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Master the Art of Soap Making

A Practical expert in soapmaking who made a life logg s'tudy of.the subject
is giving out all the secrets of the art without reserve in his practical manual

The Secret of Soap Making

The secret Recipes as used in the Factory Private notes from the expert's note book on
the art of soapmaking that were the possessions of practical workers and never before
revealed in print or given to any one at any cost are now printed out for “all.

You can Prepare from the Exact Proportions of the Ingrediants Given
Soap like Sunlight Soap Washing Soap Coloured & Scented Toilet Soap Laundry Sodp
Glycerine Soap Floating Soap Medicated Soap Hair Removing Soap
Aund all other kinds as exactly as made in the Factory by special -
Hot and Cold Processes.

The secret Recipes tnat are worked theusand times in the Factories are given out frarikly:
Proceeses are so simply described that everybody that reads can prepare from ingredients -
available everywhere no animal fat. Any guantity from one seer to maunds can be prepared. ﬂ

The Recipes can be sold for hundreds of Rupees but to bring these within easy reach of ajt
the Book is priced at Rs. 2 only. V.P. & Postage Extra.

Defeat Competition in the line by making Soaps of best quality at wonderfully cheap price
Te be had of—THE HINDUSTAN SOAP WORKS,

PUBLISHING DEPARTMENT, NAWASHAHR, (JULLUNDER).
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‘text of the Rigveda in two vols. and we shall give it to the advance

‘Ten Upanishads with Shankara’s Bhashya in Sanskrit. Rs. 10.

- Shatashloki Svatmaprakashtika, Sarva-vedanta-siddhanta-sarasangraha, Vivekachudamani

RIGVEDA: ENGLISH TRANSLATION
By H. H. WILSON. COMPLETE IN SIX VOLUMES

E have undertaken the publication of a new edition of this
great work. The first edition is long out of print. Our
edition will be finished in about six months, one volume every
month. Names are registered as advance purchasers on 4
following terms :— G: A;\)
Crass I.—On payment of Rs. 15 in advance for the whole @
The registration will stop in about a month, i.e.,, on the day {]|
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Crasg 11,—On payment of Rs. 3 iu advance and Rs. 3 at the
time of every volume as it comes out. The total price under this
clags will come to Rs. 21. The registration will stop on the day
the 1st volume will come out.

Price after Publication—Not Less than Rs. 30.

Text:—Along with the above, we are also issuing the Sanskrit

g

purchasecs, charging no price.
Special Features :_—-;C_areful and correct editing, glazed
paper, fine printing, cloth binding, etc., ete.

The Bhagavadgita, edited by Mr. H. R. Bhagavat, B.A., containing
Sanskrit text, literal English translation, word for word mean-
ing, critical and explanatory notes giving full explanation of
the interpretation put upon several verses by the late Loka- J
manya B. G. Tilak .pointing out where and how he differed
from Sankaracharya and other commentators. Price Rs. 8-8. &

Mahabharata: English translation by M. N. Dutta, m.a. Rs. 20. %

Katha Upanishad. Text with English translation by Babu Aurobindo g
.Ghose.” As. 4. -

Harivamsha : English translation by the sawe. Ra. 10.
Vishmupurana: English translation by the same. Ra. 6.
Gitg"sanz'raha, i.e,. full text of 13 Gitas in Sanskrit. 475 pages. Rs.1-14,
Gitu with Shankara’s Bhashya in Sanskrit. Rs. 2
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Brahmasutras with Shankara’s Bhashya in Sanskrit. Rs. 8.
Shankara’s Minor Works in Sanskrit including Stotras, about 500.

[Puges. Contents—Aparokshanubhuti Atmabodha, Tattvopodesha, Brahmajnanavalimala
Vakvavritti, Sudacharamsandhana, Svatmanirupana Advaitambhuti, Dashashloki, Prabotha .
sudhakara, Prashnottararatnamalika, Brahmanuchintana, Mohamudgara. Yogatoravati:

Upadeshasahasri, Vedanta storas. Devotional stores, Sanatsujatiyabhashya and Vishnu-
uﬁnunama bhashya ]
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% This Yakuti or life-giving nectar has been prepared from the best’
‘¥ choicest and richest vegetsble drugs. It has wonderful properties of increas*
ing virile power and it rectifies urinary disorders. In fact it makes man a
& man. This val-uable medicine is used in large auantities not only by our
' Rajas. Maharajas. Nawabs and many of the nobility, aristocracy and gentry
in the Country but it is greatlv patronized by people in all countries of Europe.
America, Asia and Africa. [t is needless to expatiate upon the magical
qualities of this our invaluable medicine. We recommend it especially to
those persons who desire to tone the nervous system. to strengthen the body
refresh the memory, and to guard against deb lity. Suflice it to say that the
use of this medicine is recommended to those who have sny faith in the
Ayurvedic medicines. [t works like a charm and the effect is lasting.
It replaces lost power and rejuvenates the emaciated and it is enough to say
that musk is not that which perfumer admires. [t 1s that which diffuses
fragrance of its own accord.

Priee per tin containing 40 pills. (Rs. 10. Foreign 13s. 4d.)

Dr.KALIDAS MOTIRAM, Rajkot Kathiawar(India)
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KESARI KUTEERAM, Indian Chemists & Druggists,
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Rabindrajh Tagore

A Study of His Later Works
By K. S. Ramaswamy Sastry, B.A., B.L.

INTRODUCTORY
1

an unseen Artist.
not reflections of outside lights, but belong to the painter

himself and come passion-tinged from his heart." Thus writes
Rabindranath Tagore in his beautiful autobiographical work called My
Reminiscences. The valuable portion of every life is the self-revealation of
personality by thought and word and deed. His genius has unfolded itself
in newer forms of self-dedication to our beloved motherland. in a mellower
sweetness in his poems and plays, in a wider range of his story-telling power,
in the expression of a higher and loftier nationalism than the world yet
knows of, and in the utterances of a deeply spiritual philosophy.
One event that stands out in Tagore's later life as worthy of special
mention is his prophetic vision and utterance in respect of the Great War of
to-day. Earnest Rhys says in his preface to his excellent volume on Tagore:

@@ IFE’'S memories are not Life's history, but the original work of
The variegated colours scattered about are
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It was one of the rare occasions during his visit, when we were able to
talk uninterruptedly about the state of India and our own affairs, and he
spake with alarm of the temper of the great nations and the life of the great
cities like Paris and London, whose love of luxury, need of sensation and
craving f
When he spoke of the forces in the western world which he thought must
become distuptive and lead to trouble, and stretched out his hands, it might
have been the moral map of Europe, with its teeming continent ‘and restless
atoms, that lay spread out before him. The major cnergies, as he viewed
them. were not constructive : they did not make for the world's common-

or excitement were up against every finer instinct he cherished,

wealth, and by their nature they must come into conflict sooner or later.
Now, as | recall that afternoon-~not much more than a twelve months ago—
it is impostible not to see in the present war the grim realisation of those
misgivings.”

Since that mophecy the great war has come and gone. Tagore has shown
both in his Sadhan: and his Nationalism what are the social and moval evils
that render possible, nay inevitable, such cataclg/{ms that periodically convulse
the world. No mere patching up of strikes, no fever of legislative activity,
and not even the winning of wars can ever prevent this pitiful self-wastage
of the spirit of man. The remedy lies in a realisation of the true nature of
the soul and the Oversoul in the multiform relations of life. Force and love
can never co-exist in spite of our sophisms or persuasions or compulsions.

i

RECENTLY came across certain passages of description and appreciation
of Tagore which deserve a permanent record. Mr. W. B. Yeats stated
at a banquet in the Trocadero hotel when introducing Tagore: “To
take part in honouring Mr. Rabindranath ‘Tagoie is one of the greateat'
events of my artistic life. 1 have been carrying about with me a book of
translations into English prose of one hundred of his Bengali lyrics, written
within the last ten years. | know of no manin my time who has done
anything in the English language to equal these lyrics.” Need I say that
this volume of wonderful lyrics was Gitanjali? Mr. Basanta Kumar Roy says
of him : * The Hindu poet’s flowing hair; his broad, unfurrowed forehead ;
his bright, black, magnetic eyes, chiselled nose, firm but gentle chin, delic te
sensitive hands, his sweet voice, pleasant smile, keen sense of humour, and
his innate refinement, make him a man of rare and charming personality.
To look at him is to notice the true embodiment of the artist...............Like
the prose -poet Tolstoi, he has travelled.from the worship of the senses to
the quiet of sainthood.........c...... He would spend hours together watching
the mystic flow of the Ganges or seeing the moon kiss the sacred river into
ripples. Here he would spend night after night upon the flat roof of the
house, musing on the wystery..af the starlit universe..............But he is
/ 0"‘..“‘". xn, =
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above all, the poet—the poet ol love. Love flows from his heart, mind, and
soul in a continuous stream, assuming all different forms in its windings from
the gross to the spiritual, from the known to the unknown, from the finite to
the infinite. He interprets love in all its multiform expressions-—the love
of mother, of sen, husband, wife, lover, beloved, patriot, of the Dionysian,
nature-drunk, and of the God-frenzied.”

A recent vivid pen-picture by Mr. J. H. Cousins says : * The poet's
own room is#on the upper floor of a bungalow n=ar the public road. Itis
furnished in the simplest possible way. There are no chairs save thatin
which he reposes in his illness. His writing desk is close to the ground. He
sits at it cross-legged. There is a large white cloth square on the floor
stretching to one of the walls, and on it two large white bolsters for leaning
against. A jar of water stands on a low stone table. There is not a picture
on the wall. The doors and windows are open on three sides, unless when
storm or rain come . The same picture tells us further ; *° At six | wander-
ed about and came upon the students at the speaing devotions of the school
day songs to the Divine Spirit under the shade of a row of fine trees along
one side of a quadrangle of cottages. The songs over, the students went to
their classes, not their class-rooms for there are not any, but to places at the
feet of trees, that put the students into the relationship of chelas ta the
great fundamental gury, Nature. There was happiness everywhere as there
must always be where freedom rules ",

Il
MONG the chief events of Tagore’s life since 1916—I take this

year as the starting point as in my volume on Tagore | had dealt
with his life till then-—must be mentioned his first to Japan and America.
It was in the coursg of this extended tour that his genius expressed
itself in all its fulness of mellow wisdom in regard to the proper social and
political conditions through which alone the soul of man can realise itself
and in regard to those perversions of social and political life that lead to the
ruinous competition and rivalry of nations and the exploitation of weaker races
by the stronger races. The special correspondent to the Manchester Guardian
said of Tagore's visit to Japan that, "Sir Rabindranath Tagore, who is now in
Tokio, has had an extremely cordial reception in Japan, which has a signifi-
cance more than literary and personal, for it is one of the many indications of
the growing intimacy between Japan and India and of the evolution of a new
Asia awakening to a consciousness of unity . At Tokio Tagore stayed at a
distinguished artist’s house near Meno Park. A beautiful and intimate pey-
sonal touch is revealed in the correspondent’s description: “ His speech
is gentle, with the delicate softness of a tongue attuned to languages less harsh
than our own, but it has a full range of expression, and it becomes intense
when he spesks of the present ond future of his own country . ' Tagore
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pointed out in that interview that the modern and the ancient idesls have to
be adjusted and harmonised. He said in true and {orce{ul words which
clearly enunciate the diffcrence between eastern and western ideals and
which have been quoted by Professor Kale in Indian Economics: * In the
East we are conscious through all individual things of the infinity which
embraces them. When | was in England [ felt there was an incessant rush
of individual things upon me; it was not a question of noise and bustle and
haste only, but the whole atmosphere lacked the sense of infinity. Upon
me it had the effect of hampering reflection and meditation. No, | should
not describe the diffcrence as one between spiritualism and matecalism,
though that is the way it is often put. 1have known too many noble and
devoted men in England who practise reruncistion and self-sacrifice and
strive for humanity, lo deny your western civilisation spirituality. No country
could stand the shock of this war if it lacked spiiituality. Butitis a different
kind frora ours. It is not penetrated, as is ours, with the abiding sense of
the infinite”. Tagore said further that the modern social and political
efficiency could and should be harmonised with oriental idealism. He said:
* Do | think that ILastern thought, the [Lastern outlook can be recanciled
with the mechanism of Western civilisation ? | think it can and must be.
......... The fine task of science is to enable all men to have enough to satisfy
their material wants, and by suvbduing matter to achieve freedom for
the soul. The East will have to follow the same road, and call in
science to its aid.” In what way the racial traits are vitally connected with
the physical graces and glories of the country and the hereditary endowment
of the people and the beauty and value of the institutions of the land it
may not be easy to define but all the same the vital interconnection is easily
and fully felt. Tagore said : “"Whether this characteristic outlook of nations
is a matter of race is a hard question, | know that in Epgland my thoughts
were not free, and | had to return to India for them to acquire their freedom.
The colour of the sky, the air, the soil, all colour and shape and thought, help
to make the philosophy of one nation different from that of another. Though
I ook forward to science and the mechanical arts of civilisation becoming a
common possession of the whole world, | have no fear that the mind and
soul of the whole world will become uniform,for these things are external like
a garment, and do not touch the ianer core of a people. 1 conceive a kind
of federation of nations, in which each contributes its own characteristic
philosophy." The legitimate racial self-consciousness of Tagore shone out
when he said to the interviewcer that ** we are not inferior intellectully to the
japanese” and that if England should literally encourage scientific education
and industrial development in India, Indian intellect would achieve wonders
of attainment and that Lngland can preserve her own indomitable spirit of
freedom only by entering into relations of freedom with India.

In the course of his addresson |1th June 1916 at the Imperial University
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of Tokyo in Japan he laid stress on various important aspects of national
life. He said about himself : * When a request comes to me to address a
public meeting, | feel very great reluctance to accede to it.  For the most part
of my life | have cultivated writing poetry, and you know that poetic
imagination is a shy bird, it builds its nest in seclusion, away from the eyes
of the multitude.” His addresses at Tokyo have been embodied in his
book on Nationalism under the heading of Nationalism in Japan . 1 shall quote
here a few passages from his address not found in the above said chapter.

“[ cannot help thinking that it is only the divine in man that can perform
this miracle of transmuting the old into the new, the weaker to the strong
the insult into a glorious victory. And that divine in you was born not
in these sordid days of screeching machinery and gigantic selfishness, not
amidst the blatant lies of statecraft and the snug self-satisfaction of prosperous
hypocrisy, but in the dawnlight of that heroic manhood when heaven
came nearer the earth, and man had faith in his own soul and the soul whose
revelation is the world.”

He said further :—

“ As for us Indians we have our own problem before us. It is the
problem of the world in miniature. India is too vast in its area and too
diverse in its races.......... India tried her best to respect the social freedom
of all the individual sections of the population contained within her
boundaries while claiming allegiance to one social autocracy. This has
produced a stupendous organisation named Hinduism which it is almost
impossible to define. It contains under its shelter manners and customs and
creeds varied and contradictory. But it has a spirit pervading all India
too subtle to be pointed out with fingers, yet too real and living to be
doubted or ignored. It has given freedom yet has guided. [f we must know
where this spirit abides, it is not so much in ritualism and customs—it is
in ideas. It is through this communication of ideas that a Bengali recognises
a Madrasi as his Hindu brother, though outwardly their differences are
as great as possibly can be. To my mind this gives the key to the true
solution of the race problem, which is the one great problem of Man in
history. Diversity of races thece must be and should be, whatever may be
its drawback, and you can never coerce Nature into your narrow limits of
convenience without paying one day very dearly forit. Man will have to
respect differences, even where they are small, and in those who are small
themselves. And through those differences an ideal unity must always
inwardly act—the unity whose basis is the consciousness of Man's
spiritual oneness, —the consciousness that there is one great history, which is
Man's history, having its innumerable roots in the histories of all the races
of the earth, the consciousness of unity which urges us to give freedom to
other races than ours, to fultil their highest possibilities. feeling sure that it
will come back to us in the common treasury of humanity.”
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Besides his addresses at Tokyo Tagore delivered a great address at
Asaka in the Tennoji Public Hall in 1916. Before delivering it he was
entertained by the leading Journalists of Asaka at a dimer. He said in his
address:

“ Yet this modern civilisation with all its mechanical appliances for
making life comfortable and progress rapid on the outside has become itself
a barrier in its turn with regard to the inner spirit of man becauge it has
made our life so intricate that it has lost its transparency of simplicity.
Qur things are more in evidence than ourselves. Our engagements are too
numerous, our amusements are too frequent, The surface scum of life has
become thick and muddy. All the odds and ends, the vast waste materials
of civilisation floating about it, have created a growing barrier, not only
shutting out our deeper nature but smothering it to a great extent, Exhibi-
tion of man's nature has taken its place on the surface, where richness is in
his materials, his strength in organisatiou, his heriosm in his ambiticus
undertaking, bis mind in his science. Man's heart is squandering its strength
in its craving for the draw drinking of sensationalism - pitifully asking for its
continual doses of fresh news and fresh noise,—losing its healthy taste for
food in its insatiable thirst for stimulant.”

“It is the stupendous unreality of this modern civilisation, always chang-
ing its shapes and shifting its course, furiously riding upon the dust-storm of
unmeaning restlessness, scattering about it in the wind-shreds of things torn
and mangled, decaying and dead.—all this is making the real man invisible
to himself and to others. In the days of heroic simplicity, it was easy to
come near the real man, but in modern times it is the phantasm of the giant
Time itself which is everywhere, aud the man is lost beyond recognition ;
while the means of communication itself is diminishing in its reality,
The whirlwind of modern civilisation has caught Japan as it has the rest of
the world, and a stranger like mysell cannot help feeling or landing in your
country that what | see before me is the temple of the modern age where
before the brazen images an immense amount of sacrifice of life is offered
and an interminable round of ritualism is performed. But this is not Japan.
Its features are the same as they are in London, in Paris, in Berlin or in the
manufacturing centres of America. Also the men you meet here for the first
time have the same signs of the push and the pull of the rotating machine-
wheels of the present ace. They jostle you, they drag you in with the rest of
the crowd, they rapidly take note of your exterior and offer their exteriors to

be taken in snapshots, They have a curiosity for the superficial details, but
not love for the real person. They are satisfied with the unessentials,
because these can he gathered easily and got rid of soon, these can be
banded and soiled and swept away in the dustbin with as little Joss of time
as is possible. For everything must make room for the next ephemera, the
shock of sensations has to be carried on, and the tnen who have no time to
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lose must be amused in a hurry. They try to break chips off the permanent
for making playthings for the temporary. At first sight what you see most in
the land is the professional and not the human.”

“These are the drawbacks of the present time. And the obstac les that |
shall have to surmount in order to come near the heart of your country are
far more difficult than those which our ancestors had to deal with in their
communication with you. For it was only the barrier of Nature, and not
human nature, which stood in their way. But now man has to be reached
through the barrier of time and not space and this is the most difficult task to
perform. But I must not lose heart. | must seek and find what is true in
land—true to the soul of the people—-what is Japan. what is unique, and not
merely a mask of the time which is monotonously the same in all latitlhxdes.an'd
«longitudes. 1 earnestly hope that 1 shall not have to be satisfied with bl'rd s
eye views and flashlight impressions, with snapshot pictures of ail that hxd?s
you from view ; and | shall claim my privilaze as a post, whose only gift
is the gift of sympathy and ask to be allowed entrance into a corner of your
living heart. and to carry away your love with me to the land which can

.ustly feel proud of herself for having been able to send to you as per gift no'l’:
machine,not munitions of war, but her best that she could offer to all eternity.

v

IS tour in England and America deserves an even more detailec.l cqn-
H sideration. His lectures there on Nationalism have bfaen dealt with by
me elsewhere. He delivered addresses then under the auspices of .thc Quest
Society in London and also at Oxford, Harward, Nf:w Yor‘k, Chicago and
linois. His great discourses made a very deep impression on thoug‘htful
minds in England and America. They ref:ched énd 1m'presse‘.i the higher
minds of both those great countries. The ph\lo?ophxcal circle .at the
Harward University, the members of the Quest Society, and men-hke M.
Balfour and others were profoundly influenced by them. Alrei';\dy his poems
had influenced western thought powerfully because he was‘the .1mpersc?natlon
of a fruitful and vital system of life and thought, reasserting itself with the
might of a reawakened self-conscious mastery. As Mr. .Lascelles Aber-
crombie says ; * The poems of Rabindranath could‘ not credibly come except
on the crest of some large and vital impulse moving through a nation ; the
milien for such a work as this must either .bfe'the'youthfl.xl vigour o.f a new
civilisation or else an ancient and refres'hed' cwxl.xs.atxon acluev.mg agaxn-sf)me
positive ideal mastery in life.” Tagore's .sm‘xph.mty and clarity of spivitual
vision was the embodiment of Indian genius in its rea.wakened power and
nly through his poems but also through his great discourses on

spoke not o > HhTOuE!
P Tagorc was in his discourses not so much an

life.
the deepest problems of . . tso
individual glory as a racial refinement. The mystic Indian realisation of the

infinite in the finite was present in every one of his utterances. There was

.
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also present in them the modern note of the realisation of the wonderful
manysidedness of surface life and its practical values for the soul.

In his discourses called Sadhana it was this mystic note that was
predominant. In the later discourses there was another distinctively Indian
message. The great world war had rendered such a message as befitting as it
was beautiful. His mystic insight enabled him to give the message in all its
fulness of vital beauty. As the Christian Commonwealth said ;—"One saw at

last the thinness of the modern moneymade and moneymaking civilisation
in the piercing light of Tagore's gospel of the radiant joy of life and the
wonderful unity between mankind and the universe.” The lectures delivered by
Tagore have been published in the volume called Personality which'has been
discussed in an earlier volume by me. Mr, James B. Pond organised the
lecturing tour. Tagore's tall and graceful figure, his soft and luminous eyes,
his sweet and winning personality, and the wonderful musical quality of his.
voice added to the charm of the great discourses. The Sap Francisco
Bohemian Club gave him a grand dinner. His rich culture in union with this
simplicity and sweetness of nature won him friends and admirers everywhere.
His address on the Cult of Nationalism was delivered at various places in
America and was more powerful than his former address at Rochester on
Race-conflict and its solution. It was a call to the western world to rise
from nationalism to cosmic humanism.

It was on [8th September 1916 that Tagore arrived at Seattle on the
Canada Maru from Japan. Mr. W, W. Pearson was his private secretary
during that tour. A crowd of interviewers beset Tagore from his arrival in
America till his departure, and Tagore was unsparing in his denunciation of
the origin of this interviewing craze—a craze for sensationalism which keeps
man busy on the surface of thing to the neglect of the higher and deeper and
truer interests of life. 1n Seatlle Nash Times, 20th September 1915, we have
a description of an entertainment given to Tagore at the Sunset Club where
forty distinguished men met the poet. Tagore said there : ** Fast and West
are not so far apart, and it is such occasions as this that hurry forward the
time we are all looking for, the day when intellectual hospitality will be
universal.” His address on The Cult of Nationalism was read at 2-30 P.M.
on that day to the members of the club. and at 8-15 P.M. to the general
public. The papers described it as "' a literary feast of heauty and wisdom.”
From Seattle he went to Portland. The Portland Ore Oregonian called him
an * international master.” There he gave in interviews some of his maturest
ideas on American culture. He said :

** All of this organization, the system and method may be well enough
in business | Some things are better made by machinery, but when
you come to life, complete life, machinery has no place in that. The
day will come when you will feel a real thirst for perfection of human
ideals. This cannot come through any particular system, through any
outward influence: you will have to go to the root, which is the s;ui
the spiritual life.” !

" You have accumulated things such a vast accumalation of things
~and such systems as your nation has worked out, but they are all
a sort of dissipation of your youthful energy. But 3'!ou can y“ rt:la

. atlord to
go through that to reach the deeper wisdom of the spiritual lif
This is the p]aytime of your civilisations and even [E)]ayuf:as lifs’
meaning and its use by letting forth energy and giving strength and

fuller growth.”
(To be continued).

" thought me- out of my senses.
. shut, and | entere

The Haunted House—Il.

A Story
(Continued from the last issue)
By T.K. Venkataraman, M.A, L.T.

S | carefully lifted my step to the steps, a man, who had
" watched me curiously from a house beyond, rushed to
me, shouting the usual tale. I, however, unceremoniously
brushed him aside, and ascended to the door. 1 watched the
bewildered man gasping at me as he retree?tcd, and no doubt he
The massive door was merely
d, pushing it open Just as I entered, I realised
that I was the unenviable cynosure of a small group of people
gathered, some distance beyond, obviously on the report of fhe
man who had talked with me. I shut the ponderous door which
creaked heavily on its hinges, and viewed the scene that con-

fronted me. .

The first object that met my gaze was a burly, misshapen
piece of humanity that scowled at me from a shaggy, unkempt
face with eyes that had a wild, horrible stare in them. H-e was
roked in a dirty rag which servec'l as a lf)xn-cloth', and his huge
limbs stood out, covered with a thick growth of halr.and crusts of
dirt. “Who are you? " croaked out. the brute in a ras[?m’g,

1 L voice. “1 thought it was Ammani, caretaker, come again.
harsl ;ad r;o difficulty in recognisin'g this“creature as Sbunmu-
gham, and I said “A friend of Rajaram,” slowly repeating my
words to see whether the name had any .remembrance fo.r h{m_

at. bewildered look, a horrible, nervous twitching
Adter :v;:afor’ehead, and with a disagreeable cbuckle. he rasped
arosc“lR :aram! what have [ to do with Rajaram? No, no.
out; a)a de'ad' Killed by devils! How long!”™ As he
Ra!aram . t in' jerks, his face underwent horrible alterations,
shrlckf’:d t'hls . d little fi’ngers worked in convulsive movements.
and his dnrtydzn 1 l rurned round and slided back into the big

He, sudden y'de which is called in Tamil homes as a
covered ﬁourt insl full of sand and dust, and numberless liz-
« Kudam. :‘t w;sse:ts ran across the worn-out floor, and the
ar'(i:l at:(ll :;]T: \Wild vegetation grew in rank abundance every-
mildew .

h A rough, wooden gtaircase ascended from the right-hand
where. ’
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corner of the court, and rooms with locked doors opened out
from the court on every side, while in the middle was the large
depression characteristic of Tamil houses, called the * Muttam."”
The lunatic stopped short, and suddenly turned to me with
a sudder} change in his manner. He caught hold of my hand,
anc.l, as if unburdening himself of a great secret, asked me in
whlépcrs with a face full of the most intense and comical
anxiety 1 have ever seen, “ Oh stranger, have you heard of the
fact that the great diety, Karuppannaswami, lives here ?” He
looked round and round, as if he feared eavesdroppers, and
then continued in a lowered voice with bated breath: “ Now,
I will tell you this. It is all silly bosh talked by people who are
interested in keeping this house empty. That is why so many
people urge me to leave my ancestral house.” Here, he
proudly surveyed the surrounding dust, and then shouted in a
hoarse passion. “[ know their internal object. That is why I
remain here, and will be removed only on being killed by the
conspirators. Oh, they will even kill me one day, [ assure you.
They are bound to,” he asserted and his voice again dropped,
¢ [ have conversed with visions which have told me that. But, |
perish—a brave hero on the battlefield. [ shall not falsely flee to
gratily their cursed spite.” As he rambled on, I realised the
strength of his obsession for the house. | was recalled to him by
his clutching my arm with convulsive violence and turning to me
a face full of entreaty, * Oh my benefactor,” he sobbed “ would
you leave me alone for the day? Here | am—an important
sovereign over my subjects. They,” he waved his arm round,
“ no longer obey me. Hullo, Chamberlain!" he cried suddenly as
if addressing somebody, and his eyes wandered round the room,
and at last lighted on me, while his wild eyes burned with an
unnatural flame. He grasped my arm again, and with a note of
eager anxiety, he implored me in gentle accents to keep him
company for the night only as “the devils so torment him during
the hours of darkness.”
I smiled, and said that if he would only stop his chatter and
go to sleep, | would meet the devil on his own ground, and look
after his safety. A strange gleam passed across his face, and
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executing a few ungainly gambols, he jumped up the staircase,

two steps at a time, and vanished. o
Alfter a few minutes spent In melancholy ruminations over

the fate of the mansion, | followed my strange compar.xion up the
creaking stairs which led to a covered story {ror‘n which a 1arge
ber of locked rooms faced me. Only a miserable lookmg
e e opposite end was open, and | stepped towards it
dusty floor. The tiled roof was gone in
ther had much damaged the structure.
of the attic was even more deplorable, and
the lunatic was seated in the dusty .sill of a window which o.pened
from this. His face was settled in a mf)ody gloo.m whu':h the
baleful stare of his wild eyes rendered frightfully interesting to
?e ’ Neither the nece:sarily loud noise my feet made, nor my
e ace in his sanctum roused him. [ went towards him
opznczlrlzze him. [ even touched him on his clammy, misshapen
an

der withcut any effect. |
shoullte was Dnow rapidly getting late, and the growing dusk

emphasised the effects of the silent deprcssio.n of the madman’s

in that desolate expanse of a ruined house, and my
company ave rise to startling echoes.  Amidst the increas-
very fOOtStCPS:\ imagination, hard and matter of fact as it was,
ing -darkness' a ythousand phantoms revelling in the gathering
con']ured P i picked my way down, and settled myself on a
sinie'er ilto Zr;;an berder of the central *Kudam,” brush-
stone S¢€

ing off the gather

Anxious as
keep awake the
the human mind
fancy, failing a supern
of the house being a hau

attic at th

carefully along the

places, and the wea
The condition

ding in a bc
ed dust on it.

[ was to solve the mystery, | was resolved to
whole night. But | realised the limitations of
best in that oppressive atmosphere, and my
atural explanation, lighted upon the theory
nt of a careful gang of robbers who were

i on the curious legend aitached to the house, and who
trading up ed to share their ill-gotten wealth at dead of
might be su;l);:ios not know what made me think of this curious
night here. l;as not aware of any ground for this. Any-
theory., fofl - foolish and reckless in thrusting mysell into this
bow, | felt | w2 bined detective and knight-errant pursuing

nefarious den—a com
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a quixotic errand without even anybody inviting me to do so.
But, there was the practical impossibility, had | ever really tried
to do so, of convincing any man about the truth of my views,
and more, bringing him to share with me the perils of the night.
[ recalled the prospect of going to Rajaram next morning with
the solved mystery, and if anything were to happen, [ had the
advantage of the muscular, athletic frame of mine on which | often
had prided myself, and at the worst, | had the open door to flee
away. | tried to summon once again in its full strength that
inexplainable, reckless dare-devil disposition of mind which had
urged me to this purpose.

The minutes slowly passed, and sitting there idle and dull, |
began to feel the effect of the vigil of the previous night spent in
the train. To disperse the gathering sleepy feeling, | arose and
- strolled for a few yards, but the ground was so unsavoury that |
soon desisted. Resuming my seat with a will never to close my
eyes, and forsake a golden opportunity of solving a mystery,
and besides expose myself tothe risk of a surprise attack, |
thought of a device about which | had read recently, and began
to recite aloud verses from Wordsworth's * Excursion.” ¢

I do not know how long my tongue machanically rolled on.
| cannot even now call to mind at which psychological moment
my frame inclined itself on the seat and my eyes automatically
closed in slumber. What | remember is a dream which has burnt
itself on my memory on that terrible night. Methought | was
wandering on the banks of the Adyar where the railway bridge
spans it near Saidapet Railway station. It must have been a
very dark night, for the flickering stars merely accentuated the
deep gloom. [ cannot explain why I was walking on the banks,
and then sat on a small stone or how [ suddenly encountered an
ordinary serpent-charmer with two or three Cobras round his
neck, each coiling and uncoiling its great length on every side.
The man rapidly drew néar as | sat petrified, and lifted a fiendish
countenance which in all its horrid appearance maintained 2
distant semblance of familiarity. | was fascinated by his
concentrated stare, and my limbs refused to stir from the baleful
scene. Meanwhile, the man dropped his face to mine and
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peered at me in a frightful way, while, at the same moment, his
Cobras suddenly darted on to my neck and began to coil them-
selves round it with overpowering tightness. I tried to scream
out without effect, and in the convulsive struggles to get rid of the
ever tightening coils, awoke. Oh gracious God, was it a horrid
nightmare or the fearful truth itself > Monkeyish hands were
gripping and squeezing my windpipe and my legs and hands beat
out in useless attempts to get at blessed air! The horrible
vicelike clutch tightened, and ever tightened, as I struggled to
get free. Those horrible seconds, which seemed to be centuries of
torments, even now have left their marks on me, and I shudder
to dilate upon the frightlul experiences of that brief interval.

In that dim moonlight which streamed into the Kudam from
the top windows, I felt a malignant countenance glaring furiously
at me, while hands, lithe and slender, turned themselves still
tighter.  In the growing confusion of my ideas and the muddling
sensations of the brain, I felt that I was in the fearful grip of a
malicious being of Hell. .

In my instinctive struggles, I let go my fist swift and strong
into the terrible visage which with its inflamed eyes held itself
in furious glee near my convulsed face, and before I knew any-
thing further, a wild and piercing yell of pain rang through the
place and at the same time, the deadly clutch became relaxed.
[, forthwith, lost consciousness.

When I recovered, the pale rays of dawn were peeping into
the court. 1 felt pain all over the body. But, in a flash, the
event of the previous night came to me, and the painful sensation
at my throat fixed it as a horrid reality in my mind. My con-
founded brain refused to piece together the incidents which had
occurred except the single reflection that the malignant being had
spared my life this time.

As my head cleared a little, I saw a big mass lying in the
floor close to the stone seat on which [ lay. I bent and touched
it. It was a human corpse weltering in its blood. Pugzled
and yet with a feeling of exaltation that my visit was not, afte;
all, a gruesome failure but that the key #0 the mystery has beep
found, | turned the body on to its face. Its head had. tallen
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on the rockstone of the seat, perhaps, when it fell back after my
fist-blow, and the skull was fractured.

I turned to look at its face. Imagine my great bewilderment
and horror when | saw before me lit up by the early dawn
the familiar features of Shunmugham, the lunatic, but with its
terrible expression intensified. His unnatural face was rendered
more frightful by the blood which had dyed it crimson. So, this
was the key ! '

Amazed and stupefied, | watched my handwork for a
little time in that flickering dawn, and at last unable to endure
the sight, tottered out of the house. There was nobody in the
street, and | speedily gained the road. The cool bracing air
of the morning steadied me a little and enlivened me to enable
me to gain Kumbakom Railway station and leave for my home.
Before | reached my house in Tiruvadi, burning fever attacked
me, and it was long belore | recovered from the severe nervous
shock | experienced.

I have thought much over the alfair: everything seems as
clear as light now. The boy, Shunmugham, seems to have
inherited the full taint of madness, though apparently harmless.
There 1s no reason to doubt that he was imbueed at times with
fits of desparate homicidal mania, and that the first manifestation
of this must have occurred on the day when the remnants of his
frail reason snapped on the fateful occasion of the jutka-disaster.
The presence of a tree struck by lightning, across the road suffici-
ently indicates that just as the jutka was struggling across the rains
and winds, this disaster to the tree in front must have driven the
horse wild with terror leading to the calamities succeeding. The
victims of these fits of mania were first those for whom the
maniae had love and regard like his aunt and father. Then,
these impulses were aimed against every suitable object within
reach like the government officer, the children, and finally
myself. It is curious why the maniac, in his periodical fits, did
not rushout of the house and give himself away by his wanton fury.
The regions of abnormal psychology have still unexplored fields.

I did not tell Rajaram the real truth, and the letter | received
from him some time after | reached Tanjore confirmed my ideas
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not to brand myself as his brother's murderer, even though I
acted only in self-defence. [ had better give his letter below, as
it would show how his natural temperament worked. After
taking me to task for leaving suddenly, he continued. * You
may be shocked and surprised to hear about the strange event
which occured in our village some days ago. You know we were
preparing to remove my brother from his unsavoury haunt, but
the spirits of darkness were before us. One evening, a stranger
was seen to wend his way to our house. Observers swear they
saw hellish flames leap often from him as he walked. As he
began to enter the house, Mahalingam—a courageous neighbour
of ours—approached him with curiosity. The Devil's Messenger
suddenly turned upon him, and with baleful fires starting from his
eyes, just pointed at him with his little finger—when, lo, Maha-
lingam was forced back with tremendous force by a mysterious
power, and had to catch himself at the street lantern to save
himself from falling. He carried his news to other people, and an
excited throng saw the man repeat certain words before the door
which suddenly flew open, and the stranger -vanished inside.
The people outside, greatly excited, dreaded for the safety of my
unfortunate brother who had attracted their pity in his harmless
and miserable seclusion.

“ Nothing was heard for a long time, and the people—all
tremulous for their safety—dispersed to their homes. Many kept
awake the whole night and saw fearful portents. A cat crossed
the path of Mahalingam, who was thus rendered all the more
anxious.

“About 12 or | p.m., some man who had come outside heard
with fright strange words spoken from inside the house, and an
alarmed concourse massed together on the side, and distinctly
heard a high-pitched voice uttering spells in a mysterious language
which nobody had ever heard before. Afraid of what would
happen, they retracted back, and about an hour after, an
unearthly, inhuman yell sounded from the house. The whole
street was thrown into an awful consternation, and barring all
the doors and windows, all the people remained trembling inside
their houses anxious for the morrow and the remaining night.
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After broad day-light, a group gathered together, and found,
to their astonishment, the door of the haunted house wide open.
It was long, ere accompanied by two or three policemen who
were sent for, that they mustered courage to enter the house. A
hideous sight met their eyes in the Kudamn. My poor brother lay
dead, his skull crashed, and the whole place was dyed with
blood. No trace was seen of the mysterious stranger. It is
positively certain that he had suddenly vanished from the scene,
for nobody was seen to go out of the house. [t is surmised here
that the diabolical yell which was heard might mean his triumph-
ant shout of exit after the perpetration of his fearful deed. He
might have come specially to forestall our efforts to remove a
man who had been of service to the devil as a medium, and his
spells probably drew my poor brother to his side from the attic
where he is always to be found. You see this directly upsets my
theory that mad men are immune from the evil effects of ghostly
influence. It is still unknown why Shunmugham was then spared
so long, but the ways of the evil powers are inscrutable. The
police inquest has revealed nothing.

“ The whole street is now scared, and it is likely that the
residents may leave it soon. This sad narrative may serve to
show you the essential truth of the opinions I had held, and the
fallacy of your views. You may now grow to recognise that
what you call silly superstitions may really represent important

truths.”
& * * *

Anyhow, the family curse seemed to have expired with its
Jast victim. The house .had, since, been purchased by a
European missionary who had erected a church on its site, and
no new sensation has occurred. Rajaram, after a successful
career as a teacher in a High School in Madras, died some
_years ago, and the bitter grief of his loss is enhanced by the
close intimacy which continued between him and myself all our
life. His death had now enabled me to give out for the first
time the real facts connected with what has been popularly called
the * Kumbakonam Devil Mystery,” though really there was no
devil, and the mystery did not take place in Kumbakonam at all.

Habit Culture in Hinduism

By P. V. Aghoram Aiyer, B.A,, B.L.

TIQUETIE is the point of distinction about western
society, and the word represents all the refinement which
can come into human character under the influence of

breeding. It may have its weak side as when itis not the
natural expression of the inner life of the people, but descends
into dry formalism and routine. But there is an aspect of its
culture which is lovely to look at, and when it is seriously taken
up fer practice by the members of scciety, life becomes richer
and fuller. A similar unique distinction may be assigned to
habit culture in Hinduism. In my conception of habit culture 1
include those usages and practices of the average man in Hindu
society, so far as his daily life goes, which have the approval of
his fellows and the sanction of religion and are intended to
give that elementary training without which no Hindu is ordi-
narily good enough to gain an insight into life. In its essence it
isthe product of an institution which aims at reforming the
average life of man. Being meant for masses of mankind it
necessarily suffers from a certain superficiality. In the nature
of things your reform cannot go very deep. It can have reference
predominently only to the external life of people.

(2) Hindu society is in a sense a loose theocracy. It has
no Pope to whom the whole of society has to bend the knee as
in catholicism ; nor has it an organisation to drill people into
obedience to the orders of the ecclesiastical head. In the very
early ages when there were no foreigners marching with their
invading hosts into India, and the general population lived in
plenty, and the sovereigns who ruled over Hindusthan were
rich and powerful, the idea of a perfect social organisation
assigning the first place to learning was conceived, and the
leaders of those times devised measures to confer the advantages
of clean and healthy living upon all men in society. The
builders of social organisation were the sages—and they ‘wrote
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illuminating texts laying down the injunctions suited to men in
different stations in life. They dealt with great and small themes
alike. They formulated the principles and went into deteails as
well. The greatest of Hindu law-givers is Manu. Every other
is in a sencze a shadow of that man. Whkether the book called
the Laws of Manu as it has been handed down to us to-day is
the work of one brain or many, whether the original writing has
been enriched by subsequert additions or not, | cannot resist the
astonishment | feel in looking at the vast and massive mental
stature lying revealed in that book. There may be much in his
writing that may look crude and uncanny to the modern
sceptical mind.  The study of the details of life may appear to
have been carried to tedious, if not disgusting lengths, through
his many pages. But there is no doubt whatsoever that he has
a strikingly profound conception of the aims and endeavours of
social life.  He is the first great Aryan who envisaged scciety
from all points of view. It is a mistake to think of him as one
having bequeathed the curse (f a petrified social institution to
India. Heis no stickler to forms. He is of the race not of puny
minds, but gigantic thinkers, nor is it proper to point to him as
the originator of the Hindu social institution of caste. He takes
account of the institution which had already come into existence
prior to his time. He prcvides means for the harmonious work-
ing of the social machine. [ think it is an insult unwittingly done
to the genius of that great man to think of him as some very
powerful leader of his times who tried to throw society per-
manently and unnaturally into one mould.

(3) It is to the writings of Manu that one must turn to find
the origin of habit culture in Hinduism. What wasthe aim of this
sociologist in laying down the rules of gcod life in society 3 Not
8o much to earn the approval of one's fellows in society so far
as one's conduct goes ; nor was it conceived of as a system of
rewards and punishments. Heir to a rich spiritual heritage as
he was, it took him no time to see that the highest aim of the
individual was the liberation of the soul, and all social action
should subserve this one end. It was discipline, then, that was
the primary aim which Manu set for the accomplishment of

>

n
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society in laying down these rules of good conduct. The disc;ip-
line of daily life consisted in numerous acts of self-denial which,
as they were performed with increasing earnestness lendecll to
raise human life from the level of the brute. In course of time
the highest caste in the land became the preservers and Promoters
of habit culture. It cannot be denied tha't to a certain ext'ent.
the priests who had not sufficient renunmat.xon to .tap the springs
of spiritual culture fell back upon the details of rm.xal and made
a science of them. They might have even laid an undue

emphasis upon them, and using their position as the leaders of

society, they encouraged men to think of the.se detai%s as 091}sti-
tuting the goal of human endeavour. The tide of high religious
enthusiasm which swept over the land, whenever a reform
movement refreshed and invigorated it, must have spen.t itself
sooner or later, and society in normal times got back to its qld
uses and settled habits. The only evidence it .could give 'of its
n religious matters was tais attention to the science

absorption i '
Thus habit culture must have gone on in the country

of details. -
fairly without a break through all these centuries. ‘ ' .
(4) There 1s no doubt that the lc‘aders of t.hls habit cultut.'e
were the Brahmins. As they occupied the hlghe?t placj,e in
society in the ancient days they 'had C(.rrespondu?gly.hlgher
burdens to bear. Their lives were intended to bé set in rigorous
self-discipline. Though in the course of cc?n‘iuncs and during
periods of spiritual sluggishness, thTs self-denial tended to become
very much a matter of externals it is a.fact that there wa'ls greatc'er
refinement in the 'general habits _Of life f)f these people than in
those of the sub-Brahmin communities. They unc?r'xsmously sc':t
the model in refinement to the f)t'her communities. To.thxs
day in India the other communities who compose Hindu
society ceaselessly ccpy the usages 9f the Bra‘nm'm. l"would
go further and say that they aSSif‘nllatC in daily lhife the
Labits of the Brahmin. In food, in marriage and ot.her
institutions, in worsip etc, the progress in Hindu society
is always from the comparatively 'unrehncd practices of
the sub-Brahmin communities to the refined observances of the

Brahmin. | hope I amnot hurting the feelings of any non-
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Brahmin Hindu friend in making the above statement. 1 am
just now not concerned to show how a fairly refined habit culture
concentrated itself in the life of the Brahmin community. | do
not propose either to examine the correctness of the charge
against the Brahmin, accusing him of having created a monopoly
in his favour in the matter of learning and culture. | only wish
to point out the broad fact, that the outstanding institutions of
the Hindu social life were zealously fostered by the Brahmin.

(5.) Vegetarianism is a predominantly Brahmin achievement
in Hindu society, notwithstanding the deflection from this practice
of some Brahmins in Bengal and elsewhere. This is the approv-
ed food in India, and many non-Brahmin communities, follow-
ing the Brahmin practice in this respect, continue to be scrupul-
ously vegetarian. Marriage before puberty and the observance
of widowhood are institutions peculiar to the Brahmin. There
are some non-Brahmin communities, notably the Komati Vysyas,
who have wholly adopted this practice. In this latter respect
no doubt, Hindus who have received a modern education and
whose minds are disturbed by the new ideas presented to them
by the westerns, are deeply dissatislied with the old system, and
they want more efliciency in the lives of their brethren and
better justice done to the claims of all for finding happiness in
life. There is no doubt however that at one time these institu-
tions represented the cream of Hindusocial effort, and it was
then that the practice filtered down to the lives of men in the
lower ranks of the social scale.

The early risings before daybreak in the small hours of
morn, the meditation done in those calm moments, the morning
immersion which refreshes the brain, the ablution which follows
it, saying prayers before eating, repeating and remembering the
names and attributes of God at all hours of the day, the {asts and
the vigils undertaken with a view to get the body to subserve
the mind, learning the scriptures and reading the stories of the
sages and the incarnations, and many more detailstoo numerous
to mention are inseperable parts of that great institution which
flourishes among the Hindus without an organisation and gives
birth to the most enduring habit-culture the world has known.
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It must again be said cf this institution that it is the best mould
{or the preservation in normal times of spiritual memories. And
whenever a great religious movement reared its head in the
country with a rare hold on men, it was the men whose lives
were set in a key of constant self-denial who were most forward
:n recognising the leader and appropriating into the body ol the
social faith the usages which were peculiar to him.

(6.) What has been the net result of good which has come
into Hindu society through this institution? It has introduced a
certain measure of refinement into life. It has opened wide the
doors to a happy life to men who could willingly limit their
wants and seek to conquer life by self-mastery rather than by
self-indulgence. It has shown to average men the way to make
daily life happier and pleasanter than ever. lts greatest weak-
ness is its want of adaptability. This feature never became
more apparent than in these modern times. Western and
eastern ideas met on Indian soil and produced the keenest con-
flict. Unfortunately for ourselves we were in the ebbtide of our
social consciousness, and instead of boldly investigating new
methods and new ideas, and assimilating or rejecting them as
they were good or bad, we went into our own shell,.and‘ de‘sircd
to preserve every institution of ours without consndermg. inde-
pendently of western influences, the need for chan.ge, if ever
there was. he crudest feature, then, of this institution was 1its
dread of things outside one’s own. One constantly hears of
attacks made upon the Hindu Radical's position from the con
servative section of society, not based necessarily on the grounc
that the innovation proposed is bad or injuriotxs per se, b\..lt or
the ground that occidental inﬂuex.xces‘ are behind the radical’
outlook- Though higher Hinduism 1s n?arkcdly tc.)ler.ant aflc
extends the hand of fellowship anfi goodwill to all, in its socia
forms, when conservative and radical tendcncxes' war wx'th eacl
other, the intolerance shown from the cons§rvat|ve- side is some.
times grotesque- One finds the l‘xarshest thmgs- said of tl:le radi
cal, and at times, the basest mot.tves also attn‘bu?ed to him.

(7.) This habit culture is bullt. upon the principle of conser
yation in gociety. Alluding to this phase of the matter Viveka
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nanda said that eastern societies are mainly conservative, and
western societies are largely liberal. The idea was expressed
by him with unusual clearness and vigour when he said that in
India social life was communistic, while the inner life of
man was individualistic, while in the West there was social
individualism hedged round with religious communism. Ac-
cording to him, *“the conservative’s whole ideal is submiss-
ion, while the liberals’ whole ideal is struggle, change. Before
a millionth part of the change is accomplished, society has mov-
edon to a new point of view. Ccnsequently it is the conserva-
tive who enjoys life more than the liberal. In the conscrvative's
philosophy there is an idea that a man cannot have all he wants.
This is ugly; but it brings out points of light and strength.
A perfect life would be a combination of both.”

Vivekananda wanted to break the crust of con-
servatism in Hindu society, and he would have shrunk
from no pains, no odium or censure which the task
invoived. No more striking tribute was paid by any Modern
Indian than by him to the greatness of Hindu social institutions
and no more scathing condemnation of its inherent weakness was
made by any than by him. | cannot resist the temptation of
quoting at length a passage from his writings which sets out his
view in unmistakeable language. * Our motherland is a glowing
example of the results and consequences cf the eternal subjection
of the individual to society and forced self-sacrifice by dint of
institution and discipline. In this country men are born accord-
ing to shastric injuncticns. they eat and <rink by prescribed rules
throughout life, they go through marriage and kindred functions
in the same way, in short they even die according to shastric
injunctions. This hard discipline with the exception of one great
point is fraught with evil. The good point is that men can do
one or two things well with very little effort, having practised
them every day through generations. The delicious rice and
curry which a cook of this country prepares with the aid of three
lumps of earth and a few sticks can be had nowhere else. With the
simple mechanism of an ante-diluvian loom, worth one rupee, and
the feet put in a pit, it is possible to make kincobs worth twenty
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Rupees a yard, in this country alone. A torn mat, an earthen
lamp and that fed by castor oil, with the aid of materials such as
these, wenderful savants are produced in this country alone. . An
all-forbearing attachment to an ugly and deformed wife, and a
life-long devotion to a worthless and villainous husband are
possible in this country alone. Thus far the bright side. But all
these things are done by people guided like life-less machines :—
there is no mental activity, no unfoldment of the heart, no vibra-
tion of life, no flux of hope ; there is no strong stimulation of the
will, no experience of keen pleasure nor contact of intense sorrow
there is no stir of inventive genius, no desire for novelty, no
appreciation of new things. Clcuds never pass away from this
mind, the radiant picture of the morning sun never charms this
heart. It never occurs to this mind if there is any betier state
than this; where it does, it cannot convince; in the event of
conviction, effort is lacking. and even where there is effort, lack
of enthusiasm kills it cut.”

(8) Habit-culture then has made Hindu society almost
permanently static and inefficient for the modern struggle. Men
have the duty not merely of preserving the past, but also of
intelligently adjusting themselves to the changing times and
pointing out the tendencies fcc the future.  There is no virtue in
automatic submission to the will of socicty and reducing all
experience in life to learring a few gocd points of discipline.
Though a constant state of revolution in social affairs is undesir-
able for the general well-being of man, seasonable changes show
that the living soul in man is still responsive to outside influence,
and that man has the genius and the adaptability to master the
unexpected circumstance. A society that aimlessly floats down
the tide of time, shutting its eyes to the rezlity around it, and
resolutely refusing to make the adjustments demanded by changed
circumstances, ceases to belong to the category of the living, and
runs the risk of an embalment and preservation as a museum
curio. Al habit culture in Hinduism is nct necessarily
symbolic of crude conservation. The essential elements of it are
needed for all time.

They ought to govern the lives of men in all ages. What
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we have to do is to be more discriminating in our ernphasi

Meanwl.xile modern competition is doing all it can to breik o
the ¢ld integral Hindu life. It will be a thousand pities if t] o
features of the institution which have added a distinctive sw tlose
to Hindu life and form the hall-mark of the Hindu culture e:hZLejj

disappear from us under the grinding pressure of these hard times

When that crisis comes upon us, | hope, the Indian woman will

delend with her life the institutions of her ancestors

(%) Habit culture in Hinduism is largely heterogenous to-d
There are parts of it which you could rationalise, and all so .aty.
'speaks with approval of them, though the indisci " C:; y
is last overtaking us is making their observance rarer d: ”be ! at
among us.  But very large parts of it go to pieces at theytojch 303;

reason, and the only correct description of them would be that
¢ tha

they are superstitious observances. | do not suggest that ¥
. . 1at supersti-
tion in one form or another does not prevail in every P icty

society.

Medern influences are heavily attacking these superstitions every
X ) s c -
where ; but ours are the lorgest lived and resist the invasion of

reason with the greatest power, Every trifle of daily life has a
¢ ha

religion and philosophy behind it in Ind;a. What may be a rule
earu

of fashion or etiquette in  otker societies becomes the basis of

religious injunction. There is probably no other soc; taslb oCl a
the sun which has a religion about hair-dressing. Th lety un ler
for the wearing of Rudraksha beads by I.Di;:tists er?r:::cma:

rules for rinsing the mouth and so on. There is a touch of
. ouch o

the ridic?]ous in making the slightest departures from these
rules punishable. We are told that those who do not strictly
observe the rules ahm.xt' t.hese trifles are less pleasing to Ged. A
number of such artificial conventions have grown up; they
hedge round the individual and reduce his personal freedom to
zero.  The result is that original thinking has little encourage-
ment on this soil. Society conspires against the brave man who
may have strong personal convictions, sends him to coventry and
embitters his life so fully that any but the best leaves the field of
contest in despair.

(10) This state of things produces also the vice of double life
among men. |t introduces the bane of communalism into social
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life. It creates caste pride, and the men who are the best
samples of habit culture, nct merely do not realise their obliga-
tions to their less fortunate brethren, but build round them walls
of caste exclusiveness. It is in the name habit culture that Hindu
society has perpetuated untouchability in the case of a class of
Hindus. Men who belong to us and love the religion they are
born in, are denied the elementary rights of citizenship and
deliberately kept out of the amenities of life, not because they are
wicked or unrepentant, but because social convention is content
to keep them in their present state. Habit culture has signally
failed to bring into existence ameliorative effort for the elevation
of the down-trodden. To almost every demand of humanitaria-
nism affecting this country, habit culture has not made even
grudging concessions. All aspects of universal thought or
universal experience, whenever their application to this country
was attempted, found no friends from the students of habit
culture in Hindu Society. There may have been nodding assent
to the theory however high it may be. But these men shrug their
shoulders at any practice or usage which flings down the walls of
partition dividing men from each other.

(11) Habit culture in Hinduism flourishes now on the basis
that man is almost wholly a body and very little of mind. Men
who have it as the only distinguishing marks of their lives among
us, think that it is a sufficient answer to all the demands of mind
and soul. Having done great services to Hindu Society in the
past, and having still a great office to do for society in future
habit culture to-day presents more objectionable than useful
features and threatens to overwhelm society. This is one of the
greatest obstacles to the progress cf Hindu Society. The chief
need of the time is to reinforce those féatures of habit culture
which are not repugnant to the enlightened conscience and
understanding, with the strong points which this age can give us,
Our society has to appropriate and learn the use of many modern
achievements which may infuse a new vigour into our lives,

~pOP—
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The Cape to Brindaban

(CONCLUDED.)
A Pilgrim’s Conclusions

By K. R. R, Sastry, M. A,

Fellow of the Royal Economic Society, ( Lond )
» aon.

N .the foregcing sketches, one could have had
into some of the m i " aces of
. ore mmportant hol
]ndla.. We are naturally lead to ack }; pl:CFS oi
uestior 1 L oremce
Eet:v;onslij)f this type :— What are the differences
en North Indian and South Indian temples ?

Is there the s
Same controvesy
te y In the north i
mple entry that we hear of more often nowadays | regardmg?
In our parts

Temples Com
pared
C :
A RITICAL study of our village-planning will bring in the

fact of the situation of Siva's te
. . mple in the
.VIShnu s in the West. Such a clear-cut distinctio E:aSt and foha
in the many of the North Indian vill p 18 never visible
we stumble across one vill e
whereas,

ae-shri Wherever we go,
the contrary see Saerhrine or other in the South.
Caleutt y scems to describe the state of affairs i
cutta and many of the Bengal villages attaurs i

To the .y oL :
new visitor, 1t is invariably the case that he has a

view of the heavenward-bound
. t ; .
miles from the place. Extensiveo"/‘(;;;d(;f the South while a few

thambam, and the Bali-peedam, Dwajas-

inner prakarams- t
characteristics of the South Indjan Templhese ore some of the
es.

te e . .

SIEPIPS- ol Nortbern India with their * Courts Porch d

bu ordinate Shrines™ contain only one small 'r C- > :-nh
i A . com in whic

esides the presiding deity several mingr diviniti

quently placed. leaving no raom enough les are

The narrow, small

fre-

for a doz persons to
{ : . en

present their offenngs at a time and to ol ' : t

observe the prescnbcd

ceremonies in an orderly manner.

he pancha-kala-worshi i

I : -worship, abhisheka-elabo ati d pic
' - rations an ICc-

turesque deeparadhana—all these external ceremonials are
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points favourable to the South. A comparison of Sri Ranga-
natha's Temple at Brindaban and the Gujarathi Sri Krishna's
Temple at the same locality will bring into proninence these

differences.
Bhakthi—in the North

ET, when one has in view the all-pervading Jagannath at
Puri and Viswanath at Kasi, it remains with me a question-

able proposition if such rare devotion is seen within many of the
otherwise brilliant Scuth Indian Temples. While embraced Lord
Jagannath at Puri and worshipped: Viswanath through direct con-
tact, the intensity of devotion which pierced through my inner
self I never experienced in any of these South Indian shrines.
While with us here devotion has to be manufactured through
many an external ceremonial, in the north we have rare
opportunities of identilying ourselves with the Great self in us all—
Sri Renganath at Shrirangam may strike awe in the devotees:
Lord Alagar in the Alagar-koil (near Madura) may terrify the
unsophisticated among us : Sri Meenakshi of Madura may infuse
devotion through her magnanimous eye : Lord Venkatachalapathi
in the Hills may draw out from us rare sacrifices : the Boy- Lord
at Palni may make us all Miniature-Gods, and thrice-holy
Chidambarammay enable us toenter into absolute communion with
I beg to repeat once again, the rare throbbing of the

Nature: yets

soul and the supreme quiel which 1 experienced at Puri, Kasi, and

underneath the holy Banyan Tree of Sri Ramakrishna Parama-
hamsa, was never my lot in the South

Equality before the Great one

OW to account for this? Anyone can worship the Lord at
Puri and Kasi within embracing distance. What have we,
gained by clesing the Sanctum Sanctorum against

Brahmans,
So long as we are painfully aware of the

other communities ?

fact that we are pygmie
fathers, is there any reason to base our claims on the poor plea

of birth?> The Great one never wants these unnatural distinc-
d of a better and purer Saint than St.

s when compared to our great fore-

tions. Have we hear
Nandanar of the Pariah caste? 1f we attain power through
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penance, all power shall be shown us unasked. In such a case,
the artificial conventions become out of place. The path of
Bhakthi has been specially recommended for use in this age
and it is our duty to do away with these humiliations which we
have been wont to inflict on the less fortunate of our brethren.
Why gcod tanks and sacred shrines should be closed against
our countrymen of other communities, is not at all intelligible.

Not in externals, but in the intensity of our bhakthi, lies our
salvation. If a visit to Puri will not enthuse the devotee with a
profound lesson of unity, if the mild Hindu will not learn to
keep cordial relations with the fiery Musalman after embracing
the idol of Jagannath, if the social tyranny that we are exercising
over our brethren in the South is not to be supremely regretted
after a darsan of Viswanath, if a new leaf could not be opened
in the annals of communal-ridden South, really, I have no
faith in such a despicable being.

— mﬁ,.

The Rehgion of the
~Ancient Tamils

By the late Mudaliar Sabaratnam G.G ].C. of Jaffna.
This Religion according to Tholkappiam
f: LTHOUGH the ancient Tamil classics are confined mainly

to the material plane, they still atford us ample opportu-
nity to trace the religion of the Tamils of that period. A
study of these classics would clearly show that the religion of the
Tamils was exactly indentical with what is now known as the

Vedic religion, as exhibited, of course, in the light of the.

Agamas. There may be some slight difference in the method of
explaining dogmas, and such difference is only in method. But in
other respects, the religion of the Tamils cannot be said to have
been dilferent in any way from the Vedic religion We could
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clearly see from the ancient Tamil classics that the authorirty of the
four Vedas was fully acknowledged by the Tamils of these days,
the Vedic Gods were invariably invoked and worshipped, the

Vedic rites and Ceremonies were freely practised, caste distinc-

tion was rigidly observed, the doctrine of Transmigration was

implicitly believed, the law of f)on-killing. was largely enforced,

temple worship was systematically c.a\rned on, and the moral

duties enjoined by the Vedas and Vedic Sastras were accepted
; jon.

w1tht;u:v;’l‘i;pst take up Tholkappiam, the oldest of the Tamil

classics that we now possess, and see what was thereligion of the

Tamils according to this Book. It is quite apparent from Thol-
kappiam that the Tamils believed in the existence of God, that
their religion was & form of pure Monotheism, and that they
believed in a revelation given by God. These ideas are beauti-
yed in the following couplet of that great work :—
L%t @ dermBL % Hdiar

(peflossr &5 (P BSTET (BLD.

(The book given by God, who is the cause of all causes, who
knowing and who is beyond the reach of deeds and their

fully conve

is self- ) )

effects, is what 1s known as the primary authority or revela-
]

tion).

This couplet gives a clean conception of God, as our
ancestors understood Him 4000 years ago, and it expresses in
unmistakable terms the idea they had of revelation. The
couplet describes God as the first cause, as a sentient being that
is sell-enlightened, and as a being that is not affected by
deeds. That He is not affected by His deeds shows that He is
immutable and pure—that He is free from likes and dislikes—that
His motive is always grace, that none of His action are in His own
interests that He 1s absolute and non-dependent and that He is
above all wants. That He is self-enlightened shows that He is
ommiscient and blissful,—just and merciful, That He is the first
cause shows that He has no beginning or end and that He is the
maker of the whole universe. This single couplet may be said
to embody in itself a clear idea of the several attitudes of God as

expounded by the profoundest of religions philosophers. Can
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we say in the force of this couplet, that the Tamils of the
period in which Tholkappiam lived had no idea of a pure form
of religion and that they were only a primitive race worshipping
demons and goblins.

(2) Let us now see what the revelation referred to in
the couplet is. To a student of Tholkappiam, it is
not difficult to say what was the revelation that was accept-
ed by tie Tamils of these days,

The thirty-first Sutram of the ancient work reads as
follows: —

e wii@ g s5iflas P& By,

(To those of the higher orders belong the Sastras brought out
of the Vedas.)

The whole of the section known as Dt mer Baraih of this
great work breathes a Vedic spirit and it is useless to multiply
quotations in support of the veneration the Tamils had for the
Vedas.

(3) The social life of the Tamils seem to have been regu-
tated by the Vedic and the Smritic laws and there js any amount
of reference in Tolkappiam to the practices ordained by the
Vedas and their supplementary Sastras. | would draw the
attention of the reader to the folloing Sutra:~-

G WRAHFIIC_ L AT LG BE T RIRY,
auan % (o fenr L1 & LT B(LpLD

@cwewpsar i og Gem bj@@fi uim(ljmb

The elaborate commentary on the Sutra by Natchinar
Kiniyar would clearly show that this Sutra embodics in it the
sense of the vedic Smrities, Ithihasas and Puranas especially the
Samskaras connected with the Vedic fire, the different forms of
aseticism prescribed by the Vedic Sastras etc,, etc.

(4) The Vedic Varnas (castes) are distinctly mentioned in
several places.

Sutra 29.

Culont 1papanin snevait $8 apfl 53 &

[The rules laid down for the high are common to the four

(castes.)] '
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Sutra 144. . |
QuoRevri ppeuid(@ib LT S5 &160 0
EQprissr@iL ST P apan G

(The rules laid down for the first three higher orders will at

times be applicable to the last as well.)

Sutra 126.
g
%/}quﬁ.lﬂiﬂ’a&ﬂ) cg)/ﬂ'i'ﬁmf}.i@fﬁlj .

(The thread, the water-vessel, the triple stick and the sandals

> & 50 (y)é;@&fra?}rw%m@u

belong to the Brahmins)

Sutra 128. -
HYESE@YNTH @fwa) IFTS

Qaren Bl auzietd Quir(HEG o1 giar3a.
(Some of the rules prescribed for the Brahmins are appli-

cable to the Kshattriyas as well)
Sutra 603.

aafuar GuBRw arafllsarpsoms
(To the Vysia belongs the profession of trade.)
Sutra 636. ' .
Qv @ Lo 5B (85 ©OF. 51 T V6V
@6\)3@)5@1 @Lof(ﬁ,&l.) Gpaums blsps@
(The Vellalas live only by tilling the ground.)
(5) The 92 Sutra of Tholkappiam refers plainly to the eight
kinds of Vedic marriages.
wan pQuri & FUS 5 Loed DO guar
(Ol the eight forms of marriages that obtain among the

Vedic peoplc.)
(6) The Vedic Gods are referred to as follows in the fifth

Sutra:— '
wrQuirar Cuw s p 1S pLb
QeQuirerr Quw ewaer iyad pis

Qauis gt Cuow BoLer QINS L
aurarar@uow GLIT L6 guasptd

(pedon 58 wrsOns Ceven &
Qardvefs qpepurp GFrvean UL,
(The forest land occupied by Vishnu

The mountain land occupied by Subramania
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The watery land occupie d by Indra

The sea-girt land occupied by Varuna are respectively
known as Mullai, Kurindai, Marukiam and Neithal.)

| (7 It may be seen that the Vedanta Mahavakkya o

Tatwamasi is itself referred to in Tholkappiam.

Sutra 188.

. Qavan g wre dlurend epesr A paur g
(The period for acquiring knowledge such as Vedanta etc.,
should not exceed the limit prescribed, and the knowledge itself .
should not collide itself with the Maha Vakkya of Talwamasi—
See Natchinarkiniyar’s commentary).

(8) The practice of Suttee itself is referred 1o in Thol-
kappiam.

Sulra 79.

novenat samoSend suien U Qe
CFrevellani S 1in&o Hevuyie

(Here the Palai or the desert land is compared to the fire
which the chaste wife entered into along with her husband).

It would thus be quite apparent from the oldest of the
existing Tamil literature that the religion of the ancient Tamil,
was the same as the religion of the Vedic Aryans.

Their Religion according to the Literature of the
Sangam Period.

I will now examine the Tamil literature of the third Sangam
and see what the religion of the Tamils was according to that
literature. All the literature of this period had Tholkappiam for
their authority, and it is needless to say that their views as
regards the religion of the Tamils will be exactly identical with
those of Tholkappiar. It will be apparent to any one who wades
through these literature that the religicn of the Tamils was the
same as the religion of the Hindu Vedas and Agamas. The
following quotations will fully support this view and will clearly
show that the Tamils have all along been followers of the
Vedic faith.

(1) Vedas and Vedic Practices

Irayanar Agapporul was a great authority for the third

Sangam poets and it begins wlth the following lines :—
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,g/eéﬂ.@?@ﬁf& 5% sorQeavert LuBa
shGaT 1D wer oML gy
BB QPSS QOrosr gyt Ljevaur
(This sutra distinctly refers to the Hindu Vedas, Vedic marri-
ages and Vedic Brahmins).
Nakkiniar, a fellow of the third Sangam and the able com-
mentator on Irayanar Agapporul refers largely in his commentary
to the four Vedas and to Various Vedic practices; and one

_ could clearly see from his commentary what the religion of the

Tamils was during this period.

Kalittokai
Verse 1.
SpBUBFEITE SO LI USTT5Z
Qs pbi Fm& &15H Ay whsm
Verse 2.
o8 @1 phs FISAP (pAriay erar 1psCar g
Qs i & savmsE) Cay arowmEse & HiLb
&A@ uauer Qewer wrins Qarer sa—wis s aofi
Verse 36.
Qasnd WHSaNT Gajd
Qeverad wreflud gnidis@ OuarQarerCe
Verse 69.
N @8 gen wigsn Darfaacy Qeiarsr Cure
(These passages clearly refer to the Vedas, the Angas, the
Brahmins, the Vedic Asramas the ensigns of the Asramas, the
Vedic fire, the Vedic Gods and to Puranic allusions.)

Purananuru

Verse 1.

wavp malers gami Haevayd LGS
Verse 2.

mrgye Cous On B @iflud guid
Verse 6.

srar waop pefior Qoo @ s Qusle
Verse 15,

reuguae srar Cagsd SEEsET 58
Verse 166.

Y pamisl @ (P ZT
50
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Verse 3562,
srew Loan & (&0,
(The four Vedas are directly referred to in these Verses)
Tirumurugattupadai
wi@rayBuler wryel aprg
i gaoni Qevenel Quiri &@Cuo,
Qe CpiEn dusvballer aprsy g
2 pnren Grilig «Vonans seveBir e
YAefp s fniu opendie Qareans
epeT p wnsSGHEE 1S5
(The Vedic fire, the Vedic mantras, the Vedic Brahmins and
the Vedic duties are profusely referred to)
Mathuraikkanchi
Fpip Caigin elon B& LTy
psevs gami Qovgl LT
(The Vedas and Vedic Brahmins are referred to)
Perumpanathuppadai
Lompstriluzrm@mp uBQ e nSar
Caandlwsgam rmms_aflwés
Caenral gramg sans :
Q#sBlQuaenfin wpefan Casn@sr_ (s
sol pam dpFear Qo Bib,
(The Vedas, Vedic Yagnas and the Vedic Brahmins are
referred to)
Mullaippattu
spQupli S ePSs Ly el LTiimes
p&Qsra
(The Vedic Brahmins, their Asramas and their ensigns are
referred to)
Chilappadikaram
LT (p g LTI e e Py ST g &
fauwgs OFug
wreTLoap wader Supenp G IHT e
wepp Quirgré&@w gayF B0 E
(The Vedas, the Vedic Yagnas and the Vedic Brahmins are
referred to) '
Yranlass srGuss BowgQaQsd
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(The Vedas are referred to here)
It would be clear from these passages that the four Vedas
were fully and freely acknowledged by the ancient Tamils.
(2) Vedic Gods
TheVedic Gods were unreservedly acknowledged by the anci-
ent Tamils, and in fact they have had no other God except theVedic
Deities, although some of them might have undergone some slight
change owing to the change in the form of worship paid to them.
. Kalittokai
Csm Bisess15m BALI680DsH
U gERLE Sl uRBESL. S oo
@il G e p@pHanio Qr@ERLB BT &
@iools st g paren Qi ar
Qi rLpT s Quibw’ . CurenyZer yspEmls
Bt o L6t Qurp P pe Frean par Py
BéParafi srpsa. Coamn Qe pmser
@a';a@m@aulba’u/m) @prewiB@E @Trg
(DT FHL6D 5mé@pw/r@asn651p we_masro@uri
Carvavwaral pb@ure Qamass SFub
our @ @rdpm HEC s waer
& par G QrlBuraf pu@ure GrEseur
(The Vedic Gods such as Rudra (Siva) Vishnu, the Sun and
the celestials are referred to)
Purananuru
app weoguiu afiomerdi Fe
wrppn senflEd welBp Cap gy
s aari yfalr geryQuef
o Qaisargss pudans QsrgSwr gy
e gy Swant Lo riyQiueaf
D gt L Csrgdpe CadsCurgy
wenh wud guuwiflus 1w @p Geves P
Qanf) (1ps 240 @Owran Cs Cur guGwer
L& 1p5 HHCWTEE wrCun aren e
Baflp aymeden QoafiQuir guip
SCrE @ arer phy Ko SsTEE
ueL. SC sra Loew paL LisrQeoronexr
(Siva, Vishnu, Brahma and Bala Deva are referred to here).
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Tirumurugattupadai
LT BT et -S(EHiL voanfs @&n@@@m(md
Lorarant] Aar@sng & Qo gun Ooerendeu gy
vl eyufu ver sy el grar
eI 55 eior BgSapowst (Lpdident
epDauuien aprE@w pranrBg Ossvey g
ST HUSSREBL BTl LS pr UM
Qaveralippp s Qaver pB Dareren &
sfran@sgu wimindoa et g
STROUTES S Sad WU FGwndar
g s Cupsu Bmspai Qeaagy
mr HO1hs O Sl g g sarterst Sy @
e aBETHE wwrer pfl Qararerads
LT LBLp CLpou(hh SUoaia T s
wr Qo dupamass LBy apar@ur®
et BpS gy urdéy Cu s @uii
(The Vedic gods such as Brahma, Vishnu, Rudra or Siva,
Indra, the thiry-three species of celestials, the Ganas etc., etc.,
are referred to here with their functions as described in the
Vedas and Upanishads.)
Malaipadu Kadam
Gy & &L afor ,@@mm,m
@omENBIS_ kS B(iho WLoTTLIGT
Serflp ey deng Qurenr Gariryp
et (s e (e LwsE
wevL s s s werls Gur @l gen s1anar G srar p
ZaoowQurmen pyd Guw & GFadaer
(Siva, Vishnu, Brahma with his birth from the navel of
Vishnu as told by the Vedas are referred to here.)
Mullaippattu
Crlowr® evevibyfl Qurf &5
wr grEE ssos Fabsm Hiliss
wr o Quire .
(Vishnu, his chakra and conch and his blue colour as the
Vedas and Puranas describe are referred to here)
. These passages would clearly show that the Gods worship-
ped by the Tamils were no other than the;Vedic Deities.

On Truth

By C. Lakshmi Rama Sastri, B. Sc.

HE theme is sublime. Not less so is our audacity in pro-
posing to write upon it. Our excuse is a simple one.
We do not pretend to be moralists : it is not our line of
country. But we recognise ideals: they find a place in our philo-
sophy. It does not dishearten us that they remain only abstract
notions: they rarely materialise.  Still, it is good to cherish them.
Dreams have their uses: we let loose our fancy. Our minds
take holiday-trips into brighter lands. Then we see things with
other eyes. We realise how sordid our world is and aspire
higher. At any rate it is a step in advance. [t is something to
be conscious of our deficiencies: we know where we are. Of
course it does not take us far. But it is a good beginning never-
theless.

A man may have ideals but Le may fail to get to them. It
constantly happens. We cannot reach up to them; we have
not the necessary moral fibre. But that is no reason we should
not have them at all: we may speak of .them still. One need
not be a saint to write upon saintly themes. For, just as the
French say, there is no need for a sculptor to be himself made
of marble, so may a man be not truthful and yet write upon truth.

It is said of Pontius Pilate that he asked, what is truth, and
paused for an answer. Men have mocked him for this, but it
strikes us that he took an eminently sane view. The words‘true’
and ‘truth’ lie on every man’s tongue. But if we were to ask
the persons concerned as to their real meaning, ten to one they
would stare idly and literally pause for an answer. In the hurly-
burly of this world it is scarcely possible to hf)ld men up and
require them to explain the jarg‘on they a.re using. But it would
be a good thing if such a practice prevailed. Then we should
see tl;at much of our talk is of the kind that leads nowhere; that

‘ He says a very foolish thing T e s
- ]n such a sokemm way,” - - e T
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The truth is that most of us do not know what we are speak-
ing : we employ the words that come handiest and make no bones
about them. It was, it will be remembered, Socrates who first
taught us to use words with an eye to their true import. He suf-
fered in the process but that is no detriment to his teaching : it
only shows the reluctance of people to face the truth. We do
not wish that our own words should be turned against us; and so
we g0 on in our merry way, none the better for the mistakes of
our forbears.

If we were to enquire into the ultimate nature of truth, we
should, as likely as not, come up against a brick-wall. We should
be no nearer the result at the end of our enquiry than we were
at the beginning. It is a safe policy, however, not to give your
ear to anything until sufficient proof is forthcoming; and even
then, as the self-made merchant said, *allow a fair amount for
tare, and then verify your weights' We may dismiss at
once, of course, those who tell lies with premeditation. They
have neither part nor lot in this matter. They have no qualms;
they are case-hardened. We may treat them with ‘patient, deep
disdain’ and pass on.

But there are others whose case is not so simple.
They may also tell lies but they tell them with a difference.
They are not conscious of the fact. They may be
under a great delusion but they are simply not aware of it.
Here our personal conviction is the important point. Let the
truth be what it may; God alone knows it: so far as | am
concerned | stick to my version ; you may cry yourself hoarse
to the contrary for aught I care; it won't matter a docken leaf,
and that's all there’s to it. Now you cannot quarrel with such an
one. There are matters of which it is possible to take more than

one view ; and each one of us takes that view which is congenial
to his nature. It is mostly a question of temperament. The
wind blows where it listeth.

Truth, they say, lies at the bottom of the well. It lies deeper
than that, None can sound its depths. Those who think they can
are simply given to fancying themselves: they are like the
confident gentleman who thought he was at the top of the stair
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whent there were some more to go. If we know the trutlT there
Id be nothing more to know. Earth would be a paradise.
Generally, the word trath is understood in its smaller sense.
Mere faithfulness to fact is often regarded as adequate. ‘ It is
not so. There is a higher truth than truth t.o fact. It‘ is the
spirit underlying the facts That must be genuine, even if s?me
of the facts are not. The material element counts for nothing ;
it is the spirit that quickeneth. This is far more important than
a careful and correct statement of facts. There are some who
have a consuming passion for accuracy ; they would no.t be con-
sidered wrong for nuts. They are like pe‘uny-m-tht?-s.lot
machines. One never heard of a Higher Intelligence guiding
those machines. Similar is the case with tl'xese People: they
simply cannot help being accurate. Th'e idea is expressed
beautifully by Stevenson. ° Truth to fact is not always trL?th t'o
sentiment . . . A fact may be an exception ; .but the feeling is
the law, and it is that which you must nex.ther garble nor
belie. . .. Totell truth, rightly understood, is no.t to sfa'te the
true facts, but to convey a true impression ; truth in spirit, not
truth to letter is the true veracity.’ N |
Truth, it is said, is stranger than fiction. Fiction that aims
ts from ordinary life and projects them on the

wou

at realism takes fac _ ke
imagination in connected story-form. Fearing for criticism 1t takes

only likely facts, or what it regards as likely enough, and k“i_ts
them up together into a single strand. Now the process has its
drawbacks It often omits really important facts. These startle
if revealed ; and people disbelieve them in consequence. -That a
thing is strange is no reason we should disfegar:d it. It dnd' not,
as the phrase goes, swim into our ken, that is all.; and in the
reslut we become sceptial ; we are bowled over, as it were, by the
shock of it. But were truth told, it vv?uld outsell fiction. Far
stranger events happen in real life than in t'he most ext‘ravagant
stories. After all, stories are only transcripts from life : thc.y
are, therefore, smaller than life; in the same degree do the{r
plots fall short from those that colour our da:l)r lives. .Ror.nance is
not the exclusive property of the imagination. Ll‘fe is full of
romances if we only care to record them : to the hearing ear and
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the understanding heart it is the greatest romance of all. As
Mr. Clutten-Brock says of the Chinese poets,” there are no
incongruities and no separation of poetry and prose in life. All
life trembles into beauty like leaves stirred by the wind : and it
remains itself even while it trembles? Truth is indeed stranger
than fiction. People are so much accustomed to the hearing
of lies all their lives that if the truth were told for once
they would not believe it : they would stare after it, as stout
Cortez stared at the Pacific, © with a wild surmise.’

It is sometime since the world began ; and Man came into it
a while after. His advent, in some respects, was a misfortune.
He brought with him most of the evils that threaten life to-day.
He is a wild thing on two legs. He has wrinkled the fairface of
the world by his acts. He has strewn it with his evil deeds.
What are the root-causes of the conllicts that have taken place
and that, as the journalist would say, ¢bid fair’ to take place
still ? Many causes may be cited ; and they may all be true. But
the cause is this: the concealment of Truth. In domestic as
well as in public life it is this that plays mischief. Most of ou,
quarrels arise on account of misunderstandings; we do not see
others as they really are. We are more prone to see the devil in
them than the angel; and yet, it scemsto us, there is a fairly
equal admixture of both in their composition. If we are biased
towards the one more than the other, it is probably because our
own natures are more aligned to that than to the other; after
all, like finds ont like. [n a free atmosphere foul things <o not
grow. A generous access to air develops things, it does not stifle
them. Expansion is the rule, not suppression. Openness makes
for safety. Anything conccaled works like poison in the body.
It first corrupts the subterranean passages ; then it works its way
up, stealthily but surely. One must know one's opponent well ;
then he will cease to be an opponent. It is want of knowledge
that makes him look so hideous. We are all the children of God:
the same processes work in others as they work in us. If we only
knew the truth our enemies wouldn’t look the devils they do.
Our deadly feuds are really only slight misunderstandings
enormously exaggerated. And even these are due in the first
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instance, to the fact that we hide the truth from one another.
‘ Naturally,” as Mr. Edmund Candler says, ‘ Folk cannot come to
an understanding who are always shouting angrily at each other
through an impenetrable thick-set hedge; naturally they are blind
to any human trait that may be discovered in the unseen monster
lurking on the other side.’

It all comes back to this, therefore, that Truth should be
allowed fair play : it should form the basis of our actions: it
should be the care of our hearts and the colouring principle of
our intellectual lives.

° ° o - 160665
Fumigation-,
Ny e
By V. Aravamudan. S Y ‘\‘0\066’6 b

INDU Shastras have a scientific basis. Our da
and religious observances are inseparably interwoven
with fundamental rules of health. One such rule is

that of keeping our houses and surroundings full of pure air»
which is done by fumigation of certain things. Unfortunately,
most of the modernised Hindus have ignorantly or wilfully
neglected these daily observances. Consequently, nowadays
towns and villages have come to need Health Officers and
Sanitary Inspectors. Formerly, no such need was felt, for each
Hindu home was a Sanatcrium in itself.

The Sacred ¢ Homa’ lit up with the ‘Samithu’ (wB55) and
nourished with cowdung and ghee is the greatest purifier of air.
The smoke of the small twigs of the Arasa tree (gr&ioais) des-
troys certain harmful bacteria. Its germicidal properties are the
more pronounced when it is grafted with a margosa. People may
have heard of the so-called marriage between the two trees,
sacred in the eyes of the Hindus. The very breath of the combi-
ned tree is highly purifying and holy in nature., It is a matter of
common knowledge that people perform several Prathakshinams
(97 smferic) round such trees early morning after bath and do

51 -
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Puja. All Nagaprathishtas are centred round this tree of all
trees in the world. A Brahmacharya has need of the * Samithu ’
too often. Evidently there is something remarkable about the
whole thing. [t is not idle superstition that prompt people to
revere so much this venerable tree. Itis no wonder then that the
people of the older generation who performed daily ‘Homa’
with such mcterials, were endcwed with longevity of life, enviable
health, strength and intelligence.

Various other things are being frequently burnt in Hindu
homes which keep off or destroy bad germs. The properties of
the Margosa tree alone are too well-known to need lengthy
comment. Planting of the Margosa near dwellings, burning of
its logs for warming women during confinement in cold weather,
and consuming its tender leaves and flowersin some form or
other are evidences of its germicidal properties.

Fine Abhilor Chandhanam is used for various purposes in
various forms. Its medicinal properties are utilised in the pre-
paration of Chandanadhi. Thailam and other valuable
medicines for urinary and lung: complaints. A coating of
Chandhanam on the abdomen and chest aftet meal, works
wonders. We can't think of any Hindu marriage without the
Fumes of this valuable material inhaled alone or combined with
ingredients and which h-ve a remarkably purifying effect on our
body. Few Hindu houses are new to the use of the pleasant fumes
of Dasangam, Maddipal and Sambrani, which are plentifully
burnt in temples where larger concourses meet to worship. The
system of fumigating public places with such pleasant disinfectants
ought to be encouraged.

Still another of this kind is the Camphor. People need no
telling of its importance in all places of worship. The mere
smell of camphor about a person is capable of warding off or
destroying fell diceases. Camphordyne is a familiar medicine.

It is not surprising then that camphor is freely burnt in
temples and houses too during worship, and its fumes caught and
inhaled by people.

Other disinfectants used by modern doctors are sulphur and
chlorine among others. These are too strong and injurious to the

-
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system when inhaled, and they cannot effectively replace the
more pleasant and harmless materials referred to above. The
advent of the western civilization has tended to make people
neglect these treasures of health. May God open their eyes to
see and enjoy the vast treasures of life secrets embedded
in our shastras.

— S PP

Marriage and Personal

Freedom
By S. Sathiavagiswaran, M.A., B.L.

HE grandest fiction of our age is our dearly cherished
superstition about the sacredness of personal individual
liberty. The mark of civilization has been painted to

be the invariable respect for and jealousy about the value of
personal liberty which it assures to the individual. This isa
strange and delusive doctrine to uphold, in as much as it will be
found on closer analysis that the progress towards the so-called
modern civilization implies an enormous increase in our personal
and other relationships with external objects. This necessarily
involves the surrender of many natural rights. I do not contend
that that surrender is in many cases an unwilling one, nor that
even in cases where it has been forcibly compelled by the state
it has been for the harm or decay of the individual. Rather one
characteristic of modern civilization has been the formation of a
political society, organised and regulated by the rules and ordi-
nances of mutual self-protection which assures greater salety for
self-expansion of the irndividual in a collective state than would
otherwise be in a community of mutual warring elements, unins-
pired by the high social consideration of the common good.

Indeed this is the most infallible titie of modern civilization ta
our respectful consideration. But to say this, is not to say every-
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:ur;];g. Ev&;n alter a' surrender of a number of individual personal
ghts tot e‘benehc:nt Moloch of modern society there yet
:icmams a resndue'of personal freedom behind which the i d'y i
.ual entrenches himself ; and the evil of the excessiv .
tion, regulation and regimentation of modern life co:l :rgan:a-
the supreme sovereign authority tries to dislodge the sueb'mt‘;’ °n':
e th.ls modicum of personal rights, quite necessary f o fm
able existence. There is a certain amount of ac uiy > coTn o}:.t.
.su.rrcher to the central power as indicated by a ?aresence l{: t l?
injunctions and prohibitions, restraints and ordi 5 e}:'o},
fetter our individual freedom in all ways Tlinance-s - lcf
people are unwilling to risk the odium of pu.blic oe mflt).onty od
consent to sail along with the stream. For as Ermerson. said
The Virtue most in request is conformity” where s“n :al
would be a man must be a non-conformist as —wi 0s0
last sacred............ W nothing 1s at
' This habit of mind, what is called in the Bha t Gita th
policy of Lokasamgraha is seen most conspicuousl g?:a s ef
caste a.nd social customs. .Rules of convenience yframmda ers 9
t.he ea.ugencics of a passing phase of life gradually becor: By 8“;1
lised mto set and rigid formulae. Then the pious um‘cac Crys“(;
*_‘a"C“m?mOus superstition of mankind raises it to the stazon :‘ ]
‘d°l“f’h'°h we begin to worship after the world’s fa h'us ol- aln
realising the intellectual and moral slavery involscllox"' ltl:'e
process.  Always  the problem of life is the L e o
.con.fo'rmxst conscience. 1he problem of the confli to ba non”
individual and society in which society tries to bettlc h ——
ral course of individual reason and to inflict upon e ‘; nzt‘ll-
thfa penance of its collective persecution has bBOCIah redlc ;
Tmth a luminous insight in Tagore's novel ‘G o 'Pn :
interests himself there in the fettering tendency o‘f)ra. 1 lagolre
and conventions by preventing the natural ex an:focla fml:s
SOul,'or as he says “barring the way to unior:l o;‘”}“ : t'e
obedience to the behests of society but in Oppositioe: rt::t;::
commandment of all history.” What Tagore condemns is the
absence of a social system anywhere in this world Wh'cll?can
overlook petty differences of opinion for the sake of the bnitieg
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grand Humanity. [f marriage, (this is the
is the reciprocal passion between two indi-
f one soul for the companionship of another,
over-riding considerations of caste or sect, then why should
society raise up the demon of caste or class to oppose this natural
union, God-ordained? It is in this institution of marriage under
the cumulative influence of law, custom and public opinion that
we see the most flagrant violation of the right of the individual to
Society 1s SO constituted that in spite of the recent
in the matter of conceding freedom of

that can make one
theme of the novel)
viduals, the longing ©

free action.

developments of law
marriage, society insists upon conformity to its usages although

such usages do not stand the test of reason. | do not mean to
say that even in countries very much advanced tnere is absolute
freedom of marriage without legal prohibition of some sort or
other. But for practical purposes, it is not law that stands more
often in the way as social opposition which cramps and confines
the right of man by making a fetish of conformity. In these
matters it is rather for society to expand and give room to
individual conscience- But what happens actually ? Not only
we obstruct the path of the legal reformer,—for example, remember
the obscurantist opposition to permissive measures like Basu's
Patel's Bills,—but even where law forges ahead of society
gociety visits those who protest and act against its usages with ita
anger and persecution. We do not allow people even to face
the consequences of their free action. It is true the genuine and
conscientious rebel in his attempt at ameliorative social reform
faces the penalty of social opposition even while claiming the
reward. But with the majority of mankind this retaliatory
spirit and vindictiveness of society is a great deterrent force
which creates inherent prejudices and prevents free speculation
and finally dulls the appetite of the individual in the exercise of
his own natural rights by which alone we could attain the full
stature of our moral being. Advocates of the status quo,
particularly in India, try to fetter freedom of marriage by
saying that gocial system and religious observances are closely
even intimately bound up and that marriage is not merely a
but also a social matter. Further, according to

and

personal matter
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them, the problem of social morality rises up because there are
many of us. Were there but one individual, no social questions
would arise. Such people go to the extent of saying that there
is no abstract idea of rights, as conceived by the Radical Ration-
alists which ignores society altogether. But their righteousnes

does not depend on individual or social considerations - rathers
on righteousness must be based social and individual ccy)nsider-
ations. The result of a clear and impartial observation would
show that an advanced state of society which assures the greatest
happiness to its individual members is that in which the greatest
(Teedom xs.allowed. to the . members in the matter of personal
rights consistent with collective welfare and also where a greater
power of adaptation, readjustment to the changing tide of
circumstances exists in society itself.

‘ It isin this question of marriage that greatest difficulty is felt
in apportioning tie claims of individual and society. The basis
and organisation of the machinery of modern society consists in
directing man’s self-regarding instincts to rise to what Benjamin
Kidd calls *'the emotion of the pure ideal”, in compelling his
directive self to yield to his social self. It could be said more
positively in respect of this institution of marriage than of any
other that “the individual withers but the race is more and more”

But this expresses only one half of the biological truth. In a
society where the rules and laws of marriage crush the individual
and arrest the free development of individual personality, such a
process could not reasonably be held to promote the welfare of
the community or the race. The basis of marriage is love ; its
purpose is social or national welfare. Marriage is but the seal
that society sets on the choice made by love. In an early stage
of society mankind could not be presumed to found the institution
of marriage with any pre-vision of its social value. It resulted
from sex-love and was fundamentally based on the instinct of
jealously which, again, is the result of aneed for protecting the
rights of property, the wife, in primitive times, being a chattel
who must be reserved for her lord. This jealousy is stronger
on the part of man and more rigorous in its exactions. (Hence

probably the universal prevalence of a laxer code of morality for
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men and a severer for women in safe-guarding the rights of
marriage). But whatever be the rigour of this jealous instinct of
love, this jealousy for exclusive possession is of supreme import-
ance to society which, therefore, saw the advantage of harnessing
this instinct for the sake of its own integrity and preservation.
That is why Bertrand Russel calls marriage as embodying the
¢ creative impulses” (as opposed to ‘possessive impulses’) of life.
Any system of law, therefore, which tends to regulate marriage
must realise its larger purpose and any reform attempted must
lead to the liberation of this creativeness. Above convention,
above law, above sentiment is the larger purpose of marriage, its
social justification. Whatever form of marriage favours most the
successful upbringing of children is on that ground alone to be
Judged the best. The corner stone is the well-being of the next
generation. This paramount consideration will force itsinfluence
backward on the institutions of every community. To save
society from decay and extinction, marriage is regulated; and to
that extent the freedom of the individual is subordinated to the
larger concerns of life, the welfare of society. In judging of
therefore, we must take inte consideration Mr. Ber-

marriage,
trant Russel’s first point iz “What is its influence on the propa-

gation and education of children?”

But this is not the only aspect of marriage. Mr. B. Russel
says that the development of the character of men and women is
equally important in judging of this institution of marriage. Most
of the existing systems of marriage possess in a greater or less
cne or other of these two points but not both equally. It is even
pointed out that these two aspects are possibly antagonistic and
irreconcilable. This mutual antagonism is stated in bigger and
more general terms in the formula for which Sir James Frazer
among modern investigators is responsible, that laws exist to for-
bid men to do the things their natural instincts incline them to do.
This is not generally true. Laws, howsoever apparently tyran-
nous, are based upon the fundamental impulses of normal life.
Our customs, institutions and laws oxly formulate and emphasise
the impulses of normal life It may be that human ingenuity
sometimes moulds them into extravagant shapes and camouflages
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them with fantastic designs. This arrested development is very
characteristic of our own days. But the general tenor of law is
in the direction of normal human ‘instincts,’ using the word
‘instinct’ in the largest Bergsonian sense.

Nevertheless, inspite of this larger and humaner conception
of instinct and law, our modern legislators and statesmen seem
to imagine that the instinct of physical aspect of love and the
social instinct are eternally opposed to each other. Hence it is
that the free expression of love in modern times is cumbered by a
thousand and one considerations as if it works to the detriment
of society, nation or the state. The peculiar pathological mani-
festations of sexual love are taken as proof of this matter. To
some extent the fact must be faced that the sex impulse remains
more or less apart from the general life of civilised man. Though
the sex-impulse, properly controlled, works for the welfare of
humanity, yet, even in the best of us it occasionally retains its
wildness and there is always some reversion to the savage and
animal.  There is a terrible truth in Walt Whitman's image of
man emerging ** stucceed all over with reptiles and quadrupeds”
and in Tennyson's picture of * Reversion ever dragging evolution
in the mud.” But such manifestations are, at best, fitful ; and,
carried to an excess, are symptoms of pathological instability
due to peculiar heredity, want of proper nurture or other peculiar
limitations. But such manifestations of the savage instinct are
held in leash by the risks involved in them. As t’rofessor Arthur
Thomson says : * Sexual grat.fication outside matrimony cannot
be abstracted off as if it were a purely personal and physiological
episode. According to the form it takes, it has a train of conse-
quences —personal, domestic and social,” such as risks of veneral
disease passed on to wife and children with its consequential
general paralysis or sterility. Again the self-loathing and the
personal self-abasement of having participated in sustaining a
horrible social system works up the better instincts in man to come
to play. All this and more such as the birth stain of illegitimate
children and the misery they mean to the mother, the personal
and social loathing that follows the meanness of adultery, work
towards a deadening of the animal instinct in man and an
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unconscious sublimation and transference of the force of the
sexual instinct from mere sexual ends to higher cultural aims. [t
is true that the too excessively severe regime of marriage-systems
lead to the danger, according to Freud, of following the dammed-
up passion to seek out a weak spot and break through into
neurotic * subtitute gratifications.” But, as mentioned above, the
degenerations and nervousness of such sexual excesses are pure
excrescences of city degneration and not the inevitable results of
cultural progress. It is therefore, quite possible to look forward,
with Freud, to an increasing control of sexual appetite, to an
¢ adjournment’ of sexual gratification till after marriage.

From these considerations it is possible to say that Mr.
B. Russel's two aspects in respect of marriage, viz., its social
justification and its influence on the character of the marital
parties, which we shall in the course of this article call its biologi-
cal justification, are normally and naturally related and harmo-
nised to each other. Itis true in early days man’s feeling of
possession of the wife he had captured or bought must have
tended to secure in a somewhat coercive way her faithfulness.
But as society advanced and when the conditions of life
favoured an ample social development it must have naturally
come to man’s mind that this ‘possessive’ instinct on his part
would not work for the progess of the community or the tribe
unless the family tie is more adhesive. And the growth of
conjugal and family sympathy must have laid on man the
necessity of coercing himself into being faithful to his wife. Thus
by a process of natural selection mutual affection must have been

“understood as making for the welfare of the family and therefore

of the community. This consideration was later on supplemented
by an ethical purpose which made for the realisation of

mutual affection between the husband and wife as an end in

itself.

Any marriage therefore, to justify itself must not only look

to the good of society exclusive of all considerations, but also
ust look to the facts of life, to the disabilities of peculiar limita-

tion of the individual ego who must not be allowed to * wither”

too much, for, it is only the individuals who make society.
1] H

52
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Marriage must admit within itself all that is possible and gond
for the free development of the character of the marital parties.
We have already said that this must be, as a matter of social
necessity, because it paves the way for the welfare of the family,
and mutual affection between husband and wife. This mutual
aflection could be had only when there is understanding,
and sympathy between the parties. We want it for the good of
society : it 1s otherwise inevitable because our inner nature
needs it. And thus it is there has been a vindication of perma-

nent monogamic marriage. It is both a moral and social
necessity.

(To be Continued).
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Agricultural Holdings m
South India

The Disadvantages of Fragmented Holdings--111
By Rajaiah D. Paul, M. A.

HE disadvantages of and the evils caused by the excessive
fragmentation and subdivision of holdings have been so
often discussed that it would be almost un-necessary to

deal with this part of the question, were it not that while a few
of the disadvantages commonly pointed out are axiomatic and
follow from the mere fact of their scatteredness, there are others
equally serious, if less obvious, which demand attention.

1. Agricultural Improvement rendered Impossible

I"H“HE greatest disadvantage of fragmented holdings is perhaps

the fact that they prevent the use of improved agricultural
methods. This is not a small evil in these days when the Agri.
cultural department is seeking to bring the machinery and experi-
ence of more advanced countries into India. Labour.saving
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implements and modern agricultural machinery cannot be used
where the fields are small and scattered. Many of our well-to-
do pattadars, who pay an assement of about Rs. 30 to 50, could
well afford to buy modern agricultural machinery, which are
intended for use in small compact holdings from 10 to 20 or 30
acres in size. The use of such machinery will mean for them not
only easy but also cheap labour, and will also result in improved
outturn. But the fact that their holdings are scattered over ten
or a dozen different places, in bits varying from a few cents
upwards in extent, precludes their resorting to them. .lt can b.e
said without exaggeration that the agricultural salvation of this
country lies in intensive cultivation. Almost the whole of the
available land has been brought under cultivation ; and unless
some forests are disafforested, or some communal porambokes,
such as those now being used for grazing grounds, are handed
over for cultivation, the extent of land under the plough cannot
be increased. Even though ali the available extent of arable
Jand has been cultivated we are faced with serious shortage of
food-grains when the season is bad. The only remedy seems to
lie in intensive cultivation and in the employment of improved
aral methods and practice. And the chief obstacle in

agricult R .
8 { even willing ryots is this fact of scattered holdings.

the way ©
II. Wastage of Labour and Time

ECONDLY much waste of labour and time is caused by the
S present condition of affairs. The fields being one or two
les away {rom the village site, and in different directions, the
cultivator has 10 take his cattle and implements to and from

day. Moreover, he can attend to the differents fields only
eve:])‘,ffcrent days. If he had a consolidated holding in a single
on di he can have at Jeast his cattle and hisimplements in a shed
place, The ideal is that he should himself live in his holding.
E;-);;:;)oint has already been illustrated in the first article of this
> 7 where the holding of a pattadar was taken and the
se:rles» of each of the ten bits of which it is composed from his
distance llage sitc was shown: and it was pointed out that

in the vi . o
r:::an had to walk no less than six miles a day to goto his
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fields and turn home, Quite literally the ploughman ‘homeward
plods his weary way'; for in addition to the day's work in the
fields he has to do this quite unnecessary perambulation of six
miles wasting an hour and a half in the bargain.

Consider also the difficulties of making arrangements for
watching the fields properly, where they are scattered. Take
the caseof a man who owns both wet and dry plots. His
ground-nut crop on one of his dry fields, his varagu on another,
the first crop paddy sown on one of his wet fields, and perhaps
some ragi in one or the other of his other wet plots, are all matur-
ing as about the same time, sometime about December and
January. Arrangements have to be made to guard the ground-
nuts from being destroyed by wild pigs. The ragy crop requires
the whole time services of at leasta girl during the day, to keep
away the birds ; the paddy crop requires watering with the help
of a Kavalai or a picottah (if the supply in the tank is insufficent).
His neighbour near the varagu field, who is not on the best of
terms with him, grazes his cattle occasionally in the varagu field,
under pretence of grazing them on the bund. And the poor
fellow finds it difficult to make arrangements for all these, which
have to be done all at the same time. But a consolidated
holding, with both dry and wet fields close by, and
with the pattadar living on the holding, quite obviates this
multiplication of labour. )

(iif) Increased Cultivation Expenses
ITH a consolieated holding there is also a considerable
saving in cultivation expenses. The present practice is
to store manure in the village site itself, near the man's house :
generally in its backyard, either attached or detached. And this
manure has to be carted to the fields at the beginning of the
cultivation season. Again after harvest the crops have to be
gathered in one central threshing floor from all the fields to
facilitate work and to make guarding the heap casy.
IV. Impossibility of Digging wells.
FOURTH LY, the present condition of affairs prevents agricul-
turists from digging wells even when and where they are
absolutely necessary. For a well dug at a particular place it

.of course the 18
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may be useful only at considerable cost for the small bit
of l}-:md within which it 1s situated. And this is by no means con-
ducive to the best agricultural effort, The following figures

reveal a surprising state of affairs:—
OCCUPIED AREA. NUMBER OF WELLS.
T T ’ Cns,
VILLAGE. F. 1205 (1885) F. 1325 (1913) o] Mpresent.
—T “wet. | D Wt. [Dy.
Wet. ‘ Dry. I Total. Wet, } Dry. ‘ Total. 1881717@5 fds. I,’,r?tél'
s i .| A c| A cC I A. C. | A. C. | A, C.
89 16 1 149 96 | 239 12| 44 | 25 | 16 41
. g6 19 | 78 67 | 164 86
Avanavadi ...
padi 4470 | 241 83 | 286 53 | 46 09| 271 50 | 317 59 | 34 | 7|51 | 58
Nariambadi ...
31479 92 | 131 86\ 447 91 578957153129 82
Vengunam - | 132 99 | 346 9

In Avanavadi village, three wells which were in existejnce
at the time of the original settlement of the vxllag.ge hz'we since
fallen into disuse; and no fresh well h«j:\s been dug in spite .o{ the
increase in the occupied area of the village. The cultwau?n ?f
the seventy acres of dry land newly brought under occupation is
wholly d ependent upon rainfal'l; and that means only such poor

holly rainfed dry crops like groundnut', varagu .and horse-
and w be grown on these lands. In Nariambadi village there
gram can ¢ increase, but only in the case of wells indry
has been so\/mengunam’ there has been an increase of eleven wells
{ields. 1lln nadequate for an increase of 100 acres of occupied
but totally 1 are just 30 wells for 450 acres of dry land. This
land. Thexjccrease in the number of wells is wholly to be ascrib-
inadequate 11 ¢ disadvantage of scattered holdings. Given a
ed to this grea uous block of land there will be many who will be
compact Cfmtm 1Is, which can only then be remunerative. And
y to sink wetal’lation of oil engines and such modern methods
tion are quite unthinkable under the present cir-

read

of machine irriga
cumstances v. Wastage by Ridges
TLY, by having his holding in such scattered bits, the man
XTLY,

NE leave a large amount ofland for boundary baulks;
has to

Itivated boundary baulks
caused by these uncu
and the wastage
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is very large. Here the question of shape comes also into con-
sideration. The fact that the small bits are of all shapes: and
many sided is also an additional disadvantage. The extent to
which this a disadvantage is hardly ever recognised. Hence
one or two illustrations are necessary.

One G—Nainar of Vengunam village holds the following
bits o! land :—

Extent. Assessment.
A, G, RS. A. P.
Dry S. No. 302/1 ... 0 98 1 90
303/1 ... 0 44 0 80
391/10 ... 0 32 0 80
I 74 2 9 0
Wet S. No. 178/1 0 25 2 00
181/2 0 19 112 0
219 0 11 112 0
221/1 0 20 2 30
226/1 0 8 014 0
232 0 31 3 60
233/5 0 13 170
234/7 0 14 1 80
221/2 0 2 014 0
{ 49 15 3 0

Total area of holding : 323 acres; Assessment Rs. 17-12-0.

He holds 3°23 acres of land in twelve separate bits. Now
the the length of boundary baulks is actually as follows : —

302/1 : 2614162 43354-1384-544284-8-14-3764-1224-22+71

150 = 1803 links

302/1 : 2554-1704260+4-84491 =860 links.

391/10 : 12742524-2841174244=768 links.

178/1 : 100+ 19043 1440+ 1584-175=694 links.

181/2: 11741534-1164424138 =566 links.

219 : 1024394-41489491 =362 links.
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221/1 + 82491489441 +864-30445+724+424-29+463+ 1104
25 =805 links.

226/1 : 1444294+194-1234-47+48=410 links.

232+ 1324+207+109+424-207 =697 links."

233/6 : 74+48+116+ 1274+102=467 links.

234/7 : 180+77+192+84=533 links.

221/2 634+29+42+72+49+26438+22+78 =419 links.

Total number of links 8384.
Allowing an average width of 2 links for the baulks, the man
loses by these baulks 16,768 sq. links : i.e. nearly 17 cents of land
10 cents of wet, and 7 cents of try) out of a total extent ot 3.23

acres. It will be observed that very few of the bits of his holding
are four sided ; one of them is twelve-sided ; six are pentagons ;
two hexagonal ; and only one quadrilateral. The advantages of
consolidation can be seen even in this point, that by having
bought S. No. 221/2 because it was adjacent to 221/1 which he
already possessed; he has gained 63+29+42+72 i.e. 206 links of
ridge-length; that is about half a cent of land. If therefore he
had all his dry land in one block and all his wet in another, the
dimensions for the two blocks will be approximately 500 links by
348 links, and 500 links by 298 links respectively. And if they
can be had in a rectangular form, the perimeter of the two
blocks will be 4x500 4+ 2x348 +2x298 =32921 links. The wastage
by the bridges will be but 6 cents; and this is unavoidable.

vI. Wastage by small plots being left Uncultivated

ET another disadvantage in the present condition of affairs is
the isolation of small plots which have to be left waste under
certain circumstances. This is no imaginary disadvantage. It
may be that the bit left waste is too small even for a plough to
Or if the season commences late, the man cannot manage
to plough up all his fields in tim_c- The man natur.al!y selects
only the largest and the nearest first, and bcfor"c he finishes the
work there, it will be too late, and the others will have to be left
waste. That small plots of lands are !eft waste every year can
be shown by actual figures. On examining the cultivation figures
n Vengunam village for a series of years it

get in.

for seven holdings i
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was found that in each of the holdings a small bit was left waste
every year. It is not always the same portion. That these
portions are not uncultivable is seen from the fact that the por-
tions have been cultivated in other years. The figures are given
below :—

Holdings. Total extent Extent left waste in fasli

of holings. 1325 1326 1327 1328

Wet Dry Wet Diy Wet Dry Wet Dry Wet Dry
| v 1'75 69 Nil. 1'50 04 Nil. 04 Nil. Nil. Nil
11 v 171 461 014 050 028 016 0-10 011 014 011
Mm ... 167 549 Nil. 016 012 042 Nil. Nil. Nil. Nil.
IV. ...193 696 Nil. 082 01 091 01 Nil. 057 Nil
\Y ... 1'80 6.51 Nil. 1'71 04 082 Nil. 0:67 010 046
VI ... 191843 01 1148 02 080 Nil. 0:'14 Nil. 014

VII ...362 Nil. Nil. Nil. 01 Nil. Nil. Nil. Nil. Nil

When we remember that the ryot would leave cultivable
land uncultivated only under stress of extraordinary circumstan-
ces, the wastage illustrated above must be held to be consider-
able. As will only be expected, it is only the dry lands that are
left waste in preference to wet lands. One other striking fact
is that the wastage illustrated above is in proportion to the num-
ber of bits consituting the holding. For example item No. VII
holds only wet lands and that in a fairly compact block of 3.62
acres ; and it is remarkable that no part of his holding is left
waste at any time. And that these  bits are left waste only
because they are small bits was proved by the fact that these
small bits are all surrounded by other peoples’ lands which have
themselves been cultivated in the year in which these have had
to be left waste.

The same thing was proved by another investigation carried
out by the writer. The purpose of the investigation was to find
out by inspection and enquiry why every year a large number
amount of land is beeing left waste and is reported in the official
statistics as current fallow. Two villages were selected; and
each bit of land, left as mamool waste, i. e., left waste continu-
ously for a a series of years, was inspected, and enquiries were

A~
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de about them. The results of that investigatton are sum-
ma

ised below:— . '
?:tr:coccupied area lying waste Village A. Village B

in F. 1329. 149.04 acres. 153.01 acres.
Area covered by the investigation. 62.54 , 69.36, ,,

the lands being left waste.
Causes of the lan Village A Vilage B.

Extent. Percent- Extent. Percent-

age to age to
total area total area
investig- investig-
ated. ated
A. Absentee pattadar ; none
in the village to look after
the lands; landswhich could |
not be sublet for various acres. acres.
reasons .. 10,02, 16 0.14. 0
hip of other large ex-
B'tg:tv:ti:n:s ... 29.19. 47 19.01. 29
C. Lands unfit for cultivation.... 12.92. 21 1547. 24
D. Isolated small extents 3.98. 6 4.28. 6

>, Pattadar having other means
; of Tiving w30 5 8.77. 12

F. Used for grazing or growing

green manure 0.52, 1 15.85. 23
G. Insufficiency of irrigation
facilities; absence of a well... 2.80. 4 4.84. 6

Here points B and D prove our case. We find that no less
than 44 p. ¢. on an average of the total extent of land lying
waste year by year is due to the fact that the owners hold other

extents of land and have neither the time nor the convenience to

Jook after these bits.
VIlL. Cause of Litigation.

Yet another disadvantage may be mentioned. The litigious
s of the South Indian ryot are well known. On the

53

tendencie
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slightest pretence he will rush to the law courts, both civil and
criminal, provided he can cause some loss to his adversary, either
pecuniary or otherwise. He does not mind his own expenses in
connection;with it. The.adversary i3 almost always a close
relation. often a co-partner of ancestral property. The merest
trifles are exaggerated and made the subject of litigation. And
the present scattered condition of the holdings gives a premjum
to such un necessary litigation, which is the ruin of the average
ryot. A small plot of land which formerly belonged to a com-
mon ancestor has become the property of different, but related,
individuals. For the irrigation of these all of thém have to go
to a common well, which is commonly held under a joint pattah ;
or to a common channel from the irrigation tank from which
branch channels have to be taken to each of the plots. Or, if it
is dry land, it isperhaps a tope. The trees thereon have been

partitioned; but cannot, by their very nature,' be described or

specified in the partition deed. Then after a lapse of years one

of the partners puts”forth a claim to some other.trees’ besides his

own; and,on some pretence or other they rush to the civil court

to decide the question. . Or the property of a common ancestor

which was®in histime a single field. has been" divided: among a

number of people. The different bits have to be irrigated by

means of atcommon channel from the tank or from a common

well. The channel goes between the plots of two of the’co-part-

ners. All:goes on smoothly for some time. Bul suddenly one

of them, A, in a fit of land-grabbing ploughs up the channel and

sows paddy; saying'that the channel ! must goin the land.of B,

not in his land. B.does not allow.it. As a result;C suffers ; but

before'that quarrels with A. and,'probably at the instigaticn of

B, takes a complaint to the criminal court for the wrongful

damage caused to him by:the destruction of the channel. Bot},

ruin themselves by this: litigation. For payment of Court and

vakil's fees ihey do not hesjtate to borrow ; and finally -have

to part with that very bit of land over which they fought ag

valiantly as dogs over a bone. The civil dispute aboyt the

channel has to be decjded again in a civil court,
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Vviil. Sub-letting. g
1 in i tance, comes this dis-
t not in any means 1n 1mpor . '

Lasuy’t::t this fragmentary nature of the holdings leads to
advant.agcof the lands, as the owner is unable to atte:nd to the
sub!ettlf’g of all the different bits. And with sub-letting come
cu[m}:ran::blems of the relation between the landlord and tenant;
all the p

t of each to get as much ss possible from the land, to
the Ztt:['npent of the otheand the deterioration of the land bet-

ween the two-

e

Memories & Thoughts

Our First Moffussal Trip, 11
By Rao Sahib P Sambanda Mudaliar, B.A., B.L.

HE next morning 1 woke up with a very bad throat.

I felt nervous because 1 had to act that night, the
character of Manohara. Those who have read the

Drama could easily guess the predicament in which | was placed.
Of all the characters | have acted on the stage this one requireis
the greatest physical capacity and the loudest vo.icc ! In w%zat is
known as the chain-breaking scene, | have to raise my voice to
its highest pitch and keep it up at that point for nearly ten
minutes. | remember that at the first full-dress rehearsal
of the drama, I literally fell down in a swoon on the stage at the
end of the scene. Persons who have seen me act the sam.e
character for the past few years, could hav.e no ?dea of the terri-
ble strain I had to undergo in the nineties in acting that charac-
ter. The first time I acted that character in the V P. Hall, my
good old friend, Mr. Hay Ellis, who was drowsing downstairs,
rushed up to see what the matter was. He was alarmed by my
voice which had awoken him. Now-a-c%ays owing t? advancing
vears and a weak heart I have systematically restrained myself
in my vehemence in that scene. Now that | have acted that
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character for the last time in my life with my friend Mr. C.
Rangavadivelu as Vijaya, | must plainly conjess that every time
that chain scene was over, | used to thank God that I did not
burst a blood vessel in acting this character in the drama and
especially in this scene.

Now the reader can understand easily why I felt nervous that
morning— everything depended on my voice for the success of
our opening performance. 1 did not want to make my fellow
actors equally nervous by communicating to them my predica-
ment. All of us went out for a walk in the morning to a Flower
Show held close by. | was under a delusion that with the ad-
vancing sun my voice would improve. By nine o'clock it showed
no signs of improvement and | took the doctor of our company

r. A. V. Pillai, aside and told him the news. He advised me
—in all sircerity | daresay as far as he was concerned—to take
half an ounce of Brandy! I had not then joined any temperance
society: so | took the dose before meals. After meals | went
to the Cubbon Theatre where our performance was to be given
in the afternoon—and slept there. The result was that when I
woke up at 4 p. m. my voice was absolutely gone. It might
have been due to the Brandy : it might have been due to the
place where [ slept. Whatever the cause, the result was there. 1|
could scarcely hear my own voice. [t was bad enough in the
morning, it was worse in the evening. | have had severa] shocks
in my life: for most of them | was quite prepared : but this was
one of the few unexpected shocks in my life for which | was not
in the least prepared.

The shock quite unnerved me. | gathered the actors
together and told them by signs the condition of my throat and
voice. The reader can imagine their consternation. It must
be remembered that this was our first mofussa] trip and that the
performance was Manohara—and Manohara could not even
whisper. | remember my good old friend P, Sarangapany—I
think he is now somewhere in Northern India—actually wept.
The best medical aid was sought and | was told that there was
nothing the matter with me and that my voice would be alright
if | give my throat rest for two days! | implored them to do
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cthing then and there, that [ must anyhow go through my
o ¢ that night and that | did not care for the consequences.
i\a;:::li of throat-pills was the only remedy they could sugg?st,
one pill to be kept in the mouth constantly. [ went on c.:hewmg
11 after pill. Just before 8 p. m. before the public were
pll . d into the theatre I felt slightly better and I had the drop
admlfte I.ned and | tried my voice, having placed two or three
curtam‘,: Tlfe auditorium : they told me they could just hear my
ad.ors lnd | thanked God for that.
voiee® ot actually remember how | got through that perform-
I:ot’;ight . it was a regular nightmare to me: all that |
ance l: s that the intervals between the scenes were spent
remem” o’ stant fomentation of my throat with hot vapour and
by me 1 c';J]nafter pill. 1 knew the reaction would come sooner
chewing pld [ sent up a secret prayer to God that it should come
or later a:; aded chain-scene was over. At last that scene came
after the ;ehad myself chained and ready to burst into the
and Whinlt my voice going down! The reaction had begun. In
scene L fc [ emptied the whole of the contents.of my throat-
a.b]m . l]xr‘y to my mouth and crunching them down rushed into
pills phia ml raised my voice and spoke the opening lines of my
the stage: ch. It was loud enough and the audience cheered
long ;‘Tet .ut additional strength in me and | went on and on.
el h a:d }:ﬁ the scene, the stage directions are that Manohara
At the t his mother’s feet and that day the swoon came really
swaons » lly tome. There was a distant murmur in my ears
and nat:ﬂ; yl-;ouse cheering, of my fellow-actors congratulating
of the w o ot through the greatest ordeal—and | was carri-
me for haw:g green room and there was all along a dreamy
ed ofl tOn :n:-gf a quiet gladnessthat I had saved the situation and

feeling 1 by my Sabha.

did my duty

[ paid the penalty for having swallowed so many pills at

!Sut Pthc terrible agony 1 had to endure for the next two

one time byl t me at the same time tell my readers that under

day?. ’:Bi::u;stances | would do the same to produce the same
similar

gesults and thank God for it
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Luckily in the Drama Manohara has very little to do in the
later scenes and the few words that he spoke nobody heard !

Our second performance was Sarangadhara. The good im-
pression produced by our previous performance drew a full house.
The small Cubbon Theatre was packed an hour before the curtain
went up. By that time my voice was alright. From the begining
to the end, the play was quite a success, the audience was very
enthusiastic and cheered every bit of good acting and song. My
late and lamented friend Mr. Rangaswamy was splendid with
his songs, as Sumanthra. Mr. T. Jayaram as Chithrangi was
superh and was cheered over and over again as it was the dying
song of the swan, for that was the last time he acted a lady
character and he was conscious of it and Mr. A. Krishnaswamiah
was then a rising actor and as Ratnangi he was very effective.
Mr. M. Doraiswamy ayyangar as Vidhushaka and Mr. Rajagana-
pathy as the Poetaster made a comic couple whose equal | have
not seen either before or after.

That night after | was told what the gate-collections were,
I slept the sleep of the just—for I knew the trip was a success
in every way—even financially. The next day was quite a
happy day for me. In the morning | went to the telegraph
office myself and despatched a telegram to the Secretary cf the
Sabha at Madras, one of the oppositionists of the trip, announcing
our success. All day long we were the recipients of congratu-
lations from our newly made Bangalore friends. [ felt intensely
happy. I felt in my own humble way like a General who had
planned a campaign and fought it alter many difficulties to a
successful end.

(To be continued).

Psycho-Analysis is only as interesting as the subject under
analysis. It may be worth while to pull an orchid apart but
who wants to probe a pumpkin.

W

Reviews

y V. Sundaram, G. A. Natesan & Co., Madras

Sumathy. B
Re. 1-8.

HARLES Lamb said of a certain play of Shakes-
. peare that it must not be acted but read. We
can say the same about ¢ Sumathy . Not that
it cannot be acted, but it is better reading than
acting. The style is too highflown to be followed
by the ordinary stage-goer. Besides, the play is
hakespeare and more pleasure is deriv-

remin.S(:Cllt Of S
strong]y 1

blC hOlll a ]eisulely pelusal at home than f] om an attelldance
a

theatre where the play is enacted. o '
[t is difficult, eSpeciall.y _for one who nqlther is an Engllshman
s equipped with a training at an English University to wield
nor is Shakespearean style in blank verse or prose. So we must
a "ufed aMr Sundaram by absolute standards. We must be
not 1v géefor occasional jarring notes and deviations in a modern
o ar‘:itten by an Indian in the Shakespearean manner. When
play wroach ‘Sumathy ’ in this frame of mind, we find that Mr.
we ZPFr’am has done exceedingly well. What might otherwise
Sunda s plagiarism appears natural when the author consciously
adopts his master’s style. The deviations if any frorr_l the orthodox
Lythm of English verse pass undetected by the Indian ear. The
r )t,hor shows signs of considerable skill both in the construction
a;l the plot and in characterisation. The Queen Sumathy, is -a
o ble type of a woman who sacrifices Love at the altar of Duty
noCl ultimately triumphs even in her love. Sundar is painted in
aﬁ the brilliant colours of a Hindu hero, noble, faultless and
araisewofthy‘ In fact, while the style reminds one of a student
Fami“af with the best in the English lan_guage, the several scenes
of the play echo faithfully the conventions and 'tradltlons of the
dian stage. You can meet with Kapthy, Sulochana and Rugmy
In vening at the Madras professional theatres. Where the
any itcfs are not drawn from life, they are largely drawn from
chara rototypes on_the Tamil stage. There is, withal, a vein of
“‘e'ro’: a philosophical delineation of the truths of life that makes
allc%ob)ic interesting to the careful reader. On the whole, we mugt
the Stulate the author on his boldness in coming forward with
congf - in English in these days of vernacular movement and
a dram},im not only of “the gentle reader’s forbearance and
as:;t;thy » but also of his ‘praise’ on the production of a
s ‘ y
rZadablC PlaY' Ct. : ' . \ "-\.{, A

Yo, e "‘ ‘ ._\.‘ «.\k
" “":'1‘:‘\ lb()(abg \\\‘ .

at a

appear a
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