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«“AN OPEN APPEAL.”
' T0

HIS MAJESTY GEORGE V, King of Esgland and Emperor of
India, and the ruling Princes of the Indian States.

His Excellency Lord Reading, the Viceroy, and the Governors of
provinces, His Majesty's Representatives.

And the Hon'ble Members of the British Parliament in England
and the Legislative Councils in India :—

May it Please Your Most Gracious Majesty, Your Highnesses,
Your Excellencies and the Hon'ble Members,

I, the undersigned, belong to that Section of the Indian
population, the orthodox Hindus, who are still faithful and
submissive to the Majestic commands of the Vedic Lore which are
free from human influence and Dharma Sastras which are its
interpretations by the all knowing Rishis, our eternal ancestors, and
who satisfy in preserving their own sentiments and purity, leaving
others either to follow by example or to take care of themselves

their own sentiments and purity, thus admitting no cause for the

rise of any conflict on their part apdv+who are the original inhabi-

tants and are still more numspu@*"fﬁﬁn ‘étny other section of
the Indian population. = w.- | ,w
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1. The Religious Rights of the Hindus :-~
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The Vedic (Tfindy) Society has a paculiar institution which is
known as the caste system,* and which is _the concrete form of the
abstract principles of their Sastras (Sacred books). This Institution
includes all the thvee branches-—religious, social and  political —
of the human activity. Religiously and socially it accepts
no human authotity. Religion and Secialism aré inseparable.
Folitically it dictates and recognises the inheritance of professions,
s.e. lvings Under cortain civeumstances (Apath Dharma) one
might go in for ather professions for the bars necsssity of one’s
livings. But under no circumstancss can one change the religio-
social principles and count onesclf among one's fellow members.
According to the Sastras kings or governments are of three kinds.
(1) Rule by (kulam) the privileged class ¢ e. Kshalriyas. (2) Rule
by {balam) the might. (3) Rule by (Sena) men who command
following. The first kind of rule was replaced by the secontl kind
of rule long bzfore the Muhamadan or British entry into India.
When the DBritish had taken away the political power from
the pative kings, they left the religious rights to the Hinda
society. which have been traditionally enjoyed by the society
even during the time of their predecessors. As the then pative
rulers were  always waging war with one another and
no public pzace was possible in the land, it was  said,
that there was a_ necessity for the establishment of . British
supremacy in India. The Great Queen Victoria jssued - Her
Gracious Proclamation to the Ruling Princes and the people of
India that Her Royal Majesty and Her Successors would respect
all their respective rights then enjoyed by them and would extend
the political rights to the p2oplz as they bacoms fitto manage
peacefully their affairs, The rights and privileges of the Princes
are left with them. DBut the Government began to interfere with,
though not dicectly, the religious rights of the Hindu society under
the misrepresentations of the so-callad social reformers, leaving
aside the Hindu social thoughts. The ruling class could appreciate
ghe idgals qf these reformers, because they are nearer to their own
tdeals. 'ib}s eatly neglect on the part of the Government, bas
now ended in the presant s2cious consequencas. Now the conditions
have changed. Under changed conditions, the politically minded
psoplesof the country feel their fitting  for self-government and
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&T«'&”mﬁ ‘%%%?ig“’ﬁﬂ jan of his caste is to speak to him of his all.
€ fb-%h_ 1 Vered oy ate DWgnd by all laws of all descriptions human and
jvine. 30 casted ardythe fundamental part of the coastitution of

the Hindu Commonwsalty
/

both in their Churchand in their State.) -
- (Edmgnd Burke) ¥
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claim the same. The Government says it has extended to them
the political rights in the Montague-Chelmsford Reforms,
in response to their claim. Under the circumstances, the English
Government could not extend the Hindu-religious rights to these
political people of the country, which they themselves did not
think right on their part to meddle with, as they have neither
proper knowledge nor faith in those religious matters. Even under
the native rule, the natives cannot claim the religious rights, as the
Government (compnsition of several religious factors) still remains
non-Hindu. Under the circumstances, it is surprising to see how
some of the members of thesz Indian Councils have, so deliberately,

chosen to interfere with the religious rights of the Hindu society.

2. The Bribtiksh Government and the Religious Rights :—

Economy in living and unconquarable faith in their institutions
are the part and parcel of the nature of the Hindus. To govern
successfully people of this nature, it is necessary for the Govern-
ment to help them in their maintaining these two conditions of their
life principles. Though the British Government in India could
not, under the circumstances, satisfactorily maintain the first
principle, economy; it had been maintaining the second pginciple,
the upkeep of their ancient institutions, by its non-interfering
policy. This was the primary qualification of the early DBritish
officers who helped them in successfully establishing the British
power in India. The early success of the Buddist rule was due
to the great respect they showed to the religious and social feelings
of others. Its decay was mostly due to’ the attempt they made to

‘bring sccialism to their standard of judgment, in spite of their

impression that they ~were strictly observing religious tolerance,

‘which was due to their taking socialism as separate from ' religion.

The gradual religious interference in the Councils itself is
‘due to ‘the similar ignorance, on the part of the British Rulers,
that interference in social matters is nothing 'but the
interference with the religion of the Hindus. - Having ‘“come
to conquer the religion of the country, the Muhamadaris were com-
paratively slow to establish their rule among Hindus, in, spite .of
the mutual enmiity that existed among Hindu kings, which was an

- advantage to them. The successful rule of Akbar the Great-was
'due to the deep sense of regard he bad for the religious

.sentiments of others. With all the great might that was,gathered by
'his predecessors, Aurangzeb could not extend his Empire through-
out India because of his spirit of religiousi toleration. Overlooking

the religious sentiments of the Indian people nobody can have a suc-

cessful course of the administration of this country. Because Indja
is the soil for the growth and life of any- religion.  This ~ religious
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feeling is not a thing with Hindus alone. Indian Muhamadans are
more jealous of their sentiments than their fellow Muhamadans of
othercountries, The Khilafate movementis a proof of this.
Similarly it is the case withother Indians. Underthese natural
conditions of India, this neglect,on the part of the Government and
the advantage, availed of by the so styled social reformers to interfere
with Hindu religious rights to satisfy their curiosity, are sure to
create misunderstandings about the rulers on the part the Hindus in
general,who are still more numerous than other sections of the Indian
population. At present, thisis liable to give rise to undue coraplica-
tions in the administration of the country. Later on, if these
reformers were to survive to have the complete rights of the
administration of this country, we fear that the ‘old things would
repeat once again. The conflict, which was then said to be between
state and state at the time when the British obtained the
supremacy of India, would now be replaced by a conflict between
section and section of the Indian poople. By this, the very
first noble undertaking, of the British Nation, would prove a hope-
less failure; on the other hand, if the Government overcomes this
neglect, it wonld save us from our present troubles and would
serve to immortalise ths nams of England in the political history
of the world,

3. The present Representative Nature of the Hindus :—

The Indian Legislative Councils are gatherings of different
religionists.  As such, these Councils, to which the Indian Adminis-
tration is said to be transferred gradually, are in no way better
qualified than the present Christian Rulers to discuss the religious
ot social matters of any of the religions of India. The question
of a native or a foreigner is only with politics. The qualification
of a native by birth would be of no value in discussing the religious
matters of other religionists. Even a chance of birth in the same
religion would not entitle one to discuss religious matters without
proper knowledge of the traditions, study of Sastras, faith and the
ability of appealing to the authority of one’s own religion. The
very quotations, that are inserted in this article, would prove that
a Burke whois a foreigner both in religion and nationality to
Hindus and that Dadhabhoy Nastoji and Abul Kassim who are
foreigners in religion to Hindus, possess better acquaintance and
show more respect to the religion of Hindus than Gandhi and Pay]
who are counted under Hindus. Man derives his opinions, likes and
dislikes from his birth, environments, mode of life of his younger
days and education recsived in his boyhood and youth. " If he
undertakes to study any religious subject in his advanced age
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without the foundation of a regular and systematic study in the
younger days, (Saisavebhyastha vidyanam) he would know it
only in his own way according to his settled notions and not as it
is. We would find a good example of this in Mr. M. K. Gandhi's
abuse * under cover of great faith of Hindus that is based on his
old age study in response to the Mahathma dignity conferred on
him by his fanatic followers, and recognised by others with
motives.

Most of the members of the Indian Councils are either partly
ignorant and partly indifferent or pzrverted. They are elected or
manage to get into the Councils for representing the political and
economical conditions of the country. They are not sent to dis-
cuss religious matters. It is against such conditions that religious
questions are brought and discussed by them in these Councils.
Politically they may divide themselves as Moderates, Liberals,
Independants, Nationalists (the motive co-operators of the
Non-co-operative congress in the Councils) and the Non-co-
operators (the faithful or the no-changers of the Non-co-
operative Gandhi Congress) and what not, but socially all
these elements are of one mind against social and ptivate
privileges of the Hindu society proper, under the plea of
advancement of the country. The Unity Conference, that was
held at .Delhi recently, would serve as an example to this state
of affairs. Congressmen are one of the elements of this Unity
Conference. They have bzen deliberately violating *the principle
of non-interfering with other religions and temples’ by their
« principle of removal of untouchability’ in their so-called con-
structive programme and by recent attempts to get entry for the

*Romarking on his studies, writings and declarations on the religion
of the Hindus Mr. Avidh Behari Vallil says *‘‘Proceeding further gith
his curiously conceited theory of inter-dining and inter-marriage athong
all castes, the Mahathmaji at last breaks the barriers of four varnasand
plunges into inter-marriages with the Muhamadans also. He was
astonished to see that ‘the anguish of a pious Hindu knew no bounds
when he saw Mahathmaji taking toast at a Musalman’s hand.’ In his
opinion ‘Hinduism will bs in danger of loosing its substance, if it
resolves itself into a matter of elaborate rules as to what and with
whom to eat. Wae are simply at a loss to understand how a Hindu can
retain his original caste without restriction in dining or marriages® For
instancs, what will bs the caste of a man born o! a Brahmin father and
Sudhra or a Munhamadan mothar? Doss not such an anamoly defeat
the assertions of Mahathmaji himself that caste system has inherent
relation with birth ? These self contradictory remarks betray an utter
ignoranca of the genuine spirit axd sound philosophy of varnashrama
dharma. If Mahathmaji really wants to invent some new religion
of his own he should not do so by misrepresenting the Hindu Sastras,”
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out-castes into the proprietory temples of caste Hindus at Vykom
and Tharakeswara, that are public only as far as caste Hindus are
concerned. These extraordinary members of the Unity Conference
had neither sagacity nor sincerity to find out the covered mischief
of these so styled social reformers of the Congress party and to
insist on them to withdraw this mischievous part of their construc-
tive programme which is against the resolution passed in that
Conference. * ‘

Nothing violates the spitit of the passages quoted, more than
the demand of Mr. Gandhi on the caste Hindus to surrender their
religious rights. This demand for the surrender of the rights of
the caste Hindus, he said, was a political necessity as long as he
and his Congress were politically powerful; butthe moment he and
his Congress lost their power, he turns round and says that it is
a religious necessity, as that is the only platform left to him from
which he can assume dictatorship. The present Congrees identi-
fying itself with the personality of Mr. Gandhi reached its zenith
with him and lost its importance as the sole representative body
with the loss of political power of Mr. Gandhi that has given rise
to the Unity and All-party Conferences. Now in purging
Gandhism from it the Congress might have a chance of its revival
to its former position, Recently in the ‘Hindu’ paper a member,
of the Madras Legislative Council, describes the Indian National
Congress as a mere Social Reformers’ Association by its removing
of the triple boycott. We think it is the same case with the
Legislative Councils also by their undertaking to bring about
some modification by legislation in religio-social matters of the
Hindus such as the recent “Religious Endowments Bill” and ques-
tions about the removaal of untouchability in the Madras Council
and Dr.Gour’s **Age of Consent Bill,” in the Delhi Assembly which

#The Unity Conference resolution runs as follows :—

“This Conference is emphatically of opirion that the utmost
frcedom of conscience and religion is essential and condemns any
desccration of places of worship to whatever faith they may belong and
any prosecution or punishment of any person for adopting or reverting
to any faith andfurther condemns any attempt by compulsion to
convert people to one’s faith or to secure or to enforce one’s own
religious observances at the cost of the rights of others.”

A similar idea is expressed by Mr. Mohamed Ali, one of the
Jeading members of the Unity Conference. “Continuing, Mr. Mohamed
Ali Asks ‘how many of its rlghts eucl‘l commurity was prepared to
surrender in favour of othgrs? 1-}y surrender’ he did not mean
‘qurrender of religious obligations’. No community could make a
demand on another community to surrender any of its rights but if
such a demand was made there would be no peace in this land.”
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are detrimental to Hindus and non-essential to others. - Having
been purely educated on western lines most of the politicians * in
Modern India, both within and without the Councils, are either
open Brahmo and Arya Samajists, the modern rebels of the
principles of the Hindu society propsr or hypocratic sym-
pathisers in orthodox covering. Their craving is of a double
nature (1) political, (2) social, 4.e, reforming Hindu
society proper according to their imaginations. In the name of
political and econemic advancement of the country, they are getting
following and influence. They are mis-using this influence for the
so-called social reform which would have to end either in ruining
society or the newly forming self-rule. Almost the whole press,
both English and vernacular, is in the hands of this class of
cople. Having some kind of political knowledge of its own,
every newspaper, in India, differs from others politically; but
having no knowledge of the underlying meaning and advantages
of their social and religious principles, all these papers decry
unanimously the most ancient sentiments of the Hindu society
proper that have been so jealously preserved even from the tyranny
of so many foreign people.  In addition to some general news and
political views they devote a good deal of their energy and atten-
tion in advocating the religious and social ideals, in the name of
social reform, to the genecral public of Hindu society, who ate not
in the habit of admitting any mixture in their social and religious
order. They suppress the indifference, thatis responded by the
public and advertise their own ideals in disguise of public opinion
with the help of their allies.t '

RECENTLY IN SWARAJYA PAPER MR. LALA LAJPET RAI ADMITS.

- * % Indifferent Hindus:—1t must be remembared in this connection
that western knowledze, western thought and western mentality took
hold of the Hindu mind at a very early period of British rule. The Brah-
mo Samaj wag the first product of it. In the early sixties the Brahmo
Samdj was & noa-Hindu body, and under its influencs Hindu scholars,
thinkers and students were becoming cosmopolitans. Some became Chris.
tiang, others took atheism and bacame completely westernised. Thus a
wave ‘of indifferentism about Hinduism spread over the country. The
Arya Samaj movement (un improved form of Brahmo Samgj) and aggres.-
sive Hinduism was a reaction against that un-Hinduism and indifferen-
tisrrg Most of the early leaders of the Indian National Congress wera
in this sense non-Hindus. What did Mr. S. N. Bannerjea or Lal Mohan
Ghosh or Ananda Mohan Boie care for Hinduism? Even Mahadeo
Govind Ranade was but an indifferent Hindu. G, K. Gokhale was not
a Hindu at all. Iwill'niot mention other names.” >

t During the debate on the Bill of Dr. Gour amending Séﬂcj.“ 37% of
the Indian' Penal Code in the Legislative Assembly, Mr. B.C. Payl
said :—‘This piece of Legislativa follows, as all social legislation are tg
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We do not object them their privilege of preaching their own
ideals to the public. We are only objecting to the wrong means
they adopt, in forcing their sentiments by influencing State legis-
lation over the public, who are f.ully aware of the shallow_ness of
their principles. In the olden times, when the Ilindu Scciety had
leaders or public men, who were fqlly acquainted with their socio-
religious principles and when the circumstances were favour.abl.e to
them to use their self-defensive instrument the excommunication,
it could very easily eliminate men who are likely to corrupt the
society with their notions, that are against the eternal principles
of the Sastras. At present circumstances have become thoroughly
changed. The learned class or purely sanskrit and vernacular

follow, public opinion, and more than public opinion, public practice-
Public opinion is very slow to move. We know it. And if this Bill
were presented to a large gathering of my Hindu orthodox friends,
they would throw it out. (hear, hear)............. ...l am not.ashamed
to admit that T am a member of the Brahmo Samaj.’

Moulvi Abul Kasim said :—‘Sir, I very much regret that I have to
join my friend, Mr. Amarnath Dutt, in opposing the motion of Dr. Gour.
I do not wish to go into the merits of the case as it effects Hindu
religion or Hindu society, but I say that from the statement which Sir
William Vincent made in the House sometime back it appears that
there has been no case during these 30 years since the age was raised
from 10 to 12, and so, I think that there is no necessity for fresh
legzislation on this point............... Babu Bepip Chandra Paul in his
impassioned and eloguent speech said that, if this B.ill was placed before
a large gathering of orthodox Hindus he was sure it _would be thrown
out. He thereby makes a statement that public opinloq as ex_pressed
at large gatherings, is not always correct. I disagree with hur_x in that.
If we think that if this Bill, which deals with social matters is placed
before a large body of Hindu orthodox men, they will throw it out, then
what is there to make us rush into this legislation whgn ther_e is no de-
mand for it? Babu Bepin Chandra Paul furthey said that if this Bill
was introduced by people who are foreigners cqrtamly we would oppose
it, as it was disposed in 1891, but because it is mtrod.uced by one of our
countrymen, therefore, we must support it, b:causg it wou}d be.a. sort of
national legislation. I find no agreement qf logic in this Cicero-like
policy, that they will have npthmg. to do with any movement started
by others. Atthe same time I submit, Sl{', th'a”c the Volume of agitation
that was conducted against Sir And_rew Scobil's Bill in 1891. made a
great journalist convert a paper which was a yveekly into a daily. il‘he
Amrita Bazaar Patrika had to be run asa daily paper to protest againsg
it, and, when a smilar legizlation was n:t.rodu.ced. by Bakshi Gohan Lal,
the Amruta Bazaar Patrika came out again with its protest though not
/ Due to reformers’ influence w the paper) in such a vehement style.........
If that is to be done that would have to be done by society itself and not
by legislation. One other point, Sir,and 1 have done. Tamafraid that,
as the offence is coznisable one, you will p_lace a power in the.hands of
the police of unnecessary interference with the do;uest}c life of the
people, which may sometimes cause trouble in our daily life. Therefore,
Sir, I beg to support my friend Mr. Dutt in opposing this motion.’
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knowing pandits, who are the custodians of the customs and tradi-
tions of the society have no place in the State, as they are not
patronised by the State. The English educated, who are made to
appreciate only the non-Hindu principles by their learning and
association, have adopted a diplomatic policy in their socio-
religious life without openly admitting any foreign religion and
styled themselves as social Hindus. (Brahmos, Arya Samajists,
Theosophists, etc.) In the strict sense of the term there cannot
be any social Hindus. In the Hindu society a man cannot live a
social life as he likes and be recognised himself as Hindu. The
British officials can only have sympathy with this class of pzople,
partly because they are their colleaguesin the State and partly be-
cause their mannersare similarto theit own. With this circum-
stantial advantage they are misusing their economic and political
representation to socio-religious reform, which is detrimental to the
established principles and sentiments of the Hindu society.

4. The place of marriage and nuptials in rel:gion : —

The Bill, thatis introduced by Dr. Gour in the Legislative
Assembly to amend sections 875 and 876 of the Indian Penal Code,
directly interferes with the first and foremost of .the 16 religious
functions or sacraments (Samskaras) of the Hindns. . The Hindu
religious functions, technically known as Samskaras or. Karma,
are intended for the purification or sanctity: of man. The purity
or foundation of other samskaras depends upon the mature of the
time and _circumstances of the consummation of the marriage.
These functions have greater significance than their worldly con-
cerns or bearings. Every samskara has .three effects (1) worldly
(Ihika) (2) worlds beyond (Para:(3) helping the path of realisation
of one’s own Self Nisreyasa) The sastras give injunctions as to the
time and methods of these sacraments. Parasara Smruthi says
“under healthy conditions if a husband does not have sexual con.
gress with his wife on the attainment of her age (puberty), a natural
and healthy sign for consummation of marriage with very very rare
exceptions, he would be committing the sin of inducing an abortion
and he might even lose the chance Of his progeny.” The same
idea is expressed.by all other Smruthis such as Brihas)
Yagnavalkya, Bodhayana, :Devala, Apasthamba, .\in
Gouthama, etc, and the commentaries such as Nirnayasindhg,
Dharmasindhu, ete. There cannot be anything more absurd: ‘than
to imagine tliat the all-realising (Attcendreya drashia)authocs of
these Smruthis and the all-knowing (Sarvagna) commentators of
the Vedas, ignored. ;about the.aspzct'of time, health or sanitation.
of the consummation of the marriage. And there cannotbe-

g . ;
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anything more ridiculous than to think that after so many
thousands of years the so styled social reformers of India
have found out this defect of this religions sanction. The Rishis
are such exceptionally divine men, who, with their unpararelled
knowledge of three times, recorded and foretold in the Puranas
the life and manners of the people of the present ages and the
changes that are likely to be attempted by them in the socio-religious
orders to break down the ancient and time-honoured institutions of
the society; and our social reformers are such imperfect men, who are
either indifferent or ignorant about those precious teachings of
their forefathers, besides their own imperfect knowledge of the

religio-social matters.

The desire and the necessity of the sexual intercourse are
not uniform with all persons. They vary with the constitution
of each person. Some develop the desire earlier and some later.
It depends upon the surroundings, circumstances, and the
climate, etc. Necessity is a question of the constitution of the
individual concerned. But the time of maturity is uniformly
suitable with all persons. It cannot be exactly 1%, 13 or 14 years
for the girls; but it varies with each girl depending upon her build
and health. Therefore the test of reasonable or propsr age to the
girls for the nuptials, can only be the age of puberty. That is why
the age of puberty is well styled as ‘theattainment of age’. There
are healthy girls, who do pot get menstruated at the average age,
showing that they are unhealthy in that way. There are gicls who
attain their age, at average age, showing their healthy sign in that
direction. Thereare cases of early married couples that live a healthy
and a happy life and there are age-advanced married couples who
are unhealthy and unhappy. Among the chtlc_larn of the same
parents, one inherits a healthy constitution, while the other is un-
healthy. The Hindu mind has much to do to note such observations.
They are bound to put up with such sentiments leaving the results
to take care of themselves. They are in the habit of strictly
obeying the commands of the Vedas in which they have
their highest authority. Sastras say that the major portion
of the health of a person depends more upon the internal
cause, (s.e,) his own doings qf his past birth which is
known 1s Karma. In the exceptional cases, when the general
health of a girl even after the attainment of age dqes not
permit to have consummation of marrige, ihe parents, who are
exceptionally interested in the well-being qf the glr}, take care
to postpone the function till her health permits. Even if suchan un-

fortunate time comes in this Maka Kgls, (i.e.,) worst ages, whichGod.

forbjd, whenthe parents would.lose the natura] love and interest far

~t
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their children, it would be a vanity for the State to think that they
can create interest in their officials. As stated above, if the girl
attains her age, and her parents feel the necessity for performing
nuptials, is it not proper on their part to do the needful and save
her modesty ? The nature and sense of chastity or morality among
the orthodox Hindus is the strongzst and the most singular one.
It has a religious bearing. The well being of a Hindu family
depends much upon the chastity of the woman. A Hindu wife
will have to attain everything great in this world and the worlds
beyond through her servicass and duties to her husband and his
dependants. This service of a woman is known as pathivrathyam
in the Sastras. Imbibed with this spitit of pathivrathyam Savithri,
one of the immortal women of the Hindu society, inher young age,
left the immense kingly fortunes of her father, King of Madra, and
joined her husband to share with the misfortunes of her father-
in-law, King of Salva, who was in exile in the forest. By this virtue
of pathivrathyam, which she attained by her dutiful and respective
services to her husband and other members of his family, she
could manage to get the unparalelled sanction of Yemadharma, the
God of Death, to get back the life to her husband after his death,
besides obtaininig boons from Him for the restoration of eye-
sight and kingdom to her father-in-law and sons to her father.
The Hindu girl has to learn to assist her husband in all domestic
and religious ceremonies. She would have to create in herself an
unconditional taste .and liking and attachment towards her
husband, his parents and his other dependants. Without this, her
chastity or morality is incomplete. To a Hindu wife, love and
attachment towards her husband, are not of a bargaining nature.
They are included in her duties, In Hindu family, one is expected
todo one's service towards other members of the family, irrespzctive
of other’s services to oneself. If any one neglects obligations. .
(sraddhas) evento the deceased members of hisfamily, he is discar-
ded by the society. The Hindu conception of happiness and duty,
does not rest with the happiness of one concerned. It should. begin.
with the members of the family, extend to relatives and fi
reach, as circumstances permit, to all beings. Such is the sogial
force that prevails in the Hindu society. | '
The conception of a Hindu marriage itself is a Feculi‘ar One,
The purpose of marriage is not merely for satisfying sexual
appetites and the production of children. *A Hindu -doss: not
qualify himself, without a wife. for performing the. worships:
of God such as Y; ~-Aggibothram, etc., and the obligatigns
to by-gone » fyg w u is yspiritually indebted Ao
Rishis, Gods /3@ P bave to. clear his debt: to
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the Rishis. by undergoing a close study of the Vedic Lore ar
its substitutes such as puranas accorling to his caste. IHe would
have to clear off bis debt to Gods by performing Yagnas, etc., and
the debt to the Pithrus by giving birth to a son through his caste
wife, who can maintain the traditions and sanctity of his forefathers.
The first debt he might clear off independent of his wife. But the
last two, he cannot cleat off without the presence or associatinn of
his wife. From the very moment of lis marriage, a Hindu wifeis to
take part in all the rituals done by her husband. One need not
doubt, how a young girl, of 13 or 1+ yearsof age, can manage all
these complicated and responsible duties.  We may doubt how the
mere chance of birth as in the case of European, or a mere chance of
acquiring English education asin the case of an Indian, uncondition-
ally and irrespective of any necessary qualifications such as selfless-
ness, etc. to cxecute the tunctions of a Government, could malke one
generally qualified to manage the administration of the Indian
Governinent; but we need not doubt the ability of the Hindu girl,
who,by her mere chance of taking birth in that society, which is full
of such traditions, is fitto manage in performing her duties irrespec-
tive of her age. Such a phenomenoniseven now common in so many
ways. . A young boy of a Vysya caste (commercial class in India)
ably manages a big trade by the strength of his caste traditions,
which cannot be managed by an elderly man of other castes, evep
with superior ¢bility and education. Even now, the law of inherit-
ance works more effectively and more accurately among the Hindu
families, as it is very faithfully observed in their society. Even in
these times of foreign contact and ideals, a girl of this description,
who faithfully labours in her domestic work and who earnestly
learns to become an inseparable part with her husband in his duties
towards his family, commands the highest regard of the society,
as opposed to an Indian lady, who prefers poetic and oratorical
powers to her domestic service, and roams about the countries for
the purpose of uplifting the public, leaving aside her unfortunate
husband and children in the hands of fate. This lady might only
command soine lip appreciation of Indian English educated people,
in whose minds the old traditions are still lingering which does ot
permit them to have any real appreciation of her and some rea]
admiration among European circles, in whose conception preference
. of public activity to domestic service does not fall outside the
circle of the moral duties of a woman.

For the reasons above said, both to this and the other world’s
happiness, this young married Hindu gitl has to keep up company’
with and association of her husband, who is God's representative

to her, for developing in herself love "and taste towards him and
bi§ other dependants. On ghc,,;‘fothcv hand, if she is separated
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from her husband. at this young age when the conceiving faculty
(grahana sakthi)is fresh, there is every chance of her mind being
diverted to the tastes and manners of others. This difference of
tastes and likings of life between herself and her husband. is likely
to become the source of lifelong misery both to herself and her
husband. This misery of the couple cannot but extend to the family
and from the family to the sociery at Jarge. Therefore, it would
become a sheer necessity for this young married girl to be with her
husband from her young age not only in the interest of the couple
but also in the interest of the whole soc'ety. And we expect that
this highly sacred right of ours cannot be fairly interfered with by
any reasonable bedy of men. _

5. The place of Social Re’orm in Hindu Society:—

The. memibers of the Hindu society proper or orthodox
Hindus, the most ancient nation that are surviving, do not
admit or require any reform. They do not belisve in any reform,
Their Sastras declare, that Brahma, the Creator, creates at the
beginning of every creation, as usual, thatis in the same form
without iutroducing any reformin His new Creation (Dhatha yadha
purva makalpayath). This society is oncs for all formed most
agreeably so that it needsno reform. The castes such as Brahmana,
the Asramas such as Brahmacharya and the Samskaras such as
Garbhadhana, all put togsther go under the name of the social form
or the body of the Hindu society, whose change is calculated as the
very death of society. The self of thesociety is the Vedas, which ate
too deep or too high, for any one to attempt to bring down a change
in them. The Buddhists, one of the earliest organised rebels of this:
society, had to leave the society, when they attempted to interfere.
with its body. The Jains, who wanted to live within the societyy
had to admit and adopt this permanent social form, the caste system.
A native of the Hindu society is recognised as a member of the.
society only when he admits and adopts this permanent social
form. A foreigner to Hindu society is treated as a friend of
the society only when he recognises and tolerates this psrma-
nent social form. No member of the cutside society is
admitted into this social order as a sign of guarantee
for the due respect and toleration for the sentiments of other
religions:: - The desire to defend oneself is a universal nature with
everybody. The strong and weak, the wise and the wicked, the
learned ‘and ignorant, the rich and ‘poor, master and servant, all
equally try to'defend their life and intsrests.' It is for the purpoge
ot preserving its existence and principles, thatthe Hindu society -
adopts the system of excommunicating men, who have gone out of

*
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the principles of caste system and their permanent social
form. *

Inthe old times, the persons, who go out of thesocial order, were
generally illiterate and insignificant, while the general society was
strong enough either to mend them or cut them off the society, to
prevent the mischief spreading in the society. Butat present,
under current circumstances (in Maha Kal?), the persons, who go
out of the social order, are otherwise mostly literate in the lan-
guage of the State, which is a source of state influence to them and
illiterate in the learning and traditions of the society in which they
are born, whichis a source of developing taste for the foreign
social manners, while the members of the general society,
in spite of having knowledge of the values of their religious
sentiments, arc generally devoid of the influence of the state
and its high officials, which is due to the absence of state
language and association T of these officials. Thus these
orthodox Hindus have become comparatively weak either
to mend these rebels of social order or treat them openly as
members of out-castes.

" "Had it not been for these circumstances, there would be no place
in the Hindu society for these so styled social reformers. Even now
the sentiments of the Hindus, are so deeply rooted in their very
life, among the faithful members that they cannot be taken out

#* They have all their appropriated rank, place and situation and
their appropriated religion too, which is essentially different in its rites
and ceremonies, sometimes in its object in each of those castes. A man,
who is born in the highest caste, which at once unites what would be
tantamount in this country to the dignity of the peerage and the
enobled sanctity of the episcopal character, the Brahmin, who sustaing
these characters if he loses his caste, does not fall into an inferior order,
the Khastriya, Vysya, the Sudra, but he is thrown at once out of all
ranks of society. He is precipitated from the proudest elevation of
respect and honour to a bottomless abyss of contempt, from glory to
infamy, from purity to pollution, from sanctity to profanation. No
honest occupation is open-to him. His children are no longer his children.
Their parent loses his name.” (Edmund Burke),

*No Hindu can mix at meals even with those v1 whom he depends
for the meat he eats. This circumstance renders it ditficult for us to
. enter in sympathy with their concerns or fo:them to enter into ours,
even when we meet 01 t}le same ground.” (Edmund Burke).
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by mere affluence and influence, in the State, of these reformers
or by a more powerful modern insturment—advertisement. This
is the reason why these so called Reformers had to resort to legis-
Jation to satisfy their curiosity. The foreign (religiously) Emperors
like Asoka and Akbar did not attempt to modify the rituals or
samskaras of the people by State legislation, though they had
desire for some modification and adjustment among different
communities which then existed in India, exhibiting their adminis-
trative nobility. Even the most jealous Emperor like Aurangzeb,
who is said to be the cause of the decline of Muhamadan Empire
in India on account of his religious intolerance, did not abuse his
Majestic power by_State legislation, exhibiting his administrative
honesty. In those times, the society was strong cnough to tesist
the abuse, whenever the authorities interfered with the religious
ot social organisations of the pedple by mistake. And especially
when the society and circumstances have become otherwise, it is
highly crdditable and noble, on the part of the British Govern-
ment, that this religious toleration "so traditionally respected is
maintained —of course with few exceptions which are due to mis-
guidance of these very social reformers—so as to cammand the
high regard of the Hindus. In the facz of such traditidmally
respected religious toleration and in the face of the fact that they
are not proper pacty* (the aggregate of different religionists) to

%It has been asserted that the Congress ought to take up the
question of social reform, and our failurz to do this has been urged asa
reproach against us. Cortainly no member of this National Congress
i3 more alive of the necessity of social reform as I; but, Gentlemen, for
everything there are proper times, projer circunstances, propsr parties
and prooer places. We are mat tozether as a political body to represent
to our Rulers our politizal aspirations not to discuss sozial reforms, and
if you blame us for ignoring thase, you should equally blame the House
of Commons for not discussing the obtruser probloms of mathematics or
metaphysics. But besides this there are Hindus of every caste amongst
whom even in the same province, customs and social arrangements
differ widely, Muhamadans and Christians of wvarious denominations,
Parsis, Sikhs, Brahmos (No-caste no-Hindu) and what not, men indeed
of each and all these numerous classes which constitutes in the
aggregate the people of India. How can this gathering of classes
discuss the social reforms need:d in each individual claggdmmtde LY
of us know of the internal home life that is ¢
foelings, prejudices of any class but our own (4 P
could a gathering, a cosmopolitan gathering ke‘,’ this, discuss to any
purpose the reforms needed in any one classg’ y ~(Dadabhai Naor%)“ ’
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handlz socio-religious matters, these members of the Legislative
Councils, who zre after social reform, are deliberately interfering
with tihe religin-social matters of the Ilindu society, exhibiting their
lack of administrative nobility or honesty.

To maintain its reputation for religious teleration, it is neces-
saty for the Government, to make 2 brcad(‘:ast investigation among
the rural population, where the form and life of the Hindu society
are still continuing. If this is done, the Government can realise how
far these council members represent their religious matters. We
are not objecting to the newly framed principles of these social re-
formers or the measures they acopt to preach the sameor direct con-
version into their faith which they have gathered from the libraries
of the old faiths, to suit their convicticns and conveniences. But
we only object to their forcing new convictions by legislation
upon us, who are still convinced of the principles of the Sastras and
their interpretaions of the Rishis. Even granting, they sincerely
believe that they are bringing on us happiness by their reforming
process, it would Dbe a vain attempt, because we do not
appreciate the benefit of the same. It is the same case with
every religious preacher that tries to convert one from another
religion. Nobody can make a man feel benefited and happy by
bringing on him what he does not relish so. *

IEven though these reformers do not recognise the 16
rituals or Samskaras, the 4 Varnas or castes (the physical frame of
the society) and the 4 Asramas or spiritual stages of life
(menta) frame of the man) which are the essential and peculiar
principles of the Hindu society, they desire to count themselves
under Hindus, because their ancestors have now become the object
of great admiration of the thinking mankind at large. And the
Vedic society, in its general capacity, is capable of holding any
sect of people, as long as it 1is not .disturbing others, however
peculiar their mannersand principles might be: Because the Vedic
society considers that every sect of people is at a step lower
or higher to the ultimate aim of man, the Nirvana or Kyvalya,
Besides this, these reforming men are nearer to us in outward
dppearance, in dress and colour than any other community. This

*We know what the empire of opinioa isin the human nature. I had
almost said that the law of opinion was human nature itself. This,
however, i s the strongest principle in th? composition of the frame of
human mind ; and more of the happiness and unhappiness of mankind
resides in that inward principls than in ull external circumstances put
together,” S (Edmund Burke.)
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is giving room to these reformers, in Hindu appearance, to count
themselves under Hindus. They should doso by organising them-
selves into a distinct and appropriate sect such as Varna-Sankarg
and confine themselves to their convictions and manners of life.
In the Hindu society, each caste or section should be obedient to
one of the highestcommands of their Sastras that, what is prescrib-
ed in the Sastras for one caste ought not to be imitated or
encroached upon by others. (Swadharme nidhanam shrayam
paradharma-swanusthithat). So, what these reformers have
selected for themselves should keep for themselves if they want to
remain within the society.

6. The Appeal to the duties of the King:—

In our traditional way, we appeal to the duties and mercy of
the Ruling heads who are expscted to have imbibed the qualities of
Iswaray, What are the quulities of Iswara that are not found in
men ? He is above all wants and desires. Hence He dozs not
require any return for the help He renders, nor does He expsct
man to do things according to His desires. Whereas man is full
of wants and desires. So he can extend his help to others only for
return of help in some form or other either at present or in fufure
or at least toa man whose activity (karma) is suitable to his likes.
If one overcomes this general nature of man he is considered as a
Divine man, that is a man whois imbibed with the qualities of God.
Itis generally this sort of man that is expacted to have bzen placed
or come to the position of an Administrator to lead the Destinies
of the people. It is for this reason that the Hinda worshipers wish,
at the end of their worship, that their King irrespzctive of his own.
religion and sentiments, be gifted with the insight and impartiality
of mind for the purpose of protecting the religious and social
rights and privileges (Dharma) of his subject races and peaple
(Nyayena margena mahim mahisaha). o

We have been in want of State patronage for a period of
about 25 centuries. It was during this period that the leading
societies of our times, had appsared and expanded under State

atronage, of an extraordinary character. It did not stop there.
e had 'to face the disadvantages of the oppression of these
foreign societies. The survival of our society against such unpara-
elled circumstances in those times was due to the vital forces in the
form of its faithful followers who are obedient and sincere to the
sentithents of the society and its leaders who had knowledge of their
Own sastras and the position of their opponents whi_ch. are gssenlial
to protect, their own interests.- - To add to tkese existing disadvan- -
tages, we have now to face a more formidable disadvantage, the

3
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internal inroads of the so-called social reformers whose existence
as reformers is due to the imperfect, or Perverted knowledge of
their ancestor’s position and of others. [t is easy to overcome an
outside enemy. It is very difficult to escape from an enemy
at home who can readily manage to get }1elp frorp outsiders for
the mere reason that his acts happen to suit their likes.

To save us from this disadvantageous positi.or_l, it .is not
necessary for the authorities, viz., the_ heads of admm}strat\qn, to
grant us any new privilege or to deprive any of the private r'tg'hts,
of these reformers or hinder them fromn making social and religious
laws to suit their own conveniences and tastes. We can take
care of our religio-social interests if the authorities strictly follow
the old policy of non-interference in religio-social matters.
For both the safety of our social life and the sacred duty of the
Rulers this non-interference policy should bereaffirmed by the autho-
rities by renewing a clear declaration that Assemblies like the
Indian Legislative Councils are not proper bod}es to ~discuss
and legislate the religio-social matters of the Hindus or of any
other religionists, and it would be known to the wprld at large how
far these social reformers have their religious mﬂuen.ce over the
people~hey are said or supposed to represent. And it would be
clearly known to the public at Jarge that the real Hindu society
lives quietly in the vast and stable followers of Sastras behind the
scattered and reforming so-styled social reformers, that make
much noise, like the vast and still waters of the interior ocean,
behind the shallow waters of the shores that would be forming
and unforming untiringly. Even to this day, (the Mahakali age i.e.
worst days), every man in Hindu Society in general, from.the
highest to the lowest in society whet_her knowmg!y or unknow.mg..
ly lives the life of the Rishis, ard thinksin the mind of the Rishis
to the extent of his own capacity. Hence we are all in need of
no other thing (however great and necessary it might appear to
others® than the interpretations of the Sastras by the Rishis (Our
eternal ancestors, the Manthra Drashihas (i.e.) realisers of Vedic
texts.) And believing the official report of ‘the Organising Com-
mittee of Vidika Dharma’ published herewith would prove to the
unprejudiced public that we have been keepipg up our tradition of
defensive attitude in working out our protective programme.,

I beg to remain Sirs,
Your most humble and dutiful servant,

K. V. SUBBANAMATHYA wm.B,
Ediior, ‘The Vedic World',

Secretary to¥'the Organising Committec of the V aidica Dharma’.

THE OFFICIAL REPORT OF THE ORGANISING
COMMITEE OF THE VIDIKA DHARMA.

“ THE ORGANISING COMMITTEE OF VAIDIKA DHARMA

We, the undersigned, have agreed to form ourselves as
organising Committee to adopt a Protective Programme for the
revival of our apcient religions and social orders and Institutions.
Of the following two appeals the first is to reveal to the public
at large the unconscious opponents that we have to overcome at
the outset in order to work out our Piotective Programme and the
second appeal is to place before the public the working
principhe, of our very Protective Programme and to start Sabhas
at different centres of our contry in accordance with the same.

‘ Open Appeal to the So-Styled Social Reforments’

1. Origin:—The art of reform is not a new thing to the Yedic
Society and to India. Just as there are men in all times who
do not recognise the Commands of God or King, there are men
in all ages who donot recognise or who violate the Majestic Com-
mands of the Sastras. There is some difference due to times and
circumstances, among the batches of men that appeared from
age to age. Theyare of three kinds, 1. the ancient 2. the medieval
and 3. the modern. The ancient batches are those who have
either neglected the Vedic rituals or Samskaras known as Vrathyas
(the hill and forest peoples of [ndia and the ancestors of the
modern nations of other countries) or who had deliberately - gone
against the established marriage principles of Sastras known as
Bahyas (the ancestars of panchamas or untouchables in India).
Batches of the middle ages are those who violated the order of society
(Niyathi) by openly refusing to submit to the legal rights of theBrah-
min priests to conduct their religious functions and try to learn
directly the Vedic Lore which they are not authorised by the Sastras.
As a result of this the food and water, of these subsequently form-
ed sub-castes, are not even now received by other castes, ,though
they maintain imitation cleanliness and habits of the Brahmin
class. The so styled Hindu social reformers of various denomina-
tions, such as Brahmo Samajists, Arya Samajists, Theosophists,
who demand corruption (in the spirit of Sastras) such as inter-caste
dining and marriage as a religious necessity and Gandhi Congress-
men, who demand the same as a political necessity, go under
modern reformers. These people, have two adv‘a_ntages over their
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predecessors, viz , 1. political influence and affluence, due to State
Janguage and official position, that would enable them to enforce
their newly composed principles on the Hindus proper by all possi-
ble means and 2 the tiinely weakness and circumstances, on the
part cf the orthodox Hindus, that have given an  advantage to
thess people to remain within the socicty.  Aud they are advertis-
ing to the world at large. that those principles of the Hindu society
that are not convenient to them are sinful, worthy of hate and
worthy of being removeable, they ate thus giving room to the
religious traders of other societies who areready fto avail them-
selves of the advantage of gaining participation in the destruction
of the Hindu social oiders. These Religious traders are
recognising the titles such as a Maharishiy a  Mahathama,
that are mutually managed by these very social Reformers.
And they are also advertising these social men as incoronations
of a Christ or a Mahamad that are born to cure high sins of
these most ancient Hindu society whose worth and antiquit;” are not
within the knowledge of either these title owners or title recogni-
sers.

2. Pasition :—You, the so styled social reformers, have your
position outside the society, the source of your imitation. Within
the society you have a position in mere advertisement. Your position
without the society cannot maintain any real influence in the
society. You have aiready exhibited this weakness in getting sanc-
tion for your marriages, etc. (Civil Marriage Act) from the tem-
poral government, in spite of the circumstantial weak position of the
orthodox Hindus. This clearly shows that you could not do things
as you like and maintain your social status in the society without
the help of legislation from the State. While the effects of reform-
ing yourselves are in such a hopeless and pitiable condition,
what is the meaning of your misusing and wasting country’s money
in congress and the countly’s repreg,entatior} in Courcils for bring-
‘ing about a reform to the whole society, which has been surviving
from much greater attempts from more powerful hands in the past.
Though you might believe that you are really doing good to the
society, in your extreme delirious condition that resulted from
feverish desire to reform the society, you are actnally producing
two of the worst things--i. giving rise to theconflict between differ-
ent castes apd communities within the society, which is a great
obstacle to the unity within the country and ii. giving room to
the outsiders that are waiting all the ages to take partin the

rocess of destruction of the Hincu Institutions, which isa great

obstacle for the maintenuance of respect and protectiom from other
pations. Under thesc circumstances, it would be highly charitable
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for you to confine to your own further and further reforming and
progressing, leaving us to follow you gradually by example,
instead of State legislation.

3. Possib’lities :—1In spite of your frequent cverrides socially
and religiously over the main society, we do not overlook the value
of your exertions and participation in the State politically. We
also recognise the difference between a foreign and a native yoke.
At present the country is subject to both foreign and native ex-
ploitations, The more the native bureaucracy is replaced the more
relief the country would obtain from external exploitation, while
the internal exploitation would have to remain the same, as you
(that are in power at present) are made of similar stuff, as long
as you remain in the unconscious condition from the drick of
modern materialism or till the power would fall in the hands of
the real natives of native mentality and principles of this sacred
land. €}e are constitutionally remaining such people that our
principles of conscience weaken our principles of self-defence.
You have constitutionally become such people, by the intoxicated
drink of material civilisation, that your principles of self-defence
weaken your principles of conscience. Therefore you cou n-
veniently meet the outsiders to a certain extent on their standard
of principles which you have been aping. To maintain this
singular position of yours in the country, you have to at once
cha.nge the angle of vision and adopt an entirely new and safer
policy. You have to follow the footsteps of the second variety
ba_tCh_es above mentioned, concentrate all your social and religious
principles or vanities on your own selves and meet us only in
political and economic matters. When you do not take up this
course, we fear you would be losing this singular chance, you
have acquired by your sacrificing the precious principles and
institutions, (varnasrama) of your immortal forefathers, ~that are

noted for their great force, stability and their excellent moral and
civic effects.

ESSEUERIS

‘Open Appeal to the Followers of Vaidika Dharma’

1. Circumstances:—It is obvious to all concerned, that the
Eternal Vaidika Dharma is fast declining, in consequence of the
mode of the learning and the ‘mature of the association which our
people have pad at present. Now, to preserve Varnasrama based
on Vaidika IMharma, the only means for attaining all the require-
ments and aims of Man, from decay, to improve it byall degrees,
and to seé that it regains its former status, amd to find - ‘means
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of prevention for the followers of Varnasrama Dharma from
deviation from their Faith, it becomes absolutely necessary to
have Vaidika Dharma Sabhas, throughout the length and breadth
of Our Country. Protection of Dharma lies, in one jollowing it,
seeing others follow it, performing things prescribed by Dharma
in spite of confronting timely obstacles and difficulties that one
has to tace and to disillusion the ignorant of the mischief of the
opponents of Vaidika Dharma.

2. Programme:-—The members convening the  contemplated
Sabhas,to follow practically the above objects, have to agree upon
i. imparting learning to their children and dependants compulsorily
as prescribed by Varnasrama Dharma, along with the learning
imparted in the Government Institutions at present and by
degrees, as time and circumstance favour, to attempt to have the
learning prescribed by Varnasrama Dharma as primary and fore-
most and to make the educaion of the Government Institutions
secondary; ii. in seeing, that in any of our matters the persons, who
proclaim against the principles of Varnasrama Dharma in the guies
of Political and Social reforms, do not represent us in any manner
an& proclaiming to the masses, the principles of Varnasrawa
Dharma thus saving them from their misieading advice.

3. Principles:—For these purposes, noidea of getting any
money from the members of the Sabhas, should there be. Now-a-
days we are witnessing that several Societies or associations have
hoarded great funds which are being spent for purposes foreign to
themselves. Hence, our object should be that the rich and educa-
ted should personally help this great cause with meney and learn-
ing respectively, and the sabhas must not aspire to gather wealth
and should have noth:ng to do with such people.

Your most humple & dutiful Servants,

1. (Sd). A. Arunachala Sasthriar of Kakkalani, Tanjore District,
(The great living Sanskrit scholar and teacher of
Advaitha in South India).

2. Chadalavada Sundararama Sasthrulu of Madras,

(The well-known Sanskrit and Telugu Scholar and
Commentator of Advaitha in the Andhra country).

3. ,,  Vudum Venkataraya Sasthry, Muhumahopadﬁyaya of Nellore,
(The well-krown Sanskrit and Telugu Scholar and
poct in the Andbra country).
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4,

6.

10.

11,

12,

13,

14,

15,

(8d.)
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Pinnamrazu Venkata Subramanya Sarma of Kavali,
Nellore District,
(Elitor of Varnasrama Dharma Samsthapanam).
Malladi Ramakrishna Sasthry Chayanulu of Bexwada,
Kistna District,
{Sanskrit Scholar, performor of Agnishtoma-yoza
and (aruda-chayana).
Parnasala Narasimhacharyulu of Madras,
(Lecturer of Visishtadwaitha Philosophy).

S. \z Rang-charyulu of Mambalam, Chingleput District,
"\ (Editor of Brahmanapathrika).

Janamnchi Seshadri Sarma of Cuddapah,
{Telugu Pandit and poet and author of Telugu
Brahmandapuranam and Ramayanam, ete,)
Swetharanya Narayana yagva of Swetharanya,

Tanjore Districl,
(The well-known Vedic Scholar and lecturer i
South India and psrformer of Agnishtoma-yoza).

Kasi Krishnacharyulu of Guntur,

(Sathavadhani, lecturer of Dwaitha Philosopby,
formerly Sanskrit Pandit, Town High School, Guntur).

Gollupadi Takshmana Sasihry Somayazulu

of Bralmana-Nidamanur, Guntur District,
(Performer of Agnishto na-yaga).

V. Swaminadha Iyer, Mahamahopadhyaya

of Tanjore District,

(The well-known Tamil scholar of South India ;

formerly, Tamil Pundit, Pre:idency College,
Madras).

M. Ramanujacharya of Kumbakonam, Tanjsre District, .
(Formerly, Tamil Pandit, Government Co'lege,
Kumbakonam, Editor, Tamil Translation of
Mahabhargtha).
L Y. Anantharama lyer of Tanjore District,
{Tamil Pandit, Presidency Cellege. Madras).
Panchagnula Dakshinamoorthy Sasthry

of Guntur District,
(8anskrit Lecturar).
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16, (Sd) Jagalapudi Venkatasubbiah Sasthry

of Chimakurthy, Guutur District,
(San<krit Lecturer).

17.  »  S.D.K. Kotiswara Sarma of Venkatapuram,

Guntur District,
-(Secretary to the Niyozi Association,-Mahajana Sabha ).

18. Midavolu Liakshmi Narasimba Scmayazulu of Kalahasthi,

Chittoor District,
(Performer of Ag nishtoma-yaga).

19. Vikkirala Ramachandracharly, Vidyavaclaspathi and
Vldyamnyap‘mchman'\ of Kalahasthi,
Chittoor District,
(One of the well-known Vedic Scholars in Indla)
20. ,,  Thavva Vyudayavarlu Chetty of Madras, .
(Merchant, Government Contractor, and Mill owner),

21, N. Balasundaram Mudaliar, B.A., B.L., of Kaveripakam,

a0 North Arcot District,
(High Court Vakil, MadraQ)

22, Bhashyam Nayadu of St. Thomnas' Mount,

Chingleput Districl,
(Ireasurer Naidu Association, -Sangham ).

23, ,, 8. Virabhadrasarma of Viraraghavapuram.

Tinnevelly District,
(The great preacher of Va]nasramadharma)

24, Kanuparthi Markandeya Sarma of Madras,
(Editor of Swadharmaprakasini).

25 Koppclu Venkata Subbanamathya m.p, of Koppole,

Gunlur I)Ishu:t
(Editor, The Vedie World)




IN THE PRESS
THE ‘VAIDIKA DHARMA' SERIES

MOST ESSENTIAT, FOR THINKERS
WHO AR AFTER RKAL KNOWLEDGE,

Because they distinguish Vedic culiyre as op

posed to other cultures which are only ils subsequents.

A}

The Origin of Mankind

Nations Natural and Unnatural
Geographical Nations

The Modern Indian Nation

The Meaning of Swarajya

Jagat Guru Peetams

Purushardha or Aim of Man

The Reconstruction of Indian World
The Meaning of World’s Piece
The Vedic Culture or Sampradaya
The Vaidika Rajya

© N U A WwN

= 3

—— BY R ——

Dr. K. V. SUBBANAMATHYA, M. B.
The Editor, Vedic World.
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Register your orders 1o : '

K. M. SARMA, Brindavan,
Kilpauk P.O., MADRAS.
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