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EDITORIALS.

THE ORIGIN OF MANKIND
OR
THE VEDICS AND OUT-VEDICS.

(1) The origin of the mn or mankind is with the origin of the very
Unijverse in which he or it finds himself or itsslf. Both man and Universe
have their origin in Brahma the origin of all beginnings, beings and end-
"ings. This Brahma, in whom all the beings have their beginnings, beings
and endings, is second to none.  Otnerwise He cannot be the source of All
-and Everything. Hence time and space do not exist with Him.

But time and space co-appear with His appearance of all forms and
names (Visiwarupa), It is this apparent appzarance of Brahma that we know
and call as Universe. This Universe (Prakruti or Maya) in all its names and
forms, having no real existence at any time, appears to have existence in
all times and make Bralma ¢ The Uncenditioned One’ to appear to have
subjected to times past, present and future. Itis in relation to this
Viswarupa that creation or manifestation is siid to have taken place,
which implies or gives rise to the conception of time andspace. In the
Eternal Bralina countless Universes appear and dis“l?f;‘,‘;,jpﬂp as the
appearance of waves in the vast ocean, Accordin@y%- "carrent Universe ™
or the manifested appearance of Brahma, had its origin 195, 58, 83, 024
Ago having Bralmaverta as cenlre, :v}!ere such manifestation takes

years . e .
ain ot from 1me <, thne, The land that lies between

place again and ag

P

. \
} & s



*

//\\;me vedid s

e

- rag VEDIC WORLD

' |

e L ) - .
thetwg rivers Saraswathi and Dm:hadwathx m' India, is called Brahma-
gerta, (Manu, ch. 2—17). And it is here (India) alone that the Sclf of
‘the maq, in the human form, in so many nimes and forms such as
Vamadeva, Yagnavalkya Krishna and Sankamcharya, has so realised to be
W.mopgh to declare that He is Brahma the source, the beirg “and
the erd of el ang everything. Hence this partlculdr place in India
iibn‘é&‘aeéééves the name of Brahmaverta, In the other pacts of the world
y recorded; J‘.cspns ofiGod-or messengers of God as the, highest possi-
ble reih&aﬁorrof ohe's own self. Itis at this counfry of Brahmaverta that

unbroken and eternal achara (to put roughly tradition and culture) -

Lcontmues in all times, as the model or guide for both (mgm.\l natarad, » pufe
‘and ‘unmixed races (Vernas), and subsequent, ummtunl impure and mixed
tribes (Sankaras), (Manu, ch, 2—18).

The first extension from this centre of creation is called as Brahma-
Rhushi-Desa or the abode of Rhushis whselives and actions are superhuman,
It embraces the countries Kurukshetra, Mascha, Panchala and Surasena.
(Manu, ch, 2—19). The second e'densmn is called as- Madhya-Desa or the
central country of the Aryavertha (India). It is bounded by the Himalayasin
the north, Prayaga in the east, Vindhya mountains in the south and the
Ra]putana Desert where the River Saraswathi enters and takes an undet-
.Gutrent course. (Manu, ch. 2—21). The third exlension is called as Arya-
' vertha or- the place where Aryans (the original or natural races) appear at the
bg,gxpmng of every Universe and continues till the end of It. 1t includes all
tl;e country tb’\t lies between the eastern sea (now called as Bay of Bengal)
and westf;m sea (now called as Ar ml i Seny .e. South India, and the
country that heq bdween dehV’l and Himal: wya mountains 7.e. North Indm
In other words l\ryavertha means the whole of India.  (Manu, ch, 2--12).
After dlscnbmg ‘the 'Indian continent, the proper land of original races
Brahma, Kshatria, Vaisya arid Sudras, Bhagavun Mana discribes the proper
pl.xccs of thelr habxtatmn in the other parts of the world in case of
neCeSQIty, The country where the Blick Deer (Krishnasara) is found wild

-~ without domestxcx\tlon is the authorised place of habitation for these original
races (Vedlcs) in whatevel part of the world it lies. Because such a place
is a necessity for them to kaep on their yagua Rituals. The land other than
these is called Mlecha-desa or the land of the out-vedics. (Manu, ch, 2—23).

.w_:_- 3rd races) should stick up purposely asa principle to

h they happen to live temporarily ih other placés
- xmght go to any country or live in d‘ny country

vy,

\brig A e,r hvchhood (Manu, ch 2-—21)
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{2) The above discription of Bhagavan Manu shows the time and
place of the original human beings. As his discription is all-inclusive one
he explains in another place the remaining necessary information i.e, name
and form of the original mankind. As the substratum for the natural
growth and suslenance and artificial maltiplication of varieties of the
mankind of this Universe Brahma, the Creator created, out of his own
being, Brahmanas, Kshatrias, Vaisyas and Sudras from His face (head)
arms, thighs (stomach) and legs respectively with their characteristic
formation of worth, likes and livings. (Manu, ch. 1—31). These are the four
original or primitive races. These principal races are so gifted with vedic
rituals (yagnas) so as’ to regulate the natural requirements such as rain etc,,
that would help the easy and regulac production ofithe articles of food and
other necessaries of life, that would result in natural and systematic growth
of population i.c. expansion of pure races. Thus these races maintain the
policy of non-interference the greatest of the general virtues or morality.
It is this original human society we call as vedics. And it is out of these
original four races only that later on a variety of tribes have come into
existence as the result of artificial means of multiplication. Those whose
birth falls out of these four races are called Dassavaha or hybrids, whether .
they talk indirect, ungrammatical (Sanscrit) ur impure language i.e, Mlescha-
Vak or direct from Sanscrit, grammatical or pure language i.c. Arya-Vak,
(Manu, ch, 10—45). These hybrids take their origin out of any of the
following three sources.—(1) Adulteration that is committed wlthm the races
themselves (2) Marriages that are performed befween parties that are
uneligible according to sastras and between the descendants of the same
Rhushis etc, (Sagotram). (3) Giving up of the vedic rituals. (Manu»
ch. 10—24). Besides this inter-marriage is_prohibited among thesc
four Qrigin‘alvraces or castes,  Under circumstances marriages of Auuloma
kind /.e. marriages between upper race man, and lower race woman, had
b&nCUOﬂ only for the lst 3 yugas, excluding the present series of ages i.e

Kali- Yuga. Under no circumstances marriages of Pratiloma kind i.e.
marriage between uppcr race woman and lower race man has sanction for
any age.

But under human weakness when such things occur, they are not
recognised as marriages but counted them under debauchery, These
hybrids (Dassuvahas) of various denopinations or sources are classified
into two main sects (1) Vrathyas ic.
vedic rituals and conscquently be

Ihose who had not underwent the
ime mised @niong  themselves first
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and later on with other races, loosing  their peculiar and distinct form i.c,
caste, which results in creating struggle for existence in this world (ikasm)
and struggle for the realisation of absoluic reality or self beyond the worlds
(param.)) These people come under the 3rd source of hybrids above .
described. These are th: remntest ancastors of the (@) various nations and -

tribes of the whole world other than “the Vedic Society proper  (Hindu):-
and the (b) ancestors of the so-calied aboriginal tribes or hill tribes .

of India. (2) Bahyas ie those who had deliberately went against the .-
established marriage principles of sastras and procure the company of -

any woman they like, which amounts to debauchery in the light of . .

sastras, These people come under the Ist and 2nd sources of hybrids
above described. And these people are the remotest ancestors of -
panchamas or chandalas who go under the name of. untouchables in India, +
Both these kinds of hybrids Vrathyas and Bakyas go under the name of
out-vedics. as they fall put of the vedic path, : s

3 The vedics and out-vedics of varjous denominations were hvmg, N
1

side by 'side, in their own way for thousands of years throughout the
length and 'bréadth of the world. They could live, all that time, in
mutual toleration instead of interference, until at last toleration gave room

to interferericc The crime, that the Vrathya section of the out-vcdxcs' ’
committed, is the violation of the commands of the sastras. This was
considered as civil crime. They were allotted to seek their places of

habitation in' the hills and forests of India and in the parts of other
countries that were not suitable for the habitation of vedics. We have
mentioned above that the places where black deer is found wild without

domestication, were chiosen for the habitation of the followers, as’they
were in need of such lands to perform their yagnas (Vedic Rituals), As
the out-vedics were not in need of such rituals they could

live and settle in other places withouts any  inconvenience,
Thus all parts all over the world were occupied gradually and
amicably, by both vedics and out-vedics in their respective manner, We
find this discription, of the occupation of the vedics and out-vedics all
a over the world, in puranas (the vedic historic series) besides its mention in
Dharma Sastras, During mighty Kshattia Emperors, of Vaidiké-marga,
their rule was extended over 7 continents the then divisions of the land
portion of this world. During the course of a Kalpa or the life time of a
Universe, the former ages are always better than later times, This is the

law . of nature gcsordipg. to sastras, \According to this Taw corsuption

EDITORIALS--THE ORIGIN OF MANKIND 5

increased with the advancement of times during the present Kalpa., The
life, that is led by men against the principles of sastras, is called corruption,
In other words, men who violate the principles of sastras and preach the
same to the world, are known as the leaders of corruption. Because
Sastras maintain an unchangeable system in the ever-changing Universe,
It is these m:@:n, who go agsinst the sistras and become ignorantly
destroyers of this unchangeable-system without knowing that it is their own
destruction, we call as out-vedics (hvbrids) The Kshatrias, who were
rulers of the 7 continents, gradually lost their influence of Dharma and
might that could keep up their rule in other parts of the world.  The loss, of
Kshatria might, means the beginning of the power of the out-vedics to '
extend their uncontrolled life.  The out-vedics could no longer keep up to
the principle of non-interference.  Thus the vedics of the outside India’
began to receive interference from the hands of the out-vedics, who were
all the time kept under proper condition by the Kshaltrias, The Kshatrias
could no longer guide properly these tribes who were enormously increas-
ing from time to time, To meet such circumstances the all-knowing
Rhisis, the authors of Dharma-Sastras, gave prescriptions to the vedic
followers to meet the interference of these out-vedics. It is the great
principle of non-interference, It is to leave the wrong and uncontrollable
party to a natural correction. Though the principle is same in all times
(Dharma does not change with changes of time) yet the extension of its
application diders from age to age. In Krefta Yuga the vedics should
give up the country where out-vedics live, .In Trefa Yuga vedics should
give up the particular village that is occupied by the out-vedics, In
Dwapara the caste or community, with which these out-vedics are

| connected, is to be given up. And in Kali Yuga the individual party

who goes against the vedic commands, is to be disconnected from the
society. Thus only-duying the tirst and second Yugas, which are the
longest of all the ages, the vedics (Vidikahas) left all the countries and
concentrated in India the Aryavertha proper, leaving the Irathyas in
those lands to work up their destiny in their own manner as they chose, -
This is about the first kind of out-vedics (hvbridsy We should now note
the whereabouts of the second kind of out-vedics who are known as
Bahyas. The crime or violation, of the vedic commands committed bv
this type of out-vedics, is considered in the sastras as one of criminal
nature. They were very small number in comparison with the other kind
of out-vedics i.c. Vrathyas. They a]sgldiﬁcr from their Urathya Brothers
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in _mentaﬁty.h Their Gio}alibn of the lcommandsi of sastras is m}_sre due‘tvo,:
the ignorance while their Vrathya Brothers commit the same oftén tlmes

intentionally. ﬁHﬁenoe,th‘ey had more probability for corrcction. Therefore
these Bahyas were allowed to remain within the boundaries of India
having their living quarters at a little distance from main’viﬂages~wheré
the regular people live. By course of time these Baliyas .developéd ir'xto
diderent kinds of tribes in ditfcrent parts of India, Io the same manne
the first kind of out-vedics (I'rathyas) who went and seitled abroad i‘p

ditferent: countries, developed their own peculiar individualities. with
different faiths and socialism. And all these ditferent tribes of ont-vedics

of both at home and abroad',‘ l:ad been developing advantages and
disadvantages according to their circumstances. This will be explaim;d
in a separate article, ¢ | R

(4) The above . discription is based upon’ sanscrit literature and
historical sources (Dharma-sasiras and puranas).! There is no Dharmag.
sastta that does not deal with the practical questions of the

world, No = man ~including all the great philosophers and

" scientists of the modern world can think outside the province of sastras, -
Such is the all-inclusive nature of sastras. This has been admitted by an
important section of these thinkers* and scientists.* Yet these out-vedics 1

* “We maf' conﬁdeﬁtly ask whet.her' the expressions it {the 1 . I
p Y . : ; ta
themselves ot in connexion with the whole furnish the least g:(ouidlzw‘/l:eg) foio;uexsgisn etlhtha?ﬂl:;
poet intended to register, or to recommend, a new instituti &

Ppo¢ ! d, & on? In truth, if anything i
in the whole poem, it is this, that in'the estimation of the author, th:;1 c;?visi;isi?l}trgh::?sssl:spl\:i;
as old as the sun and the moon, as Indraand Agni, as the horse and thecow,in short, as old

usthe creadon. Beforé sucha symbolical theory i {
Hintosical arigin of classes must kave boen lost. ry could arise, all remembrance of the

theantiquity of Castes, tead bei ; :
(l)gtheoa;nNIl;.l:clh)"fs7l.)s. * m before the Royal Academy of Sciences at Amsterdam on the

Curzon :says that, *‘the ancient Persians deriv: ; .
other than the descendants of a branch of the latter people, who had secefled § es 30
brethren and migrated to the west, or been cxpelled from their native countr 1;om tg;
effects of religious dissensions resulting in civil war", (Vide The Journal R. A g of C
Britain and Ireland, Vol. XV1. 1854. $5 194,195) . - A, 5. of Great

M. Louis Jacolliot says :—'' The ~Sansskrit is in

; . L . itself i
simple proof of the Indian origin of the races of Eutope, and,;?‘}ng;';’?j g’;&im‘;ﬁ and most

* Manu inspired Egyptian, Hebrew. Greek, and Roman * legislati 4 )

. - legislation, and his spirit still
permeates the whole economy of our European laws ''. - d his sp i
Edition 1870). - (La Bible Dans L'Inde, # VHIL.

Count Bjornstjerns says.:—'* No nsition on earth can vie

R 3
antiquity of their civilization and the antiquity of thewlth the Hiadus in respect of the

Hindus. $ 50). - - It religion,” (Theogony of the

; < hld d. . with :dee fd’“m; after : 1seumat; ; <ar
Hindus, ﬂoﬂowg ot g:o' such qgty the Mosaic cﬁe:tion . ngutthe four Yvgas of the
such-sges-tbd life.of Mothuseled ¥ %6 ‘miore thay & sped™, tas yesterday: apd to

{ .

S L

(Vide Dv. Kern's Dissertation in respect -
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are not yet in a position to set aside their destructive and deceitful nature
iie. rebelling against the traditions of their fore-fathers in preference ¢,

“their imaginations (which is rapidly imitaled by modern Indians). Once

a great western scientist said, ¢ we guess our way and call the guesses as
theories to make them respectable’ In some cases guessing might be
useful. But it is harmfal in most cases. And there cannot be greater
mistake than a guess work against the historical facts of Vedic Society
the very source of all societies. Even the orientals, the authors of various
theories, could not help coming to the conclusion, after devoting major por-
tion of their lifc tima, that the Vedic Society of India is to be the source
of other societies. n the very creation or manifestation i.c. in Brahma’s
{the author of the Universe) assuming thjs aparent appearance of the form
of Universe, mnkind appeared in its four-foid-form Brahma-Kshatria-
Vaisya-Sudra hke the four main directions of the earth, and the usual
place where first appearance of minkind is described as Brahmaverta
in India. From this it follows that the original races of mankind are Brah-
mans, Kshatrias, Vaisyas and Sudras and the original home of these races is

‘India itself. It is against these facts that some of the great thinkers of the

western world used all their thinking faculty in formulating theorics, such

as (1) the original races are to be Aryans, Mangolians and Negroes or the

Whites, the Reds and the Yellows etc. (2) and the original home of Aryans
is to be Central Asia, Arctic Region, or Central Europe, and made believe
some of the Hindu leaders of modern India, what these authors could not
exactly believe, Arya is an unknown word to the languages of these

“Buropeans. Hence it goes without saying that a subject-matter such as

'the ¢ Home of Aryans’ is quite untraditional to them, It is after their
coming in contact with India and coming across to the world Arya
that they began to desire to link, their broken gencology and unclaimed
position of past, with that ancient Indians who are found with an un-
broken geneology and an unshakeable position of past history and traditions,

 When they come to know the nobility of the word Arya, they prepared
to trace back their connection to a race of Aryans and thus claim the much-
recorded originality and glory of traditions of literature and sciences of
the ancient Indians, But they did not like the idea of accepting the
sanscrit records as they are and thus recognising the ancient Indians as
the originals.  Because such a recognition would nakedly point out that
they are only subsequents to these very Indians of ancient India. Under

" these conditions they could neither omit their connection with such a race

as Aryans of so unparallel references, nor admit the ancient Indians as their
ancestors loosing their self-advocateq cquality with them. Itis for this
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purpose of mamtammg at least l;heu- equality with them, in the impossibility
of claiming superiority over .them, that they had to adopt a' new method
under the name of theories. Accordingly they created theoretlcally ances.
tors, in.some Central Asia,Europe or Arctic Region to those ancjent Indians,
who, being originals, did not know any ancestors, to reduce them to their
level of a subsequent race, And they also coined a theoretical race under
the name of an Aryan race to serve as a common source both to ancient
Indians and _themselves, to raise themselves to the standard of ancient
. Indians. In other words, they wanted to make ancient Indians equal to
them instead of accipting their sepacation direct from ancxent Indians ‘who
were their real ancestors, A false statement "]W«”*YS requires an elaborate
explanation. This is why these men had to put forward 3 number of
theories which are contradlctory to each other Whereas in Indla, in the
daily and occasional rituals of millions of vedics the time, place and the

process and order of the creation or manifestation are transmltted from :

man to man, generatlon tu gencratlon day to day and i}ge to age from
rmlllons of fyears.

_ (5) Thus these European scholars not only shifteq the hOme of
orlglmal mmkmd from Indxa, but also changed the very name of lhose
pnmmve races Bvahma Kshah ia, Vaisya, Sudras into a dgstmct race of
Aryans, As a matter lof fa.ct there is no such race as Aryans, Nor is
there any poss:blhty for the e“stencc of such a race. Because the worg

~ Arya means a plous-mmded man, a good-natured man, or a WOTSh:ppapie ”

man, And it "also denotes a man who strictly follows the commands of
Vedas. There cannot be any race  having all its  members
as _ good-natured or. .pious-minded men. Let us note the
use of this :Sanmscrit word Arya in Sanscrit literature, It is
often times used to denote a goad-natured man or-a man who is an object
of worship or reverence, This is its general use. It is.always used in a
partwular sense in Dharma-sastras which treats about the specific nature,
activity or work of original and pure races o castes, For example in a
congregation of both original and pure races Br ahma, Kshatria, Vaisya,
Sudras and Subsequent and mixed races (Mlechas or out-vedics) Aryans
would mean'the or:gmal four races excluding the Mlechas, In a congrega-
tion of original, four, races Aryans would mean the first three races
(Brahma, Kshatria, Vaisya), excluding the Sudras. o a congregation of
Dujjas ie. the Lst three £3ces, (Brahmn, Kshatria, Vaisya) Aryans denote only

\ 'B;ah;nan? Aqﬁmmf%‘!iﬂrﬁhmn .Arya meang the  learned and the
. wise, man of them. oAl “‘ﬁe case the relative purity is held as an
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important factor, Even when it is applied to a original race it does not
mean that all the members of that race are puze and pious, but it is used
in the sense that the members of the higher races (castes) are generally
greater foliowers of the principles of sastras than the lower castes.

Besides this the word Arya is used in the same sense of reverence in
the conversation among vedic followers, The eldest man or proprictor of a
family is addressed as Arya. When a wife were to call her husband
she would address him as drva-putra (son of Arya). Because the eldest
member of the family i3 not her husband, to call him Arya, but her
fathar-in-taw.  Therefore she calls him as Arya-putra though the husband,
is the object of worship toa wife in the vedic society. In Ramayana we
note that Srj Lakshmana addressing his elder brother Bhagavan Rama as
Arya, Here it does not mean that among the two brothers that one is
Arya and the other man is an un-Arva, if it were to mean a race. It is
only a respectable way of addressing one that deserves i, In Bagawad-
Gita we note that Bhagwan Krishna waming Sri Arjuna, that he would
be doing an act of un-Arya, if be fails to execute the duty of a Kshatria
ic.act of chivalry, Here it does not mean that he would loose his Aryan
nationality or raciality if he simply fails to perform one of the duties of a
Kshatria caste. It simply means that he would be committing an act of
an unwise man or unprincipled man.

Thus Arya is ased in Sanscrit to indicate a good-natured
man, and it is never used to denote a race or society, Hence
the great pains, that these western scientific imaginers or authors of
theories have taken in constructing a good number of imaginary docu-
ments, proved a failure either to satisfy the reason or to alter the weighty
teachings and records of Sastras, except theit serving as a stimulant to the
English-educated Hindus to play their childish game in aping their western
imaginers, in their utter ignorance of the deapths of the meaning of Sastras,
Such is the source of books such as « Orion’ or the ¢ Arctic Home in the
Vedas' of Mr. B.G. Tilak and of societies such as ‘Ar’a gqma]" of
Swami Dayananda and Brahmo Samaj of Raja Rummohanroy. The so-
styled Brahmo and Arya Samajnsts of modern India are only modern
out-vedics of U'rathya type, who had given up the vedic rituals and
deliberately intermixed and lost all the purity and virtues of original
races (Brahma, Kshe tria, Vaisya and Sudra), like the so styled Aryans
of European and other countries who had scparated from ancient Indians
\U'edics) in the -same manncr and undtf sunilar circumstances in thousands

2
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of vears ago. Therefore it is not reasonable to divide Enankih.d into Aryans;
Ma"ngoﬁans, Negroes, etc, And mankind can .bc glxv;ded? with reason and
authority, into two, main divisions— (1) Vedics in t_he1r four-fo].d-formb
(Brahma, Kshatria, Vaisya and Sudra) and (2) oul-Vedics who constitute all
the subsequent tribes of men tha_t had. been separated from the original
Vedics from age to age, under various circumstances.

'((‘,) Even to-day the Vedics {(followers of Vedas) ate maintaining their
peculiar and characteristic features, that would serve the - purpose of

distinction from their subscquent tribes,whose very cxistence was due to the

neglect of loss of theése featares. 'They are (1) the maintenanee, with
oreat care and perseverence,cf the impersc nal, perfect,and absolute author ity
:f l'edas against the personal, imperfect and  relative tea.chipgﬁ of
personalities.  (2) The upkeep, with great zeal and sabjection to
hardships, of the Eternal Dhayma or TUernasrama (Sannthfma Dharma i.c,
the casted forms of original races Brahma, Kshatria, Vaisya, Sudra and
their stages of life Bramacharya, Grihastha, Vanaprastha and Sanyasa or
in other words the concrete form of the abstract principles of V.edas) against
a host of their subsequent tribes, who are a.lways feverichly anxious to bripg
down the Vedics to thei: level of life. (3) The adherence, - with
abundant faith and reverence, to the foremost principle the non-interference ®
i gharding themselves against the inferferenqe o_f others and al!owing
others against the interference of themselves, which is .'.hc foundation for
the permanent peace of the world, a country or 2 nation, or any one who
¢onsciously aims at freedom,

R

CONTRIBUTIONS.
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THECHRONOL&)GY' OF SANSCRIT LITERATURE. VI.

(Contimnied from 12Hi number of Ist. volume.)
,By His Holiness Sri Kalyanananda Bharathi Swamy, T.T. &
D.V.D., Balaswamy, Sringeri Virupaksha Peetham.

‘As the distance between the sun and the moon at that moment

was separated by 744 thidhis or 714 times 12° or 90°, the sun must have
been at the moment of Bhishma's death at 49°33'-20" minus 90° or

319°-33-20" or in other words in the 4th quarter of Satabhisha. As the’

winter solistice or Uttanyana had already con:nm.enced with Ratha-
saptami, which must have ended at about the midnight on the pravious
day, there will be a difference of 114 degrees between the actual
commencement of the Uttarayana and the actual moment of Bhishma's
death, with the result t'hat the Uttarayana in Bhishma's timé or sdon
ufter the olose of the Maiabharata war, must have commenced when
e an was in 319°-33-20" minus 1°-30%0" or in 318°.3-20" orin other
_,—z»‘——"‘"““’.’“;f_"‘;,ce 'is n:»;‘t.l;:n‘on-co-op'c‘mtix)nv eithér with ior’ wi’th‘tjait‘.v.i ce
;m;gﬁgfe"gq‘i‘j":&g“”“' seonfonlded with either the old teachings of Mhmmn&

L Wtﬂmmmmﬁ acy of M\ My K, Gaadhi,snd B ollowers, Thig wil
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wqrds at about the middle of the 4th pada of Mula in 247°-28'. There
is a difference of 318°-3-20"' minus 247°.28°-0" or 70°-35"-20" or 254120".
We thus find that since the time of Bhishma’'s death, the date of
the Winter solistice or Uttarayana has been thrown back by 70°-35°-20"
or 254120 on account of the precession of the equinoxes. What then
is the period of time within which o much change in the data of the
Winter solistice may take place? If we take the rato of precession of
50°26” of angle in a year, 254120" will take a period of 254120
3100_"0_‘a or 5056 1',‘564‘2:L6' years, or in round figures 5056 years as the
measure of time needed for the change. In other words, Bhishina
must have died in the year 5056—1917 A.D. or in the year 3139 B. C.
Just 37 years before the commencement of the Kaliyuga; and the
Mahubharata war mmust have commenced on Tuesday corresponding to
the last day of the month of Karthika on Amavasya in the constella-
tion of Jyeshia of the year corresponding to 3140 B.C.

‘ From this we can fully realise that the value .of # should be 2 and
2 only for the present. Again there is one thing more which shonld
not be left without any suggestion with reference to the duration of
Kali which is described as 1200 years. Years in this calculation are
regarded in Deramane and are equal to 432000 years of popular
mana (measure), of which 36000 by name sandhi had already expired
by the time of Sri Krishna Niryana and only 5021 years have cxpired
by this time 7.e. 21st March 1920; and Kali still continues for 432000—
85025 ; 345975 years more, when the commencement of the future Kali-
yuga takes place.

REVIEWS.

THE NEW DEPARTURE FROM HINDUS,

We print in the following pages Pandit M. M. Malaviya’s article
under the inter-national news, though it is a subject-matter of the
Hindu Society. In the article he is attempting destruction both to his
own self by violating the first step of Dharma and to the self of the
Hindu society by the introduction of his prcposed change.

If any one goes against the principles of Sastras either under
circumstances or under human weakness and yet maintains the
consciousness that he is wrong and is willingly awaiting and trying to
overcome his weakness, he is said to maintain the first step of Dharma.
On the other hand, if one desires to preach or make laws in accordance
to his own knowledge and convenience, besides his going against the
principle of Sastras either under egotism due to ignorance or under
‘avarice due to desire for overcomforts for his own self and family (the
avarice is only a step to patriotism, which is in its own turn a step to
imperialism otc) he is said to violate the first step of Dharma. Because
such a man forgets altogether the nature of Dharma as the new habit
overtakes him. He attempts to change the I'indu Society. What
is meant by change? Change is nothing but the process of death. The
holy, exceptional and envious position of the persistence of the Hindu

“nation, that is carefully understood and acknowledged by the western

soholars in spite of their confusion amidst the misleading theories of
their'own, and that is even accepted by the Knglish educated Hindus,
whoare accustomed to prefer westery, tleories to the records of their
own ancestors, is due to the no-ct Ange poliey
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Mr. Malaviya’s purpose is to link the Hindus proper - (orthodox)
and general (social) into one general mass and thus convert the whole
Vedic society into a bogus Hindu soclety_. on thg mm_ilar lines of ‘ti{e 8o:
calledHindu University that he founded with the association and guidanes
of that section of western people, who' are seriously engaged in tr@ngs
forming the Hindu society into an un-Hindu one (bogus) in the néine
of philanthropy. liberalism or universalism. For this purpose he is
appealing to the ambition of the refuse (oqen social Hindus such as
Arya and Brahma Samajists) and the avarice of the Pandit olass, on
the lines he appealed, in the past, to the Princess of India for .the

huge finance that was required for that University. We do not quote his

sentences in this review as almost the whole article is out of the
strict Vedic principles. Andif Mr. M. M. Malavia and his followers
succeed in continueing their policy of attempting to change The Vedic
Society, we fear that it would end information of another Samaj for the

new refuse. _ K.V.8
lNTER—NATlONAL AND CLASS NEWS AND VIEWS.

HINDU MAHASABHA.

" PANDIT MALAVIYA’S APPEAL.
- ) THE PROPOSED REFORM.
The following is the full text of the appeal dated July 22, 1923,
issued by Pandit Madan Mohan Malaviya in cohnection with the All-

India Hindu Mahasabha to meet at Benares on the 19th and 20th of
this month :— ,

\

OBJECTS OF HIS SABHA.

As has already been announced the Hindu Mahasabha will meet
at Benares on the 19th and 20th of August. The objects of the Maha-
sabha have been &dvertised in the Press. Briefly put these are generally
to take all such steps as the Sabha may think fit to promoie the
religious, educational, social and political interests of the Hindu
community. The Sabha was started some years ago, and has held six
annual gatherings. Those who organised it took care to make it clear
that the Sabha is neither hostile to the national organisation of the
Congress nor to any communal organisation iike the Muslim League;
for they laid it down as one of the cardinal objects of the Sabha that it
should promote good feelings between the Hindus and other
communities in India and should act in a friendly way with them with
a view to evolve a united and self-governing Indian nation. So far as
T understand it, the course which the Sabha desires to inculcate on
Hindus is that they should. act in all matters of a national
character in complete concert with their countrymen of other religi-
ous persuasions, and that they should work as a separate organised
body to promote those interests of the Hindus which speciully concern
them andin which other religious communities have not the same
interest that Hindus bave. These are mainly matters of a religious,
socio-religious or educational character. The political interests of the
people of India, to wha_tever czeed or race they may belong, are in
truth identical. 1f public _a_ﬁmrs are conducted on sound national lines,
the interests of every citizen ought to be equally safeguarded and

served frrespeocive Of th-roligxcn‘.lt\o ‘Which he may belong. But so

.

INTER-NATIONAL AND CLASS NEWS AND VIEWS 13

long as communal considerations or feelings have unfortunately a
recognised influence'in our politics, it becomes the duty of Hindus also
to see that the interest of the community to which they belong, is not
too much sacrificed for want of an organisation to safeguard it. To
this extent only, it seems to me, political questions are likely to occupy
the attention of the Hindu Sabha as a communal organisation.

THE PRESENT CONDITION OF THE HINDUS.

The need for a special organisation to promote the well-being of
Hindus in social, religious and educational matters has long been felt
and is now extremely pressing. In the first prospectus of a Hindu
University which was published in 1905, attention was drawn to the
condition of the Hindus as it then existed in the following words:--

“The present condition and future prospects of the Hindu
community throughout India are a subject of serious reflection by ali
thoughtful Hindus. Some idea of the material condition of the Hindus
may bs formed by a comparison pf their average income with that of
a8 prosperous nation likfa the B_mgllsh. r!‘he average daily income of the
people of India, consisting chiefly of Hindus (only about a sixth of the
population being Mahommedans) is about one anna per head, that is
about 1-20th of the daily'i_ncome per head in England. _Even this low
average is tending to decline as may be seen by comparing it with the
average fifty years ago, when it was about two annas. The condition
of the Hindus as regards education may also be gauged by comparative
statistics which show that 94’1 per cent. of the population of India.
as a whole, is illiterate’ In some provinces, guch as the United
Provinces, the percentage of 1lhtgrates rises as high as 97. Tn Great
Britain the percentage is 47 and in Germany 0°11. The bare bones,
the suriken eyes, the ill-clad persons and the squalid homes of the
agricultural and labourlqg classes, who form the bulk of
the Hindu community in all parts of India, are a far
more’ eloguent index to thg ] conc}’xtion of that community
than any statistics can be. Millions die of famine every decade and
hundfeds of thousands die of plague every year. It is well known that
Hindus fall victims to_plague much more easily than the people of
other communities. The physique and features of the Hindus are
rapidly detériorating. Eversf decennial census discloses diminishing
vitality, decreasing longevity and declining power of procreation
among the Hindus. In the pastthey have produced great men and
achieved great things. Hindu society was formerly a lofty and noble
gtructure. 1t is now 3 shapeless heap. Whatever other causes may
have contributed to bring about this state of things. all thoughtful and
well-informed men wilt probably agree that one of the most important
catises is ‘the relaxation among the Hindus of the power which,
acodrding -to " the Hindu scngtures, sustains society, viz., the power
of religion, a8 the very name " dharma ™ signifies.

DISORGANISED AND DISINTEGRATED,

Hindus have for thousands of yeats beeu pre-eminent for the
predominance they gave to religion over all other concerns. Professor
Max Muller deseribed Hindus in ancient India as ‘a world of thinkers,
a nation of philnsophers.“ Religion s now mainly the pursuit of a few
persons here and there. Barring a‘few exceptions, men who areen-
dowed with intellectual gifts are mgstly av:orbed in the cares of office or
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professiondl business, and scarcely ever think of religion. Those who
are possessed of wealth and power arge, in too many ingtances, so
engrossed in their temporal concerns, that they have little thonght of
spiritual interests of their dependents or neighbours, or even their own.
The rest of the Hindu society consists of ignorant agriculturists, petty
traders, ilJ-trained attisans, half starved labourers, all forming a wass
of abject humanity, oppressed by poverty and decimated by diseasa.
Excepting a few éarnest souls here and there, every Hindu is pursuing
his own aims regardless of the effect of his actions on the sociepy to
which he belongs. - Mutual triast and mutal co-operation, which are the
soul of corporate life, have all disappeared. There are not many
capable leaders, and among such as there are, there isnot much
unanimity and combined action. In short, Hindu Society is uttél:ly
disorganised and disintegrated. . BN
’ CAUSES AND REMEDY. ;

* This deplorable condition cannot be remedied without a wide
diffusion of knowledge, and  the restoration of religion to its rightfﬁl
place. The ancient religion of India teaches each man to regai'd
himself as a unit of a great whole and to live and work for the good of
that whole. As no man can live and work for the good of the whole to
which' he belongs without living and working in harmony with his

fellowmen, the ancient religion has prescribed duties' and imposed -

restrictions which, if properly understood and duly observed, make for

, peace and good-will among men, and lead to harmonious co-operation

by them for the good of the society of which they are members and*of
the world they live in.” ' '

" The lamentable condition in which Hindus have now fallen is, in

a great measure, duc to their divorce from the ancient religiah a",nd

literature of India. There is no organisation among them to train '

teachers who should impart instruction to the people in the.great
lessons of truth, purity, rectitude, self.control, and un-selfish devotion
to duty which are so copiously taught ir -their ancient literature.
Hindu TPrinces, nobles, gentry and—barring exceptions here and
there+~even Brahmans receive no systematic Hipdu education or
spiritual ministrations. This state of things is in marked contrast with
that prevailing in prosperous countries of Furope and America where
religion, as a rule, forms a necessary part of education, where large
cotigregations assemble in well-appointed churches every wesk o.hear
sermons preached by well-educated clergymen discharging their duties
under the control of well-established chur¢ch Government, where the
aristocracy, the gentry and otber rich people go through a course of
instruction in the ancient literatures of Greece.and Rome, which gives
them training, culture and refinement so necessary to men who occupy
ominent positions and control in important affairs. While the classical
languages of (ireece and Rome form a necessury and important

element of a respectable education in Burope and America, very few of . -

the most highly educated Hindus are proficient in the sacred and
classical language of their country, and fewer still have explored the
priceless treasures still contnined in that language. - i o

1
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.PHYSIOAL IMPROVEMENT ESSENTIAL.

This wag written nearly twenty years ago. The =ocial aud religous
condition of the Hindus has very muci: deteriorated during the period
that has since intervened. The reports of the two censuses that have
gince Beon held bear testimony to this fact. This did not however
suffice to rouse educated Hindus to a sense of the duty they owe to
their community to take concerted action to arrest their deterioration
and decline. But the heart-rending occurrences that took place in
Malabar in 1920-21 gave a terrible shock to the Hindus, and the effect
of it was deepened by the deplorable events which followed .in Multan
in 1922. The inability of the Hindus to defend themselves against the
organised attacks that were made upon them by the bad elements of
a sister community, brought out i» painful conirast both the physical
and the moral deterioration of the Hindus and brought home to their
minds the necessity of a systematic and well organised endeavour to
improve their condition. It has been felt that such an endeavour is
needed not merely in the interests of the Hindus as a community but
in the national interest also. For if large numbers of men of a
community spread over all parts of this extensive country, should
continue to be weak, physically and morally, and unable to defend
themselves, their hearths and homes, they must constitute a standing
gource of weakness to the country, and by encouraging rutfianly
elements in the population to attack them at their will, unwillingly
become contributory causes of creating ill-feeling and strife between
one eommunity and another, If the country is to enjoy self-govern-

_ ment, it is essential that the men and women of the couniry as a

whole, to whatever community they may belong, should be made
strong and efficient, able to defend themselves, their neighbours and

their country, as the Hindus are particularly weak.

NEED FOR RE-ORGANISATION-

. Starting from these considerations, many thoughtful Hindus have
become alive, as they had never heen before, to the undermihing
consequences of some of their social and socio-religious customs and

rites, to the social disadvantages under which large numbers of their -

community labour, and to the consumptive results of the -absence of
any systematic pyovision among them of religious education and
instruction, which is after all the most solid foundation of character

‘#nd strength. This consciousness has given rise to the desire that,

‘while continuing' to co-operate with the rest of their
"eoumtrymen in' all matters of national character, Tlindus should orga-
‘nide ‘themselves as'a community as our Mahommedan fellow-country-
men have organised themselves as a Muslim League tobring about the
improvement of the people of their community, particularly in social
‘and . réligious affairs. The Hinda Mahasabha, which is to meet at
'Ber;ares next month, has been convened in response to this wide.spread
desire. b

. QUESTIONS TO BE CONSIDERED.

It will be the duty of the Mahasabha to consider and devise means
to arrest the deterioration and decline and to effect the improvement
of the Hindus as a community. The religious education of Hindu boys
and girls, the religious instructiay of grown up men and women,
spiritual ministrations for the }d and the young, the training of
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religious teachers, the publication of ;religiou.s mapuals and text books,
will be among some of the first questions which will be laid beforg the

Mahasabha for consideration. |

Sosiel and socio-religious customs and practices, particulsrly
questions rel«ting t0 marriages  which most- vitally affeet : the
community, the econotnic and other causes of thie physical deterioration
of the Findus, the means of arresting it and of bringing about the.
existence of a healthy, vigorous =nd long-lived race will demand

solation. C » Co nooi

The condition of the distressingly large number of widows, their
education, . provision for finding them honourable means of earning a
living at their homes, will call for deep and anxious deliberation. 8o
will the pratection and education of orphans.

The condition of the depressed classes and the practical measures
which must be adopted to uplift them will claim anxious consideration.

Not the least important of the gnestions to be considered will be
what steps the Hindus can take in concert and - co-operation with the
M.homedans in particular and the members of all other communities
in general, to ensure that irréspective of the numbers of the men of any
persuasion in dny area, the bad elements of any community shall not
he encouraged or allowed to make any communal attack upon the
members of any other community, to set up their united influenceand
strength to prevent such attacks and to so punish the offender or
offenders as to minimise the danger of repetition of such attacks.

There will be many other matters which will engagze the attention
of the Mahasabha. But I hope these are enough to indicate the
importance of the conference. , ~

1 appeal to my Hindu countrymen to organise Hindu BSabhas in
every Tahsil and Talug, and to send the ablest and most trusted
representatives of the community of the place to represent them at the
Mahasabha and to take part in its deliberations for the rvegeneration
of the Hindu community which has inherited a great civilisation and
which will yet, when properly organised, contribute, in co-operation
with the sister communities of India, in large measure to make
Tndia once more great and glorious. :

NO COMMUNAL HATRED.

I also appeal to my countrymen who follow other religions, to
acoept the assurance that this endeavour to reorganise the Hindu
community, to.help it to get rid of its social, physical and religious
defects and shortcomings, and to re-invigorate it, is not prompted
hy the smallest desire to injure any fellowman who follows any other
religious persuasion, but to make the Hindus worthy and efficient
citizens of the Indian Empire, living and working in harmony with
the rost of their fellow-countrymen with mutual respect and good will
for the common good of all. We earnestly desire that all our country-
men, high and humble, of all creeds and castes, should become
religious-minded, strong, patriotic sons of India with a living faith
that we are worshippers of a common God and children of a common
motherland. We shall co.operate with them with all our heart in
overy matter we can to achieve this holy end.- May God-help us.
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EDITORIALS.
AIM OF MAN o
: OR o
- PURUSHARTHA,
. (1) The aim of man is described in the Sustras as Purushardha ot
Dharma, Ardha, Kama and Moksha. Thercfore at every ritual the Vedic:
follower wills that his activity should yield Dharma, Ardha, Kama,:
Moksha, These words belong to the group of the untranslatable words
of Sanskrit ]afnguage. Though every one of these four words are every
peculiar in themselves from their supposed synonymous terms of religious
texts other than Vedas, yet Dharma the foundation of others has very:
very varied applications in the Sastras (Srufi.Smruii) which requiree:
here an claborate explanation.  We analyse it into two divisions as |
Para-Dharma and dpara-Dharma,  That which holds anything is called’
This is its root meaning.  This holds good for its both Para

Dharma.
and Apara aspects, In Para aspect it holds the All and Everything ; and in
Apara aspect it holds the particular command of Sastras.  In. its
Paia aspect its meaning is simple and yet most difficalt to compraghend. In
-lits Apara aspect it is applied 1n most varied forms and it is comparatively
eagier to understand. o
 (2) Para:Dharma is the holder of all and everything,. This is the
maximum meaning of Dharina. , .
(@) Holder of all :—All is applied to the universe (jagat) with its
countless constituents observed by one. These cuuntless constituents are
subject to constant change. So the uniyerse is called in Sanskrit jagaf’
the ever-changing one. While the ay' or the seen is subject to constant

3 /
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directly lead. o that state of Oneness above described, because they do not
centend such a.state at all. -Besides this, the accepted principles of the
Vedas produce a specific result or fruit which is capable of following every
bemg fram birth to birth under. the name of Dharma. When one
.)mp]ete;> the cqursb of the present birth, he is separated from all his
surroundmgs ze “father, mother, wite, children, relatives, property and
above a’f] his 6wn body except Dharma.  Dharma alone follows him,”

* declares Veda Therefore the non-Vedic doctrines of religions that do

hot recognise re-birth, cannot élaxm this (vord ¢ Dharma’ in thls special
sense,

_ (4,) Apara- Dhal ma indicates Vernasrama (form and order) in its
spe(nal sense.

o

‘ (a) I‘orm or c*.:t (varna) _-Fhe universe (jagat) we mect always
is nothmg ‘but a mass of constant change. Every one who lives and
believes in the world without exception désires his natlveness to, contmue
wnthout brewk howwer good or bad it might bz, with certain alterna-
tions, "' S'istr'\ ot Veda attempts to explain its fol]owers the possibility of

suth contmumg of nativeness when they strictly follow its doctrines.

Whén 4 man is born in a certain community of whatever r'mk or in a
certain famnily ‘of whatever position, the Sastras say that he is "borh afte-
the taste’ (vasana) and action (Karma) of his past birth, Now forgetting
or. not believing ih such a natural law, men try to change his allotted state
instead of making the best use of the same. Sastra says every state is good
when it is. well-used and evefy state is bad when it is -ill-ysed and
all, states . 1are  equal, when they are  well thought over,
I?herefore Sastra insists upon well using the allotted = state and enjoying
the good and peace of such life, instead of attempting to reject. the well-
suited state by birth and try to acquire with great difficulty the ill-suited
state by birth and sutfer an ever anxious life. When people of society
act in such a way every'community or family of that society will develop
or mould a partxcular shape of character (guna) and work or profession
(Karma). It is this developed shape of character and work of &
community, we call in Sastra, the varna (form or cast), In the Vedic
society, such moulded shapes of communities under the name of ivarna
or cast are existing eternally in nature, and the Sastra demands the ups
keep of the same and such an upkeep is called Dharma in the Sastric
literature,
(b) Order or stage (Ashrama) '-Of the beings, man would have ty
pass certain stages. He alone xs capable of bettering his style and
quality of hvlng-‘ 1‘004 (Ahkr) Sk'ep (Nldm) fear (bhaya) gexual appttue
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(maidhuna) are common properties for botix men and animals ; knowledge
(gnana) alone is the special advantage of man. If he would not avaij
himself of it in his life-time, he would be missing the greatest opportunity
that is peculiar to his kind, If man contents with eating, sleeping, fear
and sexual congress alone, he is no better than an animal in human form
Most men having had animal life during their previous births are
accustomed to content with the above four things only, Yet they have
come to human birth to acquire that knowledge that is peculiar to
mankind and still they are apt to forget that special misssion on account
of their prolonged habit. Very, very few men in the world only, say one
or two or at most ten in a million . men, would realise the importance of
this knowledge and prepare themselves to the occasion of becoming
« real-men”’ (Manishi) backed up with his past accumulation of worth

' (Samskara). Therefore Sastras remind these men of the orders of life

they have to run in order to have the advantages of a real man instead of
an unconscious course of life of an animal. When a man acts up to the
advice of Sastras, he will develop diferent successive stages each
possessing  bigher and higher degree of progress and better and better
capable of unveiling him, the comprehensive knowledge, the material of his
source of origin, being and end. Itis such developed stages of degree
of the knowledge of a man, we call in Vedic language, the order of stage
(full explanation in article Varna-Asrama.) |
(5) Special application : —If the word I)lmrma. is confined to its
gmeral or minimum meaning righteousness, it would not be applied to
Varna-Asrama ; because in no society, other than Vedic, “casting of
communities ” and “orders of life” are considered as righteousness.

' Whereas in the Vedic society “ cast of communities”’ and “ orders of life

(Varna-Abx ama) are held as supreme righteousness. Therefore we call the
special meamng of Dharma is Varna-Asrama. There are four casts
(Vam'lb), (1) Brahmana (2) Kshatriya (3) Vaisya and (4) Sudra. There

four orders (Asramas) (1) Biahmacharya (2) Grihastha -(3)
Vanaprastha and (4) Sanyasa. All these cight words are peculiar to
Vedic society and culture, like the word Dharina, the subject-matter of this
article.  So they too require as much as an elaborative explanatio_n as
this. Yet these words have been translated vaguely* into (1) priest (2)
ruler (3) merchant (4) servant and (1) bauhdor (2) houschclder (3) forest-
dwellet (4) ascetic.

#To remove this vagueness, we devote /{n our Journal separate artxcles to each of the
bove eight words. /

(
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- The life and Verser of Rishis is ‘the authoritative meanmg of

ﬂm Apara-Dharma, ! H y
- (a) Rishi life and vérses :—Any 1ehg|ous or pious man cannot be called

a RlShl, as it'is cmtended by most of the moderns. Rishis are entirely

difrerent from sages.  Sage aspect may include in Rishi Hfe,
whereas ©  a ‘sagedlife is not  sufficient for Rishi-hood.  Rishis

are of three kinds, (1) “Those ,who are associated with the mantras of

the Vedas (I\Iantra"-‘Rishis) {2) those who are ass¢ ciated with the kandas of

Vedas (Kanda-Rishis) and (8) those like Bhiagavan Veda Vyasa who  eatned
an equal worth of life of the above two kinds of Rishis by being born
their line without 'a break (because all miankind are directly or indireetly
from Rishis only) of {he Vedic order of life and by following the footsteps
of ‘theif very life. ' The action’of the early followers of a certain art or
science is based m:ofe oni ‘practice rather than on thcory. This statement
may not be mtelhglble to the wostern or westernised mind,  Bat it is true
as far asthe Vedic $ociety is ‘concerned ; because in the Vedic society
practice goes before |theory whereas in non-Vedic society ~theory " goes
béfore practice. The above mentioned Rishis are early followers” of
Vedas at the beginning of every Kalpa (the grand division of the eternat
time conceived). . The acts of these Rishis that are ffeqllently observed in
Sruti-Smruti and puranas are concrete expositions of Dharma, There,
their lives are followed by thelr weighty expressions that  are ‘equal ‘i
- importance to their actions.

(b) Authorltallve m:mmg —W hen the implied meaning of a versmn
of speech is. very wbstract it is then only needed an explanation’ by an
example in concrete form. There are no greater abstract expressions than
vedic versions as there is no greater elastic language than Sanskrit, If we
are to say the meaning of the word Dharma in one word, it is the very
meaning of the Vedas, (Srutl) Such is the fathomless depth of the
Vedic versions, Therefore several Smrutis under the name of Dharma
Sastras are given by Vedic Rishis, These versions are the science of
Dharma that concretise the abstract versions of Vedas, There are nothing,
parallel to these versions of the Rishis (Dharma Sastras) except the very
actxons of those Rlshxs , . .

7.

EDITORIALS—AIM OF MAN K¢

¢

h/ealing;(Shrolrcndri_vam) (2) Sens: of touch (Twagindrivam) (3) Sense of
seeing (Drigindrivain) (4) Sense of smell (Ghranendrivam) and  (5) Sense
of taste (]\’aszuwndri_\'(inz). These ars the senses of the !perception
(Gnmwndri'ku\ns). Besides these, there are five senses of - action (RKarmen-
driams). ‘They are (1) Faculty of specch (Pagindrivam) (2) faculty of.
\\;alking ([)zldumh‘i_\mn) (3) faculty of handling (pancendrivain) (4) faculty
of excretion (Payvindriyamy and (3) faculty of gencration (npasthendrivamy,

The Sastras describe the body of a being as chariot (ratham), the
senses as horses (dshwa), the life as axes, manas (the thinking faculty of
mind) as reins : buddhi (the discriminative faculty of mind) as the driver ;

_chitta (the cognising faculty of mind) as the controller, apparent self
* (jiva-Atma) as the possessor of the chariot (rathi). And the cbjects like

sound, forms, etc., are the ficlds to move about. Theé body is the ontermost
and the innermost is the appwent selt  (jivatmi) (explanation
in article “Jiveswarajugat”. (The outer things cequire the help of inh_er
things, whereas innet do not require the help of outer things, The
senses, the outermost need the help of inner things, manas, buddhi, chitta
and Ahamkar (jivatma) —what Vedantists call Ahamk.ra, religionists call.
jivattﬁa—to‘act, whereas the innermost apparent self need the help of none
of its outer things chitta, buddhi, manas and senses,

T . . .-
. Why should these senses be restrained or confined ?  In  their

uncontrolled state, they should be of very irregular and loose temperament.
They are apt to go beyond their jurisdiction ; they are apt to neglect their
proper function. Therefore they are required to be regulated or restrained
. by something ; otherwise these smses like uncontr olled horses throw the
hody, the chariot into pits of passion and drag it on mountains of
dlﬁcultles causmg damage to all the above including themselves. There-
fore. Buddhi the driver should, for the safety of all, holl the senses, the
horses throug,h manas, the reins, As the senses roam about their fields
such-as sounds, forms eto., they would feel attached or repulsed by these
ob]ects This is the natuml c0ur:e of unrestrained senses,  But if the
senses remained neutral or unmoved either with atfection or dxsqﬂ'ectlon
towards the objects they move about, then they wou! 'd be known
as restrained ones, The man passing throngh a forest of woil gnown and
ill-grown trees would feel neither passionate on looking the weil-grown
trees not would be dejected at the sight of ill-grown ones.  But when he
passes his own garden he would be ?werioyed over the well-grown trees

(,
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and over-anxious about the ill-geown ones. When a man meets in- a -

public gathering healthy “and sick, beautiful or -ugly people, he woud

neither feel happy at the sight of the healthy and the beautiful,nor unhappy .

at the sight of sick and ugly men, But if he meets in his. private
house . the same, he would not remiin neuiral. He would not keep:

the balance df‘;g mind, He would be happy when things go on, well,
and unhappy when they go on ill. This is the case with  a man,

of uncontrolled senses. But the case of a man of controlled senses
is entirely ditferent. ~ He will rem'tm unavowed either with ‘affection
or disatfection with His own - He will hear tor hearing’s *gske’
he would not contemplate, the better or the worse side of it and feel
happy or unhappy.  He will see for seeing’s sake, he would not bother - .
further and so on. This is known as controlling senses. In this way-
only one can cross the duel ocean (dwanda samudram) of passion and:
hatred (raga, dwesham). Secondly, in this process of controlling senses;’
they would be Feld in their proper jurisdiction, and they would maititain
théir just inter-relation. That is to say, the tongue would speak what the
eye saw, what the ear heard and so on. Thus it will maintain the truth
(Sat\am), that is much emphasxaed throughout all Vedas and other re]igmns.

S
(b) Vedic and religious meaning :—Both Vedic and religious men.

entertain that this world is a miserable oe, While Vedic man finds the
impbssibility of the existence of a world (no misery mecans no world
explained in article Athma) if he wants to be free froni misery, a religious
man finds means to reach or catch an another world for frecing himseif
from the misery of this world. While the art of controlling senses is more
easy and practicable under a disciplined and systematic engagement (details
in Varnasrama articie) of time for a Vedic man, the lot of a religious man
is not so easy as his time is not so occupied. Though each party aim at a
distant goal, both  have the same common  start.  Both have to divert
their senses from this world being miserable for both. Though the extent
and method of control may ditter according to their purpose, yet it 'is
all the same as far as restraining senses is concerned.  As this aspect of
Dharma, i.¢., restraihing senses s necessary for both Vedic and o(ﬂéf
rehg:ous men, we call it Vedic and religious meaning,

(To be continued 1n the next numbﬂ’-)
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CONTRIBUTIONS.

" THE CHRONOLOGY OF SANSCRIT LITERATURE. Vil
By His Holiness Sri Kalyanananda Bharathi Swamy, T.T. &
D.V.D., Balaswamy, Sringeri Virupaksha Peetham.
By the bye, with reference to the position of the Saptarshi, the

" dates of some important events have been given by the Purana, a

discussion of which will be of much use in the investigation of
chronology.

" The period of time between the birth of Parikshat and the
installation of Nanda consists of 1050 years, so says the Purana.
From this it appears that Nanda ascended the throne in the 1050th
year of Kali. But a perusal of the periods of time given in the Purana
as the reigning periods of the different dynasties that ruled at
Miiga.dha. will give us 1500 Kali as the date of accession of Nanda;
Whlch can be realised from the following table :— ‘ ' ‘

Dynasty No. of Kings Years.
1" Barhadratha (Post Bharata) 32 1000
¢ Pradyota 5 138
3 Saisunaga ‘ 10 360
4 Nanda ) w10 100
5  Maurya 10 137
¢  Sunga . 10 112

v Kanwa 4 45
8 ‘Andhra 30 456

9 -Andhrabhrityas (Guptaq) 7 45
‘ 108 2593

.Now comes the conflict whether it is 1050 Kali or 1500 Kali, the
date. of Suvcession of Janda. A difference of nearly 450 years is seen,
How to correct this copflict of numbers ? Parasara has his highest
authority in the testimony of Astronomy; and corrected the blunder
referring to the position of the Suptershi which stood ift the same line
with Magha in the time of Parikshat; and occupied Purvashadha
(Delta Sagittaii) at the time of the installation of Nanda. Purva-
shadha is the 11th constellation from Magha. For the Saptarshi to
travel from Magha to Purvashadhg it requires nearly 1170 years
utmost. So the installation of Nunda should take place only in the

1050th year of Kali and not in the /‘f;()Oth vear of Kali. Parasara does
4
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not stop with this. He quotes another parallel instance as well whose
date is of much advantage in the annals of the world. That is the
date of Buddha, \The Purana says that from the time “of Nanda, Kali
begins to develop i.e. from 1050 Kali. What does Parasara ‘meun by
this ?. The development of Kali means the fall of Vaidikadhurma and
the dévelopment of Buddhism. From thig he means the deve]opment
of Buddhism which should naturally begin to develop 'in its‘full colours
from the-death of Buddha, which ought to have taken place- ‘Yery near
before 1030 Kali. This- date can aptly. be corroborated by a olosd
examination of the - Jkshwaku line of" Kings, in - which - comes
Suddhodana, the father of Buddha as the successor of Sakya, the
contemporary of Ripunjaya who left the throne at 1000 Kali. Hence
Suddhoaana ought to have succeeded to Lhe throne at 100() Ka,h,
Buddha is described by the Purana as the son of Suddhodana 3 henqg
he cught to have lived between 1000 and 1050 Kali. If 1050. KalL be
taken as the date of accession of Nanda and the development of
Buddhism then the date on the minor rock edict, No. I, ¢ €., 256 from
the departure of the Teachnr& would prove correcé. If 1500 were to be
taken as the date of Nanda, the date of succession of Asoka who came
. 934 years after Nanda, would have been 1734 Kali nearly, which
~ would throw Asoka 684 years distant from Buddha and the rock edict
that was pubhshed in the 18th year of Asoka's reign should have
borne the date 706 from the departure of the Teacher.

* It is to correct the historic discrepancy from actnal truth. Para.
sara gave the astronomical evidence and justified the date of Nanda as

1050 Kali—when only the blunder of 450 years can be removed with

certainty. Hence we have to understandifrom this correction that the
ticwe from Somapi to Nanda is 1050 and not 1500 years. With refe-
rence to the Suplarshi and to the hlunder. of 450 years much fuss has
hitherto been made by the critics but to no purpose ; for the reason
that they could not understand the true idea given out by Parasara in
- Vishnu Puarana;so it can be neglrcted for the purpose of better mvasth
gation. Now coming to the exact date of the death of Buddha, we
have this piece of correct information from the Minor Rock Ediot
No. I of Asoka; that Buddha departed 256 vears ulterior to the Pablts
cation of the edict; the edict was published in the 18th- yca’i"of ﬁﬁi’

reign of Asoka. Ascka came tothe throne 234 years aftér the ‘0&6&35’ '

sion of Nanda.. Hence 231 plts 18 i.e. 252nd yedr alter the Kboeshivl
of Nanda, whioh is ereckoned,/fas the- 236th year Hftor mﬂﬂglmw

Buddha ;' henoe: ‘Buddha ought tol hwyedicdi oty & yeubdBefdr@HY §
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coming to the date of Chandragupta which has been reckoned as the
line of demarkation in Indian Chronology, we can very easily ascer-
tain from the date of Asoka as well. Bindusara, father of Asoka, ruled
for 25 years; and Chandragupta was the son of Bindusara ; hence
Chandragupta ought to have died in 1260 ; Chandragupta ruled for
24 years; hence Chandragupta was the king of Magadha from
1236—60 Kali—7. ¢., 1866 —1842 B.C., which date has its wonderful

 harmony with the corrected date of Alexander the Great as well,

whose death was proved to have taken place in 1854 B.C. Occidentals
should really be congratulated for having found out the Greek syn-
¢hronism and established the contemporary relations between the

‘Indian and Grecian Histories ; but sorry to say that they have strangl-
. ed the' grandeur of the two histories miserably by adopticg the worth.

lessly fallacious Biblical Chronology as the standard. A close follow-
ing of the Alexandrian era and the era of Kali would have placed them
on an unshaken foundation, which they did not do. Hence the
cornflict and confusion. Yet it is not too late to mend. :

REVIEWS.

THE HINDU MAHASABHA AND ITS REPRESENTATIVES.
The question before us is that, who are the Hindus that these men
are attempting to represent and that, how for these representatives of
the Hindu Sabha that gathered at Benares under the lnad of Mr. M. M.

Mhalaviya, represent the Hmdu society.

In the first place, Hmdu is a word coined, after the name of Sindhu
by ‘the' barlier batches of foreigners (Greeks etc.) that came in
obntact with the natives of India, to apply to the people who were
living on the banks of the Sindhu ‘Indus’. During the Muhammadan
afid’'Christian occupanom of India, it is applied to dencte the various
ddpbmmatitms or sections of the original inhabitants of India who base
tReib roligious, socml orders, customs and traditions on the Vedus and
DTmrma-sastras It is in this sense only that the word Hindu is known
t¢ 0116 people of any part of the world. Later, for legal purposes,; the

nhsh Government included, among the list of Hindus, their latest
rebels such as Bra.hmo and Arya Samajists who have no:eparate laws
of their awn. These social Hindus, finding the Hindu laws
insufficient to meet their uncontrolled lives, which they have
incorporated in the name of their religion, are going in to the Indian
Government to enact special laws for them such as Widow Marriage
Act etc. which are already onjoye;i‘ by the outcaste tribes such ag

/
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Panchamas etc. by right of their customs. Thus the Hindu society as at.
present copsists both Hindus proper (Braiwma, Kshatriya, Vysig and

Sudra) and socials both old rebels Panchamas and new rebels Brahmo .
Saméjists etc: but if we go beyond this newly coined word Hindu‘kan;‘d ,‘
arrive at the real significance of Vedic society it would then include al] .
the three main divisions of mankind i, e. (1) (The Vedics proper,z;iz .
Brahma, Kshatria, Vysia, Sudra) and (2) the earlier out-vedics \viz’:f'
th'é‘Panc}xama.s and later out.vedics Brahmo and Arya Samajists, and
(3) the earlier out-vedics—can now be called non-vedies,—the Buddhiust.‘
Christian and Muhammadans, etc. '

- If the Vedics (the followers of Vedas) stand alone to take care
their own special interests, religious and social, from the interference -
of others, they will forin the Hindu society proper, If the Vedios
(Orthodox Hindus) join with their out-gone people of old i e..
Panchamas, and new 7.c. hirahmo and Arya Samajists who are conscious:
of their separation from ine main Hindu society, to defend for their_
general interests,  religious, social and political, against the ‘
interference of others, that combination will constitute the Hindu
Sabha general. And if the Vedics take into their fold the whole
mankind i.e. all the nations, religious and political, without disturbing
their religious and social principles, for the purpose of infusing the
sgpreri;a principle of Dharma —Lokuha Samasthuha Sukhino Bhavantu;--
Let all the beings of the universe be happy -into the minds of the
-willing among the people, then such a congregation goes under the
name of Vedic society general. These are the only three reasonabley
and profitable ways for the Hindus to adopt. ‘

The Hindu Sabha that is conveyed by Pandit Malavya and Swami .
Shi‘addbaganda falls out of the above mentioned types. Swami
Shraddhananda said: the definition of a Hindu agreed upon KWa.s any
one who professes a faith which originated in India. He further says
that Mr. Dharmapal, the Buddhist leader, assured them that China
Japan and Siam and all Buddhistic countries would join in this Aryaj;,
federation. In this transaction the social Hindus might expect some.
increase in their political prestige, by associating themselves with these
Buddhistic countries, that would enable them to get a better treatment
from Muhammadans and Christians, and the Buddhists might expectf
some commercial interests in India. The European Nations in the by-
gone times agreed upon an intimacy in their common purpose of
exploiting other countries until at last that intimaocy developed into
the recent European war, in spite of their common religious bord of
Christianivy- We have no objectign if these men sueceed in orgarmising
a federation iof different. ;’p,ik_&hs:,,ofﬁ\sintted in.Indis. Even the very

\
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start  demands a strict mutual non-interference in the internal

' principles of these faiths and even granting that asuccessful outcome
of such an organisation, it would have to meet—(because a unity that
is not based on'permane'nt necessity fails) after some years it will have
to share the fate of the European history. It is inthe face of such
possibilities and prospects, that these social Hindus, with the help of
some mercenary Pandits, bring to bear pressure on the Hindu society
proper to forego their foremost religious principles such as untouchabil.
ity. This is the worst part of the business of the Hindu
Sabha at Benares. '

Let us note whether these men can remove at least the real current
difficulties of the society in spite of their childish play with these
eternal principles. When a resolution regarding the Madras Religious
Endowments Bill, asking the Viceroy not to give his assent, put
from the chair, the president had to withdraw the resolution on
account of the opposition of the House, as it was not acquainted with
the bill, although the president said he was very keen on the
resolution. From this, it is clear how far the representatives are
acquainted with the current affairs of the society. : '

The movement shows the want of self-confidence to withstand the
current  * struggle for existence” on the part ¢f these Hindus which
is due to the neglect of the principles of the Sastras. The proper
remedy is not in the going against Sastras in the name of timely
modifications, but in understanding and following the same. There is

_ np need for any organised Sabha to prepare people for the neglect of
Sa.étras. Because they are already doing it under the influence of Kali,
" On the other hand the present cunditions of India demand, of the
Hindu society general, an organisation on the lines of All-India Muslim
Léague for the purpose of protecting their respec.tive faiths (without
attempting the vague corrections) and the political interests.  K.V.S.

| INTER-NATIONAL AND CLASS NEWS AND VIEWS.

v HINDU MAHASABHA AT BENARES.

THIRD DAY'S SITTINGS. (AUGUST 22.)

.1 The following resolutions were put from the chair and
adopted unanimously :— :

- (1) This Mahasabha expresses it~ coniempt for the action of those

rowdy Mussalmans who attacked t?é procession of Shri Jagannathji at
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Ajmer, burnt Hindu temples, broke idols and beat and robbed the
innocent Hindu population and offers its symipathy and condolendes to
the families whose members have been killed by rowdy Mussalmans. ‘

(2) Thls M ba.sabha. is of opinion that, the time for Arateea of
Hmdus angd I\];rqu of Mussalmans is a fixed one and hence both . shqm
perform their re}}glou,s functions with pcace and quiet. This Mgbp-
S4bha expeots tha,t Mughm leaders will not let fights about Ariee gnd
Nxma.z occur m future : ,

This Mahasabha expresses its sympathy and admiration for the"
- Hindus of Panipat who, for the protection of their religious prlnleges,
observed peaoeful hartal for ten days.

RE-CONVERSION PROBLEM. .

The next two resolutlons re]ated to the reclamation of Malkanag,
and conversion of non-Hindus into Hinduiswu and it is a matter of the
greatest satlsfaptxon that leaders of the ortbodox Pundit party proposed,
and supparted .it,. The. speeches of Pundits delivered in support of
these resglutions were in keeping with the spirit of the time -and .they.
removed apprehensmn in the mmd of the people and assured that they
would not go agmnst the spmt of the time, that they would give their,
support to openmg the door of Hinduism for" believers in other faiths-
and that there i is gmple scope and many an injunction in the Sastras
to admit those who wish to come into the Hindu fold.

Pundit  Gridharsharma Sastry, Principal, Sanatanadh‘arm.
Onental College Lahore, proposed - ‘ ' '

This Mahama.nda) is. of opinion that it is by all means proper a,nd‘

desirable to reclaim. and admit in our society, after Prayushehitta;
according to. Sastras, -all those Malkanas who are for some years.
called Neo-Musiims, who follow the principal customs of Hindus and
whose marriage relations are pure, whether they be Rajputs:
Brahmans, Vaishyas, Jatd; Gujars or of whatever community.

This Mahasabha expresses its great pleasure and satisfaction on
the reclamation and admission into the Hindu society of those Mal-
kanas and hopes that the Hindu societies with which they are connected

will gladly and heartily welecome them back. i,
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Mahamahopadhyay Pundit Hathibhai Sastry of Jamnagar,
Kathiawar, proposed :—~

The feeling is strong at present among the Hindus that the Hindu
society is dwindling and becoming weaker day by day on aceoant of
its doors being open for easy conversion and being outcasted from
Hindu society and its doors being closed for conversion and admission
into Hinduism* of outside people and hence recognising this to be
a time of transition (Apatkal) this system, process or custom should
be stopped. Realising this feeling all over India and the iransition
and the change in time this Mahasabha resolves that a committee of
Bcholars (Vidvat Parishad) be appointed by executive body of the
Hindu Mahasabha which, from the point of view of public good and
need of the time and the country, should deliberate upon this question
and give its advice tothe lixecutive body of the Mahasabha as to how
and how far this feeling and desire all over the count-y can be satisfied
according to the preachings and interpretations of Sastras.

‘ Mahamahopadhvay Pandit Jayadeva Mishra, a stalwart among-
orthodox Pundits, seconded this resolution. Pundit Satyacharn Sastry
of Bengal, Pundit Haranarayan Sastry, Professor of Sanskrit, Hindu
College. Delhi, and Pandit Ha.nha.rqwarup Qastry of Punjab supported
th is resolutmn

THE FOURTH AND LAST DAY'S SITTINGS. (AUGUST 23.) : J
The following resolutions were put from the chair and accepted :—*

(1)’ Forthe protection of moral and religious education and ¥
livelihood of Hindu widows the educative body of the Mahasabha with-
the advice of a committee of scholars do place a scheme in the next
Mahasabha

' (2) In the opinion of the Mahasabha, for national strength and
protection of réligion it is essentially necessary that girls before 12 apd
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- boys bofore 18 should not be married.

3) This Mahasabha welcomes Hindu brothers returned from the
Colonies and requests their communities to give them all their old ‘
privileges and afford them all facilities according to Sasiras..

_ {4) This Mahasabhastrongly condemns the unjust and partial
treatment meted to Indians in'Kenya and 'pmciaims that a* lohg as Ca

B Hmdulsm is a wrong term.  There can be nosuch re’ igion as Hinduvism, but thei’e‘ are
various faiths such as Saiva, Vaishnaya, Salti, and Ganapatliva, ewc.. az!
Adwita, Vishistadwita and Dwuita, etc., that are base! onthe com
Dharma of the Velic followers (1inlus proper gr real). Yot it is
such & wrong term is adopted in a Sabha wherg several Pandits p
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man of the third type ; he will persist to experiment the same in spite of
his feeling and knowing, but he would aveid it after one experiment,
The worst man would not stop even there; he would be repeatingly
going in for such things in spite of repeated safferings. Then comes the
queéstion of testing the genuinity of one’s own mental suggestions. This
is well illustrated in Mahabharata in a discourse between a Rishi and his
disciple. T}Je'student was recciving instructions on Dharma fot ‘several
vears ; as it. is{a;vast subject and every aspect. of it appear to be equally
important, he wes perplexed as how to commence with it in 4 simple way
so as to cover up the essential principles ‘o all the aspects  of Dharma,
Then the student said O Gura, I ammuch perplexed of the vast field of
Dharma you tanght to me all these years. 1 fear my abiiity angd worth
would not be sufficient to fulfil such a task. Yindly prescribe e the
. simplest possible method that would contain the painciples of Dharma
in concentrated form. The Rishi said «O Shishya, if one behaves
towards others in a manner he expects others to behave towards him,

independent of the attitude of others towards him, it is the foundation of

all Dharma. In that lic the active principles of Dharma,”

(b) Non-destroying (Ahimsa)— Destruction is being carried out in
three ways, mental, vocal and physical. It may sound strange to
some men how destruction takes place mentally. The possibility of this
can be well illustrated by drawing a comparison between good old days
of our -ancestors ard anxious days of our own modern times. Our
ancestors, each willing the weifare of others, at the sacrifice of their. .own,
maintained a peaceful .world. “In our own times, each willing the welfare
of one’s self, at the sacrifice of others, we are feeding unrest by our every
‘move and attempt. The present psychology ofjthe ali-round unrest of
sthe world 'is mostly due to this mental attitude of this so-called
civilised age.  And another strange thing with this modern civilisation is,
that each thinks, if not talks, that othess are wrong and himself right,

while eve:ybody directly or indirectly contributing their might to the

grand unrest of 'the present world.  Unless the angle of vision is changed,
the attempt towards peace is vain, . There is much distruction going on
mentally. Most people, having no idea of non-destroying, think that they
are adherents of the principlc of non-destruction (Ahimsa). As a matter of
fact, there is no such thing as non-destroying, pure and simple in this
world, nor is it possible, under any variety of conditions, or at any time in
this world. The Ether or space (Akasha, the uir or atmosphere (Vayu)
and earth are all pervaded by living beings, There js no matter without
living beings. Even the great Rishis who could live upon air and water
could not help without contributing their least part towards destruction.

Therefore in every act destruction is inevitable. If any one should stick -

up non-destroying, it would be impossible for him to continue or pull d

his very life. Yet it gives shelter, for some hypocratic leadets,” who

when they cannot resist their formidable opponent or opprésser, advocite

A

themselves that they are guided by the strict 'pr;ngiﬁles of Ahixpéa;’ »

TR

. Thencomes the destruction by falk or speech. ;—Some ace jn the hahit

of destraying the activigy ‘of others \by' disconraging talk and think th’aﬁi‘;' )

{

7

~

EDITORIALS—AIM OF MaAXN 3

e e e ey

they are not committing destruction. A discouraging talk or criticism without
a remedy is nothing but a process of destruction. If one does not know
the other side of the question, he has no moral right, simply to criticise or
talk discouragingly, Much of the modern talk, either between nations or
communities of a nation, is guing on in this faskion, One understands that
another is wrong, because the Jatter’s action is detrimental to him ; bnt he
does not know nor propos¢ how to mutually adjust things; because in
most cases both the parties would be involved in wrong though there
may be ditderence in degree, This is as fur as honest criticism is
cuncerned, as we do not propose to bother ourselves with dishonest critics,
In ancient days such ciiticism without prescription is very rare. In
those days, a man would not come out hastily as soon as he feels
some trouble from others, without considering 1o what extent he is
responsible in the matter, knowingly ‘or unknowingiy. Thus while
much destruction is going on by talk, most men think that they merely
expose others fur  correction, though no such, thing is possible in that
fashion.

When we come to the physical aspect of destruction, it is equally
mysterious though it appears to be simple.  We have stuted above, it 1s
sheer impossible to maintain even life, if we want to avoid destruction of
whatever kind, as all matter contains full of living beings and every being
happens to be the food of another being, All beings commence from
and proceed towards human beings, Man is in the centre of both
higher beings Devas (gods) and lower beings like animals, and trees etc,
In men all senses, the source of all action, are.dn full developed conditions,
When he uses them in right use, he would get a higher birth (Deva),
when he would develop supervisions to enjov heavenly pleasures (Swarga);
when he abuses them he would get a lower birth wherein he would !cse
the potentiality of senses and remain with latent senses to undergo a
dull 3nd dumb life of a trec or animal as the consequences of that abuse,

* ‘The ditference between being and being is not in body but in senses,

The more the senses developed, the better the pos:ibility of self-realisa-
tion ; the nr~arer the possibitity of self-realisation, the worthier becomes
the fife of such a being. Therefore the destruction of higher beings
carries greater scnse of destruction than the same with lower ones ;
the lower arg preferred to higher. When one can manage hls life with
lower and goes in for the destruction of the higher, he is held to be the
real destroyer, for example, when man could live on vegetables, he goes in
for. animals, that could be easily avoided and becomes a greater destroyer
than the vegetarian, 1If one manages his life with the lowest possible
things, he is held as the real non-destrover. Therefore, non-destroying is
applicable to. the action of those who manage their atfairs with minimum
possible destruction and who keep away from destruction as far as
possible in his power.

(¢) Charity and oitering (Danam).—Charity invulves fulfilling and
helping. Fulfilling is the act of completing the wurk or desire of othgrs.
This might be done either by giving a helping hund or by not putting
obstacles in the way of theirs R Wheres hc\ping can never be done by mere

-
'
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notstanding as an obstacle, . It'is done always by providi ; i
something, .Offering is the dct of giving somethir?gl;s A p?-%gro:ufgg;gf
though both charity and . offering is nothing but giving sometliing t(;
others, yet there is a ditference between the two.  Charity is  always bein
done by a man of means to one of no means. It is done out y(.;f itg
whereas an_otfering nged not be always done by a wealthy man to onr:e 3{'
poverty. On the other hand, mostiy an offering is given by a man of lowe
worth to ope of higher, whether man or god. 1tis done out of rat'tudr
or reverence. The word Danam in Sanskeit includes all the tgea.‘x:'im ;
of the above. It is saidin the Shastras that there is nothing in this w lr'ig:l
for a man of nobility.and sensibility, that he cannot part with for the (5) k
of others. This spirit is amply exhibited by the great Vedic men 'l;‘\he
Vcdxc. historical series (puranas) contain innumerable personalities .of‘th i
description.  King. Kasya gave his life to save thelife of a brah .
Pratharthana, the king of Kasi (Benares) gave his eye to a Brahma m‘an.
sgbstit_ute for his spoiled one. Balj, the lord of over-space worlds an abh‘a
kmgdom of three worlds to Bhagavan Vamana, an avatar of Mal’a ga.v‘e 18
Gaya, the ovetlord of this whole earth (then seven continents) ,w:"}fls,“m’u;
land for Brahmans on one occasion, so did Videha and g]‘am' 'dlb all
Emperor Dharma gave his whole kidgdom {Whole India) to Bh(; I
Vyasa. And above all the Kshatriya kings, of the Vedic world anowga\;zn
out-vedics, now known as non-vedic tribes, to have their o,wn\waeda ;
to qeveloplnent, af..‘er the.ir own fashion, without interfering with };h‘n'
tihggzgh they were gifted with all might to check them and put'.v Ahen;' ?:n :
?helr own way for temporal life at least, when spiritual one is itﬁpossiba;é er

" (d) General meaning :—In the Sastras, Dharma is divi i ‘
. e \ Lo B ' ¢ 15 divi
main divisions .(1) Specific  (Visheshay (2) general (Samas;g) n é°~tf;’i°
Dham.la is described in the sccond section of this artigle, It .pre‘s‘:::[l,éc
4 particulat life-cCourse 'to every section of the Society. A tr‘la'r; b 0‘;‘;

in particular section would have to foilow that particular coure of life:

and would be immoral to take the course of another : ; &

Dharma is one andthe same for all sections of ers’()ckv:?;ereel?hg??}?:a!l
pri’nc:plesﬁ 1, ¢ z)zctipg'up to conscience’ (2) nbn-dest‘rovi’ng .(3) ' (:h'a'ri%’e
and orfc{lng’ are prescribed to one and all without distiactibd b‘f
community, religion, position or rank. If one section of the society wete

to encroach upon the work of another section (Specific dharma), matoal

unity, love and good behaviour would become more difficult to - maintaih
in the ssciety. This is evident in the modern life of Hindus who are
aping the western competetive life. On the other hand, the mutval unity
Jove and good behaviour would become more easy in the society if ofe
and all practise the above principles, that is, the general dharma. And this
portion of Dharma (general dharma) only under principle such as “ fulfif)

and not destry " is much advocated and apprecieted by the indirect religions
such as chivistianity, as they are ignorant and have no access to specificpaft

that intludes this aspect as well, and brings more accomplishments, As
these principles are s.nctioned in the Vedas to one and ally  irrospective, of

- caste and formi(varnpashrama), countey and society, they -go . undg A

- pmime of gengrahdhagma,
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(8) Apara-Dharma scientifically means Niyafli o: orders of nature,
time and society.

(a) Niyathi as the scientific meaning :—while the “law of nature’
(Karma) is unknown to the senses, the order of nature (science) is known
to the senses, though both are the natural consequences of action. While
religionists attach more importance to the ‘law of nature’ under the name
of Karma, by direct celigious such as Hindu faiths (Vaishnava, sikti and
Saiva etc.) and under the name of God’s will {ch:istianity and Muham-
madanism) and phenomena (Buddhism) by indirect religious, scientists
attach importance to the ‘order-of nature’ under the name of chemical and

physical Jaws. Whereas Vedas 1ecognise both the contentions of religions

direct and indirect and the scientists, besides the - order of time’ (Kala-
Dhar mam) and ¢ order of society ' (Loka-Dharmant) that are peculiar to the
Vedic teachings. Therefore the meaning of Niyati (on untraslatable
Sanskrit word) is the combiucd sense of the phrases (1) order of .nature

©(2) order of time (3) order of society, These orders are called scientific,

because they yield a systematic and accurate results.

() Order of nature :—What the scientits say chemica! and physical
laws under the name of scienee, we ¢kl it the ¢ order of nature.” When
anything produces an unaltered tesult under unaltcred conditions it goes
under the name of order. The examples would be countless,  The whole
phenomena is nothing but a repition of things with their repeated resulls
under similias .conditions. Air (Vayu) always dry up {hings ; fire (agni)
burns ; water finds its level ; m:mgo-trec. grows out of its own seed ; lion
begets lion; four multiplicd by four 1is always sixteen ; two parts of
oxygen and one of Hydrogen always yield aqua (water).  As  these things
occur in nature we call them, orders of nature’ (prakriti-Dharima.)

~(c) Order of time :—The eternal time, that s taken for granted by the
Vedas, is divided into four great series of ages ()iugas) Krita, Treta,
Diwapara and Kali. In first yuga, Dharma runs 1o its full strength, in

bl

the second yuga, threc fourth, in the third yuga -half and in the fourth’

yuga one fourth of its strength. As the ages descend, Diayina descends
gradually giving room for adharma (corruption and, adulteration), and as
the ages ascend Dharma ascends gradually destroying adharma and
téstoring Dharma. Again, the life time of any society or individual does
not run ‘evenly. Sometime it is favourable to them and other time it js
unfdvourdble, And as a rule, cverything is subject to change as time
changés. As these changes regularly'go with change of time they are

" known as ‘order of time’ (Kala-dharma.)

* . (d) Order of society :—The conception of the society asa whole
extends to the unseen worlds beyond. A man of India believes a statement
that so and so exists in the countries beyond through a reliable record of
history or report of persons, The belief of this Indian depends upon_the
strength of reliability of the history or.man that makes that statement, So
also a Hindu has tp believe in the vast society that includes the Devas (gods)
of the over space (Akashr) worlds, because this 1s stated by their beginning-
less Vedas and forefathers the Rishis jyhose authority is more reliable than

/
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any hiztory or the person of the above kind. Hindu has to - respect and
obey the members of this vast society who have a right of respect bythe
Sastras. From high gods of the heaven (Swarga) down to the headman of
his own class or family, a Hindu has to obey and this cornmand ‘of the
Shastias has been implicitly obeyed by the Vedic followers until the advent
of the so called modern ¢ivilisation ;or. non-Vedic contact, This prirjci;iie, a

Hindu wounld have to observe as long as he maintains dualic consciousmess

(Dwaita bhavam), that iz, be, the seer is separate from the, world, the seen,
And when one overcomes this state fie is no more bound by such a principle
as it' is impeacticable therein. Even such men are bound by such ordérs ‘of

society, when they appear to lead an active life and possess a corporeal body. -

Tkis is the order observed by Vedic followers. In other societies, men have
to believe and obey the commands of their respective prophets (religious
heads) and in the gods' in their specific description. As this * order is
regulated under the traditions of their forefathers, it is called as the ‘order
of society’ (Loka-Dharma). _ o

(9) Apara-Dharma means the conditioned life of the vedic laws
(Apath-Dharma) and the zeg ilated life of the rituousness as to suijt the cur-
rent sorroundings and circumstences,  This is its minimum application.

(a) The conditioned and regulated: life :—To carry out the several
aspects, of Apara-Dharma above described, a sound body, both mental and
physical, is the most essential thing. For the up keep of one’s body‘in
peaceful state without giving room for an anxious course, one should adjust
himself to suit one’s ‘surroundings. Otheiwise it would become a source
‘of constant obstacle in the way of his life. We have said in the second
section of this arlicle, that Varna-ashrama isthe only specific, that is
infallible way towards" realisation of one's self (Kaivalyam); according to
that specific aspect of dharma change is not desirable but according to one's
own surroundings, sometimes change would become inevitable at least to
keep up his life. As to maintain the spirit of the two sides, Rishis, the
authors of smritis, allowed sych a temporary change that would not disturb
the main principles of life. This temporary change is known as Apad-dharma
in the Dharma Shastras, This is as far as Vedic suciety is concerned. As for
non-vedic sociéties, they have no dharma at all to change dharma into that
of Apad-dharma undet conditions. They are always under the guidance
of laws made by Kings or representatives of peoples. The conditioned life
of the.above two kinds, of both Vedic and non-vedic is not led mostly out
of free will, but under outside pressure. Therefore, we call it conditioned
life of human laws to suit the surroundings. ’

When a man, oat of his own free will and knowledge, adjusts his life
to suit the surroundings without bearing any reference to the pressure of
human laws, we call it regulated life, When a man acts without  outside
pressure in a way as to maintain the well-being of himself and others, he js
known as the righteous man. Therefore we call such a man’s life’s
regulated one of righteousness. S T A

(b) Minimum application,—One should 'maintgiﬁ:-i Tife" b‘ezfo'g‘e';!?:
discharges any dhatma.~ The miaintenarice of orie’s owy’ 1ifé' depiéfids*pbn-

Y TS Iy e .. R T NN 8
“his -sustoundings._So It becamnes the first: . necessity. for B! to ke
e siitablé'to his “Sukroundings au&{ hdec ‘@hg"irsﬂhenbﬁ
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knowledge. As anything shorter than this duty, towards one's surround-
ings, could not be called dharma, the above conditioned or regulated life
] .

would be known as dharma in its minimum sense. ‘
(to be continued in next number).

’ CONTRIBUTIONS.
THE CHRONOLOGY OF SANSCRIT LITERATURE. VillL
By His Holiness Sri Kalyanananda Bharathi Swamy, T.T. &

D.V.D., Balaswamy, Sringeri Virupaksha Peetham.

Now that we have justified the sanctity of the era of Kali, rather
the era of Krishna Niryana, on the authority of uninterrupted f.radltxon
of nearly 200 millions of population from day to day, on the evidence of
world-stirring events of History, on the testimony of Greek synchro-
nism, and lastly though not least on the foundation of accurate
mathematical calculations of Astronomy, a summary of the dates
discussed and corrected hitherto will not be outof place here, befpre
we proceed to the subject on hand ; the day of our observation being
Chaitra sukla pratipadi of 5022 Kali in the light of Chandramana—
i.e., 21st March 1920 as is usually reckoned ;—wh.en the sg,ptiarshx is
observed to be in the same line with Purva-phalguni (Delta Lionis).

Event. Era of Kali. Xian Era.

1 The Great war of Mahabharata. 38 B. K. 31"40 B. C.
2 Bhishma Niryana. 37 B. K. 3139 B. C.
3 The Installation of Yudhishtira. Do. ) Po. i
4 Sri Krishna Niryana. I Kali. 3102 B. C. .
5 The installation of Parikshat Do. : _Do.. y
6 The Death of Buddha 1046 Kalli. 2056 B. C.
? The Inatallation of Nanda. 1050, 2052  ,,

8 Do. of Chandragupta Maurya. 1236 ,, 1822 -

9 Death of Alexauder. 1248 18 4
10 Death of Chandragupta. 1260 ,, 1842 . ,,
11 The succession of Asoka. o 1284, 1818 ,,
12 The death of Asoka. 1322 1780 . ,

E7 We warn our readers not to mistake the commencement of Kali as
Deluge in the ‘light of Indian Chronology, as rgpresented 'by1 : th.e
ocsidental historians. The date of Deluge in the light of Kali Kra is
*1955880000°' B. K.where B. K.stands for before Kali and B. C. for

bef*ox:e Christ. -

Now, coming to the subject on hand, the Chronology of Sansorit
Literature as wellas the Chronology of Indian Political History, taking
the Era of Kali i.e. the Era of Krishna Niryanam into consideratiorn, -
can safely be divided intotwo periods for purposes qf better gnde}'-
standing and investigation, viz.——I_-Iistoric t}nd pre-historic ; the historic
period commencing with Sri Krishna Niryana 3102 B. C. when the
pre-historic period actually terminates. Befo;e we‘proceed to make our
observations from the beginning of our historic period, we have to 'know
something of the nature of the Sanscrit Litcrature existing in the

re-historic period ; in other words, we have v make an estimate of
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the literature. that has been hamded to us at the commencement of oyr
period, lest there should be confusion in our
of the two. Then only we can make a correct history of.8
Literature. How to make ah estimate is a question that puzzle
a brain, but it is an easy task for an oriential scholar who has i
material for research before him, which
aspire to have, in the giagantic sampradaya
records, the nrevailing of whio?; i3 a mystery. to the voccidental and to
the oriental who wears the océ¢idental ‘spectacled of research. A close
observation of the giagantic literature in the light of the holy
sampradaya of Aryavarta, will place before the investigators ga
wonderful epoch in the annals of S8anscrit Literature, & consideration
of which will place us on a firm foundation in our research. ' 1f ig that
illustrious epoch “of Krishriadwaipayana Bhagavan Veda Vyasa, by
whose extraordinary work-alone, we are fortunate encugh to ses even
a fow: bits of the holy literature of Aryavarta even to the present day.
AR - T

anskrit
8 many

; mmense
the cccidental cap never

apart from the gigantic
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-INTERNATIONAL THOUGHT.
' THE KEY TO THE FUTURE. '
. DESTRUCTIVE POWER OF SCIENCE.
o By Mr. Jobn Galsworthy.)
“The exehange of -international thought is the
b, salvation of the world.” :
To those who, until 1914, believed in civil
and man; the war and {ts" ensuing peace brought disenchantment.
Pre-occupied with the humaner pursuvits, and generally unfamiliar with
the real struggle for existence, they were caught napping. The rest
of mankind have éxperienced no particular astonishment—the doing-
down of man by man was part of daily -life, and when it was done
"colleotively they felt no spiritual change. It was dreadful, but, in a
word, natural.- This may not be a popular view of human life in the
mass, but it i8 true. Averagelife is a long fight; this man’s success
is that-man's failure ; co-operation and justice are only the palliatives
of a basic- and ruthless competition. The disenchantment of the few
would net have mattered so much but for the fact that they were the -
nerves and voice of the community, Their histories, poems, novels,
plays, pictures, treatises, sermons, were the expression of what we call
civilization. And disenchanted philosophers, though by somuch the
nearer to the truths of existence, are by that much, perhaps, the less
useful to human nature. We nased scant reminder of a truth always
with us; we need rather perpetual assertion that the truth might-

with advantage be, and may possibly with effort become, mat quite g6
unpleasant! Whatever the need for look

fine afflatus is'the essence. of ethical philosophy.

1

only possible

behaviour between man

researches, by a blending
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i i as than of abating coal-smoke or cm:l'ng
hOpeflx{ 0{) p:rf:ﬁtlix:)%] I;(l)ll(fl(l){:i ginclina to tuck its .head undgr t.hl;a v:ilcgﬁ
of spiri, : ?’ : ; t%xat there should be, in fact, a kind of tacit a'danl_ -
Sefliaiiiny ]?)ml"ef in life. Sport, which still keceps a flag of idea lSt
ent Of: the 1?11 s. the most saving grace in the world at the momegl ,
ﬂy.mg', e pe?t a? l:uies kept, and regard for the adversgry, whet. 9.1;'
B for or against. When, if ever, the falr'ple_a.y Splll‘l
the fght o gomogver international affairs, the cat force which rules
(t)lfl Epo;f)v:e:;gi?lsslink away and human life emerge for the first time

ere

from jungle.

V Ued a
i in the face, we see what may be ca
.LOOkmegss th%:d(;r:da. 1trtlxin veneer —sometimes no veneer— oft;egoz:;g
preclqugl'r;lati(;n each country, great and sr}mll, is [)urtsu1.rlxlga1e own
fpr civiu l'n’ to rebuild its own house in the burnt vi gd. Jhe
ends. strugg% sg'on-worse-confounded. of death recrowne_d, a.nf P ce-
?;ead Ofvicvoirflielcli 1alone keeps the nations to the compromise of peace.
ence re ) u

What chance has a better spirit ?

i i ossible salva.
“ The exchange of international (honght 15 Ere, o B0 e true that
tion of tha W(])lrltd c::::l;ee;:; over such mediums as we‘ha:e ff(ilr.xttgre-
it may be wt?' tZrnational thought. * The Pe’l"m‘?.nent (i)our Aomerican
exehange O tive " The League of Nations ”; “ The Pan- th that
national J"us,t\cft’ ) sectional associations Qf_thxs nation “:il.  the
Coqgress oo alewhat with the brush of self-interest; SPOT_B« lcdm teiu;
nation, ta,rredfsomcps concerned with sectional interests; ;m the
national con ;r;.np, [.N. Club, an international afsoclatmn o bwr; e{i
recently foxlm e'ms‘ 'I)Jt-nt no political intentions. These are athou 'I?he;
with friendly éuke‘x; none too seriously by the peoples of ear t’, e
aud th'ey of aorld in which we all live, however, WOUlfi'Seem_dOto ihe
salvation of a ::-tance' Why, then, is not more attentnonlp?is o the
a certain imp oans of salvation ? The argument for neg ;ac. uoh
anly exxstl?gg‘ ce has always ruled human life—and av_v.ags L
O follo'w's ; 'mi)asic Co-operation and justice succeed, in feeri’me
goénp:n%gr?n;inities 'so far as to minimize the gms?er (f:gr(r)r;s :dgﬁnite‘
batxz)‘nfy because general opinion mtbm the rmgl icekrl‘ the individual
unity gives them an underlying force Wlf  ind nations
cc)ci?t'rzr[xrzlier cinndt withstand. There is no su:k{ r'lrll]g fi?-gg to ensure the
therefore no general opinion, and no un'der-y-:"fgindeed transgrossion
abstention of individual nations from crime ‘1 . R
of ldws which are not fixed can be called erime.

JONQUEST OF THE AIR.

This is the average hard-headed view at thfe n;ﬁm::r]ot;]dlf 'l‘tvl;ht;
remain dominant, there is no;al‘\‘r:i.tmln in :t}c::; b:;n tfxe vievc; oy
ot " ies the hard-headed: always ha .
no:r‘{d }:zslg‘;‘?rlehon.” Quite true! Buat the las: few yearg h“; :)ﬁ':;l%:)z
N t rtlir;g change in the conditions of existence—ac a’rlxgd T
hot v t been fully realized. Desfructive science h{m gone ahea s
ot ye,; .. Ttis developing so fast that each 1rrespon51§]eb?sseralllr;
propotr.agia.l righés or interests must bring the world apprectla {i:: rer
‘:f) I:Sh‘l Without any doubt whatever, the po(;vers Oft;ls:tfi.(‘)‘: n e
ining ' ers of creation and cons . ,
aining fast on the pow /
g e
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days a thirty years' war was needed to exha i
be (if it is not already) possible to exhaust a I:l:ttignm{;mn
c_]-es?ructlon o_f its big towns from the air. The conque : f i
jubilantly hailed by general opinion, may turn outqthes o the atr, so
gvent that ever befell us, simply because ft came hefore wemosc sinister
—fit to act reasonably under the temptation of its fea:rfulwere T for it
The use made of it in the last war showed that ¢ Possibilities,
refusal of the startled nations to face the new
animously ban chemical warfare and the use of fly;
purposes, shows it still more clearly. No one denieys
?tf(tf)l:lglll; wa; a gfli'eat——a gonderful——achievement
Id be a beneficent achievement if the natio itb
:gal:uk;nd has not yet, apparently, reached a pitcnhS (?Eo(?gg;g(t} b .Bub
e trusted with such an enticing and terribly des;t;ruct‘y sufficient-
We are all fa.mxlla.r with the argument: Make war drea.dlfvel anapon-
and there will be no war. And we none of us believy St 3
last war disproved it utterly. Competition in armaments ehln alreile
begun, among men who think, to mean competition fn o 2T
thhlng‘else will count in a few years’' time. We have mu:i the‘ alr
science a monster that will devour us yet, unless byae ehby our
international thought we can create a general oi)}nion Xchanging:
new powers of destruction so strong and so unanimous th tﬂgamst the:
will care to face the force which underlies it. l 7% no natian

A well-known advocate of the L . .
day:,“ I do not believe it necessa?; It%aagtuihoef ?Tatmns said the :Other
definite force at its dispos . . League should have a
 onnLe posal. Tt could not maintain a force th
keep ahy first-rate power from hreaking the S | o, that would
ini the use of publicity : in its boina abl> Lo vori):a(v(”' ts strength lies
WithCalltt}}qi]aten}: potentiality of universal actiixl]lllversal disapproval
ertainly,’ the genuine publication milit "
and developments throughout tl?_le world, thgfunafgt?%li;iz;y ;nnodvegngnts
casting of destructive inventions and devices, would ;0‘,(5-1
us nearer to salvation than any covenant can do. If ring
_Worldg chemists and the world's engineers would hold annual neet._‘h‘?;
in a friendly spirit, for the salvation of mankind! If th(; c?“%@
agree 'to_gether that to exercise their ingenuity on the perfecyt' . t}
destructive agents for the use of Governmnents was a crime- (;:gt ko
money for }tab'etrayal of their species! If we éonld have,q ha ;
change of international thought as that, then indeed we mi hltlc hex-
the rustle of salvation’s wings. Aud --after all -»wh); not? Thge a vor
to the question : Is there to be happiness or misery, growth or ru?:v:er
the human species, does not now lie with Governments. Governm or
are competlglve trustees for competitive sections of .mank' dn elx)ns
destruction in their hands and they will use itto further th it i
of those for whom they are trustees; just as they will use . l:ilterests
inspire the spiritual poison gas of Pressmen. The real‘ k:n t “the
feature is in the hands of those who provide the means of dess; Ot.the
Are scientists (chemists, inventors, engineers) to be Aml;fcwn'
Englishmen, Frenchmen, Germans, Japanese, Russians, before ms'x
are men, in this matter of the making of destruction ? Are ‘they to bz
more concerned with the interests of their own countries, or with
the interests of the human specics? That has become the questjon
they have. to guswer now t_‘hnf; they have for the first time . the _future
of the human race within fheir graspi. Modern invention has:tsken
Bt B e}

B i A

i it will soon
week by the

ng for destructive:

; No one denies that

and the shee like"
situation, anf‘r[i’ un.

that the conquest:

'
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such a vast stride forward that the incidence of responsibility is
changed. It rests on science as it never did before. )
* SCIENCE, FINANCE AND THE PRESS. -

_ Appeal for fair plag.—Science holds the key to mankind's happiness
in the future. But on Finance, too, rests a vast responsibility. There
again the exchange of international thought has become terrifically
important. The finenciers of the world, for instance, in the light of
their knowledge, under the pressure of their ditliculties, out of the
motive of mutual aid, could certainly devise some real and lasting
economic betterment of the present rumacion, if only they would set
to work steadily, not spasmodically, to exchange international
thought.

The hard-head’s answer to such suggestion is “ Nonsence!
Inventors, chemists, engineers, financiers, all have to make their
living. and are just as disposed to believe  in their own countries as
other men. Their pockets, and the countries who guarantee those
pockets, have first call on them.” Well! That has be:ome the point.
If neither Science nor Finance will agree to think internationally, there
is probably nothing for it but to kennel-up in disenchantment, and wait
for an end whicli can’t be very long in coming -nct a complete end, of
course, say : a general condition of aifairs similar to that in the famine
provinces of Russia. ' o

1t is easy to be pessimistic, and easy t0 indulge in cheap optimism ;

to steer between the two is hard. We still have a chance of saving and
improving such civilization as we have; but this chance erends on
how far we succeed in exchanging international thought in the next
few years. To some the word international hasa Socialistic, even
Communistic significance. But, as here used, it has nothing whatever
to do with economic theories, class divisions, or political aims. The
exchange of international thought which alone can save us, is the
exchange of thought between craftsm i -—-between th_e statesmen of t_he
diﬁ’erent countries; the lawyers of the different countries
the scientists, the financiers, tae writers of the different
countries. We have tha mediums of exchangs (however inadequately
tnade wuse of) for the statesmen and the lawyers; but the
scientists (inventors, chemists engineers) and the financiers, thetwo
sets of craftsmea in whose hands the future of the world qhieﬂy lies, at
present lack adequate machinery for the exchange of mtqmational
thought, and adequate conception of thc extent to which world
responsibility now falls on theu. If they could once realize the
supreme nature of that responsibility, the battle of salvation should be
balf won.

. THE LINK OF ART.

Coming to the exchange of international thoughtin my own craft,
there seem three ways in which writers, as such, can help to ease the

# As it stands at present, the sciene, finance and Press are as balas the Governments
and people. The science that is not based on discrimination, the finance that is not based on
charitable disposition, and the P'ress that is not based on the universal spirit,are as bad, if not
worse, a3 the Governments that are working {1 the tenefis of their own countries, agaiost
others and the people that are participating in the avarice of these blind Governments in the-
name of patriotism. If there is any possibility, at any time, .0 correct the tendency of modern
science, finance and Dress, it is equally possible 1) correct the Governments and people. The
correction should procecd from both the &iles. Wo esplain the reasonability of such a
procedure in our article ** {he principles of peace " (s would apyeat in our net issue.
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future of the world. They can be friendly and hospitable to
of other countries—and for this purpose exists the internati
N. Club, with its many and increasing branches. They car
and mainfain the principle - that works of the imagination,

the writers

1 recognize

¢ : - ind
words of art, are the property of mankind at large, and not mereeei(; a(')]t!
the country of their origin; that to discontinue {for example) during a

war with Germany the reading of (GGerman poetry,
‘German music, the looking at German pictures, was g harmful abayr.
dity which should never be repeated. Any real work of art howéur-
individual and racial in root and fibre, is impersonal and ur;iversargr
its appeal. Art is one of the great natural links (perhaps the o in
great natural link) between the various breeds of men, and to scotchn‘ty
g‘entlmg influence in time of war is to confess ourselves still ‘a.pes l;
tigers. Only writers can spread this creed, only writers can kee atrli
door open for art during national feuds ; and it is their plain dut tp de
this service to mankind. \ ¥ 1o do
) _Thle thirg an g;'leatest;d\,vay in which the writer can eay
1s simply stated in the words: Fair Play. The power of t i
good third to the powers of Science and Fina:?ce. It t!:gePI:;i:s o
whole never diverged from fair report: if it refused to give unme;aé::es
service to party or patriotic passion : if ‘it played the game as Sport
plays it ~what a clearance of the air ! At present, with, of couse mgn'
and distinggi.she? exlcepti:ons, the Press in every country p]a’,ys'thi
game according to rules of its own which hav i i

gamo acoord] s%ort. ave too little acquaintance

The Press is manned by a great crew of writers,
of whom have in privato life a higher standard of f
that followed by the Press ship they man. They would, I believe, 1

the'ﬁrst to ¢confess that. Improvement in Press standards olf i;xt ;
national and political fair play can only come from the individ eri
writers who make up the Press. And such reform will not comen u;]
editors and journalists acquire the habit of exchanging thought in:l l
nationally, of broadening their minds and hearts with other point .Qrt:
view, of recognizing that they must treat as they would them«elvessl())
treated. Only, in short, when they do as they would, most of ther °
individually choose to do, will a sort of word-miasma cease to b -
international agues and fever. We do not commonly hold, in prire.etd
life, than ends justify means. Why should they beheid to ju;?fe
means in Press life——why should report so often be accepted with; {;
due examination when it is favourable to one’s views; rejected withogt‘
due examination when it is unfavourable; why should the other side’s
view 80 often be burked : and so on. and <o on ? The resy hag grea}:
power and professes high ideals ; it has much virtue ; it does great
service ; but it does greater harm when, for whatever reason, it diver
ges from truth, or from the principles of fair play. e
THREE GREAT POWERRS.

The sum up, Governments and peoples are no longer ip ch'arge
Our fate is really in the hands of the three great D,OWBrs-—-Scibnce‘
Finance, and the Press. Underneath the showy political surfacg of
things, those three great powers are secretly determining the march of
the natiors; and there is little hope for the future unless they gap
mellow and develop on international lines. In each of these depart-
ments-ofdife there must be Then wha: feel this, as strongly as tha wwitnae

the listening to

e the future

t.lie vast majority
air play than than

onal P, E, °
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v hone lies with them; in the possibility of
of t!lese ‘wordsl-)l rIt‘ge iz::il?usteh ap sort of craftsman’s trusteeship fgr
their being abe triple alliance, of Science, Finance, and the Press, in
man!nnd’“a‘ new’idea]ism. Nations, in block, will never join har_)ds,
servico £0 & now I com:non, never be able to see éach other’'s points
never have much 18 r’aftsmen of the nationshave a far better

: nding ¢
of view. ;I'he g:itﬁ;a eyégto eye; they have the common ground
g?:tl)l:ii zraftsanda livelier vision. What divides them at present

; ~ triotism, and—to speak crudely-—money.
s a too narrg\sﬂt eS:ir:ie' f(i)rflagZiers live; and papers pay. And, here,
¥nventors_lm Forvth’ough Seience, Finance, and the Press at present
irony sm(; esl;(; it. there is still, more money to be made out of the
o reatio zl; mankind than out of its destruction; a better and a more
salva.t}on livelihood for these three cstates. And yet, w1thogt the
endurm% nge of international thought, we may be falr'ly certain that
free oxo at gurely national basis of their livelihoods will persist, and
!:hg greseghephuman race will not; or at least so meag}'.ely t.hat it will
if it docs of it as of Anatole France’s old woman : "It lives, bup—'
be F&e;etﬁ'say ’ (London Times -—30-10-23.)
o TURKIS! RI:PUBLIC PROCLAIMIED.
KKMAL PASHA FIRST PRESIDENT.
ProrLE SURPRISED.
ic s proclaimed last evening at Angora, and
Theh R?{p;?]l;(l 1"2&8}1&1 was elected President unanimoug;ly in an
Musta%la of 158, that is, barely 50 per ceut. of the membership. Ismet
%::ﬁr: w};S appl)inted Prime Minister, and accepted the charge to
- n : .
formllélgsa(;;:iblilt:aet;ow to give a coherent account of the events which
followe:i epa(;h other yesterday with such bewildering rapidity. Since
the Popular Party failed to nominate candidates to the new Cabinet,
an appeal was made to Mustapha Kemal Pasha, who consented to
intervene on condition that a Republic was prociaimed and the
? esridemt endowed with the powers named in_my dispatch yesterday
[n?mely. that the President should be elect_ed. for the d}tllratﬁon of tlze
Grand National Assembly, but should be re-eligible; that he should also
be President of the Assembly, and have the rlg‘ht to ch?os? tl}e' Prime
Minister and approve of the other Ministers]. }he proppsal% ‘_glvmgfthe
stipulated powers were a.ccept'ed almost without discussion. After
insisting on the fact th:t sovereignty belongs absolutely to the people
"and declaring that the word Republic, which rejects afll connotation of
individual sovereignty, well summed up the existing situation, the
proposals went on to declare that, in order to fix responsibility, it.was
essential that the head of the Cabinet should be nominated by the
President, and consequently certain changes of the Organic Law were
iigite. ' 8 )
1'eq“Thtase changes naturally proved identical with the propo;,als
already put forward by Mustapha Kemal _Pasha, plus some minor
declarations. A few Deputies supported certain amendments, on the
score that there was still a cl/ique round the Palace, and that those wl}o
had ideas outside the Republican system sought to put mgnarchs:‘agam
on the throne, but the motion was quickly put amid cries of * Long
live the Republic,” and Mustapha Kemal TPasha was immediately
chosen President. Mustapha Ke?ml then made a short speech of

k |



14 : . Tue VEDIC WORLD

thanks, expressing confidence in the future of the Pe TP
begging the aid of the Assembly. quhc, gnd

The news of these dramatic events was greeted with
de'monstrat,ions in the ktreets and a salvo of a hundred anpa onle)op‘i,lar
was fired. » guns

Although Constantinople is dutifully beginning to b i
population is still dumbfounded by the events, and su%h conflftll?gﬁ‘:.ﬁselft
are heard on all sides are by no meaus favourable. Tha mouthpieoe; ;;.
this criticism is the Tevhiid, which roundly sayvs that the resigna:tign
of Fethi Bey was a “put-up job." It is argued that the present
Assembly had no right to amend the Constitution : that this is th
duty of the Constituent Assembly, and the proposed form of ﬁhe
Republic is contrary to all Republican principles. Being President (ﬁf
the Republic, the Assembly, the Cabinet, and the Popular arty 'th
President is a fourfaold President ; and though there is general ‘c'ouﬁe
dence in Mustapha Kemal Pasha, who ‘s a siucere patriot, there is 1o
guarantee that future Presidents will make cqually goad us’e of powe .
without parallel in the Republics of Amorica or even Africa, - P w‘ i

Much comment has also been aroused b 3 o
decisions were carried by so few Deputies, and ne“‘?; ::]zaé::fyt:\:gittga
as to how many were presentat Angnra, and why the remainde
refram?d. Finally, many people remember that the Treaty is nlq';
yet ratified by the Powers, and misgivings are felt of the sffects oon
foreign relations. (London Times, 30-10-23),

EARTHQUAKE, FIRE AND WATER COMBINE
IN JAPAN.
(By PReuter). ‘ ~
TOKIO TO OSAKA-- CITIES, TOWNS AND VILLAGES DESTROYED.

Typhoon in Tokio before Earthquake. — ANl communicatiofs wi
Tokio are still interrupted. Unconfirmed reports ind?:afzgn:h::lth
typhoon broke over Tokio yesterday morning and subsided s'h‘ortzla
bsfore noon when suddenly destructive earthquake shocks'occurredy
followed by conflagrations which throw the city into chaos ard
. terrorised the inhabitants. ' . and

Tokio withou! Food and Waler. 1t is reported that Yoko as
still burning at 8-30 last night. Practical]§r every buildinghﬁ:;ab‘::;
destroyed and the tidal' wave have washed away many housds. The
Governor of Yokohama has wired to the (fovernor of Osaka stating
that there has been ten thousand casualties in Yokohama and all means
of communication bave been destroyed and the city is without food
and water.

Meagre wireless roports indicate that the earthquake has been
very severe on the eastern coast. The range of damage is apparently
300 miles, namely, from Oska and Kobe in the sonth. to Sendai in the
north. This is the most thickly populated section of Japan. . .,

' - (Osaka, Sept, 2),.

A wireless from the south of Japan reports that ‘the. earthquake
has practically destroyed the.citigs, towns and villages between Tokio

'(p)sa,kq, and caused figes; whigh are still burning: Most . of the bhig

g,g'gﬂiowg in, Tokio hayp heen destrayed and, the imperisl ipalage - is

'Y
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endangered by the fire which is raging from end to end of the city.
The streets are heaped with the dead. The casualties cannot at
present be estimated. Yokchama has suffered tremendously from
the earthquake while a tidal wave has added to the terrors of the
population which is fleeing to the intericr. Central Japan is entirely
without communication. (Pel:ing, Sept. 3).

Later messages from Reuter’s representatives in Shanghai and
Osaka state that several quarters in Tokio have been completely
demolished. Martial law has been proclaimed. The people are
without food and water. Ships of scveral Nationalities including the
British and American warships, are hurrying from the neighbouring
port. Outlying naval stations ave despatch‘mg aeroplanes to ascertain
the exact situation of the affected area. The fire at Yokohama started
on the water frout and soon wiped out the business quarter. The
town of Atami and the crowded health resort of Mount Hakone are
demoiished. It is stated it is easier to' count the living than the
dead. A number of volcanoes are in eruption. Dgath and destruction
have spread over an area of sixty miles. The tidal wave also was
most destructive hitherto reported. (Nagasaki, Sept. 3).

MORE ABOUT JAPAN IN DISASTER.

FSCAPED PRISONERS' SAVAGERY.

Calamities like the Yokohama earthquake evoke magnificant
heroism. "They also remind nus that the “ape and tiger " are still not
far from the surface in us. The Yokohama prison was wrecked and
the prisoners estaped, and these and other rullians soon hegan to rever.
tb savagery. There are harrible stories of murder, rcbbery, and rape
The most extraordinary story of all and the only one that explains
official action altogether, is that some of the Japanese extremists in
Tokia had in readiness a collection of hombs with which to greet the
Tmperial wedding in the autumn, and these went off in the fire. Some-
thing must have scared the official badly, for they themselves indus.
triously spread the report that all untoward things were done by
“malecontent Korveans '™ and escaped Korean priconers. Tt was the
Koreans who had burnt Tokio down. It was Koreans who were
murdering and looting. Tt was even said that orders had been given
to kill Korean at sight. The panic spread everywhere. Very soon the
authorities saw the mistake of encouraging such an idea. There was
a panic fear even in the rural tracts. It was'said that Koreans had

. poisoned the walls —~a rumour that even came down to Kobe, where the

reservoirs were declared to be poisoned. The poiice, after the rumour
had had the full ran of the newspapers, forbade raferance to it, even
the contradiction, though in Tokio an official statement was given cut
deprecating the idea of Karean mischief, while still saying that there
wag some,

The natural consequence of these rumonrs is. that Koreans, Chinese,
and even sirangely dressed Japanese have been wurdered, Brutal
murder.. rood case appeals to the lower instinets of the herd, and
1 Sof Vv » have been aboutin the Tokin and Yokohama
neiglibotirhobds killirm";,all the Koreans they couid meet—a task
performed with the more zest  hecause thousands Korean labourers
have been flocking into Japan, doing more work and doing it for less
pay than the Japanese, which does Y/t make them popular. It is not
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at all unlikely that they have been exterminated in Yokohama and
Tokio. The feeling against them was intense to a degree that can
hardly be understood even by those in whose memory war hatreds and
credulities are fresh. For the devastation was like that of four years’
war compressed into one day. This side of the enrthquake story will
probably be . almost unrecorded in the  histories of this calamity,
but it will not be forgotten in Korea, where there had been promising
signs of acceptance of the new regime and a forgetting of old grievan-
Cces. (The Munchester Guardian, 12-10-23.)
CHAQOS IN CHINA.

Even patients so sick as most of the constitutional Governments of
Europe seem robust and healthy when compared to their Far Eastern
neighbour in China. There a new President, Tsau Kun, has just been
olected. But, elthough this brings to an end a period of three month
during which scarcely the semblance of authority has existed, the only
result which can confidently be ascribed to it is the enriching of many
persons who had a hand in the election and- whom Tsau Kun bribed
with a more than celestial munificence. The problem of restoring
order in China remains as pressing and apparently as insoluble as ever.
Large numbers of troops (a recent estimate gave them as over a
million) still remain under arms; the several bandit chieftains still
continue tc make peaceful commerce bhazardous, and to
prevent the provincial revenues from reaching the Peking Exchequer,
and only the peasants are able to carry on, indifferent to all alarms and
excursiong, much they did when an Emperor was still seated on the
Dragon Throne. The Diplomatic Body, representing the foreign
Powers, has twice submitted indignant Notes protesting against the
recent disorders, of which the Lingchen frain *‘hold-up” of last May
is the most fragrant ; but beyond polite assurances that their demand
for reform “coincides” with the policy of the Chinese Government the
Legations have received no satisfaction. Nor is there any immediate
prospect that the situation will improve. Nothing in Tsau Kun's
career suggests that he is more likely than his predecessors of the
last few years to re-establish the authority of Peking. He is certainly
one of the more successful of the wrangling soldiers who between
them are largely responsible  for the present  condition
of their country btt he has shown no sign of being an aminently
strong man of the calibre of YUAN-SHI-KAT., One rival faction has
already announced its intention of opposing him by force, and the
attitudes of SUN VYAT SEN in the South, of Chang-Tso-Liu in
Manchuria, and of General Wu Pei Fu are still uncertain. 1f, there-
fore, China is unlikely for the moment to save herself, can foreign
Powers take the restoration of order into their own hands? The Four
Power Treaty of Washington forbid< any single Power to offer advice
or assistance. Would a co-operation move like the allied policing of
the railwaysbe wise? Such mixed administrations arc generally
undesirable. Military intgrventlon of any kind would, moreover, be
dangerous, because there 1s no 1_<n0v_Ving to what lengths it might have
to develop. The most hopeful sigr is the strong desire oldbguiigighant
¢)ass, and of general public opinion, which cour L
for peace. Until ‘that desive ".na!rt,es itsolf
prevail ECh?Cked' : “‘( The Muy
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tion Rs. 3 on receipt of these 8 numbers of the 2nd Volume :

or instruct us to send the coming numbers by V.P.P. I
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reasonable time the -\f_urther numbers will not be sent. This
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of foreign countries who receive our complimentary copies. I
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