safe affep the
d with the thousands

peace was automatic with the

Whon she saw hep

for she

Noarg

PEEPS INTO MANY LANDS

(in the world of Ideas and Ideals)
A. SRINIVASACHARI
Unity of religion and variety of philosophy

Trae religious experience of whatever celigion. country
or time has this common elemeaat of bliss that is (?f unea'thhly
origin. 8o long as this exalted experience i3 beiuy enjoyed,
sudividual consciousness is powhers and convgqt}enrly mo
lexpression of the experiencs or reasoniqg about it is pf)381l::e
at that plane. Hv.dently he who is m3mersed within t.de
ocean of truth and sees it from within cannot be o.uts.x e
The knower of truth becomes one with it, is the authomahw;
verdick of Revelation or Sruthi. ¢There is tr&nscendent?
experience where nought else is saer.J, where nought el.s'e ig
heard '—sgo sings the seer of the Upanishads, the repo;x orz
of spiritual experience. But the mind that has t;Om: l::::s
to the plane of reasoning views the truth fron_l wit oud. pyon
back on or refleoct8 upon the internal experienca an

" pot rest satizfied until the inner expsrirnce that was present-

ed to it is attempted to be repres?nt-ed symbf)ho?lly byf it fo
the outer world, until it suoceeds_ in xgterpretxng 1b,f a:h "i a:
it cam, however painfally conscious 1§ may bs o eim

perfections that must attach themselves durmg. the ptoc:a'a.
But interpretation or explanation of an experience tha  is
really transcendental is a purely;' ;.)e.rsonal a.ﬁfur, bel(x;g
conditioned by the intallect of ﬁhe' mdmdu_ml whlfah is m‘;.e
up of his own past experiences, hig peculiar hobxts. on.d idio«
syneracies and views on life and tbm.ga, and a9 sucb,]e circum-
goribed by a particular mental hori zon n.nd 8 parhonla.r well
defined temperament.  Thus 911 lmpeteoual expenex.mel
must neeessarily suffer personal mterpretahon,' and t.he lighs
tbat knows no coloar must pass throngh the yanl of .mte.lleoi
and temperament and derive its own peculiar coloring, if at
all its existence must be made known 5 the world .at large,
True religion is that transcendental experience and philosophy

is an attempt at interpretatiom or explanatiom of it. Henee
. .14
2
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religiqn is one and one only without a second; while syatem s
of philosopby are different. The truth is one, but the symbols

are many. The idea is one but the langusges in which it is.

sought to be correctly expressed are varied. Unity uaderlies
diversity ; onity of relizions experience is at the back of the
diversity of its interpretations or manifesteti -ne, Ekam
Sath Bhahutah Vipra Vadanthi, The 'Truth iy nne; 8ages

call it variously. All religions are in reality reconciled st
their birth, and for ever.

A Simile.

The Truth that is, or God who is xistence—knowledge
—ecsbagy condensed, is aa effulgent light combining withia
itself the brilliancy of a thousand suns and the coolness of a3
mapy moons.  This light is the centre of a circle on the
circumference of which lie the virions haman minds. TBven
the infinite brilliance of the light cannot penetrate the thick
impenetrable opaque wall of egoism that the minds haye
built between themselves and the light on a!l sides; and thus
the existence of the light remains unsuspected and unnsticed
By dint of inward concentration or philosophiocal enquicy or
apnihilation of selfishness through continuous disinterested
service or intensity of maddening God-levotion, the wall is,
made thinner and thinner day by day, and the miad pene-~
trates deeper and deeper till ‘at a certain stage of its thinnegs
the mind goes right through the wall to thn nher side, there
losing its individual conscionsness:  There within that cirole
of effulgence, the abode of supreme bliss, it sojoutns for a
ghort time and then zetu'ns culside as mentioned befo.e.
But the ever-present glowing memory of a bliss never fels
before transtorms it and the thick opaque wall of egoism bee
comes & thin transparent veil tirough which the light of
trath is always streamisg from the other side to this gide of
the mind where it is awake fio the ordinary world. Thae
intellect thus becomes illumined after direct experience and
desoribes or interprets the trath from its own individual
standpoint, thus colouring the raal spititual expecieaca. Dijt
ferent explanations axe thercfore offered for the bliss of reaii-
sation from different sczodpoints of intellectual vision by

iiads tnab bavo precsaiad £co n diffsrant priats ia thacicaam -
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ferencr, as the same Vrrht appears to be coloured diffarently
when viswed through liffzrently-coloured glassas, From a
necative standpoint the state of realisation is look2d upr1 as
a state in which all piin i3 destroyed, and as piin is fornd
to be the off-spring of desirey Baldhy c:lled that stige
Nirvana or extiuction of all desires, Again from a positive
standpoint the stata is characterised as a vision of Truth or
the Eternai lover of all human souls, God. Fluman experi-
ence tells ng that happiness arises in the mind whepever it
forgets itself; and this it does when i is lost in  contem-
plation or when it is conscious of its freedom or when it is
whole-heartedly snd unseifishly working for anothar or when
it enjoyn the sweet presencas and eommunion of 8 person with
whom it is intensely in lave. Thus arise four explanations.
The psychologist attributes the bliss of realisation $o intense
concentration =nd perfect coniro! of the mind; tne philoso-
phically-inclined explain it a< ths joy arising from the cons-
ciousne:s of one’s etarnal f.ez1om feom all bonds of matter;
those who are inc'ined to action interpret it as the happi.
ness that consists in devotion to work for work’s saks; and
Jastly tha emntional 'tempera neat win'd rezaed it only ag
the inexpressible raptare resulting from close proximnity to
the Ideal Person who is encircled by and completely enmeshed
in bis sweet affections. Different systems of philosophy are
in this manner built upon the basis of these fundamental
differences ret up with a view to help the practical realisation
of the truths expressed by each; and each system is establish.
ed ou the triple authority of Revslation, Reason and Realisae
tion, and coramands its nwn set of adherents and practitione
are. Fach proceeds from a different point in the circumfer-
ence to the common centre and from the centre back to its
starting point. ¢ Religion is one in its essence, but different
in its forms. The water is ope, yet by its different banks i
is bonnded and preserved for different peoples —so singe the
bard of Shantinikethan, ‘

Usually every saiat enjoys a vision of the truth coryes-
ponding to a particular point of view which is mainly deter-
mined by his peculiar te nperament. Bat there are saints and
gaints, Ordinarily, evary prophet of an age is ushsred inty
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the world with an individual and unique interpretation that
would best suit the requirements of the age and the ¢'iqe
he is born in. But there are exceptional souls who come ag
saviours of mankind to proceed to the centre frem many points
in the circumference and are blessed with a vision correspond -
ing to all of them. When white light, a composite of many
colours, nay, of all colours, passes through a glass of one
particular colour, all other colours of the light are absorbed
by the glass except that colour that pertains to the glass which
is admitted freely ; but a white glass admits all colours freely,
and so doth that almost......concentrate...... mankind.  That
almost perfect and myriad-sided mind concentrates withia itsalf
the vast experiences of several ages and several prophets of
mankind. Thier minds are as broad as the sky and ag deep
as the ocean. Their temperaments and intelleets arz many-
sided and their capacities for spiritual experience of different
kinds and for interpretation in a variety of ways are well-
nigh exhaustless and unlimited. One such person is Bhagavan
Sri Ramakrishna Paramahamsa, the avatar of the modern age
* . * * * » )
Philosophy and its inherent imperftection

Every explanation of an impersonal truth j
personal and is coloured by the temperament ‘of the
who attempts to explain it. Herein lies the defect
system of philosophy under the sun—a defeet that
sophy as such can go free from, in so far as the inhereqt
incongruity of attempting to bring within the domain of ,e;‘:nt
what lies really beyond its confines and to define wh;¢ o
teally indefinable, a defect that is a common trait ol aj} syst N
of human thought that tries to shoat into transcendentq) e;ims
where lies the unrevealed and eternal réligion, Hence tr;:s
m.edley of inconsistencies that present themselvas to the critic el
Eilscerning eye in every philosophy. That which ig uudersto:d
is really unknown and unknowable; that which g spoken of
20 glibly is in reality beyond the power of words to eXpress :
our reasoning is irrational or rathec non-rational ; our SO'Callad’
knowledge is no knowledge in the true sense of the tern; ajf
truths save the absolute are half-truths and are relative t;'uths

s therefore
individual
in  every
no philo-
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only, images of truth in fact; and all religions and philosophies

are true and false, are right and wrong. Doubtless, philosophy

is confounding, it is a perpetual intellectual puzzles To pass

on to particulars. The ultimate truths about God, maan and

the universe and their mutual relationship are transcendental

and are far beyond the comprehension of intellect unaided by

a belief in a higher authority ; yet there is no system of philo-
sophy that does not advance its own ultimate conclusions re-

garding them, regardless of other systems that zeek to establish

in their own way doctrines evidently opposed to its own.  All
this is as it ought to be and as it cannot help b:ing otherwise,
The same problem appears in different guises in new garbs or
symbols in different systems, and sometimes the argument is in
a vicious circle. For instance the problem of creation which
defies human intellect and proudly and confidently challenges
its ingenuity is solved by every philosopher in a manner that
is most satisfactory from his own standpoint and least so from
that of another. The Adwaitin calls creation Maya or illusion
but is obliged to add that Maya is neither real, nor unreal, nor
partly real and partly unreal, thus involving himself in a series
of strange contradictions. The dualist calls creation the work
of a personal extra-cosmic God, but fails to explain satisfactori-
ly the workings of Karma which guide Him in His creation
or the motive uaderlying creation. The Saiva Siddhantin ad-
mits that Pathi (the Lord), Pasu (the Soul) and Pasam (desires)
are all eternal, thereby making imperfection live side by side
with petfection. THe Shaktas again have their own weak
points as also the Christians and cthers. But that phifosophy
alone that is not based on a practical discipline that leads toa
vision of the highest truth is mere intellectul gymnastics and
verbal jugglery.



THE LAW OF SUGGESTION

VICTOR DU BOIS.
Mental Suggestion

Mental Suggestion is to be ravely used in commercial
affairs becauee it is rot infallible; it telongs to the domain of
Telepathy. 1f the cubject of one’s thoughts knows that he jq
to receive such ruggestions, they will doubtless be received,
because he will be en rapport with the operator of the
tbought; but this is r.ot practicable for business purposos. It
s man suspects that be is going to be influenced to buy sn
article that he thirks he does not want, he will oppose bis
will agairst it, and failure will result.

Menta! Suvggestions are reproduced in the ether, like

wireless messages. They occasionally reech

Applicatiou other minds, and icfluerce tkem, when the

voice ennnot be heard, and the external ‘organg

jail to teceive verbsl suggestions from any causes, such as
ivat enticr, desfnees, blindness or putre cussedness

Distar.ce ie mo barrier, if cne soul is s attuned to another,

One reed rot be in the precence of a person to use suggestion

in this way.

I want to sell Mr. A. a set of books. Heis a hard

man to find in and is naturally opposed to see-

Illustration ing book-agente. T find out what time in the
day he is at leisure and therefore relaxed,

Then ] placed myse!f in & comfortable, relaxed condition and
repeat the followirg prinounociug each word verbally or men-
tally, but not necessarily with any paeticular force: *Mr. A.,

you will see me when I esll.  Youn will see intensely interegt.

ed in my propesition, and will buy my books at once'.

If we are both relaxed at the time, the thought may
reach him. It is well worth teying, but, as I eay, it is not
certain—rhe might be having a stormy discussion with hjs
wife over her extravagance, and be in such a mental uproar
that he could not hear the explosion of a cannon with hig

physical ears,
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Bat, after trying this’method on one who'is hard o see,
find out when he is least busy, and go to him with perfect

{faith in ycur propositiony in yourself, and in him as a

customer. White waiting to see him, make the same mental
exertion as above and, your proximity to him may enable you
to reach him with a mental suggestion.
¢ The race nnce begun
€0 ahead, like an arrow that flies from the bow,
Don't weaken, don’t waver, den’t wabble, just gol'’
Thoughts are vibrations; vibritioas travel in circless
Beware to use this power for anything but
Warning  good and honorable purposes! He who sends
out evil vibrations will receive the same
quality of vibrations in return, and will be destroyed by them
eventually. Good suggestions are constructive; evil sugges-
tions are destructive.



THE WAY OF

MYSTIC WISDOM

The Magic of spiritual Alchemy
P. 8. ACHARYA.

The advanced siddha-student should spend some . part of
the day and pracvically the whole of the night in his ‘prac-
tice-room’ which should be located in a solitary and clear
place amidsy the quiet, silent and majestic splendours of
Nature. He sheuld sit or rest there happy and composed
studying, observing, experimenting, meditating or serenely
erjoying the bliss within and the beauty around.

THE HOLY SEED

+ 8elf, thy pame is Santi’-say the siddha-soriptures, To
the siddha-man and woman, santiis Peaca sant§ is Beauty,
Santd is Joy» His sacred study is fragrant with divine peace,
bright with divine joy, beautiful with divine love. Early ia
the morning, he bathes in the holy waters of Peace and
Truth and bathes again and again in sunshine and love.
With the mind and the brain at rest with himself and the
world, with she nerves quiet and musecles relaxed, the siddha
repeats and meditates on some ‘moola-mantra’ which cou.
tains the seed of all his aspirations.

TRANSMUTATION

The siddba fasts totally at least en one day-preferably
the Ekadasi-day-every fortnight. The whole of this day, he
meditates on the Mantra with regular intervals for rest amd
observation of Nature, for walks meditative and walks obser-
vanb

Keeping regular fasts, learn to comtrol the avenue of
taste by abjuring sweets, salt eto, for a set period-say fora
year. = After full conirol of taste, learn to master touch,
smell, sound and form, in turn, After sense-conirol, master
$he cognate organs—i. . the organs ooguate with, or yokgd

te tho senses.
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The siddha-schema of will-culture consists in gradually
¢bridling * the horses of $senses and organs correlated’ and
in trapsmuting the base metal of passion into the gold of
power or siddhi’.

THE GOLDEN KEY

After mastery of the Taste, the siddha proceeds to ths
mastery of ‘*Twin Snares’ or ¢Pairs of opposites’ like heat
and cold. The siddha controls his: bodily cells and involun-
tary nerves and muscles so well that his *physical overcoat
remains unhurt, even if be walks amids$ snow or fire.

The siddha controls his thoughts and emotions by master-
ing the Solar Plexus, a psychical organ at the back of the
stomach in the spinal cord which is the seat of emotions and a
centre of vital force, prevision etc. In Pranayama (breath-
culture) and sankalpa (determination) the siddha finds the key
to the mastery of the Solar Plexus. He starts with the vow of
stlence and secrecy beginning with an hour or two per diem
and working it up to a period of one year.

To the siddha wiil is pure sakti synonymous with pure joy
or ananda. The physical basis of his Will-culture is the solar
plexus or the *second brain’ which is exercised and developed -
slowly and carefully. There are several of thess sadhanas, one
of which is given below.

A PRICELESS JEWEL

Facing the East, sit erect with folded legs—spine and neck
upright, eyes closed and chin slightly bent in. Visualise the
body with your ¢ mind’s eye’—imagining it healthy and strong
and steady—never stirring—for half an hour. Thus for a Man-

_dalam or 40 days, steadiness or stiliness of body is brought about

by the balance of the Solar Plexus which makes itself and its
‘site’ known to the aspirant.

_If any violent emotion like anger, care, etc.is on, thesiddha.
student is taught first to squeeze the Plexus by (thoracic)
muscular force and then steady it by will-force or determioation
thus instantly abolishing the motion concerned. Then he saysiem
¢ I have smashed my passion and transmuted it into the priceless
jewel of will-power or pure sakti’’

|
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Then he repeats silently OM in the heart (pronouncing i
by elongating the scund M) for half an hour. This mystic syl-
labl(-a is believed by the siddhas to be a mighty force-its vibration
50 dxsp?sing the solar plexus as to enable it to absorb universaj
magnetism.

STILL ONWARD

Itisonly by virtue of sadhapas that ths siddha-student
pushes onward, explores new regions "and demonstrates new
tr.uth.s. Disciplining his faculties, conscious and subconscious, he
digs into the mine of his possibilities within, bringing out the
untold spiritual treasures for his own bencfit and that of
humanity.

TELEPATHY

J. C. F. GRUMBINE.,
CHAPTER I

Thought Further Elaborated

Thought at first seems to be wholly objestive, the pradust
of materiality, the result of sensuous activity, and yet when
the origin is perceived, it is but the form of the idea, which {s
its soul, and inspires to action. Aside from the other inferences
growing out of psychical research and a profound understand-
ing of Spiritvalism, this one of the origin of thought is th:
most patent ; for the spiritual hypothesis means this and only
this, that there can be but one derivation of thought, and that
is spiritual, The law by which this correspondence is accom-
plished may not be understood, but that it is operative is self«
evident. How and why life should be thus involved and evolv-
ed is a mystery, but that astate men of science should fail to
perceive this order of life is perhaps the greater mystery.

This much can be offered as proof of what ishare declared.
Experience of any kind is induced by an impulsion from with-
in the soul. Why or what this impulsion is, is not always
clear. That it exists is evidenced by certain thoughts aad feel-
ings Which arise in the mind simultaneously with a sensation
from the physical world. Some philosophers claim that ideas
are casual to thoughts and so relate themselves to thoughts,

" which are their recognized forms or bodies. Be this as it may,

there is no question but that in the sphere of what is nominally
termed the consciousness ideas arise from seemingly occalt sour-
ces, presenting to the mind an inspiration which, to say the
least, makes the external sensation or mental impression iatelli-
gible. Some go so far as to say tl",la.t this very inspiration makes
sensation possible. .
 Plato, following Socrates, declared for the inaateness .of
ideas, that ideas are born not of sensation, bat from withia the

miad, from a reservoir not mind but a source abova or withig
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mind. This might be the subliminal sphere of the ego, in
Wwhich it functions when in the dream or subjective world, or
when it realizes or contemplates itselt apart from its experi-
ences or itssensuous life; hence the deeper meanings of the words

inspiration (breath, or life or impulsion from within the soul)

and intuition, or knowledge, which is a priori.

. Itis the doirg of the doer which inspires thought, and 'it

is that vx.rhich is done which makes the fact—the experience «
Tt.mt doing begins, as has been hinted, in an impulsion from

Wwithio. The mind, once a simple and potential fﬁnction. takes
on or assumes the complex and manifests forms of its expressions.

Th.e mind itself is virgin until touched by the generative power

of ideas. This definition is not incontistent with the idea that

the mind is })oth an object and subject of evolution because it

makes consciousness a uniform state of the spirit, co-cxtensive

withand universal in all forms of life, conditioning all modes
which differentiate it, the mind becoming an infinite Series of
modes, a reservoir of thoughts, to which the consciousness is made

tominister as a searchlight is flashed over a large area of dark

landscape, illuminatiog what was hitherto invisible, or when,

to be mereexact, the light of thought, is the result of a particular

sensaticn. Few philosephers and fewer_ psychologists enter-

tain this a priori, divine state of consciousness, and for the rea-
son that its evidences cannot be made sensuous.

Of course, the point of view has a great deal to do withan
understanding of this arrangement, some men of sciencs ignor-

ing and even repudiating the spiritual hypothesis on a priori -

grounds of prejudice and ignorance. But now that the facts
of the supernormal life are so generatly accepted by mea of
science, the propositions here set forth will not seem uareason-
able nor untenable. The time has passed when facts will be
winked at. They not only force recognition, but they demand
explanation.

Briefly, the spiritual hypothesis relative to the origin of
thought is this: there can be no thought which has not its origin
in the supernormal man, and the supernormal man is that part
of Lim which is the higher, inner correspondent of has physical
nature. It is mote than the dream consciousness and the sub-
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jective mind. It isnot the distinctively spiritaal part of man,
but the psychic in contra-distinction to the spiritual or exclu-
sively physical. It can be explained by the word poteatiality
as applicable to the soul’s dualistic life,—~that which is super-
normal but so involved in the soul as to.allow either or both to
appear, under certain conditions, in the one human life, The
excarnafe spirit can manifest itself as incarnate, and the incar-
nate can manifest itself as excarnate because of spirit; that is,
spirit by conforming' to conditions, Can appear in this dualistic
form. To manifest at all on the plane of matter, the man must
enter the subjective life before he can appesr objective, and to
transcend that plane of the senses he must pass through the
objective to appear on the subjective. The dream conscious-
ness lies between the objective and the subjective miad and |,
life, and this is made evident in sleep. But the superncrmal
sphere of the man is that part of him that controls the normal,
This is saying a good deal, but a careffl observation of the facts
of life will show that one’s education is altogether on this ins-
pirational and progressive scale. A child, a youth, a mature
man sees, perceives and understands what is on his plane of
experience. Itisa geometrical allotment. He cannot transcend
it. All that appears within the visible plane his eyes may catch,
but he himself does not fully, ‘adequately realize it. [t does
not enter into himself as an integral part of him and his life.
That which leads him on, that is the inspiration of his thought;
and it is this thought which becomes the basis of all his expe-
riences. Can the senses become useful at all, except . as they
become the servant not so much of outward, material excitation,
put of the spirit? That is what thesesupernormal and abaorm !
phenomena through mediumship and the indepeadent exercise
of one's psychical powers imply. .

A seer is one who uses the supernormal powers independ.
ently of the senses, A medium is one who uses his potential,
psychical powers, mi_scalled mediumship, abnoxmally‘ The

resdlt is the same, but the use of power is not thesame. And it

is begatise of spirit, and oot mind, in the segregated sense, it is
because of the spirib operating through its supernormal and
abnormal use or expression of power that the inference is made
that thought is a free agent in so far as it can be made to do
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the will of the spirit. -As form implies life, as phenomena
suggests reality, as the sentes hint at powers greater than them-
selves, so spiritism implies Spiritualism.

If the subtle relation existing between idealitity (idea) and
imagination (image) be examined, an understanding of this law
of correspondence can be had.  Very little is known of the re.
sources of both the ideality and the imagination. In fact,
very little is known of the subtle relation of these two faculties
to the senses and to the spirit; that is, their relation to the
objective and rubjective }ife.  Ideality seems to lie nn the great
divide between the normal and supernormal life, and likea
torch it casts a light outward and inward.  Imagination, the
seat of the form of the idea, called the image, holds a dual

- relation to the ideality, in that it is both creative and represen-

tative, manifesting the idea in a form and at the same time in«
voking the idea as thougl it were the ideality. The ideality
presents the idea and, in a very occult way, affords a negative
of the astral or spirit form too elusive and spirituelle to appesr
before any of the normal faculties. That is Why the ideality is
the nexus between the normal and the supernormal life and
powers- This is not denied by the old-school psychologists,
but it is not accepted by them. However, if attention can be
called to the fact of the relation, careful and painstaking ia-
vestigation may prove what is here stated.

The idea, generated in the ideality, is as spiritual as it is
possible to conceive thought,. It is experience which helps one
to realize the sublime correspondence of the divine and human
order, betWeen the object (image) and subject (idea). And he
who fails to perceive the wisdom in the end which experience
subserves, who is ignorant of the uses of experienec, who goes
through the routine of experience without realizing what it is
for, certainly fails to conjoin the two ferms of one and the same
spirite  Thus evil and good, though opposite ia their effects,
never@leless subserve the spirit in this respect and show that
in the working out of the problem of life evil, so called, and
good become, like electricity, the opposite poles of one and the
same force. Experience is the end which both subserve,

The correspondence between the spiritual and the material
is shown in the delicate relatioa which Nature maiatain; b.i-
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ween the supernormal and the normal in the use one makes of
the ideality and the imagioation. ~ But this use and relationship
are but hints of the exact aud unchanging correspondence
which the physical sustains to the mental and the mental sus-
tains to the spiritual in the operation of all of one's powers.
Thus it is evident that when it is said that **I* see, otieshauld
bear in mind that the eye as a sense and an organ could not
and does not see of itself.

These statemeats have bzen reiterated again and again, but

" the average and self-satisfied psychologists who ride the hobby

of materialism to death have laughed at the proposition, as
though superaormal powers have n3 relation, in this respect, to
normal ones. It will be conced=d sodaer or later that tha [
of the spirit has the prerozatives to exore;s itself on’the normal
as well as the supernormal planes, and when these facts of
telepathy, clairvoyance and Spiritualism are accountel for oo a
basis which proves what is here declared, the spiritual hypo-
thesis will not seem absurd. '

The word education as popularly conceived and taught is
a perversion of the original meaning of the word. Education
as modernly conceived, is commercial and therefore useful, but .
the man is no nearer the solution of the problem of life, so far
as any such cultare solves that problem for himself. The
commercial aspects of education 2re not here disparaged, no
are the uses to which education is put undervalued. Educationr
should do more than merely teach one to be useful; that is,
how to make money. To lead out what is in one, to unfold the
flower of the soul, is the supreme end of education; but that
which grafts on the soul a semblance of development, a culturg
which is a veneer, is a hindrance rather than a benefit. Such
culture often prejudices the worldy man to the higher uses of
education~an education which the more serious learn to appre-
ciate and prize. Edperimental edacation is all important, yet
the end of it is neither the results which are attained nor the
illusive goals which are ever held before the mind. Education
should have the spiritual hypothesis as its basis and, without
in any sense becoming ecclesiastical or making public schools
parochical. The spiritual hypothesis is a scientific one, As
such it claims attention, And ualess it becomas the iaspiration
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of the higher education, the supernormal powers will con-
tinue to lie dormant, or be entrusted to the few who will labour,
as io the past, against the popular prejudices or the legal rest-
raints of society.

Now when it is perceived that telepathy is the exercise of a
sugernormal power, and that it is not as some psychologists are
trying hard to show, the action of the normal mind; that it is
wholly subjective and not objective at all ; that the brain plays
the feast part in its expression; that there is in it nothing
which depends upon outward stimuli or excitation,~then some-
thing scientific can be done to formulate a system of telepathic
communication. And so long as the origion of thoaght remuiias
a mystery or so long as thought itself is traced ty a sourcs
other than spirit, or at least the higher vehicle of the spirit-the
soul—telepathy will remain as the philosopher’s stone, a lost
science. But if the origin and nature of 'bought are accepterd
as telepathic, that is, if thought is found to be of super-physical
origin, then psychological science will have a new basis on
which the higher education can build an endaring civiliization.

The spiritual world impinges on the mgterial.  Nay, more
than this, the spiritual life permeates the material life aad is
at the roots of it, although the two seem so opposite to each
other. For though the light is not the darkness, yet the dark-
ness could oot exist without the light; though the spirit is
not matter, matter could not appear without spirit.  Thought
and feeling, sensational as they seem and are, have their roots
in that which'is supersensational, that which is essentially
not of the senses. Inpiration is to experience what an idea is
toa fhought, what consciousness is to mind. ‘This mystical
hemisphere of being is as real as its more demonstrative shadow
and fits into it. Touse metaphorcial language, the spiritual
world swings somewhere within or beyond midnight darkness
agd our dawn.  To prove this, and that ¢the highest’, as
Victor Hugo Wrote, is only attained through the high’, one
must not delve in the depths of phenomena, forgetting what
is above in the clear light, to find or try to find what is or

was never there, but he must ascend the spiral staircase Within

himself uatil he finds within himself, above the clonds of the
buman senses, in the impalpable, superphysical world, the
gentral spirit of his being, : = s e
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TRIPURA RAHASYA

Or A Practical Study in Consciousness
V. R, SUBRAHMANYAM
CHAPTER XIV (Cont.)

The entire world is"pervaded like refiections by (17) the
mirror, by that CHIT-SHAKTI, To this BHARUPA (Form of
light), the attribute of being BHASAKA (18) (illuminator) came
about only relatively on accoun' of the objects illuminated by
it and it is not an inherent attribute. Like unto a city, ete.
that appear within a mirror, all the BHASYA (the illuminated)
are immersed within BHANA (illainination). Just as the city
appearing within a mirror is not (19) separate from the mirror,
the world that is illuminated by CHIT (consciousness) in the
form of a reflection within it isnot separate from the CHIT,
Just as ina mirror that is perfect, dense, and homogeneous
there cannot appear in any way, a city that is altogether
separate from the mirror, the existence within the Self of
Consciousness that is plenic, dense and homogeneous, of a
world that is separate from it is not agreeable to reason.

(20) But with regard to the ether of space, since it is of
the pature of a void it gives accomodation everywhere and
always 10 a second substance as the world, The CHIT (cons-

(17) Not like the sther of space which pervedes the world—
s the impach.

(18) This means that unlike the colour of a pot which is dis
Hinct from the pot illuminatorship is not distinct from the form of
fominations Illuminatorshipis only a relative attribute caused
by the illuminated.

(19) This is in reply to the objection why should it be said
-that the world appears in consofousness like reflections in & mirror-
sndwhy should it not be ptated as being similar to the appearance
of the world in the ether of space.

(20) Beeause the ether of space is the non-existence of earth
oto. it i desoribed as void: And because she of econsciousness is
ot ever of the form of Sa¢ (existence) she is stated as being nmon

7
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ciousness) whois SATI (existence) who is of the form of
AgHUNYA (Nen-void) and who is EKARASA (17omogeneous) will
not like the mirice itlustration suffer the intrusion of a second
substance within Herself. Therefore, like, unto a mitror, the
Samvit by reaso~ of the might of its freedom and without
depending upon any extraneous instrumental or material cause
evolves within its own non-dual self 2 second substance that
constituted all heteregenous, mobile and immobile torms. Just
as notwithstanding the appearance of ‘various reflected forms
within a mirror remains uniform, unqualified and unaffected
notwithstanding the appearance of a heterogeneous world, it
is established from the continuity n the perception of pheno-
mena, that an unaffected SWARUPA (own form) continues to
exist. O King! think cver within yourself the state of affairs
when you (21) chimerize in your own mind. Though diverse-
ly several forms appear then in your imagination, they are of
the nature of intelligence only, Just as the mirror remaing
uniform (22) whether there be reflections within it or not,
that CHIDRUPINI remains unifcfm only, whether a¢ the time
of creation or at the time of dissolution

Though the CHIT is thus uniform, She by means of Her
nherent freedom pacjects and causes to appear Within herelf,
ike the reflection of etherial space within a mirror, a substance
havirg the denomination of an ‘outside’ = This appearance

of an ‘outside’ is the first creation, and this alone is what is

void. Swatantryae=Independonce, thab is sglf luminosity or
solf-existing nature.

(21) It must be understood that phantasyis a perfeoh illug-
tration* It is not recessary for the creations of phantasy that there
should be subtle impressions in the mind, as eausual agents, unlike
a mirror which require images to produce reflections within i,

(22) 1Ifib be objected that why should that which' is gege
within s mirror be ealled a reflection, why not regard it ag ghy
perceptlon of the original image itselt, by means of the rays of ligha
reflested by the mirror, the reply is that in that ocase, our fageg
sheuld become perceptible Lo us by the rays of light reflected by 4
wall. Again,a hand placed near a mirror appears as double
Therefore that which i scen within & mirror is nothing but &

reflection. .
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called AvIDYA (Nescience) or TAMAS (Opacity). The appear-
ance of a semblance of partition in a plenic substance is alone
what is described as the appearance of the *outside’. Because
in the Self of plenic I-nessa division has been superimposed,
that portion which appeared as the separated is devoid of the
sense of I-ness. The appearance within oneself of a portion
that is not oneself is alone the appearance of fan outside’
itself is what is called AVvYAKTA (Indefinite) and JADASHAKTI
(Inseatient Energy or Matter).

¢ The Agamic Tatwas are detailed hereafter’

That divided consciousness which at the time of creation
illuminates the object called an ¢outside of the (23) Self’. is
called (24) SHIvA-TATwWA. Its illumination is SHAKTI (TATWA).

(23) Shivatatwa=sPrakagha = Consciousness =lighs,
[Bhaktitatwa =z self consciousness=self-luminousness-the power of
congoiousness to be aware of itself,

(24) The Supreme conssiousness that is the self, though plenio
manifests by its inherent freedom, ag severally divided. And it
appears divided in the following manner, Just as in & waveless
ocean there arise spontaneously multitudes of waves, there rigse in
the Supreme Congciousness that is the Seif, innumerable finitised
patticles of itself, And the appearance of an ‘outside’ happens
only in relation to and from the aspeot of such finitised particles
of Consciousness and not for the plenic Paramashiva, And the
totality of all the innumerable particles of pure consciousness thus
finitised Is what is called Shiva Tatwa, This Shivatatwa is nob
to be construed as the same as the form of Paramashiva; for the
latter is of a non-general nature (devoid of any relabivity). The
generality of finitised uniform consofousness is what is termed as

Shiva-tatwa,

¥he sense of Self-consciousness that’rises in this Shiva-
tatwa is termed Shakti-tatwa. Self-eonsciousness rises in the form
of ¢T am’. The manifestation of I-ness heing ioherent in eous-
ciousness there is no difference between those two tatwas; still
from the aspeot of uniform o~nsciousness, it is called Shiva-tatwa,
and from the aspect of self-gonseinusnesy in the form of I, it ig
called Shakhi-tatwa. -
696y . T
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When the form of that < outside® which is s convension
(25) and which is the great void becomes covered by Amam-
BHAVA (8ense of T-ness) then that is named (26) Sapirastya-
TATWA. When in this SADASHIVA~TATWS the DHARMA (qualit
of insentience) predominates, thisyitseif is called MAHEggi
TATWA. A knowledge of thesa two tatwas! i e, the VIMARS
or diccriminating facnlty which grasps the unity ::i
difference between the above mentioned two tatwag isywha,g
is called (27) SIDDHA-VIDYA-TAT®A. These five are Sipp y
Tarwas (PURE TATWAS). (28) Because in them, HA
of differentiation is not predominant and beo

tatwas appear non-differentiateds they are pare.

the power
agse these

(25) Because the ‘outsider otherwise termed Avidya ao@mo-
dates the world by remaining as its support and beecause 'if; resem-
bles the ether of space, it is called the great Void- And hecause
this ‘outside’ is only an appearance scparate from onesalf it h
been described a8 a convention. ' a8

(26) The generality of particles offfinitised oonsciousness whi h
senses the ‘outside’ that is separate as being of the form of consei :
ness and manifests identified with the ‘outside’ as that the ‘ou;:igs-'
algo is of its own nature i3 what is called Sadashiva tatwa. In Sa.d:-
shiva-tatwa, the aspect of consciousness is predominent, In
Ishwara-tatwa where the predominence of consciousness ig rel‘noved
and when it manifests identified a8 * this is 1” it is called Mahegh;
tatwa. Herein, insentience becomes predominent, *

(27) The manifestation of a knowledge of identity and differ-

ence between the above mentioned two tatwas as *I am thig® thig is

T’ is called the fifth tatwa tarmed Suddbha Vidya-tatws
pure wisdom).

(28y - Because these manifest agnon-dual Chinmatra (eonsoi-
ousness alone) and because in these, the differentiating or ingentieng
energy bas not evolved into an effective form.

(tatwa of

The insentient energy (jada shakti, that is called the *outsige”

hag got there states as seed, sprout and tree! Just as in the. seed the
distinctions of the sprout do not appear, since by reason of the non-
rige of effective form in the insentient energy of its own acoord, con.
goiousness manifests and is predominent, these five tatwag has be én
deveribed as pure tatwas. n

Just as in & sprout, wheu the differentiation of the subtle aotivi-

ties of the ingentient anergy rise up, the qualities of sentiency. and, .
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(29) Then (30) afterwards, because by means of the
boundless freedom of Chit, the sense of differentiation pre-
dominates, the insentient emergy becomes a DHARMI
(possessor of quality) and Cmir (conscioutness) becorces @&
DraruA) (quality) of the ipsentient energy. Therein that
insentient energy itself is called MAYA-TATWA.  Because the
the insentient energy otherwise called differentiating energy
attained DEARMIEOOD tha totality of this sense of differentin-
tion is termed as MAYA-TATWA,

The omiT (consciousness which became as it were cone
tracted by teing enveloped by a profuse sense of differentin-
tion, after being enwrapped by the undermentioned five (31)
EANOHUKAS (garments) got the nature of PURUSHA (indivi-
dualised soul). EArA ViDYs, RAGa, xArA and NIYATI are
the five garments. Kara is little capability, VipYa means
little knowledge, RAGA means TrisENA (desire or craving), to
undergo division by age is Kara, and dependence on another
is called N1vaTr. By these KANORURAS the PURUSHA is en-
m&p@ﬁ&

The totality of tendencies of beginningless diverse karmas
(actions) of individuals which remain clinging to the energy

nsentience become mixed up and balanced, the seven fatwas fiom
Mﬂ”f downwards to Purusha bave been desoribed as Mixed Tatwasg,
" Like a tree, when when there rises a differentintion of grosser
activities, the non-intelligent insentience becomes predominant, and
impure tutwas are evolved thereby. And these are the. twenty-four
tatwas from Prakriti downwards bo Prithvi earth).

(29) Then = when in this manper the Dharmi and Dbarma
becme transposed.

(30y Afterwards—=after the creafion of the pure tatwas,
Because in the five pure tabwas, the insentient energy is merged
within consciougness, differensiation is not strong in them. But herein
(inthe mixed tatwas) sinoe the aspeot of consciousness becomes merg.
od, thesense of differentiation besomes strong, In the pure tatwas, the
aspoot of congeiousness was the Dharmi (possessor of qualityy and
ii!p’ aspeoct of insentience Was Dharma (quality). Herein it became
vice verss.

" '(31y The five energies of the Supreme Lord, as Almightiness
Omniscience, Ever-Satiation, Eternity and Independense becomae
contracted and boeoome the five garments of the Purusha,
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of omIT is what is ealled Praxrirr (Nature). By reason of
the effests of Karma being of three kinds, this PRARRITI is
!shreeformed- A differant condition of this PRAKRITI is what
is termed as CHITTA. It must be understood that this lamp
ef VAsANAS (tendencies) is in SusmupT1 (32) (Profound sleep),
f.he PRA.KRITf. At the close (33) of the SusHUPTI, this itself
18 described as chitta. Consciousness associated with the
lump of tendencies is itsslf the CHITTA. Because this lump
?f tenfiencies remaing the same in both the states, CHITTA
m?lf 18 PRAKRITI. By reason of the difference in PURUsHAS
Chitta is of severally many kinds. And because in~profound
sleep tl'ne Jiv.8(34) (individual souls) have no differentiation
the Chifta becomes the uniforn Prakriti and at the close of
sleep becomes Chitta again. From $he aspect of predomi-~
nence of cogsciousness, the very same CHITTA i3 called as
Puavusma, 8nd as Prakriti from the predominant aspect of
the differentiating insentient energy.

(32) SBushupti=It isa state that occurs when mature karmag
have been exhausted by enjoyment and when other karmas have
not ripened for yielding result, Sushupt is only a special state
devoid of enjoyment, when the consciousness remains without ex-
trogpection by reason of the nonrise of any mature karma which
alone is capable of uniting the cognitional energy of consoiousness
with phenomena. When any of these immature karmag bacome ri
pened, the karmas cause phenomena to appear for the cogniﬁional'
energy and unites it with them  Ard the cognitionial energy of
conseiousness Fhafs‘ ie filled with such karmie impressions whioiya:e
ga};;;::ie of uniting it with phenomena in thig meanner, is itself called

(33) Finitisation was caused by body, ete.

Since in the waking state and in dreams, the bodies, ete are di
tinotly separate, there is differentiation among the Jiv;.s. 'Sinoa 1'3',
dreamless sleep, there is no appearance of the bodies, ete. and since ;!z:
that condition there is not the appearance of any finitisation ag in
waveless ocean, there is no differentiation among the Jivas in 8 ;
hupti .And because the Jivashave no differentiation in that state t:s
aggregation of their Karmic impreesions fuse into one mixed wl; 13
Aud this is what is eallsd Prakriti (nature), o'
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This PBAKRITI TATWA, by reason of the difference in its
functions becomes the three kinds of ANTAHEKARANA (internal
organ) (35) of the forms cf AHAMEARA (I-ress), BUDDHI (Rea-
son), and MANA® (Mind). Afterwards the five JNANRNDRIYAS
(sensory organs), (36) the five KARMBNDRIYAS (motor organs®,
the subtle 4 elements as sound and the rest and the grossi
elements as ether and the rest are evolved.

In this mannper that Samvir (she of pure consciousness)
who is supreme and All-witness, by forestalling the manifest-
ation of an ‘outside’ plays (37) by performing creation, etc.
Herein this world bas been created (38) by that BRAEMA other-
wise called HIRANYAGARBHA who sprang into existence from
the BHAVANA of the Prime Energy of TRiPURA, for the pur-
pose of functioning oreations In fhis creation, all the divided
consciousness that appear as ‘you’ and €I’ ars none other
than that supreme CmIT-3AETI. There is no difference among
these. Difference appearas only by reason of the UPpADHIS
(adjuncts).  And the adjuncts are the products of Braama's
jdeation. When that ideation is withdrawp, ' the apparent
difference will not continue to existe

The power of imagination (Bhavana) that is in Consci-
ousness isin you eoveloped by MAYA. When that AVARANA
(veil) is destroyed your imagination also will aftain perfection
(siddhi) In whichever manner, whosoever imagines either
time or space or the rest, these will appear correspondingly
in their respgotive places either as lengthy or short. The
yory same time which was imagined by me as one single day,
has been imagined in this world oreated by BRAHMA fo be
gwelve thousand years. Similarly by reason of difference in

(35) Three kinds of internal organs of the form of Attachment

determination and volition.
(36) The sensory organs, ete. evolved out of the Abankara ([~

ness) which is of three qualitiest
(37) Play=because creation has no other purpose. §
(88) This is in reply %o the query that how can Almightiness

be asoribed to Tripura when it i Brahma who has created the whole
world, Just as thera is no difference between the epacein a pot and

the space of the firmament.
} Subtle elements are, Sound, Touch. Form, Taste and Smell

§ Gross elements are, Ether, Air, Fire, Water and Earth,
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jmagination the same time will appesr as both lengthy and
gshort. Because, within the rock created by BrAmMA which
conld be crosred cover easily by walking on foot, T was able
to imagine limitless spacs, it appeared to you as limitless. In
this manner both the dual time and dual space are real
and also at the ssme time unreal. Within your mind yon
also imagine at first 8 space as hroad as hill ahd a minute
time ; then subsequently at that very placs imagine again an
extensive space of endless leacues and countless time, And
~ you will find that as long as your imagination is steady these
will be manifest to you,

Therefore, O King! this world which is of the sole form
of imagination (Bhavana) shines in the ‘outside’ or AVYAKTHA
which is of the form of the Self of Conscionsness. Therefore
the world by its beiny a picture on the wall of doyakéa (In-
distinct) that is of the natare of an *outside’, has only the
nature of AVYARTA. Again, singe this insentient energ
otherwise called AvYAKTA is itself a picture on the wall of
the Self of Consciousness, it is of the nature of Conscionsness
only.

1t is by reason of thig, that even to distant places that
have to be reached after a long time, Yogins are able to go in
a moment and there see things instantly like an apple in the
hollow of the hand. Therefore, whether it be distance or
proximity, delay or swiftness, these are caused solely by ima
gipation whieh has for its stay 'the mitror of Consciousness

After detet_mining in this manner, meditate gradually on.
the pure contciousness and thereby remove your misconcep.
tions. Then you wiil become free ( to create) like me.

On hearing in this manner the words of he sage’s son
$hat eminent king removed all his misconceptggns, bgeoame a’
knower of what was esgentially to be known, accomplished

by training himself in SAMADHI practices, his own BHAVANA,

snd ultimately reached perfect freedom. After living fora long
time he rooted out the appearance of the body and becoming
one with the Great Kther, O Bhargava ! he attained supreme
NRVANA.

As described herein, dke world appeats as real, merely by
the imagination that it is real. O, son of Bhriga's race!
think over this. 1f you inquire into this agaia and again the
misconceptions that dwell 1n your mind will be eéradicated.

Thus ends the fourteenth Chapter of

SHAILALOKAKHYANA in Tripura Rahasya

or A Practical Study in Consciousness.
~paiuart -

- PSYCHIC & SPIRITUALISTIC

CONFERENCE

ANROIANT RECOGNITION OF BPIRITUALISM.

The belief in the existence of the next world and tha pos.
gibility of communication with the depirted souls i3 t) be
found in almost all sacred books of the st and Waest, Rig
Veds, the oldest book, contiins referencs about the Pitris,
Dr. Muir epitomising the beliefs of th) Aryans says *Bafore,
however, the unborn part (?ue etheric body) oan complete its
conrse to the third heaven, ii his to teaverse 3 vast galf of
darkoess leaving behind on earth all that is evil and proceod-
ing by the path the father trod, the spirit soars to the realms
of an eternal light, recovers there his body in a glorified form
and obtains from God a delectable ab>de and enters upon a
more perfect life which is crowned with the falfilmaat of all
desires, is passed in the presence of Gods and employed io
the fulfilment of their pleasure.” There is much in gommon
in this summary with experience of a modern SpiriTualist.
In Mahabharata and Ramayana we read how the wives of
the Kaurvas had the pleasure of an jnterview with thair
deparfed bhasbands and how King Dasarith manifested him-
gelf after death to Sri Ramchaundra. The Bible is fall of
references regarding survival after death and communion
between the dead and the livings Swami Viviekanand had the
pleasure of having come face to face with his gurn Swami
Ramkrishna after his demise. To discredit all this testi-
mony abont $he survival after death i3 cross and rank mater-
ialism.

MODERN HISTORY.

The 18th and I0th centuries of the Ghristian era were
steeped in materialistic ideas denying sarvival after death in
sny form, They resembisd the Chiurwakas of the oldea timesn
whose maxim of life was ¢ Eat and drink and be merry’. We
are aiming at the refatal of this pernicious dootrine and to
spirituslise the world, In the middle of the 19th century

: 81 '
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happil
souls b ;(:ritfhehv:fnd commenced an influx of the departed
ved through Zemaa;:l;;ty. bimn.ge manifestations were obser-
better known 'as f]; lo pSych,c powers of two youag girls
with its critionl and poear T, The whole scientific world
mepa. It was t; resolute mood tried to discredit the pheno-
ment hes in it i en aimodemte beginning, as every move-
would asctme o ln;epk'lon, t_i‘nd no one ever realised that it
%ould within thl;c dimensions and spread throughout the
Foing on for the l:o;;sg of a century, The struggle has been
is in sight, Thlis is years and the victory of Spirilmaliém
of facts as is well 8 not an overdrawn pict-ire but a statemens
well known to those acquinted with the history

Th

tional reputation and by a numb
The m3n who now denies

thes s . A
and behi}]d the times ® Pbeﬂomena 18 simply lgno_?ant

. PrINCIPLES OF SPIRITUALISM.
‘he basic principles of modern spirituali

. spiritualism are 80 si
that eYen a child can understand them. They do ngtmmplie
any wijd speculatl?ns or claims about interviews withm:h:
:iatters of humanity. They are capable of demoustration to

e reasonab.le- fa.nd reverent enquirer. Continuity of lif
and the possibility of communication with those who ha .
gone Over are thfa fundamental propositions of modern g iri:e
ualism. The principles of modern gpiritualism as enuncg ted
by the world Congress at Liege are:— e
(1) The existence of God, th
: tent y the suprems anthor of

whose abstract principle has no anthropomorphic dhamote: !

(2) The existenos of soml or spiri .

( g . pint affached
physical body during the life time by some iniermediarto '1he
ment the prospirit or fluidic body. v e

(3) The immortélity of the soul in

K I nsepat: i
fluidis body. ' epieably ot

4 Comt:m.mication between worlds visible and invisi
ble, between living spirits, incarnate and discarnate spirit;
called ‘dead’ by means of mediumship.

(5) The continuous and progressive eyoluti .
towards perfection. | 100 of spizitg

ed by scientists cf in =
ar of University Profe?é%%

PSYCHIC & SPIRITUALISTI> CONFERENCE 83

. (6) Persoual responsibility with the application of the
law of causality. {
Once you admit them, and you must, if you have regard
for truth and your whole angle of vision regatding the affairs
of life would be changed. The proof regardiny thess puo-
positions is the greatest even in the history of mankind-

' Some sacred books may contain in these matters bub the

information therein is very meagre and obscure. As allegad
by some one we may bs on the fringe of this knowledge which
our forefathers in hoaty antiquity possessed fo a pre-eminent
extent but on accoant of the lapse of azes it has besn as good
as lest to us. We are exploring s new land which is fall of
jmmense possibilities. Our seatch after this graad trath
may not satisfy the taste of the Vedantistsy and other
specglative philos.ophers put the principles of modern gpiritual-
jsm are far more convincing and capable of demonstration

- ¢han the combined speculative philosophies of the Fast and

the West.
hd -
IMPORTANCE OF PSYCHI@ SOIENCE AND RESEARCH

The domain of Psychic Science is wider thanm that of
spiritualism. It deals with gsovearl other subjects which do
not come ssrictly under the view of this all important trath,
Its field is both in this world as well as in the next, Ety-
mologically speaking, it means a science pertaining to the
faculties of the soul. Mesmerism, hypootism, 7elepathy
psychometrys mental-healing and other allied phenomens,
are usually included in psychic science,  Spiritualism and
Psychic science are connected with each o‘her« The proof
regarding survival after death has been mainly obtained -
‘through the inberent psychic power of a medinm, and hence )
the phenomensa of mediumship have been recognised as the
basic factor of modern spiritualism. I§ is impossible to
define or describe this power a8 ib is nok possible to define
electrioity or magnetism, although-we all parcaive their effacts
every day. It is no use denying its existence simply because
we are not yet able to ascertain its exact nature.

Psyohic research affords & very fascinating puesuit to
SOmMe persome. Indeed it is & very important branch of kagwe
ledge particularly because t1e alnisiira ol pigoaic soisnze
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into the category of the recognised orthodox seiencss would
be a great eye-opener to oumr materialistic friends and open.
an infinite field- for investigation along entirely different
lines. The physical and mental phenomena are the two fields
for investigation in this science. Some are attracted by the
former and repelled by the latter. The personal tendencies

determine their line of study. However, as a matter of faos -

these fields are so closely connected that you cannot form a
true judgment regarding one withount- considering the other.
The work carried on by the students of this psychic science
is not cenfined only to matters supra temporat. They utilise
this knowledge in tracing out our lost persons and articles,
curiog certAin diseases withont the aid of drugs, and other
allied mundane matters. No one would deny the valus and
utility’ of these efforts. The whole sciemce of Suggestive
Therapeutics is based on the existence of the psychic 6%we:
in the operation. The phenomenal side of the Pasychic
Science is also very interesting and sure to give a rude shock
to hard-headed materialist. Very recently I had an opportue
nity of witnessing the hypnotic feats of an expert in this
science who could hypnotise some persons within a minnte
and make them unconscious and as rigid as stone, Surety
our brethren ought to taks note of these things and encouraga
tbn pursuit of this fascinating subject.

In Europe and America several scientists have made
important discoveries in this Science. Some of you might
be aware of discovery of ectoplasm, a white snowy matter
emanating from the body of the medinm. Hewaver much
the existence of this matter may be denied by ignorant per=
sons and fraudalent people it i« weighed, and analysed b
great scientiste. Ectoplasm, 35 summed up by Dr, (-Jreley
of Paris who has made special study of these phenomens iz
a function of 3 dynamic and sensorial exteriovisation of tﬁg
medium or of the ideoplastic organieation of the e!eméntl
enteriorised. The astonishing consequence of this fact will
revolutionise the Liology of the future. Both Dr. deley and
Dr. Crawford recognise the importance of ectoplasmic manj.
festations in which Dre Geley says he finds a clue to the goln.
tion of the enigma of universal lifo and %o the relation of
mind and matters You will hereby perceive the vastnags

.
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. of this subject and the tremendous issmes titat are involved
in the growth and pursuit of this knowledge. The discoveries
of 8ir J. C. Bose are hailed by India "because he claims to
have established the existence of life plants. Far more ims
portant is the proof regarding the matters mentioned above.

ADVANTAGRES OF SPIRITUALISM

What are the advantages that are likely to be derived by
the spread of this knowlelge. It is no use denying theiact that
death is the greatest mystery in human life. Very few per-
sone have olear aouceptions regarding this phenomeaon and
the fate that awaits a person after pissing through the por-
tals cf death. Who won!d like to be ignoran¥ about his des-
tiny aftor the brief span of life ful! of multifarious activities
and troubles regarding different mundane matters? Who
would ot like to know what actnally happens when the hour
strikes that closes a man’s career, when leaving sll the gas
hered wealth and Iand he goes out into the seeming darkness
falone? What patroit would not like to be sure aboub his
own condition after rotting in jails and sacrificing his life for
the country ? Is death the end, the annihilation and fore
getfulness or do we awske in some other sphere or condition,
where retaining personality we oross fowards the infinite ?
Spirituslism olaims o answer such questions beyond any
possibility of refutation not by an appesal to faith but by open-
ing up communioation between the two worlds for all who
sincerely and earnestly devire it. A poet has sung thad she
gpirit world is a place from which no traveller has returned

_ Spirituslism has proved that this is an erroneous belief and

every day we meet and converse with them without their
being reborn. A sare knowledgs jof such facts will bring in
itq train utter fearlessness of death which will lose all its
sting. Mahatma Gandhi once wrote urging the people to
discard all fear of death whille serving the motherland. His
teachings will be immensely fortified if men were to know,

" and, not merely believe, that there is no death in tie sense

that is commonly understood, Babu Moti Lal Ghose, the
jate Editor of the ¢ Amrit Bazar Patrika’, has pointed out
that three=fonrths of the sorrow in this world is due to 8he
gaora1ca andut the phaaomenon of deaths ls it not shen of
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paramount importance fo dispel this ignorance from our
motherland ?

ANSWER TO MATERrALIsM.

As pf)inied out above materialism is the greatess evil of
tfmdern times. The modern educated men complacently be=
lieve that there is nothing beyond the blood and the brain in
map. He distrusts the teachings in the religious texis- be-
cause they do not atand the rigid test of his apalytic'l’ mind-
Naturally be is led to believe in materialism and deny survi.
.val after fleuth. The only answer to materialism is spiritual-
Ism. Tt is based not on any text tradition pr intuition, but
upon observed facts and phenomena tested in the sacred
preoinsts of a Boientific laboratory. It is not necessary $o
wipe out this evil.which is spreading c¢vor the country and
which is franght with such immense dangers ?

The next point that I should like to urge is religious
significance of this grand truth. Some ewinent persons re-
gard this subject merely as an aspect of scientific research
and are unaware of its religious import, Itis a patent fact
that religons solve the problem of death and show in a clear
prospective the destiny of man after this grest change.

RELIGIOUS ASPROT

From the summary of the prineiples of gpirituilism sas
as given above, it will be clear that spiritualism claims %o dp
the same thing but in a far more convincing way, in as
much as it affords some ocular proof regarding this matter
of transcendental interest. If this be not religions I fail #o
understand its legitimate function. Itis not based only on
the statements of living persons or upon any texs, tradition
or intuition but also upon the assartions of our dexe brothers
who are in the next world, T¢ is nn exsggeration to say that re-
ligions are mostly petrified, overgeowa with forms and ohok
ed with mysteries I say this with regaed to all fsithy with-
out distinction. Shall we not try to reform them by prov.
ing that all that is wanted is very simple a4 very little, We
require service and love which are the two watciw)eds of
modera spiritulis m : '
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OTHER ADVANTAGES.

Some of out friends ars desirous to kaow how the pur-
suit of this knowledge will help them in their mundane
affairs. Thy destiny of nations and individuals are several -
times wonderfally m)ulded and changed by unseen forces
from the next world. These changes cannot be explained
by any physical causes ncr can we attribute any reasonable
agency except the influence of the spiritualistic forces. Our-
frisnds on the other side of death being naturally interested
in our affairs are several times ready to help wus provided we
coatinue to 'ova tha m and not forget them, erroneously be
lieving that they ars no longer with us. There is a dictum
of 8ir Oliver Liodge that they (spirits) know of things far
more than we do, and they can<communicate with us from
time to time. Shall we not try to be benefiled by their gceat-
er knowledge by lovingly communicating with them ?

We all revere the memory of our greatmen. Large

-sums are spent in ereeting memorials to porpetuate their
"names; tbeir anniverseries are observed with great pomp and

solemnity. Learned lectures are delivered eulo.ising their
virtues and valour; but we are hardly aware of their continu.
od existenee and interest in us, apart from the antiquated re-
hgious beliefs. Do yon kuow that there ina way by which
you can open commuoication with your departed great men?
Would you not try to obtain messages from petriots like
Mr. Tilak, Gokhale, Bwan:i Vivekapad and Swami Ram
Tirth? I do not say that communication is easy, but it
ocours. Our brethren in Europe and America have suoceed-
ed in getting messages from Lord Eitchner, Lord Northoliffe
and osher eminent persons. A few years back I had the
pleasare of receiving a message fromBwami Ram Tirth. 1sit nok
of paramount interest to let one countrymen know thab in- -
stead of merely rovering the memory of their great men they
should fry to get into fouch with them by modern methods ?

SPIRITUALISM AND REINCARNATION

Since the commencement of our vigoraus efforts to spread
this cause we had met with various sorts of objections from

different sets of peoplee The Orthodox friends would belittlg

.
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this knowledge and disbelieve it, as soms of tha ptinciplas
of spiritnalism are rot consistent with their praconcefved
potions while the modern edumoated persons would call it
-bumbug, as their tendencies are veering towards materialism.
It would not be possible in this address to deal at great
length with all their attacks, still it is deemed necessary that
SOme very common misapprehensions should be removed.

To the orthodox Hindus the dootrine of transmigration
seems to be great stumbling block, like the Ass’s Bridge,
in acoepting this smbject. The theory of reincarnation
cannot be so scientifioally proved as the fact of sarvival,
still there is strong evidence to support it. The experience
of spiritualists is that spirits do not communicate after re-
birtb, and information regarding theit reinoicnation is
supplied by kindred spirits. .

It will thus be clear that the teachings of spiritualism
are i no way inconsistent with tha-iday of rebieth. The
text of the Gita or any other sacred books about metapsy-
chosis have been largely misunderstood by the common folk.
In fact Liord Shri Krishna never meant that man is imme~
diately reborn after death, There are several verses in
the Gita admitting a spirit’s stay in the next world. The
Mahomedan and Christian brethren would not raise any
such objections a8 their faith ie not so mnch in favour with
this doctrine.

SPIRITUALISM A3 A JOINING LINK

"The attitude of the ccientists and orthodox persons is
very strange and difficult to understands The former fight
‘shy of this knowledge on account of their self-inflicted
bourdaries of materialism ;. while the latter are amazed at
the new methods of spirit intercourse. In fact both these
gets of persons onght to join us in our quest; the former
becanse it opens to them & new field for enquiry along
sirictly scientific lines, while the latter ought to hail our
efforts with great enthusiasm as they will find in spiritualism
a formidable ally, which will restore religion %o its former
pedesta’, vanquishing materislism, its greatest enemy.
Soientific Congresses and Religious Cenferences are unsually
at logger-heads,.as both of tem caunol fiad a conmog
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meeting ground in either. Spivitualism will b3 a joining
link for both, and at last brin g ah>ot tho wmach desicad uaiom
between scisnce and religion. flappily £or us menof scienas,
as pointed out by C. C. R.ndall, have blazed the trial and
led the way. Lombroso iof Italy, Dr. Richst of Franoce,
Arthur Russel Wallice, co-worksr with Darwin, Sir Williamn
Crookes, 8tead, Sir Oliver Liodge, 3ir Arthus Conon  Doyles,
and others working in the most exacting scientifis conditions
have discovered and coms in touch with tha next world
peopled with those wao had lived in thiz earth; and with
courage of their sanvictions hivy given us the result of their
research and dignified this philosophy.

INDIAN §PIRITUALISTIO ¢OCIZTY

Some of you might havs haard aboat the [adian Spirita-
alistic Society which I am org:nising.  Its principi! 2ims
are to prove the existenca of discarnate spirts, vilus of
intelligent intercourse between spirits cmbodied and spirits
discarnate, to afford fu'l scope for discussion in the spirit
to reverent inquirer, to help those who mourn to communil
cate with their loved ones aad to assit the progress of tho
discarnate spirit on their onward march by diverse halpfu-
methods. In ovder fo earry out these aims the society in-
tends tc collect arnd investigate spiritualistic phenomens, to
promote the formation of Homs Circies, to afford the publio
greater opportunity of investigatiug the cliim that they can
be commnicated with by the se-oalied dead, to promote the
trush of spirituaiistic phenomena by approved methods and
to combat materialism and agnosticism, to orginise and
conduct propaganda, missions, lectures, clisses, eta, with a
view to popularise the subject, to assist the -development of
the spiritualistic gifts and powers of the members of bhe
Boeiety, to co~operate with other bodies and persons in
giving effect to the aims and objects of the Booisty and to
oreate literature about the snbject in different Indian
Ianguages, You will find from the above summary that
this is far mote practical and conséructive than any other
such bodies in the land. In fact this is the only institation

of ite kind in Ladia Tas lauacaiog of tne Siciaky s basa
. —
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hailed with great joy by the spirituilists in other countries and
substantial donations have been received from them to help
the progress of spiritualism in India.

THR WORK BEFORB Us

The work before us is very vast and has many aspacts.
We propose to work along four lines for the present

(1) A thorough research in our ancient literatnre about
the principles of spirituilism and methods of spirit ecom-
munication. (2) Extensive propigaida in the country by
all msthods to epread this knowledge. (3) ‘To create literat-
ure abont this subjact in different [ndian languages, and (4)
to enlist the sympathy of Europ:an and Americsn 8piritua-
lis's to our movement. These are the lineg along which the
Spiritualistic propajanda in Indis is to b: carried oa at
present. The nature of ths work necessarily raqaices @
number of zsalons co-workers and a large fund to suppors
tha causes If wa tap the resoutcas of the country and
organise disintegrated forces in the naticn I think iy would
surely be possible £ carry om the movement to a suocessful
end.

-

MBSSAGE OF SPIRITUALISM

The message of spiritualism to India and the whole
world is that man is a spirit and is respansible for hig actions.

The world is rapidly progressing along these lines as will
be clear from the activities of spiritualists iq fburope and
Awerioa. ‘Lhere is going to bs held a Worlg Psychic Cong-
ress in 1taly at Florance in the ciming spring.  In Enoland
alone there are wore than 400 Spiritualistiec Societjes, QLala
Lsjoat Rai writes in his book about America tha¢ nearly

every American City has a spiritualistic societ
spintualism is preached and practised.  Shall we lué bv:g?x:g

them in this knowledge which was once very common in
India ; or shall we keep abreast of the times and try to spread
it, when as a matter of fact it is 20 necessary for the propex
growth of our political and social movements,

e o )

Presidential Addresa delivered by Mr., V. D. Rishi, B.4., 1, 1, B, at

the Peychic and Epiritualistie Conferenee held at Cooanada,', 8, Tndin vn the .

27th Desomber 1038

FLASH-THE FIFTH.

B. NARASIMHAM

1. What is the way to righteousness?  Self-sacrifice is

the way.
2  Absence of self-sacrifice is self-interest and self-interest
is opposed to the interests of humanity.

3. Disinterestedness is righteousness of the second degree.

4. Ti you are convinced that your being is spiri-tual, th'en
disscciate yourself from material desires. For Spirit is superior
to matter and matter will not help the Spirit; but the desires
enslave the spirit to matter.

‘5. You i€ spiritual in nature but your outlock is degrad-
ed. So When you shun all desires savouring of matter, you are
yourself again.

6. Desire is but the sheath of the soul. The innumerable
and iniense desires are so many sheaths in which the soul lies
buried.  Self-sacrifice is the sword that' cuts asunder the
cheaths; the soul then shines. That is realisation.

7. Sacrifice lies in giving away that which you love and
need. That which you have in excess of YOUr.need.s is.cert ain-
ly not yours and you are wron_gfjllly in possession of it, Yon
should use it for others, tor it is intended for others.

8. Might is not right, but might is the protection of weak-
Tf you are of great intellect, if you are powerful, if you

ness. .
thy, there are many who want your aid.

are weal

o1



DUTTONISM

PROF. R. E. DUTTON
 LESSON 171

Hypnotism is a means of producing that peculiar state of
subconscicus control, as in the masmerisn of old.  Braid, the
founder of Hypnotism, with his inve1tive turn of mind, dis-
covered that methcd and means of overthrowing the balance=
wheel in the human mind which would cause a state of mind
in which the directing power of the will of the subject was
abstracted and unable to bring the most familiar events in
comparison with one another. Consequently by suggestions
the mind was made a blank and ready to be filled with hallue
cinations which cculd not be brcken away from by the subject
and as it Was also rendered lucid every suggestion was received
with that faculty which made it appear as a scene in natare.
LESSON IV

Spiritualism is the culy truc re'igion that ever existed in
the history ¢f man. It is that occult store of charms and
wonders and insight into the world hereafter, the veil being rent
in operation and ia obedience to that natural law which is the
only means (5o far discovered) whereby facts and phenomena
are obtained by the medium who is hypnotised by spirits for
their purposes. In spiritualistic seances, mesmeric effacts take
the form of physical manifestations and healing, Duttonism
treats of independent chemical control of the elements in
mortals on mndern and improved lines and produces
every evidence of independent spirit visits, as well as rea!
manifestations.

LESSON V

Psychism is that force similar to Personal Magnetism, I.
is the refining of one’s personal magnetism to that extent whe 3
spirits can control and nse this force:  Thus y2u feel the spirits
touch you, you feel them puliing in your arms as if you cavg '
he'd of a galvanic battery. This is followed by independent
p: vchic and statistic electric currents which form, and are
cortrolled by, spirit batterie s {o have that same snapping and

popping atmospheric souad, audible enduzh, like the spark of
o8

DU TTONISM a3

electricity generated from a battery., This force is tiken from
the person having suitable susceptinil'ties develaned. Sach a
person is called a psychic.

LESSON V1

Magnetism is that power which manifests itself i1 aature
in divers ways like the electric carrent in a live wire. In ths
horse-shoe magne?, there is magnetism, and in man there is
personal magnetism. It is also found in the load-stones in the
north and attracts the needle of the compass. This law of
attractior, although unseen, like the atmosphere of spirit world
exists between one planet and another It binds th: universe
tegether. [t causes gravitation, while, in another form as
electricity passing through the carth to the sun and planets, it
is the motor power of the universe whereby worlds revolve in

-space. This is governed by a higher power, namely thoaght-

power, Thought is governed by a still higher force that we
capnot account for, because of our not being able to grasp the
things above the power of thought, which aloue moist of us
possess. As soon as we advance and develop ourselves to a
condition where we use that hi. her power, we will use the
power of thought in place of elcctricity in makisg the engines
run and work.

LESSON VII. ,

The higher psychic attainments are being developed
through spirit aid, with a view to wuse this magnetism ia
various forms as we mortals can n-e electricity, The spirits
have machirery which they operate with the curreats of
thought in the same Way s wWe ru? cars with tha carcents of
electricity. All this is within the poWer of the higher sense to
koow and study. This natural law of thought-currents, as we
cbserve ocean currents, controls the effect of that force exerted
by the moon on the ocean tide. In Astrology we study the
natural play of these laws and their cffects oo humanity. The
weather-prophet studies the effect of this law on the weather;
the astronomer, the action betweer the planets, and the
geologist its cffect on the earth in times pasts None cin deay
thege truths.

it -



NOTES OF THE MONTH

P. S. ACHARYA

In America and even in Great Btitain—among the intellec-
tuals as well as amopng the masses, indeed among all ranks of
tociety in the west, including the clergy—Spiritualism is fast
spreading—the secular Press of the countries concerned are

publishing rep-rts and significant comments
Tgnorance about spiritualist reances and ‘conferences.
or But in our own country, the press does not seem
Indifferantism! to be so very educative —much less, spirdtuaily
educative. Spiritualism which is more akin to
primitive Hindu religious thought thanto Christianity oraay
other modern ect, has become almist a world-wide movement,
and yet the Indian Press with one or two exceptioas seems to
be perfectly ignorant of or indifferent tothe enormous growth
of Spiritnalism The other day, a Spiritualist Conference was
held at Cocarada along with the political Congress under the
Presidercy of our friend Mr. V. D, Rishi (the presidential
address appearS elsewhere). The proceedings of this confer-
ence have not been published in any of the Indian papers, except
in the A, B PATRIKA of Calcutta and the HINDU of Madras.
Why should our press be so out of touch with the soul-life o f
the Indian thinkers at a time When the ‘soul-force’ is so much
spoken of on political platforms? We confess We are not alittle
perplexed by the strange attitude on the part of ovr publicists.

Mr. F. B. Bond, a well- known archaeologist whose nameis

wondetful associated with'the discoveries madeat Gladstonburry
Abbey throuzh infsrmation obtained by psychic means has co1-
tributed a special article ina journal of his fthe Remirkable
Phenomenon at present visible in Oxford Cathedral—the appear-
ance on one of the walls of a life - like reproductio of the face
of the late Dean Liddell’. ‘It ~ccurs in a vacant space below tha
window erected to the memory of the deceased prelate’s daugh-
ter, and immediately above the brass tablet recording his own
death while at the same spot is the vault of the Dean, his wife
and family.’ Again, on the right hand side of the head another

face is forming and from the appearaace of the hair it is appar-
»“
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ently the head of a woman’. This may eventually present it-
eelf as the face of the Dean’s daughter whose memory is per-
petiated by the beautiful window referred to.

A Cathedral The Harbinger of Light pertinently points ou
Mystery  in this connection thata human medium can
What A project thought impressions on toa wall andt
Revenge! thus impress the likeress of anyone therein.
Anyhow the mystery looks tousto be of psychic

origin~one of the unmistakable ‘signs’ challenging a sceptial
world unhappily in profound chaos. Such subjects, we are glad
to note, are discussed in the English and American Pressand
the Christian Church is called upon to take stock of its position.
Yes, Indian press sleeps on like KUMBEAKARNA with no thought
for to-day or tomorrow, When the great scientists hitherto tco
much engrossed in material things, is beginning to realise the
reality of the Invisible and to look upon the scene of the real
as the undcubted effects of visible causes. What a revenge Time
has brought on us—materialistic knowledge growing from more
to more joins hands with the spiritual, while we, merely dream-
ing of our spiritual pastsit looking on with hands folded in

philosophical idleness!

We cannot afford to neglect the part played by ¢though
impressions” or mental images of the mediums concerned in
spiritualistic experiments. For instance, our readers may re-
member that Sir A. Conan Doyle’s name is associated with the

photographs of fairies.  An investigator now

Thought comes forward with the suggestion that these
Pi¢tures or fairy-pictures may have been merely thought-
Fairy Pictures pictures in the minds of the children using the
camera, theimages being projected on to a plane

at a little distance from the eye and registered in the filmon
* exposing the same. The objection to this explanation is that
the details revealed by photograbps cannot be accousted for
until it is postulated that the fairy environment must have beea
actually seen clairvoyantly by the children concerned.  Graat-
ing the genuineness of the pictures, the only point—is whether
the fairies of the mental images of them were really photograph-
ed. We agree with the Harbinger of Light that in the
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peculiar psychic conditions set up by the children the fairies
were able to become partially matecialised.

Scientists and thinkers are devoting their lives to the study

and investigation of psychism and spiritualists are learning

more and more day by day. Asked asto how

Spiritualism a real scientist like him could believe in *ghosts *,

and Sir Oliver Lodge pointed out that mental force

Science can make dead matter move as it directs and

can also work upon the mental force of another

person, living or ¢dead’. One mind can send thought-waves

to another, no matter how many miles separate the two’.

« And thus it is, also, that a mind without any material body

at all, such as the surviving spirit of a dead person, can talk to
the mind of a person who still has a living body.”

In addition to such new investigations in our country, we

have also to collect old manuscripts hitherts unpublished. A

writer in the Amrita Bazar Patrika spéa.ks to

Old having discovered the various Chaitanya maaus-

Manuscripts cripts some of which have already been rescued

from oblivion through private generosity, We

also hear of other valuable manuseripts in Hyderabad (Decean)

awaiting the light of day. What will become of such manus-

cripts without the necessary funds for bringing them out? In

this connection we are reminded of the bequest by the late

Mr. T. W. Stanford of Melbourne of £80,00) to the Leland

Stanford University, San Francisco io the interests of psychic

investigation. Some of the professors of the Uniwersity are

opposed to the very subject. What a blessing it might provs if .
such a munificent gift goes to up-to-date inititutions as Well ag

to the search of old manuscripts in our coubtry!

. This book hugv'zs_l‘essons_coverinz 400 pages.

The * Power-Books’

IS YOURS TIE MASTER MIND?

Make Master Minds!

THERE are three rare hooks cf knowledge—systems of laws,
codes, formulas and secrets—which are to-day being studied, privately
by big, dominant, high-salaried men to gain the ¢master-mind’.
These volumes were produced after tnirty years of labour by the great
scientist—Dr. Haddock. The three boovs are: ¢ BUSINESS POWER®,
CULTURE OF COURA&GE’, ‘POWER FOR SUCCESS’

e : ] The World-Famous Book that shows you
Power of Will How To Build A Befter Brain

BRAINS count—in business, frades, professions. Mental effici-"

ency leaps ahead of sluggish Minds THE POWER TO THINK
is the leader's domipnant trait. You can rise above your preseat

position—you . can reach Supremacy—orly when you mnke your

Brain a bigger, better, bolder mcre Creative Power. - . '

THE secret is taught by this great instructicn system. But not
in commonplace es5ays, mind-you. It is seldom-revcaled ACTUAL
METHODS. You'll delight in applying them every day and every
hour to make your Brain a Powerful, Brilliant SUCCESS-WINNING
ASSET.

*Powsr oF WILL® is crowded—bulging—with eompelling,
concentrated, mind-vitalizing laws; and principles. It divides into
the Seven Elements of Success-Power; Will- Power; Self Culture;
Tntellsctual Supremncys Semse-Culfure; Brain power; Personal-
Influence, Study these stimulating, Swurprising PLANS and in an
i'ncredibl"y short time you will be using new departments of your
brain; you will more surely, swiftly, decisively master your full range
of Personal Powcrs.

Price Rs. 9—-12-0.
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BuSiness Power The Science of

Financial Supremacy,

WouLD you like 1o know the secrets of Business Saprema,

by which the great Business Giants earn their huge $ncomes? Tﬁ?s' .

stupendous work shaws tha ACTUAL ME THODS, i

greatest tusinessmen in the world attained their marvellt:;;;v Sl:f n the
It is nota book of theory, IT IS A BOOK OF FAcrgesse[&
shows positively that YOU ~that every man—has as great o' :
as they had: and it shows YOU-—how to put these great f;mmqrs
INTO USii, which are simply LYING DORMANT ig o lis
gives a wonderful NEW BROAD VIEW of the wheels of g’usul :
and busincss methods, :hat no man can affori to be without pfe;:
really has his heart set on success. o 1t fre

4 . .
Business POWER’ is a way Up in a supremo clags by itself.

The Climax of Persenal

Power for Success ax o

Humae Magnetism

A towering masterpicce developing  highest powas of Mind and
Magnetism. Elaborate Jessons teachno in startiins  detail the
twelve prime powers of Human Inteliect, which ruake men leaders. One
of the most majesti~, vibrant, power-building systems ever given to
man.

In a way, the structure of this book is like going through
Philosophy, Ethics of Success, Physical Perfection, Psychology,
Creative Mentality, Persoral and Psychic Magnetism aed Highest
Human Culture—and sclecting the reheit and rarest principles;
then elabcrating them ivto a graded series of lessuns bas.d upon
the discoveries of the scientist Hadlock while experimenting ia the

In it Modern Buciness Psycholngy, Persanal Power. I .
Underground principles. Advertizing SCience?wyeiﬂz%rgﬁ,gl‘Siﬁ'
Sales Abilicy, Mastery of Men, Decisive Action, High Financé
Secrets—’,Domi.{mting Personality, and a host of other Master Traits Tais Tome of Genus has 31 great systemes.  Each of these sys-
of the Ezceptional mnn_overﬂgw'm a fascinating profusion of clear, . femms-is taugbt with a startling group of laws, formulas, regimes that
coqdeQSed, concise, Mind-gripping, Ae ion-proddcing and Money- are infallible.
Frinning Methods. " Rs. 75,000 -was the price stipulated by Dr. Haddock when he
- passed this great system to the publishers. It shows what LII‘E
thonght it was worth—YOU can buy it for a few cupees. Youcaat
' get this knowledge in cheap books. Men pay the price for this bok
because they know it will retarn to them a HUNDRED FOLD.

~ This we sell at Rs 32-8—0

'lme'" 'persoﬂal _}Mmosp,here The Studles in Poise and Power.

THE «Personal Atmospheré" is that subtle thought-conveying
{ influence whic hovers about each oneof us. It is the

realm of personal power, mazuetism and success—iwhile studyiag
that great rcality—the Univerzal FEther.

This big volume has 575 Pages Price Rs 1160

The Aet of fearless

Culture of Courage ™ i

Your worst enemy may be Fear. You wwmst maaterﬂrgg it

will master You. Fear is the meanest bully on .earthorhe j;bﬁ?ﬁ' x d of persona
millions on_their knees fu tilely ,begging.ufdg; the 'joy_.i-_,qu‘l_'i_fe'ain‘d't he, g:lsee% gu[;lica{e of what you really are in Mind and Soul. ltis
peace of mind W‘}‘Ch are rightfully theirs, ‘whed 'if “they Bt kaew almost the whote of *“Personal Magnettsm” To understand and
the world turn tail and run at the first sign of resistance. SN , A:develep. this: art_means for you a winning personality, an inner
FeAR—the bluffer—~has many disguisesi2sdihetithes’ ke ¢o a . personal gowsr ard ability to adjust to all classes of peopie.
€ K é_omes : ‘JP‘:‘I‘. m?k has 100 pages. Price Rs. 3 4 0.

dressed as lack of sdif-confidence~other timewHeis sw »
often he makes other pegple seem daugemus,__a:ig obhermm
clothed as worry—worcy about the circumstances, about -the, future, ‘
about what would happen if—but no mattter what the cloak hi’;
bluff can be called if you bat learn how and the result will p:"oir’e
that therc is not an atom of truth in the failure slogans ¢1 haven't-

The Creed of the Conguering Chiel

R bTmsiMoua creed has gripped the minds of thousands, and in a
flagh hag ‘broken open before thema new and dazzling secret of

the ability > €1t can’t be done’, etc. ¢ CUL'TURE OF COURAGE * v . :

. book that *takes gut the Scare and ; ) _ success., .lata the faur score pages is condensed the Working system

o gt @andputsia the Daroty . e secret of powerful concentration of human energies. '
i H;g]h ‘Dook hiak 80 pages. o ‘ Price R8. 3 4 0,

This is a fine volune of 160 Pages. Piice Rs'Tr's 0 . ’ | |
The Latent Light Culture, Tinnevelly (S. India)
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I people would understand that Allah, God, Jehovah, Brahma eto
. ! ] e
are all names for the same thing, it would help matters and if they
would abgorb the broad charitable undogmatic .teaching which reaches

us from the other side it weuld make us all spiritual brothers.

—SIR A, CONAN DOYLES.

Hindu Spiritualism

: A Course of lnstructiohs by

g P. S. ACHARYA = -

CONTENTS: Preparation-—Seli-Puriﬁcation—i’etson&l

Development —Self-Protection~Expectancy Circle—Home Circles

—Improvements in Seance Methods—Improvements in Seanos «

Room—Physical Seance and Spiritua] Gifts—~The open Door—

Advice ~on Developing Mediumship~Writing Mediumship-
Inspirational Mediumship—Direct or Independent Spifit Writings
fDirect Voice and Other Mattorc—Nigher DevelopmentsHenling-
Megiumship-Matenialisation-—-The Art of Dying .;l\éd . ‘Sbi!itml
Treatment—The Seerst of Spirit ,ProiecvtiOn—HQl_liD,g: Cirhlea-—
Death ana :he FAftet _Life—Mysterium M agnum;-Astial | Iﬁght-u—
Sucoessful Mediumism—Spiris Photﬁgr’gphy—'—fY—oﬁi\ Mystetlbﬁd;
Balloon Body-3{uitum sn..Payvo. o B
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BECOME A MAN

In the know!!

The man who knows commands the

esteem and regard of all. If you want

to direct important affairs, to be de i

pended upon and consulted by one and

all, you should acquire a kno_WlédQé
of man and his instincts. A Course
of Instructions in the Detection of Crime
is offered to you by correspondence,
If you are eager to make the greatest

possible success of your life, write to:

The Institute of Criminoldgy;:i'
TINNEVELLY, (S. INDIA)

'Vol 1.

YOGI PHII.OSOPHY

AND

ORIENTAL OCCULTISM

By Yogi Ramacharaka
Author of “ Science of Breath,” “Hatha Yoga,” Ete,

An up’que work covericg the eutirs field of tie Youi Cui'c o-
phy and Oriental Occultism, stating the most profound truths and
hidden mysteries in the plainest, simplest Boylish style. No Ssuse
crit terms to puzzle the reader. Just the book you have been
waiting for.

Tre teachings are authorifative and those who are ready for
the truths, which the =uthor feaches, will intuibively recozrizs
them. Whenr a soul is ready for a spiritnal truth, ard trat truth,
or s part of it, is uttered in its presence, ot presented to its atcen-
tion my means of writings, it will intuitively recognizs and appro-
priate it.

PARTIAL CON{ENTS

The Constitution of Man—The Seven Principles of Mar—
The Physioal Bod;—The Astral Body, The Mental Principles.
The Ipsticctive Mind. The intellect. Tne Spiritual Principles,
The Spirtual Minl., The Humean Aurn— Health anvp—Prasic
Aura—Aura-Auric Colors. Thought Dynamics—Ths Nature,
Quality and Power of Thought—Thought Forms—The Occu:t
Teachings on this great subject. Telepathy—Clairvoyance —~Clair-
audience — Psychometry. Humar Magnetism-—=Pranic Kne:gy.
Occult Therapeatics — Bpirituai Heuiing — Llental Healic —
Prapic Healing. Psychic Influence—Personal  Magnetism—
Mesmerism. The Astral World.  Its Pnenomena--The Actral

: Body—Astral Helpers. Beyond the Border—Survival of the Kgo

After Passing Out of the Physical Body—Whbere Tt Goes and
What It does After the Cbange Called Death. Spiritual Evolu-
tion—The Growth of the Soul. B8piritual Cause and Effect. Tha
Yogi Teachings regarding the pozzling questions of Human Life,
Oonduct. The Yogi Path of Attainnent—The Three-fold-Path—
Advice and Words of Encourazement to the Neophyte.

Bound in Cloth, 286 Pages. Price Rs. 7/4

The Latent Light Zulture, Tinnevelly, (India).
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ADVANCED COURSE IN
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YOGl PHILLOSOPHY ..
AND
1L RIT A S v

ORIEMNTAL OCCULTISM

BY Y04 EKAMACHARAKA S

This Lok teoat imen the moie edvanead bravehes of the Yogi Philo-
ephy ard Opicnts! Ocenain Tiis practicey ascqnel  to our book
“Tourtien begeorein Yoo Tl hy ened Onienict O diflsm,” and con.
tinucs the tonchingg of (v p Tz and leads the student to
-0 higher piones of thoueht, e wel e shiowing him  the deeper-pheses of
cecult truch, This book is istendea onty  lov those who fee[ an earnest-
sitraction toward ohie highor feanhing, Those for whom lhese teachings are

tended wiih feud atiracer oo thunn
PARTIAL CONTENTS.

An Anavais of the Toviie 3ot Light on the Path,” and Exp'ain::

ing in Pliin i*ln:_;hhia vie Ocende Terelhiras so Deautifuly  cxpressed in Lhe
poouee Little Manual, Iiuminates the Secret

c 1l etied to Take the First Steps on The
STERY e,—The ¥l wer That Blooms in
S e fumination. The Voice of the:
Silenee —The Yoior & v feean Y00t of the Filence That Is Peace,™
Norma Yopa-— Toacu: Uiy of the Yogi Philosophy That Deals
With theo \‘\]ro,)\v o8 Bvesydny Lo —the Youa i Astion—The True Philoso-
phy of Work [s Given, Guu Y., a—Tus Decper Tecchings R.elahng to
the Riddle of £ Unigoro, oot the Absolute—light on a Prerplexing Sub-
Cject. Bhokti Yoga-- Yoo Phie hey R wo us the Yoga of the Love of
e Infinite—f True ¥ ‘ous Fueling—14 T as a Cup of Cold Water to
the Thirsting Soul—The Trae Nature -+ Worrhip and Prayer Is Given.
Dharma— This Lesson Takes Up the Subjecs of Iithics and Right Conduet,
as Saen from the Point of View of the Youi Philvsophy - 1t Desoribes the
Ouivin of Hihies and Moval Code o The Thrce-Foid Pilars of tho Temple
of Right Act’ p—Doeveisinn; i ;ut':i\n o C-"rli’%clthCG; and ' Utility ox
TTuean Lasw —The Ten, Menimpsz of Rightand Wrong.  The Riddle of the
Uuiverse—The Hiph(:"t (Gunrd Yooa Teachings—The Absolute and. the
Re ative—The I fiv e o the Fini.o—The Absolute and Its Manifestations,
Mo ter and Foreo -The Two Great Munifoatations, and Shows the Real
Nature of Matier sl Foree, acn Their Relution bo Mind, and to Each,
Otier-——=A Great Sciontific Truih, Mind and Spirit—The Great. Manifesta-
Lo Mind, The Universad Mind—Mind Substance—~The Relation Between

Mind and Spiris—The Ovigi and Nature. .

.
Bound in Cloth, 337 Pages, Price Rs.7-4.
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Vol. HI

RAJA VOGA

The Yogi Philosophy of #-ntal Devalopment
BY YOGI RAMACHARAKA

“ Raja Yom " is dnvoteu 10 the dovelopi at of she bant powers in
Man—-the gaining of the eonirol of the menbal faenitics by the Will—the
attainment of the mastory of the lower seli—-the dove lopment of the mind
to.the emd that the soul may be aided in its onioldment. Muel that the
Western World has been abbinetod Lo in laic . cavs under tha pamn of
“ Mental Science an:d  cimiiar tormea, yeally come, nocer the head of
‘53»1,}& Yoga." This form of Youoa reengnizee the wondleriul power of the
trained mind and will, avd the marvelous 15 it thad ey ba grined by tha
trainiug of the sams, und its appiication by coneonnedon, ane intellfront
flh’ECthn. 4o saehes thal nat aity gy e it b Reeeind ondeaed,
influencing « usside objesis sud s, but o G s he tarned ine
waurd, aud concentrated upan e parbicul e suigoet bolore vy, o the end
. that wuch hidden knowledgo may be tuic td+ covered. Muny of the

great invent- rs are really practising * Raje seongeiousiy, n this
inward application of it while many leac: worlt of affairg ara
making use of its ousward, corcentrated applicriizn ja thelr management

- of affairs,

But the follower of tha * Raia Youa ' paih ix 1ot contens alene with
Lh? attginment of rowers for evher of ahove wos  Io sceks still greator
heights, and manaves by the eame, or simitir yroceszese, to turn the sear: h-
light on concenirated mind (a his own ra ure, ‘hus brivzing to lipht rorny
t hidden seerets of the soule Muelh of the Yool Piilosophy hius veally he
. brought to light in this way. The practice [ Ra]s Yoo ' s eminomly
: practical, and ig in the nature ¢f the study »usd proetice o chemisfry.-it,
provey itself ag the student takes each =/ . [idoes 008 dend fa v e
theories, but teaches experiments aud jacfe, trom first 10 lovty This 1 rea-
tical work on the subjeet of ‘Rajsy Yaorn,” sives foll instroctions ¢ how "4, 3¢
those things which have - been gialed 1o be pocgible by the nume s
-writers who had grasped the thecery hut bhad not acquainted  themsacives
_with the practice acermpa: yving the *heory.
PARTIAL CONTENTS
, Lesson I, The “I"”, Lesson 1I,~—Ths Bgo’s Morid Tools, I[nosea
“IIL—The Expansion of the Self. Lesson 1V —Mertal Control, [Lizon
.V i=The Cultivation - Attehtion, Legsson VI~Cultivation of Percey tion
Lesson VII.- The Ubfoldment of Conscicusnoss, Tisson VI ...y,
‘Bighlands and. Lowlands of Mind Lesson IX.—.The Mental P oneg
Lesson X. Subeonseionsing. Lesson XI.—Subeonscious Characier 1uiig.
‘ing. Lesson X[I.—Subconscicus Influeuces.

- Bound in Sikk Cloth, 299 Pages; Price Rs, 7/4,
- TRE LATENT LIGHT CULTURE, TINNEVELLY,




A SERIES OF LESSONS IN

GNANI YOGA

YOGA OF WISDOM

BY Yogi RAMACHARAKA
Vol. IV.

) This convse gives tho highest Yogi teachings regarding the Absolute and ita
Manifestationa—the relations between the Cne and the Many—the Secret of the one
Life --the Mysiery of the Fvolution of the soul—the law of &piritual Cause and Effectw=
the Group Sonl—the Birth of the.Bgo—the Unfoldment of the Belf—the Cyoles of the
Bace—~the Chain of Words—{he Truth about Nirvana—the Divine Paradox—the
Froblem of Conscionsness-—the Reality and the Illusory—tho offices of Will and Desire
—the Fuinre of the &iace—the Past Hisfory of “an and the Races—the Adepts and
% asters—tho Erotherhoods—the Problems of life—=the | iddle of Existence. These and
many other subjects of equal importance are taken up, explained and the dark corners
illuminated, Some of the tcachings to be given are entirely new to the general West~
etn public and partake of the nature of the Iuner Teachings of the oceultista.

Bupees SEVEN and Annas FOUR Only

The Inner Teachings of
THE PHILOSOPHIES AND RELIGIONS OF. INDIA

By YOG1 RAMACHARAKA
A Course of Twelve Lessons

Vol. V.

This is one of the m.st important of the scveral series of lessons ﬁ
by. Yogi Ramacharaka, ard will prove & worthy Final Message from
this Great Teacher. Tt is wider and broader in scope and treatment
than any ot his previous works, as it covers the entire field of Hindu
Philosophy instead of the conceptions and doctrine of but one of the
many branches of the Oriental Teachings To take up the many
Forms of the Hindu Philosophy. and Religions and to present them
to the student in a plain, practical style, is quite an undertaking, L ut
Yar1 Kamacharaka pledged himself to make this work a success
and he always accomplishes that which he uandertakes to do.

Price Rs. SEVEN and As, FOUR Only.

AR -~
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HATHA YOGA

The Yogi Philosophy of
PHYSICAL WELL-BZING

With Numerous Exercises, Etc.
By YOGI RAMACHARAKA

A complete Manual of the Great Orient‘al Yogi System .Of Fhysical 'Well-Bein'g-
Health—Strength—and Vigor. It Proaches a Sane, Normal Simple Theory of Physical
Health, and tells how to put the theory into practice. Iy tenc}}ea that the Bedy is the
Temple of the Soul, and shonld be kept clean and in good order. Its keynoto is the
bealthy Man and Woman. Its purpose, the instiuction of munkind to conform to the
standard of that healthy man or woman.

The healthy mad and woman have 'done certain things (consciously or n}xb-
consciously) in order to bring themselves from mf:mcy .to healthy, norm_al maturity.
1f you (who way not be go healthy and normal) will do .]u‘st. these same thmga‘, there is
no reagon why you, to0, should not be just as are they, This book tells you just what
the healthy man and woman did in order to bo just what they are,

Read it; aud then goland do likewise, so far you are able.

Partial Contents

The Yogi's Regard for the Physieal . ody—TCha Work of the Divine Architect—C ur
Friend, the Vital Force—The Laboratory of the Body—The life Fluid—The Crematory
of the 8ystem—1he Yogi Theory and Fractice of Prana Absorption from Ft?od-—About
Yood—The Irrigation of the Body—The Ashes of the System—Yogi Breathing— Effeot
of Correct Breathing—The Little Lives of the Body—The Control of the Involuntary
System~—The science of Relaxation—3ome Yogi Khysical K xercises—The Yogi Bath—
The Solar Energy—Nature’s Sweet Restorer—-bleep-Regenemtion-—The Mental
Attitude.

: Bound in Cloth, 343 Pages, Price Rs. 7-4-0.

THE HINDU YOGI

A Complete Manual of
THE ORIENTAL BREATHING PHILOSOPHY
of Physical, Mental, Psychic and
Spiritual Dcvelopment.

By Yogi Ramacharaka

CONTENTS: Breath is Life—Exoteric Theory of Breath—
Esoteric Theory of Breath—The Nervous System—Nostril Breathing
os Mouth Breathing—Four Methods of Respiration—How to Acquire
the Yogi Complete Breath=—Seven Yogi Developing Exercises—
Seven Minor Yogi Exercises—Vibration and Yogi Rhythmic Breath-
ing—Yogi Psychic Breathing—Yogi Spiritual Breathing.

Cloth Bound. Price Rs, 3—10-0.
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STOOPING CHILDREN. |
i A S It children show tendencies {o -stoop, d° | .

Fa N 1.t neglect to take proper precautiong gt onge.

Keep them in open air as much gag possible
and give them plain bug ishi

there is yet %0 be no improvement after o faw

SIS days, bring them to our INSTITUTION.
@3 {; }j Stooping in children ig alwa,

¥9 ‘due ,to some
trouble or weakness of tha spine. It is quite
imperative that such chjldren should undergo
: special treatment or be provided with suitable
APPARATUS.
_ A Our Institution ig specially designed to
¥ y AR treat this and similar other cages of Deformity
S g ‘4 4 In children and is fitteq up with the latest
O 4 #1 s gorrective appliances, We treat daily’ several
cases of SPINAL CURVATURE, INFANTILE PARALYSIS, FRAGTURE
or DISPLACEMENT of HIP JOINT, CE{OSS FEET, WALKING. oul: .
HEEZRS, ote. Wo also treat ohildren by ELEGTRICITY, X-RAYS, and§s -
MECHANICAL MASSAGES ) )
We are the Pioneers in t.'ue_mnnufacture of Deformipy Appliances in the ,
East, and our experience in the field extends over g period of a quarter of a
ity treated by us.
H oases o&?%ﬂﬁgg‘}: :hgrefore,ythat our apparatus for children have become such

iversals favourites. Their prices are within the reach of everyone.
%é?(?}g ?l?evcombination of their supreme quality and their very moderate costs
e therwise. . R
they cagggtqu; l(i)ﬁe d Specialist will be pleased to give his advioe in every case
of Deformity.

The Zander Ortheopaedic and Medico Electric Institute,
{Incarporated with N. Powell and Co., BOMBAY)
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[ DEVELOP YOUR WILL POWE

BY STUDYINu THE SERIES OF LESSONS ENTITLED

MIND POWER
THE SECRET OF MENTAL MAGIC

By WILLIAM WALKER Aminsoug-

Tais book develops the Unusual Powers of the fm‘nd, It is a Reg]
Book—a Strong Bosk—a Big Book. 1t embodies the essenge of Yyears of
thought, study and experimen't. on the part of 1ts anthor, whose original
regeareh, discoveries and writing along these lines haya given him hijg
world-wide reputation as an guthority.

: 29 Chapters: 441 Large Pages.
Price Rupees SEVEN and Annas FOUR,
THE LATENT LIGHT CULTURE, TINNEVELLY (S. India)

century, enabling us to give requisite satisfaction in the various kinds of the‘ .




India’s Hood Unveiled!

Occult Mysteries Revealed!!

\4’-’/ :

Secret of Success Depends on a Strong
Magnetic Personality

Our Correspondence Course in Mental Beiencesian i Flosr
Forces is the first and foremost of its k nd
ever published by anybody.

Our methods are entirely new, ‘based on ancient Hiadoo ﬂ
principles 3 the results are instantaneous and
the power inoreases constantly.

_ Completely Nlustrated with Half-Tone Blocks.
’l‘he Course deals elaborately of :

Personn! Magﬂetlsm ‘ Hypnotism,

Suggdestion, Therapeutics,

Mesmerism, Clairvoyance,
'Will Culture, : Mind Reading,

Telepathy, Persian Magic, &c.

No cOurse,;is so elaborate and complete.

Drop a pos‘e.l and get our FREE Booklet—the PRIDE OoF
: £ - INDIA—and learn more.

The Latent Light Culture, Tinner Ily, India

§




The

Latent Light Culiure,

Tinnevelly, S. Indi&

(ESTABLISHED 1905)

Purpose and Scope of the Society

The objects of the Latent Light Culture may be smmmarised
as follows:

FIRS[.—The investigation of telepathy, vision and appari-,
tions, clairvoyance, distant healing in vogue in ancient India. The:
comparison of the relations thot exist between Rastern Mantra

Sastra apd Western 1 ypnotism,ﬁuggestion, Psychn—']‘hempeutics,
stc.

SECOND —The Collection of material (entirely Indian) bear-
ing on the nature of these phenomenas Similar data are earnesily
colicited from Members but will be welcomed from any sOuUrce.

THIRD—The formation of a Libraryion all the subjects with
which Psychic Research is conneoted.’

FOURTH.—Imparting instructions in Peychic science and
making itjpcpular and widespread.

" Printed AT THE PALAMCOTTAP PRINTING PrEsE, AND PUBLISBYD BY
Dw, T. R. « axsivi, PrrsibExT, TRE parrnr LioHT CTLTUES, TINNEVELLY.
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