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ACTION & RESPONSIBILITY.

The activity of men is more extensive than that of other animals.
He acts in three ways—mentally, orally and physically, whereas
animals only act physically, of course backed up with the other two
faculties in very very latent form. Therefore man is more capable of doing
good to himself and others if he maintains harmony between thought,
word and deed and if he does not maintain such harmony he will become
a source of trouble and ruin to others immediately and to himself later
on. It is on the regulation of this threc-fold activity that the order or

!

peace of the world depends.

The mental action is more powerful and important than vocal and
physical action, This is as far as the interests of one's own self is concern-
ed. Because the very idea (Sankalpa) is enough to make anyone to do good
or bad according to the nature of that idea, whether it i3 translated jnto
speech or action(physical) or not,  But this is diferent when the interests
of others are concerned.  Physical action plays more prominent part than
speech and thought, because nobody would generally be affected by other’s
mental action (thought) or vocal action (speech) until it is translated into
deed (physical action) of ~course with rare exceptions, Therefore the
word action has been commonly used for physical uction. This is the
reason why we generally express and understand action in its physical
sense, though the word connotes any one of its three aspects —mental, vocal
and physical (thought, word and deed).  When the question of individuals
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and &ocietvat larg: is concernad ths vocil action or spzech : plays
a more prominent part than montal and physical action ; because an
average man cannot do good or bad to the society at large, either b%lths
thoaght-oc deed, He can only do this in 4 very limited extent, Bg™
speigghfgj'g &g‘jtin?gs (records of thought and speech) can spread to

proportionately greater extent than it is possible for him by thou
deed.
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Oné‘A& anagd té régilate thi three-iold activity ag far as he' i
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x.concerned.  But it.is not possible for him to do so when others’ are *

concerneds: Qu¢’s ¥ocal and physical actions can be regulated or contilt-
ed.by, others. . One’s mental activity cannot be so managed by othel'.,s'{‘}eyY
_ is sometitps possible for any oae to think, that the mental action of man
~ can alsu be regulated by others,
* simply to place things before any oné.  Man is always in the habit of
taking to better things and ideals when he knows them as such, He
< takes them as he meets, This change of mental attitude is rather one's
otyn selection than regulation from outside. Therefore the _regulation or

*control of mental action rests with one’s own self while the regulation of

) ...both vocal and physical action is in the hands of both oneself and others..

w3 Thercfore the speech of a man is to be regulated either by the society
AHag guides him by advice or by a-government that guides him«by: codteol
16 the dociety is-in proper order and condition it.would itseif put him “into
‘the right path ; then there is no necessity for a government or any such
power, Of course such a thing is only possible when the society . main-
tains its purity in a maximum degree. There were no Kings and
gavetnments it the Krutha Yuga, when. the socicty was so pure that man
takes aud treats all beings as objects of reverence and worship, When
there is . demand for a - Government that is forced to increase its depart-
.m§1t§ to maintaia its function, it is a symptom of the impurity and dis-
ordered condition of the “sociely, Thercfure there is o simultaneous
demand for the servicss of both socicty and government, The - more the
socicty serves its purpose the greater is the decline of the functions of the
,government.-- The more the functions of the Guv
’#_cat’éris the failure  of the serviees of the society, And
ofthe two guides i.c. soCicty ang Government, man can easily accept (if it
i joot @f it is bad) the societyas « gaide at his - will; but he
A CBANTL R0 0TI ey & governmont us iis life o death depends on
_‘ L Wokfety at large. Itis f 1is reason that the purity of Government o its

croments  increase the

It is not really so. Outsiders have:

EDITORIALS~-ACTION & RESPONSIBILITY 3

o wntatives is held as mre necogsary wnc imp o 1 'l';‘.n that of uny-
rePreh—nI‘ the vedic society «f thars iminens vy dda uc}:a\ul!r.(.z,: [h.(
(blci,\ji‘rﬁv:rlhi,(The ruler of séven conduants) is held up 3 th: u’;:;qd.b
ma2nt of truth. Bali, another Chakr.varthy (thf ruler of three wor! s? .:s
the.ebodiment of Charity. Therefore the Punty of Government or."if
repgesentatives is of vital importance to the mterest's of m:fn. | :
*.“We note frequently some of the represematlves. of modern g'ovem-
‘ﬁents living a very disagreeable life in the estimetion of the society to

" which they belong and are placed to guide them by control ; similarly they

deliver speeches that are detrimental  to the sacre(.i trafditions pf tl:::
society for whose protection they are placed. Protectu.)n of a grerm{nﬂ
has a wider meaning than it is generally understood as Protcc ion 0 h; :
and properly. The necessary education z'md qualification of man, t at
represents a government, does not merely lie in afx elabor_at‘e study of vohurn:
nous books, that explain the m:thiods of controlln.lg the.ev:l words and deeds
of others, but 1t consists in keeping :Lssoci:\}ion with wise men ( :Qadhus) who
know the art of self control and in acqiring that art of se‘f-contro.l, a
necessary qualification of lie, an offieial who represents a govern.me.:nt. M?ght
is admitted throughout as a means to correction; of c0urse.xt is a. m;.ght
which works for right, ‘What is government after ‘al']. .lt. is an institu-
tion meant for the control of evil words and deeds ot .lnd:t'xduals whe.ther
rulers or ruled. This is the nature of a government, ThlS‘ h.as been admitted
from all hands though the opinion deifers about: the origin of the govem:
ments, - ' ) ,. |

* But the majority of the officials that represent any of the modcr{rg
govcmnients, do not join it with the consciousness tl?at tjf)ley_ hav_g to partl-
cipate the responsibilities of government in di.schargmg.lts .’dqty to CO"}[?!
men by'might with a view of maintaining nghg and justice. “'I‘fz,ey»__‘;%q
tBe service for their living ; and the minority who are aware of it. ttykﬁ.q
control the evil actions of those over whom they happen. to rule, Wb“@
they themselves are subject to such things. Mr. Lioyd George, the prgm.gg
of England, rightly estimated the state of modern govemm.ents;. He said-
tfxe other day the world is tired of every ruie’, but he did not note thc
causes that lead these governments to such a st:atf:. l.f the‘reprcsetlfa‘tim
of these governments do realise their respgnsibilxtles and try to 'gaide l‘he
‘pt:ople with self-regulated speech and action ﬂ.)e peop!e Vare.‘sure to keep wg_]}:
with them. We have stated above: that it is the 1mpure’afmg drsordered |
conditions-of a society that gives rise to a government or its representa
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tives. Hence there is no room for any-body to contend that the respon-
sibility of electing proper representatives rests in the hands of the people.
“Fherefore, the responsibility rests with the selected few of every governs
ment who are conscious of - their function, They have a threefold duty
before thetn. (1) Sclf-regulation of specch and action, (2) Regulation of
their own co-workers who are merely hanging on government for the wor-
ship-of their belly-gods (food). (3) Regulation of masses whose impurity
and disorder and above all, ignorance give rise to their offices. -1f these
men fail to do their trusted duty, they are responsible not only for their
sinful actions but alsp for the sinful actions of others (ignurant masses and
co-workerg) over whom .they are placed or by whom they are .chogen to
govesn.  They might escape here from the ignorant and powerless society
for the failure of their duty but they cannot do so before the

all knowing
and al powerful Yama the Lord of Dharma, : ’

CONTRIBUTIONS,

; 'VEDA GURU AND BISHYA
- /BY BRAHMA SRI' ARUNACHALA SASTRIYAR OF NAGAPATAM

" Fifst of'all oité puzzles himself as to what he shoul do and what
e saghit siot to do, beoanse every move brings te 'him some - restless
matw or ofhér, that will compell him' to sésk another state as he finds
the present-state wanting in itself to satisfy his desire. Suppose he
seeks Vedas the etexnal and all-oomprehensive :knowledge, as & guide.
In what way will it make his lot easy ? It is like a boundless. Ogean of
salt Water that is not possible for any one to quench his thirst. It
containg countless prescriptions of Karmas (ceremonies) and upasanas
(worships) that induce him to desire for more and more, which ‘would
make him niove from one rdstless state to another. ‘Therefore what
is'thié good thet ohie derfves from such a veds. How oan it be a Guide
or authiority. . Veda itself answers these doubts. Just as the saltish
water of the oceun which when received through clouds in the form of
rain weter serves s drinking water and quenches thirst, so also, the
veds when it ie received through a proper yuru (teacher) serves to lead
ong to-a desiveless state. Though!Veda prescribes activity it is doing
90, to lead one to no-uctivn-atate. It takes one from general motivity
(Lowkika Kgrma) to a specifio activity (Vidika Karma) t.e., suitable: :t0
bis stage by birth and wortb. It puts inte him e limited activity  shifs-
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- o vast and vague field of Lowkika.Karma as to t:lke hi-m
_action or no-desire-state. Veda is not concludu?g - with
gradually tono Upanishats form the concluding portions of it, under
::;:r::n:: ?o‘;p:;:::r‘\tha. They are alsoknown as Veda-Sikha. Tt:s
had-portion of Veda is devoted purely to the Tatvam or t L
upanishad-p Real or Eternal. They negate all the forms of relative-
natur?' of the (Bhedagn onam) that is described in the previous portions
conqomusn;!l; es absolute-consciousness. (Abkedagnanam.) If the major-
and establis ts of Karma and Upasana that recognises the relative
portio.n treas why should we take the teachings of Upanishads thdat
con.sclo.n snle,:o’lute-oonsciousness as the aim of Veda? The aim i§ to
ma.l n;am :y the result (Sadhyam) and not by the means. (Sadhanam)
\}));]:rng:?nan approaches anybody for some help he will not move the
snbject as. soon as he meets him. He would first mal;ce some
quiries about his welfare and talk with him on several subjects ({hn't
:,an be interesting to that party and finally opens to t'xim. the obj.ecft
of his visit on that occasion. In that case tho'ugh the aim °"of the visit
is to seek for some help, he would not put it in the early . p?rb of that
conversation. He spends more words and time to the preliminary talk
in enquiring of the welfare and other interesting topics and in a few wqrds
only he discloses his object of vigit. Similarly though the ?im ‘of Veda
is to impart the Tathwam through its Upanishad that maintains the
absolute-conscious-state (Adhelastithi), yet it has to approach the man
witha number of Karmis and Upasanas, in whith he is involved.
Taking the relative-consciousness as the means to the Tatvam, that it
is to impart in its concluding portions, Veda undertakes to teach him
the various Karmas and Upasanas so as take him from vagwe
i ity (Lowkika-Karma) to discriminate and definite activity (Vedica-
activi y) It adopts this course as a means to its object that is tatvam:
Karwa.). t matter of its concluding portions viz. Upanishads. Man'
the “m‘: without sactivity in nature. Therefore - Veda preseribey:
m",Ot ;'viW in place of vagus activity that would grajuslly idad
S?eoxﬁo- ., ltivoastate. Thers is some truth in the statement of the
lum.to l::;:stimulates the growth of the hair. Here though the ‘milk
.;myms direct stimulant or medicine for the growth of the hair yet it 1s,
'ss n.Ot a.ﬂy a wmeans to the growth of the hair by giving strength to the
mdtr:i:“ﬁon as & whole. Similarly there is some truth in the Karmasand
‘;;W as serving as road to Tatvam. The bhedam (diversity) that one
p;mind the veda proposes itself to teach the man on his oqm
lines is of five kinds:—1. The difference that appears ‘f)etwee’n. Iywdra’
(GOd) and Jivas (beings). 2. Thedifference Betweon Jswara and Jagat

ing him from th
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(Universe.) 3. The difference between Jivas and Jugat. 4. The

ditference :among Jfivus themselves. 5. The difference that appears in

the Jegut itselfi Now thequestion ariseshow could the usage of the
nanoes of these things came into existence if these things do not
really -exist ? There are names of things that have only apparent reality
such as lion. and tiger that are made of Sugar. In the eye of ‘the
child the lion or tiger, that is made of sugar, appears to be real, though
there is nothing but Sugar in the model of the lion and tiger, in the eye
and view of an adult, who possesses proportionate powers of -discri-
mination... Just like the elderly man uses the names lion and tige r
for the sake of the child in spite of knowing them as of Sugar, Veda
make use of these names such as Jiva, Easwara and jagat in view of the
ignorant who understand the Oaz-existent (Sutakam) as such.

Lhe five fold diversity .that is stated above is common to every
man, scripture as well a3 Vedas. Then, how can the Veda be said to
be the sole authority ? If the “Indications of an authority” (Pramana-
Lakshangm) were to be taken into consideration nothing can stand as
authority besides ‘ Veda’. If anything were to be called an authority it
should maintain the following indications namely 1. Unoommonness.
(4purpathe) 2. Undoubtingness (Asandhikdham) 3. Non-perishability
(abadkitham) 4. . Fruitfulloess (Palavath). These four things have
been recognised as indications of an authority (Pramanalakshanam) by
all schools of thought and logic in ancient India. (1) While every
aoripture teaches diversity (Dwaitum) Veda maintains absoluteness
(Advaitam) that 'is opposite to diversity and uncommon and unusual
with the spirit of these scriptures. It hasbeen already stated above
that whenever Veda speaks of diversity it does so for the purposes of:
taking man on his own lirfes from' Relative.consoiousness (Bhedagna~
nam) to the truth of Advaitha that it commands. Therefore the vedic
portions that coriain the sense of diversity are not authoritative as
they are merely. employed as means in explaining the Advaithic texts
or.Vedanty the aim of Veda. (2) While every scripture teaches of
fruits that oould be attainable only in future time angd worlds, Veda
places.before us fruits that could be realised presently without waiting
for time and places (3) While every goal that is advocated by these
scriptures is perishable like a dream world (because they are similarto
a ‘ world that one observes in a dream) the vedic goal is imperishable
as it is distinct from any world or thing that are subject to perish-
ability.  (4) The goals, that are attainable by following the ‘dictations

of these scriptuyes are almost similar to this world, whieh has bush
admitted from all hands as the seat of misery. Hence: they '~ ndb

CONTRIBUTIONS—VEDA GURU & SISHYA ?

yield  any desirable fruit fe. a state beyond misery.
Whereas Vedic dictations lead one to no-world-state »which yield
the desirable fruit or result i.e. the state beyond-misery. Because
thé misery is only possible in the presence of a world wakeful
(Jagrath-pr'apancha) or dreamy (Swapna-prapancha). The deep sleep
(Sushupthy), that gives no possibility for any world, is a proof itself
against misery. This is within the common experience with every-body.
Therefore the no-world-state that the Veda offers is full of fruitfulness.
Thus Veda alone can withstand the test of authority.

We have stated above that the Veda is a boundless ocean of salt
water and it should be received through a proper guru. (Teacher.) The
Veda itself formulates the methods to be adopted in the selection of a
guru. It leaves no question without answer as it isthe very fountain of
knowledge. Anybody and everybody cannot be taken for a guru. (1)
He should be well versed in the Vedas (Srothriya.) If the teaching or
argument is not based on Veda and ba_ses on his personality, it cannot‘
be a permanent one. If the Sishya (pupil) takes a man for a guru, for
his mera personality, not basing upon his store of logic and thought,
hé is sure to loose the confidence in his guru, when he meets a better
personality or hears and observes any wanting in him, as is freqaently
th ‘case with the present political leaders of India, and other si’milé.r
countribs. Therefore the guru should be a learned man of veda. (2) The
qura should be a ﬁian who lives a life of what Veda prescribes to b.e the
best and the highest (Brhama-naishtika) and what he praises consequent-
1y. Tt may be asked what does it matter for us if he does not ‘obsiét‘i’é
whdt'he says: Such a thing creates doudt in us. We will be lid to
think if what he says is really true why should he neglect and  loose
guch a pricé?fss profit. Therefore it it is like’y for the sishya to

_ think that it may not be correct. So he should be one living up to his

teachings. Then we shall see what the Veda formulates as the require-
ments in & student. (1) Having secured a guru as detailed
above he should hear him every frequently. He should live an agree-
able life' and also serve his guru so as to gain the confidence and create
a willingness in the guru so that he might put any necessary questions
‘and elicit ‘answers in different ways. (Pari-prasnena-Sevaya ; B,Gita).
'(8) The student should meet several such great teachers as to get a
oconfirmation of the ideas that he learns either from Shasiras or from
‘the’'learned. He should not stop with mere hearing. He should hear
and contemplate of what he heard and carry out into practice practi-
caMy of what he contemplated. (Srothavya,-Manthavya; Nidhidhyasi-
thavya:-Bribadaranyak Upanishad.) When one’s own experience meégts
the confirmation of the teachingsof the guru and of the Vedas
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there ligs the pogaibility, for the existence of truth -eternal. Whaze.
there. is -lacking.of any _of the  three requirements i.c. Sisbya'v
guru and the dictations ' of
the. 4 Nedas. there lacks ..the possibility of the -existenge..of the
Truth-eternal. . Amd - the one, whe brings such truth into his own oxperhk

expexionce, - -Feaphings of the .

LI

efce is kmwu as the knewer of the Self.
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L. RELIGIOUS INSTITUTIONS OF WORSH’IP (ARESEA

'I‘hough a.mbxtxon is. oommon thh both ancxent snd modem
oonqx’le;ors yet the anpient difer from. the moderners  in,
obseivmg the prmcxple of let lwe fqr the sake of lwmg, Thxp jis the
reason how m the old days the ,conquerors and nthg conquered, ,hved
pegcefully? after the prehmmary struggle was over, ';l‘here are
jupperous. pxamples.. for _Aueh ataty of things. The mogu.!”amplxe
hs. ug a ﬂpunshmg state.as lpng ag the Empermp1 were tolerwfing, thp
gx;ytgpca gngl jeg;tungpe rights of the Rajput states and begsn to .decline

with fhe aLbsence of sueh foleration. With, the mpoderners the principle
an let, npt, live, for the, spke of. living .is becoming more and mare

}'edﬁml}}mm Thys is the reagon why the struggle :betw.an: the. agnawer»
gggygx}gt pongqerg‘d opnt;nye toexist directly er, mdu;aoﬂy axemnafter
the, grocgss; pf congueripg is.over. When the British nation. took up the
pojitica} rights, of India, if; gllowed the religious rights to I.n.Mm them,
sqlves iq live.gs p,atxons at.lesst in that way. The prmcxple let live. fogr

the, sage, ofl;y/;r;g was very. px:edommant in the early days of, Br}tagh )

coxmgc,t;on ‘with, Indis, . Warren Hastings was tried for 7 years for the
ng}gtmp Q§ thlg,pqncxplel, N aw-ardays there are not obeent tpe type of
Warren Hastings who are taken as able administrators by the . British
and copgidered as bureaucrats by Indians, They are not tried for even?
hoyrs by the British pation and their abuse of powers and opportunities
Jre nog (;ioqs,ideredg At.any rate the Indian leaders complain now and
Ahen, abayt the scaroity. of the traditional British Justice- This is one way
of viewing the pituation. There is also a possibility of another view. Let

-uapnot telpe for granied that the English nation have adopted towards
JIndia the prinociple of let not Jive for the suke of living. Then the canse
of theipregent, interference would be different. It is usual, for eny
~ong to think thet by reason of his birth his culture apd:: treditions
-a7a supemior to others and try to encourage the AWM 1AKEEANe ¢
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others. This tendency cannot but be more so with those who are utte‘tly
ignorant of the merits of the institutions of others. There is a section
of Europeans (officials and non-officials) in India who do not satisfy
themsleves with their material opportunity. They always seek for the
opportunity fo introduce their culture and traditions. They do this
always with the help of the very members of the society who are
brought upin theirline of living and who have no opportunity to acquire
any appreciable acquaintance with their natural life. In most cases they
initiate the change and in some cases they give their utmost support to
the initiation introduced by these Indians who do such things either
in ignorance or sometimes to meet their selfish ends. This is the
position of the state of the members of the subject race.

In the remotest days, the so-called pre-historic days, as termed.
by modern historians, there were no governments. People were so
good as to manage their affairs without the interference of any arbitrator.
When that standardof life was fallen there arose a necessity for
arbitration. The selected few formed themselves as institutions of
Government. Therefore Government is an institution that is meant to
cotrect the wrongs of the individuals in society. Later on the indi-
viduals of the Government began to commit similar mistakes. Then
the society took up the action of correcting the wrongs of the indi-
vidual membears of the (Government, in the name of limiting the
monarchical or sovereign powers. At present both the Government
and the society have powers to correct mutually whenever there is a
necessity. -The function of the Government is to protect and preserve
the rights and privileges of the people and not to take them into its
own hands. This is the case with a government in political matters.
It is more so with religious matters and it is still more so with the Hindu
religious institutions. The India Government which is composed of
metnbers of various faitasis notjustified in interfering with the rights of
Hindureligious institutions. The noble Queen Victoria and her royal
SUCCessors explicitly admitted the right of Hindus to adjust their religious
matters themselves. Therefore the Government of India as an instito-
tion of protection of the rights of its subjects has the right of giving
protection to the Hindu public in their management of their religious
matters against others. This is just the power of the Government of
India with regard to Hindu religious institutions.

‘The Hon. Minister in charge of “The Madras Hindu Religious
Endowment Bill, 1922”, explains the departure from the religious
neutrality of the Government in the following statement. “The main
object of the present bill is to secure the efficient administration of

9
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Hindu religious endowments in this Presidency, and if- the prineiple
of strict relizions neutrality of the executive Government embodied
inh the Act of 1863 has been departed from, in some of the provisions of
the »resent bill it has been done merely to secure this end.” And he

justifies this departure’in the following statement. “The change in the-

character of the executive Government and the fact that religious
endowments are a transferred subject responsible to the legislature
justify this departure.” Tue Minister again says that “This bill aims
at the efficient control ovar all nlasses of Hindu public religious en.
dowments, thouwh certain special privileges have had to be accorded to
endowments falling under sertion 4 of the Act of 1863.” We have
pointed above thet the Government has only the right of protecting
the controlling nrivilege of the Hindu public as against the non.privi-
leged. When th.. (Yovernmens itself has neither pow:r of control over
these eéndowments nor has the privilege of giving privileges —the
privilege being in the nature of a birth-right to the Hindu-
public—we do not understand how could a Minister who is appointed
and authorized by the Government to exercise its powers be empowered
to do more. ‘The Minisier is only empowered to try and secure reliable
ptotection for the Hindu public, azainst both internal and external
enefnies, in managing their religious endowments or institutions. If
the Minister were to claim as a Hindu tie right of participation in the
interference'and control over these endowments, he should then be
responsible toa council of Hindus specially elected by the Hindu public,
for the special purpose of representing their religious rights but not to
the Madras Legislative Council which is composed of members of other
religions.” Even granting he would be responsible t~ a committee of the
Hindus -of the Legislative Council it would not serve the purpose, as
these-members are not chosen by the Hindu public to represent them
in their religious matters as they are wanting in religious education.

In the statement of objects and reasons the Minister complains
“that there is widespread disaffection with the management and con-
trol of religious institutions falling under sections 3 and 4 of the
Government of India Act XX of 1863. In this Prosidency opinion is
unanimous that the inadequacy of the provisions of that Act to check
the mal-administration of misuse of the trust properties is largely res-
ponsible for the present condition of these institutions.” Before trying
toput anything into a proper order, one should know the conditions
under which it stands as the removal of the very conditions
would set right the same. The people who are interested in these reli-
gious institutions are generaliy men of the local area and pilgrims from
other parts, many of whom are poor and non-influential and fall out of
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the choice of Government's nomination, as they generally fall out of the .
English-educated. A religious instituticn is meant for the devotees
and followers of that religion. They have the right of selecting their
representatives to manage their institutions. If they are allowed to
have their own right they would naturally select men who possess
knowledge of sastras, (Agamas, etc.) which is necessary to manage
these institutions and who are really devoted and interested in them.
The qualification of representing the public in religious matters need
not be wealth or influence but deep religious knowledge and pious
devotion. But most of the members of such committees are wanting
in religious knowledge. The present condition of these insti-
tutions, is due to the power in the hands of un jualified men. It is not due
to the inadequacy of the prvisions of that Act. Therefore the in-
crease of the powers of these committees, that is recommended in the
present bill, would make the conlitira worsa:r a1l the present bill
could not make conditions better buat ser-sing to transfer the rights of
the people into the h.unds of a disqualified constituticn (religiously

‘disqualified.)

The following portion of the Bill shows clearly how it attempts o
transfer, the ancient and sacred rights of Hindus, to a Government

official (who need not be a Hindu always) that represents ‘the Local

Governments :— ;
** 6. (1) A committee shall consist of such number of membe-s u6 may be ﬁxe@ byh‘tllle

Local Government, such number to be not less than six and not more than tweive.

2j The Local Government may notify what proportion of the total numer of members
ghall be elected : C
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I said dhove that the method of settling disputes by killing off
opponents was barbaric ; but it is not strong opposition only which will
be killed off. Quite innocent people, who know nothing about the rights
and wrongs of the dispute, will be slaughtered. : :

Dr. Bradner (Chief of the Chemical Research and Development
Division of the United States Chemical Warfare Service) ‘says that
since the late War, a liquid has been produced, three drops of which
applied to a man’s skin, will cause his death; and that this liquid oan b;
manufactured at the rate of several thousand tons per day. I do not
vouch for the truth of this ; but it may have to be taken as an authorit
ative statement, and there seems nothing incrediblein it. Think the -
what a fleet of aeroplanes dropping this poison over London OOt;ld dn’

‘And, as you know, some of these poisonous substances need nz';
act immediately. They retain their deleterious properties, and lie i
wait in. an inodorous state. ready to destroy anything which thereaftm
comes into contact with them. The mustard gas, which caused 80 mir 9}:‘
torture to our troops, is only one of them and not the worst, T;
chlorine at first used, which entered into and destroyed the lun .s .
?bandoned ultimately because, though fearful in its activities go,t'; ﬁwas
it was not sutficiently persistent, and could be guarded against b -
pirators provided with suitable opposition chemicals. But a.y inet
some of the stuff employed ister, ordinary methods of proteotio g
useless. And I see no reason why, by secrst preparation and nu:; -
attack, a whole population might not be annihilated—men, wo i ann
children, animals and vegetation, t.o.  women and

That such destruotion would be of no advantage to the con
cann.ot be. held as a sufficient.safeguard against its execution : f::z whor
m.ama. seizes a people, and they are imbued with the spirit of ,hate‘ e
:ﬂ:o stc;fl at nogﬂng, even though it be damagzing to themselyes us’ t::ls;

8 o others. Foresight and caution i .

cool and collected frame of mind. - Ono:relo::: 1':}1::13:: o PBOD!G " e
.wax:, and all such calculations go by the board, It isgry p:)sls‘mns "
nation to think that the most extreme and violent and ho::'s :ll : fa'r y
are best for attaining their end, and that wholesale exte ina meﬂ‘m&s
confused terror will be the medns best adapted for aion
desired domination. ‘

And .if domination is all that they want, the destruction of every-
one else is a means of socuring it. Among the Blind One-syed is king:
and amid a slaughtered world, any nation which survives E:ﬁgﬁ-,., i'eig:
supreme. That such a victory would be absolutely worthless, is' only a
natural consequence of yielding to the temptation of the ‘devil. That

seouring their own

" advances which
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is characteristic of diabolical procedure generally. You secure your
end, and find that it has turned to ashes. It is 11n90ss1ble to make a
good bargain by selling your soul. 'Once a nation enters upon the
gervice of Satan it is doomed to destruction; but in its fall it may carry
down the rest of humanity with it. ) o

That there should still be sporadic warfare among uncivilised
tribes is natural enough. Animals must fight among themselves,
And until the conscience is enlightened, struggle fpr existence may be
the means of bringing about a strong race of survivors. But when the
human standard is fully reached, and the evil of our animal ancestry
overcome, struggle of the destructive kind becomes preposterous, It
should be superseded by emulation, and e.ﬁ'orts in all the civilised arts.
That kind of competition among the nations may be wholesome and
energetic enough. Emulation in good work is a stimulus which the
inertia of mankind seems to require. We have that wholesome emula-
tion in games and sport; and we have it also, in less obvious degree, in
Music and in Drama, in Artand m.Smence. But whatever is done in
these directions, by whomsoever it is done becomes a valqabl_e asset to
humanity, and conduces to the good of the whole. All this is positive
accomplishment, very far from the cultivation of the arts of destruc-
tion, and torture, and death. ) .

Civilised warfare must cease. That is what should be written on
the heart of humanity. By God's help, we have got beyond the stage
at which civilised warfare is permissible. And if we employ the
we have been permitted to make—our knowledge, of
Nature and control of its magnificent forcesf——and employ them fqr b_a.d
and unworthy ends, we shall provoke most justly His wrath and indig-

jon against us.

natl%!&;hft, then, is the remedy ? How can we take stzps to nreveqt
the recurrence of the horrors through which we ha\(e passed, and their
renewal on an intensified scale? The League of Nations is one attempt.
It can doubtless be criticised. It is unlikely to be perfect. Ttis in its
infancy. The task set before it is not an easy one, but iti<an attempt
to deal with the problem : and until there is some better _one to put in
it place it should be supported, apart from all party feeling and indi-
dual doubts and hesitations. .
" 1t will be said, America is nat in. No, not yet. And if you lived
in the middle of that vast Continent, intent on your own affairs, it
would not be surprising if you hesitated before taking on the burden of
Furope. Selfishness would say : ‘‘Hold aloof..” But selfishness iy not

oing to govern that great country, which has the future of mankind
so largely in its keeping. No, it is not selfishness which keepsf it aloof.
It is & perception of imperfection in the insh:ument, and a caution algout
taking up a task before it is ready to carry it out to the end. 'He.\-x'ta—
tion is quite a good sign really. It is an indication that a nation like
that does not enter lightly upon an engagement. It wants to look at
the matter all round first, and when it does enter, to enter whole-
heartedly and without misgivings.

Then, again, Germany is not in. It has not prored itself very
worthy of trust: and its coming in will entail ditﬁculties. But some
day or other it must come in. A great nation like t.hat cannot be
permanently left out. If only it could get rid of Prussian domination
. which in many respects it has long disliked- -and if it could see the
folly of the false philosophy which led it into the war, there is much

vi
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in that nation which is strong and admirable. 1t is a part of the
human race which has in the past, and will, in the future, contrjbute
much towards the progress of mankind. -

Russia is not in, is not in' a state to come in, is not at present a
civilised nation at all. It is in a state of lava and ashes, consequent on.
a great eruption: Volcanic violence must subside before it can be
dealt with in a peaceable and civilised manner. But that, too, will
come in time. France went through the throes of a revolution which
gseemed bad‘enough : and see how it has recovered, and how fine its
peaceful prosperity becorre. Those who travel through the smiling
land of France, not limiting themselves to the great towns, must realise
the beauty and greatness of that country, and the peaceful industry
of its peasant proprietors. There was a unity in that population which
is lacking in Russia, and it may take longer for Russia to recover from
its still more violent upheaval. But it will all come in duve time. . And,
meanwhile, we who have not suffered in the same way, must do all we
can to perfect the engine and improve the machinery for friendly inter-
national intercourse, so that when these misguided and distracted coun-
tries are ready, they can take their due place without further delay.

"Then, it is said against the League that too many small nations
are in it, having each an equal voice with the greater nations, and
that this will result in consuming the time of the League, with trivial
complications and troublesome disputes pf no great magnitude. Yes,
but thesé little disputes are not always little in their results, any more
than a spark is little if it falls among a heap of shavings. A very small
spark is dangerous in a powder magazine; and the state of the world is
not stable enough to permit with impunity the irresponsibility and
aloofness of even the smallest nation. It is better to have these things
thrashed out by discussion, each side represented, and subjact to inter-
national law. '
b i . (New India.)

A NEGRO AFRICA.

. THE Universal Negro Improvement Association has been holding
a month’s Convention in New York, and its President-General, Mr.
(Garvey, addressed an audience of 3,500 Negroes in the 71st Regiment
Armary, It was the third annual International Convention of the
Negro Peoples of the World. Mr. Garvay says that the Negro popula-
tion is 400 millions in number, and states that they are prepared to fight

for Africa.. '

‘He said that the Negro race dil not now enjoy any real freeélom and that if Negroes
actually were to be {ree, the entire race must organise and strike its own blow for liberty,
Negroes, he said, desired the emancijation of tne entire race and the ‘‘freedom of our countty

—~Africa’’. . .

“'“We are willing to form aun alliance with the great white race for the preservation
of civilisation, and for the good of lasting peace, but it must be clearly understood that the
nzw Negro is a different man to the Negro of seven or eight vears ago. We are willing ‘to
fight to see Africa restored to us as our home."’ :

It is strange that we shiould have had to read a Japanese newspaper
to learn of this remarkable demand, and that Reuter did not think it
worth while to cable it to India. Africa is a Negro Continent, and her
children have been dragged away from it only to serve as slaves.

(Naw India))
“‘Lokpba Samasthaba Sukbino Bhavanthu ' Om Santis -Saotis-San hili,
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CULTURLE, A s
(Saunpradaya,) \\
Culture (Sampradayea) is the quality of knowledge that is attained by A
education and it is also the nature of knowledge that is inherited by one oo
through his family or race,  We may here classify culture into 3 kinds, ﬂl
avoiding the innumerable varieties that have been ever arising from  thesc o if
main kinds, (1) The Vedic Culture (Srountha-Smartha-Marga) is an imper- - {‘i

sonal one (Apom'usllayam) having neither beginning nor end ; and it is the
most ancient one that has been acknowledged by all, though most of the g

modern men do not conceive it as eternal, It is a culture that is suitable ;
to all times and climes, It is a culture that includes all stages of all the
three states of indepandence, interdepzndencs and dependence.  Hence it
is a culture capable of providing one with any kind of action that is suit-
able and beneficial to him, without interfering with the rights of others.
(2) The out-vedie cultures are personal, ( Pourusnavan) having a beginning
and an end and it has been admitted by everv one that they are subsequent
to vedic culture, They are by natur¢ applicable only to particular  times
and climes, (3) Mass culture is one that takes a temporarveise and fall from
the attitide of the masses, This i also similac to the above suiting only to

particalar times,

Ax the vedic culture is an all-comprehensive one, it has som *Péétﬁ;ap’”“l_:?\
features which distinguishes it from others, There are four mgs in e 7) 24
that a man ought to earn or possess— purushor thas (Dhars y

;“43" a, Ko, \
' 1»\ dlia l\am(% /L)\/‘\ | )
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and Moksha.)  Of those the first and last are not to be found in subsequent
cultures. As these are not to be found in other cultures, they are not
translatable,  ‘Dharma’ can never be conveyed by any of the single terms
Such as gocd, righteousness, quality, etc, though they are all included in the
word ‘Dharma’,  That which holds is Dharma, It means the upho]dér
or protector of everything (all-inclusive) that exists either visible or jn-
visible, When one’s action is in harmony with all beings (other worlds in-
cluded) of all times, past, present and future, it is Dharma, 1 any one's
action is not agreeable with all beings—living, dead, and yet to come—it
falls out of Diarina, however good it may be to a particular time or group
of men. For example the Muhammadan and Christian cultures are detri-
mental to the idol worship of Hindus. They only know and believe in the
existence of their own faith and desire the spread of their creed only,
whereas the vedic culture allow the existence of other cultures by its grand
and exceptional principle of Non-Conversion. The vedic follower main-
tains the obligations of his forefathers and beings of other worlds by per-
forming certain rituals (Shradha to Pitrus and Yagna to Devas) periodi-
cally. This in brief is the explanation of Dharma. The next peculiar
feature of this vedic culture is Moksha, Moksha is one’s state of being
free from all dualism of self and not-self, 1t is a state attainable only by
one who is above desire and want. This is the real meaning of the word
Moksha, Here the freedom is boundless and conditionless. Yet there are
certain schools among vedic followers themselves who understand and
hold that Moksha is freedom from this world in preference to  a specific
higher world (loka) which they take to be devoid of misery. Though this
is not freedom in toto yet they style it as Moksha, Almost the same is the
case with all out-vedic religions.  This is why we say that they are want-
ing in Moksha in its real sense. Then coming to the three ctates above
described, independence, interdependence and dependence, the first two are
peculiar to the smartha section of the vedic followers who take the ful]
text of Sruthi,—Smruthi,~Puranas i. e. sastras, into account and judge the
conclusions therefrom. This is the most extensive scction among vedic
remnants, When one transcends the influence of Karma (action and its
effects) which is only possible in his realising himself as one without a
second (Real Moksha above described), he is said to be independent in
its true sense. When one falls below this standard, takes karma as a means
to this end, and secks the help of higher beings as Surya (sun) and Indra,
(Lord of Devas) he is said to belong to the state of interdependence, as he
performs certain obligations to these Gods in the form of rituals and the
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Gods oblige him regularly with the requircinents of his life such as rain, crops.
The other sections of vedic followers, who do not take the full text
of sastras into account, depend upon a particular description of God whom
they prefer and believe to be supreme above other Gods accepted by others-
So they come under the last class (Dependence). The same is the case
with other out-vedic creeds, And the vedic culture as a whole maintains
fixed and guaranteed living or profession, as the maintenance of life is the
most sacred part of any culture worth while its namea, All professions are
hereditary and are equally respectable and paving in their own turn when
they are adopted and followed in the true spirit of Dharna sastras. Hence
there could be no overcrowding in one profession which creates complex
competition, no want of men in other prof:ssions requiring anxious re-
cruitment and no unemployment a frequent feature of modern cultures,
Even the specific or one’s allotted living (drtha) is not to be earned in an
indiscriminate way, as the 4rtha that is not based on Dhar.na is prohibit-
ed. Under this culture “maintaining the good fife of those with whom
one has dealings” is as important as one's szzking his liviag. H? cannot
have any dealings with those who fall out of the tradidons of their fore-
fathers and live a wrong life, for the sake of mere living (drtha)., Aiming
at the maintenance of Dharma a Brahmin would never giv.c mstr.uctions
to, nor accept alms from a person who disturbs the soc.lety, Clll.let‘ by
encroaching on or challenging the professions of others or misuses his p.ro-
fession by dealings with unworthy parties, for the sake of mere earning
(artha) not caring foo Dharma. Similarly a Kshatriya (R.uler or King)
would neither collect taxes from such a man nor allow him to remain
under his rule, A kshatriya Government would not allow merchants to
Nor would it tax them on their  excess profits, as the

make excess profits. '
against the traditions of a kshatriya Government. So a

very proceedings goes :
vaisya would have no dealings with Sl:lch 4 person. So also 1s the case
with a Sudra who would not lend his services to such a party. _Thus
under this culture every member of the society is to follow dharma and
also see that others are maintaining Dharina, as his upkeep of Dhafmﬂ.depcnds
on his surroundings. Woman contributes her silent (no lecturing) and
noble services indirectly to the socicty by serving her father, husband,

children and dependants. Foodis not allowed to be sold either in its

physical form as food of in its mental form as education; as buth the two
forms of food are nccessary for a person, one to maintain  his physical

body and the other to make out his living,  Under this culture every mem-



4 THE VEDIC WORLD

T T . R

ber of the society is provided with these two important  necessaries  of life,
free of cost.

The out-vedic cultures consist only of Artha (earning) and Kama
(enjoyment ). They do not have any consideration for the past and future.
They do not recognise or include the rights or choice of others.  What s
dharma? The principles that are admitted by Vedas come under Dharima
and those that are rejected by vedas come under ddharma,  Only those
admitted principles of vedas can operate in such a way as to  maintain the
harmony, right and choice of all beings of alt times,  Thus having no
consideration either for the principles or choice of beings in general, or for
all the three times, the cultures of out-vedics remain within the ril,]n'fcncc
of seeking the protection and extension of their own peculiar tvpt:: and
caring to the benefits and enjoyments of the present, These , cultures
are based on convenience, After all who are these out-vedics ¥ They are
the members of the original vedic society who separated themselves under
social pressure as they could not follow the spirit of Sruthi-Sumruthi  or
found it difficult to undergo the injunctions of Sastric discipline, These out-
vedic cultures are nothing but creations by such batches of men at diterent
tm'les u.nder varied climzs and circumstances,  As they practised such easy-
going life, they began to experience in their own  turn inconvenience fruyu
others. As a result of these citcumstances these Dbatches grew up l '
regular interplundering tribes, the admitted forefathers of these out-vgl‘divv::5
Thus t}'ley 1'c:uChed such a state that they could no longer get on with SW;].,
convenient life. At this juncture some leaders of great personality rose up
These leaders r?furme.d the culture and infused new bght, so that thesc:
c.ultures cou'ld live on for some more time, by reviving some of the tradi-
tions of their forefathees which  their descendants neglected  and also by
adding some new principles of their own muking.  These personalities are
known in history as religious (oat.vedic) founders.

Mass calture is predominant in the world of to-day, In plain terms it
is the culture that is being developed by Europzan nations and is being gra-
dually and semi-consciously aped by other countries.  The very origin of
this culture indicates clearly thedimunition of faith in the teachings of their
respective religious founders.  Yetthey do not dircetly admit it as such
as they want to preserve it among  others so that they may  come back to
it in case if they fail in their new and ever-changing modes of living, The
religious founders or the reformers of these out-vedic  cultures, are men
who are above selfish and are men of @ highly moral - character  judged
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according to their own traditions. But they introduced and sometimes
forced on the society some principles they jmagined to be truths, So they
ality which they earned in their previous births to enable

had some person
introduce their own ideals in the world. Buat

themselves to have power to
their successors had no such personality because they were born  to satisfy
their selfish ends.
create a feding among Masses to interfere and eontrol themaccording to their
sense of righteousness.

These successors became autocratic and munoral as to

First some influential  persons, backed up by the

people, began to control these autocratic heads of religious and political
3 2 : d ‘
institutions. After some time they themselves proved to be participators in

acy they first intended to remove.  Again some others greater in

the autocr
guaranteed to the public that they would muage in a

number rose up and
right way, only to becom: autocrats in their turn.  This course of events

continued from time to time, each time the number of persons representing
the public increasing.  Thisis nothing but -heer misuse of the powers and
trust vested in these representatives by the public. This process of the abuse
of the power by the representatives and corresponding mistrust on the part
Lasses is termed progress by the European nations. They call  this
extension of Franchise and giving power to the masses. In
such state  of things in elections.  Candidates for

of the n
process as

India also we can find .
Municipal and Legislative Councils adopt ‘@ pious and humble representative
« «

attitude towards the clectorate befere election z'u?d after getting  themsclves
clected reveal an unrcpresentntive and turn ac.h.tmnz.tl character, In 51.101-1
mistrust and misuse of representatlon 13 prc:v;ulmg in every country as it is
evident in the cry for increased franchise everywhere, The age of
is over with the religious founders. What remains is

personal culture, -
Power now rests with the masses, and the

nothing but mass culture. |
present day so-called leaders arc nothing but crsatures  of mass will,

They could pretend as Jeaders only as long as they continue to follow the
1 of the masses and fall out of power when they begin to assert their

own individuality. The absence of  great pers?llzditics who can really
Jead and nnke the msses follow them, rc?ulled in the gr;l(.luul developmeng
of a convention that the will of the major.lty ShOlﬂ(’l prcv:lil in all cases, as
no indiﬁduul commands any real weight in the society. European nations

der this state of things as
edic cultures from the time they  separated

wii

consi aprogress.” s true if we keep in view
20
the development of these out-v
themselves from the original
Certainly rule by majority or Kfa-ncethiis progress as  against easy-going

vedic society for reasons detailed above.
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life with its consequent troubles at the first stage after separation from vedic
society, or abject submission toanother’s will (though not wholly bad) as in
the second stage (Personal culture), or being  subjects to autocrats as in
third stage. But judged from the vedic standpoint of view this is not
‘Progress.’

The main diderence between vedic and outvedic cultures is while the
former maintains absolute independence between man and man, the latter
had to depend thirough all stages on others in some form or other. The
so-called independants who did not like the idea of submitting to the
dictates of vedas or sastras and separated themselves could not lead a really
independent life.  They had to submit to either personal, autocratic or
mass rule and they can never be free from this sort of submission to
others. On the other hand in the vedic calture no man is dependant or
inferior to another at any stage. There could be no submission, as
authority does not rest with individuals or group of individuals, All are to
be guided by the imparsonal sastraic injunctions, Dependence on indivi-
duals who are themselves dependant on others and subject to change can
never be stvled as ‘Progress,”  Again the budy or individual who holds
power of dictation in the out vedic cultures is cither subject to change or
open to correction. Depzndence on such an unstable authority is no
progress.  Whereas in the vedic cultures, sastras are the supreme authori-
ties, The vedic socicty is to follow the injunctions laid down therein.
And the sastras are not open to change and correction, Those that do not
accept this are those who do not understand the merit in them. The out-
vedics are examples of persons who after rejecting the sastras had to be-
come ever dependants of other persons who are themselves dependant,  The
modern Hindus (socials) who are appreciating and trying to copy the so-call-
ed ‘Progress’ of the out-vedics are subject to the same danger. As stated
above no real ‘progress’ is possible in the outvedic cultures, Real ‘Progress’
13 only possible in the vedic culture, The major portion of the world
also misunderstands the present state of things as Progress and this mis-
apprehension can onlybe removed if a section of the world can demonstrate
this fallacy by showing that real progress rests in vedic culture, Until the
superiority of the vedic culture is demonstrated, the out-vedics would be
trying to destroy the vedic culture, The major portion of the Hindus who
are to make this demonstration a success, have themselves joined the out
vedic, being brought upin that culture,  Thus the vedic culture has now
to withstand the attacks of out-vedics as well as social Hindus., It is
customary for destroyers of any institution to do their work successfully
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with the help of a member of that institution. Enemies within the fold
are more dangerous than outsiders. In the present case social Hindus who
pretend to belong to and are passed by others as members of vedic society
are more dangerous enemies of vedic culture than the out.vedics. Whep a
certain part of the body becomes diseased it should either be made whole
or removed from the body. Similarly if the vedic culture is to continue to
exist, the social Hindus should either be reclaimed to the sastric life or be
separated from the remnant vedic socizty.

We have stated above that the vedic culture is the only true and
superior culture, we have said that mere statement without demon-
stration would be unconvincing and we have also explained the obstacles in
the way of such demoastration. The remnant vedic society can make a success-
ful demonstration under certain conditions, The king or the rulers have
a duty to protect the traditions and principles of the religion of the ruled
as from dangers within and without. Therefore the rulers of India should
co-operate with the remnant vedics in their attempt to preserve and revive
their culture, if they have any sense of moral responsibility,  The duties of
a King does not end with the protection of life and property but also involve
all-round protection of the culture, religion, and traditions of the subjects,
Here we are to note the noble utterences of the illustrious Burke who in-
sisted that the British should rule Hindus according to thei sastric traditions
and principles. Even in these degenerate days of exploitation direct and in.
direct we notethat certain peoplearc trying to seek the trath and eager about
establishing a better state of things, for example, theorganisers of the League
of Nations and such other inter-national institutions. Seekers of truth should
pe above desire and birth prejudice because desire and attachment are the
worst enemies of real progress. All sincere men whotalk about the progress
of the world should see that the vedic culture is revived as to have it as
a comparative knowledge which is most essential to find out the truth, It
is natural with anyone to have a special attachment to the culture or religion
in which he is born and brought up and have prejudice against the rest.
This is the reason why the oriental scholars of the west do not exactly
uﬁderstand the spirit of vedic culture and participate occasionally in the
attempts of others to destroy the vedic culture. If it is to be said that the
Hindus would be prejudiced against out-vedic cultures by reason of their
hirth and first acquaintance of their sastras, we can point out a remedy in
the very traditions of Hindus. When Nvava-Sastra and such other works
were written in order to bring down the prestige and authorily of vedas,
the vedic followers did not neglect to study them, The Vedic teachers used
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to teach Tarkam and I'cdanta simultaneously so as to give an Jpportunity
to the pupils to judge their relative merits, Therefore all sincere  workers

in the path of progress should see that simultaneoys instruction in sastras

and out-vedic sciences is encouraged among Hindus and others who wish to
be benefitted by such instruction. It is - more obligatory on the part of
social Hindus to sec that their children at least recejve such ty

pe of instruc-
tion, and judge for themselves the relative merits, inste

ad of demanding
now and then a change in the society with their vague knowledge, It

only as a result of such process that the world cin really understand the
comparative merit of the two cultutes, On the other hand if the enemies
of the vedic culture take steps to kill the same fo- the upkeep of their own

1

standards of life, they will fail in their attempts as vedic culture is truth
itself which must survive all falsehood. Whosoever attempts to destroy
Dharma or Vedic culture brings destruction on himself,

So says the
sastras and such is the tradition of Vedic culture,

CONTRIBUTIONS.

THE CHRCONOLOGY OF SANSKRIT LITERATURE,
By His HOLINESS SRI KALYANANDA BHARATI SWAMI, T.T. & T.V.D.

The Doctors of occidental renown have perfect confidence in the
Bible as the history of the world ; but they laugh at the Puranic litera~
ture of India with an air of sarcasm and disdain, as myths worth no-
thing. What is the criterion upon which the judgment is based ? If it
were to be the individual vagaries of the thinkers, then the vagaries of
an orthodox Hindu, who thinks the Bible a production of some nonsen-
sical brains and ignorant boors, and the Purana as the holiest literature
of the world, should also be respected equally well. 1If undue respect
were to be paid to the individual vagaries and eccentricities, an impar-
tial critic who wishes to have the arrangement of events in a definite
chronological order, capable of being dated approximately, though not
exactly would in no way be henefitted. Happy to see that the occidentu]
historians have come to so much understanding about the grandeur of
pre-historic India, as they call it, that they revere the innumerable
facts of modern research ax having a scientific value concerning pre-
historic India ; but sorry to hear at the same time that they have
excluded them from the domain of the historion for the simple reason thay,

CONTRIBUTIONS

e ST T

not be dated whose vision cannnot pass the line which

d from thc undated. Historians of o?cld?ntal 1tenown
separates th? date .oht of scientific thought that the Bible is nothing but
have proveq in the light :d . ,of o nrchmen, who took pains
the production of 4P * thoritative work with which they could maintain
enough t0 pn’)duce anTa;bé brief, the Bible is no complete narrative, nor a
the life of X nd(l;l;: something which has been undergoing many a
perfect w.hole, d polish from time to time, from 458 B.C. to 19th May
modification &1 tll)le work is not complete, and the future will see much
1885. Even now may be the nature of the various changes of the Bible
m.ore' WhateVil; the chapter and verse, yet the chronology is pursued
w.lth\ refereltwe e and confidence to convince mankind that the creation
with perfel(; ::; the first man took place actually on 1¢t Jan. 4004 B.C.
of thi woruciﬁxion of Christian 1st Jan. 1 A.D. It excites no wonder to
wnd ¢ edCI' t of History that the Era A.D. was the invention of a monk by
any Stl]lj)'en sus Enignus about 532 A. D. and that it was introduced in
na,rlne. IEII;Z Gtil century, and ordered to be used by bishops by the council
I:ac}[rlégea in 816, but was not generally employed tor several centuries.
;)t was held that Christ was probably born in the year 4 or 5 If the birth
and the crucifixion of Christ were ta take place actually in .the annals
of the world, then AD. must be corrected by subtracting nearly
39 years from the current number to arrive at a correct date; thus
this our current day should be 9th Jan. 1883 A.D..and not 1‘923 AD
neglecting the number of days to be taken into consideration,
Moreover the historians have realised the fact. that: the era
of Constantinople began with 1st Sep. 5508; era of antioch with 'lst Sep.
5492; Alexandrian era with 29th Aug. 5502, and lasrt'ly the Juha.n era
with 13th Jan. 4713 B.C. Yet the Fathers of X e'ndom persist in
maintaining 1st Jan. 1004 B.C. as the date of the freatlon of the worlfi.
To view it correctly, it should be 4001 + 30=4037 B.C. The d‘ogmfa,tlc
superstition of the churchman has. brought much‘ confusion into
the chronologies of the world, and this our o'bserfratlon can be better
realised by a world—wide illustration. Every lust.01'.1an f.eels sure of the
accuracy of the date of Alexander the Great v&rho is said to ha,Ye met
with his death in the summer of 323 B.C.; w}‘uch should b'e 323 + 32
-=355 B.C. This is not much; one thing there is t.o be taken mt?sﬁl’mus
consideration. The Doctors of Divinity have es?xm.ated the pe.nod bet-
ween the creation of the first man and the crucifixion of Christ, to be

SRR
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the phenomena can

4004 years. According to the Alexandrian era, the period between the

eation of the first man and the crucifixion of Christ appears to consist
er > N

Thus we sce hetween the Alexandrian and X'ian erag

of 5502 years.

4
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a difference of 5502—4004-=1498 years ; which is not a trivial number to
be neglected in chrono’ogies. In the light of Alexandrian era the death
of Alexander should have taken place in the summer of 323 + 1492=-
1821 B.C. if the date of Adam be taken into consideration, and 323—32
=2991B.C. if we take the supposed day of crucifixion into consideration.
Thus, strict observation in the light of scientific thought would make
us think that the real date of Alexander’s death should be removed to a
distance of 1498 + 32-=1530 years from what is actualiy represented
and believed to be. It should bo really 323 + 1530==1853 B. C. in the
light of the X'ian era A.D. On the other hand, if the death of Alex-
ander be taken as the criterion, as is the case with the orientalists in
their reconstruction of Indian chronology, then the whole chronology
of X’endom would he torn to pieces, and the so much approved chro-
nology of the Bible would find no place whatsoever in the world; hence
the laborious task of the occidental historians sces its fatal blow with-
in a twinkling for the reason that it is based upon the lose unfounded
Biblical chronology ; which alone the occidental historians have taken
as the standard and touchstone to paint the various chronologies of the
world. Hence the dilemma, to take the date of Alexander as the crite-
rion or the date of crucifixion or the date of the first man, in our re-
construction of Indian chronology or the chronology of Sanscrit Litera-
ture. It is all the more same to make confusion worse confounded if we
take the one or the other; for there is no synchronism that can be relied
upon as trustworthy, much hubub has been made by the orientalists with
reference to the synchronisms; yet they are of a silly nature in the light
of true criticism; the refutation of which is not the object of the topic on
hand;so we leave it aside and come to the subject direct. So far with
reference to the Biblical chronology. As to the contents of the Bible, it
is a mystery. The very name signifies that it is a collection of papers
stitched together and nothing more; an examination of which convin-
ces everybody that it contains no connected thought whatever bug
contains some loose stray thoughts, the significance of wyich the
X’endom alone is responsible to justify in the light of the same thought
with which they try to criticise the texts of other nations and other
religions. Strictly speaking, the Bible is nothing but the gup and gossip
of the Church Fathers based upon no reliable material; hence the Bible
is a myth which the historian can never be benefited by.
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REVIEWS.

THE GAYA CONGRESS.

Mr. C. R. Dass, the great lawyer, took up first of all the subject of
law and order under the heading “Real Issue.” In explaining the same
he referred to the English History to a large extent which culture is
unsuitable to Indians and which goes contrary fo his own statement
that he made in the concluding portions of his address.

“ It is on the youth of the country that the cause of Swaraj largely
depends—and what chance is there for a nation which willingly,
knowingly sends its boys, its young men to Schools and Colleges to be
stamped with the stamp of slavery and foreign culture.”

After giving the summary of some periods of English history
Mr. Dass concludes in the following manner:—

“ This, then, is the history of the freedom movement in England.
Conclusion is irresistible that it is not by acquiescence in the doctrine of
law and order that the Fnglish people have obtained the recognition of
their fundamental rights. The manhood of England triumphantly re-
.isted the pretensions of *“Law and Order.” If there is manhood in
India to-day, India will successfully resist the same pretensions ad-
vanced by the Indian Bureaucracy.”

Here he admits that the English people have obtained the re.
cognition of their fundamental rights which he contradicts in another
part of the same speech in the following sentences:—

In France and in England and in other European countries it is
the middle class who fought the battle of freedom, and the result is
that power is still in the hands of this class. Having usurped the
power they are unwilling to part with it. If to-day the whole of
Kurope is engaged in a battle of real freedom it is because the nations
of Kurope are gathering their strength to wrest this power from the
hands of the middle classes. I desire to avoid the repetition of that -
chapter of European history.”

After giving -the definition of nationality in a manner that wold
uit his purpose of giving a new colour to the old western principle to
which his type of men are accustomed, Mr. Dass says :—

“ Phroughout the pages of Indian history, I find a great
purpose unfolding itself. Movement after movement has swept
over this  vast  country, apparently  creating hostile ferces,
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but in reality stimulating the vitality and wmoulding the life
of the people into one great nationality. If the Aryans and
the non-Aryans met, it was for the purpose of making one people
out of them. Brahmanism with its great culture succeeded in
binding the whole of India and was indeed a mighty unifying force.
Buddhism with its protests against Brahmanism served the same great
historical purpose; and from Magadha to Taxila was one great
Buddhistic empire which succeeded not only in broadening the basis of
Indian unity, but in creating, what is perhaps not less important, the
greater India beyond the Himalayas and beyond the seas, so much so
that the sacred city where we have met may be regarded as a place of
pilgrimage of millions and millions of people of Asiatic races.
Then came the Mahomedans of divers races, but with one culture
which was their common heritage. For a time it looked as if there was
a disintegrating force, an enemy to the growth of Indian nationalism,
but the Mahomedans made their home in India, and, while they brought
a new outlook and a wonderful vitality to the Indian life, with infinite
wisdom, they did as little as possible to disturb the growth of life in the
villages where India really lives.”

If the hostile forces are apparent, the unifying forces also should
be apparent, because a real unity is only possible when there is real
hostility. Therefore both the unity and hostility that are alternating
in India should be either real or unreal and can never be possible for
one to be real while the other is un-real, as they being relative to each
other. Nobody who wants to disturb others would have the prineiple
of disturbing a little. On the other hand one would always like to
disturb as much as possible. Therefore the truth was that the
Mahammedan conquerors could not distrub much of the life of the
Indian village where India realy lives.

Mr. B. C. Paul calls the speech as s curious.confusion of thought : —

“Inadequate, unsatisfactory and disappointing” -this, I am afraid
must be the verdict of every critical reader of the Presidential Speech
at Gaya, who will read it with any intelligent appreciation of the pre-
sent situation in the country. For one thing, it is very ditficuls for the
ordinary reader to get at the meaning of Mr. Dass in many places. In
the next places, throughout his address, Mr. Dass discusses airy abs-
tractions more than the actualities of our prosent situation. Thirdly,
he offers really no help Lo the volution of the most pressing problems

before us. His statement on Nationalism and Swaraj is marked by a
curious confusion of thought.
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. . says, is “a process” through which a nafion
Natlﬁm?thl:ll?’agg ;ansas itself Eot in isolation from other nations,
@Xpressss \ :t'on to other nations, but as part of a great sch.eme.by
not in o.ppi)ml;_n its own expression and therefore its own identity,
'\:hwt::;a:?afl?ea;sigst% the self-expression and self-realisation of other
it ma 315U

nations as wetl

59 inability to make out the meaning of this

I fra'.nkly ](;?lr:;fﬁfyb iggallty to tgxe gospel of Indian Nationalism does
declaration- to dismiss it either, in view of the position of the speaker,
not allow me 59 t inconsequence. It is essential that we, who have been
as an mcohetl'e'é(’)nq ecrate ourselves to present the service of .the great
called upon to éin India, must have a clear vision of the ideal, and
freedom movemenaq clearly as we can what is it really which we are

stand "
must underst " fesent struggle.

striving for in our K.V.S.

e e
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KHILAFAT AND SWARAJ

(BY BEPIN CHANDRA PaL)

N nelements created during the last three

Of the n}ansi\::i{:)%‘;blizgt;ol%tics by Mahatma Gandhi, the most seri-
years il Indmnthe agsociation between the Khilafat and the congress.
ous is perhaps hat the Mahatma secured control of the Congress organi-
1t is notorious b 319 help of his Khilafat allies. The Khilafat funds
sation first with f war to the new leadership in the Congress until the
found the SIMEW® }?en the Tilak-Swarajya Fund was started. From the
middle of 1921, w the Non-Co-Operation campaign, the reparation
very beginning 0ne tothe Khilafathby the Treaty of Sevres
of the wrougs O~t the object of this campaign, the redress ot: the
- ext after; while the attainment of Swaraj was
dit Motilal Nehru, evidently to draw th_e very
of Indian Swarajists or Nationalists under the Gandhi flag.
hout this campaign the attainment of Swaraj was never con-

All throug 0' ted by the Mahatma as the main objective qf his cam-
ceived o pr%enhe went so far as to declare that “Swaraj is Khilafat
aign. ,I" fa(-:Y’Swaraj”. He made this curious pronouncement before
and Khilafat 18 of Muhammadans in the town of Sylhet about March
a large gatl;ell‘lgid 1 think, if I remember aright, the same statement
or April, 19h- bout the same time in this weekly organ Young Indic.
was repeate tger sayings of the Mahatma, this one also was not easy
Like many © But whatever might be his meaning, the fact is that
to understan ‘ning of his adventinto the leadership of the IndianNational
from the beg‘nlbody increasingly became an appanage of the Khilafat.
Congress, f egeems to have been completed at Gaya, where it was de-
This pr%uc::‘isq the Khilafat Conference had refused to left the Council's
gg;r:gt: ﬁ1:t)nngress could not accept any resolution favouring Coun-

cil entry.
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' Personally, I had my premonitions about i inni
Iinmediately after the close of the specisl 2tte.qlstif)l;10no]fth§h:eré:: gxl':al;;mfl';
Calcutta, I wrote to a prominent lieutenant of the Mahatma t%lat Ione
of the gl.'ounds of my opposition to his policy was my conviction thath
was selling us to the Pan-Islamists. During the progress of the 8‘l i
European War I persuaded myself to believe that 'th‘e‘ Pan-IslaI:?c
Xg;e&lent was dead% But Iclearly saw this resurrection in Calcutta.
an ﬁn:l success  of the Mahatma propaganda would, I feared, spell
. capture of Nationalists Indian politics by our Pan-Islami
tl;zxenéish Tlll)ls ‘dark premonition has been completely verified a]t- bGdafl;::
Kllx.:llaf"at. Con?:rzgt only refused to go against the decisions of the
threatoned i 1ce upon the question of Council entry, but even

reatened immediately to launch Mass Civil Disobedience in the ovent

of outbreak of hostilities b
e e es between the Angora Government and the

This is a very serious matter. It has. h
: : ' ,» howev i
ghat it ‘;‘}te"f'mn from the general body of Ii%igﬁtl\?:t?:; 1{9ctg1}reg
warajists which it certainly deserves. In the first place, th axli.? "i.n
‘rrr:;ven;grrlnt_ is eisenlt'lqlly a religious movement. Tixefp ige,noe doulbt: a.:
congigeredlg'?)lsrl tlz)vgoltsltcaldasgect of it. The Turkish Peaco terms can be
populations of India, :ilne gi?}zztS:t%I:ae;il;isg?gfo?]tp(:f the Muhammadan
, ihilati ’ mre of Asia's

E‘fofpan{?fnaffnﬁfrlat'O" of the Turkish Empire will ZIeat;:iiimgrazrtlS
it Main o opean Impenalxsxn from the Atlantic to the borders
Porsia will Z’O tO-m(;ll]‘]I'I())lvs?;,gdhz?;qr:niﬁ;zi: ‘}lf Turkey goes to-day‘,
P . > wi
i stvon, oo o ndependsntsovici S W s o
independent Z Q,t.uré)pe, and the extinction of the remna.tha of the
threstened v?it?hw %a.tes in that region, the modern world‘ will be
o e one i erce 1mpact between Pan-Europeanism

: > side, and Pan-Mongolianism, on the other. This

: ) Empire : :
tained under modern conditions in its oldpforxfla::do tcgr?::ilmf’oge mﬂu;
4 .

not a homogeneous Kmpire. There are j
s D AT " . importan -
lc)g:;g;tin;gxei lu;glde tlrlrls Empire, though they fon; naoﬁn?f,l;:-ﬁmn;? d?tz
boon o souxr)cea ;_Offl- he presence of these important minori{ies ha
Empire. Mea(x)m atalt\lv)veakness in the body politic of the Turki%ﬁ
alse diotant & ‘_tmu_s‘ e found to remove this weakness. There a}-e
o owy. b s by DI which haveboan found by ‘o
! rai a i 3 i

Thesg great distances and these non-‘flitg;)ll;lr;y :;mcxs:;g?il;:mgglveé

m before Turkish statesmanship.

: ;- cann ) rily solved ex
of decentralisation of the Imperial authority and theciggozsgzc:iozaﬂg?

glz:t;hgl:mﬁén;?ireh\}p}:ma federal basis into a Commonwealth of Free
but o e o bw ich shall be Muhammadan and others non-Muslim,
y some common political objects under one Foderal
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Government presided over by the head of the Khilafaf, not as an
nsible autocrat but as a constitutional monarch. This must be

irrespo. .
the ultimate solution of the problem of reconstruction or the Turkish
Empire. It is inthis way and this way alone that the independence

and the integrity of the Khilafat can and ought to be preserved.
Unless Turkey accepts this solution of her present problem and willing-
ly agrees to this reconstruction of her extensive Empire, she will
have to go. Nothing,in that case, will be able to prevent her complete
disruption and dismemberment. And if Turkey is reconstructed as
a Commonwealth of Free States, the foundations of a new democracy
will be laid in Western Asia which will be bound to lend invincible
strength to the modern democratic movements in Persia and Afghanis-
tan. The establishment of powerful democracies in the Muslim States
of Western Asia, will be bound powerfully to influence the course of
the evolution of democracy in India also. The democratic freedom of
these Asiatic States in our neighbourhood will at once be:a powerful
inspiration and a great bulwark to the Swaraj movement in India.
Reading the Indian situation in the light of current Asiatic politics,
the Indian Swarajists cannot, therefore, help feeling profoundly
interested in the preservation of independence and iutegrity of the
Turkish Empire. This is. or ought to be, the only ground of our
interest in and association with the Khilafat movement in India.
The non-Muhammadans of India serving for the attainment
of national freedom can support the Khilafat movement only as a
political movement. They cannot have anything to do with the
religious aspect of it. In fact, if they have any intelligent appreciation
of the politizal situation in the country and clear grasp of the ideal
Government which they desire to set up as Swaraj in India, they will be
bound not only to dissociate themselves from the religious aspects of
the Khilafat, but must in the interest of India's future Swaraj or
National State, strongly discourage the religious and sectarian
emphasis of this movement. This, however, neither Mr. Gandhi nor
those who have for the last three years followed his lead have cared to

consider or do.

he very beginning, the emphasis of this Khilafat movement has
religious more than on its political aspect. In the earlier
the leaders of this movement, specially the Muslim divines
duced to join it, openly repudiated its political motive, and
purely religious character.” This should have
opened the eyes of Indian Nationalists to the very serious menace
which his movement was becoming to the cause of Indian unity. But
most people seem to have been moved by the vision of 2 Hindu-Muslim
entente which the Gandhi movement with its alliance with the Khilafat
was believed to be working out. They did not or could not realise the
unreality of this so-called entente. They did r}qt or woqld not see it that
the leaders of the Khilafat were clearly exploiting the innocence of the
Hindu leaders for their own ends. In fact, the whole of the Muham-
madan movement in India, from the time of Sir Syed Ahmed and the
hirth of the Pan-Islamic propaganda with the arrival of Jalaluddin
from Kabul in 1880 or 1881--to which reference has been in Mr. Blunt’s
book [ndia under Ripon-—has worked upon the exploitation of different
political forces in this country. In the earlier years of this movement,
the Muhammadan leaders exploited the sympathy of the British Govern-

From t
been on its
stages of it
who were in
tried to establish its
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ment to secure a position of special import i
nt > ane i

e e B T e o
the things thatz r to lkfs superior education or social status. o e e,
the thin communyteryw ere contribute to the politicalimportarf wefalth,
e oo hadlby in a nation. They claimed this impOftance Q ﬁa.n)’
e v o een at one time tpe ruling race in India andce’ e
si(’le Indi;a, . eg communal association with the Muqlirr; St socond-
side India. e Government also readily fell in with this altes o
mencpre : 0 setiiup a counter-movement to the great Nation lp o nd
mang T ;; etstentg by the Indian National Congress. The lasz‘ ‘»ISSt dest
Indianylr\lo' aglyamons_ saw the. Muhammadans ranged adeshi
ationalists striving to win Swaraj. But the ver Rgainet the
:ﬁr:%gth of .that movernent which compelled the Govemméyntw:lmy and
Refort:zoman ‘Partltxon of Bengal and introduce the Mint(;) Mrepeal
prelo a11§, convmced the Muhammadan politicians of the wea.k-n orley_
phetr iance with the Government, who were unainle to mak ot
" promises to secure specially favored positions for th ,.e good
nllluulty in Bengal and elsewhere. First the Turko-ltalian VQVH‘ *ond
éherril :l.lc B}glkan War also helped.to rouse Muslim feelings agai::t B{rd
ot sdgan owers of Europe, and it atfected very materially the attit e
of Indian Muslims towards the British Government. All these t}:‘ude
Iﬁ'epared the ground for the present Khilafat agitation ‘ But e
ut}a.mma.da.n lgaders saw that this agitation, directed 'a.' Fra
a.gixms_t Great Britain and her Allies, would have no chance binltI ia
t‘;‘k:leisl'i:at;:az}?glle to sfec;llre the support of the Hindu polisicians. Thxilgliz
the trie y ogy of the Hindu-Muslim entente credited to Mahatma,

But what is the basis of this entente? T i _—

honf_est inte}'est in the Khilafat as a religious rrkxlgvgrigg?b '(Jl‘c;;n have no
motwg behind the association of the Hindus with the .Khil t;only real
rIElent is, and can be, t‘he desire to present a united front to %h:t Bm’o"fe~

ower in India. The representatives of this power had hi fon
elxplmted 'the difference between the Hindu and the Muhammad 'therto
the qc_caswnal putbprsts of religious feuds between these % o and
;l:)ulnltles to maintain and strengthen their position. This ixa.% f‘:;x(') 'C(l)lm~
so long one of the strongest apologies for the maintenance of E Iils o
1rrespon31.ble authority in India. The Khilafat movement oﬁ'gg ;nd .
opportunity to remove the basis of this apolugy or argument There ity
of the two great communities of India would constitute, it v:vas se%mty
very serious threat to the continuance of the present for’eign autocrI;'ca
or bureaucracy. It is this which has tempted the Hindus to join thy'
Kl}xlafat movement. Mr. Gandhi publicly declared that he supporte:i
this movement, first, because of the injustice of the Turkish Peace terms
and, sec:?ndly,.heca.use he wanted *‘to buy the friendship of the Muh uxf\‘
madans”, This sec_ond motive has been the more powerful in the viow-
of the Mahatma's following. The great bulk of non-Muhammadan
Ngn-Co~9perators have taken up the Khilafat cause to buy the
fnequhm of the Muhammadans. But they have not stopped to
consider the very serious complications which this flirtation is bound
to create before an honest Swaraj movement in India.

(New Dwdiay

“ Lokaha Samasthaha Sukhino Bhavanths'' Ons Santis-Santis-Santhili,
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EDITORIALS.

RELIGIOUS INSTITUTIONS OF ADMINISTRATION,

Religion is the undying part of the society while its social and political

cts are subject tO death and birth. The persistence of the life of the
its religions aspect. Religion is the unseen (Paroksha)
while politics form its seen (Aparoksha)
part. Social matters sometimes go with religion and sometimes with poli-
tics. If one is to have any clear idea of soctilism, he should know both
religion and politics. One can know a religion when helives a life of that
A theoretical knowiedge may help to a comparatively great
annot help much in religious matters, In modern
dia the Hindus who engage in social reform are men who do not live a
religious life. Generally when a man goes against the religious principles
of a religion he justifies his action under the covering of social reform,
re certain men who twist a social matter that goes with a religion and

Al importance either by ignorance or with motives. In the
the Hindu society was very strong, and when it had state
ate such men, from the society, so as to keep
f the society. Now these rebels  against their  religious

t only escaping under the guise of social reform but are
he state. Though the state in India

declared its neutrality in religious matters yet most of its representatives are
ese men to have their sway in upsetting the religious principles
ction of the very society. The intluence

I\SP(‘
socicty depends upon
part of the principles of a sociely

religion,
extent in politics but it €

In

There &
give it a politic
old days when i
support it used to excommume
up the purity ©
principles are no
gaining influence day by day int

allowing th
which calculate a gradual extin
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that is gained by such men has become 2 temptation to  others to follow
such a course.  Taking advantage of this influence these men are mislead-
ing masses, who are not expected to know  the subtle principles of the
society’s life, to gain their selfish motives,  Hitherto no proper attempt is
made by the responsible Hindus to put a stop to these things, At present the
orthodox Hindus, the followers of vedic principles, are of two kinds, There
is a section who observe the outer frame of the religions of the Hindus for
their selfish ends but do not foliow the spirit of the order of their society of
which their personal prospectus rests,  The other section who know  the
spirit have neither the backing of their fellow-orthodox mzn nor the in-
fluence that their social Hindus have. Bacaus: they are mostly non-English-
educated and the very few are not encouraged by the state representatives,
who know that this encouragement would mean encouraging the very
persistence of the Hindu society,

But is there no hops of recovery against these inroads against  the
existence of the society? Is there no way for the few responsible Hindus
to put a stop to this mischief and mislead ?  Our forefathers who are the
knowers of the three-times (Thrikalagnanis) and who are embodiments of
sympathy did not leave us in susp:nse. They knew the dark ages
through which we have to pass before we reach the dawn of Kritha Y uga,
They knew that w= have to contract the disease ‘struggle for  existence’
that would driveus iuto desperation for the time being from our old
friends, (non-Hindu races) who would join us from long separation, having
developed this constitutional disease “‘struggle for existence’ partly in
their convenient life and purtly through their indiscriminate Jife they led
after their separation from us,  And they know also that they have to
mike us survive all these obstacles to tell the story of truth to the modern
world, Knowing all this they gave us methnds which they themselves put
into practice successfully. We sze the tendency o! the modern men to chaf
off what they do not understand or find it difficult to adopt as unnecesary
and to retain what they find convenient to adopt,  Bat the nature of the
vedas, the fountain of all faces of knowledge, is not such a one as to
receive something of it arid reject the rest at the will of m:n. To make us
survive from this evil tendency Bhagwan Sri Vyasa dividad the veda into
parts and created s2cts among Brahmans so that each seet my saccessfully
preserve a part of the veda,  The preszivation of Vedi means preservation
of all the sciences of the vedic society, Thus the Bhagwan goces under the
name of Sir Veda Vyasa fot this divine scrvices he had rendered to
the vedic lore. Bhagwan Vyasa mentioned in his series of worlds’  three-
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times history (Puranas) the difticulty that the v@ic institutivons have 'to
undergo in the absence of Kshatriya rulers in Kali-yuga. .\\'hen the .hfe
clements of the vedic socicty came to break down before the mighty org;m':sed
influence of Buddhism, it was Bhagwan Sri Sankara’s turn to save the Hm.du
society. The trouble at this time was due‘ to th:e absence of.the Kshatn):a
rulers who could alone know and have the interests of protecting the \"edxc
institutions. It was the first time that the trouble came to t.he outer fr fxme
(Varnasrama and Samskaras) of the vedic SOFiet)”. . Having t.aken into

;ideration the long absence of Kshatriva rule in Kali-ynuga, he 'mtrOfitfced
con” d into the society by which the public could manage their religious
. m'e thg lthemsc]ves. He established various mulfs, headed by sanyas:
. ty diferent centres of India to administer the religions (siv in
) per) of the country. Every village has a president (sabhapathi-learned
;;lr”:;,:a),,) who represents the village matteis to the matt, collects  the relj-

glﬂ’llS a

s yus revenue and executes the orders of the mutf, This divine system
gious

that the Bhagwan introduced into the scciety not  only saved f.rom Bud-
dhism but also became immune to the subsequcnf. .I\Iaho'med;mlsm.‘ The
alof our vedic society, while other ancient s?metics disappeared, is due
to this presef vation of the undying part of the socwt)i by the Bagwan, Be-
gwan Sri Sankaracharya preserved the vedic world he goes under

surviv

cause Bha . ‘

the nane of Jagal guri (world's teacher.) A modern man generally doubts
]e L

ropet app! _
'tgh:or;ar}ce Because here Jagat (world) is tuken for the important world, the
i . :

jcation of the term Jagat-guru.  This he does of course in

ideal society of the societies or the origjm of the humin society. Such are
the qualities of the vedic society that justifies the term  Jagat-guru to the
caviour of that world, When we call u great general like Napoleon the great
as soldier we use the word soldier in the sense of a warrrior. Similarcly
when we call the vedic society as a world we use it as the world,

The subscquent history of the vedic religions appear as if one
religion was working hostile to another.  But a careful obs'ervation would
prove otherwise. The other acharyas such as Sri Ramanuja, ?ai Madhva
and Sri Nilkanta etc, who came afterwards to deal with religious affairs,
had only their own diderence of opinion a'bOut ‘th.e Tatva aspect of tl?e
vedas. Butall of them had the same z2al in  driving out the non~v<fd1c
(Buddhistic elements) infleuence from the society.. And ll'ley also establish-
ed mutts on the above lines to give protection to .\'arnashrama and
séinskiiraS (the concrete form of the abstract principles of the vedic
teiach,ivngs-) I.a(c.r on some mutts which are mostly connected to particular
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temples and sets of devotees under the heads of Sidra Sadhus, These ts
do n.of interfere with Varnashrama etc, though  their p“fp;:se 1: n(;;lu t ;
Eli;:rcrii)ztte directly in the protection of these Vedic institutions ~ (Varna-
. In these days a good deal of bogus mutts and  societites hav
into existence to exploit the sacred work of these mutts g~0m:w fct;)m-
mutts came into existence in such a false way, because‘ th; i 10 . ]::;L
grand system that was laid down by Bhagwan Sri Sankamchir fl :rcl <,
formation of some of these mutts, is purely for seeking a l;v'};: ;:( t he
no consideration for the interests of the society, The foliowin l t&h' t ‘t‘lvmg
imitation goods could command, is the English-educatud class g”I‘he‘l f :ICSL
these mutts partly because they cannot  follow the inner Spi.rit 0?, (:l ow
religious principles—having no chance of direct touch with the 'mn
partly because these bogus mutts give instructions in such 3 bus-(:l,lj—_—;l.l;d
way to suit the convenience of these men. These imitation ,O:)d‘fbbf-) v
the first part of the trouble for us to overcome,  The second f) rt hf 0‘}“}
trouble lies with the followzrs or sym pithisers of these bogus ‘1‘11 t(t)' 't .
societies., The followers of these bogus institations are not open socjal JH'h ;hc.l
They are generally under the disguise of orthodox Hindys, The(, ’ ‘"? ub.'
become members or followers to these institutions to yse thenz 'b‘fhgrall')
means of support in the religious matters that they ‘mdcrtakd.h thlur
to represent the government or to  impress  the ) el:)ll't.l
There are  also  exceptions to this. Therc are some innogent -pu llL .
fall easily into the trap of these organisations in utter iguoranc 'Ln [“}m
real merits of the Shastras. A good deal of propaganda work ;9 b: 'O o
ried by these m:n misrepreszuting mutters.  Bat their follow l's ’m.g car*
after these men, They are either ignorant or s:fish or innoccn: l:L oty
comparatively insignificant alike their misleading agents \vl;cn *:y are
into consideration the wonderful nature of the Hindu society Bcs\i‘: -takc
general pablic are yel ina comprativily soaad condition th.ough th:b 'th(.:
not entirely free from the influence of these disturbing elements, e
'l"he responsibility of the revival of the vedic society rests with the re
presentatives of the real mutts above described and with the general publ'Lc‘
who have mot been disturbed and who stand unpolluted with the inﬁuencle
of these bogus wtts and socicties, We are fully aware of the conditions of
these mutts.  Most of the mutts have alinost left no trac:s of their  exis—
s, witile others are in - the tramsitory stage towards extinction, for v;r.mt
of encouragement from the general public, who are growing ig;lorant of
their religious and socid principles day by day partly under the influence of
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foreign cultures and .p:‘rtly by the neglect of their own culture. And second-
ly the representatives of some of these real muatts are not sufficiently
carrying on their sacred dutvas if the 1nflunc: of Kali-Yuga is not left
even these divine orgnisations, Even now there are few mutts that are il
sound state having great following of the general pablic, It is not too
late (yet lateness cannot affect a real thing) for the representatives of these
muatts  and that part ot the unaffected public to overcome the
above described obstacles if they undertake to  educate the public the real
of their society. The first and the foremost thing is

nature of the atfairs
itt system tnroaghout India, by saving much of t e

to reorganise the real m
i atts that are dcrying, and by institating nzw matts in centres where

there were such institutions once and now extinguished for reasons
referred to above, If this is done, surely the public will be awakened to the

consciousness of the necessity of demanding the Government to receive the

n:prcsentution of these matts into the Government institutions to

safeguard their religious matters,
ations that are being conducted in a well of ganisezd mnner by the
socicty both from within and without.

This will put an end to all the misre-

present
enomies of Hindu

CONTRIBUTIONS.

THE CHRONOLOGY OF SANSKRIT LITERATURE. 1L
By H1S HOLINESSSRI KALYANANANDA BHARATI SWAMI, T.T. & D.V.D.

Now let us turn ouf attention to the Purana of the orthodox Hindu ;
what then, is the Purana ¢ The term Puarana strictly applies to that branch
of Sanscrit Literature which proposes to treat of the history of the Unjverse
from the time of creation to the closing of the Universe, tocome at a distant
future, From the approved definition of the term Purana, one can understand
that the work proposes 'to trcat‘ of thefive topics of Primary Creation, Second-
ary Creation, genwlogws of (,.ods and patriarchs, reigns of various Manus
and histories f the old dynastics of kings. The nature of the Purana is

described thus &= B
A purand should contain the descriptions o. the following—

Croation (1) and Deluge (1_) of the worlds. The livings (3) of the beings according to thei
P“Viou; ments, and deservation. The incarnations (4) who assume their earthly forms f0:
the destruction of the I.)ushta. (destroyers of Veda-Marga) and the pro.ection of the Sishta
(the protectors of Vaidxkn-}\darga).. The dynasty (5) of Manu (the origin of men). The solar
and lunar dynasties (6) with their branches (7) that followed tbe Manu. Ordinary cads(s)
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that intermit the routine and occasional events. [he self (Jivatma) that is responsible to
Maya (illusion) and the SELF (10) {Paramatma), tie spectator of Maya

A close examination of the contents of the works that go by the name
.Purana, convinces everybody that they contain in them sdch a  valuable
information that they can be reckoned as the scripture of the Universe at
large. '.I‘hat is why the orthodox Hindu reveres them as {he fifth \Veda
The occidental scholars too, have realised to an extent the superiorit u;
the Puranas in admitting that the outline of the history of the Ma{lr a
dynasty with a near approach to accu racy and the Radiclife manuscript . f
the Matsya is equally trustworthy for Andhara dynasty, The ‘I-’ f 0
whatever may be the date of thejr Composition, are h:xndt;d down :i)mt:be,
world from posterity to posterity in the same form without an olish
revision that would satisfy the idiosyncrasies of the people th dgcnl:tl 'Ur
authoritative, Even if any such mischief be made by any rogue to swt;:;n
one's (‘:ravings, the roguery can easily be detected, and the ;t(lulterati;;li C’ly
be easily removed by the scholars of Parana, i an impar{ial critd' ]
compares the Bible with the Purana he will naturally consider the l’urmi:
as genuine history of the Universe and the Bible a mere gossip of ‘sumc

idle and hypocritic brains,  Strictly speaking the Purana s real history
whereas the Bible isa myth ; but the occidental deents-the reverse of it ”mé
he is justified in doing so. * It is but nataral for each and ‘every on;: to

prize one’s metal ;but if the Doctors of Divinity were to use the same
standards of judgment which they propose for the investigation of Indian

chronology, in the scrutiny of the Bible, we are bold enough to assert to
the whole world that the Bible occupies a very miserable position before
the Purana of Aryavarta, Yet the Bible is holy and the Purana mythical

say the Doctors of Divinity, and the Hindushould believe it to achjeve his’
salvation, Whatever may be the importance attached to the puranas by
the occidental critic and historian, yet they are grand and sublime
encyclopaedias of the Universe, they claim every superiority in this even,
that they are conveying to the world what they intend conveying with every
possible accuracy and precision from an ancient time which neither the
name nor the form of the Bible had the fortune to see ; yet the chronology
of the Bible has become the touch stone of the various chronologics of the
world, whereas the chconology of the Puranas has been subjected to the
tortures of the conceited shortminded orientalists to suit their vain vagarics.
If an orthodox Hindu reveres one’s Puranvso very avthoritative, one should
not find fault with it ; for the orthodox Hindu has better  claims {0 revere
one’s Purana, a brief description of which will not be out of place for the
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reason that such discussion will be of m 1ch use in plac:ng before the orién-
talists the real aspect of the Parana as the prominent factor in building up
the chronology of India and her glorions Sanscrit Literature.

The first and foremos: thing that startles the brains of the orientalists
to realise the sanctity of the Parana is the grand lists of numbers that re-
present the puranic eras. The Churchmen are so impatient to hear of these
eras even for the simple reason that they are not accustomad to counti their
eras beyond a numbet which can be represented with four digits.  To cite
an illustration, they reckon the era of creation as 4004 B.C. 7. 4004 plus
10920 = 5:24 years from this our current vear, while the Puranic era is
represented by 1,955,8850,22 yers. Which of the two is correct ¢ Each
i3 correct in its own relative spheare . but if the two be brought near, and
aced on the touchstonz of common sense and scrutiny, we are sure the

ol
l All that is advanced by the occidental in

puranic era gains adoration,
vour of the sanctity of his era, can be advanced equally well to prove  the

grandeur of the puranic era, Yet a good many other things there are
which stand as bona fide authorities for the orthodox!Hindu in favour of
his era, which the occid=ntal can never boast of.  The superiority of the
one or the other can be realised batter from a critical study of the current
in the light of the two eras, The current date is represented by the

fa

date
X'jan thus @

5 April 1920.—What does this mzan # This mzans that this day 15
the 700531 day after the crucifixion of Christ,  This cwn be accur.:\te if
Christ were {0 be actually cracified on 1 Jan, 1A, I.). How the sanc.tlty of
{he day has been preserved is a thing to bz discussad in the light of
er-n criticism,  Who recorded the day of crucifixion and why ? If the
Doctors of Divinity were to base their authority upon the Roman  records,
they would be sadly mortifizd to se2 that the Romwn records deny the
n of Christ plainly. If it were to bz the X'ian church that is
considered as the treasure of the epoch, then what X'iwn church feels
sroud to have recordzd the duy of crucitision. There was no X'ian Church
‘hefore the dy to record it; nor the Jewish Church which had nothing to
do with Christ for the reason thit Christ was no Churchman of the Jewish
Church or any Church ; nor Christ was a warrior likz Mahommd  or
an'_j]eon {0 establish his fams in the annals of the world, Why so much
trouble ¥ Historians have decidzd altogether and w2 can rely upon’ their
decision ; that the A. D. is only 4 monkish gloss of the 6th century of the
h, concocted from the stories of the Popes of Rome from

mod

crucifixio

so-galled epoc
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St. Peter down to St. Marcellus (66-308 A.D). Kven granting that the dav
has been carefully preserved by the Popes of Rome, we cannot  deem it
accurate taking into consideration the wonderful improvements made in
the Roman calender by Julius Caeser, Agustus Cacser and Gregory 1,
Whatever it may be, we have to depend entirely upon the tradition of a
few clergymen for the accuracy of the date and nothing more,

REVIEWS

I. THE SITUATION OF THE CONGRESS

In the beginning, the Indian National Congress, the representative
body of the Indian Nation, was composed of leaders of all temperaments,
Moderates, Intermediates and Extremists. This is usual with any
institution that represents a nation as every nation contains men of all
these temperaments. Therefore the first principle of every real leader
of a country should be the maintenance of his connection with the
national institution to lead his countrymen, if he can command follow-
ing or follow and work out the cause of the majority. This is the
present situation of the political leaders everywhere. And this is the
method that is being adopted by the leaders of all countries in the
world. Let us note how far this principle is being practised by the
Indian Leaders in the field of politics. We know that after the split
of the Congress at Surat the congress leaders were divided openly
into two distinct parties ciz.  Modarates and Extremists. And
we know Mrs, Besant (now Dr. Besant) under the title of an
adopted daughter of India suggested herself to bring about a compro-
mise between the divided parties. Her intervention has made
the gulf between the parties wider if it did not exactly create
new parties in the country. The noderates separated themselves
from the Congress and started a-moderate conference. Now the
congress has fallen in the hands of the extremists. Mrs. Besant
became the leader of the extremists. But she started another organi-
sation under the name of the “ Indian Home Rule League” to have it
as a spare institution to continue her political activities, in case of her
being neglected, when her extremism gives way to moderatism, by the
members of the Congress who are now extremists. When Mrs. Besant
came to realise her predictions (i.c,, when she had to work independent-
ly of the National Congress under the auspices of the Home Rule
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Leggue) she claimed to her * Home Rule League” the same or equdl
prominency that the National Congress possesses in the country She
explained that all the leaders are aiming at the same ideal, 7.e., ** Home
Rule"” though they work through different institutions. This gavé
room for other batches of leaders to form themselves into new leagues
such as National Liberal League etc. This is the story of the mode-
rates who separated themselves from tbe congress and formed {nto a
number of political fragments. This is the situation of the outsiders

of the Congress.

The extremists who remain within the Congress are left with very
fow leaders. Mr. M. K. Gandhi became the leader of the Congress as; if
heis the best among the leaders that were left in the congress. He is
the first leader who understood the value of a costly advertisement.
For this purpose he started a fund under the name of Tilak-Swarajya,
Fund ; he made the congress an earning institution for the first time,
so as to attract the attention of the intermediaries who could work far,
the congress only when they are paid something at least in . the
name of allowances. Most of the Hindu leaders who command
personality remained outside the congress. The Mahomedan leaders
who began to join the congress in more numbers found in him an
agent to advocate things and principles to their advantage (apparent).,
Thus he has none to oppose his plans practically. Thus having
sacured large number of workers, followers and funds Mr. Gandhij,
began to put forth his plans before the country. He took up seven
items to begin with. Five different functions are neccssary to work
out these items successfully :—

(1) The Creation of Hindu-Muslim Unity.

(2) Protection of Khalifate.

(3) Destruction of the so-called untouchability.

(4) Defence of Khaddar and Anti-drink campaign.

(5) Invention of non-co-operation and civil disobedience.

It appeared as if he had taken the functions of a Brahma, Vishnu
and Maheswar (¢he three-Murthis) besides becoming an inventor and a.‘
defender which are within the possibilities of a mortal. :

Creation of Hindu-Muslim Unity :—The Unity between the Hindus
and Mahomedans cannot be a natural one so far as the masses ard
concerned. Individuals might develop such a possibility here and thers. '
But it cannot be found applicable to masses at any time. Because what
is an object of prayer (worship of cow) toone is the object of prey
(slaughter) to another. And we are quite aware of the necessity of this
Hindu-MGuslim Unity for the political freedom of India. Is there no

-
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ity exigting between the, Hindus and the Mussalmans now ? Js thare
.110 possibility, for.a unity ? There are no two things in the world which
snnot be brqqght ander unity. Only the forcec. that unite things are
Sifferents. Tbre hature of the unity, that has been in existence (thougj
not. m\qch) and the unity that is now poq‘uhle for development, is ope
that is based upon necessity, svmpa.thy, and, above all ‘habit and good
hehayiour.. Anlxsolated Mussalman family a mong Hindus would not dare
to get in such a way as to dlsturb the feelings of his fellow-Hindu Tesi-
dents nor would theHindus who are unproportlonately in a majority would
neglect to show even an undue ssmpathy to that isolated family. So is
the cdde Wwith' an isolated Hindu family among Mahomedans (habit and
bekiaviour &ill be explained in another article). The/ Hindus who are in
the Habit of receiving batches of foreigners are more aceustomed to this
amicable method of life than that of any other race. And if « section’
¢f the Mahdmedans are lacking to ‘appreciate ~uch a method, it'is the
duty of an Indi n leader to'convince them of the shedr hecessity of
such ‘s method, for the real salvation of the country. Nohody can
fitstify himself to introduce a wrong method if he ¢anhot work out the
ﬁght one, By attdmptmg a religious qympathy betwéen Hindus and
Mugsalmans' Mr. Gandhi made matters worse and tmore complicated,
The usual emotion of Mahomedans i3 repeated in Malabar (Moplah
riots) and’ other pl.ces: Mr. Gandhi not only failed to create the
Hinda- Mubslith Unity in the new fashioh he imagined but created
odbusions” for the Mahomedans to exhlb it their religious emotions
\kh!c’h whéré 1onig, Tong absent in the Indian History.

" Protection of the Khalzfate :—This is the most complicated and mis-
leading of all the items of his programme. Tt'is shapmg its own fate
under different circumstances mdependent of the wmheq of Indiam
Mussalmans and Mr. Gandhi. He destroyed the spirit and meaning of
the * Indian Swaraj’ in his attempt to advocate the - cause of Khilafat
whatever ray be the so- called little help that he could do t'or that cause.

.Dg(struqtzo'n of the so-called U ntou('lmbrlzty —J uqt 11ke Brahmo
Saqxq,nsts in attempting to remove the sects amoug the Hmduq became

a distinct sect, the  Gandhi-congressmen became untouchables to theL
other political parties in India while they couldnot do much with the .

inﬁjtution of Untouchability among Hindus. The little change in un-
touchability that has been brought out in the big towns and among
highly Englishe-ducated Hindus is due to the advent of Western civili-
z;tu?p and o.her circumstances and not due to these congressmen as they
seem to thmk and advertise frequently in the Gandhi-Press.

... Drink Bvil and Khaddar :—These are the only two items worth at. .

)
o
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tempting. They have done much towards them. If Mr. Gandhi and his
followers would have paid more attention and spent much money on the
propaganda of Khaddar without diverting much of their energy and
money towards the other items that are disadvantageous (though appeas
to ‘be advantageous for the time being) they would have done a more
substantial service to the country. After long experience when :Mn
Gandhi began to realise the spread of Khaddar as the omly .real, .sub,
gtantial and practicable among all his preachings, he is unfortunately
removed from the society. Though he expressed this plainly at the
time of his arrest, yet his followers do not seem to follow’ the meaning
of his last message “Kiadder.” If he is now free .to act we believeihe.
would have solely engaged ~himself in the advancement,of Khadder;
Perhaps he would have maintained seme sort of connection with th& two
items of Khilafat and Untouchability which he adopted for some ‘policy
or erred. Now if the followers of Mr. Gandhi were 'td concentrite all
their energies and money they could command in the name of Swaraj
fund towards Khadderleaving all other items, they will be doing*t w
real ‘eonstructive -work- in India. The congress should take up: one
industry ¢hand) after another as far as the funds permit. ‘In so doing it
would uplift the Indians and India economically and will' also temch' &
lesson to the other countries the possibility of substituting hand induss
tey to that of machinery which will solve the problem of unemployment.

As the whold movement of Mr. Gandhi goes under the name 6ftich-'
cc}-0peratiom‘wefw11'l deal with this subject in a separa.te ‘artiéle‘ !af’ef

KL i s
Lﬂ'bﬂ)} at Gaya the congress Illdttera became more comphcated It
has become’ dxvuied into two parties (as they call and compromlsp?l
a.mong ﬁhedns!elves fater on) under the leadership of Mr. C. R. Das3 the
successol‘ (thoﬁgh temporarlly) of Mr. Gandhi. The dlﬂ"erence between
the do'two’ parties is one of 1magmat10n rather than a reuhty.» M;,,
Gandhi who in%roduced non-co-operation into the field of Indian Povhtms,
explamed 't in Vanous waYs at dlﬁ’erent times (sometxmes metaphym-
cally) thougxh it is not a dlﬂicult term foraman of some consxdera.ble thi

't arrive to its’ proper meanmg Non-co-operation is the act of

Tﬁdrawal of co-0peratlon, assoclatxon and participation from one's own

opp sonents, whom he considers to be wrong,for the purpose of- obstructmg
she plans of his opponents on one side and shaping of his own plans
that he thmks to be tlght on the other. Renunciation of voluntary 8580
..»ﬁl liddoh a8 qee mg employment underGovernment is the ﬁrs; stage
of g é"lgp' 'r «10n ‘while its maximum being the renuncxahon"ﬂf,
19%‘6lgnury assoqu,tlon e refusal of taxes. Until now Mr, Gandhot,

e a0y g

on. '
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congress is trying to practise these two extremities of non-co-opera-
tion. The prinociple of non-co-operation never excludes obstruction.
The obstruction is of two kinds. 1. Bringing obstruction without
keeping association with the opponents. Such as (a) Renunciation of
vol‘nnta.ry association (that has been “ried to a certain extent) (b)
Rebunciation of involuntary association (that has been under periO;lical
postponements). 2. Bringing obstruction in keeping association with the
apponents, such as ‘apparent-co-operation for non-co-operation’ (that
has not yet been given a trial by the congress), It is this aspect of
pon-co-operation that tempted Mr. Das to give a fair trial, though he
calls it in his confusing way ‘ as co-operation for non-co-op;r ition ’ that
crea’:;d so much confusion and doubt to hig countrymen ‘
: We quote here a portion of Mr. ’ i ial a i
o iyo ducte here s port r. Dass’ Presidential address wherein
“A great deal of discussion has taken place in the country as to
whether the boycott of Councils in the sense in which I meafl i; is
within the principle of non-co-operation. I am emphatically of o ingon
that it: does not offend against any prinociple of non-co-operation vI:'hich
has beeh adopted and applied by the Indian National Congress. I am
not dealing with logical or philosophical abstractions 1 agm oni deal
ing with that which the Congress has adopted and cailed no opora.
tion. In the first place, may I 'point out that we have notnt;cogopera-
non-po-operated with the Bureaucracy ? We have been merelp vopar.
ing the people of this country to offer non-co-operation Lef.y o quots
the Nagpur resolution on non-co-operation in support of .my o fl\.‘Ote
1 am quo‘tin’g only the portions which are relevant to this OI;;‘:I?OSWIOD'
| , .“. WPereas m th.? opinion of the Congress the existin p(}o .
of India_ liais' forfeited the confidence of the country 4, whoress the
PéQRl" ‘qf I‘pdia are now determined to establish Sw’
ti}is CO@:S??’?S * * » * declares that the entire or any part
tge' siqp;ez.h"e“ of uon-'vi'ol,ent non-co-operation with the renu:;'p;rts "
volut gr'y'"gésoqi@mn with the present Government at one end 1: Zn o
re_t'u'sa}l‘ to pay taxes at the other, should be put into force at ;. l:l'1 o
b’ d‘?térfnined by either the Indian National Congress, or the Allf;n?i‘to
Cdpg‘r_ess”(}ommittee and that, “in the meanwhile to preparentllxz
c'OuntrY Jor it, effective steps should continue to be taken in that
behalf.”

X .
» * * * * 7 *

and, whereas the
araj * * * * now

‘.‘ln’ the second place, let us judge of the character of this principle
not by thyixlnking of any logical idea or philosophical abstraction, but by‘
gatl!;ering the principle from the work and the work which the Con-
gress has done. When I survey that work, it is clear to my mind
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that the Congress was engaged in a twofold activity. In everything
that the Congress commanded there is an aspect of destruction as there
is an aspect of creation. The boycott of lawyers and law courts means
the destruction of existing legal institutions; and the formation of
Panchayats means the creation of agencies through which justice may
be administered. The boycott of schools and colleges means the des-
truction of the department of Education; and the establishment of
National schools and colleges means the creation of educational institu-
tions for the youths of India. The boycott of foreign goods followed as
it was by the burning of foreign cloths means the destruction of the
forei gn goods alreadY in‘_the country and the preventing, in future, Qf
foreign goods coming into the country. Bu? on the other hand the
spinning wheel and the loom means the creative activity in supplying
the people with indigenous cloth. Judged by this principle, what is
wrdng about the .desire eithe.r to convert the Councils into institutions
which may lead us to Swaraj, or to destroy them altogether ?” '
. From this it is clear that Mr. Dass’. ‘Non-co-operation in co-operation’
+s he puts it, is one aspect of destruction that is implied in the term non-
e ‘But why should a section of the Congressmen object to
After the advent of this proposal, certain outsiders,
y connection whatsoever with the congress,began to
take advantage to get into the couflcils for their selfish ends in the g.iﬁ‘sg
of one of the party: - Surely. there is every chance of spoiling the pro-
gramme of Mr. Das by these men. This might probably be the fear of
the party who object t.o the so:called change. It is clear from this that
Mr. Das is 88 just a8 his opposing party for the reasons detailed above. |
. Though ‘the 'position of vboth the parties seem to be justifiable in a
wiss yeﬁ_ﬁ??h the parties l-lave obstacles before them which prevept. thein
frou{:prooeedi‘ng further in a sgccessful way. Such is the pinnacle of
sonfusion these congresmen l?ave arrived at. The cause of this confused
dt#e.."f a'ff'ﬁ}fi',fsv is deep hidden in the original dictations of Mr.Gandhibiut
n'ot;, in the lead of others as some seem to think. This confusion lies in
M!;‘ G ‘ndhg*s”borro.wing principles from western philesophers and mgqg-
di’fying,th*?’f{"tossmt hi’s own requirements in his own imaginary way
aad the paoplq’s following such a programme in their desperate moeds
a;‘l'l'im""d‘ yith aa over-hatred of their opponents on the one hand and
over;desi‘rve' for'self-government on the other.
Théﬂ why should there be so much appreciation even from abroad ?
A saction of them who are sincerz in their appreciation do net find a
h’e‘t‘ﬁé‘l‘: p’rinc,ip.le in t.heir traditibri’S; and yet another who are not sincers
‘ppreoiate this principle with motives. Christians appreciate theue

éo-operation.
adopt this oourse?
who did not _h'old an
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principles finding in them a “destructive element that could put an'end
to the long cherished Hindu Institutions (removal of untouchability) for
which they 'had-laboured for a long time. Mussalman appreciate them
fihding in them an agency for their Pan-Islamism.
~Evidently all the energies anid money spent over this enthusiasm of
Mr. Gandhi served to no real purpose of the country.' And, on the other
hand, it served to mislead the masses to a great extent. Such is the
working order of the ptesdnit Congress, - : K.V. &

_ IL SITUATION UF COUNCILS AND COURTS,

" ‘Though .the horse: is blind, yet. it. is not lacking in consuming
foed’,—so0 goes the proverh.in Telugu. This finds an example ih the
action of Hindu Members of the Indidn Legislative ‘Councils.  We
see how these members of the Councils are handicapped, to take stbps
to prevent bills such:as salt'tax, that bring abnormal finanoial strain
to our country. If they.camnot prevent such steps for which they
were elected or secured themselves to get electe
by the people, weé do not know what bpurpose ::they sarve
im occupying'these high sounding.(positions. But we mote .sogme
purpose in their pssociation with the Government. . When the Govern-
ment goes against public opinion they all walk ouf the councils in a
batch and exhibit their extreme dympathy’ with' the peopls.  This is
the “‘no-chance” position of these members. There is also. & chanoe
allowedito these gentlemen, to upset the socjal and. religioys ordersof
their respective communities, in the name of modifications to suit
times and personal freedfom. Here they are free to act though - they
urb’handicapped in vespect of political and' economiocal probléms. There
‘wre : innurierable instances that have been played by them ever since.
e, right of. admission ;into these councils was opened to them. A}
%il . While _the religious endowment bill ‘'ténds to transfer
prasént we have two such'things, oné inn the Madras Council (Religious
Endowments Bill) and the other in the Imperial Conncil (Qivil Marriage
theareligious rights, Sf(,}l,indus“to the. general public or Ipiowir.e,rnment,
the ¢ivil marriage bill tries to grant a false freedom to the Hindu youth’
(as ' going against thd  established laws of Shastrds and traditional
lobediénse 10 alders, is nothing but-false freedom in the sense of Hindu.
shastras) enabling him tp rebel against his. family ‘men,l‘ber,s in his
moods of false notions. We note the persistence of such bills in spite’
of repeated obstacles in" the coundils. We note their perdistense!
dgainst overwhelming public opinion. Are such men not bureauncraty
of «the - ‘highest type ? Mr. .V. J. Patel, a bureaucrat _of  thig
type and the predecessor of Dr. Gour, recently transferred his ser.
vices to the National Congress so as t6 introduce sué¢h methods in that

Prdtitution. "It 19' rather ocurious to understand the justification. .of.

these Indian bureaucrats (the destroyers of the very socialand religious
orders whose loss is irrepairable) to find fault with European bureaucracy
(th'é mistanaging agents of public money which is: within the reach
of repair.) Tus these council members. empty the council seats and

show - sympathy . towards. people in pplitical and economijcal matters

or.sit alone and pass laws that are detrimental to their teligions taking
responsibility on theit heads. L e g
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Nobility - and - sympathy hayg their places. even in actions that
appear to be cruel. European bureiucracy servesa specimen of this
type. They persisted in doubling the salt duty against the disregard
of universal publio opinion. This piece of legislation bBll:lg» ‘their
prey, they could not help forcing its . way. through the councils.: -Bug
when the final metion of civil marriage bHl was put to vote inthe
imperial council the: Government benches were empty and Government
members did not participate -in the division. To what purpose -does:it
serve ? It serves for the Huropean bereaucracy 4o pretend that they are
in sympathy with the principles of religious neutrality and to satisfy
their indirect help rendered to these social reformers in their attempt
to veform their respective communities after their (western) culture.
If/ this .is not the case, why should the heads of (Government allow
these members (as the power of giving certification lies with thgm) to
bring such a purely religious matter into these councils. o
-, 4 Besides this it'is highly deplorable to- note that even'the juditial
benches have now-2-days stooped’ to qdmlnlster ‘justice to the Hindus
sooording to the whims of the enti-Hindus (the Hindu sodial reformers)
bn the pretence that times are changing and socm.l; reform opght to be
encouragedin preference tocaste system. Surely, times have 8o chang
ed to embolden a. Hindu judge to delivera judgment of highly suicidal
and conflicting natire with the Dharmu shastras with the help of a ‘few
soeialiveformera to satisfy their curiosity: Anq. times have so.chz_mged-l
%o give room to the whims of the few hasty social Hindus, with' their
temporary influence in the Government, in prefe.ren.ce- to the: vedic:
inktitations that-have been surviving a host of antl—Hmdu_ culturds. . -

.. All this .is due to the ‘indifferent nature of the Hmd'us~pr¢per{
towards their ignorant fellow-countrymer_l whose l}:xsty aotions, they
think, cannot survive a long time. And if these Hindus awake to the
neces;ity of putting a stop to such misrepresentations and ‘adopt the

ditary course as formulated in the leading article of this. issue,
hm":;ahi1 k the times will be so changed as to handicap the misrepresenta-
:g:ns a[:ld as to put an end to such:misleading on the part -of the Hindu

i i the vedic society.
gosial refquners, t?? internal 9_“‘9“"95 of v K.YV- S,

INTERNATIONAL & CLASS NEWS & VIEWS. <
- INTERN | i U SLAM IfN_CHI_NA. , endont i
"« Tn China there are millions of Muslims,” writes a correspendent tq
:;r;‘-,Jnr ghlﬁzlgggrgzgority.of whom live in Western China. Though, .
the {Vakil and o) f Mohammad the Prophet yet there is not among

. - 218 0 s A
:ﬁ;g%{fa:g;ﬁygrf;am that so markedly characterises the movementsg,
of - 5 .

. astern Muslims. . S
;In,d“lan/atgg Eﬁ:’;gf the country are supporting’ the principles, of
o, (3LDCE nd Confucianism the Islamic element in spite of its numeri.
Budd Wmng' rance has been in a state of dormant condition. Thanks
oal prapo ef; victories of the Turks in the Near East and the formation
tq&hq;};\l{:’se}l Rapublic, in Russian Turkistan which areat presen{ ac-
Oif‘;%n»r'[ :.3}]?9 for kindling.a. general awakeqing among the Muslims
¢ na@&:? As a.result of this one finds to-day in China that the. Gulf
SR thom separato and. aloof fraun the I of politics is being
gradually.narrowed and they are seriously beginning to realise their pali.,
tieal conditions. . The outward manifestation of this new awakening
s that manifestoes are issued and broadly circulated calling upon the

¢
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people to unite together for improvirg the common lot of .Musllms{.ﬂ ot
. . ‘ %
: IMAM YAHEA AND TURKEY. ' Y
The ‘Khilafat’ publishes an extract from an Arabic paper which
says that a complete agreement has besn come to between Imam Yahea
and the Turks. This medns that the Turkish influence has spread in
Arabia to a sufficient extent. But it remains to be seen how long the
Turks and the Arabs will remain firm on this agreement and whether
the latter have forgotten the experience of the former in the past. -

(Hindu)
MUSLIM VICTORIES IN SPAIN. .

The “Vakil ’, Urdu daily, Armitsar, publishes an extract which says
that the most astonishing, wonderful and interesting piece of news
from 8Spain is that 20,000 European forces well-trained and equipped
with the uptodate weapons of war were decimated by the forces of
Gagi Amir Abdul Kareem.. Amir Abdul Kareem is like Mustapha Ke-
mal, the leader of the Muslim forces inSpain. He has under him a
collection of sturdy wandering Arabs armed with the weapons obtained
a8 spoils of war. The defeat of the Spaniards stimulated beyond
measure the enthusiasm of the Arabs of Reef,who one after the other in
quick succession stormed the various Spanish centres and succeeded in
cepturing 139 of them. General Nafara, a Spaniard, who came to the
relief of General Selfther, had to seek his own reliof by surrendering
himself into the hands of the enemy as a prisoner. General Balkaso
gives a list of those remarkable generals and famous military otficers
who after surrendering their strongholds sought refuge at a place call-
ed Malida. He has thrown the responsibility for the defeat on no less
than: 30 great generals: The condition of Reef, the paper 8ays, i8 eX«
tremely delicate for the Spanish forces deprived of their generals are
utterly helpless. This question will very svon come up for discussion

before the Spanish House of Lords.
» (Hindy)

SIGNS OF REVOLUTION IN TRIPOLIL

“Medina,” Urdu paper, Bijnur, writes :—

From Arabic papers it is evident that in western Tripoli a great
Revolutionary movement is developing. The Governor of Tripoli has
left for Rome with a view to draw the attention of the Italian Govern~
ment to the serious state of affairsin Tripoli. Syed Idris, a great re-
volutionary leader, has proclaimed that Tripoli was no more under the

* Ttalian Government and that he had become its ruler. In addition to this

from other sources some papers learn that the Kemalists have a hand
in the founding of the revolutionary movement, and it is alleged that
they are trying to regain the same position as they were ocecupyihg -
before the War in the Balkans. It isalsolearnt that the Government
of Italy is frightened aud perplexed by this alarming news, and accord-
ingly the Government had ordered to break the Sunnusi movement in
Tripoli, with the aid of the military. From the trend of events in Tri-
poli, the papers infer that it is not only Italy that is much perplexed
but the infection of fear has caught Great Britain also. For instanoce,
“The Morning Post” jn Epgland has raised an alarmist cry saying that

. : ripolians against the italians were

.
'Y

to material W Erat"dh R EOUS posu tewQuid be produced. From thir
the conclgfon s maﬁ%mﬂjﬁqga eat Revolution is b(l;?v:;ng.
(/ Y " “)

‘LY W{Samasthaha Sukliino Bhavanth Santis-Santis-Somthihi.
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