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illustrating the ignorance of the enligh ned twentieth century,
and will amuse the children of the then recognised sixth
sub-race. Captain Pape stood, and stands, to his guns. He
has sent me a copy of his original paper, which will appear in
our next issue. And he bhas also published a little book on
_ the subject which will be reviewed.

'!“

The most interesting movement of the present day is the
Youth Movement, which is appearing in one country after
another, evidently the result of the urge of the Time Spirit.
We learn from Youth (‘ An International Quarterly of Young
Enterprise” published by The International League of
Youth, 16 Green Street, Trafalgar Square, London, W.C. 2.
Price one shilling a copy. Editorial Office, Rolf Gardiner,
S. John’s College, Cambridge), that the International League
of Youth was started in Copenhagen, Denmark, at the end of
the war, by a young Dane, Hermod Lannung. He worked
quietly for three years, and called the first International
Conference apparently in 1921, that was attended by delegates
. from Belgium, Czecho-Slovakia, Denmark, Esthonia, France,
Jermany, Holland and Norway. “The aim of the Inter-
1ational League of Youth,” it was declared at this Conference,
pis to awaken Youth to the inherent unity of the peoples
“we the world, and to make future wars impossible by a fellow-
ship based on trust and friendship.” This declaration becomes
the more poignant wjen we remember that in the War
m, @t was the Youth of the Nations
fray, and slew each other
p fields of Belgium and of
France, in an ever-widening area stretching to the Near and
onwards to the Middle East. Without the impetuous reckless-
ness of Youth Nations cannot fight, and the Air-Service is
wholly dependent upon them. A revolt of Youth against war
means the end of war, however diplomats may prattle. This
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was re-affirmed at the second International Conference in
Hamburg in 1922, at which it was decided :

(@) To act as a central International Bureau for Youth of all
Nations by means of : International Conferences and holiday tours:
a correspondence bureau; and the exchange of speakers, students and
children. Also to circulate monthly reports of the work of the differ-
ent Youth Movements, and also a true report of the conditions in the
different countries.

To present its cause to Youth throughout the world by
means of : Public Meetings ; Conferences ; Study Circles ; Articles in
the Press ; General and individual propaganda

A British Section has been formed,’ so that all Youth
Movements in the country may join, and those who do not
belong to any movement can join its Central Brag‘ch

»
[ B

I take the following from my Notes in The Adyar Bulletin
for November : :

The urge of the Youth movement everywhere has much

increased since we mentioned it last month, and is the most
hopeful sign of the changed attitude which will be charac-
teristic of the new sub-race. From Germany, the General

Secretary, referring to my notice of the movement of German

women towards reparation to France, tells of a collective
movement of German Youth towards reconciliation and the
readiness “to sacrifice for the sake of France and European
peace”. He speaks of a fund being raised as a sacrificial
- offermg to France and Belgium in- the shape of a children’s
" home in the north of France. At the Vienna Congress, he
" says, a Union was formed of French, Belgian and German
* members to promote in their respechve countries the spirit of
mutual understanding, and to work through practical achvxty
‘and- co-operation to draw their countries together ior their own
sake, and for the sake of World Peace ‘It is 'right thlt

_'Theosophlsts should thus take the lead in thw sacred work
i .

To retu‘rn to Youth. Hete in. Indla, Youth Lodges are':;:
bemg formed in the Theosophlcal SocletY, ﬁﬂ‘a}g‘"ﬂl bring much:.“‘_._
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new life into places where Lodges have become too static. These
Lodges are composed of Fellows of the Society between the ages
of 18 and 30—young people of 16 may join with the written per-
mission of their parents or guardians—and they will be specially
devoted to Social Service in all the branches wherein they can
give help—Night Schools, promotion of Hygiene and Saaitation,
uplift of the submerged classes, etc. They have already eight ,
of these Lodges, six in Madras and two outside, with others
germinating, and will form a Federation. Their objects are :
To provide a medium of expression for the ideas and method
of youthful members of the T.S.; To foster a spirit of Brother-
hood and Internationalism both in India and towards the outer
world ; To express Theosophical ideals in active Service. I
particularly rejoice in this movement within the T.S. It has
already started in England, and will, I hope, appear in all
countries in which we have National Societies. In addition
to this a League of Youth has been formed, which will try to
keep in touch with the Youth movements in all countries.
Mr. Arundale is the inspirer of this, and in his pamphlet, 7/he
* Brotherhood of Youth, he gwes a most interesting sketch of the
Youth movements now in progress. We have received an
English Magazine, Youth, an International Quarterly of thrill-
ing interest, telling the story of activities in different countries.
The Indian Section is forming, with a programme of work in
the three great departments of human life, Political, Social,
and Religious, and with an International Department to study
‘international problems and to promote a spirit of Brotherhood,
of mutual respect and understanding among the Nahons of the -
world. It is taking power to affiliate any Youth Organisahons o
which agree 'with its principles, so that while not mterfenngi‘:i,:;
with the -spacial. activities of such bodies," copcetted actmn .
may be taken where necessary. Youth gives a goo& ‘ifogan '
“We be of one blood-you and L” Lo

ll,‘
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In addition to this a number of * Youth Lodges ”
have been formed in Madras, and we have no doubt that
these will spring up all over the country. A meeting was
held in the Y.M.LLA. on Saturday, November 17, of re-
presentatives of the eight Lodges in Madras, They resolved
to form themselves into ‘“The Federation of Young
Theosophists,” including all Youth Lodges in the T.S. in
South India. One representative from each Lodge will form
the Council. I trust that similar Federations will be formed
in all Provinces, and, as President of the T.S., I warmly
welcome these younger brothers into our world-wide
International Society. .

* %

The League of Youth above mentioned has become the
International :League of Youth (Indian Section); at the
constituent meeting there were present some fifty young men
and women, including members of the Y.M.L.A,, the Y.M.C.A,,
the Law and other Colleges, and associations of young people,
Mr. Arundale attended to explain the nature of the movement,

the origin of the League and the formation of a British Section, -

as mentioned above. He then withdrew, being over thirty vears
of age, the point at which Youth officially ends. It was resolved
to form an Indian Section of the League, and the meeting
then proceeded to outline the aim and methods which should
be followed as a beginning, and the following appeared in
New I'ndia of November 15: '

THE INTERNATIONAL LEAGUE OF YOUTH
(INDIAN SECTION)

An Organisation to Promote Brotherly Spirit,
National and International

NATIONAL

In the Political Field.—By studying the political situation and
the couniry’s political needs, so as to be active and useful citizens
preferring the country’s interests to their own. !
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In the Social Field—By studying the social situation and the
couniry’s social needs, including educational, which are the basis of
all remedies, and by endeavouring practically to work for the removal
of unbrotherliness and the alleviation of misery in this field.

In the Religious Field—By studying the religious situation and
the country’s religious needs, and by promoting religious respect and
tolerance among the various religions of the country.

International.—By studying the international situation and the
world’s international needs, and by endeavouring to promote a spirit of
Bhrother{lood, mutual respect and understanding among the Nations of
the world.

It must be clearly understood that no propaganda of a sectarian
nature must be made in the name of the League in any field of
activity, or carried on in or through the League Organisation. But
g\_reryb member is left individually free to do the work which seems to

im best,

The League shall have power to affiliate any Youth Organisa.
tions which generally agree with its principles, so that, while not
interfering with each other’s activities, all may be able to take
‘oncerted action for any common purpose that may arise. There

1l be no Subscription nor Rules. The work of the League shall be
.rried on by voluntary donations.

3. Resolved that for the present a Madras Branch of the
Indian Section be forthwith established, and that those present at this
meeting do form the Provisional Council of such Branch with
Messrs. V. K. Krishna Menon and E. N. Subramaniam as Conveners.

4, Resolved that for the present there be no Subscription and
only a minimum of Rules, these to be determined ata subsequent
meeting; and that the necessary expenditure be met by woluntary
donations.

5. Resolved that for the present there be only two classes of
membership: (1) Youth Organisations and Movements in Madras,
(2) Individual youths not belonging to any Youth Movement, who
shall be regarded as unattached members,

8. Resolved that for the time being membership shall be con-
fined to men and women between the ages of 15 and 30, and that a
member attaining 30 years of age shall cease to be a member of the
League automatically. ‘

7. A cordial vote of ithanks was accorded to Mr. Arundale for
his valuable assistance.

Enquiries may be addressed to: Mr. V. K. Krishna Menon,
B.A., Young Men’s Indian Association, Armenian Street, Madras, E.

L3



280 THE THEOSOPHIST DECEMBER

I print this here at length, because T4e Theosophist goes
all over the world, and young people of other Nations may be
impelled to form Sections in their own countries. The outline
of work, as here given, is very practical, and the details will
be worked out in each Nation by its own young people. 1
desire to lay great stress on the two paragraphs following that
- on Internationalism. If sectarian propaganda were carried on
in any field of activity, or by using the League organisation
for the purpose, quarrels would inevitably arise. But it is
essential that the League should have power to affiliate any
Youth organisations congruous with itself, but on condition of
leaving such organisations entirely free to carry out the special
purposes for which they were formed, provided they do not
seek to commit the League to such purposes. Thus, I hope
that the Federation of Youth Lodges in the Theosophical
Society, which formed on November 17, in Madras, as g
“ Federation of Young Theosophists™ in the Presidency, will
affiliate itself with the International League of Youth (Indiap
Section), but will carefully abstain from implicating the
League in its own special activities. Then up in the far
north-west, Captain Richard Balfour Clarke writes me that
they have formed a group of Young Citizens in Quetta, gaqq
that might link itself on to the International League of Youth
(Indian Section), and thus come into effective touch with the
Youth in other lands,
e

Mr. Arundale, with characteristic promptitude, hgg
issued four of his addresses as the League of Youth Serjeg
 Nos. 1,2 3,4 (The word “international” will preced;'
.. the word “League” on all future issues and new editions,)
. No. 1 is an appeal 7o the Youth of the World, which was
. published first as No. 15 of the National Conference Series, - It
-+ is.a most inspiring appeal to Youth to come to the helping of the /
"/ World. (50 copies, post free, Rs. 2.) No. 2is The Brotherhood

1
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of Youth, in which a fascinating and thrilling account is
given of a movement among the German Youth for the saving of
German culture from destruction. (25 copies, post free, Rs. 3-8;
50 copies, Rs. 6, post free.) No. 3 is The League of Youth, and
tells of the world-movement; it quotes Sir James Barrie, who
in his rectorial address to the students of S. Andrew’s Univer-
sity in Scotland, said :

How to inake a practical advance ? The League of Nations is a
very fine thing, but it cannot save you, because it will be run by us.
Beware your betters bringing presents. What is wanted is some-
thing run by yourselves. You have more in common with the Youth
of other lands than Youth and Age can ever have with each other;
even the hostile countries sent out many a son very like ours, from
the same sort of homes, the same sort of universities, who had as
little to do as our Youth had with the origin of the Great Adventure.
Can we doubt that many of those on both sides who have gone
over, and were once opponents, are now friends 7 You ought to have
a League of Youth of all countries as your beginning, ready to say
to all Governments: * We will fight each other, but only when we
are suré of the necessity.,” Are you equal to your job, you young
men ? If not, I call upon the red-gowned women to lead the way.

(50 copies, post free, Rs. 2.} No. 4 is called The Youth-Spirit,
and 1is a delightful composition, full of inspiration. He speaks
of the Young in Heart though in old bedies, and gives Edward
Carpenter, writing in My Days and Dreams when he was
seventy years of age, as a specimen :

The willing sacrifice of life, and the ecstasy of it; would be
unintelligible, if death did not mean transformation. In my little .
individual way I experience something of the same kind, [ feel
a-curious sense of joy in observing—as at my age one is compelled
to do—the ~natural and inevitable decadence of some portion of
the bodily organism, the failures of the sight and hearing, the
weakening of muacles, the aberrations even of memory—a curious
sense_of liberation and of obstacles removed. 1 acknowledde that the
experience—the satisfaction and the queer sense of elation—seem-
utterly unveasonable and not to be explained by any of the ordinary
theories of life; but it is there, and it may, after all, have some
meaning. . . B

The pamphlet is extrao;q&inarily s_uggestive; and -I.‘téa:nestly
recommend it to all who desire to keep young in spirit though
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old in bady. And why not ? since the Dweller in the body is
eternal, and “ he is not born nor doth he die ”,
»
*

The Brotherhoed Campaign has been going on most
successfully in India, and we have received reports also of
foreign activities. Only another month remains for sending
the message of Brotherhood round the world in this organised
way.

l‘ﬁ

I have sent out the following letter to all members of the

General Council of the Theosophical Society.

PRESIDENT'S OFFICE,
THEOSOPHICAL SOCIETY,
Adyar, Madras, India.

November 10th, 1923
MY DEAR COLLEAGUE,

The General Secretary, T.S. in the NETHERLANDS, sends me the
fsollt:yvmg proposal from the Council of the Federation of Furopean
ections :

“As the Jubilee of the T.S. will be in 1925, the Council of the
Federation decides to put before the General Council the proposal that
a World-Congress should be held in Holland in that year.”

The above proposal reached me late (in November), but you are
requested to send in your vote as early as possible.

Yours sincerely,
ANKIE BEsANT, P.T.S.

We send out notices to the General Council for their votes
in September each year, as the distances are so great. [t
would be possible to hold a World-Congress on November 17,
1925, as suggested; the Anniversary must be held as usual in
India under our Rules, and it will be celebrated as our Jubilee
Anniversary; but that need not interfere with the proposed
World-Congress, if it be held on November 17, or earlier.

.
*
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Mr. A. Horne, Mr. H. L. Park, and Miss Dorothy Arnold
—who is working hard in Shanghai—send me an Appeal for the
China Publication Fund.! [ add to it from another letter
from Miss Arnold to myself, in which the appeal is enclosed, and
which sketches a plan which will develop largely, if it should
receive the Blessing of the great Manu of the Fourth Race, as
useful to His people in China. 1 draw attention to it, as

she asks.
L]
L
I have received the following :

_ Unless misreported, Mr, Jinaréjaddsa is responsible for a serious
misstatement of fact which has escaped editorial correction in the
October Theasophist. *‘ This league of Nations is only a League of
white Nations, and this fact is its doom * is the assertion attributed to
bim on page 51, but this is entirely contrary to fact. India is a
member State of the League; Japan is one of the Great Powers on
the Council ; China is one of the elected Council members ; Abyssinia
has just been admitted to membership, while the kingdom of Siam
and the republics of Haitl and Liberia have long been members.

It may further be noted in comment in Mr. Jinarijadasa’s

Iadditional remarks on * duties ” versus “ rights,” that article 22 of the

Covenant, which establishes *° mendates ” for “ peoples not yet able to
stand by themselves under the strenuous conditions of the modern
world,” expressly states that “ the well-being and development of such
peoples form & sacred trust of civilisation and that securities for the
performance of this trust should be embodied in this Covenant "—and
they are so embodied. It is difficult to recencile Mr. Jinarajadasa’s
strictures with knowledge of the terms of the Covenant of the League.

It is difficult, in the interview, to decide how much gives
the opinion of the Vice-President of the Society, and how
much the opinions of the interviewer. So it is better, as the
Vice-President’s Quarterly Letter has just reached us, to give
his opinion in his own words, which happen to be apposite ;

Travelling as I have done, I begin to see in the present chaotic
state of Europe, which contains so many possibilities of war, what
a powerful element for Rrotherhood is the League of Nations.
Quite apart from the political work of the League, is the remarkable
record of work of social and economic organisation which the
League has started. QOur Theosophical Society is, after all, the
first League of Nations ever started, and it has a wonderful strength

! Sea page 405,
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because of the spiritual idéals behind it. Is one not justified i
believing that it was only because the Theosoggica?oSongtglgggéﬁ
s constructive work forty-eight years ago, that the League of
Nations could materialise now as an instrument in the Great Plan
towards a reconstructed world? For only when the life is ready
the form can be constructed. So it will be with movement after
movement in the world. If we Theosophists can visualise the
spiritual framework, and then give our strength to make it the
fabric of our own lives, the rest follows. What a pity then that
we should dissipate our streugth in disputes, and forget the world,
which does not want our personal judgments, but only Theosophy !
Il may add that, in India, the League is regarded as a
“ League of White Nations,” because it is impossible to sway
the powerful Nations of the West by chaotic China and
powerless States like those of Abyssinia, Siam, Hagiti and
Liberia. Japan alone can speak with power for the coloured
races. The League has been checkmated by S. Africa, when
it sought to enquire into the atrocious conduct of the settlers
in the mandated territory assigned to that Dominion. India is
helpless, as she is looked down upon as a subject Nation, and
therefore impotent to act, although she has one vote. The
Covenant is all right in words, but S. Africa regards her
. “sacred trust” as a helpless people to be bombed and machine-

gunned, because they had not paid a dog-tax. **No wounded”
were found after this gentle lesson had been taught. Probably
the League is not to blame, for it has no power to enforce its
Covenant or its commands, :

. .‘. ‘ P R :
It is necessary that I should repeat. . what. I have manjy

- times said, that the signed articles in  The . ZTheosophist de
not present my opinions but the opinions of the aignatories, .|
believe that differences of opinion are healthy, and shwidﬁf

! v

be excluded from a Theosophical journal which goes all owe:
the world. I strongly dissent from some of the opinion:
printed in these pages, but the readers of The Theosophis

are grown-yp persons, capable of forming their own opinions

A FRAGMENT ON EDUCATION

By G. S. ARUNDALE, M.A., LL.B.

want to set down here, as nearly as I can remember, a hint.
I have received regarding what I can only call a

reorientation of education. I do not at present see how to
follow it ta its logical conclusion, for the reason that it involves
very careful and difficult thinking out, and takes us on at
present uncleared pathways; added to which the hint is in any.
case intended rather to stimulate research than to be taken as
a ready-made solution of and panacea for the educational dark-"
ness in which we so much live to-day. We have to think’
things out, to take the hints and follow the trains of thought to
which they give birth, using intuition, imagination and.
experience in the order given, so that, primarily, the in'tuition
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is at work upon matter originating, as I believe, from the
intuitional plane.

The hint which came to me was that in devising apparatus
for the use of children, as, for example, the Montessori
apparatus, we must be more consciously guided than perhaps
we are at present by the principle that character-building is
our great and ultimate objective.' The apparatus we now use
may no doubt be valuable for the training of the senses, and to
a certain extent, according to the intelligence of the teacher,
may react upon the character. But our businessis consciously
to devise apparatus with regard to which the training of the
senses is subordinate, indirect, to the evocation, education, of
an attitude towards life which shall enable its possessor at
once to live within God’s Laws, to use them as levers lifting
him, and humanity with him, ever upwards, and also to
manipulate them, playing one against another, so as to achieve
results not otherwise to be obtained.

However great, and almost illimitable, the macrocosm,
the microcosm reflects its power and quality in some degree,
and there is, therefore, no reason why apparatus of purely
physical kind should not be devised which, to however limited
an extent, yet to a definite extent, expresses some measure of a
law, some part of the Great Truths which are the root-base of
evolution. Our business as teachers is to discriminate between
those Laws which can be so treated, and which may appropri-
ately be so treated, and those which either cannot be so
treated, or are not yet appropriate to the condition of the pupils

with whom we have to deal.

" Compare the recent uiterance of Mr. Spurley Heay, Diractor of Education,
Manchester : [t is becoming increasingly evidant that the true conceplion of alementary
schocl education must accept as its most fundamental funection not the important process
of trainiug the mind lo thought, the londue to speech, and ths body te actign, byt rather
the secure planlmﬁ in .Ihe child of the intangibla something which produces t,he will and
the power lo think rightly, lo_spenk rightly, and to ect rightly. The intangible some.
thing is never prasent on the lime-table, and never absent trom the leacher s mynd : il
is geldom faught divectly, and yet it is unceasingly conveyed by word and gesture.
Every truethtat-;:her 'll‘ms Jaomething of ltha missionary spirit in his soul,and it is as a
missioner thal he will selze every oppertunily to awaken, to nouri
the spiritual zide of the children within his aphere of influsnce. cisb, and to stcongthen
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If, for illustration, we give a child something to play with,
we must have in our own minds at least the stages of
connexion between that something and a truth of some sort.
We must always be able to give spiritual significance, definitely
and directly, even to the earthly objects which seem so trivial,
perhaps, and at first sight of distinctly limited significance
only. As the child grows, he must be able to look back upon
the things of childhood—especially the play-things—as having
been his first introductions, however unconscious of their
purpose he may have been, to the world of Geod, of Truth, of
Spirit, of Eternity. He must be able to recognise them as
having been * intimations of immortality”. Hence, he must
trace the growth of his character, of all its constituent elements,
back, through stage after stage, to the simple games, toys, play-
things of childhood.

It is, of course, a matter of opinion as to how far Madame
Montessori has already followed the lines I am indicating in
this fragment on education. In her Advanced Montessori
Method, especially in the chapter on the Will, pp. 170 ¢f seq.,
she makes observations of great force, as also in her remarks
on Liberty, pp. 70 ¢/ seq.; but I do not feel quite satisfied
that the last word has been said in this connexion, nor
that we are approaching the solution of the problem from
the right angle. Madame Montessori most truly declares
that what *is needed is an act of liberation ; and the latent
forces of man will then develop®. Utterly true—an act of
liberation from the trammels, to use no sironger word, of the
system of education as practised in so-called “ educational
institutions. But I must confess that Madame Montessori does
not bring me to the satiety point in her elucidation of the
implications this portentous word includes. She has come
nearer, I venture to think, to the realities than any one since
Froebel. But Froebel more directly states the proposition
involved in the hint that has come to me, as, for example,
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where he says that his gifts are not merely intended to be
playthings, but:

To bring before him certain perceptions in their inner
coherence, in order thus to make the law behind them shine through
them more brightly and to awaken the premonition of this law . . .
thus, if man comprehends fundamentally in all its relations, for ex-
ample the ball, the sphere, the cube (which are indeed really only one
in three) as representative ; as the normal and fundamental perception
of all that occupies space, and of what is given and demanded thereby
the reply, he will thus become capable of recognising, observing and
hendling all other things,

I could give many other quotations from Froebel on the
same lines, shewing clearly that he saw the need for making
the play of the child part of the game of life, so that from the
one the youth might almost imperceptibly pass to the other,

We must ever bear in mind that we are links

between the Ego and its new bodies. The Ego—in some few
cases it may be the Monad himself—has its own intentions

 regarding its vehicles. These the teacher exists to carry

out, not to thwart, neither to replace by replicas of his
own Ego’s intentions—if he is aware of them-—regarding
his own bodies. An Ego with any pretensions at all to
understanding wants to familiarise his vehicles with God’s
Laws, so that, through the gradual process of harmoni-
sation of his bodies with the Eternal Law, the Monad
may at last achieve God's Freedom. He is somewhat
impatient of childhood. It is a nuisance life after life to
have to readjust his bodi,es to himself all over again, and to

+ repeat the slow process of rediscovering the preliminaries.

The Ego feels, if the verb may be used, impatient, here again,
if the adjective may be used. The: teacher’s business is to

- reconcile the Ego’s impatience with the, inevitable amount of

time necessary to be spent in the training of the bodies. The
. Ego must learn to wait. The bodies must learn to accomplish
_.the recapitulatory process with progressive rapidity as the
" lives pass. 'But'it is primarily alse the teacher’s business to
/Fintuit the temperament of the Ego, to discover what the Ego is

AT PR
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“put for,” and to join forces with the Ego in tuning the hodies
to the Ego’s evolution pitch. The teacher must not allow the
bodies to get in the way of their owner, any more than the
owner should be unreasonably egpectant regarding his bodies.
The teacher is the intermediary, the arbitrator, forgetting
neither the needs of the soul nor the capacities of the bodies.
But the Ego says to the teacher: “ Of course you must help
my hodies to develop the five senses. But 4o remember that
the development of the senses is but a means to an end,
although with civilisation as it is at present, and my bodies as
they are at present, the end is lost sight of and the means
too often officiate as the end.”

Take the Montessori apparatus. Can we assign to each
piece of apparatus a definitely spiritual significance ? Is each
the partial embodiment of an Eternal Law ? What is its relation
to character ? Is the apparatus devised merely for the purpose
of sense-training, or is it for this and more? Does it lead,.
through sense-training, definitely to character-building ?

In so far as the training of the senses is itself but a means
to the end of the development of character, then, we have
justified our apparatus, always provided that the apparatus as
perceived by the teacher is to be a character-building force,
and is so used by him. Each piece of any educational appara-
tus must be rigidly examined from this point of view. Isit
the beginning of, or at least a link in a chain of, a sequence of
propositions enunciating, exhibiting, the working of a Law of
Nature : which is the same thing as asking whether it definitely
typifies a part of the process of evolution, for evolution is no-
thing more than embodied Law.

When the child is handling a piece of apparatus, is he
contacting a truth ? This is the acid test. Is he‘on the road
to the assimilation of a truth? The Ego is “out for ” truth
at all costs, even at the cost of pain to his bodies; and the
sooner his bodies are trained to live in accordance with truth
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the sooner can he proceed with his evolutionary processes. As
I have already said, the Ego gets * impatient,” and no doubt
would hke to do away with the child-stage altogether—* let me
begin my bodies in early maturity ”. He only sees things from a
very limited standpeint when he argues thus, for not only is
the recapitulatory process of childhood vital to growth, but in
addition there is in fact the at present most necessary reminder
to us to be ever childlike, with all the simplicity, trust, reverence,
joyousness, understanding, imagination of childhood, super-added
to, indeed the background of, the true power aof manhood. The
more advanced Egos at least want to abolish childishness even
more than they may possibly desire to skip childhood, while too

many teachers and too many parents want to retajn both, think

both natural and right and proper, wher only childhood is natural
and right and proper. 1 hope I shall not be misunderstood.
“When 1 was a child, I spake as a child, ] understood as a
child, I thought as a child, but when I became a man, [ put
away childish things.” Now the more advanced Ego, at any
rate, has reached its young manhood, and, if childhood of the
bodies be necessary at all, Jet it be a childlike childhood, and a
childish childhood for the least possible time. Let the child-
likeness continue for ever, but let the childishness be “put
away” as quickly as possible. It may be added that where
quick reincarnation takes place, the mental ang emotional
~ bodies are largely unchanged—only the physical body being
' new, and even this, perhaps, only partially new., This is a
strong argument in favour of “putting away childish things ”
without unreasonable delay.

The Ego is serious, is determined upon a certain goal, and
- does not want to waste time. The foolish, fond parent likes
. to keep hi8 or her child a toy-child as long as possible, The
. wise parent knows that at most he or she is 4 trustee who will
;;r:f",*‘have to render a karmic account to the Ego for the tryst
" committed to his or her care. The teacher and the parent
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are either on God’s side, which is the Ego’s side, or they are
against both God and the Ego. There is no middle path. And
the parent, like the teacher, is mainly the ambassador from
the soul to the body.

How does all this touch what I have gsaid before? It
indicates to us that we cannot, knowing that the Ego is old,
and set on a definite pathway of evolution, begin too soon
all possible assistance in the moulding of his new bodies to his
needs. We are far too apt to ignore the Ego altogether, and
sum all up as childhood, acting accordingly. We take the
new-born more as he appears than as he is. What we see we
deal with, leaving that which is most important out of account.
Often the Ego must be disgusted at what he may bluntly term
the “damned drivel” of parent and nurse! And has it struck
you that the more seriously you take a child the more com-
radeship there will be between you and him ? Do you realise
that for an elder to be natural, himself, and not artificial, is

Jone of the great expectations of children? “Let us play at

pirates [part of the recapitulatory process, please remember],
but let the elder also 4s a pirate for the time being, within
limits, no doubt, just as we children are pirates while the
imagination lasts, and take our piracy seriously, solemnly,
and as an absorbing piece of work.” No camouflage, no
pretence, no sham, no double personality. Whatever you are
doing do with all your might: such is one of childhood’s
lessons to manhood, and part and pareel of true childlikeness.

Coming back again to the apparatus, let it be tested as to
its definite value in leading the young bodies to an understand-
ing of the eternal verities, thus paying the way to the
utilisation of these eternal verities, so that as life after life
we dip down into matter under the Law of Readjustment, we
become increasingly capable of readjusting ourselves to the
demands of the Spirit rather than to the dictates of the

tlesh.
3
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I have not yet worked out this hint. It demands a
tremendous amount of meditation, because I believe it holds a
great reorientation of our educational processes. But I am
vaguely sensing apparatus which has definite, I had almost
written * clearly perceived,” spiritual significance. The circle,
the globe, the iriangle, the cross, the straight line, the double
triangle—and other symbols of great facts of Nature—can they
not become “apparatus” in some form or other ? And can we
not devise apparatus which shall show how adjustment,
balance, can bring about results, effects, which, perhaps, at
first seem impossible ? :

In this connexion I desire to draw attention in.

Mr. Jinardjadasa’s First Principles of Theosophy where he
~alludes to the “ playthings of Dionysus,” the Divine Child :

Tradition reports that they were the dice, the spinning-top, the'

ball and the mirrer . the dice wera the five Platonic solids,
which give the axes for the growth of the chemical elements and
crystals ; the top was a model of the ultimate physical atom ; the ball
- was a model of the earth, and the mirror was the symbol of the seven
planes on which are reflected what the Logos fashions on high.’
" The spirit underlying the above is the spirit I feel must
underly our recoostruction in education, so that we relate the
things physical to their spiritual archetypes, to the end that

from that which we perceive, with the five senses we may

pass to a knowledge of that which they mirror in the physical
- world. ;The child’s task is to find himself well and truly setin

the Eternal, in the Real, as he lives in Time and in the
Unreal. While -he plays he must be at work, as the universe
is at play while itis at work.
I think of a jig-saw puzzle. Try to fit together that
“which in that way cannot be fitied together, and chack
. remains. Try to fit it together in another way, so that

'.a_-instead of protuberances refusing te ‘.adi‘ust themselves o
.?{‘f#i’:‘ounter-prqtube:agges, '_ holldwg- to. cpimteg—hdllows_,‘ you get

: 'Fard Pﬂuolﬂnof Thmwhy. » Mu_ )
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protuberances fitting into hollows, hollows filling themsélves

with protuberances, ang a world, a coherent world, a cosmos,
is born. Perhaps we can begin with something earlier than a
iig-saw puzzle ; but I opine a jig-saw puzzle has its place
among educational apparatus, especially if the teacher is clear
as to the spiritual significance of g jig-saw puzzle, and endows

1t with such significance in increasing measure as the child

grows in perception and understanding. So also has a balance—
a pair of scales—its place ; this was specially hinted to me, How
a sensible teacher would use a balance—crude to start with,
though accurate—has yet to be determined ; but a balance, a
pair of scales, and permutations and combinations of the

‘Various underlying principles, have their place in educational

apparatus as stimulators of Justice and Harmony, and
temperaments without prejudice. Iron is heavier than
feathers, but a weight of iron can balance a weight of feathers.
Two parts of hydrogen and lforifor2or 2t or2} . .

» parts of oxygen will not produce water. But two parts of

hydrogen and one part of o¥ygen will produce water, Every

diversity, incompatability, has somewhere an adjustment into
harmony and comradeship. Ours the quest of this Great

ge]cret, and the child is well advisad to start on it without
elay. '

G. S. Arundale




PROBLEMS OF TO-DAY
By WoOODRUFF SHEPPARD, M.D.
III. AMERICA AND THE THEOSOPHICAL MOVEMENT!

IN 1875 the United States of America came into prominence

as the country in which, after failures elsewhere, Helena
Petrovna Blavatsky was able to launch the world movement
of the period for a phase of the work of the Hierarchy. The
position of America is thus unique and leads to a consideration
of the reasons why it was a suitable place for precipitation of
the work of the Inner Guides and the reasons for the relation-
ships that such essential adaptabilily begets. These reasons
are wrapped up in the founding of the American experiment
in government, and the primary object of the Theosophical
Society follows the impelling idealism of the man whom
retrospective historians show to be the principal factor in
bringing the colonies on the side of brotherhood.

A point to be carefully kept in mind in our endeavour to
understand the reasons for events is the process that is the
corollary of manifestation, called evolution. It is a lack of
appreciation of this basic factor that causes the presentation of
superficials as facts. Note that there are seven sub-races in a
root-race; that a root-race is launched with a definite objective
in the firstvapb-race; that the first sub-race is the first step
o&'in a ‘Séries of seven; that synthesis is not achieved until
thd seventh sub-race; ghat sub-races are inter-dependent as
well as inter-related; that evolutivnary processes over-lap;
and that nations find their places within and throughout
these various sub-ﬁ'iwiisions——pure () or mixed. Also is it

. ., .
1923: ;{%E;ful °_f tbx;'%enu appeared in May, 1923, p, 165, The second in Augusl,
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theosophically taught that superior inlelligences superintend
the rise and fall of nations to serve the purposes of evolution.
With the thought of evolution and what it entails in mind, it
seems reasonable to adopt as a working hypothesis the 1dea
that, the Inner Guides acted wisely in launching the outer
experiment in government in America for its resultant type of
consciousness. The majority of race stocks and nationalities
are represented in America, and an adaptability and adjustab-
ity of a high order are necessary for this close association.
This * resultant type of consciousness >’ gave the soil in which
Theosophy finally took root and from which it spread through-
out the world.

Theosophists who wish to know the vision, principles and
ideals that laid the foundation of sacrifice for the Nation giving
birth to the present T.S. will find it in The Autobiography of
Thomas Paine, by Moncure Conway. Also will the reader
find there the centre around which the English and French
peoples worked on their way to constitutional freedom, follow-
ing adjustment in America. Paine had the rare faculty of
thinking in terms of principles, with the ability to make
practical application of them as instanced in his ideas working
out in government; in perfecting the mechanical principles
for long-span bridges along lines that are carrying the traffic
of the world to-day ; and his pioneer eriticism of the Christian
Bible. The latter he treated with logic and apt comparisons,
using the book to reveal its own defects. Further, he offered
a solution for the ecclesiastical conditions that oppressed man
in the Society of Theophilanthropy as well as in his writings.
This society was founded in Paris, January, 1797, the name
indicating God, Love, Man. Paine’s idea was that a clergy-
man should be a philosopher, and a house of devotion a school
of science as well. He blended science, religion and
philosophy. Ethical readings were used from the Bible,
Chinese, Hindti and Greek authors. His autobiographer
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augmentation of that impulse. This latter is very important.
The initial impulse has been reasonably well flanked, a new
tmpulse will again tear great gaps in the lines of the Shadow
side. The wish general does not await unprepared for the
obvious to happen.

The writer now wishes to suggest some queries. If
augmentation of the teachings or work should be launched in
America or in the T.S., logically and in the light of history,
could such an impulse come through the established and
conservative order of the day, or, must it come through a con-
sciousness daring to face an actwal new order ? Would such
workers or movements find recognition and support within the
ranks? This is a very practical question for every Theosophist
to put to himself seriously and quietly. It is a matter of
fact when new impulsions are given and not of vote or opinion.
Will history repeat itself ? Or have we actually evolved a
consciousness of a new order ?

The writer is of the opinion that no mistake was made
in launching this nation of 100,000,000 souls in the West, and
its history clearly supporis the opinion. Also it is apparent to
those who have their finger on the pulse of this people that
methods in teaching and for guidance suitable to the western
type are now needed and will be forthcoming. The harvest is
wonderful in possibilities in the West and the golden grain
will go to the Sons of Fire and the Brothers of the Shadow in
proportion as their respective agents tend the field.

To the Theosophists in any land the word brotherhood
should carry the living fire of conviction and of action ; its
essence~—purity ; its guardian portal—Ilove; its keystone—
service; its order—wisdom and truth. To see a vision, to
sense a goal, to dare to go forward is the order of the new in
nations and in man.

Woodruff Sheppard

STANDING ALONE
By LreoNarRD BosMAN

HE man of indomitable will who ail his life has obsti'na!tely
T refused to listen to advice may, ouce he ‘hats definitely
decided to change his mode of life, become as a disciple, as the
most docile and tractable of men. But he will not be able to
do this until he has heard the Voice and begun to tread the
Path of Discipleship, until he has found the one who can pass
on to him the lessons of a Master, or occasionally he:str tl.le
voice of the Master direct himself. Then will he t.urn his w111;
upwards and inwards, transmuting and ‘c_hang.mg the o
Adam into the new Noah. His one ambition is to planta
vine {the symbol of Buddhi) and to emulate those who have
gone before him and shown the way across the Grfeat Desert
and the Sea of Bitterness. His one desire 1s to be like Them,
no matter bow difficult the task, no matter hov.v dark the way.
Therefore does he become docile, u;derstandmg those whom

leaders and spiritual guides.
he krgxxz als:e has seen the Light of the '.Teacher and recog—
nised Him in the Silence, there is no turning bacl.:. But tl.ns
vision cannot be until the lower mind, the wicked Caf“'
Haman, has heen hanged upon his own gallows. A_ll the vain-
glorious ideas of Haman must be as na.ught,. all his ;flot.s and
plans must fail, all bhis ideas of self-glonflcatl'on be laid in the
dust ere the disciple can be freed. And this can only come

" about by the help of Esther, the Higher Self, the graceful

Buddhi, who intercedes for Mordecai, the Higher Mind, to
o
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save him from the lower. Mordecai can do little except sit at
the gate of the King and beg this intercession. Only when
Esther approaches the King and declares the readiness of
Mordecai to cut off communication with the wicked Haman,
the earthly mind, who ever seeks to destroy Yisr-el, the Seer
of God, the Seeker after El, only then does the KiING delight
to honour Mordecai, and as the Divine Atma shines through
him and the STAR appears above his head he is exalted and
honoured above men. But this can only be after Haman has
been rencunced for ever.

“Thus shall it be done to the man whom the KING
delighteth to honour,” is not said to the disciple who is?s
treading the Path of Woe. He is not led through cheering:
crowds, nor does he sit upon a gaily caparisoned charger; he

has to ride upon the humble ass, which ambles slowly along
the wayside, until he has learned the lesson of patience.

They whom the King honoureth are cheered and lauded
by the multitude, but he who is honoured by the favour of the
Spiritual King, whose Holy Name he has invoked, bas to. tread
a lonely path indeed, receiving little help from the masges
who know not of the steep and narrow way and who are still
following the broad and easy path. He who follows the
straight and narrow way marked out for him by his King,
receives rather the jeers of the multitude than their praises,
for the people look with disfavour upon one who is not as
themselves and view with contempt the idea of renunciation
"and self-abnegation. '

i It shall not avail the disciple one iota to answer these
jeers, nor will he gain aught from argument with those whose
minds are set on earthly things. It is the Dharma of both
+Stdra and Vaisya to learn from such things.as the disciple has
utterly to renounce, therefore he ever refuses to argue with
_the ‘map who does not follow the same Dharﬁpa' “This is..
“right for . me,” he. says, “but Iw:ll never enfptce my vm
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upon another, [ will not speak of the hard path unless a
brother offers himself for service.”

On the other hand he may not be deterred from his
mapped-out course once he has determinedly set his face
fowards the Light. He must not be turned aside by the
importunings of Vaisya or Sadra who, however kindly, seek to
keep him upon their own level. This constitutes one of the
fliSCiple’S bitterest trials, for whilst he is yet soft and yield-
ing, he is called upon to become strong and firm as a
rock, however gently he may exert his strength. The
temptation to abandon the hard and narrow way comes often
to him, ever more and more insidiously, for it comes from
those nearest and dearest to him. So called duty is held up
as a veritable fetish, and so blinded has he become by the
illusions, amongst which he has been living so long, that the
virtue of such duty bids fair to become the vice of self-
satisfaction, and he may do his duty merely in order to save
himself trouble and difficulty. He may pretend to he pleasing
others and actually doing so, but is yet merely seeking sub-
conscious gratification and making his own path easy whilst
trying to believe that he is doing his duty and looking after
his relatives and friends. Such an one knows not Qccultism
and it 1s useless to argue with him : he must be left alone until
he is broken on the wheel of blighted hopes.

The disciple must turn his face from the advice of these
who unintentionally seek to hold him back, and bend his will
to obey the spiritual guide whom he has chosen, realising day' -
by day how valuable is the advice the latter is ready to {ive g
when asked. &

The world looks on aghast; his friends cry out aloud or
wag their tongues in gossip. They see the once pbstina
and passionate man. Iomng his vices, changing and ttansmuhng
his whole . nature, and, understanding not,. theg ar the '?
'onsequences They csnnot grasp the reason ba nd the_-,
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appearances, cannot understand why their once masterful and
dogmatic friend bas now seemingly become childhike and easily
fed. They do not know, until they attempt to cross the path
he has chosen, that hisiwill is working as indomitably as ever,
building up the Temple, albeit without ostentation or sound of
hammering, Though oulwardly and seemingly negative, his
will is working as strongly, nay more strongly than before.

For in truth the disciple has learned bifter lessons on the
Path of Woe and knows now how to be receptive and passive
ta all that is spiritual and high, but positive and definitely and
actively if quietly working against all that is evil, all that
threatens man’s progress and all that prevents his advance.
He has given himseli up in Service and has sworn to obey the
law of progression that he may the better serve. And this is
not mere selfishness, but rather selflessness, for he is determin-
ed to prepare and perfect himself only that he may become a
channel through which the Waters of Spirit may flow into the
world of matter. To that end he resigns himself into the
hands of his Master.

“ Ah,” says the friend who pities him and thinks to help
him, “do not be rash. Beware of becoming unbalanced.” If
the friend were truly to voice the promptings of the lower
mind he would say: ““ Beware of discomfort, beware of losing
your hold upon the world.” But what cares the disciple for
all this foolish talk; he knows it for what it is, though the
animal-self struggling with him does not understand and
endeavours to rush back into the thicket away from the giare
of the great Searchlight whose rays are now turned full upen
him. * No,”, the disciple exclaims, “the body has hitherto
been master, but now the time has come and I will make a
stern effort to conquer it.”

Here is the answer given to such as fear for the friends
who have been willing “to pay the price”’; here is but one of
the many answers given throughout the ages and repeated
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again by one of the greatest of maligned souls who came to
offer wisdom to an ungrateful band of so-called occult students ;
“One cannot study and profit by Occult Science unless one
gives himselt up to it—hkeart, sonl, body,” says H. P. Blavatsky.!
And again the friends who seek to keep the disciple to their
own way of living are warned that

. he iflesh, the body, the human being in his material part is, on
this plane, the most difficulf thing to subject. The highest gdept, )put

into a new body bas to struggle against i i inds 1
e apow oty ba gele against it and subdue if, and finds ils

And surely, if the Adept finds difficulties, shall not the
humble disciple find them also? He does indeed find many
such, No one knows the peculiar experiences and extraordinary
difficulties in the way of subjecting the body unless he has
experienced them. - But they must be surmounted if the dis-
ciple sincerely wishes to attain, however il rhysically he may
appear. Let him remember the words of another true
Disciple :

The body is necessar ;
] ¥ to the soul in turn, as nursery, house e
correction, and chamber of ardesl® ¥ f

All these teachings, though known to the disciple, are
not known to his friends, be they Theosophists or men of the
world, and hence, when he has definitely taken the plunge
and passed the Scales of Libra, his friends recommence their
cries of horror and pity for his forlorn state. * How ill you
ook ! How thin you have become!”

_ The student, tired of giving explanations which only land
him in deeper difficulties, says nothing; but he thinks the
more. This is indeed an art which he has te cultivate, the
art of saying nothing and saying that nothing well. He goeson
his way, knowing that he cannot turn back becguse of the abyss
he has crossed. He dare not turn back because of the dangers

' The Secret Joctrine, Vol, 1, p. 62, Third Ed.

¥ foid., p. 570
¥ The Perioct Way, p. 214, Fourth Ed.
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THEY say that you are dead.

But fow can you be dead whe Yive in every heart ¥
Whe thunders down the years the message of your soul 7
Dead ? Yau dead ?

Why hetter sgy the sun is dead,

That heat is not, nor any thing that is.

You Jive, O Lady dear.

Fne you are still upor the earth

And i} it with your power

Aad force and overpo wering fntellest.

Oh no, yon bave not gone,

I know! 1 see vou be my side.

1 tee} you in my hesrt,

1 eall te vour and you have answered ma.
Aod all the message that I send is Love,
And worthy too, ta follow whers vou lesd,
And all my answer is ! “ Then follow me,”
Then, oh! sy heart oried out with joy
And with uplifted head I say: “1 come.”

THE ENOWLEDGE OF LETTERY’

By D, JerrRey WiLLIaMS

RAY, my skilful and discreet teacher, it # be sl to
ask, how was the knowledge of Jatters fizst ohtained ?

* SELECTIONS FROM BAIRDDAS
made e . F. W
With sewne additions] notes in brackets,

Copied xad presented lo Lodge Sewi Zan af the 1.8 {n Walas, A¥han Avthen
{Wintec Soisticn) 1522 . , . ’

Thess selantions are When Irom & Dosk pobSished in 1963 by the Welh #MSE5,
Bociaty. Tivs honk way Tsell baned omes g comwpitetion Whick Wot 4 prize offered &
the Neviowns! EBisteddivd in 1358 lge * The fallest ilustestion, {romw nriging! BPurews,

3
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and if he cannot serve in love he must serve in fear. Yet all
the time it #s love that guides him., He wishes to go forward
and win the battle; he is not really afraid, for he knows that
the outer must be crushed before it can be remoulded like
Peer Gymt in the moulder’s spoon. He knows this crushing
process is an ugly one, like unto that in which the gold is
extracted from the ore, but it has to be faced, and the sooner it
is over and done with the better it will be for him. The
Searchlight is full upon him, lighting up the dark places of
his soul. If only he stands firm and unshaken amidst those
friends who mean well but speak foolishly, all will go right

with him and he will be born a new man, ready for the last

effort which may take him through the Gate.

The disciple may never compare himself with those
who cling to worldly things, but only with those who are
beyond him, who have paid the price and passed the
toll-gate. He does not say: “ Why are these brothers of
mine so lost in the blind worship of unreality ?”, but : “ Why
am [ not perfect, even as those who have shewn me
the way?”

- He dare not look back, he dare not listen to friend or foe,
and, however kindly and helpful may be the intentions of his
relations and friends, they are not able to help him when he
has heard the Voice of the Master Who alone knows his case,
. Only by leaving his Iriends for a time can he with safety
return to them, and this not only for his own sake, but for
“their salvation. And what matter? There is no real separat-
" ion, there is no real relationship except the Relationship of
the All. Unity does not necessarily imply union on the lower
;- planes, but the man who has not learned this lesson, wha
:does not understand after many lives of experience, of narrow
. and separative links and relationships, is neither ready himsell
Ato enter the Great Famﬂﬁnor to Judge the d:sczple who seeks
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And so the disciple must be a spiritual anarchist, a perfect
law unto himseli. He cannot be judged by the ordinary
standard of man, even his fellow-students cannot lay down the .
laws he ought to follow, for even they would misunderstand him
should they attempt to measure him by their own standards.

B His work may not be approved by those set above him in this
- physical plane, for they do not recognise such materials as he

uses and see no place in their plans for materials which are
nok in conformity with their ideas, being neither square nor
oblong but peculiar to themselves.

And in all these trials the disciple remains quiet; he
knows well that the Master has shown him these materials
and he realises that in due time they will be required, though
as yet even the earthly rulers of the world, with all their
wisdom, are not prepared to acknowledge his work which is
often relegated to the dust heap,

And so there is no help for the disciple, he must learn to
stand alone save for one Friend who ever watches and guides

- and points out the way, and sometimes for a while there may

be another on the physical plane with whom he has contracted
an slliance in the past and with whom he now shares his
joys and sorrows. “Bear ye one another’s burdens” may
well sbe said unto two such souls who have thus met and
together continued the perilous but joyful journey unto the .
realms of Nirvapa, through the Pathway of Buddhi.

Leonard Bosxﬁai
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1 will exhibit the information of men of wisdom and
profound knowledge thus: When God pronounced His name,
with ‘the word sprang the light and the life ; for previously
there was no life except God Himself. And the mode in
which it was spoken was of God’s direction. His name was

pronounced, and with the utterance was the sprinding of light -

and vitality, and man and every other living thing ; that is to
say, each and all sprang together. And Menw the Aged,’ son of
Menwyd ' beheld the springing of the light, and its form and ap-
pearance, not otherwise than this, I\ in three columns; and in
the rays of light the vocalisation ; for one were the hearing and
seeing, one unitedly the form and sound ; and one united
with the form and sound was life, and one united with these
was power, which power was God the Father. . And since
cach of these was one unitedly, he understood that every voice,
and hearing, and living and being, and sight, were one united-
ly with God. And by seeing the form, and 1n it hearing the
voice—not otherwise—he knew what form and appearance
voice should have. And having obtained earth under him co-
instantaneously with the light, he drew the form of the voice
and light on the earth. And it was on hearing the sound of
his voice, which had in it the kind and utterance of three
notes, that he obtained the three letters, and knew the sign
that was suitable to one and the other of them. Thus he

of the Theology, Disciplios, and Usages, of the Bardo-Druidic system of the Iste of
Britain ”.
kFor the informetion of our resders we give pari of the title page of the original
boo . .
Y GWIR YN ERBYN ¥ BYD;
TRUTH AGAINST THE WORLD
BARDDAS
or \
a Collection of Original Documents, illustrative of |he Theology, Wisdom and Usages
. of PR
. THE BARDQ.DRUIDIC SYSTEM :
of the Iyle of Britsin

*The words Menw and Menwyd, which are here used as ¢ proper name sigaity

mesn, an active principle

intellect, the mind or the soul, being derived from .y
the source of intellect, uly being derived b of coguate erigin,

+ . . The English words man and mind, and the Latin mens, seemn
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made in form the sign? the Name of God, after the semblance
of rays of light, and perceived that they were the figure and
{orm and sign' of life; one also with them was life, and in
life was God: that is fo say, God is one with life and there is
no life but God, and there is no God hut life.

I‘t was from the understanding thus obtained in respect
of this voice, that he was able to assimilate mutually every
other vojce as to kind, quality, and reason, and could make a
letter suitable to the utterance of every sound and voice.
Thus were obtained the Cymracg,” and every other language,
And it was from the three primary letters that were construct-
ed every other lelter—which is the principal secret of the
Bards of the Isle of Britain; and from this secret comes every
knowledge of letters that is possible.

Thus was the voice, that was heard, placed on record in
the symbol and meaning attached io each of the three notes:
the sense of O was given to the first column, the sense of I tg
the second or middle column, and the sense of V to the third ;
wl?ence the word OIV. That is to say, it was by means og
this word that God declared His existence, life, knowledge,
power, eternity and universality. And in the declaration was
Ijhs love, that is, co-instantaneously with it sprang like
lightning all the universe inio life and existence, co-vocally
and co-jubilantly with the uttered Name of God, in one unifed
song of exultation and joy—then all the worlds to the extremi-
ties of Awnwn' It was thus, then, that God made the
worlds, namely, He declared His Name and existence=0 1 V.

Why is it not right that a man should commit the Name
of God to vocalisation, and the sound of language and tongue 7

Because it cannot be done without misnaming God, for no
man ever heard the vocalisation of His Name, and no one

' Or aymbal. ' |

1 Welsh,

* A bottoriless guif . . . th t i i it 3
ansloted et v gréet deep, or lowast point of existence as it ig
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knows how to pronounce it; but it is represented by letters,
that it may be known what is meant, and for whom it stands.
Formerly signs were employed, namely, the three elements of
vocal letters. However, to prevent disrespect and dishonour
to God, a Bard is forbidden to name Him, except inwardly and
in thought.

Pray, my beloved and discreet teacher, show me the signs
that stand for the name of God, and the manner in which they
are made.

Thus are they made ;—the first of the signs is a small
cutting or line inclining with the sun at eventide, thus /; the
second is another cutting in the form of a perpendicular, up-
right post, thus|; and the third is a cuiting of the same
amount of inclination as the first, but in an opposite direction,
that is, against the sun, thus \ ; and the three placed together,
thus \. But instead of, and as substitutes for these, are placed
the three letters O1 W. And it was in this manner that the
Bard inserted this name in his stanza, thus—

The Eternal, Origin, Self-existent, Distributor, holy
be the lips

That canonically pronounce them ;

Another name, in full word,

Is 0. I. and W—0 I W' -the word—Ieuan Rudd
sang it.*

This name God gave to Himself, to show that He isin
existence, and that there is no one but Himself, except by gilt,
and permission; for truly all of us men, and other living
beings, are and exist only by the gift and permission of God.
[t is considered presumptuous to utter this name in the hearing
of any man in the world. Nevertheless, everything calls Him
inwardly by this name—the sea and land, earth and air, and

L QOr s " (Be-ness ¥).
? The Name iz alluded to by folo Gach: “ O 1 O Gad! [rom the sound of the bald

hern. What is such a hern”; and by Sion Vent. 1380-1422—~“ 0.1 and W is He
found to bs, O 1 W always to every squi.”
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all the visibles and invisibles of the world, whether on the
earth or in the sky-—all the worlds of the celestials and
terrestrials—every intellectual being and existence-—every
thing animate and inanimate ; wherefore none that honours
God, will call Him by this name, except inwardly.

The three mystic letters signify the three attributes of
God, namely, love, knowledge and truth; and it is out of these
three that justice springs, and without one of the three there
can be no justice. Which one soever of the three stands up,
the other two will incline towards it ; and every two of them
whatsoever will yield precedence and pre-eminence to the
third, whichever of the three it may be. [t was according to
this order and principle that three degrees were conferred
upon the Bards of the Isle of Britain, and each of the three
was invested with privilege, precedence and pre-eminence, in
respect of the particularity of necessity, over the other two,
whichsoever they might be. Out of the three attributes of
God spring every power and will and law.

It was out of the knowledge and understanding of the
vocalisation of language, that sixteen letters were formed,
constructed from the primary columns, namely, the three
principal letters in the form of rays of light. And it was thus
that form and appearance could be imparted to every vocalisa-
tion of language and speech, and every primary sound, and
symbolic form of memory be made visible on wood and stone.
Accordingly the memory -of seeing could thus take place
simultaneously with the memory of hearing; and by means of
signs, every sound of voice could be rendered visible to the
eye, s0 far as the ear could hear what the tongue spoke, and
what dwen' from God was capable of. Then when sixteen
lefters were constructed out of the principal columns, namely
these M\—since no letter can be found on the Coelbren,” or in

! Awen—Inspiration and divine genius of Poetry,
* The Bardic Alphabet, lit,—* the wood {cul) of believing .
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the Secret of the Bards of the Isle of Britain, that has not its
elements and modifications derived from one or other of the
three principal columns—and hecause these signs were cut on
wood, they were called /ythyran! And when every one of
the letters was cuf on wood, each of them received a name
and meaning in respect ol sound and voice, warranted and
systematised ; that is to say, each had its own peculiar vocalis-
ation, confirmed by art. Thus were obtained the signs and
rudiments of warranted speech, which is called Aéz," but
others call it Abcedilros? . .

It is by means of letters that sciences and history are
committed to mnational memory. The three foundations of
sciences are memory, understanding, and reason, and withgut
the memory little is the utility of memory, understanding and
reason. After the discovery of the knowledge of letters it was
that every understanding and consideration, and every medita-
tion of Adwen were committed to the memorial of letters; and
from long acquaintance therewith room was seen for improving,
amplifying and varying the order and system of language and
speech, and the art of letters, that lefters might be warranted
which should be suitable to every circumstance of language
and speech, and for the purpose of showing visibly every
sound and utterance of word, voice and speech, that they
might harmonise with the ratiocination of the art of language
and Jetters, and that speech might agree with speech between
man and man, in respect of spund and meaning of a sentence,
the effort of language, and the encounter of the art and sciences
of language and letters. Hence easy and warranted became
the understanding an¢ inderstanding arose from understandtiw

and all men becarme « one judgment in respect of the meanir

e
LA ;

pa g g e
1 Liythyr—a cutling, trom prefix lu, manifold, various, or manifast; lh.fi by {orri);
to cul. e
" . - . 3 o £ ‘lvm‘ B
2 That is A.B.C., the "1 " bheing inserted in the middle with the view o
its pr'gpnr prununcia{ion {in Welsh] or of filling up the vocal sound belween B and G,

& A word composed entirely of the ten primary letters. .

%

™
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of word and sentence, and in respect of the sense, accent, and
signification of letters. And hence, fixed confirmation was
bestowed upon the sciences of letters, and upon all sciences
that were committed to the memory and under the auspices of
letters; and it became easy also, to learn and understand what
was thus arranged systematically and with a fixed meaning;
and it was easy for all men to be of one judgment; and of ane
sense in respect of such. That is to say, from the long co-
reasoning of wise men and aspirants,’ and men of art,
improvement and fixedness of meaning and system, are
obtained, in respect of all sciences, and in respect of every
one of them .

Pray, my far knowing teacher, why is it said that only a
Bard of thorough secrecy knows how the Name of God is to
be spoken audibly, that is to say, by means of the three
principal columns of letters ?

Because only a Bard of secrecy knows properly the old
system of letters, and their meaning, accent and powers, in
respect of their stability in the system of eighteen letters ; for
when the system of the eighteen was established, new letters
were employed for the name of God, namely Q I U, but
previously, during the era of the sixteen, no letters stood for
the Name of God, other than the three columns of primary
letters, that is /N, which was cailed the system of God and
light, and only a Bard of thorough secrecy now knows
properly either the one or the other of the two old systems,
which I have mentioned.

Why is not that secret committed to letter and audible
speech, that it may be known of all ?

Because it is misjudged by him who would have evidence
from another for more than he knows, and it is the wicked
man, with the view of pillaging belief from the ignorant, that

'The word Awenyddion, here transiated aspirants, generally stands for Rardie
disciples, bul it lilerally meana persons endowed with poetic genjus, being derived
from Awen.

.
B



322 THE THEQSOPHIST DECEMBER

does so, and that meaning, accent, pronunciation ang sou‘nd,
rather than the {rue and just. Ii is by such men that divine
sciences are and have been corrupted: therefore the secret
ought net to be divulged fo other than to him who, in the
judgment and sight of man, is warranted as having 4wes from
God. Nor is there any other who knows the vocalisation of
the Name of God, without telling a falsehood, and the greatest
talsehood is to falsify Ged and His Name.

Why is it not free from falsehood to commit the Name of
God to speech and the hearing of the ear ?

Because that cannot be done without its being falsely
spoken, by any man or living being and existence possessed of
soul and intellect, but by God Himself ;—to cxhibit and
prongunce it in speech otherwise 1is falsehood, and the
devastation and spoliation of God, and depredatory usurpation

over Him, But he who possesses Awer from God, warranted
in respect of reason and conduct, it is not unjust to divulge to .

him the secret, but it is not just to do so to any other, lest the
Name of God be spaken errgnequsly, falsely, and through-
unjust and vain imagination, and therehy be mocked,

disparaged, and dishonoured. There is also another cause,
namely, to induce a man to exercise his understanding’

a

and reason upon just and firm meditation ; for he who does am+
will understand the character and meaning of the primiiiveg
systern  of sixteen letters, and the subsequent system oi-i‘
eighteen, and hence will perceive and understand the Nameﬁ_
of God, and the just reverence due to Him ; for he who does ‘-&'

A
truth will do justice.

4
s

The three principal signs of sciences, namely the three
rays of light—for from them were obtained appearance and
colour and form-—the three voices of light, and from them

14 Dyges truth ™ is obviously a slip in translation. The Welsh version #ad originel
18 wel gwirionedd which means sees or perceives fruth.
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were oblained hearing and speech and vocal song-~and the
three symbolic letters, and from them were obtained the
memory of sight, and the form of voice, visibly, and mental
understanding in regard to what can have no colour, or form,
or voice., And it was from these three that fixedness and
authority were vbfained for sciences and art.

Who was the first that made letters ?

Einigan the Giant; that is, he took the three rays of light,
which were used as a symbol by Menw, son of the Three
Shouts, and employed them as agents and instruments of
speech, namely the three instruments B, G. D. and what are
enbosomed in them, the three being respectively invested with
three agencies. Hence were obtained thirteen letters, which
were cuf in form on wood and stone.  After that, Einigan the
Giant saw reason for other and different organs of voice and
speech, and subjected (he rays to other combinations, from
which the signs I and R and S, whence there were sixteen
signs. After that, wise men were appointed to commit them
to memory and knewledge, according to the art which he
made; and those men were called Gwyddoniaid, and were
men endued with dwen from God. They had no privilege or
licence warranted by the law and protection of country and
nation, but only by the courtesy and pleasure of the giver.
The Guwyddioniaid are called the principal sages of the
Cymryl When the Cymry' came to the Isle of Britain
and sersin® of land and soil was appointed for every innate
Cymzro, and each had his dwelling and position, and when
sovereignty was arranged, and was to be confirmed upon
himi  who should be found to be the bravest and wisest
and most powerful, being an innate Cymro, they resorted
to Gorsedd® by their heads of kindred, and conferred

t The Walsh,
* An English word menning pesssasion or Yile.
* Throne or Chair of the Bardic Asgambiy o School.
6 N -
| ]
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the sovereignty upon Prydain, son' of Aedd the Great, for he
was found to be the bravest, most powerful, wisest, and the
brightest of wit. And Prydain, son of Aedd the Great,
assembled the heads of kindred, sages, and men of knowledge
of the nation of the Cymry in a conventional Gorsedd. Then
were Bards appointed, namely of three degrees ; that is to say
primitive Bards, to uphold the memorial of national voice, and
vocal song: and Ovates, to uphold the memorial of symbols,
whence they were called herald-bards ; and Druids, whose duty
it was to impart instruction and sciences to the nation of the
Cymry, namely, divine sciences and sciences of wisdom,
according to what was known of the memorial of the voice of
Gorsedd and vocal song, in right of the primitive Bard, and
the memorial of symbol and letter by the herald-Bards. And
when the offices incumbent upon the three degrees were
appointed, licence and privileges in respect of protection and
reward were assigned to them. And raiment was given to
each of the three degrees, namely blue to the primitive' Bards,
green to the Qvate-Bards, and white to the Druid-Bards. Thus
everyone was to wear his badge and honour by authority, that
every Cymro might know his privilege, protection, and
reward; and security was given them that none besides should
bear these vestment badges.

Why should a Bard, in virtue of his oath, hold a Chair
and Gorsedd ?

Because there can be no country and nation without good
sciences under the protection of God and His peace, and there
can be no prepared’ sciences without teachers, and there can
be no teachers without the ordering of privilege and usage,
and there ought to be no privilege without actual usage;
wherefore nothing can become actual without prudent order,

1 Prifardd, primeval ¥ or chief-bard.
1 Another reading has parerieon, continued, permanent,
-
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and established practice, and obligatory office on the part of
those who are entitled to privileges and Immunities. The
three functions of Chair and Gorsedd are to teach sciences
from God and goodness, in respect of what is found to be
wisdom—to preserve the memory of the privileges, usages,
and pralseworthy actions of the country and Nation of the
Cymry—and to uphold order and known dates in respect of
the learning of masters.

Einigan the Giant was the first that made a letter to be a
sign of the first vocalisation that was ever heard, namely, the
Name of God. That is to say, God pronounced His Name, and
with the Word all the World and its appurtenances and all the
universe leaped together into existence and life, with the
triumph of a song of joy. The same song was the first poem
that was ever heard, and the sound of the song travelled as
far as God and His existence ate, and the way in which every
other existence, springing in Unity with Him, has travelled
for ever and ever. And it sprang {rom inopportune nothing ;
that is to say, so sweetly and melodiously did God declare His
Name, that life vibrated through all existence and through
every existing materiality. And the blessed in heaven shall
hear it for ever and ever, and, where it is heard, there cannot
he other than the might of being and life for ever and ever.
It was from hearing and from him who beard it that sciences
and knowledge and understanding and Jwer from God were
obtained.

Pray, how were letters first understood in respect of form
and sound ?

Thus, God, when there was in life and existence only
Himself, proclaimed His Name, and co-instantaneously with
the word all living and existing things burst wholly into a
shout of joy; and that voice was the most melodious that ever
was heard in music. Co-instantaneously with the voice was
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light, and in the hght, forms; and the voice' was in three
tones, three vocalisations, pronounced at the same moment,
And in the vision were three forms and colours, which were
the torm of light; and one with the voice, and the colour and
form of that voice, were the three first letters. It was from a
combination of their vocalisations that every other vocalisation
was formed in letters, He who heard the voice was Menw
the Aged, son of the Three Shouts; but others say that it was
Einigan the Giant that first made a letter, the same being a
form of the name of God, when he found himself alive and
existing co-momentaneously and co-instantaneously with the
voice.’

The three principal elements® of every thing: power;
matter, and mode.’

The three principal elements of sciences : life : intellect ;.

and affection.!
The three elements of wisdom: object, maode and benefit. %
The three elements of memorials; understanding {rom?
affection ; distinctive sign ; and reverence for the better. '
The three elements of letters ; that is to say, from a,
combination of one or other of the three are letters made.
They are the three rays of light
Einigan the Giant beheld three pillars of light, having if?
them all demonstrable sciences that ever were, or ever will be.,
And he took three rods of the quicken tree and placed on them'
the forms and signs® of all sciences, so as to be remembered.
and exhibited them. But those who saw them misunderstood,
and falsely apprehended them, and taught illusive scxences.ﬁ
regarding the rods as a God, whereas they only bore His
! Or Name.
¥ Orenergy.
¥ Or conditions.

* Intellect ; affeciion ; and deliberation.
® Or symbols. ‘
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Name. When Einigan saw this, he was greatly annoyed, and
in the intensity of his grief he broke the three rods, nor
were others found that contained accurate signs. He was so
distressed on that account that from the intensity he burst
asunder, and with his (parting) breath he prayed God that
there should be accurate sciences among men in the {lesh, and
there should be a correct understanding for the proper discern-
ment thereof. And at the end of a year and a day, after the

‘decease of Einigan, Menw, son of the Three Shouts, beheld

three rods growing out of the mouth of Einigan, which
exhibited the sciences of the Ten Letters, and the mode in
which all the sciences of language and speech were arranged
by them, and in language and speech all disfinguishable
sciences. He then took the rods, and taught from them the
sciences—all, except the Name of God, which he made a
secret, lest the Name should be falsely discerned; and hence
arose the Secret of the Bardism of the Bards of the Isle of
Britain. And God imparted His protection to this secret, and
gave Menw a very discreet understanding of sciences under
His protection, which understanding is called Awen from God ;
and blessed for ever is he who shall obtain it. Amen, so be it,

The three foundations of Awen from God: to understand
Truth; to love Truth; and to maintain Truth, so that nothing
may prevail against it. From these three things, may the
question be correctly answered—Why wouldst thou be a
Bard? And from correctly answering the question is the
degree of Chair obtained or refused. The answer is between
the aspirant and his conscience, and between his conscience
and God, not between him and his teacher.

k2
¥

D. Jeffrey Williams

s ' Or just, righteoun.
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God, when there was in life and existence only Himself, pro-
claimed His Name, that is to say,/I\: and co-instantaneously with
the WoRD® was a Shout of Joy--the Worlds® and all living beings
springing into existence, resounding the Name of God, that is
to say /N; and this with a low-sounding melody—the sweetest
ever heard in Music was that Shout and Sound.’ Co-instantane-
ously with the Shout and Sound was Light, and in the Light, Form ;
and the Name was triple in tone and vocalisation, instantaneously
pronounced. And in the vision were Three Forms, which were in
the form of Light and Colour ; and one with the sound, and colour and
form of that Sound, were the first Three Letters, | , /\, ¢)." From the
combined vocalisation of the Three Sounds {/|\- -1 A Q) were forined
every other vocalisations in letters,” and every music; and every joy,
and every beauty and colour were formed from this union of Form

'See pp. 324 and 325. This is anolther version of the same passage given in a Weish
bock The Amazing Antiquity of Burdism, by Arch Druid Myryr Morganwg. Evan Davies.
The translation is my own—D.JLW.

*The Word of God, Creator and Preserver—the Lujns of the Logan Sten..

* By creation in Bardism, we are to underatand lhe formation of beings [rom some
invisible substance that ever existed; because of this the words " creale” and
*“ generats " are synonymous lerms in Bardic philosophy.

! The Music of the Rays. also the musical barmony between J|\ and /s, that is,
belween ffu and H:s * feminine pariner, Nature.

¢ These make up the Secret Name of the second {ary] Mystery.

[}t should be noted that ¢} is a combination of I\ and \Jf or /]\ (the Greek Teu Th
and is equivalent to the intertaced triangles familiar to Theosophicsl students.--D,J. W.]

® Especially the letlers of the CUoelbren (Bardic Alphabet), which was the first
Alphabet ever in existence, and the mother of all Alphahets. The uniform lelters in
use by the Babylonians were Lut these uniform letiers of the Sum, or the shafts of
Apollo, that is ﬂ\ . . . We can hers see that the letters of the Coelbren were in
truth received within the Word of God from heaven, and these only have been 80
received, despite the claims of the Hindis, the Persians, and others, that their letters
were received from heaven.t

* (Hu [pronounced Aeej is the "* all-parvading ™ Spirit, the Sun {#y-an} or Logos of
Bardism, symbolised also as . Natare would be the Virgir Mare, Matter, or
Morgtwen,—mor, sea, and gwen, fair, white, beauly. Gwener is name of Venus [Aphrodite)
in Welsh,—D.J.W.]

+ [This overstatement, like mary others, will be fergiven lo one such as our author
who tived and wrote when no Theosophy and T.S. were known in Wales (before
1875), and when all was bleak, barren, and dark. This valiant champion (Evan
Davies) of Druidic Wisdom deserves to be remembered wilh love and gratilude

to-day.—D.J.W.]
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and Light. Menw, the Son of {he Three Shouts® heard the Sound
and saw the Light, and assumed the form of the Sound of the Name
when he found himself instantaneously existing and living in opposi-
tion to the Radiancy and Light. And Menw kept the Name in secret.

To the symhbol ﬂ\, hidden in great mystery, are related three sounds, from which
apring the other four, making the Seven; and three notes, from which spring the other
four, making the Seven; and lhe three primary colours, from which spring the other
four, making the Seven colours which adern the Rainbow, the Bow of the

Trinity (/[\).

* That is, the Son of the Secret Name; or in apother mode, ihe triple Word that
joins Itself to the Thres Rays of Light in Mattar, or incarnation, meaning by this that
it represents Menw, and that he has been created or generated by the sounding of the
Name or the Word. 1 A O -f|[\—that iz, by the Rays of the Sun, ard this through
thousands of Cyeler of reincarnalion, and through the animal world, until at last
becoming man. Lt

* These footnoles are, of course, Myryr Morganwi’s, except those within brachels.—

DIW ]



SUFIISM
By AxkBArR M. KHaNn, B.A.
(Continued from p. 220)
V. THE S0Fi DOCTRINES

The Safis represent themselves as entirely devoted to the
search of truth and as incessantly occupied in the adoration of the
Almighty, a union with Whom they desire with Divine Love. The
great Creator is, according to their belief, diffused over all His
Creation. He exists everywhere and in everything.

The starting idea of the Sifis is that True Being belongs
exclusively to God. This world of phenomena and the
senses is a mere mirage, a mere reflection of the Original.
For the practice of contemplation of the Almighty a Persian
Safi of the sixteenth century gave to his disciples the aphoristic
phrase, Nist hasti magar Yazdan,” and this contains the funda-
mental principle of the Stfis that there is nothing but God.
Consequently, the Safis believe that the soul of man and
principle of life, which exists throughout all nature, is not
from God but of God and hence those doctrines, which their
adversaries have held {0 be most profane as they were calculat-
ed to establish a degree of equality between the creator and
the created.

VI. THE FOUR STAGES

The Sofi doctrine teaches us that there are four stages to be
gone through before a man can reach the highest, or that of Divine
beatitude, when his corporeal veil (Hijab-e-jismani) will he removed

R There is o¢ Being but God.
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and his emancipated soul will mix again with the glorious Essence
from which it had been separated but not divided. (1) The first of
these stades is that of humanity (shariat), which suppases the disciple
to live in obedience to the Holy Law, and observance of all the
rites, customs and precepts of the eslablished religion, (2)
The second stage is termed Tarigaf or path which cannot be attained
without great piety, virtue, and fortitude. The disciple may now
abandon all observance of religious forms and ceremonies, as at this
stage he exchanges practical (Afadl-e-jismant) for spiritual worship
(Amal-e-Ruhani). (3) The third stage is that of (Maarifat) or The
Divine Knowledge and the disciple (who now becomes an Aarif
arriving at it) is deemed to have attained supernatural knowledge, or
in other words, to be inspired, and he is supposed, when he reaches
this stage, to be equal to the angels. (4} The fourth and the last stage
is that which denotes his arrival at (fHagigat) truth which implies
his complete union (Wasl) with the Divinity.

Once Bdyazid Bustami, being asked as to what is (fars)
or command of God and what is (swunat) the injunction
of the prophet, instantly replied :

Sunnat aamad rukh za dunya taftan
Farza rahe qurbe manla Yaftan.

Sunnat consists in turning your face away from the world. To
seek proximity to God is Farz.

. The aim of the Sufis was to free the mind from earthly
considerations, to purify it from all passions, to leave it only God
as an object of meditation. The highest truths were not to be reached
by study, but by transport, by transformation of the soul during
ecatasy.

Hence Hafiz in his Diwan observes:

Bishui awraqge hirs hamdarse mai
Ke ilme ishqa dar daftar nabashad.’

The key to the return of a SGf1 to his original home and
by *“annihilation in God” (#anra-#illah), once more to merge
in the Divine Essence, is Love. With reference to the sincere
love of the Sufis four lines from a Shakespearian sonnet, may
be quoted with effect.

Let me not to the marriage of true minds
Admit impediments. Love is not Love
Which alters when it alteration finds,
Or bends with the remover to remove.

' You are our clasemate; wash off the pages of greed. For the knowledge of love
is not to be obtained from books.

7
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All ihe world is a phantasm and evils therein illusions. Al
desires and feelings have their root in the idea of self and self is an
llusion. Therefore the first and the greatest step in the Sufi path is
to forget the self and even an earthly love may effect this deliverance.
Love 1s the sovereign Alchemy transmuting the base meta] of human-
ity inle the Divine Gold. Al-mejazo Kautaratu! Hagigare.

The phantasmal is the bridge to the real: by the ideal
love the Sa/ii (disciple or pilgrim) learns to forget sclf and to

sec only the beloved, until at length he realises that what °

he loves in his beloved is a mere reflection of the Eternal
Beauty, which appears in thousands of mirrors yet is but one.
When the love of the Divinity is thus developed the Sufi loves
God for His sake only. The wish to go to heaven is a selfish
idea and consequently it cannot accompany a Sufi’s devotional
prayers. He loves God for His sake only, and his only wish
1s the eternal union with Him.

The Sufis glory in poverty and declare that it is the stale ordeved
for them. The Prophet himself has said : | glory 1 poverty. They
decline all human affections of the heart, or submit to them as advis.
able escapes only, appearances of being, obligations, which are assumed
for convenient acceplance, or for pussing in a world whiclt is composed
of them or their supposal. They are most simple and defarential in
their exterior; and yet the self value which {ills theic heartts ceases
its self-glorying expansions only with the boundless skies. They
make no movement towards fame, because they abnegdate and
disdain if.

It has been truly observed that the greatest objection to Sufiism
is that it is in itself no religion; wherever it prevails it unsettles the
existing belief, but it substifutes nro other uf a defined or intelligible
nature. The Sufi teacher does not deny the mission of Muhammad ;
but while he instructs his disciples to consider the Prophet and his
successors as persons who have been used as instruments for pre-
serving the order and good government of the world, he boasts a direct
and {amiliar intercourse with the Deity; and claims on that ground
their entire confidence and obedience in all that regards their spiritual
interest,

One of the firmest beliefs of the Suii laith is the Doctrine
of Predestination. God is the original cause of everything,
including all human actions, bad or good. But a distinction
between bad and good is fruitless before a Saff, because this
world is a mirage, and human actions, as well as their authors,
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men, are illusions to him. (For particulars on this subject of
predestination, the readers are referred to the Koran, or Sale’s
translation of the same, Introduction Sec. VIII.) As a necess-
ary result of this doctrine of predestination follows the
doctrine of Resignation, and hence the proverbial indifference
of a Sufi to all worldly affections, temptations and crimes.
Compare the German poet Goethe :

If Islam means resignation to the will of God, are we not all
Mussalmans ?

VII. SUFiIsTic PHRASEOLOGY

As or(_iinary language is only {ramed to convey the daily wants

and impressions of mankind, the higher experiences of the soul can
only be represented by symbols and metaphors. Hence the Safi
poets adopt a form of expression which, to the uninitiated, can convey
noe such depth of meaning. Under the veil of an earthly passion and
the woes of a temporal separafion, they disguise the dark riddle of
human life, and under the joys of revelry and intoxication they figure
mystical transports and divine ecstasies.
How far a poem is to be considered a metaphor and how far
the peculiar phraseology of the Safis is to be applied to it are
disputed points. As to SGfi poems, such as those of Dastur
Azarkaiwan, or of Fariduddin Attar, there can never be two
opinions. They are apparently too sober and mystical to bear
a material signification. But when poems, such as those of
Hafiz, are to be considered, then comes the difference of
opinions. We can shortly sum up some mmportant words
admitting of a metaphorical significance as follows :

The words Afaashoog, Doost, Ashna, Seemurgh, ete., stand
for the Divine Beloved, God, and the lover, Aashiq, is the Safi

Salik, or the traveller on this path of Divine Love. The lover

s also styled rind, profligate, mast, drunkard, the latter

because he drinks spiritual wine, mai, which puts him in the
state of Divine inspiration, commonly named mas#i. The
tavern, maikhiné, or thardbat, is the abode of the tavern keeper,
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peer-e-mughan, who is the spiritual guide and instructor, the
Murshid, of the Safis. In the tavern the Stfis congregate to
receive instruction and there they receive the Fam-¢-Fam, the
cup of (Divine) wine or inspiration.

It will not be worth our while to try to give a full list of
such words here., The words given above will serve as land-
marks to the readers in the work of metaphorical interpretation.

VIII, SOFIISM AND PERSIAN POETRY

As Darmesteter has observed, unfortunately for Persian
literature, its poetry has always or mostly been moulded by
Saftism. In fact every Persian lyric-poet is claimed to have
been a Sufi, this i1s indeed true of the majority of poets that
they were Siiis, but the generalisation of this proposition
would not be correct. A poet sings of the beloved, wails at
separation from her, hopes for reunion with her, and as this is
the common allegorical phraseology of the Sufis, however
much his song may be an exact reflection of a reality, he is
stamped by posterity, ignorant of the poet’s life and doings, as
Sufi. Perhaps the Persian intellect and tastes can
tend to account for the great prevalence of Shliism or
Pseudo-Siufiism in Persian poetry, and for its consequent
rawness. The Persians are generally said to be an imagina-
tive and pleasure-seeking people, and in a country constantly
mentioned in songs as of delightful climate, which abounds
in luxurious rose-gardens, young and youthful Persians
would like nothing better than to sing of the lovely gardens,
murmuring springs, warbling nightingales, and lastly

and .chiefly, of the * heart-ravishing” beloved; on the .

other hand, the elderly Persians, the wiser by their age and
devoted to religion from their infancy, would love to sing of
the praises of the Almighty, of His creation, His bounty, etc.,
in their leisure hours. The Sufiistic poems serve both purposes,

+
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After Sadi and Hafiz had founded and strengthened for ever
the love of the Persians for such lyrical poems, the later poets
could not do anything else but follow in their footsteps, with
necessary modifications to gain the fame and favour of the
young and old, and their poetry could not be better cast
anywhere than in the mould of Safiism. This may be
suggested -as a possible cause of the predominant influence
which Muhammadan theology or ruther Sifiism has exerted on
Persian poetry, and which has consequently made it, when
taken in the right sense, more religious and spiritual as s

whole than English poetry.

No discussion on Safiism is complete without giving
some glimpses into the lives of some of the leading mystics,
who hold a conspicuous position in the literary and ecclesiasti-
cal history of Islam in general, and of Persian in parlicular.
Consequently we shall briefly note here the lines of some of
them,

The first Stii poet who wrote mystical works was the
celebrated mystic Abu Said (died 1049) and next to him came
Peer-e-Hirdt and Ansdri. But, as these poets composed only
quatrains, half lyrical and half mystical, Sanai, who compiled
a systematic work on mysticism, is considered to be the first
of the three great masters of the Persian mystical verses; the
other two being Attir (died 1230) and Rumi (1273). The last
of these, though by far the greatest, had the humility to
write :

Attar ruh bud Sanii du chashme aan
Ma az payve Sandi wa Attar dmadeem.}

Algazzali is the first scholar, who dealt with the subject from:
a rational point of view, on which account be richly deser ves.
the title of the ““ Aristotle of Stfiism . In short he arran ged
(1) the Sufiistic doctrines in a Sofiistic form, (2) put them on a
rational basis, accounting for them from an ordinary man’s

! Atter was the soul and Sansi its two eyes. We came after both of them.
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point of view, (3) gave a perfectly religious aspect to the
subject through his imperceptible but ingenious compromise
between Stfiism and Islam.

An attempt has been made to confine within the four
corners of these few pages a panorama of Saftism, and it rests
with the readers to judge whether the writer has succeeded
in doing so. If the thirst of some of the readers is not
quenched even now, [ shall frankly tell them—-

Is‘hq Ky:—,'?_shai hat list kamil sepuchha chahiye,
Kistarabh jata hai dil be-dil se puchha chahiye.

Akbar M. Khan

! You must ask an expert (Sifi) as to what Love is.

. Inquire of 1
{{over) the way ia which the heart is lost, or in other words, o ¥ pta heartless one

i being 2 true lover.

THE SCIENTIFIC RE-DISCOVERY OF ATLANTIS®
By LeEonarDp TriSTRAM, B.A, F.R.A.L

THE theories which Professor Elliot-Smith, of University

College, London, has recently been adumbrating, must be
of the greatest interest, not only to scientists, but to mankind
in general. They form a new departure in anthropology, and
one of vast import; but it is not the theories themselves
which are so important, as the conclusions to which people
will eventually be led when they discuss them. They are
the first step towards the Scientific Re-Discovery of Atlantis.
The matter may briefly be stated as follows.

The world of science has for a long time been puzzled by
the great resemblance that exists between the cultures of
Ancient Egypt, of Mexico and Peru. In all three places
there is emhalming, worship of the sun, belief in descent from
the sun of the ruling monarch, beliel in marriage of
certain people with the sun, arbitrary association of the sun
and snake, great stone monuments, brother and sister marriage,
and many other similarities. In Egypt and in Mexico there
are pyramids.

Anthropologists have been still more puzzied by the
discovery of the presence of curious elements of culture
scattered in many islands all across the Pacific from the East
Indies to Peru. Pyramids, rude stone monuments, stone seats
and carvings, traces of sun worship, belief in descent from and
marriade with the sun, embalming, terraced irrigation, the use

! A Transaction oi the Verulam Lodge, Cambridge.
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of Tyrian purple, arbitrary association of the sun and snake,
are a few of these culture elements. The stone pyramids are
frequently somewhat remarkable.

It has been discovered that these curious elements occur
in no haphazard manner, They are always found in association
with each other, and never singly, and, moreover, they are
only found in certain places. Now since these element of
culture are all quite arbitrary, and are always found in
association with each other, it follows that they cannot have
arisen independently in the various places in which they are
found, but that they must have spread from one single centre,

Where was this centre ?

Professor Elliot-Smith and Mr. W. J. Perry believe that
the place of origin of all this culture complex was Egypt.
They believe that Egyptian culture was carried far afield by
sailors and traders, among whom the Pheenicians probably
played the chief part. They believe that either Egyptians
themselves, or people imbued with their culture, travelled
from island to island all across the South Pacific until they
veached Peru, leaving traces of their passage on the way, as
bas been briefly indicated above. This journeying is supposed
1o have started from Egypt about 800 B.C.

This theory is based on many arguments in addition to the
temarkable similarities before mentioned. One is that these
elements of culture are only found where there is gold, or
pearls, or amber, or some similar attraction, and nowhere
else. There is only one pearl field in the world upon which
they are not found, that at Broome in Western Australia.
Other facts which lend support are the great resemblances
between Ancient Egyptian ships, and certain ships in the far
East. Thus ships in Burma and the Celebes have the two-
limbed ladder-like mast which was common in Egypt before
2000 B.c. These boats are also of typical Egyptian build as

regards hull, sails, and rigging. The two-limbed mast is also
.
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found in Indonesia and in South America, where the Peruvian
Jungada has the characteristic Ancient Egyptian oblong sail
held up by ropes fore and aft. ’

In the Moluccas tripod masts are sometimes found
'ljhere are exactly similar tripods depicted in Egypt in thc;
sixth dynasty. The Koryak in Eastern Siberia also employ
three poles set up in the manner of a tripod for their masts,

!}mong the many other curious resemblances we will
take just one example, namely, embalming. Traces of this
are _found sporadically from Egypt to Mexico. In the Torres
Stralts to the north of Australia the natives embalm their dead
i a highly complicated manper. They actually extract the
:‘.}rain through the nose, an extremely difficult operation which
18 very rare, but which was practised in Egypt, and they also
open the body at the side, like the Ancient Egyptians, instead
of down the front, which is the most natural metho,d. The
whole process bears a remarkable similarity to the Egyptian
one. Now it is absurd to suppose that these primitive savages
invented for themselves a process which the highly civilised
Egyptians took several thousand years to evolve!

Assuming that all this culture complex was derived from
Egypt, what was the motive for such an expansion ? The idea
is that the culture was carried by traders in search of gold
pearls, and other valuable articles. Byt W. J. Perry has put,
forward another reason also. He believes that this desire for
material objects was reinforced by something quite different :
for the Islands of the Blest and the Elixir of Life. Sorne.
account of the Islands of the Blest and the *“Givers of Life”
ha:? been given in a former transaction of thig lodge.! Perry
believes that all the stories which are mentioned in that
transacftion spread from a single Source—namely Egypt—and
!1e believes that the quest for the mythical islands gave added
Impetus to the quest for materia] wealth.

' Ses TuE TueosorHisT, Neovember, 1923, p. 205,
8
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Now the theory that all this culture-complex came from
Egypt in this manner appears to the majority of anthropolo-
gists to be so highly improbable that they cannot believe it.
There are some objections to it besides its own inherent
improbability. Thus the dating is a little peculiar. Also
Professor Elliot-Smith carries his argument much too far.
He says that the Egyptians in their voyages carried negroes
with them from Africa, who introduced into the South Seams
~ many primitive elements of culture, such as distension of the
ear lobes, filing of the teeth, and perforation of the lips
and nose. These primitive elements, however, are the com-
mon heritage of all primitive peoples, and to declare that they
were only recently intreduced is ridiculous.

Moreover he states that the * Dual System of Organisa-
tion  in the South Seas is due to reminiscences of the division
of power in Egypt between the King and the Priests. This
only happened for two quite short periods. Now there is
extremely little resemblance between this division and the

dual organisation, which was not a delegation of power in ¢
this sense at all. The origin of the dual organisation hasﬂ;
been made perfectly clear by the researches of the late:

Dr. Rivers in Melanesia, and those of R, H. Matthew in
Australia.

Although the majority of anthropologists cannot follow
Professor Elliot-Smith into these details, they would very
much like to believe in his main theory if they could bring
themselves to imagine that it was at all probahle, for
how are they to explain the existence of this remarkable
culture complex ? It must have come {rom somewhere, and
Egypt is the only place or origin apparently possible. There

.are now only a very small number of scientists who still

believe in the theory of independent origin. Elliot-Smith hgs

. taken the bull by the horns and has said that it must have ,
Ygiome from Egypt, as that country is the onlv place it could ”
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have come from. The majority, however, are unable to give
any explanation.

The only solution of this problem, to which anthropology
must in a shori time be led, is that the whole of this culture-
complex iz the rempant of something very much earlier
altogether. In other words that these peculiar objects, customs,
and beliefs, are rempants of Atlantean culture, which was once
widely spread all over the globe, and of which only these traces
remain. Is not this the only reasonable explanation possible?

Scientists at present are inclined to steer very clear of all
mention of Atlantis. They have been rather put off by the
somewhat cranky books which have been written upon the
subject. Thus Ignatius Donnelly’s Aflantis is very plausible,
but very little of his evidence is correct.

One obstacle in the way of a general acceptance of the

“existence of Atlantis is the fact that the scientists say that

there was no civilisation in the world worth speaking of
earlier than 10,000 B.C. All their evidence upon this
subject is derived from their excavations and discoveries in
Western Europe. Before 10,000, B.C. the only people they

find in Europe are very primitive people whose level of culture

was somewhat similar to that of the Eskimo. But for nearly
the whole of the quarternary geological period Europe was
experiencing the effects of the Ice Age.

Whom would one expect to find in Europe under these

“conditions except people like the Eskimo? If there had been
.any high civilisations they would have been elsewhere. Bat

Western Europe is the only place that has been properly
explored. The scientists cannot say that there were no high

- civilisations merely upon this evidence.

Science is much too prone to say that because there is 0o

éﬁidence of early civilisations that therefore there cannot have

“ '\ Ses The Races of Man according to Anthropology. Appondnx Tae Tugosornm,

Auguet, 1923, p. 551. ) . i
. . R A
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been any. But it is surely absurd to say that because there is
nothing as yet to support a theory that therefore that theory is
necessarily untrue. A thousand years ago there was no
evidence for anything. Are all our discoveries made since
that date therefore false ?

A few words with regard to geology. [t is established
that there was a large continent in the Atlantic which
disappeared at the end of the Oligocene geological period. The
geologists would have no objection whatever to a small portion
of this continent, such as a large island, remaining above the
water until comparatively recent times, but at present there is
nothing to show that this actually occyrred. Since the
scientists believe that man has only been civilised since
10,000 B.c. this Oligocene continent has little interest for
them as regards man, although it corresponds exactly to our
Theosophical Atlantis. This continent must have heen
Atlantis before the first catastrophe of 850,000 B.c.' This,
incidentally, dates the Oligocene Geological period! A fact of
which Science might take notice!

However, if Science progresses in the future as quickly
as it has done in the past, the rediscovery of Atlantis cannat
long be delayed, and the discussions now proceeding with
regard to the problems described above form a great step in
the right direction.’

Leonard Tristram

¢t See Man: Whence, Flow and Whither.

2 The Literalure of this subjecl is enarmous, but it has recently been all summed
up in ChJldrev of the Sun, by Mr. W J. Perry which appeared after this article was
finished. This arlicle ough! in consequence lu be considerably amplified.

The new edition of Professor Elliot-Smith’s Ancient Egyptians should alsc be read.

PRE-ZOROASTRIAN TRADITIONS AND RITUAL"
By I. J. S. TARAPOREWALA, PH.D.

IN .order to understand properly the religion of Zoroaster it
‘ 1s necessary to learn something of the state of religion
n /ran before the Great Teacher appeared. New faiths have
to be grafted upon old ones. All great Teachers have built
upon the past traditions of th: Race They have come to lead.
They alter and adapt the Eternal Ancient Wisdom to the
peculiar needs of that race, to the parficular Message that
Race is destined to leave for humanity. So also the Lord
Zoroaster found a certain mass of tradition in /ran, and the
message to this branch of the ﬁryan people was based upon
what they had inherited from a dim and distant past.

The Aryans, using the word in its strictly philological
sense,” had lived together for long ages in one land, had spoken
one tongue, and had followed one religion. Where that
ancient Motherland was we have no means of determining
definitely ; but it seems to have been 2 region far to the north,
.which, as the Irinian tradition says, was overwhelmed with
ice and snow.” The two main stocks of this people thereupon
migrated southwards, still keeping together, and after many
generations of wandering, ultimately arrived in the high

' Acr address delivered at the Brahmavidyashrama, QOctober, 1923.

* Le., the Indiaus and Iranitns. the t
proud name of Arya (or * Nob]!: "I}E." @ to Brent peoples who called thomsslves by the
3This supports the view of a Polar Home whi i {
k . ! . ¢h was inhabiiable before the Iast
glacial period. Tiiak hes developed this idea in his fascinating book The Arctic Home

;‘?] ’::e :'Eﬁta:d ”"l;l;s. Avestic passagzs (especially from the Vendidad, chaps. I, Il and
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the sooner can he proceed with his evolutionary processes. As
I have already said, the Ego gets * impatient,” and no doubt
would like to do away with the child-stage altogether— let me
begin my bodies in early maturity ”. He only sees things from a
very limited standpeoint when he argues thus, for not only is
the recapitulatory process of childhood vital to growth, but in
addition there is in fact the at present most necessary reminder
to us to be ever childlike, with all the simplicity, trust, reverence,
joyousness, understanding, imagination of childhood, super-added
to, indeed the background of, the true power of manhood. The
more advanced Egos at least want to abolish childishness even
more than they may possibly desire to skip childhood, while too
many teachers and too many parents want to retain both, think
both natural and right and proper, wher only childhood is natural
and right and proper. 1 hope I shall not be misunderstood,
“When I was a child, I spake as a child, I understood as g
child, I thought as a child, but when I became a man, I put
away childish things.” Now the more advanced Ego, at any
rate, has reached its young manhood, and, if childhood of the
bodies be necessary at all, let it be a childlike childhood, and a
childish childhood for the least possible time. Let the child-
likeness continue for ever, but let the childishness be “put
away” as quickly as possible. It may be added that where
quick reincarpation takes place, the mental ang emotional
bodies are largely unchanged—only the physical body being
new, and even this, perhaps, only partially new, This is g

~strong argument in favour of “putting away childish things ”
. without unreasonable delay.

The Ego is serious, is determined upon a certajn goal, and
does not want to waste time. The foolish, fond parent likes

~to keep hi§ or her child a toy-child as long as possible, The

o "

.. wise parent knows that at most he or she is g trustee who will

havg to render a karmic account to the Ego for the tryst
committed to his or her care. The teacher and the parent
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and what is really remarkable, several of these names are
used in diametrically opposite senses. This latter {zct may
point fo religious troubles among the people; though as to
whether these arose directly out of the advent of Zoroaster, or
whether these differences were the reasons for the final
cplitting up of the Aryans into the two branches, we had best
be silent. The oppositions at various points are most clearly
visible—that is a remarkable fact. But a still more remarkable
tact is that the agreements are far greater in number than the
oppositions, a fact which the student often tends to ignore.
The Aryas had their home in the region of Mount Meru
or Hara-hereza’ as it is named in the Avesta, which was “ the
centre of the Earth ” and where “ the year appears as a day >}
Their division of the Universe inte “ seven regions ” is also an
ancient one. We need not stop here to inquire whether these
referred to the seven “climatic zones™ or to the seven
“ planes’ of nature. These ﬁryas were a people in a fairly
advanced stage of material civilisation, and their language was
a very complex and well-developed instrument capable of
expressing with great nicety all ssubtle variations of human
thought' They had a well developed religious system which
had been successively taught to them by Great Teachers and
Royal-Sages from time to time. Most of these Teachers are
now mere names,’ but some of them, especially those also
mentioned in the Vedas have fairly detailed histories attached
lo them,
~ The first great Rajarshz who belongs to this common
stock  is Yima (Yama), “the King,”® son of Virenghana

t Nairyossng, the gresl Parsi Priest who lived about a.p, 1200, in his Samskyt
revaion of the Avesta always translates thiz name by the word Meru (the North Pole, as
[ilsk says}, thus e¢learly indicating that he recognised tha identity of the sncient
radition. .

% Ven., 11, 40, .
. % Witness the snormous wealth of verbal forms in Samskrt, Avests and Greek.
% A list of their names is given in the Farvardin Yasht (¥t X1H1). o
. 4 ¥ima-Khshadta: in the Avests he iz called Riji also in the Veda [Rg.-Veda, x.
4, 1). He is the iater Jamahid, _ _ o
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(Fizasvan). In the Avesta He is the great Ruler and Teacher
of the Golden Age. He was warned by God about the
impending ice-age and the destruction of the wicked world ;
and He builds a za»q or enclosure underground and takes there
a set of specially chosen people, together with the seeds of the
finest trees, the best fruits and the most fragrant flowers, and
also the best among the animals, a pair of each.! All these
details do not correspond with those given in the Veda about
Yama, though there too He is a King,” but the other details are
found in the Puranas associated with Manu, who was (be it
noted) the son of Vivasvan.

Another Sage h'elonging to the common tradition may also
be mentioned. He is Kava Ushan' (Kavya Ushanas of the
Hindus). In the Avesta He is one of the Royal-Sages." He
was a holy Sage who overcame the forces of evil by His
prayers, and He was specially noted for the glorious hale that
surrounded Him, hence He is also known by the epithet asi-
varechao [of full radiance). He is also said to have acquired
miraculous powers of flying through the air with the help of a
heavenly bird! The Rg-Veda mentions His name chiefly
with the epithet Kivya attached and mostly He is associated
with Indra, and in one place He is said to have established
the Sacred Fire.! But in the Epics Ushanas is called the Guru of
the Asuras and He is specially called Siwkracharya (the
radiant Teacher), probably on account of His remarkable halo.

1 Cf. the st f Nosh’s Ark. The choosing of the best plants, animals and
human rbeinga ai:ri :uint zf great intsrest. The list of defects excluded Ven., [1, 37)
reads ag if from a modern work on eugenics. This is undoubtedly a reference to &
migration led off by ihe race-building Manu.

2 Macdoneil, Vedic Mythology, p. 173.

2 Or Ushadhan; Heis the Kaus of the Shahnameh. Cf. Bhagevad-Gifa, x, 37.

1 The epilhet Kgua in Avesta implies a Royal persomage. '_['he nasne of the second
dynasty of Royal-Sages of Iréin is the Kaydnian, and conlaius this element.

> Behram Yasht (Tt. X1V, 39). Dr. J. J. Modi seems to see here a reference o flying
machines. This incident is alsa mentioned by Firdausi in the Shdhndmeh, but be By
there that il was the Evil One whoincited Kaus Yo ity lo get himself translated bodily
ta heaven.

s Rg-Veda, vi, 23. 17.

1923 PRE-ZOROASTRIAN TRADITIONS AND RITUAL 347

A third great Royal-Sage may also be mentioned. He is
Thractaona (later [Faridien)' He is specially associated with
the curing of diseases by the help of man¢ray and is the great
physician and healer.' These points are also associated with
7rita in the Atharva-Veda® He bears the patronymic Athwya
{vedic Apfye) and is in both the traditions closely associated
with Soma and the preparation of the Drink of Iimmortality.*
And in the Yajur-Veds He is mentioned as granting long
life” The Vedic tradition alsa mentions 7raifane (which is
nearer the Avestan form Thrartaona) who slew s mighty
three-headed monster who had oppressed the world”

Coming now to the Deities worshipped by the Aryas we
get a really formidable list of names which are commen to
both the. branches. Only a few of these may be considered.
These may be divided into two classes: the first containing
those names which came to signify diametrically opposed
powers among the two communities, and the second {which
contains the majority of these names) containing names of
derties which are beneficial to both. The older scholars seem-
ed to think that Zoroaster came as a reformer, and that ouf of
a host of gods be put forward only Ahwre as the One Supreme
God. This, they say, caused a schism and a religious conflict
which led to the inversion of some of the ancient deities inio
demons among the Iranians. Apparently there was a religious

' 1o the Skdhnanch,

* A sowall Avesta fragmeni of The nalure of 4 “ magic spell against dicease " heara
the name of Foridin Yashe. (See S B.E., IV, pp. 245-46.)

*Ep,V, V1,113 1; XIX, 56, 4.

' lu the dwesra His bivth §s =a'd to have been due to Hia {ather, Athwya, having
worshipped Haoma (Soma) {Yasea, 1X, 7.}, In the Rg-Veda He is mentioned in this
sonnexion in H, 1. 20; IX, 34. 4, and elsewhere in Mondela, X,

© Taitiriya Sambid, [, 8, 10. 2.

5 The simjlarity of the names Trita and Jreifdna has prabably lad ta canfusion in
the Veda. ln the Avesta the name Thrita is quite distinct, with an sntirely different
tradition attached.

P Azhi-Dakiko, who figures in the Shiknimeh s Znhik, the appresser of Irdin. He
is represented as the son of g very holy persen and himself a raan of great legraing and
of considerable virtyes. But he turned inte the left-hand path and delhroning Yima
ugurped the ** Imgerisl Glory " (the Xavaém-Khvareni) of Irdn during a thousand years.

8
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conflict, but the origin of it can by no means be ascribed to
Zorosster with any certainty. And moreover this view fails to
explain how the older deities (at any rate many of them) came
to regain their sway in Irdn during the later ages. Whatever
be the cause of this partial inversion of deities, the facts are
quite interesting.

The very first name that occurs to a student of Zoroas-
trianism in this connexion is the name of the Supreme God
Himself—Ahura! The name properly signifies the Lord of
Life {Av. aku, Skt. as« means life), or the One Life from which
all praceeds. Hence the cognate Samskrt form aswra also
signified the One Eternal Life. Inthe Rg-Veda we rarely get
this word asura used in the opposite sense which it acquired
later in Samskrt. The legend has consequently grawn up in
India that the Asuras had at one time ruled the Earth, and that
they were ousted from their position by the Devas later on.?
But the epithet asura in the Rg-Veda is specially applied to
Varupa, the Ruler of the endless Heavenly Sphere, refulgent
by day and shining with innumerable stars at night.
And Varuna is the All-pervading Life which ensouls all
Creation. He is the Ruler of the Universe, He is the Lord of
Righteousness, the Giver of the Laws of Nature, and the
Father of All. This grand concept of Asura Varuna agrees
closely with that of Ahura-Mazda of the earlier Avesta: and
probably the legends in the Bra/manas and in the Epics about
the conflict between the “ gods and the demons * are but echoes
of some religious and national strifes in prehistoric days.*

The Avestic Datva (Skt. Dewa) is the natural complement
of Aswra. Originally “the Shining One,” this word retains

1in the sarliest Avesla His name is either Ahurd or Mozds (ihe Creater of Great-
nzas?). Laler He became Ahuramazdd (Grmuzd).

* The Asuras are alsc called “ the earlier gods " {parva-devis )

3 Dr. R. Shamashasiry of Mysore holds the view that the Asuras, the Devas, and
the Danavas of the Puranas represent three distinct peaplea of antigquity- the Persians,
. the Hindls and the Turaniane. It is remarkehle that certain Vedic metres, which
_correspond most closely to the Avestic onas are named dsar; metres,
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its pristine purity throughout the history of all Tndian
languages. But in the Avesta the word has never been used
in the good sense: on the other hand in the Veda we find the
word used once or twice as an epithet of the demons.'

Of individual deities there are but few who bave suffered
this inversion. The most notable of these is /udra, perhaps
the greatest deity in the Vedic pantheon. In the Avesta he
is the greatest helpmate of the Evil One. It is remarkable that
of the two most important gods of the Vedas—Varuna and
Indra—one should have continued in Irén as the Supreme
Being Ahura, while the other became the chief lieutenant of
the Evil Spirit himself*

But what is still moere remarkable is that one of Indra’s
epithets*—Vrirahan {*the slayer of the Demon-foe ’)—has
continued all through Iranian religion as the name of one of
the greatest of deities, Verethraghna (later Bebram). The
Behram Yashi (Vol. XXIII, p. 240-41) (Yt. XIV) where his
deeds are recorded is a fine epic fragment, and some of bis
spirited achievements remind us of the great deeds of Indra.

Vayn (Skt. Vayu) is a very ancient Avestic deity. Haug
says that “he is the only Vedic deity who is mentioned by
name in the Gathas,” a rare distinction indeed, if Haug’s
interpretation is true, but this is very much doubted by modern
scholars. However, in the Aves{a he holds a very important
place.

Natryosangha is a messenger from Ahuramazda to man-
kind, He appears to the Great Saviours when the time for
Their manifesting in the world has arrived. One of his special
tasks is * the guarding of the seed of Zarathushtra ” from which

Y Taiffiriya Samhips, 111, 5. & 1; Atharva-Veda, 1, 15. 5.

% Indra is in the Aves{a pre-eminenily the daevandm daéva, ** the fiend of fiends.
Othar deities of the Aryans who becams inverted ™ in the Avesia are Sdurva (Sharva)
Naonght ithya (Nésatyd) and Vidhbiu (Vidhatg),

3 This epithet is not neceasatily ol Ingra alone in the Vedas, but it belongs to him
more than to any one slae.

¢ Prof. Batiholomae.



350 THE THEOSOPHIST DECEMBER

the fuiure Redeemers of mankind are born.' He had also
helped at the creation of Aashyo-Mashyoi, the first human
pair.’ In the Avesta he represents some kind of Divine Fire
and in the Veda, under the name of Narashamsa (he who is
praised of mankind) he also represents the Fire.

Armait: is the Spirit of the Earth and also of Divine
Wisdom both in the Avesta and in the Veda. She has the
rank of an Ameshaspend (“a Holy Immortal,” e, an
Archangel) in the Zoroastrian Hierarchy,” but in the Veda her
position is much more subordinate.

Baga corresponds to the Vedic B/aga. This is an epithet
of the Supreme Being Ahuramazda in the ancient Achae-
menian Inscriptions at Persepolis and elsewhere. But in the
Veda he is a special deity and is later on identified with
the Sun. _

Airyvaman is also one of the most ancient of Aryan deities.
In the Rg-Veda the name Aryaman is used in association with
the Great Twin Brothers, Mitra and Varuna. Among both
the peoples the name implies “ Friend ” or “Comrade” and so
he is specially the deity presiding over marriage. Even to
this day the Parsi marriage service uses a hymn in his
name, the Adiryema-ishys verse (Yas.,, LIV, 1; Vol. XXXI,
p. 293), and in the Veda too a similar position is accorded to him.’

But the most important of the ancient Indo-Iranian deities
in many respects is A7ithra (Mitra) who represents the Sun.
In the Veda He is very intimately associated with the Asura
Varuna. In the Avesta, however, He is associated more
with Sraosha and Rashnu than with Ahuramazda. He

' The Paklavi Bundahish, XXXI1, 8 (Vel. V, p. 144},
"% fhid,, XV, Vol. V, . 53,

3In the Avesta her opponent is Taromaiti the Spirit of Defiance to the Eifrnal
Law. In the Veda she appesrs as the Spirit of the East in Rg.Veda, X,92. 405 as
Devolion or Obedience to the Law {n Rg-Veda, VI, 1. 6 and elsewhere. 1t may also be
noted in passing that of the six Archangels inthe Avesia three are of ihe feminine
gender,

* The Russian word for God is Bogu.

Re-Veda, V, 3, 2,
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receives the souls of the departed on the other side and siis
together with Sraosha in judgment over them. He dwells
on the top of Harabareza (Mount Meru). In the Avesta He
is the great Being who is the Wise Ruler, the Loving
Guardian and the Impartial Judge of Humanity, a conception
which is essentially ethical. In the Veda also He has a
similar position. In later days the cult of Mithra attained
great importance in Irin and grew into an important esoteric
school of occultism, which in its turn profoundly influenced
the later Roman thought as well as earlier Christianity.
(Secret Soc., p. 30-31.)

{inoma is another deity of the Indo-Iranians, being the
Soma of the Veda. He is nol a mere personification of the
Soma plant, but a Mighty Being who appeared upon our Earth
in the very early days to lead forward our child humanity.
Very likely He is one of the Supreme Teachers who came over
from other Evolutions, for in the Avesta He is represented as
being adored by the Great Teachers themselves.! And He
appears before Zoroaster as well, and narrates to Him in broad
outline the History of Occult Teaching in the ages gone by.?
I_t was probably He who intreduced the Haoma cult among the
Aryaus, and thus gave His own name to the plant whose juice
was offered.” In fact the whole ritual of both the Zoroastrians
and the Hindds turns upon the Haoma [Soma) libation as the
central point.

A great deal of the ceremonial of both the branches of the
Aryan race goes back to a very remote antiquity, ag also
of the social and other customs. The reii"é-

depended upon the yearly change of seg
yearly Gahambars, six in number, ;i

1 Vol. XXI,p.231. Cou'd He have been one of the b
who had come aver to guide our infant humanity ¥ ;

 Haoma Yasht (Yas., IX). i

* This also seems to be the opinion of Dr. J. J. Modi {AYictio
Nuames, arxt, " Haoma ). .
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celebrated, and which correspond to the annual- sacrificial
cycle in the Veda. The chief objects of popular worship
were the Elements—Fire, Water, Earth and Air, and the Lights
of Heaven—the Sun, the Moon and the Stars. These were
invoked as Heavenly Beings, but above them all was the idea
of the Supreme God, the ultimate Source of all. This latter
idea is far more emphasised in the Avesta than in the Vedass,
because the Avesta, though it contains a great deal of the
ancient Aryan tradition, is mainly post-Zoroastrian in date,
and Zoroaster had definitely emphasised the Supreme
Godhead.

Society in the Avesia shows the division into the three
Classes : the Athravans or Priests, the Rathatshiars or the
Warriors, and the Vastryosh or the Husbandmen—correspond-
ing to the first three * castes ” of India, or the ** twice-born ”.
To these was added in later times the fourth class, the
Hutokhsha or the memal workers,' The King belonged to the
Warrior class and held supreme power in the land” but the

Religious Teacher was his equal in every respect “ verily by .

reason of his Righteousness”.” The name of the Priestly
class, Athravan, indicates the cult of Fire, which the Great
Teacher definitely established in Iran. The officiating priests
during the VYasmna (Yajna)-ceremony were called the Zaoc:ﬁ
(ot3) and the Rathwi' (corresponding to the Vedic
Adhvaryu).
The worship of the “ Ancestors” (Skt. Pifrs) was another
very marked feature of the ancient Aryan Faith which both
anches.inherited in commen. The ritual pertaining to this
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of *a product of the cow ”.' But in Iran the ancestor worship
developed the deeper and more complex idea of the Fravashi,®
which was lacking in India in this connexion.

Another interesting Indo-Iranian ceremonial was the
sacrament of Initiation—the Zoroastrian Newjor (literally,
“new Birth ),” which corresponds to the {panayana of the
Hindls. The Zoroastrian after the *“second birth ” puts on
the sacred shirt (the Sudret), the sacred girdle {the Kustt)
and the skull-cap. These three outward symbols of the
Initiation correspond very closely with the Yainopavita (the
sacred thread),’ the Mekiala (the girdle around the waist}® and
the Sizéha (the tuft of hair on the top of the head)® of the
Hindas.

Such are some of the ancient Aryan traditions and cere-
monials which these two great peoples bad inherited. In
Irdn, however, the dominating influence of their Teacher
Zarathushtra has completely overshadowed all later develop-
ment. His Philosophy and His solution of the problem of
Evil has been the root of all Persian thought ever since. He
had made use of many of the ancient traditions mentioned
ahove. But above all He used the grand Indo-Iranian Idea of
Ashe (Skt. Rfa) and made it the keystone of His World-
Message.

This we shall consider later.

I. J. S. Taraporewala

! Milk in Irdn and gAi in India.

fThe Fravashi is the eternal grinciple of man which gathers gl experience and
persisls even when all the lower vehicles are desiroyed. It corresponds closest to

“ the Monad ** as understood in the recent Theogophical literature.
* CL. the Skt. term duija (twice-born}.

*The sacred thread of the Hindiis was originaliy a full upper garment, We ses
iraces of i1 in the dress of the Buddhist Bhikkhus and in the ancient statues of the

e

_»Vorshi’ﬁ" "Gomgsists of the * cake-offering”’ and the libation

/ ! In the Vegda too the fnu{th capte is a later addition.
3 There is an interesting” passage in the Vendid@d which speaks of a republic.
3'Phe Adhunavairya verde lays down this position for the Spiritual Teacher. This Budqdha. [Ses Tilak, Orien {2nd ed.}, chap. VI{fcr further details].
‘ \ verss is the most sacred of (the Avestan verses, embodying as it does the very essence . The mekhald, or the girdle, was originally a very important part of the dress of
®, M 40f the Zeroasirian, faith. @ “twice-born ” persan. (See Tilak, loc. cit} " ;
"W % 4 The modern fors is Réspi. * This wae intended to protect the Brahmarandhra. The shaven spot on the heads
’)ﬁk l"-\,‘ The darzn of the Parsis and the pureldsha of the Hindia. of the Catholic priesis and their skull-caps have also & similar significance.
k \.’) -

b, A
D 7T L




A NARROW LOVE

“ A NARROW love” you call it--seemed it so small,
Nat worth your thought ?

"t was all [ had beloved; for lack of breadth

Some depth it brought.

& narrow love > you call if, because it held
Less of the earth ?

't was all it knew, beloved, and that it grasped
Clase to its heart.

“ A narrow love” you call it, because it scorned
All base attempt

Put forth to lure a heart that pnce was loyal,
Nor device dreamt ?

* A narrow love ™ you call it, because it asked
Your love, your soul,
For the great gift of holy love it brought you,
To make our whole ?

* One Whole "—-a symbol of God’s perfect working,
True harmony,

Held sacred-—screened from eyes of idle peering—
For you and me.

My brother, hast thou still not learnt the lesson 4
Love is not base.

It cannot stoop to falsehood, low deception,

{n any place.

Despise it not, because not yet full-statured—
Help it to lift

Its tender head ; and guarded, nurtured, watered,
>t will prove God’s gift.

F. P,

PSYCHOLOGY OF COLOUR

By EcYer L. Huvck

For, in the realm of hidden forces, an audible sound is but a
subjective colour ; and a perceptible colour, but an inaudible sound.’
STRAY thoughts on the effect of colour upon the conseious-

ness of mortals 15 the object of this paper. In no wise is
it intended for a scientific review of the subject, There is a
dearth of literature on the topic of colour psychology, for it takes
the man of science who, even twenty years age based his
study of psychology upon physiology, out of his realm of

! The Seeret Doctrine, Vol, I1§, p, 508,
10
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matter, into the larger consciousness of the occult laws of light
and colour.

Now we all aceept the statement that the rate of vibration
determines the colour effect produced by cach of the seven rays
or colours of the spectrum. For example, if a rose is red, the
slowest vibration from the colour prism, we understand that
the aloms, or whatever the matter that composes the flower,
is vibrating at that rate and the result upon the retina of the
eye is red. It also means from the life side, that the little
builders who are the architects of the gorgeous red rose, have
sought and used in the construction of the delicate velvety
petals only the matter of the carth, air and water that throbs
at the wave length of 620 millimetres.

Experiments with insects and frogs to determine if they
show signs of a colour sense have been made. A few quotations
of the results will go to show that without doubt the lesser
manifestations of life possess a preference {or certain colours.

Happily, as regards the higher insects, we can start fair with 1:
sel of decisive experiments, tried by Sir John lLubbock. That Datlfnd
and minute observer saw grounds for helieving that bees were attrac ﬁ
by the hues of flowers. However, to make assurance doubly 5“"1‘3' e
placed slips of glass smeared with honey on paper of vaflOUSIC(f ours
black, white, vellow, orange, blue and red. The general results may
he given in the priginal words.

A bee which was placed on the orange returned twenty
times to that slip of glass, only once or twice visiting the others,
though I moved the position and also the honey. The next
morning again {wo or three bees paid twenty-one visits to the
orange and yellow, and only four to all the other slips of glass,
I then moved the glass, after which, out of thirty-twao visits,
twenty-two were to the orange and yellow. However this
- preference did not depend upon an inability to discern the blue,
for on another occasion, says the author,

1 had ranged my colours in a line, with the blue at one end. It
was a cold morning and only one bee came, She had been several

' The Colour Sense— Allen, pp. 84-85.
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times the preceding day, generally to the honey which was on the
blue paper. I moved the blue gradually along the linc one stage every
half hour, during which time she paid fifteen visits to the honey, in
every case going to thal which was on the blue paper.

At a later date he made a new sel ol experimenils with
greater variations in the circumsiances—

On the 12th of July, | brought a bee to some honey which I
placed on blue paper, and about three feet off placed a similar quantity
of honey on orange papers; bul she returned to the honey on the biue
paper. After she had made three more visits, aiways to the blue paper,
I transposed them again, and she followed the colour, although the
honey was left in the same place. A series of carcful observations
follows, which are detailed in a tabular form; but my readers will
probably be satisfied with a general summary, to the effect that thirty
consecutive visits were all made to the same eolour, in spite of four
separate transpositions. On one of these occasions, says Sir John, at
8.5 she returned to the old place, and was just going to alight ; but
observing the change of colour, withiout 4 moment's hesitation darted
off to the blue. No one who saw her at that moment could have
entertained any furlher doubt about her perceiving the difference
between the twa colours.

Similar results were obtained with wasps. Sir John
observes that:

At 6 a.m. on September 13th, 1875, 1 put a wasp to some honey on
green paper and about a foot off I put some more honey on orange puper.
The wasp kept returning to honey at the usual intervals. At 830 ]
transposed the papers; but the wasp followed the colour. At Y o’clock
| transposed the papers agatn, but not the honey ; she returned again
to the green, from which it would appear that she was following
the colour, not the honey. At 10,20 I again transposed them with the
same result.

It is recorded that some experiments made by Khune of
Heidleberg with frogs under colour, resulted thus. Frogs
placed in a shallow dish under blue and green glass, all things
being equal, it was found that all of the frogs would collect
under the green light. Some blind frogs placed with the
others paid no attention to the play of colours.

But, what s the eftect of colour upon the consciousness of
man ? The colour sense is the common property of mankind in
every age. This fact has been contested and many elaborate

theories advanced to provethe contrary, but the fact remains



358 THE THEOSOPHIST DECEMBER

that the most primitive men in the world to-day, have been
found to have perfect colour vision: the bushmen of Australia,
The works of art and other remains of early historic and pre-
historic man yteld evidence that the colour sense was fully
developed. Egypt, Assyria, China, India, Peru and Mexico all
bear evidence to the use of colour in decoration, etc. Colour
blindness seems to be 2 commmon defect of the advanced fifth
race peoples, while among the fourth race peoples it is rarely
found, showing that it is the result of improper living in our
highly civilised (?) race of to-day. We know that the less
evolved peoples of the earth are atiracted by most vivid colours,
Largely because it gives the grealest stimulus to the emotional
vehicle, while the more evolved rejoice in the quieter, duller
colourings.

CoOLOUR SUPERIORITY

Has any one colour a decided ssthetic superiority over the:, ]

others in the spectrum? All experiments in this directiot’”
prove that the red end of the spectrum has the greatest power
of pleasurable excitement, red, orange and yellow respectively.
One theory in connexion with this is that the greens and
blues of nature keep the nerve centres that cogmsf? them
constantly stimulated, while the reds and yell.ows being les:.a
dominating give a more pleasurable stimulation. ‘There i
also the theory of our hereditary tendencies in seeking fruits
for food, etc. The reds and yellows stand out among the green
foliage and the alertness exercised along this line also stimul.
ated other nerve centres that brought forth voluminous emo-
tional waves, which in time, quite apart from association with
food, would result in a sensuous pleasure from the mere act of
perceiving the colour.

Green, the keynote of nature, is regarded as less atiractive
" when considered {rom the decorative and attractive side where

..
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powerful stimulus is required. The very nature of the colour
is the reverse and has the tendency to rest the nerve centres
rather than to stimulate them. It is noted that in desert
countries that the green is used by savage tribes for decor-

- ative purposes, green stones and jewels have always been

used and greatly prized. Central and South American
Indians seem to have had an extraordinary taste for green
jewels.

Blue follows second in order of esthetic appreciation,
according to some writers. It is claimed that, wherever two
hues are employed for decorative purposes, they will be red
and blue. I have made a rather close study of the effect of
colours in our clothing and one of the most interesting is this
colour of blue. Navy blue worn so universally by the business
men and women in the U.S., supposedly for its utilitarian
quality, seems to have a peculiar stimulating effect on the
mind and increases the keenness of perception. One often hears
the remark made: “ When 1 get into this suit I can think.” The
vibration of navy blue stimulates the brain cells to a greater
power of concentration and quickness of decisive action. As
we all know, the uniform of the U.S. Marines is navy blue.

. It was interesting to watch the boys of eighteen and twenty

years of age who entered the navy during the late war, some
were in for six months only, others two years and more.
While the training and discipline is considered the whole
cause of the change in the boys, I watched the effect of that
constant blue vibration upon the subtler bodies that brings
about, shall we say, that metallic quality of thinking and acting.
I noted that the removal of the uniform, and the association
with a variety of colours in the home life lowered the intensity

_of the vibration very quickly. 1t is intetesting to note also in
" this connexion that the U.S. Marines, that were called the

“ Devil Dogs ” in the war because of their apparent, independ-
ent and erratic lighting methods, were seasoned wearers of the
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blue, picked fighting men.'  According {o H.P.B. the higher
manas is derived {rom the indigo sub-ray of the Indigo
Hicrarchy. So, it would be quile in keeping with reason, that
the constant wearing ot the blue, especially on shipboard
where olher colours are nol brought in, to a great degree, that
the conlinuous vibration of the blue would stimulate the
mental body, whether the man were fundamentally upon that
ray or not, for he has all rays or colours within his own ray.

One writer says:

The blaish purple bougainvillea vine vies with the crimson
hibiscus in the favour ot savagdes.
1 believe the shade which he refers to is what would be
called magenta. The bouguinvillea vine grows luxuriantly
here in California, and [ have studied the consclousness of the
plant and its almost solid mantle of flowers and I believe it
fully lives up to its colour display and a littie extra. All persons
of my acquaintance who own {o a love of that colour, seem
indefinite in thought and action. They never seem fo know
what they really wish to do, und so they do whatever the
wind of the moment blows them into, rather than follow any
definite plan of action. The only solution of this thal comes lo
mind, from the colour vibralion, is the fact that all who love red
or belong to the ray of Mars are energetic and positive in
disposition, having vital force and much joy in the out-of-
doors. Those who own to a deep love for the violet and pur-
ple are almost invariably quiet, gentle people, peace loving and
harmonious. Therefore a blending of the two colours in the
make-up would bhring about that unsettled and indefinite state
of the lower mind, and create a most difficult psychological
state of consciousness. A very quiet little lady of my acquaint-
ance who is very fond of purple, and had experimented with
it to a considerable extent, kindly gave me permission to use

T The Secret Doctrine, Vol, ili, p. 483,
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the following two examples. They are interesting in their
results.

The purple or violet end of the spectrum we know vibr-
ates at the highest rate. Among the tlowers it gives out the
breath of peace. In observing the ellect of that colour, in mass,
upon the majority of persons I have found that it causes unrest
and resentment. Mankind as a mass do not vibrate at so high
a rate—at least in the U.S.—and therefore do not respond to
the colour as a whole. These two experiments were carried
out while the world was in the throes of war and was demand-
ing peace,

This friend of mine had charge of the properties fora
pantomine play that was produced at the Prince’s theatre in
New York and she decided to use a purple curtain for the
production, At first it seemed impossible to find one, but, the
day before the play was staged, the stage manager of the theatre
did find a gorgeous purple curtain which had been stored away
because no one would use it. It had been made by a great
artist. Persons who saw the play, photegraphers who photo-
graphed the children in it elc., gave more attention to the
purple curtain than to the play. [t scemed to have a greater
psychological effect upon all who saw it than the production
isell. My interpretation was, thal the great demand of the
people during that unhappy nerve-racked period was for peace,
and the effect of the colour produced the reaction, and “got
across” the footlights in war time an acceptance of the
message of purple, that could not have been achieved in
ordinary times. [t quieted the emotional hodies of all who
saw it, and lifted the thought to a plane of peace and serenity.

The second instance was in Les Angeles, California.
A Shakespeare Club presented a Pageant. This lady was
chairman of the decorative committee. The introduction of
purple was achieved by covering the windows through which
the afternoon sun would shine, with purple crépe paper. The
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eftect created a sensation. Even now when that particular
Pageant is referred to, the comment will always include the
beautifu] purple windows.

If one takes the trouble to he observant at a convention
of Elks, when they parade with much purple on display, or
when they form a part of a national parade celebration, one
cannot help but note that the colour has a different effect on
the spectators than any other that can be used. Now I do not
wish to imply that the purple colour is, or thay be the colour
vibration to strive to attain. Who knows? Take the prism,
place it in the sunshine and provide the white screen for the
rainbow to fall upon, and behold! the first colour ray from the
white centre is red, the last or outmost colour of the circle is
violet, or purple, they all emanate from the one white centre,
and are seven in manifestation.

GEMS

Our love of beautiful gems is due to brilliancy or colour,
and must of necessity exert a very great psychological effect
upon humanity from the past. Half memories are aroused by
the gleam of certain jewels that hring repulsions or attraction,
from lives quite remote from the present. We know that
precious stones retain and hold the scenes they have beheld as
it were, thus they may be called happy or unhappy stones,
Can we measure our present msthetic love of the beautiful in
colour to the time when as savages we used the rude heads and
metal for personal adornment? When we now look upon
certain beautiful things, such as the endless painted images of
Karnac in Egypt, or, the Tajmahal in India—which is said {o
make appeals more emotional than intellectual—a Persian rug,
a master painting, a perfect stained glass window or a great
_ cathedral. Nature’s handiwork in the garden of the gods, the
. blue grotto, or the submarine gardens. Again we may turn to

1923 PSYCHOLOGY OF COLOUR 363

the autumn hues, the sunset clouds, or the myriad tints of sea,
sky and plain.

It may be difficult to say how much the colour alone enters
into our emotional joy: still the thrill of pleasure that echoes
through our hearts and brains, as we gaze upon the crimson
and golden hues which trail off to deep purple in the sunset
sky, must be a rather pure form of disinterested love of colour
for its own sake. Each one reacts from his own store of
memories, garnered from many, many lives.

ADVERTISING

Hugo Munsterberg—Prof. of Psychology of Harvard, in
his book Psychoiogy and Industrial Lfrcrency gives the result
of his investigation carried on with hundreds of students,
electric railway men, telephone girls, ship service men, etc.
He makes no mention of the effect of colour, except in one
small paragraph indirectly. [ quote the paragraph, taken from
the chapter on the effect of advertising.

_ I received material from a number of industrial plants which
sold the same article in a variety of packings. The material which
was sent to me included all kinds of soaps and candies, writing-papers
and breakfast foods, and other articles thzat are handied by the retailer,
the sale of which depends upon the inclination and caprice of the
customer in the store. For every one of these objects a number of
external covers and labels were sent, and with them a confidential
report with details about their relative success. For instance, a
certain kind of chocolate was sold under twelve different labels. One
of them was highly successful in the whole country, and one cother
had made the same article entirely ynsaleable. The other ten could
be graded between these extremes. In all twelve cases the covers
were decorated with pictures of women with a scenic background. As
long as only wmsthetic values were considered, all were on nearly the
same level. But as soon as the internal relation was formed between
the picture and the chocolate, in one case a mental harmony resulted
which had strong suggestive power, in the other case a certain unrest
and inner disturbance, which necessarily had an inhibiting influence.

I have an idea that, if the manufacturers would study the

predominant colour scheme in the successful box of chocolates
1
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and those in the unsuccessful one, they would have the secret of
the wnsofved problem of why one sells and the other does not.
The Prof. remarks that the unsaleable candy labels might have
been all right for tobacco. 1 have observed that edible things
that are put up in a tin or a box, if they are decorated
with their own colour scheme, are more attractive. And
also, that for many things, red makes the compelling appeal.
To illustrate ; returning home in the evening after delivering a
lecture in a neighbouring town, [ idly ran my eyes along the
advertising cards in the car, one of the coffee advertisements
was an exact reproduction of the can, a bright pleasing red.
The result was that I reacted and wished for a cup of that
particular brand of coffee then and there. I was weary? yes,
but I never drink coffee at night from choice. As a result we
are using that brand of coffee in the home now.

DECORATION

In decorative schemes for rooms it is a matter of individ-
ual taste; still, there seem to be a few fundamental rules in
effect that hold good, and true to their psychology. Red, being
an aggressive colour, makes a room seem smaller : blue does the
opposite. This is simply following the order of the spectrum,
as the rays flow outward from the centre.

I recall the general interior etfect of a large and beautiful
Christian Science Church in one of our great cities, The
walls, ceiling, and wood-work were all white, light ivory, and
in the organ loft a slight touch of gold. The pews were of
mahogany and the carpet was of the same tone. The floor
was built with the regulation slope, so that when the audience
were seated and facing the readers, who invariably wore white
or cream coloured garments, there was little to rest the eye
upon that did not give forth that sense of white. The six or
eight times that [ attended there I overheard complaints on
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every hand of discomfort, the first thought of the people was
of insufficient ventilation, but, on looking for proof of this, it
was quite evident that this was not the cause : the ventilation
was perfect. Having many firiends among the members and
friends of this church I was often asked what I thought might
be the cause of this phenomenon so to speak, of poor ventilation
in this beautiful new church. I invariably answered * The
colour scheme” and was always rebuked. “ What, that
beautiful pure white ? Oh no.”

Many years ago 1 remember reading a report of a light-
house on the eastern coast. About every six months the
keeper had to be removed because be had become insane, and
a new man installed. After a time, with care, these men all
recovered. The government had experts examine the light-
house to find out, if possible, what caused the keepers to go
mad. The “Light” was a circular building and all white
inside. The experts recommended that the walls be coloured
and to bring about angles and corners on which the eyes might
rest. This was done and there was no more trouble with
insanity.

I believe that, in the decorations of our homes, if we
would take note of the methods that nature uses to decorate
her outdoor cathedrals and natural protected places that give
the effect of a room, we should have less restlessness and
discontent in our lives. The natural wood and bark shades,
the rock, sand and earth which predominate in nature are
good ground work for our homes, 1 believe, when plaster
ceilings are used, that they should have sky or leaf tones,
modified in shade to suit the size of the room and its lighting.
Remember that we have the morning, noon and evening sky
to chose from, in selecting our colour tones.

Watching our reaction to colour schemes would be a
safe plan, and after making reasonably sure what combination
of colours gives the most harmony to us, to govern our colour



366 THE THEOSOPHIST DECEMRBER

surroundings and dress accordingly. A little attention to this
line of thought might, perhaps, lead along the path of evolution
to where we may find our own particular personal and
individual rays: for we rarely seem to have the personafity
and ego on the same ray. This causes us to act in a dual
manner to colour and therefore sound.

POETRY

The poetical colour is red, it is applied to every object
which by any straining of courtesy can be .conceived of
as possessing it: for example, red gold, red lions, red
tight hands, red kings, red Douglas, red rath, as anger
does throw red into the aura it is quite appropriate.
Mr. Gladstone’s favourite device and system in word-counting
is interesting in this connexion. Almost any book of ballads
and poems is likely to show a large percentage over every

other colour in its repetition. One author counts the use of the

colour words in Swinbournes Ballads and Poems. He finds that -
the word “red™ occurs 151 times, “rosy and crimson ™ once each,
“sanguine, ruddy and scarlet” twice each, totalling 159 of the
“red” epithets. * Yellow, gold and golden ” occurs 143 times,
“Purple” was used 23 times, “blue” 22, “green” 86 and
“brown” 10 times. One may find very interesting examples
in the Homeric poems especially the Iliad.

RELiGIGUS

The biblical description of the Hebrey Tabernacle and
Solomon’s Temple shows them to have heeq richly decorated
in a variety of colours. It would seem that great care had heen
exercised in selecting and balancing the colout scheme for
its effect upon the worshippers. Wae usually think of all
Ahis display of colours as purely decorative, but the careful
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arrangement of colour had & very pronounced psychological
effect. To be sure, biblical schelars rage and fairly come to
blows over the respective colours of the veil used in the
Tabernacle, etc., but the account reads -

Thou shalt make a covering for the tent of rams® skins dyed red
—thou skall make a veil of blue, and purple and scarlet and fine
twined linen—thou shall make a scraen for the door of the teat of biue

and purple and scarlet and fine twined linen, the work of the
embroiderer)

The embroidery seems to have been in gold, for the
comraand 15 to make cherubims of gold, and the curtains were
to be embroidered with cherubims. The dress of the high
priest seemed o have been quite as elaborate in colour, and the
breast-plate of the twelve jewels, which had a special arrange-
ment. Here again bible students hecome quite incoherent
with their heated arguments as to the type of gems used,
so that it is not possible to know from that source what the
colours or arrangement of the precious stones of the breastplate
was. However we may be sure that there was a carefully
plenned colour scheme. The priestly robes of the Roman .
church of to-day seem to carry out the same effect. There is
much food for thought on the subject. There is much that
might be said in regard to the ecclesiastical architecture and
I will touch on it slightly under the head of music.

VOCABULARY

The names of colours being abstract words and the growth
of the colour vecabulary for the combinations of colour quite
voluminous, it is a study of considerable magnitude in itself.

~ The abstract red colour epithet is “ eruthros ™ this is an ancient
Aryan word whose derivatives express the idea of redness in all the
languages in which they gecur.

! Exodus ch, 28, Revised Version,
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A child in his first efforts to
the noun, grass for green, or,
The same is true among unedy
colour by naming the abject.

blue, sand-colour, apricof, canar

we consider thai colour and sound are Synonymous, that each
note in mnature is a colour, and that nature is forever blending

her notes, we shall perceive that the colours will be blended

alse. This leads us into the field of colour music.

express colour, will often uge
her eyes were like the sky.
cated peoples. They express
Thus we have cherry-red, sky-
¥, and so on a4 tnfinitum, when

Music

Before the Zuni Indiang knew a white race existed, accord;
to Cushing, Powel and the mysician Carjos Troyer, they had e\?oil;gg
the theory of the prismatic 7ays comning from the sunp, and had
established a fixed relation between cg d tones, ynticipat-
ing by some centuries My, Henderson and others, Their Medicine
men took shells, found in their magic Corn Mountain, a gignt mesa
overshadowing the village, polished them to tissue thi

: nness, and then
pamnted each shell a pure Colour, corresponding to the coloyrs of the

prism. One by one they placed these shells over the 24T, Doarest the
sun. The corresponding colour ray from the sun would strike g musical

vent the ear drum
ine men noted, and
ol permit their use
more subtly attuned to the
or white race ? Has the ditty
found the parent stem of the
4ig8ing around its off-shoots,

used exclusively in sacred ceremonies, but did n
in secular music, Are the red men
thythms of the universe than the superi
half-naked Medicine map somehow
banyan-tree of life, while We are st}

How many of us hay
alone with nature,
ourselves down 1o i

e found ourselves on a summer day,
In a deep forest near the sea, angd sat
Sten to the notes of water, earth ang air,
with the inevitable hum of insects, each with a different tone.

By focusing our attention on the deep tone of the ocean we

seem to be consecious of the mighty creative Om that sustains
and holds within it

' S embrace the more delicate water notes of
a Tivulet that, perhaps, gives out six easily distinguished
different harmonies. Filling in ang through these one may

! Westward Habges, W, H, Dicksou, p 174,
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become conscious of a throbbing, expanding afxd rustling soun:,
caused by the growing things, actu'fally pressing mother eirlt .
The movements of the air add sh.H another rhythm. as,
how few of us care to endure this wond.erful symphony of
nature ! Perhaps, if we had the sight to see ils colm.xr of sound,
nature would not hold us in such terror of her majesty. We
might be more in tune with this great mother earth and thus
more harmonious. .

In orchestral music we have, perhaps, the most rapid and
exciting change of colour that man can encompass. T.he
magnificent rainbow tints of a symphony selection are quite
the most veiled, and at the same time naked sword-like play
of colours, that can either suffocate and degrade, or elfzvate
and exalt mankind. They plunge him into hell or lift him to
heaven. .

Noted musicians have found that the influence of lx‘ght
upon sound is a real problem to be dealt with. Thfare is 8
notable difference between a musical performance given in
daylight and one under artificial light. The instrtfments
seem to lack resonance. This is not considered so notlf:eable
with the human voice, still, for myself, I find speak.mg at
night much easier, Experience has shown that many instru-
ments lose their peculiar timbre when played in tiroad day-
light, and have to be handled with greater care, especially upon

-stroke.
e ul\l;osvtr, in the handling of the lighting in the great cathedrals
of the world, we have the dim religious twilight p]{odu.ced .by
the stained glass windows, etc. It is said fo b:e‘ an ¢ 'mstlﬁctlve
attempt to win the enhanced effect of artxﬁcx?l light.” To
note the difference, one has but ta attend a service performed
in the average orthodox church. For example let us take the
white Christian Science church, to which I have referred
which has one of the finest organs that money can buy, a.nd
compare the effect upon the nervous organism of oneself, with
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the music rendered in a building with the real ecclesiastical
architecture. The subdued light and colour seem to blend the
organ tones into a harmonious whole, and {o hold and sustain
them in the consciousness.

I have only one thought to offer for the reason for this.
The sense of light on the inner planes of consciousness is

never glaring like our daylight, it is clear and brilliant but not

aggressive. Thus, in a dim and distant sense, the stained glass
windows with their soft light appear to reflect that inner light
to the consciousness of man : it seems to temind him in some
manner of the light of his soul, and brings a sense of
upliftment.

Late in 1920 I read a story, carefully vouched for as true,
in one of our popular magazines, [t illustrates the colour music
so perfectly that I briefly quote 1t here. The gentleman’s
story begins thus :

.. Some months before he was born his mother suffered an
accident, but under the skilful care of a physician at his birth hig
life was saved but he was totally blind for three years. Gradually:
after this age the sight developed, till, at school age, with care and the
wearing of carefully graduated glasses he possessed a normal sight.
His mother wished him to become » skilled musician. To please her
he worked faithfully, if painfully, at the piano. In the end he says—
** I did acquire a good technique. But of the real Soul of music | knew
little and cared less.” The things he did love were long walks slone
where he could feast his eves on colours, he noted the change in colours
in the grass and vegetables as they sprouted, grew and matured. The
change of colours in all the varying shades of nature from spring to
autumn. Wherever he could revel in a riot of colours, there he might
be found. As he grew older he took up office wark, All went well
until suddenly pain developed in the eyes, and in six weeks he wag
totally blind. “ Fate was cruel, at one fell siroke she had banished
my beloved colours and scenes forever.” He went for treatment to an
eye hospital in a large provincial city and was thete many weeks.
One day while sitting in a park, where an attendant of the hospital
had taken him for sun and air, an organ-grinder began to play &n old
fune. He listened indifferently at first, then with ioy, for hefore his
stricken mind was a glory of coloured light. As each tune was
ground out it built itself in my mental field of vision as a thing of
distinet structural form and colour.

Retm:ning home as soon as he could get word to his mother to
come for him, he sat down to the old detested piano and played as he
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had never plaved before, because there before his mental vision was
such 2 glory of colour and form that his soul was compensated. His
skill at the piano soon attracted his friends, who in a short time took
him to London where he went to hear all the great musicians playing
at that time. His friends then paid a visit to the greatest concert
promoter in London, he hecame interested and arranged to hear the
blind man play at once. My friends suggested to the director to have
me play certain famous classics as this or that great artist played
them. I did se; it was easy. | merely copied and painted the
same mental picture created by the music at the performauce of
the artist in question, and bringing in the same forms, the same
colours, the same lights and shades, as it were. Following this
the great promoter suggested that Ishould play some of the same com-
pesitions in my own way, | sprang info it with enthusiasm. I painted
the pictures, more vivid, more living, more glorious if possible.
When [ finished the great man was overcome.

He was billed in every music house in London and played
there for five years. At this time he noticed that he could distinguish
daylight from darkness. He consulted a specialist and began ireat-
ment and in two years his sight was fully restored. With the return
of physical sight all musical ability vanished.

The human nervous system as a whole, then, may be regarded
as an Aolian Harp, responding ta the impact of the vital force, which
is no abstraction, but a dynamic reality, and mamfests the subtlest
shades of the individual character in colour phenomena.'

Egypt L. Huyck

3 The Secrat Doctrine, Vob. 111, p. 508,
12



NOTES ON “LIGHT ON THE PATH”
By ALICE QOSMOND

T “Study Notes” of L.L.H. are very suggestive;’ would
that we could have more suggestive articles to stimulate
thought !

We each, of course, see these cosmic truths in a different
light, but the fact that L.L.H. interprets Light on the Path as
applying in the 2nd Part wholly to formless levels somewhat
detracts from its value to those of us who are gropmg more of

After that, it is said that :

For him who is on the threshold of d:vmltY ﬁb law can be
framed, no guide can exist, ‘

Therefore it seems superfluous to frame lavés for Him who is
_ thrice born ! -

To me a student, L.L.H.’s notes have given “an end to g
golden thread,” with what result I offer to explain tentatively
* in the following notes.

It is said we can turn the: words of scripture to fit any-
thing we desire, and it may be so in this case.

Anyhow, the way it fits is of interest, if nothing else, as
well as to comfort ourselves that Zight on the Path is not
beyond the mountain peaks of our aspiration, but within the
dnn percephon of our understanding: for is it not recorded that

-l J
Tll! 'nnpturnm. Dmmhu, 1921, P 279,
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« LIGHT ON THE PATH”

b LIFE SIDE ForM SiDE
<
o - Rule 20: “ Listen , . . to the)
F R“l‘i.zﬁ : _qu!fbloq]y on that % voice which is soundless.”
g Wauchisinvist e. ; 3rd Birth (of the Monad).
L 13 . -
(Rule 19: “Hold fast to that? (ol 17: “Inquire of the In. /s
which has nezther substance T ; -
nor existence.” Rule 15: * Inquire of the Earth, (!2
Ascension of Individuality. g Air and Water.”
Rule 16: “ Inquire of th2 Holy Rule 10: * Learn to look intelli-
Ones S gently into the hearts of men.”
= Rule11: “Regard . . . your {The Risen Christ.) J
o | own heart.” . . -
S ) Rule D: " Regard earnestly allz Rtlli';s(;{n of hlé?:‘::l:gn from it the
@ | the life which surrounds you. (Seor.) v ~
o :tth Initiation. Crucifixion, - ¢ 4
> Rule 6 : * Store in your memory, R‘Eef 5: “ Listen to the Seng o Z
<| etc” e (Saimt) A
b o 3rd Inifinfion. . i’
Rule 3: *Take his orders for iﬁ)“i‘:izl ) Look for the Wagrior.” | =
battle.” 1sciple: &
2nd Imtlatmn Rule 19: "bs?g}: ot by ad- 1 &
Rule 1: "Stand aside in the vanciog boldly withou
coming battle,” 2nd Birth (of Ega.))
Ist Initiation, Rule 17: “ Seek out the waz.” 15
|“:. q
FRule 18: * Seek the way by re-% # Dacs L
" tfeating within.” Rule 14 Desire peace fervent- » g
Power, intuition, -
Ascension of Personality. &
Rule 15: “ Desire possessions Rule 11: * Desite only that =
-] - above all.” which is unattainable.” o
« | Power, logic.
¥ | Rule 13: “ Desire power . . gRule 9: “Desire . . . thaty.
& | Power, imaginstion. which is within.”
- ) Rlﬂ% lg " DBSI(;.'E OHIY that Individualised form. .
: | - which is beyond you.’ “ .
5,1 - Crucifixion of Persanality. gRil:nsitlo nK’H out df“” for. g
= Rule 7: “Kill out hunger for Animal gtage. |1
P g!'Owth . 'g
- | Power, perception. Rule 3:+*"Kill out desire Of .
| Rule5: “Kill out all sense of comfort.” s
”parateness Plant stage of man. & B .-..
wet, senaation. Rulel: * Klll out amblhon .
Rule 2: “Kill out desire of life.” Ist Birth,}
 \Power, vitality. Mineral mm of vaat. " ‘
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our elder brother, Christ Jesus, trod every step of the way,
which the rules of Light on the Path indicate, before He
vanished from our physical sight ?

Part 1. seems to deal with the overcoming or indrawing of
the personality to the individuality.

Not till the whole personality of the man is dissolved and
melted . . . not until the whole nature has yielded and become
subject {o its Higher Self, can the bloom gpen.'

This is accomplished at the end of Part I, then in Part 1I,
the bloom opens and the Second birth, the birth of the individual-
ity (Ego) takes place, and the whole of this part is taken up
with conquering the desires of the individual soul * leading to
the third birth, or birth of the Monad,

These rules fit in a remarkable way the planes of con-
sciousness, though no hard and fast rule must be made therein.

Then these again have to be linked in triangles, first, two on
the Form side and one on the Life: then two on the Life side
and one on the Form side.

Where the point of the triangle comes the outstanding
or synthesising thought of the three appears.

The idea can only be made clear in tabular form, but the
student will see how wonderfully applicable the words are to
the stage of consciousness indicated.

In Part I, to mention but a few; all the * kill-outs ” come
before the stage where the crucitixion of the personality takes
place. 7hen only is it possible to tell him to ** desire,” etc.

Man on the plane of reason is urged to *“seek out
the way” which leads him to the corresponding * Life”
plane whose power is the intuition, and he is told to seek * by
retreating within ", .

Then at the period of the second bitth the individualised
man is told to seek by advancing boldly without (on the form

1P 14,
“p, 26,
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plane) as only such a man can do, as he has knowledge and
therefore confidence. .

The first rule in Part II leads him on to the bz.att_lefleld
(first plane of Buddhi) Anfuhkarann and the disciple is tqld to
“ stand aside in the coming batile ” and in the outer life to
% Jook for the Warrior and let him fight in thee ™.

In rule 15 he has to inquire of Earth, Air and Water—
not Fire, as he is the Fire, for he is the Christ. .

Then at Ascension of the individuality, Rule 1‘9, he is
advised to “hold fast to neither substance nor existence,
nothing which * stands under ” nor * out of ” Being, as he has
now to withdraw his individuality into the Monad—-—the, ,One.
Here he must “listen to the voice which is soundless ” and
then finally spring from our ken into the iorm.lesst rfeal{ng, tl)i
Annpddaka where he can look only on that which is invisible

i i nd outer sense ™.

ahkehtioartzhei;l;:z:;ji % the way, the truth and the life,” * for the
steps to the Path lie unhewn within hi‘m, until by mu_ch
iravail he carves them out of his very being, by trans_amutxfxg
vices into virtues: raises the power of the ' lower mt(‘)n 1‘ts
opposite good, and by this means polarises hn‘:‘ whole will 1n
the One. Thus is the Father’s house reached, * from whence

43
oes out no more . -
he® Alice Osmond

1P, 10,



STANDARD OF BEAUTY
By N. Rogricy

IF our eyes become shortsighted, we are not alarmed. We

go to a physician and through spectacles find help for
our sight. {f someone becomes far-sighied, he is not presumed
to be abnormal or supernatural. This is not so with claic-
voyance. Yet it seems that if the principle of far-sightedness
is understood, it is not difficult to enlarge the same principle
to all ather modes of vision. Buf here comes in the work of
prejudice. Instead of recognising the miraculous power of
nature, peaple are ready to presume some magic, some sorcery
is at work; so deep is the power of prejudice even in the
so-called scientist,

In -the same way, should someone very old and very wise

pronounce the easy and clear word Clairvoyance,” we’ |

recognise that a true understanding of this easy expression is
possible to every clever human being. It is obscyred by the

uncleanness of several of cur centres. It seems much the same;

as in the case of poor sight; we must also call upon the
physicians to elear the dust of our brain, as well as to take
measures for helping our vision, ‘Again, prejudices are deep,
their vulgar gesture is beckoning us towards theway . of
conventional lassitude. It is so easy to quote convantio:i’i;ﬁy
some great name, or aiso conventionally {o take our opiniong:
{rom some pretentious volume. Alter all, it is difficult forithe:,

braman being to try some new experience,
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However, the real consciousness of reincarnation will
lighten and render our earthly experiences easier. Amidst
those many experiences, the experience of the power of beauty
is the most exalting to our normal powers. Many times we
have repeated that only through the bridge of beauty can we
reach the beautiful fires of the opposite shore predesiined for
us. We have tried to persuade cowards to overcome the
customs of the dark ages and again to use beauty vitally in
their daily life.

We must now consider what we shall take as the basis
for our judgment of beauty. From ancient times up to the
Present, many canons have come down to us and also
rules for beauty. We could distinguish quite decided
types of beauty; but as soon as a new type is established,
humanity rushes forward to search for yet another new one.
This is au it should be, because you cannot establish the sense of
harmony through superficial rules or through calculation.
We know that to ascend the ladder towards perfection,
cleverness and goodness alene are not sufficient, but that
spirituality also is needed. Through this creative spirituality

'we can grasp the rhythm of harmony; only through this
~ quality can we feel the real creative power. jg
a

It is a common expression that intuition already within
the bounds of spirituality, therefore we can take as our
formula for the judgment of beauty, “ Through intuition, upen

- the basis of many personal experiences, without any con-

ventionalities or prejudices.”
In the wide scale of individuality, in the understanding
of art, the formula quoted will always save us from un-

. certainty, The ignorant, the ungifted, the feeble ones and

the wrathful, will very often try to stir up our judgment. They
understand that in this mixing up of standards, they are saving
themselves. With the most grandiose and fluent expressions '
they insist upon the right of their judgment ; but one readily .
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sees how petty and partial it is. We must try therefore to
escape from these narrow confines of our present conditions.

Spirituality is ever giving us clear decision and insight,
but how to putit on a strong basis for destroying the small
pigeon holes of prejudice i¢ a difficult lesson to learn. One
feels that there are as many prejudices on the right side as
on the left. Every movement is a manifested action. How
shall we leap over denials and cover the actions with some-
thing great enough ?

The standard of beauty is not describable. This is a truism.
To express one art by another is impossible. But we can take
as a basis some decisions to crystallise our feelings. And this
taut triangle shall save us from difficulties in the judgments
about beauty. Without spirituality, it is impossible to under-
stand beauty, impossible to fly. Without experience, without
love for knowledge, you can have no basis from which to start
the ascent. Without prejudice and conventionalities only can
you walk forward and grasp the rhythm of beauty.

There are many personalities, even specialists, with many
experiences but without the enlightenment of enthusiasm, for
enthusiasm hes its birthplace only in the beautiful land of
spirituality. Very often one hears some lectures devated
entirely to mechanical calculations and how murderous they
sound—these dead, dead signs. From these signs the conscious.
ness becomes weak and cold, and they menace us as the
greatest danger to the evolution of culture.

You have also seen sometimes how listless are the move.
ments of the wings of spirituality without the muscles of
personal experience. In distress, in pain, these lovely wings
flutter, not knowing how to direct, how to verify their coyrse,
We must know where we are flying to, otherwise even the
most mediocre, the, most vulgar person, can hinder our path:
therefore, to know, to see, to hear the treasures of creation is
absolutely necessary,
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Everyone is familiar with false spirituality, the conceit
of small experience, the fetters of prejudicial chains. One
may feel that thought is ready to make its ascent, that its sails
are full, that its rudder is already tested, when suddenly a
putrid wind blows up from some small alley, and again dark
prejudice flaunts itself and deters the way to achievement.

Oh! thou human spirit, like a sponge thou triest to
absorb all the obnoxious conventionalities of previous erratic
lives. Thou hopest to cure the old wounds with a plaster of
vulgar consciousness. But with fetid rubbish you cannot fill
up the crevices in the walls. The danger of miasma will
penetrate the whole house. Notice how people are especially
angry when you show them the real facts of their prejudices.
Why is their spirit so indignant? Because you are touching
the most vulnerable spot: and for that the influence of pre-
judice is so dangerous. The same microbes are found in
palaces and in hovels, in universities and in temples.

You can purify your spirituality ; you can garner experienc-
s, but to watch the snarls and attacks of prejudices is
extremely difficult. One may understand that the enlighten.
ment of spirituality can come in a moment, when the ray of
light shall touch a certain centre. One cannot realise that
experience can be gained so quickly, because even genius can-
not so quickly assimilate the high pressure of new knowledge.
It is very difficult to conceive that even a vivid and brilliant
brain is always in danger of a new paroxysm of prejudice, it is
a special type of recurrent fever. The one cure against this -
malady is the strong consciousness that you overcome the
power of those microbes. Certainly you must not forget that
the high point of this illness of prejudice is already incurable,
and we see many such incurable persons eager to contaminate
you with their illness.

For about thirty years I have had the experience of
associating with youth from the side of art. Imagine how

13 .
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many judgments, how many combats I have met: but even
amongst such one can proclaim the above basis for the judg-
ment of beauty. Let me repeat it: “ Through intyition, on
the .basis of many personal experiences, without any con-
.ventlonality or prejudice.” On this basis the far-sightedness
1s transformed into creative clairvoyance. And with it the
enthusiasm of harmony can be attained. ’
1 shall know! I can create! I am free!

N. Roerich

BEAUTY IS YOUR ETERNAL POSSESSION

G YE on whom all portals seem to close
Through which some glimpse of Beauty might have shone,
th)se souls are aching, yearning, for that joy
Which others have, yet is to you denied ;

Ye! shut in narrow grooves of daily toil ;

Ye! mem’ry-haunted, who no longer see,

Or, never having seen, can only long

For all the beauty that the darkness hides:
Know—Beauty is your very own, a part,

An aspect, of your own inherent life,

Divine, eternal, quenchless and sublime—

No man, no Ged, can rob you of that joy,

Ye, of yourselves, have laid it down awhile

To learn—or help. It is for ever yours !

M. M. DUDLEY

THE GREAT DEVICE
By MaJor A. E. POWELL

A very long time ago, many millions of years after the
. world had been begun, and before the device of Male
and Female had been invented, the Angels came before the
Throne to report the progress of their work. And they
described how the earth was fruitful, and all things were at
peace, and men lived happily, seldom quarrelling, for they
had abundance of all they needed, caring nought for evil or
sin, of which indeed they had scarce any knowledge, and
giving thanks in occasional worship to their Creator; so
guiet and orderly, in tact, was the race of humans that there
was little enough for the Angels and Ministers of the Throne
to do.

Then He who was seated on the Throne, listening atten-
tively to what was being reported, nodded gravely and said:
* Brothers, you have done well.” Aand then, after a pause,
continued and said: *“Can man create ?” Now this puzzled
the Angels, and they half averted their faces, for, said they,
“ What question s this? Can apy but the Throne create 77
Then the Voice from the Throne spake again and said:
“ Brothers, you have worked well, but try again; let man
create,”

And the Angels went away and thought over these things
and were perplexed. * Perhaps,” said they, “our Master
desires that men should become like us, who make the means
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fo carry out the thoughts that He creates.” And so some of
them went down and lived with men, and taught them many
things. And men proved good pupils, and obeyed in all
things, never seeking to offend or to step aside from the
path of purity and virtue. And they worshipped a little
more often and more fervently than before,

Then the Angels went again before the Throne and
reported progress. And the Voice on the Throne said:
‘ Brothers, you have done well.” And, looking into their
faces, He said “ Can man create ?”” And again the Angels
were puzzled, and looked away in confusion. And the Voice
continued : ““ Take this Staff of mine and shew him some of
the lesser of my wonders.” And the Angels took the Staff
and returned to the earth and to men.

With the Statf they unlocked many wonders of earth and
sky and sea, and men were astonished at the marvels that
they saw and learnt to do likewise, and worshipped still more
frequently and more fervently than before, and became perfect
in virtue, so that no stain was found in their lives.

The Angels were glad in their hearts and felt sure that
now their great task was completed and that at last man could
create,

Returning then, to the Throne, they made report accord-
ingly: and the reply came, ** Brothers, you have worked
well . . . But can man create ? "’ whereupon the Angels "

were distressed more than ever and puzzled beyond measure.
Then the Throne spake again and said: * Brothers, teach
man to love, then will he learn to create; go, think ye out a
Device.”

So the Angels went away and said amongst themselves, :

“ What means our Master? What is love, but life?” For to
the Angels life is love, death and hate being to them unknown
and beyond the powers of imagining. They know naught else
but love or life, and as they live in love and love by life they
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are no more conscious of either than fire is conscious of heat
or water of wetness.

Now for long ages the Devil had been resting and slumb-
ering, having no work to do: but now he became restless in
his sleep, and after awhile he woke up and yawned, saying to
himself, *The Master must have work for me to do.” And
looking over the worlds of heaven and earth—for the Devil
can read all hearts—he saw men living in peace and unbroken
virtue, and the Angels puzzling over the meaning of love and
trying in vain to devise a plan, as they had been bidden. And
then he knew that his time had come and he saw the work
that lay before him, and groaned in his agony; but, being a
Devil, he overcame his agony and set to work to think. And
when he had formed his plan, he sent it out through the planes
of thought in pieces, and the pieces lodged in the hearts of the
Angels, one piece in one heart, and another piece in another
heart. The Angels were more puzzled than ever at the
thoughts that came to them, conceiving them to be their own,
but after a long while, by putting together all the pieces that
each had gathered, they found out the Great Device, and were
astonished. So they hastened to the Throne to report what
they had found.

And again the Voice spake from the Throne, saying,
“ Brothers, you have done well: now go and work out the
Great Device, let man learn to love, then shall he be able to
create.”

In great joy the Angels went and made all the machinery
for the Great Device, making humans into Male and Female.
Now the manner of the plan was as follows. First they set
one half of humans on one side, and the other half on the
other side. And from the first half they took away as much
as they could of all those elements which we now know to be
the glory of the female, and gave them to the second half.
And from the second half they took away as much as they
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could of those elements which we now know to be the glory
of the male, and gave them to the first half. Then those on
the left became exceeding strong and mighty, and those on the
right became exceeding gentle and gracious; and the heauty
of the one was the beauty of the mountains and strong winds
and the sun, and the beauty of the other was the beauty of the
plains, of gentle breezes and the moon.

So it happened that male sought the whole world over for
female, and female called to male to the farthest corners of
the earth, for man sought that part of himself which had been
taken from him, and woman claimed those portions of herself
which had been taken from her and given to man. Thus each
gave to the other that which each lacked, in this manner
beginning to learn to love and, through love, to create. |

So dreat, nay so irresistible, was the attraction that each’
exerted on the other, that no obstacle could keep them apart, |
so that men and women strove as never before and through
that striving grew in body and feeling and mind and soul,
making glad the hearts of the Angels, who rejoiced to see
men developing powers beyond anything they had hitherto
thought possible,

Presently—for the Devil had ot been idle all this time—
the love of man for woman and of woman for man became so
overpowering and so masterful that quarrels arose and jealousy
and rivalry, and the Angels became busier than ever settling
the quarrels and dissipating the jealousies. But no sooner
had one quarrel been adjusted than two more commenced, and
before long there were not encugh Angels in heaven and
earth to attend to all the mischief and trouble that was daily
getting worse and worse. Men became fierce and violent and
full of lust, and women grew deceitful and scheming and full
of snares, and men fought with one another, women trapped
and tricked each other, and eventually men even fought with
women and women with men.
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Now the power of creating had hecome exceeding strong
in men and women, so that not only could they create new
bodies out of their own bodies, but their imagiations created
all manner of wonders, and their minds conceived marvels of
invention and ingenuity, and their very souls created great
longings and aspirations that reached nigh to the very Throne
itself. But the divine power of creation, spreading all through
the nature of man and finding the lowest elements in him,
became at last sheer lust, so that men and women created
foul thoughts, and loathsome imaginings, and filthy things
of the flesh. They degraded the creative power, using it for
their own greed and vanity and sordid aims, indulging in vile
practices, body, feelings and mind prostituting themselves to
terrible deeds of violence, rapine and all manner ol vices:
and from each vice sprang innumerable diseases which in
turn gave rise to new vices, until the very atmosphere of
the world became a fetid abomination.

The Angels were almost in despair, their placid faces
grew drawn and haggard, and often they thought of returning
to the Throne to ask for aid, the task seeming hopeless, but the
calls of their work were so many and so urgent that they
could not find either the time or the heart to tear themselves
away. The Devil, too, was so busy that after a while he
forgot even the burning pain in his heart and learnt to endure
and to be patient as never before. For he alone of all the
Angels knew both good and evil, love and hate, and while the
rest of the great company grew more and more distressed as
men sunk lower and lower in the practice of evil and
degradation, he saw with the eyes of understanding and a
clear flame of faith burned ever more steadily in his Devil’s
heart as the full meaning and purpose of the Great Device
developed before him.

At last, however, some of the Angels could endure the
horrors that they saw no longer and fled in terror to ihe
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Throne, flinging themselves down, sobbing, at the feet of the
Presence. And they felt a gentle Hand laid on their burning
brows, and heard the Voice say, “ Brothers, ye have done
well, exceeding well”’: whereat they were more than ever
astonished, being fully assured that they had failed and that
man had fallen beyond hope of redemption, being in the grip
of forces too strong for him to control. And the Voice
continued, ““ Can man now create ?”

“ Assuredly, Lord, can man both love and create,” replied
the Angels, proceeding to recount to Him to whom all things
are known how man had learnt to love so well and so
fiercely that he was swept away in the storm and fury of
his passion, being willing to sacrifice everything and to spare
nothing, even the most sacred and holy things, in the pursuit
of love: but that though he could, and sometimes did love the
gracious and the beautiful, yet many times he loved the foul
and the degraded: and though he had the power to create
beautiful objects of sense, supreme works of art, noble structures,
sublime poetry and music, and lofty ideas filled with the very
breath of heaven itself, vet as often as not he chose to create
coarse and crude idols, ugly buildings and all manner of
obscene things, even cruel engines of wantonness and
destruction, spreading havoc over the face of all creation.

“Enough,” said the Voice from the Throne: “it is well,
my Brothers.” And behind that changeless Face there
flickered for less than an instant a smile of tenderness which,
looking through those fathomless eyes, caught a far off smile,
also of tenderness and of understanding,'in the eyes of the

Devil, in which there glistened a tear. And the Voice con-

tinued and said, *“ Ye must now undo that trick ye played long
ago on man, and restore that which was taken away.”

Then the Angels rose quickly and hastened back to earth
to obey the Command. And then it was that they saw for
the first time what indeed had been apparent for long, that
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through love men and women had created in themselves that
which had been taken away from them, so that most of the
glory of the female had sprung up in the heart of man, and
most of the glory of the male had grown in the heart of woman,
so that the work of the Angels was quickly and easily done.
No sooner was it finished than men and women, now become
complete humans again, ceased from their strife and warfare,
the seeds of their rivalries and jealousies having been taken
away. Whilst male had hungered for female, and female for
male, the hunger had driven them almost to madness, so that
none but the strongest could restrain or keep themselves
within due bounds. As soon, however, as each human was
restored to his complete state, he was no longer driven by the
hunger for self, but the love that was so strong within him
became a desire to give to all who were in need.

And so, as enmity between man and man thus disappear-
ed, they created only those things which were good and
fair and helpful to one another, so that it seemed that a
second golden age had dawned upon earth, and there was
ever less and less work for either Angels or the Devil to
periorm,

And as men, with love now firmly established in the
centre of their hearts, needing no longer the Great Device to
call it into being, and with the power to create welling up
throughout their whole beings, exercised their new found
powers, they learnt to create new bodies, fair, pure and strong,
and all forms of disease vanished, and through thought and
feeling they created new arts, fashioned mighty triumphs of
skill and invention, great structures, and machines and
temples, and, knowing themselves as creators, worshipped
with understanding That which had created them. Last of
all they learned to create and recreate themselves, and all the
great company of Angels and the Devil returned from earth

and came before the Throne.
T
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And He who was seated on the Throne smiled : and the
Angels, following His gaze, looked for the first time full into
the face of the Devil—{or ever before they had avoided him
and averted their eyes from his: and the Devil, returning
their look, said “ My Brothers™: and the whole company of
Angels, understanding, bowed their heads in humility ant
in wonder.

Then the Voice spoke: “ Brethcen all, ye have laboured
long and well and now must rest. Through you, Man has
Jearnt to love and to create, Angels have come to understand
that they are not the only agents I have to carry ocut My will,
and the Devil has learnt to wrestle even with me, and through
him have all these things been brought to pass. Now,
Brothers, we will all rest together in peace till the New Day
dawns; when that Day dawns, those amongst men who

have learnt fully to love and to create shall become Angels,..

and those Angels who are fully established in the strength of
understanding shall become the Devil, the Devil shall be
seated on My Throne, and I shali reiurn to the Ineffable One
whose servant [ am.

And after this was said, a great silence, of understanding
and of happiness supreme, descended over all heaven and
earth and the smile on the face of Him who sat on the Throne
was caught in the hearts of all the others, and presently out of
the depth of the silence there came, faintly at first, and then
with rhythm and a tremor that pervaded the whole universe
till it shook and trembled from zenith to nadir, a sound whic; ’

h
more nearly than anything else, was like the sound of tH‘Q

laughter of a little child.
A. E. Powell

N

THE DHARMA OF A T.S. LODGE
By J. K. HAPPE

THE Dharma of each individual Lodge forms part of the Dharma of
the Theosophical Society and will only differ from that of other
Lodges in so far as the members of the Lodge, the country, the town
and the people living in the neighbourhood of the Lodge vary. The
principles 1aid down in the present article for the organisation of a
Lodge are, therefore, to be interpreted as widely as circumstances
require, provided the Dharma of the members individually is never
mixed up with the Dharma of the members jointly. For we must not
forget that the three objects of the Theosophical Society embody as
much the Dharma of the World in its present stage as the Dharma, of
its individual members.

What then is to be understood by the Dharma of the Theosophical
Society ? ,

Firstly, the clear recognition that the Theosophical Society exists
now in order to prepare the World for the great changes which the
birth of the Sixth Sub-race necessitate, and, secondly, to help the
World :

(a) To realise the difference between spiritual and material
brotherhood.

() To accept a belief in the doctrines of the Divine Hierarchy,
Reincarnation and Karma as the most probable hypothesis.

(¢) To understand that the factors necessary for the recon-
struction of the world are to be found in the practical application of the
hidden laws of nature.

The Dharma of the members individually, on the other hand, in
connexion with the Theosophical Society, is firstly the recognition
that they have come into the Theosophical Society in order to form a
nucleus of the brotherhood of humanity and secondly :

(a) Duty towards the Lodge.
{8} Sell-improvement.

(c) Activity in the outer world, either by joining other societies
or by individual exertions to spread and apply the Truth and to help
the world into its own.
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If this distinction is clearly kept in mind, much of the confusion
with regard to Lodge work and much of the difference of opinion
with regard to the application of the objects of the Theosophical
Society will be avoided. Jointly it has been understood that the
Theosophical Society will keep up its neutrality, but privately
members ought to be perfectly free to engage in whatever activities
they like. It is absurd to contend that a member of the Theasophical
Society oughl not to join politics or try to reorganiss public education
or work for social reform. The brotherhood of humanity would bave
an empty meaning if it did not at once try to find an outlet for its
realisation by furthering evolution. As long as brotherhood is
restricted to the chosen few, it i3 not spiritual but material.

As soon as spiritual brotherhood haa been realised, we are nof
concerned about what the Theosophical Society will do for oud
evolution but only about what we can, do for the Theosophical Societ
by helping the world. That is what the Theosophical Society ha.’
been founded for by the Masters of Wisdom. Never was the purposa
the founding of & school of occultism, This would seem a paradox
seeing so many Theosophical books are published about occultism, but!
the truth is that occultism is only a means to an end, the helping of the
members to carry out the Dharma of the Theosophical Society in th
World. The bulk of our literature has not been written for the’

masses. If it were so Theosophy would be a religion, whereas the,

teachings of the Theosophical Society, for one thing, are intended to-

revive all religions through the spreading of the doctrines of the
Hierarchy—Reincarnation and Karma.

Some say that the Theosophical Society has changed its purpose
in the course of time. If that were so, it would only prove that the
first years were necessary for the forming of the nucleus and that
now the Theosophical Society has become ripe for the expression of
Brotherhood. If it were so—but it is not—for do we not read of the
Free Olcott Paiichama Schools and of magnetism by our former Presid-
ent? Suppose Dr. Annie Besant did the same now, what would some
members say of it ? No, it is not the programme of the Theosophical
Society that has altered, but some of its members who have altered,
become disloyal to the Holy Cause, expressed by H.P.B. in The Secret
Doctrine ss * The erecting of a barrier on the one mdﬁ against
materialism and on the other side against clerical dogmatism ",

Is there anything against this cause in the founding of a new
church_or in the belief in the Living Christ ? [s the Order of the Star
in the East anti-Theosophical ? If not, it is nothing {or the Theosophical
Society nor for its members to erect a barrier against. On the contrary
it is the Dharma of all members of the Theosophical Society to support
the Work of the Masters of Wisdom and not to criticise it.

It will be clear now from the foregoing that the Dharma of &
Lodge, just as the Dharma of the Theosophical Society itself, is twofold :

1. The Dharma of its members jointly, which is concerned with
the itirmmg of a nucleus of the Brotherhood of Humanity {(Inner
ork),
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2. The Dharma of the Theosophical Society in relation to the
Dharma cf the World, with respect to the immediate surroundings of
the Lodge (Quter Work).

So, the Inner Work of a Lodge is the realisation of Spiritual
Brotherhood amongst its members and, therefore, the hoard of a Lodge
ought to be composed of members who not only have got a clear
understanding of the Dharma of the Theosophical Society, but who
alsa know how to practise it. It is not sufficient to be full of devotion
a8 is sometimes thought, nor is a living encyclopadia of Theosophy
(for that reason) a desirable member of the board. Members of the
board must be practical workers and on that board fulfil their own
individual Dharma. The perfectly harmonious board is the one in
which each of the seven rays finds its representative and in that
case 1t will also be the most efficient one.

No doubt the members of fhe hoard will be anxious to serve and
to find outlets for service:; the danger is that they will be over
anxious, For the secret of efficient service is as much found in our-
selves doing a thing well as in finding others suited for the task of
executing plans. That is what the Masters do, and as long as Their
way of service is not being copied by the board, it will either be over-
busy, as so often is the case, or have to leave many things undone.

ervice, for the board, means organisation and organisation implies
the co.cperation of as many members of the Lodge as possible, It is
nonsense to say, as ia so often heard: “ We have not got the suitable
people”. If the members of the Lodge are not suitable workers, it is
the Dharma of the board to make them so. Besides, if co-operation is
not encouraged, many members will be shy and underrate their
capacities. That is why the board ought to inspire them with
enthusiasm for the work and fo make it felt that co-operation is wanted
and appreciated.

In a Lodge that works efficiently there is division in labour. In
the Divine Hierarchy there is a King Who rules, a Minister Who
plans and a General Who executes. The President of the Lodge is
the king and therefore he is not the best man to plan; the planning
ought to be done by an organiser, and an organiser is seldom a leader.
If the Divine labour-division were better understood, the word
organiser would not have the same meaning as leader, as we =¢ often
see. In many cases even the originatar of a plan is thought to be the

.best man to carry it out as well. That is all wrong, of course. A

board whoe understands the mesnipg of Dharma will avoid these
mistakes and as soon as a plan has been approved of, look for the
people best suited to carry it out. The board which practises Dharma
will not fit the task to the man, but find the man best suited
for the task. :

The first work of the positive board, the board which makes posi-
tive, will be to find out the suitability and the adaptability of the
members for all kinds of work. A list of questions sent to all
members is recommended for this purpose.
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Such a list ought to be accompanied by a personal letter from the
President of the board, a heart to heart talk, enthusing, inspiring,
encouraging. [t has not the same effect to deliver a speech, as is often
wrongly thought, firstly because not all members are likely to be
present and secondly because a personal letter, if writien in the
proper form, that is to say not in the form of a citcular and signed by
hand, is more intimate, has more in it of the personal contact. Letter-
writing 18 a very efficient method for waking up latent enthusiasm
and should be resorted to whenever enthusiasm slacks down; some-
times even at regular intervals, if circurmstances demand. Itisa
method which has proved to be very effective, in business as well as
in ehurch matters, and the keen worker, whether in business or
whether engaged in action performed as a sacrifice, is always on the
look-out for the most efficient methods of carrying out his purpose.

When the lists of guestions have been answered and returned,
they must be carefully assorted; some members invited for personal
interview and for examination; classes formed in order to train
members for carrying out part of the work, each group separately
aceording to its own Dharma. With the tabulated lists on hand, {iled
and kept up like a card-system, the board not only knows instantly to
whom to apply in case of emergency, but, if a shifting is made in the
board, the Lodge will not suffer from its departed source of personal
information, Besides, many useful suggestions will came to the board
from these lists through the co-operation of the membera. Thatis
the positive way to make members active and not dependent on the
initiative of the hoard only.

In order to make sure of a further co-operation of the members
a slit-box may be hung up in the hall with a signed communication
from the president of the hoard under it, ta this effect :

‘“Any member who in the course of his study meets with
problems he cannot solve is offered help and cordially invited to
write the guestion on a signed slip of paper and to put it in the box.

“ Members who want to make a suggestion in connexion with the
work of the Lodge are requested kindly to make equal use of this
box. All remarks will be considered as a service rendered to the
Lodge and all endeavours to co-operate with the board heartily
welcomed. Remember that this is your Lodge ; that the Theosophical
Society is your Society and that the Lodde will be what you make of
it. You can contribute to the welfare of the Lodge by making use
of this box.”

Perhaps it will be contended that in large Lodges it will be
difficult to find a board with sufficient leisure for so far-reaching a
task. If so, why should not the board seek the assistance of other

members and form an action-committee working under the supervision
of the board?

It should further be a matter of constant cansideration for the
board to find the means for promoling brotherhood amongst the
members. It is often very difticult to make new rnembers feel at
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home in a Lodge after their admission; the first impression of the
new-comer is, therefore, mostly one of disappointmen{. He expects
to find a centre of brotherhood and instead he or she meets with what
would seem a cold reception, for there are always in a Lodge groups
of members clubbing together and forming coteries, which give the
impression of being very exclusive to the outsider. This should not
be so. A man who has joined our movement to work for the
common cause ought to feel supported and encouraged ; if he does not
feel a spirit of_ft_:iendliness he is not given the proper stmosphere for
developing Spiritual Brotherhood. Gradually his entbusiasm wanes

and he withdraws: whereas under proper conditions he might have
been a good worker,

This may all be prevented by appointing a reception Committee
for intreducing the new member to his fellows and by arranging at-
homes by older members, to which he is invited. This will bring the
sporting-club spirit in the Lodge, the esprit de camaraderie,
Brotherhood—if followed by other devices for promoting a greater
intirmnacy, as practised by non-Theosophists.

The outer work of a Lodge is connecied with the particular
Dharma of that part of the World where the Lodge is situated, in
addition o the spreading of the doctrines of Brotherhood, Reincat-
nation and Karma. It should further be kept in mind that it is not at
all the aim_of the Theosaphical Society, neither is it desirable that
all who believe in the Thoosophical teachings join the Society. Qur
$ocaety _ought to be built up only of members who wish to co-operate
in carrying out the Dharma of the Theoscphical Society, an aim which
has often been lost sight of by members and resulting in the many
struggles we have gone through.

However, it is only fsir that everybody wha grasps the meaning
of Spiritual Brotherhood is given an opportunity to live it, if he or she
wishes to, and that those who feel the inner call may attend classes
in order to understand the wider outlook before joining. So, although
the greater part of the outer work can be done by public lectures,
much may also be accomplished by courses on a certain subject and
by the spreading of free literature in order to arouss interest.

In choosing the subject for a public lecture great discrimination
cught to be used. Finding the right title for a lecture is of the utmost
importance, Public library statistics show that people largely go by
titles only. A great mistake i1s often made by putting in the fore-ground
that it is a lecture on Theosophy and by advertising it as such.
People not already interested in Theosophy cannot be expected to
respond to this. As in every audience there are people belonging ta
each of the seven Rays it will often be found practical to cover the
whole ground in a connected series of elementary Theosophy. People
like being talked to and they take the essence of Theosophy more
readily in that way than through reading books,

If after hearing a few lectures, enough interest in Theosophy has
been awakened further opportunity cught to be given to get conviction
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by following a course on the special subj i
¢ : ject by which contact has been
obtamed, But each course can be made a starting-point for giving a

better understanding of the L f Nat icgl Li
the Dhemorstanding of | aws of Nature, of practicel Life and of

In giving this opportunity the positive attitude ought mgaj b
upheld, the attitude of Spiritual Brotherhood. Theref%re,aigta\l:iltlono:
do to publish a list of courses at the beginning of the year and to leave
1t to the people’s own initislive to enquire about them. The positive
attitude is to put on each chair at 8 public lecture & shart campilation
of Theosophy and of‘ the ground covered by the courses with the
question at the end: “ Which course do you want 1o follow ? "I
there some other Theosophical subject about which you would like to
hear more?” Take it for granted that people want to follow a course
and give them the opportunity of enlisting at the exist. 1§ necessary
new courses can be formed. At the end of g lantern-slide lecture
about the human aura, a new course about " Man and his bodies
announced in this way, 18 almost sure io be a success.

Much more might be said about the upkeeping of thi iti
attitude in propagaunda work, the connexiot? wit%l tghe fpil:;s‘,p tot?;hc?.
operation with other Lodges and with the Theosophical Publishing
House, etc. In the foregoing only the foundation has been laid for the
organisation of Lodge-work, However, by following the broad out.
lines given, no doubt it will be possible for each Lodge to find methods
of propaganda sgta}?li to its enviror:iments on the positive plan; to do
ropaganda work that is more productive and fo come near
Eieal of Spiritual Brotherhood in the Lodge. Arer to the

J. K. Happé

TESTING THE FAITHFUL
By Dr. Jacor BONGGREN

IN entering upon any kind of important activity, those who apply for
work should be tested not only as to their ability, but alse, and
especially, as to their dependability and faithfulness. Loyalty is of
more value than efficiency.

. If willingness to learn exists, ability can be improved. Docility
is therefore of far greater importance then present ability. For
eagderness fo learn leads invariably to efficiency in the future,

There are two kinds of loyalty : the lip-service of those who try fo
eurry favour with superiors for the sake of promotion, and the genuine
kind, which asks for no other tavour than that of being permitted to
co-operate with all the loyalists everywhere, It is a well known fact
that lip-server loyalists insinuate that they are the only sincere ones,
and that the true loyalists are hypocrites. But that need not deceive
anyone. For while the lip-servers try to pick flaws in their brothers,
the true loyalists condemn faults, but abstain from condemning
individuals,

There is no better way to separate the grain from the chaff than
by threshing. There is no better test for separating the faithful from
the self-seeking than by treating them temporarily as offenders.
Some technical reason can always be found. If they are true, they
will remain faithful and recognise it as only a test, as C. W. L. and C. J.
did in 1906; if they are not true, they will get angry, they will look
upen the severity as injustice and blow away, as all chaff does when
shaken up. For proof of this I need only mention the large with-
drawasls from the Theusophical Society for purely personal reasons in
1884, 1895, 1907, and still later.

It never hurts a truly loyal soul to be excluded, no matter on
what technicality, from exoteric or esoteric activity for a while. Such
an one will look upon it as a welcome test and remain loyal to the end.
It does not matter in what capacity we are permitted to serve our
leaders ; the main thing is that we do serve them to the best of our
ability, whenever and wherever we have a chance. This is something
no one can forbid us. As we have in the past served cur great and
wonderful H.P.B., so will we in the present and the future serve her
faithful pupil and successor as Light-bringer, our incomparable leader,
A. B., and that gentle prince of clairvoyants, C. W, L,

Jacob Bonggren

[Dr. Jacob Bonggren was a pupil of H.P.B., who thought highly
of his knowledge and steadfastness. He is an efficient and learned,
and very quiet worker. We are always glad to hear from him, as he
has insight.—A. B.]
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TO THE YOUTH LODGES

YOuUNG India 'is awakening to the fact that the young people of the
Nations of the world have freed themselves, tc a large extent, from
adult domination, and have asserted their legitimate right to form
their own opinions on the problems of life and to carry out their
convictions in a practical manner. Theosophists hav:e not lagged
behind in this Youth Movement of the world. Australia and Europe
have set an example, by the formation of Federations of Young
Theosophists, which we in India would be well advised to follow.

You will naturally ask : What is the necessity for such a common
organisation of Young Theosophists? Primarily th‘:?: The Theo-
sophical Society has been (rightly, perhaps) mainly * run” by Age,
which, [ fear, has taken very little thought about the younger genera.
tion in the Scciety. So it is that the younger members of the
Society ought to bestir themselves and start thinking independently
about the Theoscphy they believe in with the passion and force of
Youth. The “ thinking ” implies, of course, that they will devise ways
and means of Nuing that Theosophy which Age has perhaps too n_':qch
confined to the mental plane In this lies the necessity for organising
a movement, which will, practically speaking, become a junior
Section of the Theosophical Society, developing its own conceptions of
Theosophy, ways of propaganda and all o‘ther thlggs connected with
it~a movement, which, as its very name “ Youth " suggests, ought to
work—and shall work, with your help, with more energy and hope
than is poseible for Ade.

Then again, there is a great service which Young Theosophists
can render India, our Motherland. The Federation could be worked
so that it would be the heart of Young India, :I‘hepsophl_cal and non-
Theosophical. The different Lodges ought to find it possible to make
themselves the centre of all the young people in their localities and
initiate or help in movements which bring together young men for
some useful purpose. There may be a great deal of dlfflculty_ to over-
come in this kind of work, of course, but Reason and Good-Will would
in almost all cases, triumph over any prejudice that may be attached
to the word * Theosophy ”. Indeed, the word need never be used at
all, if sorne good purpose is served thereby.

. The third purpose which the Federation will serve is Internation-
~ alism; the new spirit that all Youth has caught. Striving to get qut of
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the isolation that is India’s fate in such world-movements, we should
"“Be Prepared” for citizenship in a large Association of Nations by
taking our rightful place in the universal commonalty of Youth. Apart
from the general value of a super-national spirit, rnuch could and
ought to be done to ensure a feeling. a strong feeling, of cornradeship
and good-faith between the future generations of Britons and Indians,

.. For these reasons, I feel sure of your help in forming an
Indian Federation of Young Theosophists ” and forging & strong link

in the happy chain of Brotherhood with which Youth shall girdle the
round earth.

Yours in Youth,
K. S. SHELWANEKAR'

SACRIFICE

THERE is ne sacrifice: for he that giveth of his best, to him shall

be given That which is better than his best: wherein then is the
sacrifice ?

And he that giveth of his love, shall dwell in Love ;

And tears of separetion shall give way to tbe joy of Union, for
what one gives, that he gaineth ;

. And he that rencunceth the joys of the earth shall be given the
jovs of Heaven:

There is no sacrifice.

There is no sacrifice: for he who breaketh the bonds of the heart
forges the ties of the soul; '

To empty oneself of all is to be filled with That which is greater
than all;

And he who hath the spirit of sacrifice, to him shall be given, and
he who hath it not, from him shall be taken away that which he hath :

Aud verily | say unto you: he who loseth his life shall find it, for
he cometh into That which is Life Everlasting -

There is no sacrifice.
A, HORNE

' Organising Secretary of the Indian Federaiion of Younyg Theosophists who invites

;:n;municltion concerning the whove schewme Address: Damodar Gardens, Adyar,
adras,
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The Federation of Young Theosophists in lndig.—The first Youth
Ledde of the Theosophical Society in [ndie was founded by
Mr. Arundale at Coimbatore on the 21st of October. This Youth move-
ment has since spread with remarkable rapidity, There are now
Youth Lodges at Adyar, Georgetown, and Guindy, Alleppey
(Travancore), Komaleshwaranpet (Madras), Triplicane (Madras),
Mylapore {Madras), Purushwalkam (Madras), Trichinopoly, Madana-
palle. It is hoped that other Lodges will in the near future be
started at the following places: Bombay, Indyre, Coconada, Madras
{Teynampet), Trivandrum {Travancore), Benares, Bangalore, Karachi,
and Shuklatirth.

These Lodges are composed of Fellows of the Theosophical Society
under thirty years of age, and are managed entirely by the yound
members, thus providing a medium for the expression of their
methods, ideas, and enerdy. The promotion of Brothechood, both
inside India and towards other countries, and the performance of
Social Service, will be the chief objects. The ideal is that the Theo-
sophical Ideals should be put into practice. Social Service will include
the encouragement of Hingu-Muslim Unity, Education, Night Schools,
Games and Athletics, Elevation of the Depressed Classes, Promotion
of Hygiene and Sanitation, Reform of Prisons, and other similar objects.

On November, 17th the Youth Lodges were combined into a
Federation of Young Theosophists in India, for the purpose of
co-ordinating the separate efforts, The Federation will be analogous
to the Australian and European Organisations. Mr. K. S. Shglvankar
has been provisionally appointed the Secretary of the Federation,'

" . *

In Java Theosophy is spreading more and more amongst the
youth of the country and the Batavia Lodde specially hag many
yound members on its roll. On October lst new members were
admitied and it was on this occasion that three young people,
g Javanese, a European youth and a European girl presented

' See “ T the Youth Lodges ™ p. 396,
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themselves for membership. It is a joyful token of these times that
so many young people nowadays join the T.S.

On Oclober 21st sixteen Javanese and European youths both
boys and girls, all members of the Batavia Lodge, gathered in cne of
the Lodge rooms in order to establish a branch of the New Age, newly
started in Australia and working on nearly the same lines as the

Young Theosuphical Workers Movement mentioned in the November
THEOSOPHIST.

So we see similar ideas springing up at the same time in all parts
of the world.
» ' * *

From Auckland, New Zealand, Mr. J. Tidswell tells us that :

After long years of patience, aspiration and thought, our Auckland
centre at last completed an important task by definitely establishing
itself in its own premises on Saturday the 6th of October.

The opening ceremony took place before a crowded gathering and
there are already early indications of a new leap forward being made
in this centre in the near future.

The new building is situate in the main street but on the high side
of the city and away from the business quarter. [t is in a commanding
situation and is easily accessible from all parts of the district. The
front elevation consists of a large entrance Portico in the Tuscan
Order, surmounted by a recessed balcony with Ionic colonnade and
entablature, the whole being finished in white. From the main
Portico entrance is made through large swing-doors decorated with
the emblem of the Society, into the main vestibule, on the left and
right of which are the Library and Reading-Room, Book Depot and
enquiry office respectively.

"From the main vestibule two pairs of doors lead into the lecture
hall, the entrance door being carried out in Ionic style, and facing
these at the opposite end of the Hall is the platform, at the rear of
which is a large lantern sheet sutrounded by carved Ionic pilasters
and entablature in rimu and kauri timbers. Flanking the Hall on
each side are four large windows with leadlight devices in the centre

- of each, surrounded by Tuscan colonnades in white plaster., The

whole is surmounted by a curved and panelled ceiling in white plaster,
Special devices ensure the admission of ample supplies of fresh air
and the rapid disposal of vitiated atmosphere.

The rest of the building is in keeping with the foregoing descrip-
tion, and from the main staircase there are passages to the various
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offices; committee room, offices for the New Zealand Section, smaller
lecture hall or Lodge room, social and rest room, private room, etc.

We have now everything at hand for the perfecting of a high
spiritual organisation. May our lives so run in keeping with the
magnificent building, which carries the message of harmony, beauty,
and stability to the surrounding district.

» » »

There is quite a remarkable movement in Educational circles in
‘Australia at the present time, an opening of the mental door to new
1deas, and new methods. A portion of the address diven by Mr. G. W.
McLean, President of the Teachers' Union in Perth, at the recent Annual
Conference, may be given as an illustration. He suggested the forma-
tion of an Educational Society to keep in touch with modern thought.
In the new systems, he said, there was a notable reaction against
class teaching, that was to say against the treatment of the class as 8
unit and the focussing of attention upon the individusl. The discovery
was being made that a boy was really a Loy even in school, and was
not merely a unit in a certain class and standard. Out of the welter of
conflicting ideas and practices, this seemed to be the one fact emerging.
The very terms first standard, second standard, and so on, indicate.td
that any given number of children were expected to reach a certain
standard in a given time, irrespective of mental capacity, or individual
predilection, The result of course was that children, sub-normal
from any cause in a particular subject, had to be forced on, while the
aupernormal had to mark time for the convenience of their less gifted
cless-mates, He suggested the possibility of obviating such an anomaly
by some method of intelligence-testing and mude special reference to
district high schools in W. A. to which children were admitted on the
certificate of their headmaster and the inspector for the distriet,

. " » kS

Our T.8. Annusl Convention Meeting in Christiania this year
coincided with the visit of the Vice-President and his wife. As it is
very seldom that any of the Adyar workers on their lecture tourings
reach as far north as our country, it can eusily be imagined what it
meant to have Mr, Jinarajadasa among us for some days. Several
well-attended public lectures were given, One of the leading
newspapers had a long interview wilh the guest and presented his
expressed opinions of Indian conditions in g very clear end
sympathetic way. '

At a Lodge-mesting Mr. Jinarajadasa related some highly interest-
ing facta from the T.S._ h:ilturv. and no doubt his clear statements have

"’
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; temove some of the wrong and prejudiced conceptions in

da“of some of the members about vital guestions in the
stapnt. Clear and decisive in style, always finding the positive
f'2 thing, and with a view on Theosophy and life so wide-
Wni. seeking and attentive, his words certainly went deep, and
Banefit derived from his visit will be lasting.

' .In August, Mr. Shuddemagen of the Karma and Reincarnation

Y

& s
‘Legion paid us g flying visit. A meeting was held at which

Mr..Shuddemagen outlined the aims and working methods of the
Legmn-, and also related some interesting details from his lecture
work in Europeans countries after the Vienna Congress. The
("xenem! Secretary, seeing in the Legion platform a very practical and
hme_-smted form of introducing popular Theosophical ideas to the
public, has worked for the formation of a group of young members
of ti}e T.S. to take up the work. The group is now established, and
public meetings are going to be given twice a month, People attending

will be invited to give their opinions of what they will hear, and
to ask questions.

* - *

The opening of the Pan-Pacific Congress in Melbourne, Australia,
was a great event at which many big thoughts were expressed
which light up horizons in the study of which students of Theosophical
Teaching are vitally interested.

The idea of the Pan-Pacific Union originated with Alexander
Hume Ford, who, only a short time ago, was regarded as a visionary
whe was .indulging in a wild dream in advancing the idea of promot-
ing a mutual understanding between widely separated peoples. But
to-day not only is the doctrine accepted as capable of being carried
out, but the governments of all the Pacific countries have pledged
themselves to its realisation. It was entirely fitting that the Pan-
Pacific Union should have had its birth in Hawaii, where the cultures
of the East and West come into closest contact, and whence radiate
the great sea roads to every part of the mighty Pacific. For long the
. Pacific, though its very name breathes peace, has been spoken
of mainly as a potential field of strife. To.day, in Hawaii, there
are Good Relations Clubs, composed of Americans and Japanese,
Americans and Chinese, Japanese and Chinese, British Colonials and
Americans. Hawaiians and Americans and Island and Latin Pacific -
Americans, whose membera understand at least two languages, their
own and that of the race which forms the other half of the club.

. . 4
"
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BRAHMAVIDYASHRAMA, ADYAR

AT a social gathering held under the Banyan tree on November 3,
the President, Dr. Annie Besant, in the chair, the following report of
the first month's work of the second lecture-session of the ashrama
was read by the Principal.

The session opened auspiciously on October 2, with a lectyre
from Mr. Arundale on “ The Ashrama Ideal”. This has been printed
in the November number of THE THEOSOPHIST, and will be published
later as the second transaction of the 4dshrama, the first, which is
almost through the press, being the President’s lectures at the opening
of the dshrama last year,

The following lectures have been delivered during the past
raonth : Mysticism,; Mysticism in Poetry (3), A Scientific Mystic (1),
Religion; Zoroastrianism (2), Islzm (2), Greek Religion (3), The
Celtic Religion in Ireland (2), Gnosticism (1). Owing to the illness
of Pandit A. Mahadeva Sastri it was not possible to begin his course
of the Vedic Religion. This will begin in November. Philosaphy;
Vedantic Philosophy (1), Greek Philosophy (4), The Philosophy of
Beauty (2). Arts; Greek Literature (2), Indian Painting (4), Indian
Architecture (2). Sciences; The Progress of Scieuce (1), Astronomy
(3), Psychology (4), The Growth of Civilisation (2).

In this session the synthetic aspect of study has been entered
upon, and will be more fully develaped as time goes on. The lectures
on Zorosstrignism by Dr. Taraporewals, one of which appears in
THE THEOSOPHIST,' added to the series last session by Mr. Aris,
with their scholacly and illuminating parallels between the Iranian
and Vedic religious traditions, add great weight to the claim that these
traditions are but variations of a pre-existent culture. The lectures
on the Celtic Religion in Ireland with their parallels in Grecian
Religion, have opened up the possibility of a still wider study of .
correspondences. The development of Eastern AEsthetics, begun last
session, progresses, and there are signs of a coming valuable contrib-
ution to this subject. The lectures on Indian architecture by
Mrs, Adair do 8 needed service by mapping out an intelligible back-
ground to subsequent developments., The ashrama may also claim the
practical work of encouraging living artists in helping Mr. Arundale
to secure many excellent contributions to what may develop into 2
gallery of historical portraits of great persons of East and West.

So much for detail. I hope to be forgiven if I take this opportunity
of meeting the students and lecturers all together to emphasise an
aspect of our work which may be useful in the months before us.

In all dealings with the mind it is necessary fo preserve a
perpetual watchfulness against the tyranny of words and formule. In
our emphasis of the One Life from which all manifested varisties of

1D oin
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external life have come forth by a process of involution, and to which
they are returning by a process of evolulion, we must guard against
thinking of this process merely in terms of time and form, and dating
its beginuning and ending remotely from the present. All action pro-
ceeds from impulses beyond its instruments. At every instant of our
external or horizontal life we are drawing sustenance and enerdy
from our inner or vertical life. * In the beginning . . . Godsaid”
is a truth of cosmic significance; but in the great circle of the cosmos
every point is a beginning, and at every moment the Djvine Voice may
become intelligible to us if we but learn the knack of true hearing.
IGm:l is eternally broadcasting; it is our business to learn how to
isfen,

I believe the Brahmavidyashrama will help us in this. By its
presentation of the multifarious and wvaried aspects of the Dnm;e
activity it will save us from franslating the Eternal exclusively in
terms of the temporal, and regarding any one aspect of Truth as al_l-
sufficient and final. Our ecomparative study of Religion shows us that it
is the religions of one God that have fallen into the heresy of intal-
erance ;—not that the conception of one God is untrue, but that the
limiting of the Divine manifestation to one form in one place at one
time is untrue. It is Truth to regard the Divine Life as the cosmic
unitty ; it is the root error (o regard [t as a physical unit.

The spirit and method of study of the Brahmavidyashrama are
directed through units to unity. They distinguish between scholar-
ship which is unitary accumulation, and learning which iz unified
elucidation. Scholarship of the archaological and non-vital order
“drags with each remove a lengthening chain " of increasing weight
and misses the values of contemporary illumination in its preoccupation
with things merely ancient ; but learning assimilates and gives power.
“ As we live we learn,” says an old proverh. Some do; but there are
no exceptions to the converse that as we truly learn we truly live.

The Brahmavidya is not only a channel for the Wisdom of God
but for the Life of God. That Life filters to us through the pores of
the manifested worlds. Rigidity is a barrier to it. And that Life can
only enter into ours to the extent that we break down our natural
rigidity and achieve porosity, progressing from the fdmasic (fixed)
state that comes of partial sight to the mobility that belongs to the
vision of the One Life behind and in all ljves.

Dr. Besant congratulated the ashrama on the good start made in
its second session, and indicated some lines of comparative mytho-
logical interpretation suggested by work now being done by the Section
of the Theosophical Society in Wales which would be published in
THE THEOSOPHIST.' She looked forward to the growth of the ashrama
not only through future years but through future lives.

JaMes H. Cousins,

Principal. |

———

' See article entilled The Knowicdge of Letters, p. 315,

CHINA PUBLICATION FUND'

October 23rd, 1923
Deagr FELLOW-WORKERS :

We are making a world.wide appeal among Theosophists on
behalf of the above Fund with a view lo spreading Theosophical
teachings among the educated classes of China, who, it is pur firm
belief, will prove to be 2 very fruitful field for Theosophy.

The problem _of introducing Theosophy in its modern form
presents many difficulties, the chisf of these being the wide divergence
of dialect which charactqrizes this country. No one, who is not a
resident, can fully appreciate what a serious handicap this difficulty
18. Our _ordmary_method of propaganda, such as the spreading of
Theosophical teachings through the medium of travelling lecturers, is,
50 far as China is concerned, quite ineffectual, for the inhabitant of
Peking cannot understand the lecturer from Shanghai and the native
of Canton_ that of either towns. There remains, then, as the only
really fruitful method of propaganda, the publication of books, for,
bappily, the Chinese characters are similar in every Province of the
Republic—the written word can be understood and assimilated by
every educated Chinese citizen, so that the publication of Theosophical

works is, undoubtedly, the most i 1] [
probaganda in thie . ! ost pressing problem of Theosophical

We feel sure that the importance of this uestion will commen
itself to F.T.S. all the world over, The Px%ss has, everywrlfx}:red
familiarized the world with conditions as they are to-day in China:
disunion, political carruption, a haphazard drifting of the national
vessel upon the troubled waters of a divided country, elc., have left
many t_hmkmg and responsible Chinese statesmen impressed with the
necessity for some centralizing influence with which to hold men’s
minds todether and inspire them towards some common ideal. This
unifying force, as we know, is the predominant characteristic of
Theosophy. But in order to diffuse jts teachings, to enable the
Theosophical lighthouse to shed its rays upon the national mind, it
18 essential that its message become known, and this can only be
accomplished in Ching through the channel of dublicity,

The need, therefore, is urgent—the opportunity immense. We

saw mnothing incongruous in seeking their S .ose ancesior

; political inspiration in
the utterances, and under the influence, of their great national
philosephers,

' See “ Watch-Tower,” p. 293,
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While the Shenghai and Sun Lodges are too weak to undertake
the task unassisted, they have decided to inaugurate the above Fund,
and it is an behalf of the Lodges in China that we venture to address
our fellow Theosophists sll over the world to join in the task of
helping this nation to " find ity soul” amid the turmoil of political
storms affecting it.

The Sun Lodge (the Chinese Lodge) have six or seven manu.
scripts ready for publication. These are 88 follows:

At the Feel of the Master . J. Krishnamurti,
Life After Death . . C. W. Leadbeater.
Riddle of Life . . . Annie Besant.
Elementary Lessons in Karma . Annie Besant,

Or. Wu’s Dialogues on Theosophy . Dr. Wu Ting Fang.

The cost of publication in China is, relatively, small and the ides
has occurred to us that various National Sections, in the postition to do

80, might assist us in undertaking to provide the funds for one of
more books as the case may be, The cost of publishing thesa books
averages £10 each, and the National Sections concerned would have

the satisfaction of knowing that they were thereby putting priceless

teachings, much needed at the moment, within the reach of every "

educated citizen of China.

The method of raising the necessary money we leave fo the.

iniliative of the various General Secretaries, but would suggest thn’e
the easiest way might be to open a ‘' CHINa PUBLICATION Funp,
for, 58y, a period of three months, asking members to put by l;
specified sum (possibly id. a day, or its equivalent in the currency o
the different countries) which would inflict hardship upon none gnd
yet enable the necessary sum to be realised within the stated period.

. A report will be duly sent to all contributing Sections, from time to
time, covering the growth of the Fund. The undersigned officers of
the Fund hold themselves responsible for all contributions received.

In conclusion, we would say we are doing all we can out here to
help forward the Theosophical Movement in 'China, but we are not
strong enough to accomplish our aim unaided, and therefore it is thut
Wwe venture an appeal to the National Sections everywhere, gonfident
of a fraternal response to an imperative need, My

Yours fraternally, - <.
For THE CHINA PUBLICATION
Manager: A. HORNE

Sub-Manager: HENRY L. PAl\t'li("

Secretary: D. ARNOLD

f of the Shanghai Lodges—both Chinese and foreign—]
ventgrl:: t:zh:lskoyou to be so kind as to insert this Appeal in Typ

THEOSOPHIST. Perhaps you would be so very good as to preface it

with a little word.
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The work here is now on very promising lines: we have re-
organised ourselves and started several interesting activities. Quite
considerable publicily is given to our Public Leciures in the local
papers, and the President of the Lodge, Mr. Horne, is giving an
interesting series of lectures with lantern slides based on Mr. Jinaraja-
dasa’s hook First Principles of Thensophy.

But our most interesting departure promises to be a “ People’s
Academy,” which we have started as a kind of University Extension
Course for the benefit of those poorer Chinese students who cannot
afford to continue their studies at a University but have to teach or go
into offices at very bad salaries. If at the end of a year three-fourths
of our students have syccessfully passed the examination by a Gavern.
meat Inspector, then we shall be given a Charter and be a fully
constituted University. We quite anticipate having about 500 students
by 1924. All the teachers are Theosophists and the University is of
course under the auspices of the Theosophical Society, It has the
possibility of a great future ahead of it and is really the corner-stone
upon which the T.S. movement among the Chinese will rest for the
Chinese are pre-eminently a practical people and this practical
demonstration on our behalf of our willingness to help their advance-
ment will draw more to us than wonld many lectures, etc., The only
stipulation we make to the students is, that they should attend a Course
in Theosophy as part of their Philosophy Course, while of course
leaving them freg to subscribe to the leachings ar not as they like,
but at any rate in this way there will pass through our hands every
year very many young men and women (for it is open to both} who
will thus be put m touch with Theosophicel teachings and among them
there cannot fail to be some who will respond to the teachings
and will carry them away with them all over China; for here in
Shanghai we have students from r.rth and south, east and west.

Perhaps among them will be some who will one day prove to be big

men who will influence the growth of China and upon whom our
teachings will have left theit mark.

Personally, 1 dream one day of Scholarships—and perhaps an’

exchange of students between India and China? ) know of several
here who dream of going one day to India but lack of funds pravents
them, and there will doubtless be many more. ]

It is for these students—as wel{ as for the outside public—that we
need translations of Theosophical works, for although all the studies
(with the exception of Mandarin Chinese) will be held in English,
still the students will naturally want to get books in their own tongue
to take away with them.

I know how work among the students all the worid over appeals
to you and therefore feel sure we can rely upon your good wishes and
kind thoughts,

At no time have I ever felt so full of hope for the future of the
work in China. The whole atmogphere has changed since last year
and [ think by the end of the year we shall have a useful record to
show for our existence here,

-



CORRESPONDENCE
THE WORLD-CONVENTION

ACCORDING to the "informal report of the work done at three
meetings of the General Council, T.S.” in Vienna, issued in the
November THEOSOPHIST, a (not executive) resolution was carried to
the effect that it would be advisable to make the place for the official
transactions of the business of the General Council not only Adyar or
Benares, as it is now, but—by a change in the Rules -to make it
possible that on any occasion where, say, about fifteen General

Secretaries or their proxies can get together, they may trensact
business of an executive nature.

Now, to me, this resolution seems a rather serious mistake and—if
really accepted—it is apt to make two governing bodies in the societ¥s
the one in the East and the other in the West with all sort8 ©
differenqes and trouble coming forth from it. .For the General
Secretaries of the Eurvpean countries it will be easy to attend these
Western meetings, while it will be practically impossible for 0B€ and
all of the executive officers of the Society to be present. 4
matter of course the executive officers are the ones who are better
gua}thed tobe in touch with the wants and wishes of the whole

oclety than the General Secretaries who are naturally apt to
represent their own particular section, be it small or large. Conseq-
uently it will be most probable that both governing bodies will differ
very often on most important things, the points of view of East and
West naturally being considerably different and, to my mind, the only
means of eliminating the difficulty is to bring them together and
not to separate them in different bodies. 1 myself shall be the first to
recognise—on the other side—the same difficulty of a gsomewhat qug
voyage for the European General Secretaries, but [ thiak this
difficulty can be overcome to a considerable extent in this case if the
different sections will pay the traveiling expenses, if necessary ang
wanted, or—in case it is impossible for any General Secretary to 4o
himself—for one who is to represent him.

it will be of considerable value if as many representatives
of VIJ:::em countries as possible could gather each vear in the East—
or in case this is esteemed too expensive, every two years—-in order
to discuss and organise the spiritual movement of our T.S. for the
whale world. Morever it is the East that has been the centre of the
Theosophical Society, not only for its spiritual inspiration, but even
for its administration and, I think, it would be a fatal mistake if
an end were ever put to this. Ex Oriente Lux. Let the executive

1923 CORRESPONDENCE 409

meetings of the General Council be held in India--Adyar or
Benares alternalively—and let every section make it its duty to
delegate its representative there ; this will be the one means to make
the gatherings of the General Council as efficient as possible and an
expression of the wishes and ideals of the whole Sacisty,

As said above, it might be too expensive yearly fo send a
delegate and in such a case it could be done every two years at the
Adyar Convention. Here~at Adyar—is the proper place for all te go,
there is the best possible accommodation available and, here again
is the real living Centre of our beloved Society. Could there be any
other place better suited for ihese Conventions? Is there any other

place in the world more dedicated to the work for the Master and to
the Masters Themselves ?

For the same reasons also it seems to me far from recommend-
able to hold the 1925 World-Convention at the Hague. Seeing that
th_\s. World-C_onvenlion at the same time will be the celebratian of the
Fiftieth Anniversary of the Theosophical Society, the one and only
place where this Anniversary can be properly held is Adyar.

It was but a few years ago that the last World Convention
was held in Paris, large numbers of members of Eastern Sections
attending there—several from the Duich East Indies—so why
should the next one be held in Europe again and so close to Paris ?
The T.S. s much bigger than Europe and it is but just that
other Continents should also have the opportunity in their turn;
Washington {as proposed at the Paris Convention) or Sydney. But,
for 1925, there cannot be any doubt as to the place where this
Fiftieth Anniversary of the Theosophical Society must be held; it is
in the site of the Society’s Headquarters at Adyar, and at Adyar alone.
Here there is any amount of accommodation, both as to the lodging of
guests and in vegard to lectures, ete, ; the place is so extensive and so
many houses are available that all delegates will be easily housed at
Adyar itself. This as to the outer accommodations.

But there is another side to this question. This 1925 Congress
will be the Fiftieth Anniversary of the T.S., the great Movement, in.
augurated by H.P.B. and H.S5.0. at the inspiration of the Masters.
For fifty years it has been able to be used by Them ag one of Their
instruments and it was at Their intimation that H.P.B. and H.S.0.
founded Adyar to be the Headquarters of Their Society. From that
time on till now Advar has been not only the administrative centre
of the Society but in a far greater extent the Spiritual Centre thereof,
Adyar is, first of all, the Masters’ place and consequently-—it seems to
me—there cannot he any other place in the world more suited to
celebrate the Fiftieth Anniversary of Their Society. May the 1925
World-Convention and the celebration of this jubilee be held at
Adyar!

J. KRUISHEER,

Dutch East Indies. General Secrefary.
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REVIEWS

Indian Arts and Art-Crafts. by Stella Kramrisch, Ph.D,,
R. Srinivasan, M.A., T. G. Krishnaswami Pillai, and W. D. 8. Brown.
(T. P. H., Adyar. Price Rs. 2.}

Following the excellent precedent set by Colonel Qlcott years
ago, an exhibition of Indian arts and art-crafts was held during the
Annual Convention of the Theosophical Society at Adyar in December
last. A representative collection of beautiful works in metals, sandal
and other woods, and ivory, gdave an adequate idea of the range and
variety of Indian craftemanship. Painting past and present was also
well illusteated. As part of the exhibition, a series of afternoon
lectures was given in the large hall. These are now published in the
attractive book before us, and introduced in an enthusiastic foreword
by Dr. Annie Besant. The first lecture, ** The Significance of Indian
Art,” by Dr. Stella Kramrisch, is a masterly piece of elucidation by
a European student of Indian art who illuminates profound scholar-
ship with the warm glow of the intuition. She passes from form to
significance with a special liferary attractiveness and artistic convic-
tion, and gives an elaborate justification of Dr. Befant's statement that
“Indian art is & blossom on the Tree of the Divine Wisdom, full of
suggestions from worlds invisible, striving to express the ineffable,
and it can never be understood merely by the emotional and the
intellectual : only in the light of the Spirit can its inner significance
be glimpsed ”. Dr. Kramrisch supplies that light, and dives us more
than a glimpse. In another lecture in the bock she throws the same
light of interpretation on “Recent Movements in Western Art,” and
makes the reader understand something of the true meaning of the
various ‘isms through which the Spirit of Art in Europe is pressing
towards some new way of expression. Professor R. Srinivasan, M.A,,
in “Indian Music of the South,” gives a fine exposition of music not
merely as an entertaining art, but as the essential voice of India’s
religious and social life. His technical analysis is done with such
clarity that it can be easily followed by western students of music.
It shows Indian music to be a venerable and highly developed science

17 '
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and art of melody. Mr. T. G. Krishnaswami Pillai, a practising art-
craftsman, gives a valuable survey of the Art-Crafts of South India,
and shows that while many of them have traditional conventions,
they also provide scope for the expression of individual genius.
Mr, W. D, S. Brown, in his lecture, **Guild Socialism and Indian
Handcrafts,” shows how the method of social organisation indicated
in the title would encourage handcrafts, and sugdests an experimental
scheme in that direction. The get-up of the book is a credit toits
compiler, Mrs. A. E. Adair (who also was responsible for the
organisation of the exhibition), and to the Vasanta Press at Adyar.
It should be of special value to Theosophists abroad who desire to
know something of what is involved in Indian culture.

C.

Modern French Philosophy: A study of the Development since
Comte, by J. Alexander Gunn, M.A., Ph.D. (Price 21s.)

This volume is of more than ordinary value to the general reader
of a philosophic turn of mind who has not time to plunge deeply into
the works of the thinkers themselves, not only because of its inherent
merit of clarity and discrimination but because Lhese are days when
the man in the sireet is philosophising and all the problems ate his
own problems. He is thus put in touch with the strongdest minds of
the time, for according to our author (and it is a belief acknowledged
by most thinkers) the French philosophers lead the van of philosophic
thought. This also gives an added value for all like to feel that they
are keeping up with the time.

Here one gets a broad survey of the “ play of ideas on the back-
ground of time” which makes one fee] thal philosophy is after all not
a remote abstract thinking totally unrelated to the current of human
life but rather grapples with the problems that puzzle all and is also
concerned with the goal towards which this struggle s leading. This
French Philosophy of the second half of the nineteenth century is
distinct from the German, which is confused, individualistic and
detached. In each of the problems presented to us also we see the
transition of human thought from the grey day of hard materialism
and positivism as lifeless, superficial eclecticism to a new day of higher
reason and tolerance and an assured confidence in an inner nature
which is not limited to experience of physical facts: ina word we
witness the triumph of the truly human spirit over the darkness and
slavery of a materialism which erushed out all life alike in church,
state and academy,
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Our author puts before us the problems of Freedom, ** the central
problem of the time’ for philosophy, of the relation of science to
philosophy, of progress—a new discovery in the field of academic
philasophy—aof ethics, the standard for the ideal of the time and of
religion as viewed and worked out by the French in the latter hali
of the nineteenth cenfury, and concludes with an interesting {:hapter
comparing the French and German schaols.

The key of the whole seems to be given in the change from the
antpropomorphic to the socio-tnorphic basis in religion, for example,
which means a decomposition of all systems of dogmatic religion
and the coming of a time when * he alone is religious, in the philoso-
phic sense of the word, who searches for, who thinks about, who
loves truth ™, It is a book full of hope for the future of humanity.

M. W. B

Modern Indian Artists, Volume one, Khsitindranath Mazumdar, by
0. C. Gangoly. (" Rupam ” Oftice, Calcutta.)

The literature of the modern revival of Indian art, as distinet
from the journalism of it, receives in this sumptuous volume a most
distinguished addition. It indicates also the remarkable output and
continuity of the wark of the Bengal school of painters, for, while
Mr. E. B. Havell in his Handbook of Indian Art gives but a few pages
to the whole work of thalt school, this volume is deveted to the life-
work of a single arlist of remarkable skill who was hardly more than
born when the Bengal movement began. The central inierest of the
book is naturally the splendid set of five colour plates and twenty-one
photogravures by means of which one can study the work of
Mr. Mazumdar from 1909 to 1922, but our understanding both of the
individual artist and his school would be much the poorer byt for the
excellent intreducticn by Mr. Gangoly in which, with singular clarity
and art-scholarship, he shows the relationship between modern
Indian art and world art as regards both their similarities and
their differences. Mr. Gangoly analyses the special qualities of
Mr. Mazumdar's painting, and in his exposition of the subject-matter
and his explanation of the artist’s predilection for certain themes, such
as the life of Chaitanya, he gives us gratuitously, so to speak, a look
into the moving motives of Indian culture and life. Lovers of art will
be grateful for this choice volume, which is itself a work of art.

C
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From Harrow School to Herrison House Asyfum, by Harald Hewitt.
(C. W. Daniel Co., London. Price 3s. 6d.)

This is a pathelic story of a nervous child sent to face public
school life when obviously he was unfil for the strain. It claimsto
be an gutobiography and we are told harassing stories of the un-
happiness of his life at school, unhappy because of his temperament
rether than for any fault of the school, apart from the system.

The book opens up many interesting problems in education, and
the writer is a staunch advocate for co-education, feeling as he does
very strongly that boys and men need the companionship of girls and
women all the life through. He claims that our public schools
produce snobs and he quotes Sir Francis Vane ;

M L]
A by-product of this 8nobbery is seen is the fact that the young at most of tnese
- achools acquire conservative and reactivnary opinions just bacause they are teught to
loak upon themselves as pseudo—or quasi—aristocraty, It is an unnalural for the young
to be conservative as it is lor & dragon to g0 on fool. Thase who belong to the future
should, in the nature of things, be foremost in striving lo make it nobler than the past.

Mr. Harald Hewitt’s indictment of the English Public School falls
under three headings : )

1. The anti-social and senseless class distinctions which are fostersd.

2. The monastic segregation of boys whe sze cut off frem all iriendly inter-
course with girls and women.

3. The rigid system of moulding the individuslities of boys according to fixed
standards and pattarns.

He claims

that all educetion should be vacetional and should, according to the boy's nah.!ral
bent, fit him for the battle of life. Parl of this preparation should consist of mixzing
with membets of Lthe opposite sex

The writer is an idealist of the martyr type and is well known in
many circles as having thrown himself under the horses in a race at
Agcot as a protest against our educational system and the injustice in
not allowing women the parliamentary vote.

He was much injured in this act of sacrifice and protest and
was removed to a hospital, and later on signed up as insane and sent
to an asylum.

" Eight years after, when he stood his trial for the far-off Ascot
incident, some friend wrote to him and said :

., « » Also one knows that the holding of high id:nis and utter salflessness

would be 8 sign of ' unsound mind " to those who have no ideals and very little mind.

He quotes the following passage from Mr. J. M. Robertson’s Short
History of Freethought.

His caze (Giordanc Bruno) serves to remind us that at certain juncturas it is
only the unbalanced types that aid humanity’s advance.
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This short book (about four score pages) is of much interest from
the point of view of character-study as well as from the point of
view of our present systems in education and punishment, our lack of
understanding and study of the individual both in our schools and in
our asylums. It brings out how our red-tape has hampered us and
how much untying we need to do within ourselves before we can be
one of the pioneers to * untie ” for others. Read it!

W.

Americanism—A World Menace, by W. T. Colyer. (The. Labour
Publishing Co., Ltd,, London. Price 6s.)

The author takes America as an example of the evils of the
Capitalistic System and its danger to the world: not that this evil is
confined to that country, by any means, but the éonditions there
provide a particularly favourable field for study. The symptoms of
the disease are more apparent, since there are no vestiges of a greater
and more glorious past, clinging round the limbs of the Body social
and politic, and hiding the premonitory scarlet blotches. A young
man may conquer a disease which may prove fatal to an older cne ;
so is it with nations. But the older man can bring his past experience
inta the balance if he will; and the older nations are not unfairly
handicapped. America has the faults of youth, Europe has the gift of
experience which should mean wisdom.

Mr. Colyer writes with ail the fluency, “punch,” and conviction
of a man with whom the cause of ** Labour ” is a passion. Incidentally,
he had no illusions, even in iis earliest stages, concerning the Klu
Klux Klan, its personnel or its purpose, Nor is he blind to the
psychological perils that are beginning to appear in nationsa] life—the
subtle dangers that lie in Suggestion and Auto-suggdestion of corrupting
the right instincts of an unsuspecting people.

All who are interesting themselves in the trend of sociatand
political iife, s well as in the work of the Labour movement in
England, will find Mr. Colyer’s book interesting and instructive.

A.E. A,
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The Underwor{d of London, by Sidney Theodore Felstead. (John
Murray & Co., London. Price 7s. 6d.)

This is an account of one of the worst sides of London, called the
Underworld, I suppose, because it passes unnoticed by the inajority—
or should 1 say unheeded ?—for there are few that do not know what
the author means by the Underworld. One reads here a series of
stories, semi-tetective, one might say of some of them, one reads of
the type of Raffles and of the lowest type of thief.

in the main the men and women, most of the latter mevely firls, who iall into
the drag-net of the police are victims of circumstances. They are but the flotsam and
jetsam of a great city’s life, lo be tosged hither and thither by influences over which
they have no conirol, and are to ba pitied rather than condemned.

One puts the book down with a deeper sense of responsibility for
all the degradation and degrading circumstances that we allow in our
cities, and many of us can learn a good desl from it, for the authar is a
sympathiser with suffering humanity and he writes to help not to
merely publish the degradation. We can recommend it to any who
seek to understand the difficult circumstances which surround 20 many
of us, far to read of the Underworld of London can only widen our
sympaihy snd strengthen our compassion and possibly enthuse us to
work the harder to alleviate some of it.

W,

The Psychology of Laughter and Comedy, by J. Y. T. Grieg, M.A.
{George Allen & Unwin, London. Price 12s. 6d.)

Mr. Grieg, who is the Registrar, Armstrong College, Dutham
Uriversity, has attempted a comprehensive study of the origin of
laughter from its first appearance in the verv earliest stages of
infaney up to its most complex development in the great comedy
right of Europe. Naturally such a study would mean a thorough
acquaintance with all the develonments that have arisen in modern
psychology, and the author is in this respect well equipped. Whilst
accepting some of the ideas of the different exponents in the several
branchkes of this science he claims o have established his own
hypothesis that *laughter, in its beginnings at least, iz somehow
associated with the instinct of love”. He adds: * [ have chosen the
term ‘love’ with some misgiving, and only because na better suggdests
itself. ‘sex’ is an alternative—a term used by the Freudians in a
very wide, not o say vague, sense, but unfortunstely ‘sex’ iz g
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heavily loaded term in ordinary speech, and the attempts of the
Freudians to weaken and extend its connotation for scientific purposes
have resulted in some confusion, both in their own minds and in the
minds of those who dispute with them. It is better to reserve ‘sex’
to denote certain fairly specific directions which the instinet of love
may fake.”

The smile is born, then, of the love of the child for the mother.
The laugh is born of the reaclion fo an obsiruction te the free
expression of this love instinet. The obstruction or resistance causes
in the child a bracing up, the taking of a deeper breath; and then this
excess as it were of psycho-physical energy has to find some vent for
itself. The surplus energy is carried off most easily in a sound of
some kind and this soupd later evolves into the clear, shrill,
unmistakable laugh.

Such is the theory and the greater part of the boak is given to the
elaboration of it, and its application to all kinds of laughter, even the
indecent. The most interesting portion of the book is that relating to
comedy, satire, wit and humour, in which discussions of the views of
both Bergson and Freud occur; and in the Appendix there is an
gxcellent collection of the theories of various great philosophers, poets,
critics, and psychologists, *“from Plato to Mr. Max Eastman,” of
laughter and comedy.

All who are students of psychology will find Mr. Greig's working
out of his hypothesis interesting, stimulating and informative.

MEesHA

Songs of the Sea (Sagar-Sangita). C. R, Das and Aurobindo Ghose.
(Ganesh & Co., Madras.)

These poems are translations from the Bengali by the first-named
author, and are put into English verse by the poet. Most are metric.
Some of them are well done, others are weak in rhythm, owing to
ignorance of the accented syllable in English. Where the verse is
blank, or free, the poet is most at home. Of those wrilten in rhyming
measure we like best *“1 have no art of speech, no charm of song,”
and “Where have I seen thee ?”, and “ The sun bas not yet risen ”.
We give a few examples of lines which defy scansion

and met thee in a grandiose secracy.

In the poem beginning * What years, what clime—,” written in
pentameters, there are two unintentional hexameters, followed by a
line “ How often our lives have parted been since then ".
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In * The great heavens have no voice” our bard soars above
rhyme and rhythm, metre and measure, perhaps unintentionally.
The wording throughout is good, and, as a poetic version of another’s
thought, the volume deserves great credit.

F.

Poetry and Religion, by Israel Abrahams, D.D. (George Allen & Co.)

This is the third “ Arthur Davis Memorial lecture,” delivered
before the Jewish Historical Society at University College, by the
Reader in Rabbinic at Cambridge University, These lecture
founded to foster Hebraic thought and learning,
open to men and women of all creeds and races,
by Sir A. Quiller-Couch. The lecturer claims thg
of God is unigue in literature. The great lyric is great poetry and it
is also great religion. The Hebrew psalmist wag true to human nature.
In religion the message of Israel was “ truth about God »; in art, the
lyric responds to that truth. The Hebrew had the vision and the g1
of divine song. He concludes: “ Seeing God, was there much elge

(that countsj left for man to see ? Singing God, was there
{that counts) left for man to sipg? " much slse

1 were
and the lectureship is

There is a foreword
t the Hebrew vision

T. I, S.

The Message of the Birds, by Prof, T. L. Vasvani.
Madras. Price Re. 1.)

_ This is No.2 of My Motherland Series, of whic . "

Aryan Ideal”. The little book is a series of ess:ygoe:ﬁg:; “ %g:
Great-souled Gandhi,” “ Indian Ideals in Education,” “ Ancient Faith ”
and *“ Through Chinese Eyes . Looking for a reagon for the title v;re
find it in the Introduction. A young man falls asleep and dreams that
he undetstood the talk of birds, who discuss Humanity. We are
reminded of Aristophanes’ play The Birds
examination of humanity by the birds. The young man awakes with
a new interest in life—a new centre of mind has been awakened in him
—and the message he brings back is ““Son of Man! Return to thyself ! "

—the message of self-reliance, that of the Svwars:
which the following essays ably tregt. wara) movement-—of

{Ganesh & Co.,

L 0. G.

—

—also a social and political-
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Shetches of Great Truths, by Wayfarer. (The Theosophical
Publishing House, Adyar, Madras. Price Re, 1-8.)

Theosophy has been given to the world in many garbs in the
golid volumes of The Secret Doctrine, in the scientific expesition
of the First Principles of Theosophy, in the many manuals and
pamphlets that have been published from time to time; but the volume
under review supplies a real need, It iz a collection of articles
written for New India and is a neat little volume in boards, of 170 pages
divided into fifteen chapters,

The chief thing that strikes one, as one glances through the book,
is its close relation to practical life, The tendency for books on
Theosophy is to get away from the problems of life and deal with
mechanical facts, which, however true, are after all dogmatic state-
ments to an enquirer. The amount of appeal that a boak is likely to
make to any reader depends on the extent to which the theory put
forward solves the riddles and problems of life. The Author, by his
{or her) constant references to the difficulties of everyday life, has
been able to supply a real need for the enquirer, who is anxious to
ascertain the attitude of Thecsophy towards life rather than its
doctrines, and yet has not the patience or the inclination ta go through
the more bulky volumes on Thecsophy.

The exigencies of a daily newspaper have made the chapters
gelf-sufficing to a certain extent, which again is an advantage, as one
may well be tempted to read a chapter by itself and yet find it
interesting and readable. The style of the author is extremely lucid
and avoids the error of being too pedantic on the one hand and that of
gimplicity to the point of flatness and uninterestir{gness on the other.
The last chapter named “The Light It Brings” is perhaps the n!ost
eloquent in the whole book and is as nice a summary of the practical
consequences of a Theosophical Qutlook as can be found anywhere.

The nom-de-plume of the author is well known in Theosophical
circles and so is perhaps the author, but it_ is not the duty of the
reviewer to reveal identities. _'I'he book is recommended to all
enquirers to whom the practical side of Theosophy makes the greater

al.
appe P.
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OUR EXCHANGES

We acknowledge with many thanks the following

The Asiatic Review (October), Bulletin Théosophigue {QOctober),
The Calcutta Review (October, November), The Canadian Thevsophist
(September), De Theosofische Beweging {October), Ef Loto Blanco
(October), Light (Nes. 2228--2232), The Madras Chrisitan College
Magazine (October), The Message of Theosophy (October), The
Messenger (October), Modern Asirology (October), The New Era
{October), Prabuddha Bhdrata {October, November), Revista Teosofica
(September), Service (October), Shama’a {October), Teasofisk Tidsskrift
(August, September), Theosofie in Ned. [ndie (October}, Thevsophy in
Australia (October), Theosophy in England and Wales (October),
Theasaphy in India (September), Theosophy in Scotland (October), The
Vedic Magazine (Qctober).

We have also received with many thanks:

The Harbinger of Light (October), Koinonia (September, October),
Lotus (No. 6), Luz de Oriente {August, September), Mayah (Mexico)
(July, August), Occult Press Review {September, October), Pewarta
Theosafie {October), Revue Thiosophique, le Lotus Bleu (September),
Servizio (September, October}), Thecsofisch Maanblad (October),
Theosophia (October), Theosophy To-day (New Orleans) (September),

Tomorraw (September).

BooKs RECEIVED

The following books have been received and will be reviewed in an
early number :

Hebrew IMlumination, by W. Winslow Hall (Longmans); The Scale
of Perfection, by Walter Hilton (J. M. Watkins); The Message of
Aquaria, by H. A. and F. H. Curtiss (Curtiss Philosophic Book Co.);
Reasonable Religion, by E. Brayley Hodgetts (J. M. Dent); A Psych-
ological and Poetical Approach to the Study of Christ in the 4th Gaspel

by Eva Gore-Booth (Longmans); Vedic Hymns, by E. J. Thomas

(J..Murray); The Psychology of Music, by H. P. Krishnarao (H. P.
Krishnarao, Bangalore); My Religion, by J. D, Shroft { Taraporewslls).

SUPPLEMENT TO

THE THEOSOPHIST

THE THEOSOPHICAL SOCIETY
FinanNclaL STATEMENT

The following receipts, from 11th October to 10th Nowember,
1923, are acknowledged with thanks:

ANNUAL DUES AND ADMISSION FEES

Rs, A. P,
0
7.S. in Spain, 416 members, per 1923, £13-17-4 .. 201 8
w s Sweden, 815, w o 126-10.3 w 387140
Mr. W. C. Bunvel, Manila, diploma fee, 5s. ... 3865
T.S. in Finland, 560 members, per 1823, £2-17.0 .. 40 8 C
» » Egypt, 85 members, per 1923, £2- 16-8 . . 0 1 3
. » England, 754 members, per 25th May-~23rd Septem-
ber, 1823, £25-2.8 ... .. 359 4 O
T.8. in Scotland, 814 members, per 1923, £27- 2 8 .. 382 47
. s lreland, 124 - l,é £4- 21;8 192.:.3. 6t ¢ ¢
. Danish Lands Lodge T.S., 118 members, per
22953315... .. 4510 17
T.S. in Norway, 300 memhets, per 1923 £6-4- 3 .. B 50
DONATIONS
Mr. L. A. Comptan-Rickett, for Dispensary € 00
1,988 0 10
A. SCHWARZ,

Advar

10th November, 1923 Hon. Treasurer.
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1923, are acknowledged with thanks:
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Lightbringer Lodge, T.S., Washin
. T.S., gton, $23
Mr, W. H. Kirby, Genoa 0

» Fabrizio Ruspali,

T.S. in England, £10

Genoa

St. Paul Lodge, T.S., Minn., America, £2.18.5 .

Adyar
10th November, 1923

Location

Weimar, Germany ...
Hanover, Germany
Leipzig, Germany ...

Hon.
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NEW LODGES

Name of Lodge
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by J. R. Aria, f the Vasun{k Press, Adyar, Madras.

"was to spread the idea of Universal B

" so.called English educated classes were followers of Huxiey,
- Spencer, and they had entirely forgo

$uppiement _to “The Theosophist,” December, 1923

FOUNDATION DAY

OF THE

THEOSOPHICAL SOCIETY, 1923

THE Forty-eighth Anniversary of the Theosophical Society
was celebrated at the Headquarters, Adyar, on November 17,
and—as the monsoon has objected to the production of the
portraitsi of the General Secretaries for this number—it has
been suggested to me that I should incorporate here the report
that appeared in New /ndia of that date, It was & very bright
meeting, and the speeches were short and well-arranged, S0
as to present the various phases of Theosophical thought.

The Residents in Adyar gathered this morning in the Head-
%uart_ers Hall, which was pretuly decorated for the occasion, the
resident in the Chair. A cablegram of congratulations was received
from Bishop Leadbeater, M. R.Ry. A K, Sitarama Shastri Garu
chanted very beautifully a Samskyt prayer, Then followed 2 geries
of short speeches on the Message of Theosophy to the world.

Tue MESSAGE OF THEQSOPHY TO RELIGION—J. R. ARia

This day forty-eight years ago, in the city _of New York,
Helena Petrovna Blavaisky, a Russian lady of noble birth, and Henry
Steele Qlcott, a Colonel in the American Army, founded the Theo-
sophice] Society, which carried its Message of Brotherhood throughout

the length and breadth of the world. Its Chief Mesgage to the world
rotherhood without distinction

of caste, colour, sex or creed, and to stern the onward growing tide

of Materialism, which was thenp very rampant _both in the st
and the West, by reviving the wvarious religions of the I-‘\::rtorb:l
us

which were in danger of degenerating info materialism. Let
examine what was the condition of India and of Hinddism
when they first set foot on Indian aoil. Scepticisze and Mate-

rialism had eaten out the life of the Nation. The crowds of the
Mil{ and

tten their own literature, were-

contemptuous of the past, and hence hopeless for the fulute. They. .

."A.‘ were copying English ways, English manners, filling their housea
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with English furniture, to the destructi i '
ire, thi ction of Indi
'Ir‘lgtei%r?aﬁd (;ost all National spirit. Despiritualisation ﬁiﬂag rgﬁo?g}i:tc;gﬂst.
Natiogal %gene;acy and there was hardly any activity of Natioogl
Hif .place £ olt_lfn ers dreahsed that Spirituality must first be restorednt
its place thl e, and so they began by the revival of religions A(;
that time, 1ea:ecv.rae; no National life, and no idea of the unity of
India ré)c ople. g ol. Olcott and Madame Blavatsky saw that not uyntql
b o e e Tndians. Sy ooy bagen the cerr any
d ) . e ega i

Eel;htglign‘s}. dThey pointed out the value of Hirﬂjﬁ tega:higéz 'r?gé;al!le?é
up th ofeiafi and t}}:e Upanishads as the dlory of India, pmélaimed the
value unti[]l t‘!:mI tdgught and the priceless heritage of the Indian
beot e, unti el_n ians began once more to pride themselves an their
of children, s{c;a fﬁz tfka‘f:tcitel‘lse ol-fhgggag:;iptu;es BT I Aerdag o
mighty system, the glory of the past and tht; Ii}‘:ee;? :i’: §3?§ziatlon of @

Boys® Associations were formed b i i
) y Col.

F;:fep?i?jlgesl tt(l)] study their Ancient Faith and we?&ict(:;\txglﬁt?ohig:leb:gg
Zoromatein n ﬁlf Motherland. Similar revival was brought about in
o t;"fil;n PY_ Col. Oleott, who gave such an impetus by his
e The artsl; community, that many earnest Zoroastrians
e Tt fe?l?.l?p ical Society, and thereby revived their religion
of dMadame ]%laVaﬁs‘}:s}?pshgéd i?rl;lgls:r?su; rixtgm’t thetgroiﬁﬁnd M
and Qceult Teachings of Zor 1ani ok wo egoric, Mystic
a dead loetter—as theft still ar:iztﬁla: :Jsx?il:’li‘;ir:;:(};. would have remained

Buddhism changed its character
- : , and where a Buddhist former]
;2?1i?:§}1!a§noe? tto call himself a Buddhist, atter the aave%ﬁ ;?tthe Theesf
and toock r‘f!e y in_Ceylon, he began to be proud of his own religion,
Gradually i etll? calling himself a Buddhist whenever occasion arose.
especiallg al]n e BUddhlSt g:cruntty Theosophy did very gOOd work
heosophy :vﬂg ?ducatmnal lines among the Buddhist childzren. Beforé
drunken ome en Witfh ?ﬁﬁlﬁ'v it‘?aait olgugcjl&asg_ cou%try ;;vas becoming a
TR uddghism the T.S.
ﬁ%?l?)tx"i n;ﬁ;?ﬁe%tlon of the statement in the Pausil fhat nopli‘nsto:ijz:gt%g;
There was ?i téaken, came the revival of temperance in Ceylon
Themeorra good deal of supsrstition gssoclaled with religion which
dif v dispelled by its light of Knowledge and by showing th
erence between the essential and non-esgential. €

In the West, the teachings of Th

f y ; eosophy brought to li

?{fai}:gahlggefaﬁﬁaé:i su;f th:a1 %cf?pturis a]nd the fact gf R:i:li:ga};tnrar;?f;]ny
: A an ect, the law of evoluti f

:grésc&g:tsﬁegzc::n t:.he §tupe:i-physm31 \i\rorld, and ot‘;::rlggég?eemsgagf ?i?{—f

quite clear and illuminative i 1

::Ehy. .tThus, Materialism received a greatwt?hg ttal:reer??: ti.‘l'ti)f 'Ivv“l}eo-

wE :1;& it was rgmst prevalent, and the recent War has brought oy

tion :dmgvrﬁc?z 0:'2 tlf]e doctr}ﬁe of Brotherhood of Man and Fath(:;?x‘;fé

14
e ey ope will take deeper roots and bring about the

3

Though the Theosophical Socisty has not done anything very
definite for the Islamic religion as we have very {aw members of t_he
Ielamic Faith in the Society, still the lectures of Dr. Resant on Islam

hreother pou!d very

provide many valuahfe hints which an Islamic .
easily take and work them for the betterment of his awn religion.

The spaaker coneluded with some words of loving app
of the President and of Bishop {_eadbeater.

reciation

MESSAGE OF THEOSOPHY TO SCIENCE—
N. S. Rama Rao, BA. (CANTAR.)

The Theosophical Socicty has, for its Third declared Qbiect, the
i d unexpiored Laws of Nature an

investigation of the unexplained an %
Theosophists and the Theosophical

the powers fateni in man.

Society, #s @ whole, have done 2 good deal in furthering the cause of

Universal Brotherhood and in stimulating the study of caranarative

religiop and philasophy. The contnibution of Theosephy in the cause
us as its contribution in the ather fields of its

of Science is not as obvio : the:
chosen activities. Itis not because the Society has failed to carey aut
;s because Science and scientists grudge the

s Third Object; it
expression of their indebtedaess ta Theesophy. Theosophy has ford-
of human knowledge, but the facta

od many a link in the chain
unearthed by it are anwelcome to those worshippers at the shrine of
Experimental Science. The Secret Doctrine, that monumental work of

H.P.B., is a wine of infarmation for all the scientific sucieties of the

world to work upon.

To take an example. In the field of Chemistry, our revered
President and her able helper Bishop Leadbeater have cavefully
worked out the structure of a few chemical compounds. They have
also discovered some new elements, whose discovery was predicted to
be possible by Mendelietf in his Periodic Classification of Elements.
Modern Science through Yong vears of toil has redigcavered the same
elements. Buf not & word of thanks to their precursors ip this field

of research, as they employed means vet unacreptable to ‘the_mind
of the modesn scientist, In the field of Physiclogy, the contribution of
The recent discovery of Ductless Glands

Theosophy is equally great. scove ;
amply testifies to the foresight of Theosophical investigators.

however, which Thessophy is doing
ta make to Science is this. Thereisa legend handed down to us from
far-off days. In the very beginming of Time, the Gads were so new
that they had no names. Man was still wet as he had just beea dug
up from a clay-pit, Man thought that he was also 2 gort of deity. He
asked the Gods to {ree him from the tcammela of brutish instingt so
that he might enjoy the consequences of his own actions. The Gods
assembled together, weighed his evi 1 i

was_good. But Gods nevet affer anything without & price. They came
sfealthily to him and stole his God-head. They wan

The greatest contribution,
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found that 10 place wea safe from man, Thus they came to & stand.-
still, The wisest of them all, the Ged who became Brahma, asked them
to dive him the God-head, They gave it to him, He clozed his hand
aa it, and lo! it wes gone. " Where have you hidden it?* the Gods
asked him, Brahma said that he had hidden it within man himself,
and that none will be able to di

one Scover it except man. Theosophy,
thexein.re,. 8 #oing to help the greatest of our scientists to discover
God within himself. This, it seems to me, would be the greatest

Message of Theosophy to Science : *The discovery of the hidden God.”

MESSA_GE OF THEDSOPHY TO PoLITICS—
YADUNANDAN Prasap, M.A, {Cantas.), B.Sc, (Lonp.)

. The effect of Theosophy on Politics, though not direct ang
positive, has been incalculable in shaping, the

political thought of the
world, World politics is generally associnted with g1} that is selfigh
in man or Nation, at the present time, because the watchword of the
a8t century was incomplete, Liberty, Equality and Fraternity
.8hould have been associated with two other words—Duty and
Sacrifice. Theosophy by its proclamation of the Universal Brother-
hood of man has shown the world that we are not merely individuals
with rights, but brothers—sparks of the Divine Fire—with duties and
respongibilities. The lack of ‘this had given us ihe spectacle of the
strong crushing the weak, and the rich getting richer at the cost of
the poor. Further, by the

] proclamation of the Brotherhood of
religions and their common origin 3

hy the teaching that Nations are
kike classes in the world-school for the teaching of particular lessons
te humanity, Theosophy has paved the way for the formation of the
League of Nations. It has taught the world that citizenship is the
focussing point of all human virtwes. The virtues and honesty
of the citizen react on the State, and

those of the Nation on
the peace of the world, In I

ndia, the work of Theosophists -
in the political field has been positive

-

| and substantial. The Indian
National Congress wes started and ¢

) hiefly supported at first by
Theosophists, and the vigorous Home Rule agitation was started by
Dr. Annie Besant; but her claim for Home Rule for India ia not that
India may work for self-agdrandisement at the expense of others, but
that she may be free to grow to her full stature, and make her contri.
bution to world-culture. Finally, the best contribution of Theosophy
to Indian as well as to world politics is pur revered President herself,
and the most inspiring Message is her attitude to political problems,

MESSAGE OF THEOSOPHY 10 SociAL REFORM—S. RaJa Raw

Some centuries ago, there came to Beneres a yung Sannyasin
of great intellectual splendour. He had previously traveiled all over
India, vanquished in intellectual comhbat gll the expounents of rival
philosophies that held the field af the time and established his own.

¢ day, when he was returning after hiz holy bath in the sacred
waters of the Ganges (Ganga), an outcapte happened to cross his way.

5

The Sannyasin promptly told him: “ Get away, get away from the
road.” The outcaste looked up and asked: “ Great Sannyasin, who
asks whom to get away ? Is it your Annamaya {physical body) that
asks my Annamaya (physical body) to get away. or is it the in-
dwelling consciousness in you that asks the consciousness in me to get
away ? "—implying that the physical bodies being similatly constituted
of matter, one cannot reject the other and that the same consciousnhess
dwelling in all, one bit of consciousness cannot repel another. The
seeming outcaste continued: ' In the changeless Pratyag-Atma, full
of natural bliss and wisdom, where is the difference that one is a
Vipra (Brahmapa} and the other is a Svapaka [a (dog) tlesh-eating
outcaste] 7 Where is the difference in the resplendent sun shxmgg on
the sacred waters of Ganga and on the waters in an open pot in an
autcaste’s residence? Where again is the difference between the
Akasa pervading a golden wvessel and an earthen pot ? " The }egrngd
Sannyasi pondered over these words, saw the hidden light shining in
the seeming oqutcaste and bowing to him said: He who realises the
One Consciousness abiding in all states of waking, dreaming and
dreamless sleep, who recognises the same consciousness .in all the
embodied beings from the mightiest Deva (Brahma) to the tiniest ant,
who thus realises that the reality is not in the apparent forms of the
world but the in-dwelling consciousness, he is my Guru, whether he
has the form of a Chandala {outcaste) or of a qua (the twice-born),
The seeming outcaste is said to have been Shri Mahadeva Himself
and the Sannyasi, Shri Shankaricharya.

It is that Message that is to be reproclaimed to the world,
especially to India to-day. Social reformers, political reformers, alt
alike are all agreed on this preblem of the removal of unapproachabili-
ty and untouchability. It seems to me that it should be the message
of the hour when India is to take a definite step forwo;d and when
the Great Friend of all created beings is again to walk on its soil. We
at Adyar have endeavoured to tackle the broblem successfully to some
extent, and when we thoroughly [ive vur lives and make the problem
non-existent here and hereabouts, then we can make our lives eloquent

messages of the Ancient Truth and thus enable peaple to see God in
the Brother Man and in all created beings,

MESSAGE oF THEOSOPHY T0 EDUCATION—
G. 5. ARUNDALE, M.A., LL.B, {CANTAB.)

The message of Theosophy to Education is, of course, a message
of Brotherhood, or Brotherhood to be applied in life. And Brotherhood
applied has a two-fold aspect—service and character-building, each
dependent upon the other for its complete unfoldment. Service with-

out character-building asa concomitant cannot be true or wise service.
Character-building

hout service is no true building of character.

Now character-building demands knowledge, demands wisdom. Hence

part of the Message of Theosophy to Education is its message {0 the

individual: Know thyself; understand thy Whence, How, Whither.

Exploring the whence, the how, the whither, the individual discovers
19
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the inter-relation of himself to this surroundings, be these what they
may, be these his family, his village, his town, his province, or his
Nation; be these one or other of the various kingdoms of nature.
There is One Life, One Great Brotherhood of Life; and the growth
of its constituent parts is interdependent. Hence through a knowledge
of himself, the individual grows to realise that service is self protection
in the very best seuse of the word, and that it is only when the larger
is protected and served that the smaller self can fruly be protected
and served.

A similar message is to a Nation : Know thyself. Know thyself
to be dependent upon other Nations, upon other peoples, for thy own
growth and prosperity. A similar message is o a rejigion, to a race:
Know thyself. Know thyself to he an expression of God, a facet of
the great diamond of His Life. Live, therefore, in amity, in mutual
understanding, in mutual respect, with other creeds, with other races.
There is the one Fatherhood of God and the one Brotherhood of Life,
be the forms what God wills that they shalj be,

The application of this Message is a matter of casting out of
that which obstructs its fruits. And I would sum up these casting-
outs under three heads. The casting out of Fear, the great foe of Love,
which is the heart of Brotherhood ; the casting out of Ignorance and
Delusion, the great foes of Wisdom, which is the right hand of Love ;
the casting out of Indifference, the great foe of Will, which is the
second self of Love. These three—Fear, Ignorance, Indifference—
must gradually disappear and make way for the release, to use
Mr. Jinarajadasa’s expression, of the God within. And they must be
cast out hoth by individuals and by Nations.

THE PRESIDENT

glanced at the early days of the Seciety, when the exiatence of Great
Rshis as the Guardians of the world was the Message of the Founders
of the Society. Then in the second stage—prepared for by H.P.B.,
by the founding of the Esoteric Section, or School, to which one of the
conditions of entrance was the acceptance of Their existence and the
open path to Them as Teachers——it was definitely laid down that
members might, or might not, believe in Their existence, and that
the Society preserved absclute neutrality on all matters of opinion.
That was handed on to her, when she became President, and she had
rigidly guarded that neutrality, the-best condition while waiting for
the Advent of the WoeM. T, ;

found for the Sixth
presentment of the 4
Theosophical Socie
fulure, and they
would be {found
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[ REEY

P Yy
% e
o s 7
.(r’ AT O Mt ¥ y

N2 2 Ao B

Theosophical Publishing House

ADYAR, MADRAS, INDIA

CIRCULAR—DECEMBER, 1923

NEW BOOKS AND NEW EDITIONS

Meditations on ** At the Feet of the Master?, 3y ** A Server™. Second
Edition. Wrapper, Re. 1.  Boards, Re. 1-4,

Studles in Occatt Chemistry and Physics. By G. B. Satelilfe. A learued
and scholarly contribntion, (Reprinted from Tas Treosoratst.) Cloth,

Ra. 3-8.

Early Teachings of the Masters, 1881—1883. Fdited by C. Jinarija-
diss, M.A., containing the originul anewers given by the Masters of the
Wisdom to the questions of Messrs. A. . Sinnett and A. Q. Hume,
With pictares of 11, P. B, A. P. 8. and A. 0. B, Boards, Rs, 2.8
Cloth, Rs. 3-8,

The Brotherhood Birthday Boeok. Compiled from the sayiugs of
Great Thinkevs. With seven illustrations of ‘Theosaphical Leaders.
4X3 inches; about 200 pages. (Ales obtainablo in‘apecial leather
binding.) loards, Re, 1-4. Cloth, Re, 1.8,

First Principles of Theosaphy. Py G. Jinaréjadasa, M.A. Thirq
Kdition. Rs, 8, ‘
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The Garland of Letters (Varnamala). Studies in the Muntrn-Shastra.
By Sir John Woodrofls,  Price Ry, 7-8,

Letters from the Masters of the Wisdom, Cloth, Re. [-8, Wrapper,
Re, 1,

FORTHCOMING PUBLICATIONS

Brahmavidyashrama Lectures, By Annie Besant, D.[., P.T.S,
Being the opeming lectures of tha first session of the Brohmavid-

yashrama, delivered at Adyar, Madras, in October, 1922.

Sind and Its Sufis, By Jethmal Parseom Gulraj,  (Namber X of the
As1aN Tnrany Series. )

An Iotroduction to Indian Art. By De. Ananda K, Coomarnswami.
With 94 Illosteations (Vol. IX of the Anan Linkary Noriew)  “* Art
in India, and ‘art’ in the nodern world mean two very different
things. In ladia, it is (he statement of a vacinl experience, and
serves the purposes of life, like daily hread. Indian art has always
been produced in response to a demand . . . In Indis, where no one
discussed art (there iy no Sanskrit equivalent for the modern cancept of
“art’); where nono but philosophers discussed the theory of beauty ;
and where sculptures and paintings weve ragarded, not ns < works of
art’ but as weans to definite ends—there, art was an integral quality
inhering in all activitios, ontertnined by ull iv their daily environment,
and produced by al] in proportion to the vitality (not the kind) of their
activity. ” [From the Introduetion.| Cloth, Rs. 3-8, Boards, Rs. 3.

Eternal Truth. By Jwala Prasad Singhal, M.A. Science,
Philosophy and Religion reconciled in one Truth. Price Rs.T.

Br. F. H. Bradley, ihe renownnd Fnglish philosopher, writes from Merton College,

Oxford: * Congratulate you oy huving produced an  interenting and important pices

of work,"”

Herr Jagmastaren Gustal Encrantz. Kollebergn, Ljungbyhed, Sweden: Y1 have

boconie very much intereated of thia fine work |, . . 1 beg your permission to translate the
whole book in Bwedish . , >

Prof. Davld Auchterlonie, M.A., Paina University, Patnu: © . ., am very favourably
imnprossed | . . 1 think your style of exposition i so lucid and cleay, and entirely free
from wnnecessary verbingo, that it eould not well bo improved upon—nnd that, you know,
i# 8 rire thing in books on metaphysics ; « . . a renl scholarly apd serious treatment. of

the aubjoct . . "

Tar Theosoemist says:  Sneh books abways dothe world a service, and cannot fail to
hive n good offect on anybody who reads theu. Especially impressive is the concluding

appenl to the Lord of Love incarnato upon enrth,”
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THE HERALD OF THE STAR

The Internstional Organ of the Ordor of the Star in the East.

A wonthly survey of the idealistic movemont of our {imes; Social, Educationnl,
Beligions, Humanitarian, ete.

“The Herald of the Htar” in conspicnons among contomporary periodicals for ita
foftiness of tame nnd vhe Yargeness of ita outiook,

Price 1,- (posted 1/3). Annual subscription, 13/- (postage 1/6 extra).
U.8.A, - Bingle gopies 25 sents. Anrnually § dotlars 50 cents posfed,
Specimen copy free on application

Published at the office of the

HERALD OF THE ETAR, 8 Tavistock Square, London, W.G. 1

Agents Jor India: T.PH.,, Adyar, Madras
(Annuai sobscription : Ra. 9-B, post free)
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THE New Edition

Gospel O'f the with Tntrodnction anq Notes

by

Holy Twelve E. Francis Udny

Prient of the Libsral Catholic

= Churel;

ELThe late Rev. G. J. Ouseley et

Obtainable from the Publishers :

) P —
pup—————

EDSON (Pl’iﬂters) LIMITED 12 PALL maLL,

LONDON, S.W.

ENGLAND

Cloth bound, 4s. 8d. Paper cover, 3s. 2d. (Free of Postage)
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B. P, and Am. P Standard.—lm'—'_‘“’_—*———**—-—-—'

Sandalwocod Oil
Manufactured ot the
— MYSORE GOVERMMENT PDISTILLERY —

Available from : TRE MYSORE AGENCY
39/6 Sukla Street, Calcutta

THE OCCULT REVIEW
Fdited by RALPH SHIRLEY

Pt THE SUBJECTS DHALT WITH INGLUDE :
, wyenteal Resoarch, Ocenlt Philosophy, I £ Mage
:’:iepathy, Remcamation, Lreams, Mud!iple,Peramiéz:nfu‘ws;gz;n,S;f:lernﬂﬂmd PM“WM’
g;‘h‘?g;égct;vo. 1/« net, Annual Subscription, payable in advance, 12)- or Rs. 0-8
™ the o L REV[EEW hag for many years enjoynd a leading position s i
ject of Paychic aug 8 on authovity

Occult Phenomena. It numbers 3 {
g::ora m‘\id Jreaders muny of the most distinguished meqn of the da amt}ttigag lmd e
88 and independent standpaint have secured for it & nni iion T e from

periodisal litersture. Indian subscribers may order from tﬁ:?rpgﬂgfnn in mntuempnmry
P.H.,

London: WILLIAM RIDER & BON, LTD., 8 Paternostar Row, E.C. &
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HUMAN AND SOLAR Three IBooks

The work of the GREAT

by
wimire Looce, the Pate || Alice A. Bailey

and the relation thereto of
those whose desire is service

:.59 :;? n;};;rsa hg;iﬁ?%gg;“?ﬁ: Which all students of Theo-
teresting book. sophy should read, for they
$3.50 : 155, : Rs. 8, make clearer their funda-

= mental knowledge of the basic ‘

{eachings in the Soctety.

LETTERS ON

| OCCULT MEDITATION |
i Yoy T

Gives the rationaléo, wshatis to many Theosophists
one of the most importa < acts of daily life, setting forth
its aim, its method and #'fe effects on those who desire to
win power for the servic s of the race,

‘ $4.00 ; 17s. 6d, ; Rs. 9.

\
|
Ledtures on the Laws of Consci-

d of Mabter, giving the
?::;iss\d?];ﬂgm ghysic%s:mteach- CO N SC l 0 USN ESS
ings on atomic structuro, dovetail-
ing with EAYTERN ideag of the of the

kindred gltructure of those “ atoms”
which are man, the planet and the

Sclar Bystem. ATOM

$2.00 ; 8s. 6d. ; Re. 4.

The

Obtainable from :
oo heosophical Publishing House, 9 St. Martin®s Street,
Lo K S L

-;-’?:""cipal T.S. Bookshops, Australia, New Zealand,
:.~ \frica and Argdentina. ‘

! and the
{ PURLIBHING CO., 130 Cedar 8t,, Now York,
iy
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Railways and the Budi“et

BY

“ KCONOMY ”
A Collection of articles published in the * Servant of India'
(Crown 16mo, size. pp. 50}
Price: As. 8 net

The book exposes the happy-po-lucky system of the work of the Rallwuy
Board aud the distribution and managewment of railway finance. it demor
strates how, instead of managing the Railways as a business and conservi
and improving them as » vaulnable national asset, the Bouwrd uwnd the Goven
ment of India have been ouly muddling through ut the expense of t
travelling public and the general tax-payer.

The Boo’k3 For You
. B

If you want a treative noted for ( _ruess und conciseuess, a treatise th
within a limited space will teach _a the principles of clinieal mediei
better than most books of donble the size "k double the price, then buy

An Introduction to Clinical Medi;ine

BY

Dr, A.d. NORONHA, M.D.

The book in illustrated most profusely with actual pt
Indian experience. You have the very exnmple, the actus
Eicture before your very eyes. Pnrchase the book to-day av

ome to you that we are speaking the truth !!

To convince you still further we need only mentio
recommended to all the Civil Huspitals and Dispensaries all'———=
Presidency, Aden and the Peraian Gulf by the Surgeou-C
Government of Bombay. Besides it is spoken of in the hi
leading teachers of Medicine in lndia.

Y N o 2 V) S
J¢ 1z the buwok for the Student, The book ‘fm;ormat Phemoment,

Price: Rs. 12:8. Postage
ice, 12/ ar R3. 9-8.

For Copies upply to : ‘nn as an aathority
et its ocontril-

The Aryabhushan Presg freedom from

in contamporary

O h‘lyu. Madras.
o tow, E.C. &,



	93110_Page_01
	93110_Page_02
	93110_Page_03
	93110_Page_04
	93110_Page_05
	93110_Page_06
	93110_Page_07
	93110_Page_08
	93110_Page_09
	93110_Page_10
	93110_Page_11
	93110_Page_12
	93110_Page_13
	93110_Page_14
	93110_Page_15
	93110_Page_16
	93110_Page_17
	93110_Page_18
	93110_Page_19
	93110_Page_20
	93110_Page_21
	93110_Page_22
	93110_Page_23
	93110_Page_24
	93110_Page_25
	93110_Page_26
	93110_Page_27
	93110_Page_28
	93110_Page_29
	93110_Page_30
	93110_Page_31
	93110_Page_32
	93110_Page_33
	93110_Page_34
	93110_Page_35
	93110_Page_36
	93110_Page_37
	93110_Page_38
	93110_Page_39
	93110_Page_40
	93110_Page_41
	93110_Page_42
	93110_Page_43
	93110_Page_44
	93110_Page_45
	93110_Page_46
	93110_Page_47
	93110_Page_48
	93110_Page_49
	93110_Page_50
	93110_Page_51
	93110_Page_52
	93110_Page_53
	93110_Page_54
	93110_Page_55
	93110_Page_56
	93110_Page_57
	93110_Page_58
	93110_Page_59
	93110_Page_60
	93110_Page_61
	93110_Page_62
	93110_Page_63
	93110_Page_64
	93110_Page_65
	93110_Page_66
	93110_Page_67
	93110_Page_68
	93110_Page_69
	93110_Page_70
	93110_Page_71
	93110_Page_72
	93110_Page_73
	93110_Page_74
	93110_Page_75
	93110_Page_76

