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~all forms of - Vedlc v'crcmp thﬂ da.ﬂy n‘o’um{r

¥ ST iy praver is the most rmpo*'tant as giving

+hae coms down to us in the ritualistic fornis of -
dgnaotra {Fire-worshipy and  Sundiye {m>:ning
"vmlng twilight prayer)., Hvery Hindu who is
. tlatod Ainto Vedic culiure is ewpccted to observe
2T me: every. morning and evening. The Vedic

ci o hodra®is performed only by a very few who -
27 waspecially dedicated themselves to Vedic ritual- "
- etie life by setting up the three Holy Fires. -But

' svéry housaholder is expected to maintain the one

sacned Fire set up at his n:mrrlug':tK through which
offe "HEK are to.be madeto Gods in all the domestic
3remome@ “which pertain to family life. ‘This.
1ittér iy known-as Smarla, as having come down .
e’i"mwh mere tr tdition, as distinguished from the -
b which s Shraufa as expressly taught in the
- +Veda. - The ritual of the Shraulo Agrihatra is more

&aborate fnan that of the Smawrtc Agnihotra, .

~‘Th/mvh the. main invocation in .cach of. tho«e"
" rituals is easily: distingtishable from the aecesst
. 'p'i"ud its primavy significance i s grasped by .very.
v few. ' In -all these forms of Vﬂdzc wumhip the'
offering { Homu) of oLlativns or the rppe ition{J/ rn,:r)
of the Mantre stancs out promirent.” In-one form.
“of it alone," pru eribed - w ‘1he Trittiriya- ziw"ml Gy
mpdhatmn u; the Dx m oro in shé hm. »(g.rfr—T‘q;"q;

imple mtu,zl
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zlﬂvf gEagg— . Tet him boih moining ar
be seated outside the village, restrained iy
No sort of rnual is preserived héve
devotee is to go outside the,village, avoidiza :
busile, and be seated in o sequestered ﬁ;a .

the sense-organs being. mace qu1==v*'~*1r*g
remains then" 3
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"~{ sarreader to the Divine Lord in His

.. in his spiritual life.
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Will, Light or Wisdom and Activity and the
surrendering of oneself to His guidance. This full
import is conveyed in the Gayatri- Mantra a1 g7
4009 it e ity | Pty o gegaa o ¢ Let us medi-
tate on the adorable Light of the Divine Creator;
and may He impel our volitions.” )

Here the devotee regards the light of conscious-
ness welling up within him in quiescent moments
as one with the Light of the Divine Lord, the
(reatnr of =11, and prayvs that the Divine Towd
might so direct his thceughts and volitions that he
might achieve all his spiritnal aspirations,

Evon the claborate ritual of thé. Shrawfa-Aoni-
hotra is based on this central act of prayer. The
main invoecation reads thus:

1. aleriffsdifafs: wam (aem)
o w o ©®
ol sfesife g3 wer (vE

© L gEmay anr

.
-

—

. ’ -
1. “ fire is Light and Light is Fire.
1 offer myself to Him (i7 the eveningl
Sun is Light and Light is Sun. .
I offer myself te Him (in the morning).
2. . To Prajapati, the Lord of Creatian,_f{ offer
‘ryself.,”

Here the devotee offers himself in

T Wiil, Light or Wisdom, and Activity for guidanca

That this is the central idea o.f the ngiu worsh
_cimbodied - in the elaborate ritual of the \/ffi e
o ynihotrd-is borne out by the Vedic doclaration
“That the purpose of the daily claborate ritual of
Agnifiotre is served in the daily life of the Dikshita

i
i

{one who has conseccrated his whole day’s lifo to o+ creating
sacrificial rite) by his dedication expressed in the

{following words:

q o sl AAgE 83 qufet: G awg

Asaeg AT A G G )

“Those Devas who are born in mind ar}dl who
work in mind, highly efficient themselves and fat%erg
of the efficient--may They guard us. May They
protect us. To Them we bow. To Them we qffer

= Jurselves.”

3

“ The Dikshila who makes this invocation has, it

is said, no need to perform the daily Adgnikotra..

He may dispense with it so’long zm‘fh_eixnaintains
this attitude, L

‘We thus sce that the Vedice worship in essence
consists in watching for the Divine Intelligenices
welling up within ourselves in the silent hours of
the. morning and cvening and in offering ourselves

achievement of all our aspirations. This attitude
of recognition of unity and self-syrrender is the
egsence of all worship; and all _ntuu}s are intended
as aids for the attainment of this attitude,

1 F3
ey .
CEAE WAL E i Hh Y
IS ML TR YRS D

N

p - conventional orthodoxy of the day

in entire self-surrender to Them for guidance in the-

Y L e .
sub-caste. There 1s;a1xqoqka very sharp division of opini

2wt

THE LIBERAL HINDU’S PROBLEMS

Tusee is o uuniversal feeling azmong the Hindus, |
orthodox as well as liberal, that the present attitude of
the general mass of the Hindus towards many a social -
question shonld undergo a necessary -change fof a more
reasovable one. &

S
1. Tn the first place a wide pulf soparates the acteal ©

social and religious life of the Ilindus {rom the rules of

Varndshramz  Dharma  as laid down in the Thurna.
51id whith thoy prefess to {ollows; sud we are theps. |
fors coufronied with the problem, Wha‘eths_r it 15 possiblé-.:
to vevive the Varndshirama Dharma laid down in the
Muie-Simrdds and the later codes of the sime eategory, or,;
it it should be modified, what modifications should bs 3
made and ou what bhasis, . ;

2. And then, divergent views are leld as to what :

coustitates Sawilana T)!mrirm, the irne eterusl Vedie i

religion : one of the questions to be settled being whether ¢
the qnestionable olements such as animal-sacrifice and .
Hgror-drinking form essential paris of Yajna, the Vedic ¢
Sacrifica. : i

3. Then there is the -question of the oxclusion from_.
Vedic religion of the non-Brahmana castes, including
modesn Kshatriyas and Vaishyas as well as Shadrag - 1+
is this religious inequslity which lies primasily at th
foundation of the division of the Hindu community in’
two widely separate groups of Bealimanas and nm
Brahmanas, the more self-coascious of the Iatéer resen’
the exclusion and the coneomitant sacial and relig
disabilities. In the interests both of social and Yers
fug-of the Hindao - consi yowEE wlud .
has to Le found for bridgivg this yuli  Certainly the,

v cannet be'of sy help

in the matter as it has ouly tended to widen the alrened” *
existing chasm., Somowhere outside this orthodoxy -
have to seek a way for removing the arbitrary
religions  inequalities  Dbetween the several caste
a bond of social fellowship between 1
equal terms. ‘

4. Egually important is the problem of woma
not the Hindu womau entitled to a higher intellests
and spiritual culture than is now allowed to her 7ilg
necessary to deny still to her any of the many opps
tunities of higher culture which are open to man P17
opening of higher enltare will enable her to lead a g
self-reliance and of an cqual co-partnership in her ¥

"

“life with man, svhereas now withont it she is doomed 4

life-long dependence on man without scope or oppgr-.
tunities for full gelf-expression. . ) L5
5. Reform in respoet of woman's education and cul.
ture will necessarily lead to reform in the murriageable
age of boys and girls, on which again there is u wide
difference of opinion. As it is the carly ‘marriage of
girls that has led to the early marriage of boys, any rise
W the marriageable age of witls in view of their edu-
cationul interests -will necessarily lead to a rise iu the

- marriageable age of boys.

a8 The problem of the edneation of the youth preseuts
varvious difliculties, one of thom which might be usefally
discussed: héing how far should the voeational as distine

epished from the enltural edpeation follow the princ.iplea o
J6f Varna Dharmaiiesshonld follow the lines of individual

“variation and bereditygs indicated by birth in a caste o

s .

o
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"as to the religious education of the youth,—whether it

- .should form an integral part of their edueation, and if so,

how to got out of the dif culty cansed by the maltiplicity

of religions denominations and caste tnequalitios,

7. Ag to the problem of sea-voyage of easte Hindus,
it is only the orthodex extremists that still remajn
unreeonciled, The Minda who has retarned from a loug
foreign travel is still subjected by these self-righteous

- “people to social ostracism of o troublesome kind, entailing

- if at all; inter-racial marpisgoes might be of en
and even of true religious sanctity,

some scrions disabilities and inconveniences. There is
still o need for guiding the publie opinion on the guestion
to a corvect judgment through a proper understanding of
“the Sbhastraie injunctions on the matfer and of the basic
principles of Varna Diarina. :

8. Connected with the foregeing problem 'is that of
-our social intercourse with the people of alien faiths and
races with whom the Hindus have to live i close contach
in India and elsewhere in Asia and cther contingnbs,

This problem involves a consideration’ of the inter- .

religions and inter-rdcial wavriages, which the Hindus
have often contracted in India and elsewhers. The time
has come when the discussion of such mar tages - has
ceased o be of no-interest or of o mere acndemic valua.
It might he profitably diséuszed under what conditions,

genic valae

9. The most important of all the probloms we might
-discnss is that of the outoasies of the Hinda Society.
The guestion to ke considered is, nnder what conditions
these outeastes might be admitted swithin the Hindn
comraunity, and whether a suitable process of raclamation

-

" cousistent with Vedis religion may bz devised ay well

in the interests of national progress as ont of considera-
tions of humanity. o
Tre Lanezar Hispe’s SoLoriox 0F THE Proprens

. Three Different Ways.—Attempts have been made to

~solve these problems from sevpral peints of view, :

L A vast majority woull view them fror the

standpoint of Varadshrama Dharma as-daid down in the -

Swritis and supplemented by Sitshtacharas, the time-
Lononred unwritten custums approved by the social
leaders of the several ages. This may be regarded as the
strictly “orthodox or conservative attifude supporting the
conventional Hindnism of the day. This way of solving
the socio-religious problems of the day will lead taa

policy of drift, for it being found impossiblae to follow .

any louger the aathoritative Swmritis and Aehiras of the
day tfo their very letter, the arthodoxy cannot but leave
the knotty social problems to solve themselves ss hesb
they miay under the strogs of the ever changing environ-

ment, without honesily acknowledging the ursnitability .

. of the worn-out system to which they proless allegiance.

2. There are again pcople who attempb to volve these

problems in the light of their own empirieal reason. and
common seuse, owning no allegiance to Shistras and
established Achdras, which they would ignore as alto-
gether based on class prejudices. They bolong to what
is called the radical o retional sehool of reformers, and
their procedure would lead the society altogether awny
from its moorings, leaving it the puorer for-the loss of

~much that is sound iy the foundations of our social falric

and of what is considered on all sideg the most evolved

Sy

aud philosophical living rveligion on carth having its
basis iu the Shdstras. ) : :

«

3. There i3 a third way of looking at these problems,
which consists iv following the light of reason within its
legitimate provincs and leaviug to the guidauce of
Shastras such matters as transcend the ordinary man’s
vision and therefore fall outside the scope of his emuirical
reason. - According to this method, the Hindu socio-

religious institutions of the day are tested by the Shisliias

in those matters which ought to bhe governed by thom,
Y

while in other matters which fall within man experience
they arve made amenable to the test of ressen and con.
science. It i3 to this procedure laid down in the Shistras
themselves  that the liberal Ilindus of the Bharata
Samijun would conform in dealing with the social and
religious problems under reference, as Shown by the
measures of soclal and relizious veform to which
have slready pledged themselves. Pollowing ithis pra-
cedure we conld preserve all that is sound and gracoful
in our socio-religions svstem as based on the highest
teaching of Shdastras and approved by reason aud com-
mon seuse, while we might be prepared to introduce nny
desirable changos into it in the light of advancing know-
ledge and developing rconseicnes, v this method wo
will be enabled to preserve intact the sternal (rubhs and
laws velating to our spiritual 1ifs and constitut

ne

‘religion proper and at the same o Lo improve the

an-devised iustitutions by removal of abuses snd

1
introduciion of new graceful elerents. -

11
n
Qo awp Loarer SHistras
In this connection it will ba well to bear in mind that
the Shdsire: aud the dehdres which govern the Hindua
society of these davs ave admittedly the resnltant of 4
long process of adaptation—involving additions, omis-
sions and modifications—1to which the original Nhdstras
and Ackiras have been ‘subjected in the long conrse of
our history, and that they Have been changed from time
to time s0 as to be made suitable to the prowing
degeneracy of the people. It behoves us, therefore, to
study the original Iaws and to see in their Light how the
society has degenerated aund how it may again be ve-
generated. Those of ns who have made a shudy of the
Shastras in their ssveral phasés have feand tia our’
gocio-veligions institusions will shine fu their pristine light
and purity if the ecueenstations laid on them by agcs
Lave been rémoved.  Such encvustations are, in the main,
the religions inequalitios between the several elasses of
fhe community which detract from the Hindu solidarity
and obstract the social progress. :

Sadsrrate SOL0voN or e Provnkus ]

. The Shastras, when studied in their lotality - and

" interpreted on the.lines of true Vedic ‘exegesis, will

enable us to tackle the various problems that ave exercis-

ing the thinking Hindus of the day.

1.. By studying our iustitutions in the light of the
data furnished by the Shasiras, we shall gain an insight -
into what constifutes the real Sanifana Dharmz—the
tree Vedic Religion, the eternal Law of spiritoal progress,
as distinguished from the Varndshrama Dhariaa in ite
moderu phase, the religion of the caste gystem-—shorn of
all such aluses as animal-sacrifice and liguor-drinking.

e -
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9, We shall further nnderstand how ke epiginally

interested for some time in the explangtion of the inner-
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homegeneons Hindn community beeame divided into  side of ‘Hindu ritual; and I have no doubt that the !
castes end oufeastes willh the soeiul -privileges and  Bharata Samija.will. be able to do a good deal of spade :
disabilities of the higher and the lower castes, how work in .collecting the necessary materinl. A compre- :
the outcastes might be readmitted inta the inner  bensible collection of the important ribuals togother with N
ranks of the community, and hew the lower castes: the rejection of those which are evidently spurious and :
might rise fisst to an cgual religions stafus.with in mo sens¢ ourrent: [correct P] ritual would of course :
the Drahmana and thereby attain to a level of secial  simplify sueh work if and when he turnstoit, lbis
- equality with himi-——thé true Brahmara being soid to be  onr Brother Krishraji’s desire that DBishop Leadbeater
> L. . - . “ o I e - P i
one who, having a living faith in the Vedic Religion, shonld do for Hirdpism what he has done for the ¢
Teads o life of spiritual aspiration and self-sacrifice. Catholic Church. “And of course if he should ever reside
’ . ) __ : . in Indin agein, Brother Leadbeater would be guite glad s
8 - The "edie ide ; : ST, AT . o B *
3.° The t‘r e ?;Cd“' .ld.mlf {'f 1{}‘“‘:"3{59 ﬂ.‘if dn'mrlrled hife to make sn avalysis; but yon will nnderstand that good ! .
<3 Al g1 By y v I~ =l ¢l 5 Y 4 ] s v - . e A . i
a8 pé’lh‘;yﬁ m}} 1o O]I'g”f'la‘ vedie tex ; ;‘} Fl“’ﬂ;us% o9 work ean be done in advance by collecting and purifying 4 Forcign—3d. Post Froc.
X 1ie " =an's 8 & znbordina. . " i « . - pan 1o/ st b 3
minds 011 e _‘:i“"f ’;‘[" ‘17"3 _“”_OT':{“‘“;; st ‘F “",'?."; i the various forms which have coino down through the Sreglmae, Lest bree. -
tion in the modern Hindu scciely has any foundation in - qpcq oo that labour will be-epared him when he tnms , .
the original Vedic Law, On the contrary the Vedic Law 130 wrtenti he obl k , : . N ) % —
o knbly as ¢ that prior to oarwi oman b s uttention to ,the problem, . ., . Yours most ) A - Lo o N
unmislakably -assumes that prior arriage worman has oo il e Kenz. . . SN . Ni ey - - LR AP T » 2 D s
gone throngh an equal conrse of intellectual and spiritual | Y o N 4 o 44 aE'J azine C’ﬁ .,L}be}_'ai ,4_& 11&4\}.{3181}1 I
culture with man, so that at marriage man and woman ) . N ; THE OFFIOIAL ORGAN OF Ti e . s . L T
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“meet as friends and live together in married life as equal . , S e i N S M T4 HAMAIA, FFBM_SH.BD EVERY ITLL-MCOK DAY -
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‘outcastes must live and die ag such without any

chance of rising higher in the socio-religious scale.”

The Bharata Samaja, however, is prepared to
admit them to the higher levels through member-
ship in the Samaja which is open toall who fulfil
certain conditions. They must have attained a
certain degres of purity in physical life and a
certain leve! of intellectnal and moral culture and

must have a living faith in certain broad and.

fundamental truths of Hindu Religion.
The Bharata Samaja is not so much concerned

about the political, economical and educatiouajl'
elevation of the depressed classes as about their -

social and religious amelioration. There are ever

so many communal and philanthzopic associationy

working strenucusly for the neads of the former

kind, whereas the Bharata Samaja conceives its

mission with reference to the depressed classes to
consist mainly in the direction of their socio-
. religious emancination. The Samaja believes that
their progress in the socio-religious direction will

. greatly contribute to their progress-in the other

- directions also.. . S
Besides, all Shudras.are not depressed in all
respects. Among the so-called” Shudras there are
many who aye politically, economically and ednca-
tionally quite as well oif as the higher castes. Moro
of thems have chances of rising in these respects
by their own efforts as well as by the help of others.
But the socio-religious status of thess in tho
- orthodox Hindu community is undeservedly low,
~and it i with the elevation of their socio-relizious
status to the highest level with which the Bharata
Samaja is specially concerned. The Bharata

Samaja believes this to be possible, as the resuls of.

an enquiry into our scripsures. A carcful study of

‘thetn has thrown new light on the origin of the’

Shudiths and outcastes; and the treatment accovded
tb them in ancient times is found to be more rational

-and humane than the one meted out in the hides .

“bound system of the present day. L

AWAY ‘WITH CASTE! A VOIOR
‘ ©FROM AFAR -

IXNoteo~Thia i3 axt artiele of mine prblished aboat tere vears ago
ond iy reproducad here for ea
cn the olovalion of Hindu depressed clagses,—Epitor.])

A Dusnocur #roM Manzepirata -

As our tradition’ tells us, tle anomalous division of the

Indo-Aryany  into distinet  castes sepurated by  the
impassable barrier of birth hag beer in existence for
several fhoasands of years., At one period in the remote
past history the spirituality -of the people, which had

been the basa of their auion, was ko Iqw and the material -
interesly wers uo engrossing, that ‘the different pro- .

fessional classes wera looked npon as so many distinet
species of hnmanity which onght not to mix with ene
another. -But uf. times the most thoughtful amengy the
poople sww through the anomaly and snggested remedial
measunes, ~ Tha

sy refarance in my forthooming roles -

‘ Makidbhdrata (Shauvtipadva,  185-187
Adhyayas) records o dialogue, as between Bhrixa and

_ Bharadvija, deseribing the origin of caste and chalking

out the lineof reform. As the episods throws a flood of

light on ths subjeet, for which one wounld hardly lock to-

such an autique work of Itihdse (anciont tradition) I need
make no apology for giving an analysis of the dislogne
with a few necessary comments. One might wonder how
in the midst of light emanating from such a populae
work there has so Jong prevailed that darkness of

-ignorance which has made people believe in the immuta-~
bility of the caste regulations such as-wse find them at the
present day. ' . o

Bhrigu and Bharadvija are pames held in highest esteem
by the- Hindus of all denominations. They are great
Rishis, known as Gotrakaras, to whom a large number of
Vedic ‘Hinda families frace their apiritual pedigree. Tt
is, morecver, Blhirigu who was commissioned by ths Mann
of our vace to teach His law to other Rishis, and who
therefore, must have known the. true ideal of Varna-
Dharma; while Bharadvaja is known to have spent ages
in the study of the Vedas and learned the true Vedie
lInw by special Divine Grace. -The teaching conveyed in
the form of a dialogue between two such personages must
therefore carry highest authoriby with ib, especially in
matfers pertaining to Varna- Dharma, .

Branai's CrraTiow o,

Bharadvijn sseks enlightenment from Bhrign on many
a deep problem of life and evolniion, one of which relates
ta the dissinctions of caste. In answerto Bharadvdja's
gnestion Bhriga says that there was only one varna o

first aud that the one varna differoutiated in courso of

time info four varnas.® Bhriga begins thns :

Sy At first ‘Brahwa created brihmeanas only, lords of
men {prajipatis), “perfect by their inkerent spiritual
power, effalgyant like the sun and fire. " Then there was
trath, Dharma (spirituality), one-pointed will, eternal

.spiritual wisdom, physical and moral purity,”

And in conrge of evolution, N -

“ Devas, Dianavas, Gandharvas, Daityas, Asuras, Lthe -

great Uragas, Yakshas, Rakshasas, Nagas, Pisichas,
and men of ali classes—brahmanns, kshatriyas, vaishyasg,
and shidras—and other creatures of difforent types
- {varuas)—all these did e create. The bribmanas are
white in varna, the kshatriyas red, the vaishyas yellow,
and the-shiidras black,” (186 Adb., 1-5). ' -
Thus ‘in the course of avelation, under the influence of
“several mighty forees, the-ouve original type differentiated
" into feur differsnt types. The course of varvialtion rau on
Leaithy lines so loug as spiritaality was the primo motive
factor of hiee  When, in course of time, spiritnality gave

way {0 material- greed aud selfishness, the geameral

progress deflecled and took a deviens turn. The different

types got mixed np {ogether, all dominated by greed and

"~ sensuality. - B :

. " QuesTIox Oy Casts DISTINCTIONS

Referring to this state "of sceicty prevalent in his

day, Bharadvija -on hearing the lest quoted words of
Bhrigu, agks: . 7 . B ‘

“1If, as you say, the four varnaz answer to the four

different typesof men with disfinet natural churacteristies, .

theu there exists ue single varna which is pure ; all veer
to be mixed up. All varnag inclading ns (brahmanas)
are alike dominated by lust, anger, fear, greed, grief,
care, hunger, and weariness; where i then any distinction

s . © »
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among the varnas ? Sweat, urine, excreta, phlegm, bile,

- and blood course alike through all bodies ; whete Is then-

auy distinction among the varnas? There are innu-

- merable species of moving ard nnmoving objerts; how

can we determine the different types among them? ™
(186 Adh., 6-2.) L o S
Axswge: Oyg Varva axp Four Varnas
In answer Bhrigu seems to admit the {act of the
different types being mixed np: but to bim the variation
and the mixtore of types do not seem to signify much.

 They are only passing phases or by-proeduets of evolution

and relate to organie forms which are shaped by the
action of the life or the will of the spirit behind. - This
variation goes on without any fixity defying all atterris
at definition, and therefore any fixed rules of life, based
on the types of & particnlar period, for the regulation of
the life of the people in that and subsequent ages, defeat
their own purpose. What to Bhrign is of suprems.
importance is the recdgnition of the original type, the
one bribmana varna based on the spiritnal unity of man,-
which shonld be preserved at all times, and towards
vwhich the people of the Aryan race should eonscionsly
work up, no matter how far soever they might find

" themselves to have strayed away, at any particular stage

of evolution. The pilgrim who resumes his jonrney and
travels through life guided by the ever fizxed star of the
spiritnal ideal passes safély through all phases of variation.
to the destined  goal.” Here follow Bhrign's words
in snswer: I : E
“There iy no iuheremt distinetion . smong the .
varnes. The whole hamanity is composed of brihmanas ;
and it is. the briahmanes who were originally created
that . differentiated into different varnas by their
occupations, Those brahmanas (dvijag) who became
epgrossed in lust “and  sersuality,. who. were cruel,
wrathful and fond of daring deeds, who ueglected their
proper spiritual life, have become kahattriyas with red-

- eclonred bodies. Those brabmanas who took to the pro- -

fession of cattle-breeding, who lived by tilling land, and
who neglected their proper spiritual Jifo, became vaishyas
with yellow-coloured hodies. Those brihmanas who wers
given to cruelty and lying, who were covetous and resorted
to all sorts of ocenpations, who. neglected all rules of
moral and physical purity, beeame the dark-coloured
shitdras. Divided thus by diffevent cecupsations, the

“bribmeanas (Dvijas)  developed into different varnas.”
J

(186 Adh,, 10-11.) ‘
' Veote Law s MEANT rom Awn Varsas )

Theugh these have long neglected. their ﬂpii‘it.u{xl_

. ~eoncerns, they are niet always to be excluded from spiritual
“culture. When they see their mistake and give up the

greedy pursuit of nuaterial possessions and sensual enjoy-
ments, the path of vedic enlture shiould be opened to them
as soon as they seek it. Bhrign says: . ’
*To these, Dharma (spirituadeuliore)-and observance
of the vedic sacraments (yajox) are not always forbidden.
It is for thes¢ who compose the four varnas that the
Vedic Law was originally laid down by Brahmi. - Only, by
greed they have sunk into ignorance.” (186 Adh,, 14-15.) .

. Cortivuiry oF Brimmaxio Tyen .

Though the people in general inciuding the so-called
Brihmanas have thue been immersed in spiriiual dark-

_ness, there always remain frue Brabmsanas apswering
[P a £y . °
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more or less to the original type, in order that the pro-
gress of hamanity may go on -unimpeded. So, Bhrign

“ There are brihmaunas who remain firm in the path
of spiritual culture, ever persevering in the study of the
.spiritual law and in devotional exercises. Their spiritual
fervour never cools.. When the race of trne Brihmanas
becomes extinet, the greab sages (Rishis) bring forth by
their own fapas or will-power-a new generation .of
Briibimcanas, dnly initiated inio the life of spiritual
devotion, endued with a destermired will to follow their
duties. Thiz world has emanated from the Primal Duva;
it is rooted in Brahman und is therefore imperishable.
Being an act of Divine Will; this world-evolution will go

on to its fulfilment on the path of Dbarma. Nothing

can'stop it.” . (186 Adh, 16, 15-20.).

Tae Owwoix oF Ocvroastes
PR FETRE .
Besides “the four varnas, who though aware of the
existence of “the Vedic Law have yet-not heeded the law,

there are others still who like them once formed part of

the criginal varna of Brahmanas, but who, having lost all

¥ o3 . g its dradition. hav i
N *) &
tonch with the Vedie Law and its tradition, bave gone

out of the pale of the fomrfold division of varpa. Of
these, Bhrigu says: o ’ o
“Therg are sowe other Dvijas who have Jost all touch
with the tradition of the one original spiritual community.
Of them there are classes settled here and there, known

. a8 Pisichas, Rikshasas, Pretas, and Mlechehhas of various

clusses ; they are lost to all knowledge, sacred and pro-:
fane, and they act ag they please.”. (156 Adh., 17-18.)

The description of these classes given in ‘the Manu-
smariti is worthy of note : - -

“The kshatriya classes to be mentioped helow,

‘owing to their negleet of vedie rituals aud remoleness
from thd Bribmenic community, bave become Vrighalas -

{oui-castes). Such are the Paundrakas, the Chaudras,
Dravidas, Kambojas, Yavanas, Shakas, Paradas, Pablavas,
Chinas, Kirdtas, Diiradas, and Khashas, Those of the
brihmanas, ksbatriyas, vaishyas, sed shiidras who have
thus gonse out of the brahmonie communily, speaking
Aryan and non-Aryan-tongues, are known as Dasyus.””
(x, 43-55.) U : . - V

BeirrrvAn REGENERATION

Since-the break-up of .the owe original varna into the

fonr distinet varnas (castes) and dasyus (out-castes) many -

s wave of spiritnsl revivel have swept over the. com-
munity, The kshatriyas and the vaishyas again tock tor”
the vedic culture, while the shadras did not care for it -
and purgnéd their unspiritnal life. By this revival of
vedic culture, the brahmanas, the kshatriyas and the
vaishyns vevefted, in theory to ihe original statns of the
one brihmana varna though practically they kept up
their former hereditary distinetions. And as the criginal
entbusiasar of the spiritual revival soon died away, the
vedic eplture berame n meaningless formal ceremoninlism

divorced from true spiritual life and its basis of physical . -
and moral purity. This sort of culture capnot indeed .

make one a true krihuano.  Yet such has beeu the

life led by the vedic communities of the post-rensis-
sance pericds of omr history includinmy the present.

This lifeless  ritualism which now goes by the name
of Vedic Religion must be replaced by a life of troe
spiritual communion based on the groundwork of moral
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and yhysical gumtv, it the followex-q "of the Védlc
Religion' of all classes and volonrs shquld become united-
as one peopls, as truc brihmanas following the trune
Vedic Taw. This is.the trend of tho ight that rans

throngh the sequel of ﬁhe dinlogus,; Bmmdv aasks: .

what a vau;hy‘t, and what a »hudm P (lS’l’ Adlx., Ly

magn answers ;. “’ N :

“He who has uuderguna the bifth-sevemony and .
other smr‘mmcm’.s, who- is pure’ and weoll versed,in the -

Vedas, who. is well ‘established “in the sxxfolé daty, - -
regu'dful of physical and moral purity, eating of what

remlms after the feeding of guests, devgted to the elders,

‘wrath should be checked b_‘y all means, as they uido all

“ What makes ono 3 omhmana, what a kshatm)a,

P

good. Tossecure prosperity, let him give up wrath; to - -
-seeure strength of ‘will, let him give up-anger ; to gecurs.
wigdom, let hun nob mmd honour and dmm'a,ce to realiso
the ‘Salf; et him nob” tuin his miod away frmn it. He-
shallbe freo fyom’selfishness in all his undertakings, he
sball szcrifice all, ‘vonouncing the fruits of his mhon-'
then he will.be a wise man, He shall not injure any
ereaturo; hs shall be frlcndlv to all; he shall contraol

the senses by reason, ~ Lt him seek That which is be- ¢

~yond griel and fear “here and hereafter. Let him have

-2 one-pointed will;: let him control the senses and con-

rays eagaged in devotwnal gxcrcises, intent on truth— .

such a man is said to be a brahmana. Truth ch:u'lty,

gelt-control, abstention from crucity and troachury, for-

giveness, kindness, and oug-pointed will—where  theso

ualities ave marked, ke is deemod a true brahmana.,  He -
q

who resorts to fighting, who has studfed the Vedas, who -
‘earns and spends—-—such a man is said to be a kshatriyh.
.He who resorts to ‘trade and cattle-breeding, who earns
by tilling, who .is always cledn und who has ‘studied the
“Vedag-snch n man is known 5 be a v'vqhm._ He who
eats all things and engages in all deeds, whe is unclean,
who has .xbandoneti the Vedas, who doey not conduet
himself well—such ‘2 man is sald to be a buudr.u (87
* .t:vlh., -4-7 ) ’
. Riw
- R g4l Bm.mm\m AND SECDRA

- Hare Hnnyu-dmtmomqhes the four- varnas by fheu'
- inhersnt tencencies and sctions, not by birth. Iudeed he
‘attachos no impurtdnce to the status givgn by raere birth.

Accordingly, classing the first three varnas under the

“template ; let bim restraia himself. - Seeking ta couquer
the' uncoﬁquered ‘fet him be unattached in all attach-
mauts, The Manifest is.:perceived by the senses; the
Unmanifest is beyond ‘the senses and gan only be inforred.
Let him prasp in mind the Certain, and avoid grasping
at the Uncertain. "With the -mind thus held, let it be
fixed in prana or Life within, aud lebt that Life ‘within be
then figed in, Brabmau, the Spirit behind, There let
_bima albide absorbed, regardless of all objects of atbrac-
tion, and let him’ not think of anything else. By thia
does a brihmana realise the hhq'; of Brahman.” (187
Adh 9-‘ 7y - ' -

%

aucl\ x: "the life which makes one a ﬁrue b"ahmfma,
nd it islopen to all. It is this life which all men who'
seek to attzin Divine Bliss should lead. It makes for
nnity ;rits first 'and immediate aim i3 to kill greed and

" weath tlobia”and Arodha) which are the sources of all

" ane comprchcnmva demgn wtion of brahmanas becanse of -

their vedic cnlture, he dist*ngumhes themt from the

shuqu pussessing uo such culture, and declares that one.

is a brabwmana or o shiudra not by birth, but by character

“and W(ml., To.guots his very word 2 i

: ¢ found ina

: s’nudm snd when the" do not exist inab .dnnan&,’ such,

a shiidra . 19 nob @ shiidra and such a Umhmana is.not a
« brihmana.” (187 Adh,8)

This is surely an wutwp'ol*eu protnq* afrfunst the modern
institution of custe. - The same profest iz made in clearer
" terms elsewhers m the Mahdhhdrate (‘ ana-arva, 180
Adhyaya) whers Yudbikhihira is made: to say thab

v ‘V“*ﬁ the i}'lfl.l‘ls.n of & brihmana ar

; ‘character and crmdm‘t alope make une a brilmaua ; that.

whes promiscnous sexual .intorcourse has brought ahout
a miziora in wmas,.r'}m acber and. conduct, e ‘birth,
ghould be the marks of a bribmana and form a p:.‘:.apmt
to vedic cultsio § and that vedic cultars baavs {rait only
“whero it {5 combined with character and conduct,” Accord-
‘ding to Bhrigu, he wheis engaged in 4 trae quﬁ:m,] Iife,

dewlnpmg the qualitles o& a true b Ahmang, is alone a
true bmhm(mfl. S :

o

-Trun anﬁ'm’xm 'Lié[:' : .‘

Here are. the directions laid down by B}m'rn for tho

ﬂﬂpu‘:mt of & true bmhm'unf' lifa ; v

x Tet him by every meany con sirol ;"reed and wrath:’-
Thw is holy at.t go. also 'is sulf-contml Greed ‘mfi

e .
! v, -
.

disnnion, and whigh, according te our sacred tradition,
have led to the degeneration of the original ono vaena .’
into tha m:ﬁdern institation of chate.” Thus bhnbn, lika
Shri Lrls‘am. ‘téaches that the life of true spmtua.i
. devotion is.-the panacea for all ills and ensures progress
“fowards tho. a.tmmm: nt of. supreme bliss, Every ome
should bear 'in Lafnd his conclnding words of exhortation
impressing the essential featuves of brihmanie life which
'ﬂ[ should c‘lltwate. .l‘hese words wre: ., - -

)

4 “Naver: swene,,from ﬂxe path: of: pm'xty. alw.xgs
adbers to right conduct, and be cnmya,sqmnate to all

cragatures, These axo., the marks of a° by L‘hm'xha, t-he_
twico-born. R Q7 Adh, 183 e . i I

=S5 5

Pur;tv 0}' iue, m,.;‘ﬁ: 01 dnct, nulversal compassion—
these are the virtnes which mark out a brahmana. May
the Avyans of all castes and even onbeastes, who are all .
“descended from the ono original community of brabmanas,
.and for whom the.original Vedu‘ law was rnven, strive to -
Yive a3 true brahrasnas -and become bl‘a.hma,nm and thuq
realise the trug brotherhood of humanity. L

v' . Lo Lo G A.lf.s.f
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TEF tmtha nf the aternfd m*hp;mn qwd mcluded in tha.
~all- c’ompr'ohr msive term, Uharma as used in the original
Hindu seriptures, known as the Vedos.  So thad, by way
of axplaiuing oll that is implied in the term, I shall be
‘able to show what the eternnl verities and laws ave
"which go tv constitute religion pure and simple and on’
‘which all the relwlons of the caltured peoples of the da. '

LI : oL, . I e
e

DEC. 1925 & JAN. 1924]

- and most essential in all ethical and religious systems,-

the Irmperishable; of thie eiern‘ml Dharma, as a'fo of the
-unfailing Bliss.”

-embodied in the Drahman, the Lord of the Universe

- e

‘BHARATA DHARMA™ - o .9

who acts for the progressof the whole nniverse and the
 ultimate: bliss of the sentient existence in it. As the
“has been explained by many’ people in many different  embodiment of perfect Dharma the Lord of the aniverse
~ways, They have viewed it, each at one single agpect of  sustains the umverse in its pro"re%xve evolution,
“jts manifestation in practical life, which for the time has
-arrested his or her attention. Bu(. when we view it as a- ) \,{ R .
: . o Man’s Dm ;SO

-whole, thut i3 to say, wben we try {o know what Dharma - - . s
in itself means without reference to any pavticular aspect ) R i
-or aspecis of jts manifestation as presented by the exigt-
- ing moral codes and religious systems, theo it is kel that

we will be uble to get at its trne and fall iraport. 1 shall
try to detesmine the trae irnport of Dharme, both explicit
and implicit, by exponnding its literal meaning as well as
‘the texts and the formulas which deal v.1th Dharma in .
its fandamental natare,

-are bxrﬁlt. That word, connotiﬁg really -all that is best -

From auother passage in the Bha\ga‘vad-Gité{ we learn
something as to how -the Lord sustains the universe.
There, Shri- Krishna - representing . the Lord of the
nniverse say8 3 ’ ‘ o . ’

- afgodsadr ‘s*g' ':1‘? ERC I
sRER g ¥ R msfyoar o
arieg et wef fafs & o)

Daseys, tap DiviNg Law or EvoLuTion
R ~ . N s o
Gh;ff%m H?.{ﬁla! QF'T%' ‘Jﬁjﬁ ‘-‘“N}EI i

Let us first stady the literal ;rn.\éam1;n'iV of the 'wor&i o y .
Dharma. 1t is derived from the roct Dk ta bear, ta G T ﬁfﬂﬁf QRGN | ] .
:sustain. Dharma meauns that which bears or sustains, o HE Gﬁf r L
“the Susfainer. .The Mahabharatas accordingly says:.. - - e T S awE: gege 3 S

e i . '
YT, S geTg: qHl aafd Sy

“ Dharma is so called becanse it sustains. Dharma in- . :
-deed sustains the whole Creation.” So, Dharma may be This is ﬂ’e mf"““’" B“t (distinet fmm this one,
_taken to mean the Law of Brolution which sustains the know there is My superior nature, forming its_very
‘universe, the path of evolutionary progress of the nniverse. life, O mighty- armed b)' means Of which this universe
The law of canse and effect which obtains in all realms of 18 sustained.,
nature and in- all councerns of onr being,—physical,
-pmotional, mental, moral, and spivitual—may be manipu-
lated for the woll-being or, the reverse of the sentien
‘existence. - When this law of canse and effect is under-
gtood and utilized for the onyward progress of the sentient
-existence, then it is Dharma; when it is used to rebard
that progress it forms Adbarma. A portial knowledge
of some of the secrsts of nature is sometirmes used fov -
selfish purposes and for the injury of others; it is then
an abuse of knowledge and an act 6f heinous sin.  Bat,
“happily, a perfect knowled«r; of this Liaw on the part of -
any individnal is always “associated with his. perfect
ad‘ipmtwn of the law for the well-being of the whole
-sentient existence; and this course also secures perfect
happivess to that individual. Thus Shri Krishoa, re-
presenting the Lor:lﬁf the universe, say8 of Himself : .

aamit f s:ﬂ,/-Q AT R ,‘>
epades = Med :mqmaa»w W

“ [ am verily the abode of Brahman, fhu Imrm rhl, and

“ Karth, lwater, ﬁx'e, air, ether, mind, reaqon, and self,
thus ewhtfold ig My nature divided.

« Guderstand th(m all bexhob proceud from these two
"natures.. I o thus the soarce of the wholé universe, ag
alsu its end. /V!I 4-6) s

TFrom thlq ‘passage we undentand that every being i is -
twaofold in “its nature which is vooted in the twofold

.nature of the -Lord of the universe. In the natureof.

every being there is a material side and a sprrxtual side.

The matcial side is made up of gross and subtle

physical matter and even subtler supersensuous matter..
- Earth, water, fire and air areall forms of matter pérceptible

to our senses-while ether is imperceptible to our senses

" though it belangs to the region of physieal matter. Our

sensatlons emotions -and thoughts, atd even personal

. gelf (almmkdm), are all forms of matter which transcend

our’senses. What we should parti cul.u'ly notice here i3
R - the fact that those are material, made np of inert matter,
v Ee S Juda-Prakriti, - Distinet from this is the spiritual nature
B ‘ whmh is the ensouling life of the material organism,
" manifesting itself asg vonscionsness ; which expresses
itself thrmrvn the organism, works in i, dand gaius
21.) : experience of the outer vorld thmns:h"it, It is this

- lutter, the life and consciousness, the Jive as it is called,

‘that really guides the operations of reasov, mind and

the physical organs, and also of the personal self or

“ahamkire which unifies these organs and identifies itsolf
© with them. Al sentient bml.q-b including mau are only

emanstions  from  the Loxd of the universe, as Shri

Krishna says io the Gita .

(Gita, xw

This gives us to anderstand that the Brahman, the
Infinite One, the First Cause from whom the whole
universe :pr()ceeds, who -plans and gnides the whole
evohztior, 1s the nne -in whom the Eternal Dharma is
embodied, He guides the évolution of the whole universe
80 a8 to ensure the progress of the wholo densiont
existence evolving Tn that aniverse, and this eteenal
activity in the cause of the world-plogress coustitutes
the Shashvata-Dharma, the Sanitana-Dharma, tha
Eternal Law. As an embodiment of this eternal Law, :
‘the Brahman enjoys pore and *incorruptible’ Bliss. The Jiva in every individnal sentient bpmn' iy an
Dharmas and Bliss go together.. Perfeet Dharma means  emanation of the Lord. The Jiva acts in the mdwnhml i
Pexrfect Bn\s. Perfect Dharma and Pevfect Bliss are organism, 3u~\t a3 the Lord of the universe acts in the
whoi‘a usiverse., The Jiva, the spivitual ego, draws .

aflafe Saels "~ﬁmm wEE L
g gty gpleeata wdfr 0

P - ‘ b R . ;
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reand. himself “and nppropriates for his usé a part
of tha matter round him and mukes the vestures and the
orgzns wherewith zo. contact the external world and
tc gain. experience.” The world-progress is . carried
on through these spiritaal entities. " Tp to .a cerlain.

slage ‘of development thesa crenturey are slewly carcied - -

on through evolution by the main curvant of evolutipnary
fagee without their active co-operation.  “When.they have
atlained a cortain stage of mental and mora! development .
such 2s that- attained by the wuve 'n.;‘;':a man of to-duy-——
ihat s to say, when they can think, eeason snd detormine
for themselves, when they have devyloped wills of their
own-~then they are fit ta ehausa jheir’ own line of action.

. They arve free to act in the line of avolnbion chalked out
oky the Lord, orto, sworve from it ts a small or largs

" extent. When they choose to sp-operate with the Liord,

they hasten their ovolution. - 1 on the conteary they
chooss to gwerve from that line, their progress is retarded
to the extent they have swerved. So far as they
comscionsly follow the divine plan of the world-progress,
thoy help the evolnfion of the world as a whale; aund to -
the extent they help that evolaticn, they further their
own evolution. 'This couscions active co-operation with. -
the Tiord of the universe in &he esuse of the world-pro=
gress iv what is meant by Dbarma. Tha Seriptuzes say
that at the beginuing of o world-period the Liprd of
creation thinks of what He hag to ashieve ard how to
achieve it and then beging His operations connceled with
the evolutionary progress of the world. . The law of this
evoiutionary progress constifntes tfie Primary Dharna,
a3 1 already explained, So. that, when the seutient.
beings evolving in the universe understand the law of Lhe
.evolutionary progress apd direet their ife-nctivities in.
consonanee with that Iaw, then they are acting according
to Dharma. By continuonsly following Dharma, always
to the highest extent of their capacity, they will develop

“their latent omergies further and ferther and will De.

«of Dharma, and it makes Dharma what it s,
featore may be well brought out by looking at Dharma

better ablé to fellow Dbarma, When at last all their
latent powers come into full operation, {hen they attain
to the level of divinity; and then they are said to have
atteined perfection. Having no more te learn here,
they need not tauke birth any more in this world, and
are therefore said to be liberated, to have attained

mokshe. o o s

Perfection in’ Dharma means perfection. in  the
instrements used in the world-service—perfection in
pliysical capacity, in the powers of the senses, in moral
and intellectual attainmepts. He who, thereforo, seeks
to attuin perfection in Dhurma must sirive bo keep his
body, senses and mind in perfect health, The mechanism
of thoughl and aetion must be kept in perfect trim and
order so &s to be able to readily carry out the behests of
their magter—~the will of thie true Self or Bpirit behind.
All this implies that physical, intellectua) and moral-
culture witich makey for highest efficiency in the whole
mechanism  through which the true”Man, the Spirit
within, expresses himself iu life and proves his inhevent
divinity. , . )

Dusrys 49 SELF-SAGRIFICE '

There is yeot another fenture of Dharma which we need
to look ab, Dharma as sedf-sacrifice. It marks a distinet
stage in the evelution of the -soul prepared for the path
This

-us Yujna. The concluding verse of the famous Vedic

Hymn, the Purusha-Siikta, says ‘
< T IR 3R aaittn swmE
“Devas performed a sacrifice of Him who was. the-
-embodiment of saerifice : and it was the first Dharma.”

" In the heginnidg tlrere was the Great Primal Beipe-
alone; and from oot of Him Devas and Rishis bronght
into being oll the objects in the world. Thongh Himset"
abiding in the region of immortality, He-yet sacrificed
Himself for the bensfit of the souls who had not yeb
conipléted their evolution; and for the sake of these, He
and His agents (Devas and Rishis) engaged themselves:
in the ereation of the forms. which wonld help their
evolution,” Devas and Rishis who are said €0 have-
sacrificed the Primal Being were ths high Intelligences
who had  pessed throwgh o shmilar evolution in the

- prévions ages aud  attained unity with the Divine

Liord, having become part and parcel of His being..
they  were, as it wére, His wital crgans l-hrﬁug,;jx.
which He had to; work ont ¥is .plan. Through them
His  life-corrents flow oub 28 our own Hfe-currents
flow through our organa—our mind, senses and physical
bedy. -Tngs Dovas and Rishis helped Prajipati, the

" Lozd ‘of creation, to carry ont His plan of the world-.

evalution, scbing as elfcient instruments of His will,
Wa bave 1o notice cne invportant feature in this great nct-
of the Lord, which constitutes it.a sacrifices The Greab
Lord, though in the enjoyment of immortal Bliss, yet

“engaged in world-activities for the further svolution of

the sonly whoe bad not yet completed their evolusion, or:
who had only passed through the preliminary stages of
ib. This iz an acteof self-sacrifice which appears strange

“from our point of view ; but self-sacrifice makes Dharmas,

what it is. I say it is strange from our point of view,.
because to the (read Being and His agents who were
engaged in the world-evolution this self-sacrifice was
guite natural, was wo.ack of effort. It is ever a joy to-
them thus: to Iabounr for obthers. It ig in the very nature

forees of love and wiadom.

N
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UNIVERSAL RELIGIOUS CONFERENCE

Unber  the auspices of Sri Satchidinanda Sangha, a.
Universal Religions Conference was held a second time
in the Hindn High S¢hool Hg,}l. Triplicane, Madras, on the-
four suceesgive days, beginning with ¥ridey, 28th Decem--
ber, 1613, under the presidency of His Holiness Swami
Sharvanandaji, of, Sri Ramakrishua Mission, Madras..
The Swami was-in the Chair throughout the Conference-
aud delivered the opening and coucluding addresses..
About thirty lectures were delivered by different pentle-
men and one lady {(a South Indian Bralmo) on various.
. . - Ld . v . -
religions subjects, such as Universal Religion, Buddhism,.
Vedlc_, _?t{e\igicm., h(}hristianity, Jainism, Zioronstrianism,.
Bahaimit, Sikhism, Brabmoism, Mshomedanism, Saiva
Snd(i.h‘g“mta, V'irusmvmm,. Visightadvaitism, Vaishnavism,,
Dvaitism, Bamarasa Philosophy, Theosophy, Advaitism,
Harmony of Religions. On Ist Janudpy afternoon,.
> e

Ed
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“of the Spirit to pour himself ont, with all his beneSecont- .

.
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an informal Conference of the lecturers was held for

-exghange of views. The lecturers and the audience .

were all very earnest aud the (Jonference was a great
~Briceesy. . :

Vepwe Revwcroy ano Recoxstroorios or Hixprisy

The lecture on the Vedic Belizion at the above Con-
-ferenre was delivered by the Ediftor of this magazine,
The main purpose of the leeture wae to help thée Hindu
_socio-religions reconstruction by fernishing & soand
basis for it. With this end in view the lectuver explained
the true nature of the sources of Dharma, Vedic Worship,
Varndshrama-Dharma and’ caste system, and Woman's
‘original status which was equal to maw’s. The readers
.ol the first volume of this magazine are familiar with
-the lecturer’s ideas on these matlers. The coucluding
portion_of the lecture ran as follows: This review of the
-original teachings of the Vedic religion and its develop-
ments farnishes o groundwork for our zocial and religious
reconstruction. We bave now an iden of the etersal
truths and laws of Vedic Religion which uunderlie cur
modern institutions. These have to be left nnionched
while man-made goclo-religious instibutions which are
.embodied in the Smritis may be changed as we think
best. ) o -

As to the worship of the Divine Lord, rituals are not
-necessary for all. Some can do withont thom. In the
.case of those who find them belpful, ritnals snch as those
involving animal slaughter must be altogether discarded.
“OF the rect only those may be retained that are significant
-of the vnderlying traths, the worshipper firmly holding
in - mind the traths and facts which they symbolise,
Some of the very complex oues will have to be simplified
by omitting the superflnous parts and those which convey .

no meaning. - -

Recognising the existence of the oune. original Veda
‘treating of the One Path from which 2ll the great
religions of the world are derived, we mush regard all
the existing great religions as roads fo the One Path
-suited to people of different religious temperaments. We
shounld not only be tolerant towards other religions than
our own bub also try to learn many of the valuable
‘teachings that are. special to them, and not found
in ours, , - )

As the Vedic Law declares that the real Bribmana is
the spiritual aspirant who seeks fellowship with the
Divine Lord and dedicates his life to His service, we

-should regard as Brahmanas all spirvitual aspirvants who

believe: and aet in the same way, to whatever religion
they may belong. We should not hesifate to extend our
‘fellowship to such spiritual aspirants, to whatever caste
-or race they may belong. It is further the duty ofa
troe Brahmapa to spread the truths of the true Vedic
Religion where they are not known or are misunderstoed,
and to demoustrate the catholivity of the Vedic Religion.
- The ircmedinte duty of the Hindu Reformer consists in
enlightening Hindu masses, especially women and the
-depressed classes, by spreading among them the gospel of
the pure Vedic Religion, , .

© . TIME-SPIRIT
 FROM THE OLD ORDER TO THE NEW

I BAD oeccasiou to write on a previous oceasion how the .
Spirit of the Age moves swiftly forward in these days of
rapid transition from the old order of things to the new;
how the ideals of the Bhirata Samija are already being
endorsed aud worked ouf by the others in other fields of
human progress. Here is an endeavour on the part of His
Holiness Shrimad Vibudba Priya Tirtha Swami of Shri
Admar Mutt, Udipi, South Canara, who, having received

_instructious from Shri Ershna in a dream when he was

in boly Badari, is ecrganising a fund called Shii Krshna
Leela Nidhi. And, what are the objects ¥ They are:

" 1. To establish the Udipi Siddhaanta Samvardhini
Sablhi on a pevmanens basis; 2. Stnee some are aisgl
their daily prayers on account of ifs elaborate w
compile a concise form of praysr for the followers of difFerent

1 ¥ §
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Varnashrama Dharmas tn consonance with the Dagrma |
Shdstras and fo sutt the present time; 3. To iry {0 promote -

¥ & & -
mutual toleration among the different castes and ereads ;.

4. To impart religions instraction to sehool-going
children; b. To dissuade Hindu boys from attending
schools where the teaching of anti-religions principles is’
enforced ; 6. To encourage and Tmpart necessary education
for women; 7. To aid the Udipt Prabodhini Samskrit
Maha Piathashala ‘and other Samskrit schools; 3. To
emphasisc bo men of dilferent castes fhe necessity of
following their respective .Dharmas and the harms
resalting frota neglecting them ; 9. Lo feash fo the so-colled
witouchables clean habits and thus try. do rewove gradually

the curse of untouchalbility ; 10, To iry for the uplift of the -
conntry by educating the wmasses in the service of God,

Garu, Country and Crown; 11. To establish a Dharma-
shala «t Udipi for the use of the pilgrims; 12, To save

‘cows from being slaughtered ; 13. Lo open Gurnkilas to suit

all castes; 14, To stort an independent press. 15. To
carry out.as far as possible such other matters as may
he adopted in future by a majority in the Maunaging
Committee whith will ba constituted for the purpose.

Compare the object of the Bharata Samaja-No. A (ii)
with No, 2 ahove, and see generally the spirit of broad-
minded toleration = that porvades the whole scheme,
specially in relation to social reform in the shutus of

women and the untouchables and the education of the.:

masses, The signs of the times ave so clear, and yef we
have amidst us good people who will not see, thongh
their eyes are open, apd encourage the pioneers who
are willing to face the initial difficulties -in the yet
pofamiliar undertakings. - . ‘

Centuries - ago  Shri - Shankardchiirya spoke of, the
divinity eveun in a Shwapika (Chandala) and realised the
Godhead in bim. To-day we are .still thinking . of
removing untouchability ! Ts it not time to wake up and
put oar holy injunctions into practice without letting ns

erushed under the advaneing strides of the Time-Spirit ?
Let us cultivate an intellizent uvuderstanding of this

Moving Spirit and engage onrselves in active co-operation -

with it, and become true song of India and of the
waorld. ’ :

8 B. R.:
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S H UDRAS AND VED] C OULTL RE

WIIEN ‘studied in the hght of the anclent tradi-
tion, the problem of socio-religicus elevation of
Shudras admits of a more muql‘.xctory solugion
than when regarded merely-in relation to "the
currént notions and pr;,ut;lcecz
we get indeed a very clear conception of their

© . origin-.and early treatment which will' go far to .

 enable us to 1rrprove thexr prnsent socio- rchgmm
‘position. - - : .

From . the. dmlogue between Bhngu and Bha-'

* radvaja quoted from Mahabharata and exphuned

length in the last number of this magazine (qee
. pp. 6-8) we learh that these whom we. call Shudras
. were . eriginally Bralunanas, Dvijas, "who,> owing to
greed having swerved from their high' standards

of spiritual life, were completely engrossed ih their
- bread-earning occupa‘cmns of ‘manual iabour, and
violated all regul(ntwns of clean living, physical and.

moral.” Such, a .materialistic turn of mind was not

- eonfined to the class of manual labourers ; it puva A,

ed the wnofrz commum*v including
' Kshatriyas . and Vaishyas,

Brahm anas,
who eq ua.llv swerved

from .the high splntua] ‘standards of life and

f)ecame engrossed in their bread-esrning occupa-
4ions. But these three classes did not so grossly
violate the reégulations of external life as Shudras.

«," The Brahmanas especially, as priests and teachers,
"had to conform to the regulations of outer life and
were distinguished ‘so far from the rest in point of
-physical and ceremonial cleanliness.

*From the same dialogie we further learn that -

the Shudras, who have neglected even the outer
© forms of spiritual life, shnuld if they chkoose, be
adxmtted to the path of Vedﬁc culture -:md to their

.- @

Trom such a study-

omgnml status as Dvijas, because the Veda w‘
meant for all the four Varnas, What makes a
Dvije or Brehmane is spiritual life, not a.ny parm-
sular profession in soc lal life, .

Ay Dui {jas; all peopk are Spl}:lfﬂqﬁ‘;’ of one class
and of equal status theugh they follow different-
professions. | In the beginning, as said in Vishnu<
pu&(;m/t (vide the extracts quoted below in this
number), all the four Aryan oceupational classes
wore spiritually of onestatus, Andinthe Bhagavad-
Gita (XVIIL, 40-45) it 35 maid—with rf'ference
to the four Varnas whose nature-born activities lie
on different lines—that.a man attains perfection

-when he righily pursues his own nature-born

occupation. Where spiritual comsiderations rule -
the life, ‘people feel their unmity, though following -
different professions which are chosen acj'OVdmg
to their mner tendencleéz. ‘ .

‘In the early history of our snc\etv there were

*

two classes of pecple, men initiated into the path

of real spiritual culture and those who had not
vet been initiated. They swere respectively known

- as Brahmanas and Shudras though this difference

did. not divide them into two distinet classes or
gagtes barring all social intercourse such as inter-
dining ‘and mtermdrrmg This early aspect“of .

_our social life is reﬂected in the story of Jana-
.shruti and Rdikva we read. in the Chhandogya- -

Updmuhad Raikva was leading a life of spiritual
culture and was therefore spoken of as g Br ahmana.

. He addressed Janashruti—~who was a rieh arnd

benevolent prince—as Shudra, as having had no
regular spiritual culture. The story ends with
Raikva’s proposal to marry the Prince’s daughter
and to initiate him into Brahmavidya, or 5p1t1tuul
cultere. So m our earlv hxstory, the du‘ferenw in



R

PR
3 3

W - .. BHARATA DHARMA

.

c_;xlturé hotwoen -Brahmanas and Shudras did not

place any. barrier: in the -way of their social -
intercourse -such as intermarriage, simply hecause

they were all regarded as one people, as one class,

. There -was a stage in our history when initiation.

into Vedic study and'culture within the prescribed
lirnits of apge was regarded as zn essential condition
‘of Brehmanic status, -When a member of a-Dvija
family failed to be'initiated in the prescribed time,

he was debarred from all social intercourse such as

interdining and. intermarrisge. According to
Apastamba, whose riles on the guestion are guoted

elsewhere~in ¢his number, he might, if he"choss,

be Jinitiated into-Vedie culture after undergoing

a prescribed pracess of purification, and thereby.

restored to. his’ original status., A person might
belong to'a {amily in which Vediceylture was not

known for four or more past generations: such -
a man ‘was known as the burial ground, spirvilual
corpse, that ig, as a Shudra, who was so described.-

If he chose, he might be initiated into a partial
Vedic culture,-after a purificatory process of twelve

- years, and full Vedic culture conld be gained only by
his son. It shouldbebornein mind that this procedure -

of readmission of the.so-called Shudras to Vedic
. enlture belongs to a period when spiritual culture
took a purely ceremonial turn and consisted largely
in maintainivg a kind of physical purity and in the
observing of austerities accompanied by Vedic

chants and magical rites. This perhaps represents-

the latest stage of our history when the so-called
Shudras were admitted to Vedic culture and
restored to their original status as Dvijas.

Beiween the two exiremes of immediate dmis-
siop of Shudras to Vedic culture and of admission
“preceded by twelve vears of purification, there is
- an intervening stage worthy of notice. In the

chapter on Upanayana the Shatapatha- Brahmdna

lays down the rule that a Brahmana candidate

- should be taught the Vedic Mantra at once, while -
in the case of others a purificatary process extend- -

" ing over a-few days or months, but never exceeding

a year, should be demanded as a preliminary con- -

- dition.- ‘This gives us to understand ‘that Shudras
such as thoese referred-to by Apastamba would not
be subjected to a process of purification extending
" beyond a year, ’ S C

" Thus. oui study of the. sibject in its historical

development .reveals the faot that -when spiritual
life iv more_real, the division betwedn Brahmanas

and Shudras is less emphasised and the conditions -

_ of admission of Bhudras to the Vedic spizitual
© culture are intellizible. As spiritual life becameé

more and more identified with ceremonies and
‘tituals mechanically gone through, the proceis of
- admission of Shudras to Vedi¢ culture became very
" stringent and almost unintelligible. The culminat-

ing point of -this development was reached when .-

- Shudras were uncondilionally ¢xcluded from Vedie
culture, &sis the case at present, .

The matter is ‘complicated by the fact that there
are Aryan Shudras and Noa-Aryan Shudras. « The

“
o i
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Shudras proper, Shudfaé s‘tr'ictly-so-call-edz, are Non-

Aryan because they are really Shudra or Kshudra,”

low in racial evolution. They lead a physically

~unclean life, without any moral culture, subsisting”
by manual labour of a low grade. Such people -

wham .the early Aryans found around them were

-called Shudras by them. They were not fit for any

spiritual culture. The epithets burning grounds’
and ‘corpses’ were applied-to them bécause spirit
was dead in themm and they were ° ".valking
corpses’,  An Aryan was called a Bhudra and these

epithets were applied to him.whenxb’étswerved from -,

thepath-of spiriﬁual cultire ;*but he was re-admitted
to the Vedic culture without. much ado. Such a

di_a‘]inquen_t. Aryan was called a Shudra becande he . -
did ndt observe the rales of spiritial life. - When.
he began to lead a spiritua] life, he was no longer a

Shudra. Tt is to these Aryan Shudras.that the
rales .of admissiom to Vedic culture as laid down in

the Sacred Lawes refer, And thede rules varied, as -

we hzj..ve seen, from time to time according to the
prevailing conception of spiritual life.’

The different tlasses of people sp«ﬁken of as "

Shudras are as'follows: - o ,

L3 - ' o .
* 1. Non-Aryan: These were the low class of

" people- whom the Aryans found ‘around’ them,

subsisting by manual labour, physically unclean,
possessing no moral or intellectual culture of any

kind, and therefore unfit for spiritual culture. They .
were Bhudras strictly ‘so-called, beink Kshudra,

low in civilisation.

II. Adryan: IR A L

& -

(1} One of the .fdur AryanVarnas or classes cof

spiritual aspirants was.engaged in manual occupa-

tions and was therefore called Shudra. In spiritual -

culture these Shudras were of equal status with

the other Varnas, as wifness the ideals-set forth in-

Vishnu-Purana and the Bhagavad-Gita. »

.7 {2}  Persons who were mnot, yet initiated into
spiritual culture though™following the rules of
civilised life in society were called Shudras as
distinguished from those who were leading a
spiritual life and were called Brahmahas, Bub
such Shudras and Brahmanas were not regarded
as -two distinot classes of people. There were no

barriers in’ social intércourse between them: and.
theso Shudras were readily admitted to Vedic .

culture, ™, )

-

(3) The -members of families in which Vedic

‘culture was not krown for four or more genecrations -
were called Sltadras. They were admitted to Vedice.
cultyre after Undergoing a procesy of purification.

The rules regarding admission of Shudras to

Vedic culture seom to apply to the Aryan Shudras’

who were not really Shudras, but who wers callod
Shudras. only .on account of .their prafession oz
because of their neglect of spiritual life. Certainly.
the Aryans bave the advantage of a peculiarly fine
physical and psychical organism which makes it

 péagible, for them to acquire the physical and

-
R | L. i
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bsyehical culture of the kind which is necessary
. for the.Vedic spiritual culture., The rules laid

down in‘our Sacred Laws for the admission of-

Shudras to Vedic culture at different pericds of our

. -history indicate the conditions on which the Aryan -

: Shudras of the present day may be admitted to
Vedic culture. Those conditiong are embodied in
the rules for admission of membefs -into the
Bharata Samaja which has thrown open the Vedic
gulture to. all on fulfilment of those conditions.

* Purity of food and physical cleanliness are insistad

on, as well-as a high morality’and an intellectual
recognition of certain fundamental truths of Vedic

- Religion. Where the prescribed conditions are

fulfilled, ever ths racial differences may perhaps
count for nothing. . S

.

[

- .READMISSION TO VEDIC CULTURE

% FROM THE APASTAMBA-DHARMA-SUTRA

e T (L, 28T, i, 10)

. . N
ArtER stating that -the time for Upenayana (initiation
ints Vedic stndy) does not elapse tll 16 years of age in
tho cuse of a Bribmana, till 22 in the case of a Kshatriya,
and 1ill 24 in the case £ a Vaisya—the boy being initiat-

ol jnzo the.Vedic study wheneversbhefore these ages he

eedB e i anm v Observe thé prescribed rules of dis-
cipline~~Apastamba . proceeds to deal with defanlters,
They are of three grades: _ ‘

aFEE ifEan &% Rg 3k aged SE )
FAHAA, | a8 HeeagRRITedad, || waeaa: ||
@ g2 fyar framg sga) |l & segwsEgan |
QA ded et 9 s | dufsal
grafaa | 949t 998 s, FgEsdaraT: || g
AT ITAGETIA, 1| IRITETL T HIE0 TATAS

g ' | guhe meeriidef 99 95 R

- Rigrafo armfsenfgcaaf i sy arenedfig |

il o L .

7w IR AR ST Y R
T s aes Ragii asRsmiesa
qafas gmEEnif Sferh geed dwdes ad

© QERITETI qiEmElEfn | ey qrEdeRTE

AP Al A EaE o RS 991 s
aH - aple FE

. (1) If the proper time for Savitri has elapsed the

pupil shall observe for two months the Brafmuchdaiya

(spiribnal’ or cercwmenial life) of the student of the triple.
Veda, Then follows initinticii; then water-bath for a -

year; and then he may be taught the Veda.

Y

© o (2) “And if fﬁe’cazfdz'date,be one

it

whose father and
grandfather also were both uninitiatedsuch candidates
are known as Druhmahans, slayers of Brahman (Spiris)
or Brahmaha, Nobody shall visit them, dine or marry
with them. . If they choose expiation, heroe it is; Instead -
“of fwo months as in the case of the first delinquent, a
year’s Brakmacharya shall be obaerved. Then Upenaygna -
(initiation) follows 4nd then waterbaths, Reckoning-each
uninitiated person, the hath shall be for as many years
as there were uniuitiated -ancestors. The bath shall be
nccompaunied by the chanting -of mantras (staled in the |
.text). Then he sball be taught the Veda., - S

(3) “If the delinquent be'one whose rncestors kegin- o

ning witl: the great grandfather are not known to have

_been iuitiated into the Vedie study—such 'are called
" Shmashanas (burping greunds). Intercourse with them,

eating and marrying with them should be avoided. If
they -wish, the expiation is as follows: For twelve years
such a wman-shall observe the Brohmacharye prescribed
for o student of the triple Veda. Then follows initiation
(Upanayana) ; then water-bath with the' chanting of

. mantras; then he may be tanght ihe householder’s rituals,

bot not the whole Veda. His scr shall be admitted to
Vedic sacrament as in. the case of the first delingnent, -

Thenceforward as in the regular course.”

Here Shmashana means VS?'md‘m.. The epithets Shoua-
shina (burning ground) aud Share (corpse) are specially -
applied to Shidras in the Vasishthd-Dbarma-Shastra
(XVIIL 9~15)— -

SR i | qrEEsE v, gy wEdiEg: ).
G T q@TEmIE T AT || TEASERE Y AidaL
HAINY qRATA, T ERGER AP
o rRaEE T AR |7
- geRrgEed g Aded a0 -
A fEE afq gmafess a glewan o
9 el 9 S aaniEe )
- 9TENRRiEA g aaiiEe
- Hrsed o i Bg R e aRi N -

“ The offsprirg of the Shadra is called Pirastava. They
say he is so-called becanse he is a corpse (shava) thoygh
alive., Others say that the Shiudras are verily Shmrzsh&;m»
(burning grouud) and that therefore no Veda should be
chanted near the Shidra. They quite also the verres
sung by Yama to this effect, T

" “The, Shidraz who are of sinful life are Tburning -
‘grounds forscoth. Therefore thg Veda should pever be

chapted' near the Shadra. - . .~ - <

. “Ta a Shidra no knowledge shall be given, no remmnant .
of foed, nor.par. 9 offerings, Mo Dharma shall be tanght -
‘to him, ner any peuance. : . o

. - M , . .

. ~ AL
-+ 1f any teackéy bim Dharme or sny penance, ha shall
go o the regien of fierre darkness alvng with the one
tanght.” - ; ) .
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- SPIRITUAL EQUALITY OF THE. .
'~ FOUR VARNAS
agfrTe gRaTEeT 9w 3 (
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Brahma formed this Chaturvarnya (the fourfold i_ns(si@u-“
" tion of peopls) for the aceomplishment J'Ji?_Y:agzia ; it 18 most .
condocive to Yajm; Nourished by Yajnas, the Devas

nourish mankind by dischargingrain. Yajnas, the vauses

of prosperity, were constantly perfarmed by the people,
always righteons and devoted to their rospective duties,
pure in their deeds, walking in the right path, Men
depurting from the world of men, went t’cx‘ Svarga and
Moksha or to whatever place they liked. . Thege people,
ervated by Brahma, aod ‘divided into four Virnas, were
atrongly inelined to faith and righteonsness, dwelling
where they liked, free from all sufferings, pure in heart,

themselves pure, and spotless in all observances. Their. -

mind being pure, Hari dwelt withinin all His purity;
u;d thon t%c; gow the Para Kuoowledge, tha‘t\ Goal whmh
is called Visbou,—{( Vishnu Purdna, 1,:vi, 7-13.)

FET AP AR AIE EeEh L <
3 g A SEAAEn
g G @R S Rl
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Beabrmanas, Kshatrivas, Vaishyss, and- Shadras were

perfest in Krita-Yugas, the people being devoted fo -

. their respective works. They were quite u’iikel in the
“obiect of their trust, in their observances‘a_nd in their
/"ku'ivwlﬁdée- At the period thé Varmas, alike in their

rites, resorted to the Dharmas. They were unceasingly -

-oted ..all to one Doity, and used ons mantra, one made,
?ngio one ritual. Though they bad different duties, they
all follawed cne Veda, and bne Dhayma. By works done

Lo

in time according to the four Ashramasg, by dissociation
from the fruits, they attained the Supreme Goal. Dbar-
10n, thus associsted with eomwunion with the Afmnn, 33
the mark of the Krita-Yuga. (Vera-Parve, Adhy. 149,
verses 18-23.) S

* VEDIC RELIGION AND HINDU .
AN ~ REFORM
B} Paxprr % Manapeva-Saster, B.AL

[& lectore deliversd on 28th Decomber, 1923, nt thsf‘
_ Universal Religious Conference held in Madras. ]

- Hindu Reform

1. New forces are at work everywhere both in the
East and in the West and have brought about a change
in the outlook of the thoughtful people everywhere. The

leaders of society in all civilised countries are secking
to reconstruct their instibutions ona 'ba:s.ls vghlch, whx?e
presebving the gains of the older ecivilisation that is
passing “away, will make for forther progress in the
fnture. India has not escaped the onslaught of thuse
new forves. Having come\in contact with “alien
‘eivilisations of . various kinds, the. leaders of I_nd_mn
society .are as it were compelled fo review their existing
veligious and gocial institutions with a view to remodelling
them on a new basis or on the old basis adapted to the
. new conditions of life. As the inheritors of an immemorial
socio-religious system which bas passed through so many
vicissitudes and has stood the test of time, 1t is natural
for the Indinns, for the Hindns especially, to try and
find ont how fair that system may be remodelled o the
besis of the eternal principles underlying it so as to
make for further progress. '

Knowledge of True Vedie Religion Necessary -
2, Hinduism claims the Veds for its bhasiz and is

who wigh t6 remodel onr socio-religious institations on
the hasis of Vedic teaching, should thevefore have a

firm grasp of the basic principles.of Vedic Religion, -

which is to be our guiding star. It is certainly not
" possible in the short time now at my disposal to
-formulate 2ll these prineciples exhaunstively and review
. them in all their hearings on out socio-religious system.
All T propose to do here is only to treat of those
fundarmental principles which bear npon the solution of
“the most insistent of our problems of the day : such as
the sonrces of our. law, true worship, sacraments,
Varnzishyama-Dharma, and the:status of woman,

Study of Ancient Tradition Necessary

3. The sources of Hindu Dhavms are cqllpﬂ Sk astras,
seriptures which teach the highest spiritnal truths

and laws of spiritual progress. Of these ihe Veda is-

regarded " of suprome authority as embodying ubsolute
truths and unalterable laws of spiritval: progress
as renlised by highest Rishis and Devas. 1t is snid that
the true scope and value of the Vedie feaching can be
made out only when it is studied in the light of the
Sacred Tradition embodied in Hikisa and Puriina:

sRraguoreat 3 TEEEIL )
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known as Vedic Religion, Vaidika Dharma. We Hiudus,
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- % Vedn shoald bo supplemented by tihisa and Porina..
1 3y .

mislead 3t.”

"The Veda iv afraid of a man of little learning lest he ruay .

Primary and Derivative Vedos

4, According ta this Savred Tradition, there is one
Veda which is eternsl, which is the source_ of all the great

" religions in the world. The Veda we now have'is nob . "
“thab original Veda which is strietly so called. - Tt'is only -

a secondary’ Veds, derived from the One Primary, or

Root-Veda, and brs no more claim to the title'* Veda .

than the priginal seriptures of any other great religion in
» the world, Unlike the Primary Veds which is impersonal,
-eternal, unalterable and incorruptible, this derivative Veda

i snid to have been promulgated by 'abigh personawe

-called Apintaratama, ¥t bas a history ofits own; and
in its fransmission through generations.of its custodians,
it is said to have undergone many changes, by additions,
-omissions and modifications and 6o have becoms very
worrupt in the course of ages. ' _ .
; Purpose of Derivative Vedas .
5. While the teaching of the Ope Ront-Vedi can be
comprehended und practised by thase alone who are quite
ypare in mind and heart, the religion of the derivative Veda,
13 intended for those who are not gnite so pure in mind
and heart, for such of the devotees especially as are of
active temperament. . It enables them to attain purifica-
tion, to rise gradpally nbove the limitationd in their
active power of vreastten, to reslise their oneness first

with the Supreme lovd in ITis cresfive . aspect and. . : ; i bt s
. 3 at o ; ) : ading even Buaddhism, g sni. £
altimately with the Oune Reslity that lies at the basis-'mehdmb evon Duddhiam, Juluism and Sikhisa. In its

-of all manifestation. This secondary Vedic Religion
may be called Kavma-Yoga which leads the devotee
through several stages to a perception of the absolute
“oneness of his true self with the Divine Lord.

Five. Subsididr;z) Fuaths

6. Tour other paths of spiritual culture are mentioned
a3 iotended for the devotees of other temperaments,
Sankhyn and Yoga, which are two aspectsof J nina-Yoga,
are the two paths infended for the devotees of philoso- .
phical and meditative temperaments respectively ; whila
Pancharitra (Vaishnava) aud Pashupata (Shaiva) paths
aro intended for the aspirants of Dhakti or devetional
temperament, one characterised- by preman, love or attach-
ment, the other by vairdyye, or detachment. Al these
five' puths of culture are said to be subsidiary paths
leading tho* dePotees in due course through purification
and illumination to the one Path of the Primary Veda, |

Primary Veda universally Recognised

andefiled Dharma is locked up to by all the olher groat
religions of the world (snch’as Islam) as their fountain
source. When Buddhism,. Jainiam..and other so-called .
non-Vedie religions repudiate the Véda, they refer to the

derivative Veda which is current amonjg the Hindus -
under the name, but not to the original root-Veda which -
is the fonntajn source of all the great religions; and which - -

they nll alike recognise, some perbaps more explicitly
than others. A comprehension of this truth will surely
breed a sense of brotherhood among tho followers of
different religions, as all alike “derived from the same
sonrce and leading ‘their followers to one common goal,
the One Path of pure and undefiled Dharma. It-is only
when this comprehension is attained that the follower of

@ ) -
o

any particular religion is prepared ta learn new truths, or -
naow aspecls of the.old troths, taught by other religions.
Thos enriclied, his spivitual life becomes fuller and even

" approaches’ {be Gno-Path whick mikes for an allround 7 °
- perfection. ; S o ;

Primary «Dharte  Embodied in_the Bhajarad-Gita

. B... THe One Primary Veda is not, olir Ancient Tradition
nys, accessible to {the ordinary people in the world. - I

is said to Ue'in the custody of the great hierarchy«of the
mighty Deves and Rishis who afe the gnardians of the
world. And it is accessible to thos# onl2 who have attained

a high degree of purity ju mind snd -heart.  The Sgered

“I'radition, however, tells us that'the essential truths of

this One Veda so far as can be grasped by the people of
ordinary enlightenment are outlined in the Bhagavad-Gits, -
which is conscquently and rightly regarded by the
Hindus as the highest of their Scriptures.. Thore, in the
-Bhagavad-Gitay the path of spiritua] culture in its varions -

. aspeets is reviewed in the light of the pure and true

Vedic Dharma, and soine of the serions misconceptions of
the current systems are pointed ont and corrected. Indeed
the teaching of the Dbagavad-Gitd may be tiken at
present as the standard by which to test the soundness
and efficacy of the éxisting socig-religions institations.

- . Hinduism, Compréhensive aad Restricted

9. Hindnism mey be understood in-a comprehensive
or a vestricted sense. In its comprebensive sendo it
embraces all the religions systems of Indian origin,

restricted svnse, it is applicable to that religion which is -
intimately sssociated with Varadshrama-Dhorma end the
cagte system of the présent day. . I6 has for its basis the

~.derivative Vedas we now call by that name and the
. allied seriptares sach as Dharmashfstras, Itibisss and

Purinas. This is the dominant veligion of India and has

‘the -largest following in the country. 1t ig this path of

spiritnal culture whick has been worked out through an
elaborate system of socio.-religfons "institutions. While
the other systems-bave lad -mainly to deal with"
thopghts abd emotions and religious worship, the Vediz * .
system of culture lays down also regulations for guiding
the sacial active life of the people.- As the religion of the
dominant gection. of the people it has laryely influnonced .
the other systedis also which, thongh in theory repudiat-

© ing the Varnishrafg-Dharma and the caste system, have

yet succumbed. in”practice to the social forees of Varnu-
shrama-Dharme” ad ‘the caste systers -untougenial to

.their spirit; so that the social syetem of the, Hindus aya <
*avhole may be said to rest on tho basis of Vernichrama-

» o . * Dharma.
7. The Primary Veda which treats of the Que Palh of . .

. Svureos. of Hinduism o
*10. The -specific Hindu system of spiritual culturs
associated with. Varndshrama-Pharma is based on the.
teaching of the derivative Veda and the alliéd seriptures
known as Dharma-Shastras. The Sacred- Tradition tells

-us that the original teaching of this Veds given to.our -

race by the Rishis and of the Dharma-shisira given by.

¢ the Manu have undergoné many changes iu’ the long

lapso of time owing to the ever changing environments.

. snd mentality of the people.” It is said that awing to the
~changes made since then by lesy enlightened and less ©
.scropulous cnstodinng of rival scheols, ithese scriptures

haye on tho whole hecome very corrupt—so corrupt that
it is diffienlt to distinguish the gennine from the spurious

~ R
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teaching except hy pmiénad thinking and meditation.
Indeed these seriptures, as they have rome down o us,
bear the stamp "of snch corruption. .And it is these
 corrupt texts-which govern the Varnishrama-Uharma in
its present form. To understand therefore thig system in
its purity we have to<disceriminate its busic principles
. which are of eternal application from the man-made rules
which are only of teraporary nse. :
. " Shruti defined
11. In this diserimination it will be of soms help to
distingnish the trne scope of the Vedu and the Dharma-
‘Bhastras, as the designations Shruti and Smriti applied to
them respectively indicats. The Veda an Shrutd is meant
to teach such truths and laws as cannot be made out by
man with his present limited powers of mind. He has
to learn them hy Shruti, by Shravana, by hearing from
highly developed beings such as Rishis and to accept
them without gquestion, 1t is fo the Veda that one
shonld look up for u knowledge of the ultimate realities,

Jaws of spiritual progress, the naturs of Devas'and the.

method of invoking them. Sach truths and laws as arve
taught in the derivative Veda are comparatively eternal,
" holding good for the whole cycle. ~ o .

Smriti defined.

12. On the other hand, the Dharma~Slnisﬁas or Smrilis

embody the scientific and philosophic truths made
out by man with his ordinary powers of mind, and
the rules of life devised by himself to work out the
Vedic law of spiritual progressin every day life. The
man-made rules of life are further distinguished as
Sdmaydcharika-Dharma, rules relating to social life based
on human convention set up- by Parishads or local
councils of social leaders. The truths and laws thus
made out by man himself are snbject to changes along
with the growth and development of his intellect and
copscience. What changes have taken place and how
they have come abont can be made out by a study of the

" Smritie and customs of the different periods of our
history in the light of our Sucred Tradition embedied in
the ltihdsas, Puréinas and other such writings. The
same study will also enablg,ug to make oot what changes

_ mre mecessary at present and in the pear future. The
seope of the Vedn and the Dharma-Shistra being thus
distinguished, it will be easy to distinguish the genuine
from the spurious elements in the subjsct-matter of the
Vedas that have come down to us. '
“ “IHhasa and Purana defined

13. It has also to be stated here that the true scope of
Purinas and Iihdsas is an account of the progress of
_ Dharma through the different-stages of our history, the
Puriuas dealing. with the history from earliest times
dovent to the modern period, swhile the [tihfisas tell ns how
Dharmn worked at a certain particunlar period, orina

particular family, or in the life of a particular person. -

The seripture of each kind is of primary suthority in
matters falling within its legitimate scope, but of second-
ary or even doubtfel anthority in matters it may ireat of

. outside its proper scope,

. Panr I—Tue Pary or Kantss
 The Two Sections of Karmd and- Vidya
14. The scriptures of ths modern Hinduism of Virna-

. shrama-Dharma comprise the Vedic Texts in four sec-
tions,—Samhitd, Bribmana, Aranyaka and Upanishads,

LS

cwi

. ~=Dharma-Shistras, Ifibisa and Purfna.  According to

their subject-matter, the Vedic texts may be divided into’
the two sections of Karma and Vidya. The Karma sec-

" tion gmbraces Mantras and Brikmanas ordinarily so called : -
Manlrg meaning prayers and formulas relating to sacrifi- .

cial rituals, and Brahmana meaning dogmatic explanations

of the mantras. The Vidya scetion consisés mainly of

the Upanishads and treats of Upisand ar contemplation

and JAdna or philozephy. The Vidyd section in the -

present Veda stands apart by itself. If remained a
seeret teaching for w long time and was embodied in the
published - Vedas at o comparatively recent date. The
Vedas of Shri Krishna's day must have consisted of the
ritualistic section only, as they were condemued as
Quuyfigyn:  applicable to men of mixed motives,—a
description hardly applicable to Upanishads. The

Dharma-Shastras known as Smritis are subsidiary rules
~made by men for regulating the observance of Vedic

Dharma in actual life sccording to the aoccial condition
of the people —these rules constituting what is known ag
Varpishrama-Dharma. It is only a very careful study
of these scriptures that will enable ue to distinguish the
original teachings from the later developments of the
secondary Vedic Religion,

Karma- Yogd includes Vidya

15. The Karma-Yogs, the path of spiritnal caltwe
laid down by even the secondary Vedic religion, was
originally not quite so purely ritualistic as we find it
developed in the modern Vedas and Swritis. The
original Karma-Yoga of Yajiia, the Vedic Dharma in its
original form, was a life of active servies visibly
conducive to the welfare of humamty and the whole
sentient existence. The real Karma-Yogin is one whiyhas
taken Yaga-diksha, a vow of service. - He seeks to realise
the true nature of his own Sell us one with the Divine
Lord, by acting with Him for the progress of the whole
creation, especially the sentient existence. Fe acts in
the firm faith that the Sell in all is one with the
Sapreme Being. : ’

Varna means Devotion to Brahman
18. This seeking of  fellowship with the Divine Lord
is the briginal meaning of Varrawhich is derived from
Vr==to seek. The highest formula of Yiga-dikshé runs
as follows : ‘ ) -

. fady Sy Wl gha aew
o Tl oa gl e TiE e

“Tiet overy mortal seek the fellowship of the Divine

Lord.  Tvery one wants power ; let him seelk fo increase
the Divive glory.”  (Vaj. Samhitd) . )
The word Varza thus mepuos spiritual devotion, like jts
coguate Veata. I some Vedic passages—such as ¢ Let
the wife of the sacrificer go fdrth and be seated on the
sest with Varna (spiritual devetion) ~—arnd in the word

. Vernin (==Brahmachdrin) the word Varna can bave vo

other sense, 8o then in its original sense Varna-Dharma

is the life of apiritual devotion led by the seekers of

union with the Divine Lord.

True Brahmanahood

177 It is such a seeker of fellowship with the Divire

Lord who is said to be a Bradimane in reality. The Veda

says that he who takes Yagn-dikshi, a vow of Divine

Service, is alone a lrue Drahmana, irrespective of his
) o 3

e T
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~gommunity, of any colour, caste or sex.
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‘caste, So that in the eye of ,Vedic Religion & true

Brahmana is the spiritual aspirant who conseisusly and
whole-heartedly dedicates all his™ activity to the sarvice
of the Divine Lord and works for the welfare of God’s
creation. Such a Brahmana may be found of any nation or

Brakmana's Life—Varna-Dharma ™

18. A trne Brahmana’s life opens with a life of
service to the community., When a person becomes a
Brahmana by Yaga-dikshs, by taking a vow of service, -
three lines of duty to the community lie before him.
The Veda says: “A Brahmana, a8 sodn as one becomes
such by Yiaga-diksha, Las to discharge what ave known
23 the three debts, debts due to Pitris, Devas and Rshis.”
These three gronps of superhuman Intelligences are the
Supreme Lord’s Agents through whom the world-pro-
gress is carried on. As the Brihmana owes his preaent
status to Their work, he kas become indebted to Them.
He owes his present physical organism to the age-long
action of Pitris and is therefore indebted to Them.
Similarly he is indebted to the Devas for his psychic
vigour and to the Rshis for hig spiritual awakening.
According to Vedas no spiritua] dspirant can be released
from his obligations in this world till he has discharged
these three debts. The Brahmana is free from debts
when he has co-operated in the work of the three Divine
Agencies ; that is to say, when he has reared a virile and
noble offspring, when he has mastered the higher forces
in natare and operated upon them for the growth of the
psychic organism of sentient beings, and when he has
contributed his share to the spiritnal awakening and
onltare of the community. When he has thus discharged
these debts to the requisite degree of perfection, thep
alone he may think of liberation from service in this
world, and pass on to.the higher world beyond. If he
wonld try to pass. beyond without discharging the
three debts, he will have a fall even from his present
status as declared in the Manun-Swriti: = ’

wonfa sfvgargsey ad) a Fee
seuER At g GgaEl A9erd: |
« After discharging the three debts, let & man furn his

thought to liberation. 1f he works for liberation without
discharging them, he falls down.” ‘

The discharge of this triple duty constitutes the
Brabmana’s Dharma, the Varaa-Dharma in its oviginal =

FONSe.
Parr I1I--Division or Varxa

Differentiation according o three debis E .

15, It will be readily sceun that the demands of this
triple line of service vary with the sociul condition of the
community in which the spiritual aspirant has to work,

‘Bo Iong as the needs of the gociety are simple a simultane-

-ous discharge of the triple duty may be possible for each
individual. As the social organism develops and its needs
become varied and more and more complex the individual
members fiud themselves unequal to a simultansons dis-
charge-of all the functions. Then takes place the division
of labour, and each individual is found better equippad
for the dischnrge of one of the several social funetions in
special than for the others. Scin a developed state of
gaeiaty there would be men and women each of whom is
by nature and calture found better fitted and egnipped

for one function than for any other. At a certain stage

of development men and womeun in & community may be

#

divided according to their natural tundencies and aptitudes
into four Varnas, according as they are qualified for work
on the line of Pitris, or of Devas, or of Rshis, or on a line
which is purely spiritual unconnected with the affairs of
this world., Such is the fourfold division of Varna looked
at from the side of our'duties to-the euperhuman Intelli
gences. b ’

‘Differentiation according to Occupations

'90. The later fonrfold divi;;ion of Varna as Brihmanas,
etc., rests on the same principle of variation of individuals

in natural tendencies and aptitudes with reference fo their -

social functions as laid down in Bhagavad-Gitd. But the
Varya-Dharms in essence looked at from either point of
view consists in devoting to the service of the Divine
Lord one’s whole active life for which one is fitted by -
ane’s temperament and cnlture. [t may, however, be noted
that the conception of the triple debt is based on a more
comprehensive visw of man’s relation to the Supreme
Lord and his duty to society. :

One Varna o

21. Whether the community is of one Varna or éf'

“many Varuas, the spiritual aspirant’s Varpa-Dharma is

in essence the same, namely, the dedication of one’s
active life to the service of the Divine Lord. This is the
spiritnal side of Varpa-Dharma. This attitude of
dedication being the same in all spiritual aspirants, they

.are all of one Varpa and their division into different

Varyas rests on variation in their capacities for different
social fuuctions. When the spiritual side predominates
and the worldly concerns aceupy a subordinate place the
people would regard themselves us one Varga. When on
the other hand worldly interests predominate they
will consider themselves divided into classes and castes.
So says Bhrigu 1o Bharadvija: o

“There is no distinotion among Varnas. This whole
world is mads up of Brahmanas. People created originally
o8 Brdhmanas became different Varnas by ocenpations.™

(Mahabhirata.)

It is thus clear that in its original sense Varpa-Dharma
has no reference to the colour of the skin and has there-
fore nothing to do with the race or tlie caste of & person.

Tarne and Colour

22. It may be asked how Varps which originally
meant apiritual devotion has corae £ mean the colour of
the skin. The question may be snsweréd thus, Spiritual
devotion (Varyz} munifests itsell as spiritual lustre
{Brakmavarchas) in the devotee’s countenance. This lustre
shines the samo in all spivitnal aspirants whatever be the
colour of the skin. In the absence of spiritual devotion
only the colonr of the skin is visible in the place of
spiritual lustre. So when spiritual devotion is snbmarged
or entirely absent in a people, only coloar of the skin is
fonnd in the place of Varua or spiritual lustre, so that
such people divide themselves into several groups accord-
ing to the different volonrs of the body which vary aceord-
ing to their socinl ocenpations or racial admixture. The
Mahabhéareta says that when the Aryans who were
originally of one Varpa negleeted their spiritual con-
cerns and becarne engrossed in their professional activi-
ties as Brahmanas, Kehatriyas, Vaishyas, and Shidras;
they developed different coloars of skin.  As the comnion
bond of apiritnal devotion became looser and looser ths

~ sense of solidarity and unity grew ‘weaker and weaker.

e lai.
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' Va'rr.u;-’Dharma not to be limited by ‘Casté;dz'stinctib'ris" " The planting of the tree m the marriage pavilion may

23,. Because the Varna-Dharma of true Vedie religion
is nnaffécted by the distinctions of race, colour, caste
and sex, therefore if we wounld serve the interests of true

© Vedic Religion we should try to remdve sal obstacles to
its wide-spread extension caused by those distinctions,
Many are the obstacles in the way of true Hindunism
which are now made to vest on the distinctions of colour
and sex; aud the sooner those obstacles are removed the
better. A proper understanding of the fundamental

troths of Vedic Religion will certainly belp us inim-

x

proving our inter-caste and inter-racial relations.
‘ ' (To bo continued)

]
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- ¢ . A QUERY

ave the”same meaning., It is.not, however, & uuniversal -

custom. 1 am not aware of any such act in connection
with th'e marriage ceremonies as laid down in the Grihyu~
Satras. I :

R : A, M 8.

BHARATA SAMAJA
NOTIGE _
The attention of the members of the Bharata Samija.

)

is invited to Rule 11 (1) and to the notification published .

in the Bbarata Dharma for Jacunary-February, 1923 on
the subject of Associate Members, -
Mewbers qualified under the Rule are once more
requested to enroll themselves as Associate members and
thus become qualifed to take part in the administration:

Mgz. S S'mmp;\msfmmxm, B.A; Parameshvara College, of the Samaja.

Jaffna, writes on 4th December, 1923, as follows ;

Drsr Sir,—I read in your esteemed journal the signifi-
eance of the -wmarriage ceremony, - I shall be very much
obliged if you will kindly let me know with shastric
anthority the meaning of the bridegroom laying a foot of

the bride on a stone after taking the seven stepsand . :

~what your authority is for saying that the seven steps
symbolize the seven activilies of married life, I shall
be very grateful if you will also let me know why

Navadbinya are made to sprout before many cevemonies -

aud why some tree is planled in the Viviha Mandapam,

ANSWER

should be taken when Nature's life is-in growth. The

begin every year with the season when plant-life grows
-and floarishes. et . R R

-

-y

" Dharma-Shilsteas  oedain that the Vedie stady shoulds— |

Printed - forms of applicati;)ﬁ can “be “had from ‘the
undersigned. :
S C. SUBBABAMAYYA,

Secrefary,

HMEMBERSHIP

The number of Members in the Bharata Samidja on the 20th.
February, 1924, wag 288, : S _

- TEMPLE FUNG
The following payments are acknowledged with thanks:

Namse - Prace Bs. a. =,

e e, . . . g Amonnt previonsly acknowledzed .10905 8 5

The Vedic interpreters have a dictum that the mantra Srimati {Log;mhj _ .. Tiivandmm .. B 0 O
accompanying an ach of ritnal’indicates the nature of the  Shei Datbari Vajsurwallah ... Adyar ST s 10 000

" act to be done, When the bridégroom lays the bride’s Mr A.ﬂSv.'R&jagopﬂla Iyengar ... thmavamm\ s 2§ 00

foot on the stone he utlers the mantre which meansg: . . Ledy Emily Lutyens .. .. Adyar 7 . 15 0 0
e . - . - r. Damodaram Pillay .. Dangalere = 5.0 - 8 0 0.

- ¢ Tread thou this stome. Like tho stoue be thou & Mallinh Naida . - e 10 0 O

. Brm. Brave then thy enemies and subdue thy assailants.” -, Rao Sabeb Akhilends Naida .-, . 500
So the act means that the bride is asked, and-has » ? i“‘?}‘.’.’"’i?“‘{g? Pillai -+ ... w - }g g 8
resolved, to be firm in her love for the husband, in her ¥ Z{:j"sf){:“}fz)k;fa“n; am Mudgkinr L 10 0 o
devotion to the Divine Lord, and 'in ker vow of spirituni, - ,’: A, Gapgadhara Mudaliar ... ' £ 8 0’ o
life, and to fight and overcome all cbstacles in the ‘way. ,, R. Bilakristna Naldu =~ .. w 5 00
The same firmness is expected. of n pupil by his teacher  »  Namyonaswomi Mudaliar ... e o 1; 0 G
in the.course of Upanayana, where the same manira is  » & V- Anantaramiah = G- s v o
X - . A , B. C, Ramalingam o e o s 5 0 ¢
addressed by the teacher to the pupil. B Harvey e 160 o
In pursuance of the same dictum, the meaning of the ,, B Pangaveln Chetty . }5 ¢ ©
seren sléps is made out-from the manira accdmpanying the B. A, Madhavaroya Muddliar . e 2? g (;
act. Thé mantre associates a distinet porpofe with epch -Erhmarpamam. ;o o -5 o R " g
and ‘th t i1 - k h Mr. B. L. Gajaraja M_udmiar- o W ser 10 0 ¢
step and says tha the seven steps make the cpuple per-. 7w P K. Ram Madalinr © . 0 ., e B0 O

fect friends, united in all their purposeful acts, nnited in  Dr C. R, K, (in, mombry of his = . ‘

. perfect love, united -in mind and heart,"mzi‘zed in.all . doughter Srivati Soudari . . .
‘their spiritnal aspirations. The lexicographer Amarg g . Poid) S - Tellichery s 200 00
eava O Py in \ YRS %, 0. B.Rama Rao .. DBapgalore e b 0 0
says * friendship should embrace seven padds (sakh o a2 R Thysgarnja” Iyer o S e 0 0
yam sdpta-padinam- sydé). Seven steps slone: canngt by:ass, ',D.'C.(ﬁuﬁv‘tmmyappa' L e e B GO
themseives lead to frxe{:dshxp. Acrovding to Amarn pady i Vi B Eowaik . © -+ .. Bivessbmadram .. 0 65 0 O -
alzo means tyavasite, lile-concern; so that typical friendp ¥ 5 A.C. Muniratnaw » . ey - e 5.0 0
ship is perfect union in the seven lifn.aciivities and g, o I\{T {-;t }?’e'b')ar " fv' 'r:‘ - em e g 8 g

M sAa. L e ") Loy e Rajagops, Lyer er - ERET - ys g

symbolised Ty the bride-groom toking soven stops with '+ 45"y RelagiriRao o D o500
ride. - ‘ : o < TE 4 N Rdum Rao o » . . & ¢ O

As regards the sprouting of Nuvadhdnye, it is b sym. w AS, Rajegopaln Iyengur .. Bhimavaram ... 25 0 ©

Lolie act meaning that the new stép.taken in life-should - 7 Dounstions lasa than Bs. & .o 9 00

row and fructify like the grains” Every fresh step- .~ o Totsl .. 11,39t 8 B
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. ’ " C. BUBDARAMATYYA,
20th February, 1824
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THE OUTCASTE PROBLEM -

?

THE question of the “elevation of the - Hindu

outecastes—or, in other words, the removal of their
untouchability—is one of the most vexed questions

of the day, and the social as well as the political .
“reformer finds it a hard problem for solution. But,

when studied in the light of the ancient Hindu
tradition, which deals with the origin and status of
these depressed classes and relates to a period when
the whole community. was still in a plpstic
condition admitting of ‘an easy adjustment of
dislacated parts of the sogial organism, the problem

seems to admit of some satisfactory solution.

The Mahabharata throws some light as to the

origin of the Hindu ountcastes., In the dialogue -

between Bhrigu and Bharadvaja (Vide ante, p. 7),
after stating how the four Varnas arose out of the

original one Vama of Duijas or Brahmanas, Bhrigu -

proceeds to say:

“There arc some oilter Dvijas who have lost

all touch with the tradition. of the one original -

spiritual community, Of them there arve-several
classes -settled here and there, known as Pisachas,

- Rakshasas, ~Pretas, and Mlechchas of wvarious

classes; they are lost to all knowledge, sacred and
profane, and they act as they please.”

" This gives us to undarstand that the Hindu out-

castes of various classes now known as Chandalas,-

Pariahs, etc., were all originally Aryang,—Dvijas,
Brahmanas,—who by continued neglect of spiritual
culture were put out of the main community and

ebarred from all social intercourse with it, :

]

When first put out of gtheil',in\ait!. Ebmfarmnity the

delinquents: were known as Viafyas, i.e., those who

_could be associated with only after purification. Of
these the Manasmriti says: I : '

‘After those periods, men Yof these three castes
who -have nqt received the sacrarent at the proper

time become Vratyas (outcastesyiéxcluded from the

Savitri . (Initiation) and -despised by. thé Arvan.

"With such ‘men, if they have not beem putified

according to the rule, let no Brahmana ever, cven

- in times ‘of distress, form a connection .ejther

‘ghrougli theVVec‘la or by marriage.” (II, 39.40,) ™~ .

By continuing|to remain outside the pale of the
Aryan or Brahmanie culture for a long time with-
out purificatiog the' Yratvas became irreligious and -
altogether so. Hegraded ad to give up all habits of

took to nomadie ways: -

- * A Ea

. civilised life, ‘agricultural* ‘and commercial, and - - .°
. * . K R

G ?‘*F“T T e wawig AR ELEE B
‘ ?‘E q;’ifié{ e;% ‘aﬁr;q r‘.ql‘f”i ‘} >I-“. L oEaT -~ o ‘ . ‘ - Co-

These who Take to the ways of Vrat¥as become -

- degraded. They know ‘ng religious life, no-agri-

culture, no commercial Lfe! {(Tandya Brahmane
171, 2) BRI - . i
" : ,""-:‘ ‘}‘." RS K
These outcastes, including even such of them as
were leading. an™irraligious and ‘uncivilised dife,
were resdmitted, to the Aryan Vedic culture afier
performing a sacrificial ritual specially intended
for their purification (Vratya-Sioma) on the condi-
tion that they should thereafter réfrain from their
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Affwr whrshipping bv Irnh/awmmu, they shall
yelrain from Prafyo. iife.” They ave then it for all”
intercourse. (Ix.a!z{mmna b)unutz: Butre, KX

‘.

4—-27,28). o, B

‘ After wnrshipping by Tf'?eztim-&ff;\mzs they shall
fohow the life of the tmiple Vedic culture. There-
after one may freely eat with them and help them
to aacnﬁce (ualg,au/qna Shr, Set ra, See3-—-39, 30

“In the !cng' lapse of timesince the period when.
-such processes of reclamation of tho dutecastes were
in vogue, the Hindu society has loss its plasficity
‘80 that the outcastes have vow to remain outcastes
‘without any chance- of . reclamation. . Bat our.

recognition of their Arvan Brahmanical origin and

of the gasy processes of reclamation which were in, -

vogue in ancient days must now open naw avenues
of their social amdmratmn which may lead them
from untouchability to Brakmanical sfatus either
_directly or through intermedizte stages. according:
“$o their mdxvxdua,l eifazt and achievements, -

Our Sacred i‘radltmn as embodied in the Mmha‘-
“bharata enjoins on thée rulers o% atates and the
Jeaders of society the duty of spreading Brahmanice
culture among the oureasics, comprehensively.
tormed Dasyus, When the great Emperor- Man-.

dhate wanted bo retire from sovercignty ta the .

hermit-life in the usual course after doing his life-
work' as the raier of an established empire, he was
“exBorted by God Vishnu to stay on and 1mn A0
to tho stil u:mrcx'"\mphsneu vaL of spreading
Fedic culture among the known Dasvus or out-
castes of ‘various classes, as well o those who
“remdined . coucealed within the {four Varnas.
fu:’:wmprma :sdsﬁmva 65, The outcaste alsa’is
exhoried ndt 10 despise himself as low and unre.
da mmﬂe but to. respect bis huwman bivth apd to
raize. himself "in. the scale of humanity by Vedic
culture: - Addresying Janaka; . Parashara Baya
{S/zmcz‘z[mr vtr, Adhwya 9; o L V

Beoriiin fa #h am q fmtmr» ]
%nrr‘wc“r s W AT A T m
kg fq Qs 4813 91e SRy |
m“m 3 T S wAb .g*asrqai ;s
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©or ona-after. ancther.

4
Let no man, hmwwv nnhanpy
- himself.. Man as such, though a.
" neble crmtm‘e in every way., '

Iut, {’quqpiae '
andala, 15 a

“®or, this (hymanity) is the first hlrth and
ngﬁ) eut, on passing into which alone, O Lord of the-

earth can the Qéul be saved by righieous works.

Lesﬁ fhey may perish and sink below humanuy .
0. Lord, wen resopt fo Dharma as taug ht in the
Yedd.. - B

s . . B .

“That man truly deceiveth himself who, havmg'
comea to man's estate very hard to attain, hee’d»{ it
not, and salmo a prey tq dusk, neglects Dharma.”

Any =‘?<tﬁm of culture that may be devised for
the regeneration of ‘the Hindu oyteastes or others
in the mmmgrsub position should aim at the,sccur-
ingrof that physical purity, that moral culture, and
“that infellectual eomprehension of spiritual trut;lm .

_ whmh are embodied in the rules of the Bharata

Samaja. . They comuprehend the basis of Brahmanic
culture which s known as Vegadiksha, a life of
dedicssion and service, and w‘nch makes one a
true Brahmana 1rr3npocuv“ of one's birth.

-

VEDIC RELIGION AND HINDU RERQRM |

~ By Pasmr A, Mimapeva Sastry, BA.

ch

(Continged frow p. £0)
P,s.m- IVu-«,isaa.&m-Dm paa

Iﬁ%at are the As}nvmv Dhar: '?abi o

24.- Having  determined Varna- Dharma in its froe- -
arigine) ‘4:»nw wa - 1Ay pass pn o' cousideration of
4.7;,~m,aa Dharma which i3 wntipately asscciated with
Virna-Dharma,  Whils  Varsn-Dhorms | éonsists io
regulativg the spivitual aspirant’s Yfeactivity in its
relation to- rt‘hex- beings, Astiraraa-TDharna eongiats in
P analifying ove-sdlf for an efficient discharge of Varna-
- Dharma,, This - wiutmn between  the -two Dharmas.
e ool oset” forth dn thes Hina-Upanishad,  This
- Uypanish ad firét teonbes the Vaens-Dharmn which consists.
in w@mmwrgx Bribman as the seavee of all our aetivity
“wnd’ that o}l onr suecess i {roly His s SBLCes, snd furthee

“op it fenchds thal the way fa ‘that realization Hes in the

cuitivation of truihiulness {‘:alwn), knowledge of spiritual
truths through Vedas, active geovice Meuvm}, self-vontrel
((mﬂwt), and -one-peiutedn Ltapas). Of these five
iributes, trachfutuess is 6 pecessary qualification we
Im ming a 2».11;:;*)0:1 to o tile of Self-realisation. No mun
“who dous' ot -geek truth and does not follow it when
foend hes any place in the patk of spmtuﬂl culture, The
r.\(.hm' forr atiributes, ma; be caltivated simultancously
in the Ulmrma-qh istras which
“ypepommend the lntfer courso the life of mwan is divided

¢« inlo four pericds,  each period being devoled to the-

m‘()umfhm) of pue special qualifieation and called- an
dshramea, a . period’ of strenvous’ endeavour. Youth is
allotted lﬂ ﬂm nc‘qmsﬂmn of the knowledge of spivitnal
trot h,, throngh ‘-. edas. ne next poriod of “middle age is.

LI . . ¢
. . .
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davotcd te & hfe of activg sernce ‘to the commumtv in’

the spivit of Vedic Law. 'Thié third stage of life is
-@evated to the cultivation of self-control by hvum the life
of a hermit; and in the fourth aud last stage of Tife ene-
pomtednesq of mind is cultivated.! These difforent stagese
‘ave. called. Ashramas becausd thev ara periods o c:mh of -
whmh the aspuw\’]t maked " strenuous endeavour,
(arr»-&xq - shram) and strives td acqmw one gpacial qu.nh-

hcatxon Lo Tt T R

¥

N k)
A.s.’u'ama Divi zazo’l Le au'n entio’iai‘

25,
Dharma so alse i the case” of Lahrama-Dharma there
was ori *xmliy ug . trdea ol the fourfold differentintion
‘that we find in:-the Dharma-s gabmq This diffarentiatton
.seems to’ be? as.in the mage ol V 1{:1&-Uhac-rm,, of 2 atar
c.ngm. T here is indesd mthr?m tG prevent s stmaltane-
ous ~enléivation  of all iha- CAshramoa-dharmag.  The |
institution ‘of %u‘nzshrmmz Dh yrma as ,worked through
fourfold. * yarnn.end fourfeld dshrama js. o man-made
institution, s, Smérta-Dharma as mbhn“uwbd from

2y

. ‘Bhravta-Dharma or ‘_snuatmm-ﬂuarmm. .Its reguolations

have varied from {ime to tims and with different com-
munities, and with diffarent places. There iz'no reason’
-why its ex*stmn regniations should not be changed in
the light - A ‘reason. without -detriment to. tho true

foundatmns af Vaﬂm Dlmrma, and Aqhmma-l)h zrma,

Dn‘*’ermf Sct(o;/ ¢ nf Ashrama Division”

26, Thé: workmg’ of the fourfold differentiation of'
Asbhrama idnof aniform in all sehools of Vedic Relizien.
Aceording 16 -the school reprasented by the \fanusm“m
the four different Ashrama Dh&rmag are to be worked at
in the four successive stazes of one life.  With another

-gchiocl mm Aqhmmq for one w)elr: iife 1 18 the rule. A -

third school rept'e"enhxuél hy Achidvyas+ or. early Vedic
‘teachers referred to by Apastamba,y,Bandhayana and

G'mtz\ma regards that watvied Tife (Grihastha- iﬁ?iranla)
" alone ig, in the eye of Yedie Liaw, recognised as the normal
life far, the praétice of Vedic R(~1§sr10n They condemn
-the celibate orders—which have to give up tha observance
of Vedic ritnals—as leading to a lopsidéd growth and
tending to the devolopment of will and m(sf',llem, by stuly
and ansterities (Tapas) withonb the moral ua]am‘e swhic h
-the householder 5 J1£e supph»s. !

oy
»

I’am' V-8 ’IRITUAL EMINENCE OF THR H o wnosm»n Lw )
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The Housp!m!dcr Life is. Ncm sar ¥

27. 'To the ordnmry student of Vedie Theligion the view
"of the earlier expounders of - Vedic Law that niarricd Yite

iz slone legitimate may requira some explanaiion. , The

neeessary explanation will be, forthcaming if we spady

R

_‘-'Eill .

necess-u-y by the expm)enﬁ% of tatwixa.tmv laws of Vedic
‘Religion, According o the existingrales of Vedic rituals’

- 1fo vacred fire can bé seb up’and no sxzcmn,ml vitaal can

‘be performed by & man withaat his wife.” We can also
readily understand why in discharging the debt due to
the Rsiis’ by um(erﬁakm(* the early spwu‘,uwl tmmmo' OE )
. thie vvuth woman's eo- npf,rat,x«m is denmnded S

<

. -y

’11(1:'1 dages a*zd T}:ree’ D: bta :

b *When aum\m anfl a woman magry mmﬂv vnﬂl

: " a view to the ‘discharging of the duty to Pitris, the
. It m..;y Be noticed - Umt asin thm ezt ¢f Varna- » mprriage is knawa ad f Ufllu”l"la Prajiapati standing at+

the head of the Pitris, the ereators of our physical bodies.
When - they: morry mainly with a view to discharg-
‘ing the debt ¢ s Tevas, ﬂw marri iage is’ kpﬂwn ag utva.
Whisw they m,u't‘y mainly for the puipose of discharging
tifeir debt, to Rshis by training the youth id the e&r]y
steps.on the “path of spiritaul culture, the marriage i
known as’ drshe. There is the fourth and highest kind
of marriage called Brahma. ‘Vh:xt;mmy be the purpase
of tlne marringe ? ’ o

i Es’rakmu Var; ea«;e e .

29. The Mana- smribi speaks of thres debts the dis--
*charging of which forms respectively the mbid purposa”
of the Lrijipatya, Daica and drska marriages, and
mentions the fourth aim of life as Moksha, liberation
from this world. Be, this aim, namely Mo&t‘m. formas
the purpose of Brihuna mareiage, *Thus when 2 man and |
a woman mprery mainly for Jiberation—for leading a lifa.
of spivitaal aspn'fmon unassocinbed with any “of the -
-worldly econvebns—the marriage is known as Brilma
“devoted to a pure spiritaal life untaivted by any earthly
concern. I s H)ercfnw deservedly ;-sg’mdered the highest
mam‘mwp .

The S*}mlum’ L:;‘e of t}'tﬂ House/zo’dcr

30. The, intimate meSObDitl()ﬂ between a mau and @
womwan of spiritual aspirations such as the married life -
involyes is deemed helpfal in the vealisation of those -
“uspirations. It' surely helps to enrich their spiritual -
-~ life, since & man and a womau who marry should be of
“different gotras, That is to say, they should be of two
distinet religions temperaments devofed to two distinct
- lines of spmtual cnlture, so that they s uppiement each
other. Seven modes of worshipping the Supreme Lord.

. are referred fo in the Vedas and they mark the seven

Jofms headed by the seven Rsh)a

SEEA z:rt“rﬁz' - g1 Y R a6 am fﬁfﬂﬁr ) B
a g, m:h ksl mf“«a q araﬁnwﬂar vz?ﬂ t

" Bevenfold, . Aam, 'Nw fnél, saven thy luuguns

“seven the Hshis® seven {hv beloved abodes, soven the

the Vedic ideals of marrvied. life cherished by meu aud - sacrificers,. scven .l woays- of hy . lmrshc[r seven Hnr -

“womgn of old aud. the high stabus ccrupied hy woman iu it
It is in mavried life {hqt the spm*ml .z,spzmnts,,mﬂn aud,
“women who took & vow of s€rvice (Dikehitas), Brahmatiasy
in the irtte senve, can work out their ideals by way of ,»
dischiarging -their debts {0 Pitris, Du\ms and R&hl% The
(lxs,ch'lrrrmg_, of the debt to Pitris by rénring a virile niohls
-progeny is possible only in married li fe. For Deya:
Xapn or ritnals for mvoknw ’ikvm«——[nt»lh«em-e4 works
ing in psychical forees in “tiature snd in man,wtber £o-
opmntxo‘,n of man aml we oman. ‘in married life is held

- 5 . .
v ' - . .

“Wombs, '——ﬁn thvm with. thw ohlmtmn I pour -~ 0

,y e A Tettviya. bun?mf;.}'

L«}mu’at’:/ of Man ncr] »i’uman

oL Tn these four kinds of mfn‘x'm\n man snd woman -
.méet on equal ferms, as frinnds, us t‘l}l)d] parkners in Eheie.
. jomy Tife, having had Pq.ml edueation and édlbure. - Our
Shastras say that in. & former age woinen had Lonml
training in Vedic r:,ulture in Plr’lj youtl, and men ¢ wul
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- bent upon spr eadivyg the.Divine Glory on earth.
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;women . of sepivitnal F\apvratxonn ~mchned o ﬁ*a _8xID
V'xrm\ thrma (line of. service in.soeial ‘dﬂ\mammd
in the natural mnrse They were: beth Brihmanas i in
the true sense of the torm.. . They were b hoth aware of the -

kind: of' life avhich - they were tc ]ead LR hnuséhmd@m. -

‘Thes both lvq}mveu in the Spll‘lhlai oneness of their true

- Beif a8 ong vith the Divine Lord danl lcoked at everyli nx' :
- from that standpomt of view. - &s Diksbiteg both strove

- to align - their "wills, their - uounmq enfotiona and lifel
actuxtles ‘with those of the vanm Lior ] 3 1}1637 vere both

--ﬁanzea’ Life ur.duces *ﬂ An Ai vom'ﬂ P)V\J;cu :

a3 In the married hfe uf suohut m'm .m{ a ol 1A, all
virtues. wcmld ‘be fornd. mubodxed . Kavirtue which Ims

to be eultivated in any of tlw ‘&?mm Ashremus™brders of
holy life) would remnin’ ‘uficultive \tn(m Audsach a married”’
“life s surely . conducive . {o: the dpiritual progréss almed

at in the four’ Ashmmaq,umc udum Lhe D'l.Lﬂn}d“!l"
dshrama. T N .

At
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33, The volue of ‘ﬂ& househclder’s _ life ((hx}x wsth
Ashrinta) has deleriorated a8 thi ariginal Vedie Réligicn
of setive kelf-sacrifee srd gerviee hes beccme r-luuhehc
and gradually divorced from the aspiration to rénlise the
uneness of fme Self with the Divirie Lord. . The Vedin

Religion in‘its pnrdme pﬂnt as pyoctived-in Krita- ¥ UGy

smmnwl[r:, A% m.m_]nuwd W 1*31 contempiation of Atman.
It waa of ﬁ}\e mature & the I"ﬂmm Yogz described m;thu
“livgh section of B h'i;:avnd (ﬂfd, as o combination of Yoge.
Ctuddni and” Senklya-byddid, tersely put’ in the wordsee~
< of thé xcmhﬁ. of Yaga-Diksha ”zav anie, § 163, It 1:;:
this life of -self-sacritice and service £o tha L’wm(' Lord™
“endoined op theq '“spu' ant of immortality; that has takén s -
" ritnalistip, foi
Cgreadl sacrificial riluals invols ving animal-sacrifices and .
“$he. dr\))klﬂ'" of Soira. bevernge, -The vituals were first !
: mmp]b and’ sigiifeant carrving: witly them the ideas o :
the traths &nd fuctsthey ripresented symbclically, Hat
as the ritnals became more abd more ¢laborate thé under-
truthstand . fnets werp' lost sight. of m:ui thmr
Obodl"""!('() beeame imore and fore mec Lqmul :

i

’l’fze azl’z/‘Pne-unr Iup EP _'.~

»
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‘54 To Mastrate: The Dikshita or spiritnal vaxrant
ig en ((;"npd ta foens all hiz thoughts, purposes and Iife-
. achivities pn the Divine Lord, reg r-n‘ﬁzntr his truse -Self na'
one with ]hm. By this. feo l]sSll)D" a.pm*ucu posvess I
‘generated, and. like fire it Lurns away all deess from +f|p .
man. 'Um spiritual fire is to be k»-pt up ard.developed
- by mntht medxmtxrm, or by daily meéditation ot st um
{imes such a8 morning andfwbmc,,, The generation of {he

*external fire dgni-Adhone’ and the &auy fire- wr;m)np or ¢

Aguilotra Ly offerings of fuel and other oblations are .
symhnlw rilpmqvntalﬁ(m of this genération and this .
“dfevelopment of spiritnal fire. We all know. how. little
this undcrlwnﬂ truth is present in the roind of the ordin-
CREY 1Mizds hous (huldu‘ who mechanically goes throngh
the elaborate rituals made up.- of sundry  mecha mcnl

%+ opurations aud offerings of (\L lations accompanjed by the

=£hm.ﬂ‘:.rf of man‘h-m : U 2
o . - PO B

. ponring the (‘ows milk ay- an oblation: into the

-Som.., t}mnﬂn' he “redeems hxn,splf

Tent of ity

(1Le Aga of Perfect tion) 'is characterised as Jtmadyoga-l -

n of sinborate p‘oporhmm, inelusive of ‘the - -

éiio a0,

B bt ¥ . 1
-Séif- acrzﬁcr’ ana Ammal-'sacrzﬁ s

35 To glve anoth%l ﬂlu\tmtmn of symbolic acts
The Dikshrta is enjn}xeu, in view .of his oneness with the'ﬂ
Divine Lt:m, to sactifice his limited personsl inlerests.
and to work for the well sheingrof the- *wPoIe crestion. He-
who eavvot Jead such-a life of self-sacrifice and service.
Cte. Ged thml-. of yedeeming himself by substituting an.
- avimal he owns, suel as'a gow, to do dt:ﬁv for him. - This
is-'ong’ kind._ of anirhal-sacrifice,” and it consisted in
fire.  Those who held. this view of vicarions redam;)btxx:lg

-would not. kill and est the .animal lest they Qh()lﬂ(} go-

'umw?“en;i’d. ~’I'he ’Pmti;m_y'x ua,mhxta, 6-1- 11 SRys

QU wE AT FameaTed wih Ay %ﬁﬁ'x’?’ Tt
T wgATSR AR e | REAICTET AT
tpmhwmrrf 79 I W o

4 I ‘
‘Ab f.lj%:\f, mdeed (Im demhﬂe hves a holy “hfe of,
self-sacrifice. W Jmn he olfers ile" animal to Agni and.
Hence the Mumat[

is nob to’ ]we e Len Jbein - the man % Pangom ag it Werg,." i

There Wu‘e 0ther~ ‘who Would hlauol’ffer the amm‘(l nnd
ﬂ}l_,glo(‘Lmv upon the act ag the lul’nw.of

V-‘ltru, the c11=1no~1~(,, (’ifwl\m\q.“ . oy : :

1 Wrr—’?«ﬂmm“m E ?ﬁqgﬁ:{ﬁ qmq,,ﬁ,-
‘*3‘1’@?“ SEERCAR Wﬁﬂr*r’qq | R ‘

o I’vt Ot
Iné
of Vrit

Ray: Wlth the md of Agm ‘and ‘ﬂmix,
K)ll(ﬂ Nritra; thé. auimal- nﬁ'«;mxm is the killing -
: H@nne it is qune ﬁ* fo bseaten.” .

s

I

Aﬁ‘ it fs wr’th this ]'L*t(,r view tlﬁt the dabcratb ‘.’edxc «
mfrm mmﬂ sacrifice i is a3 soom’tmi T R

H

R \.55:_‘. f;and’zya U “*mmp

E ku the rrcwmff ':.i'd wv;emng worsh;p,,ba d/’/yn,, o
H 7)'\111"1"1 v-ronsiste in m{lmg in a sequestered spot ™Y
with. ail the outgoing nesivitied of the mind and the
rades riinek, :mvl medits \“}«\" on the Thight of the:
i True: Bel wwhich  shines wiivhia® 4‘1;.1 thdse’ moments of "
This Jight' js oue'with-the Divine Light, and it~
is throngh-this- Light thag. che..o.-;pxmnt offers himsclfto -
“the Divine Lord for gmﬂ';nue ‘on’ the Path of Holiness,.
Thig ovigizal S !m([h)d. has §inge developed iritg a ritunl fn.
olt ing varioas hu}mu;ary dcts of ritual sy repetition of
mantras--one of which in G'jatri metre has itself heen
regarded cas the embodiment of s Dévata, and. the.’,
ropehuon of the mantra itself has come to mean Sandhya. *
“The- same- corseipusness of unity with the Divine Lord . A
and the same sgt of sel¥anrrander to Him for guidance:
form the central ides of the daily rltuai of Agmh( tra. as.
the wain fuyoeation clvﬁr‘" shm'ﬂ N \

a?ﬁ?irﬁi-:?q?ﬁf ngr "emr I

« *“Ths Sun (‘wﬁ‘hmxt; ig Hx@ L!"htvvlthm nnd ﬂ 7
Light is ﬂl(' Sun, . T offer mywlf to Hx'n."' ' ! e

*"m.u" e

iRl & | oL

“The Fire (wltnnub) s the Light (within) e
Tight 15 the T ive. . I offer myselt wgﬂxm(.“l 1!1) .am% the

APRIL & MAy, 1324]
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Karm(z divdreced from Vidya
37, Thos the Vedic Rel!WIOX] which was originally an-
active life of service (‘ungomed with the meditation of
Atman the True Divine Self, has become divorced from it -
ard bas hecome n mere mrclmmcai ohservance of rituals, :

Karma has become divorced from Vidyd and has become
much less efficacicus on account of tl.x severance. “The'

© Bhruti says:

- (oemEr).

»

_Seterioration has gone on'in the status of woman. -

ZEC] F‘mm Cy f%i a%{a fiferai nafa (C‘hhand Up)

« What one does with Lnowkuge that alone is h)gh]yf
powerful,] C . - ‘

The Veds itself was originally one not dxvxded mto
gections, and consisted of a few swmumnt midntras, the
mastery of which gave the devotee control over the forces

upion .with the Superhuman JIntelligences embodied in
‘those mantras. It has now been divided into the two
sections of Karma-kinda and Jfidna-kinda owing .to
the separation of Karma and Vidyh. The first treats of -
rituals with various “prayers addressed to gods, the 4
secoud treating of the spiritual truths underlfing those -
ritoals which are to be realised b"- g btudy and

contemplation, .
Rn‘uals anu opmtual Vzrtues »

8. The -rituals and the sacraments (Samskams;
divorced from Vidyd became also divorced from the
moral and - spiritual  virtues (Atma-gunas) based on
'hd‘a. Thus Gantama in hig Dhbarma-sitra. first
meuntions forty Samskiras or. ‘sacr ramental rituals and
then sppamteiy from them tho eight' dima-gunas (moral
and spiritual vu'tm:s) such as mercy (g47), forgivenosy

(@ifk:), freedom from envy (syavpar), purity (gig) % free-
dom from worry (e{mm\ doing zood (Fige J,]') frpeuomk
from me fmncav (a(:nng\,, fre d om from covetcusness

As to their sp iritual valnes he gays Hmt m{'hont the
eight moral and spiritual virtues the fall performance
of all the forty Sumskdras can evail the devotee
very little in attoining wnity with Brabman, the Divine
Lord, whereas by ﬂxe observance of one ritaal associated
with the attainment of the eight Atma-gunas the devotee

will quwly attuin umt» with Bmhm‘m

N?('esszfz/ for Ce 1“6(’& Orders

‘39 - Ag the householder’s hfu governed by the existing
Dharma-Shistras consists in a mechanical Ob%BX'VE{YICB
of many dnd very elaborate rituals, there is very little
oceasion or opportunity for stndy and contersplation.”
The period of youtk in which the ‘devctes prepares him-

vself for this kind of householder’s life is apent in learning
a vast quantity. of the Vedic texts by heart without any
attempt at studying the meaning of thow texts or of the
rituals to which they relate. Those who want to stady
and contemplate the truths of Vedic Religion have {o
enter the celibate orders such as Samuyfsa by formally-
renouncing the ritnals of the householder-life.
Woman's Status Deferiorates

40. Along with this " ritoalism, and becauss of it,
With

- . -

" is avoided as inimical to his spiritnal progresa.

rite ahum%rew and developed a v morbid sense of ceremonial
Vpuruv which prevented the master-ritualists from asso-
“ciating freely with less ritnalistic classes. The higher
classes such- ag lrihmanas ceased to empley the labour-
ing classes for domestic services as freely as before, and
the whole domestic drudgery has in consequence fallen to
the lot of the woman.  The ritnals eonnected with the
houssholder-life became highly elaborate and required
special study.” The two chief concerns. of the family life.
" Iad .to-be divided between man and woman. Man’s
‘ebncern was to prepare himself for the rituals of religion
while thd woman had to prepare herself for the house-
hold dridgery which was originally done by Shidras
or hbourmg classes. ~As the .student-life was not -

" necessary as a prepaiation for her fubure work it was

denied to ler; and it was ordained that she wes to be
married st the age when the boy begins his studies,

of nature through attainment of intimate association and’ - and to 1“'“"“ the household work in the husband’s home.
. Such a wife would not be of any use

28 a companion
and- help-mate to an educated man who wonld lead a life.
of spiritual contemplation and study. Her very presence
Thus the

dev elopmenn of ritualism and the consequent deteriora-
*tlon in woman’s education and spiritnal culture bave

' brought down married life from its high Vedic level and

necessituted the institution of celibate orders such as
Samnydsa. But in its high Vedic level, married life
was rightly regarded as the only normal and legitimate
“lifo for man and wbman as recuring an all- round : spirit-
nal progress. It is nob, therefore, surprising that the early

' Vedie teachers recommendpd marrled life and condemned

"che celmate ordurq.

Pm £ VI I«(‘ovcmqom

E’c*"na. J_Jaav's mzr},’ Man- mad(’ Laws

41, This review of b!.s originaldeachings of the Vedic.
Religion and the later dev relopmenta furnishes a ground-
work for our gocinl and religions reconstruction. We
now an idea of the eternﬂ] troths. apd laws of Vedic

eligion which underlie our modern instibntions, These
e*emal truthe and laws have to be left antouchel while
the msan-made - socio- religions institutions shich are
embodied in the Swritis. mm be changed as we thmk

best, : .
Rituals fd.‘f;e Sz'mpl‘iﬁed

© 42, As to the 'Wm‘r-lnr of the Divine Lord, rituels are
not alisolutely necessary for all. Some can do without them.
In the case, however, of those of ug who find rituals’
helpful we may discard altogether the rituals such ds -
these involving animal- ‘;Inuu}:ier. Of the rezt we may
retain those rituals that are significant of the nnderlving
truths, firmly holdiog in mind the truths and facts which
they qymbollse. Some of the very complex rituals will
have to be simplificd, by omitting the superfluous paris
“and thesa which convey no meaning.

" Right Attitude fo Other Religions

3 Recoonmxw the e:uxtence of the ene original V (.da,
fl‘l“’lh which all the great rciigions of the Torld are
derived, weo must regard all re»lmmnq as roads to the One

ath, ear‘h being suited toa peop‘e of distinet religicus .
tempmumoni. . We must not only bo tolerant Loward,w,'
other xehgmhs than unc own, bnt ulso try to 1831‘!1 many

have . -
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of the valuable teachings thal ave special to them, and
-not found in curs, I ' -

v

Catholicity of Vedic Religion ..
« 41 As the Vedic Law declares that the real Brahmana
iz the spiritual aspieant who seeks fellowship with tha
Divine liord and dedivates his life o His service, we
should ‘regard as Brihmanas all spiribua) aspirants whko
helisve and act in the same way, to whatever religion
they may belong, We should nol hesitate to extend
Yelowship in our community tc sach spiritanl aspirants, .
" toswhatever raste or race they may belong. 1t is further
the duiy of a trde Bralimuna'te spread the truths of ths
true Vedie Religion wheve they are not known or ave
» misunderstood: and -demonstrate the cathplicity of the

" Vedic Religion. The' immediate duty of the Hindu -

!}-eforr{xer' consists in enlightening his fellow-2ountrymen,
. including depressed classes, by spreading the gospel of
- . the pure Vedic Religion, : . - T e

Ox Tar Syr- - ot

T mmemamenmin
N . . . , P
-~ -

.- EVENTS OF SOCIAL INTEREST

Frow ¢ New Ispra ® - .
* ’ N . .‘ '
+ Upanugaham ut Adyar.

Ox the 5th Muy, My M. S. Sandara-Sarmi, B.A., Actist,
of = Madura, celebrated the = Upanasyinam '(Threa«l’
Cerewony) - of his two sons here, under the ausnices of
the Bharata Samaja* The ceremony was conducted in

the usanal simplestyle with the shorter ritual framed by,

the Samija. Pandit Mabadeva Shastei conducttd the
ceremony, which ~way as-usual impressive and effective,
and thé¢ whole ceramony was completed in an Honr,

4 Noteworthy Marriage

. On Friday, the 9¢h May, Pandit’A. Makadeva Shastei -

gave away his second danghter Sowbhazyavati Padma in
marriage fo Mr. K. Natarajin, B.Com. (Mysore), a.
nephew of Rajadbarma Pravina Dewan Baladur K. S,
Chandrasckhara  Aiyar, Chief Judge of Mysore.’ The
_eoremony took place in the spacions hall of the Bhojana-’
shala, Theosophical Saciety, Adyar, in the presenceof n
~ arge number of guests and relations and was guite in
" the orthodox style. - The atmosphere and suitonndines of
- Adyar made the celebration particularly attructiveannd
impressive. . In .the -evening, there was an’ excellent .
" musical -parformance .on the flute with sunitable nccom-
pauiments. | e : S
O Saturday. afternoon, Mr. and Mps, Mabadeva
Basird, . and Mr, and Mrs.” Chandrasekhara . Aivar were
“ At Home,” ‘under’ thd famous Banyan "Trée 'to the
rvesidents of Adynr and-other friends in order to enable |
them to meet and wish well to the bride and briderroom.
There was n distinguished gathering of ladies and Zrcnt!&
-men of -all -castes and - religions, and - of, different
" Nationalities, In -the abseiica of Dr. Aunie Besant
PT.S, Dr, G. 8. Arundale expressed the ishes of
all present to the newly. married couple and added a few
words of apb advice and exhortation as to their future
1ife as houscholders, . T PN

= T

best wishes of

The weleome features of this marviage are': (1) That
the bride has completed her girlhood, having just passed
her sixteenth year; (2) that .the marrjags celebraticus
were confined fo three days, ard unnecessary extrava-
gunces reduced ' fa a minimum ; and (3) that the parties
belong to dilterent sections of the Brihatcharanam
community,” . S T

‘Pandit Makadeva Shestri “and My, Chandrasckhava
Aiyar sheuld be congratulated on the practical npplication
by thein of the principles of liberal Hinduism in resavd
to marriage. Special eredit is dus to Mrs. Chandra-

wsokhara  Aiyar -and Mrs, Mahadeva Shastri for the
enlichtened views -held by ihew; and stil] more for the
readiness weith .which they have trauslated these visws
intp ~pracéfte.” Mariuges such as these will sarely briug
the day of India’} somial emaneipation nearer.than mere
- preaching.” May the blessings of Tndis’s. Guardians be
_upon all con'cérnell. A :

A PUBLIC -MEETING

‘Takive advautage of the large .number of delogates
‘assembled at Adyar for the Faster South Indian Theo-
sophgcal‘COnfez-ence, the Bhirata. Sam:’ijaf corfvened a
public meeting in the Adyar T.8. 1leadguarters Hall on
Saturday, the 19th April, 1924, at 4.30 p-m. Dewan
Babadur K. S. Chandrasekhara Iyer, Chief Judge of
}lﬁfskgrze, and the Vice-President of the Samija, prc;,ided.
Short speechos were made by soma prominent members
ofthe Samaja touching its objects and varions agpects of
its wori{; Pandit A. Mahadeva Shastri, who was the first
speaker, sald that the object of the Samaja.was to proclaim

whatever birth barring free access to Vedic culture, and
to spread a’knowledge of true Hinduism. Mr. V. K. Nair
saw in the work of the Bhirata Samija the process of
Aryanising the Dravidiar non-Brabmanas of Southern
India.. In the eye of Mr. Justice Ramesam the whole
. life of the Hindu’is affected hy the work of the Samija
: an‘d the abolition of the numberless caste-divisions waus
necessary for the future social and. religions progress
“of Tndia., Mr, Manjeri Rama Aiyer traced the origin
of the Samaja to the fumaus lectures of Dr. Besant on
Social Reform. including that on the passing away of
asle and showed how the work of the movement tonded

. to level Yup the different classes and to safegnard the

principles of true  progress or Dharma, Mis. Adair
. appreciated the work the Samaja was doing in breaking
down .barriers in the way of free sogind intercourse and
expected the -Samija’ to do for' Hindnism what the
"Liberal Catholic Chuxch was doing for Christianity.
Sir T. Sadusivier dwelt on the necessity for simplifying
. the ccremonies and making them moré signiicant of the
traths underlying them, and for throwing true Hinduism
open to Tiyyas and others who aré now excluded from
it. Srimsti Parvati Ammal (Mrs. Chandraselhara Iyer)
condemned tho- present system- of ceremonies -which
were like rubber tyres with no air within. She wanted
more - vitality - put into them so that they might act
‘ag wheels of true progress. The Chairman then made
his coneluding speech, in the course of which he said :

. The Bharata Samaja has only been in existence now
“for about” three years. Already it has done a certain

that Shastras.placed no barrier in tha way of any Hindu of

-
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amaount of noteworthy spade work as will be found set
forth in apnual reports. It has 2535 members on its rolis
and Yas also so far organised two mofnssil groups, and |
many more will ke sure to arise as the mepnbership
increases. It publishes-a. journal, the Bhadgrate Dharma,’
which is most ably condicted by Pandit A. Mabadeva

Shastri, "whose articles. on Teligions rites and cepemonies. * yero hield-during the . period, 12 for the admission of new .

and their rationale will materially sssist {nthe sinfplificay -
tion of rituals. Pracriesl ‘work ig uigo being done te -
amelicrate the corndition of our depressed brothets and to
promota a fesling of tglebance and to-operation among all -
classes, 1f ghe Samaja. has Ilct‘ﬁcﬂw riore” work, it is
because.like all'ycuny Lves it needs time for full develop-
mwent. - In 'seizeral'ways it i8 ap advantage that its growth' .
should zot be unduly foreed hut shonld be measured and
steady. ~ It wounld iudeed" be & serious misfortupe if this

Samaja of purs-should forn ¢ut'to be merely an addition

to-the nhmerous sgefsand gnb.divisions into which Indin .
is' already 'split np. Itsfreul aifn and purpose is far®
different, and that 15" teestrengther and bienden the basis
of Hindnism, by cffering » simple ard sufficient common.
measure of belief, whick while affoxrding to every true son
of the Motherland a firm foothold on . which to rest
himself withont 1ecessitating Lis giving vp any tenet or
practice which be finds. nsefol or jmpurtant,to.hi_mself,
provides also ‘a broad and common platform on which all
true and tolerant Hindus enn meet m zmity and brother-
hood. All that is required fgr mémbership is the accept-
ance of a-declarstion of. very few principles, four -in

* nomber, which may all Le shortly summed up in-the

- Bamaja will be the means by which the existing diversi-

words TUnity, Pority, and Service, It orght therefore to. -

be ensy, as it is desirable, for every Hiwdn, to whatever
‘Easte or sect he mgy belong, to join afso sn organisation
which stands for liberty of conscience, freedom of thonght
and action, frue brotherhouvd and the spirit of active
service. .COur hope in fact is that oue day the Bharata

fies and antegonisms will be reselved. and harmonised
cend -a. United India formed in place of the exisiing

¢thaocs "of condlicting juntérests. Lot ns go forth from this

T

and a Charfer was. issued. Thus there are two.Gmnps,
the other being at Bangalare. -

‘1. Managing Body—There have been no changesin the

persounel of the Managing Body.

of the Managing Body

. Meetings,~—Bixtesn moe

members, 3 for the' disposal of routine matter and one
for solving the guestion, s to how best to render help to
tho ‘members of the depressed class ¢ Adi-Aadbhras ” of
Malagavalll in the Bellaxg District, on whom pressure
was brought to bear by the Ohristian Missionaries and to
‘the Tiyyaz of Malabar.who ‘were seriously thinking of
Ieaving the Hinda fold on adcount of the oppression of
the High Casts pecple. = - s : )

Bhirate Dharma.~~The Journal is ably conducted by1

Pandit -A: Mabadeva, Shestriar, with his usual insight -

into Vedic lore, and his articles on various religious rites
“and ceremornie® ‘expoundiryg them with shastraic antho-

rities, really help and facifitate the intr3duction of much’

. desired. reforms and thns liberalise Hinduism, one of the

foain.objects of the Samija. The nnmber of sabseribars ©

is ugforbunately very low being about 300, especiaily
copsidering the niuck valuable mnatter published therein,
the result of detp insight into and sourd study of several
-authoritative books on Vedic religion. Those members
who are not already subscribers will, it is hoped, feel
‘their way to register 1Heir names as early as possible and
‘help in the wide circulation of this useful periodical,

Finunce (General).—The BSamija has a closing balance
of Rs. 16€5.12-11, which includes a sum of Bs. 69.4.9 ear.

"marked Ly the late Dbiirmika Brahmana Sabba for the -

publication of books on Hindu Rituals. For propaganda,
and other pirposes there is thus a balance of only
Ra. 96-8.2. Lack of funds stand ic ihe way of propa-

ganda, and Jack of propaganda stands in the way of
arousing ’

the enthusissm among the members,

.

Aofmities—A  special class was held to itrain mome

meeting, resolved fo‘ do, ewh of we, fuch work as maYr fpembers to help Hindn families in celebrating Upara.

bring that consummation perceptibly nearer at the end of
the coming year.. o+ . - s
o ¢ g g
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- IIXTRACTS “PROM THE. ANvrar Reropr rons 1923
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C S (SN 3 - .
. Membels :;Nnmb‘e;‘;of members on Ist April, 1023, ~ 244

' .

v " Removal by death ~ - ...

" Admitsions during the year D

*Total . 286

* .. Number on rolls at the.end of the year ... - 285
- S AN S
- A

-, « e

U N ¥
Associate  Members—Of . the 285

applicd for and have beeti admilted as associnte mem
bors, *although no less than 209 members are eligible

‘under rules to become associates. The attentionof the

members’ was also invited fo thid fact in the monthlys
journal of the Samija. PR g

. : v . '

Growps—During the year, a Group was formed at
Coimbatore with Mr. T. B. Bhashyncharyn as Secrétary ;

“

»
t
bal

members, only 4"

yanam Ceremony in $he simplifisd way. The Thread
Ceremony.* of 1he grandson of the! President Mre T.

" Ramchandra - Rau was - celebrated on’ 2nd May, 1923,

under the aospices of the Samija and the Panditjee with
hig -aSsistants, officiated as the Priest. - From the report
of the Secretary, Coimbatore Gronp, il is scen that the
<work of ameliorating. the conditiow of the Adi-Dravidas

. has heen taken up in earnest by the Group. It is highl
p A p glly

gratifying to note that so far one “hundred and ten
families of two villages in the “weighhourhood went

through ‘a purificatory ceremony and that vows have-

been ~taken, that they would give up’ meat-eating and
drink.. A dinner was given to 200 panchamas in the
house of sMr. 0. T, Tiravenkataswami Naidu, ouve of our
memberse This is n very commendable piece of work to

-.the credgt of the Group during tlie very short period of

its existehce.

* Tewmple.—The Tomple vwork was taken up in right
“éarnest only in June last and is progressing satisfaciorily
under the ‘supervision'of Rao Saheb S. V., Kanakasabhai
Pillai.. So,far the platform has been completed, except
.the flooring. The-carving on the pillars for the Manta-

. pawm is in progress. The raising of the walls of the-

Gurbhagriham and other sundry work will be taken up
before the rains set in. The progress is all due to good
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" respouse made by the public to.the appeal of the Samija

for funds and to the untiving work of Mr. K. Narahari
&hastry who has been deputed for the oollwtlm‘ of funds.
Bs. A

Amount exymuded up to 31«1‘2;23 L. 4,253 11 4
From }.st January to 31st March o 1,99b 3 0

T(rtﬂ .

Eaiuuca on hand avmlablu for future,

work . o },‘}‘J’Z 011
_Amount of promises to Lwe vealised ... S 1400 -0 O

 Total .. G300 00

PIe————

f{'urﬁmr mount that W"*-]d Le req\um»d for the cmnple-
tion of the work is abount Hs. 3,000, T4 is earnestly Impux

‘that th the help of the gensrcus-hearted memnwr\,,

- and the public, the money required will ‘(ve fortheoning
' w:thout dxfﬁcuhj :
: Stnrwwwu

"frwi ary, Bi’mm:fa hmﬂu‘]a.

BHARATA SAMAJA
MOTICE

All memhura are onse more remzcsted to intimate to

.- the undersigned the changes in their addresses, when
they leave their places permsnently. Some covers -

receutly issued to membors - have been roturned ‘hmurﬂx
- the Dead Letter Office.

Members are also requestéd fo kmd}y mtmnte {o the -
- undersigned any deaths kunown to them thab had taken

place among the members of the Samiija as thers is no
itkelihood of "ett11)<r the information bv any other means.

?ﬂEMEﬁFREHEP

‘The numbey of Members in the Bhiunta Samijs en lﬂth an ‘

19 4, was 289,

PAOGRESS OF TEMPLE WORK

Amount of Donations recsived as notod below T 13,597 8.5
Misccllancons Receipts (Bank intorest, ete.) e 430 Y 7

S

" Total L. 13027'10 ©

Of Qh:s a 5um qf 89. 9, 171. 12.4 lm* Lcen spaab as di«teﬂed bc)ow
leaviny a2 balanco of Rs. 4,87:} 14-8.

L Rs, a.
Poundations .. .‘_ Teen e . L2371 2
Busemeat in braat-stone . P 2,988 1
Well . ore e ..Z T e 128 13
Superstrocture ... C e e 2,090 14
Pay and ullowances of ’\{r. K. Na,mharx Sastry ... 1621 0
Printing charges v e PP 02 2
Stamps - . e e v e 1113
Miscellaneouns’ .., e e e T e 85 &

Total .. 9,171 13 4

6,200 14 4

Rs. A, P, |

LT ST OHCTW

The progress of work under “Suporstructum" is shown i in f}m

~ sabjoined statement,

Yo, e No No. for which

Iten‘.‘oi W QYk‘ required  received dcs:;:rﬂlfm és‘ incomplets Remerks |
PP .
Mantapaur Pillars 19 11 4 7 :
Window Pillars 6 4 -G 0 *Touching up
. R D required here
: S T , aud there.
Corbels 12 ) @
"\’mduw Siils 8 - 6 5 0  Tonching up
. : - : required here
oL ) . and there. .
Windows 9 d a & Work bepun
: ’ s fow days

 back,
8,000 stoek bricks ?m.m Been applied for and are expected in 4 or
& days und prienyemenis grg b—n, vaade to start tho Masonsy
work it shout 10 days. ’ . :

B

CTEMPLE FUMD

o The following paymante wee seknowledged with thanks:

Nagp R ’ Puacg I TRV X
Amount previousiy acknowledged - . 11 394 8 b
Well-wichera " oo Forpkollu o 100 G ¢
Sympaihisers . Yendsgardi e 118 0 0
Pr. C. Ramakamath for S:nn‘a!.x : . ’
Bundaribai e Tellichery . .- 200 O O
- *Wr. A, Rangaswarai Iyer - o Madara . .. 100 O O
Aunnvtm,ug DNonations o ‘ 178 ¢ o
Mr. A8, .npm;al‘xl‘enw‘m ’ Lhimavaram .., 23 0 0
Anon)muuu Donazions ., 105 0 ¢
Dr. C. Ramakamath for f:.mna,u R .
‘Sunﬂanbax . e Tellichery w0 200 0 0Q
“Mr. A, . Sesha Iver ©+ a Cnlicut e 500
. P Damodaram Pillai - wae Gozngalore .., 0 20 O O
Avnonymous Denaticus. - [ . 442 0 0
My Ananthepsrayava Iyexr 7 ... - 50 0 O
5» T. Venkatnrarninh B s 5 0 0
»s 3. Subba Rue - T .- Furasa apnr ., - 25 0 O
+» Ol Bajnji Dheveji e ... 10 0 06
n G Avabadas F RN Fqlnmta . i 10 0 O
<2y ¥e Nurasimhazao Naidu, ... Navagapar 7 . 10 0 O
5 A YVenkaiaraman . w 10 00
. PoRama Rus - ver o ) 10 00
A Friend ’ <o Eivasamadenm .. i 00
Mr, B. Srinivasa 1)«;;:“17- e - " ) 10 00
5y J A, Fernandez C e . ’ 5 0 O
,» D. Kristoamachar - e e 5 0 @
Anonymcus Donslions e . 152 0 O
Mr. 3 N Ramaswavii [yer .. Trichivoply .. 10 0 ©
Srimati Ohellamuonl (Mra, M. N, : :
RamaswamiIyer) - Y ., " o . 100 0 0
Ancuymone Donations - S e - 00 0 0
Mr. 8. Balasaukar L ose Murutera 50 0 0
sy Eu M, Chakrapani C’hetmm co  Qoimbators L. 5 0 Q

13,507 8 B

C. ‘hruamm.\vu,
. F?lcre'a:’y, Pumt«: Samija

168tk May, zém '
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NoTE: The Editor regrets that o/mng to his illness nd

absence from AdJﬁr there has been a ’fwaj in the issue of -
. Ltke Magazme. - . : - .

r——

DFDIC‘AT]‘ D .ulE’ E

'IN our stzuds of the ‘ancient proces offspirimal:

reclamation of the unregénecrate and, the fallen,
known as Shudras and Vralyes, we, have seen that
that process consisted in zmtmtmg themn into the
path-of regular spiritual culture, In the sarlier ages
when the spiritual calture was more real than in

‘later ages, the orocess consisted in initiating the
aspirant into the read lifo of Dilwha or self-dedica-

tion. Later on this life of Diksha took a ceremonial
turn and lest touch with the real basic life.  The

place of Diksha was then taken by processes of
- ablution and phyhlczﬂ austerities of a severe type

which kept away the aspirants, so that in these
modern days, Hinduism has cnased to reclaim the
unrogenemto and the fallen. We who wish to

revive the ancient process of reclamation will do’
well to get at the bagic realities u: 1derlymc the life
- of Diksha or self-dedication. .

These basic truths of the. life of Diksha may be

~derived frome the invocation offerings of the Vedic’

ritual of Yagua-Dikshe. They run as follows:
{1) The fire of well-focussed will, I offer to Thee.

(2) The fire of well- focussed mmd a.nd memory, I
offer to Thee.

(3) The fire of well-focussed thought and u1159?~

(a) To the Prayap‘ah-Manu I offer tnese.
{8) To Agni Vaishvanara, I offer these,

- (7) Let every mortal seck the fel Howship of the
vame Lord. Every one wants power ; log
him ‘seek to increase the Lord’s g!m‘y——-
Thub I make this offering. -

Of these scven invocation oﬁerm%, the ~evemh

the lagt one, embodles the ultimate aim and purpose -
- of the life of Diksha or dedication.  The othor six

form only the way to that final gozl.” Let us now
study the full ‘meaning of the seventn mvocatlon.
It comprehends the follnwmo‘ 1deas: S e

-{1) The aspirant is one wha, havmgr realised the .

mortality of the physical existence yearns
to attain a state of 1mm0rtaht;v, whv'h is
kis true being, -

~ {2) Such an aspirant is taught to seck thé fellow-
ship of the Divine Lord. He is. made to
“know that he is of one nature with the
.. Divine Lord and is therefore capable of
‘being His saﬂlm or fellow-warkaer. - :

(3) Tha.t the aspirant is one with the Divine Lord
and possessés all the Divine potentialities-
-is indicated by the wish every one has to
attain more power than he has. .This indi-
cates that every soul possesses the power
~ of infinite progress and io rlse to-the

. Divine level. :

(4) The way for attaining this infirite proﬂ'rp

m\g;-.,, ... lics along . the line of work for the increase

AUy onef the Divine Glory, That is to say, the

standing, I offer to Thee. - ,“ ORI C "M'srlmn* should study the Divine plan of

‘(4) The fire of well- governed speecrh
to The@ \

Lm

2y LN - ey .
%\{f sty “afre . - .. g e

T, evolumun and try tofurther the working of
1@ plan by co- opemtm" in thP plcm ‘

. "*' &1‘» L. - __,;:5»»‘—; cenmae % -
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These afe the basic truths of the life of Diksha orvf
To attain success in this life of dedica-
tion the aspirant chould fulfil the conditions em+

dedication, -

bodied in the first six invecations, He should furn
away hfs will, his mind and intelligence, his
thought- and understanding from the temporary

concerns of mundane life and "fix thein -on” the -

" Divine Lord and His plan. He should dedicate
" his
as manifested on’ the physical plane of being as
“Prajepati -and- Manu, and on the subtle plane of
" being as _Agm-an':hvanar That i%. to say, he
- shonld carry the spirit of dedxcatmn to a.H the
" realms of being w1th1n hlS reach.

This, in es sence, is thc Jife of dedica ‘n'{m.: Itis
said that'a Dikshita; one who leads sue
ed life,: c,houl\d not eat meat, should avoid
qtlmu]»mrgr food such as prngem things,
sugar. and wine, a(ﬁmarrw,
from sexual lnd&llgencm,- and shmﬂd eschew all
untrut hfﬂlnoss ‘ : -

all

salt,

e whe leads such = hfe of DzI\ sk is said to he
"a true . Brahuviana, whatever his caste: and his
immediate duties in this world are summed up in
" the three debis due to Pitris, Rishis. and Devas.
How these debts ';3’0 to be 'L'scfh“‘ged hag been fully
e}.rlamf*d in the pages of this magazine.. Briefly
it censisis m remmf; and bringing up a- virile
progeny, in-awakenin and ad\'amnw ‘chp »pmkm.l
- iife .of the cummwxit and "in manipulating the
forces of nalure as to conducs -to the organic
b*owth of mern and fellow-creatures. .~ .~ )

o

Hoyo

It i3 the, uutv‘ of every s

No eff'on 1*1 thls‘
lﬂst

1recucm, however smell, is ever

’fE]T TPY"‘ ’\TUIC A%I

A IPC”’URL
T A, ‘.Lxumt,v

]ﬂ’ ;’A ! S.\arm

{Iu dealing mth t}u, one anary Veda tngnigled from the

. manvy derivative Vedas, this lecturs eiteg the texte relating to Lhe’
snbjett which in my lecture on “Vedic' Relizion and Hiodu
Reformi™ publiched in the last two issues was wung sup ported by
such toxis, Referenco to these texts will'alse be made in dealing
-with the gpesbion raized by n-member of the Bhimta Samija ae
to-wh
" the supreme aIlthU!lt"»j T

, Co
. "hmu Rr.n(,mm "AXD BIN U'IN 'ruu‘m*m

R lf Hu‘(}wam =bmud he wh at 1f pmfpvseq to L,
namely, » trué embodiment of Dharma or Vedie Reugmn

all Hindyu institntions must be based mxﬂu‘.n or indirectly..

on the Vedic liaw, or must be in cotiscnance with it, hut
never directly or mmr-nﬂy opposed te if.

for ‘instance, the justitution of caste; Mest of the

orthkodox lindus uelieve that the instituiicn, even in its .

prespnt form, I8 based on the tes chxm.f of the Veda, nay
that 1t is prmmrnlv daght in ﬂie Ye eda az,d iea cuxdmal

L e R . . Jp "

whole being to the service of the Divine Lord -

a dedicat- -

‘sheuld abstain ¢

“defiped as

1*‘1’51-:& aapmmt to con-

P ”sa‘me &5 ‘})ha;mix what may be ch
formao this lineof dpdy-“teq life as far as possible, = & ’ 3

)’ff HT\ DT 15\1‘

, tbe literal meaning of the word, wa may
- of what its wider senze is.

. m_,\flf

c in the tnlew of *hn %nu,a thc Veda is not nwnt;uncd Ry

- Veda would embody. $
. braces within s srope ﬂm = Linle uaiverze.

Liet us Lme B

K

doctrine of the Vedie T\ulwmn.

part in ihe' Iife of the Hindua. "Tn cno sense it is co--
extensive with Minduism, beezuse Hinduism is made np
of rules aud regulations of ¥arna and dshrama, and the-

ipstitution of mqfe enibraces . all these rales and vegula-

tions. lu s.pxtp of the many apparently invidions distincticny
involved in thr mshtutmn, its sdberonts Incloding even
‘the sufferers under s refulations ook upon it s a
divinely ordered institution based on tho °m“um"ty of the-
Vedas and other shiistrns.  Brb wow and again this view

" bas besn (lll(“iiﬁﬁ“ii by Hindu philezophers and religious.
“teachers themselves.
~aud not a few of the later religions reformers have

- We all know 1hat Gautama iauddlm.
ruized

their voice agninsi’ the snomslies of the institution as

found i theiv: days and bave lounded religions seets in

which distinotions of caste, are entirely ign pored. Some-
modern eritics havs attributed to the mutp system all the-
evils from ‘which the Hindu scciety pow suffers. 1t is.
therefore well worth our wkhile to \thd‘f the trus relation
between ihe institution of caste and the Vedic Religion
on which it is said to7be based, and to ascertain the
undexlying truth of the m\hiutx\,n.

L . \

Lo T War s Vepre Ré:r.n‘;rbu ¥

2. 1 may fiust of all delive” what is really meant by
Vedie Religion. It is the universal religion which lies.
at the fonndation of all ‘religions. lu mylecture on
Dharma (Vide Liharna T)a"fuv Vol I, pp. 185—143) T

set forth the main truths of universal religion, by wag of-

explaining whot Dharma iz in itself. " And Dharviuz ia
weegert q;f &% the law laid down ia the.
‘«. eda,—~tﬁ1€v law of progress tzm;fr’s to 48 i the fﬂl'm of a
ommand ; and thereforc .ihe true, Vedic Religion is the
tlled universal religion..
So that, in this.context, the term Veda must be nnder-
stood in s Wider sense than it has in the crdm'\ry PEET.ON
The Veda cannot beré mean ouly or all the Sunskrit-
writings that have come down to us under that name..
The term includsg all the rmg:ami teachings on which the
great religions of the world are built np.  If we look at:
form seme iden
The word Vedn comes from
the root +id which meuns fo fnow and also to atfain; and
4he word means’ that knowledeo whidh conveys with it
the attainmerit of the thing it relates To.
therefore, Veda reans the Lnrw]udtr@ of the Self, for to
know. the 8Sdf is to atlaic the Ss1f. - \.;hc Or zmna) Veda
is knowledge par-eacellcnce, the an\rh‘dg:e of the Supreme-
ard the w ay. to realise that' Sclf. It would embrace
the whole hoay of knowlcdge concerning the divine
-stheme of evolulion avd the ruJL of supreme attainment,
This knowledge is reached by tLose who bave by a long
dtacmht'e and onlonre realized their highest Solf and Hm
facts aud- Faws of the worbl-evelatiny ; Cund sueh n kaow-
ledge is- full er, partial sceording as the individnal's
attainment is full o partml The highest and fullest
he Divice Mind itself whirh em-
{u this wider
gense of the ferm the Vada cmmpn]w.;d.‘, ol the gemmine

“seriptares of the world-religions denbing with the Iaws of

world-avolntion, with ﬂm_law&s c(mw*mw* the future
conrse of human evolution, sud with the pqth of holiness.
leading to ‘the supreme geal of evelution, Thisknow.

_ledge cannot ab present b reac}ml by us by immediate-

It is indeed & vital .
- factor of modern Hindnisw and plays & very important

Prmmmh .

. appear; and. 1
. quedt additions and ;fhstort,mns in the shape of mtuals

“:a8 ynight be foand NECEBSRLY “For their immedizate spiritual
" These - triths, having . passed throngh the

 religion.

«.‘f st dnaxuqt some of the rehumu

percephon or mf»renca h'um oinr prmmf and pvs? e‘merl- .

ence.:. it comes to us by revelation. Wé¢.have to Yo arti 36,

eniturs attamad ‘the pawer to voad bhe dn’me mind: .
miture,or from, the :Divine Lord of .the world Himself,
who . déigns sometimes o ('ome down to our levél to toach -
s traths which fe wannot know by ‘ourselves ‘4’ the’
tims.~, We have recwived such high fes chings froot Lime
< to- timse ither from the divive sages (Rishis) ore frsm tha-

: Divine Lord Himself ; and different pet*plﬁ have received "

them at differont, tunes, each time just as rauch as has'

been Tecessary for their- jmmediate advance. and'in the

“form “best suited for the time and the people conddrned. -

“The' triiths so; vvaaahc Con&ﬁztute true " edlc Rohgxm

‘ Ac Basts oF }\Nmrm“s '
¢ “There is daly ong tru ‘i/edm one nmmnfm b(‘dy i}"
‘dopn from . which - ita mwta&mns, tliose: whom we ‘call
Righis, giveicut to the people new and then such fruths

}arl"‘\nt )
minds, of the people not quite so” enlightéried as the
Rig} his, bave assumed different l()“ms in H @ long lapxa of !
time gince they were originally. taught. W’xth us, Inde-
Jhw ang, one form which l‘esn or;mnal te Phnm hive.
‘shgnmed s that formulated in ownr v Ve as'dnd £ Jm-*txs*
the other-forms which they kave amume,d ave the systaws
nowin undér- the  names of 8 hya, ~Y0r.v“1
A n*ra, andise on, Wher. the tm,(-\m‘frs are ﬁrqi given’

v appeal best to (he peopie concerned ; bat inscourse of -
~ time those batiz traths retreat inta Lac;-.grouud or dis-
then the outward forms with many snbse-

fmd socnu-x’ch'"eus ihstitutiony: become . predeminan

: features in religion. *AWhen® the raligion of  people st

“thus reduced to ‘the observaace of some outer lifeless and
~even abomindhle forms, a great spiritual teacher appedry

“pi the sceud and resfores unce more the'true spiritual.
‘He coudemns™ the current (~orrupt practices "

which have ‘erept into the national lifs in the guise of .
religions instifutions,

sorving and thus poark & new'life ints them.= The g,rmt

« teacher who did this werk for Hinduism at a fime-when
* it bocerme a mass of lifeless forms was Liord Shrl Krishuas

-~ His teaching embodied in the Bhagavad-Gitd vas a pro- -

nugmuq ingtifutions of the dm{, a!;d that teaching’ pnm'od

o 2 pew life into the Hindnism of the day. LAl rel eligions 7

. ; .ara subject to- s

‘the ]onrr Instory o[ Ilmdmam., R

ch changys in- the long lap@e of time;,,
“only, the process of ehange ¥4 be traced nore clearly in

' Tm‘ Ow thx AND Dzmm A\'D I‘IIE 3\1;\' e

4. Ahcordmu to our qacred gra,dmon there emcts one

tme Veda of wlnch the extant So-called Vedas ave only*

N f of God Himself, .

‘moré or less corrupt represeutatives. T'his may seem to

be a very astounding statement as -coming from a believer: - -
Certaiply it rdns counter to the orthodox.- [ |

in the Veda.
‘beliet that the Vedas we now have are the m:xgmai‘ ward
I fecl therefore bmmd to prove my

statoment by satisfactory evideuco.” It is a rm'oguuod

K‘}‘

ot to & poople, their attention is :Lrevééd ‘to the funda-
“wmental troths of rehqmv elothed in form.» “schich may

Aga: r&a, e

He e\}‘iIMIh the’ underlymn trutl;s, - "
caf tha practices and irstilutious which are worth’ pre-. .

practices and sociol -

-~ - ' .

e

,mle of mterp retation - that the=temhmg of the Vedm o ? 

“the éne’ ovigiral- V'eda.,
an, Baramw worl recordin:

 Howld Vi falty dofe sed :the, £
sof the -Saéed Tradition, the Ttihass atd the P

from ‘those who have by a long conrse of dis¢ipline and | gl xwmgmm a4 ageiR. Ina ccrzz'danLeyMth fihha I’lﬂe

1 pro: caad to” make some quobaixpus “from. Pugands and
AtihAsas in support of-my statement-—ag to *v‘mtﬂra veal
-Veda. js—which may apply to all the veceived Scriptures .
~of the -world,” Our sacred tradition spedks®of the one
:primary gending Veda and of the’ wany derivative Vedas::.
_wvhich Have pgrown out-of that oneoriging 1 Vedd. Narada,
“the we‘l-nnown sage; speaking of the one criginal Veda -
and. the ‘many’ dm*xmﬂtwe Vedas to an-asseinbly of sages ..
“which ofica’ gathered round him, describes the owlgvn ard .
~'the pmpusem" the many Vedas’ and Shastrag arising from, .
shall now cite a pa &saﬂe from
Ais.address o the s'zgeq and -
be,u'mcr on t his pmut ~The

A

1‘ I8 &!‘S‘Wel’n fi) (1’38}1’ ({Il@ﬁ;u)ﬂ&i

,-wgmsm‘cq mt?m H‘I"FT*!T Fud '1
u %f&m&:ﬁi :ng?aw T
Eecd Eﬁ“g?f IR a*;’ SN

,',;f-«nr{éu.. e FeRwi: SUETI
) Y AT AL i S

""'-,i‘w'i‘zm’ T A ZFWH f[ =
- ST gaet m%w graﬁ.;
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BT . R R R
AR A wgRefa e | S
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" Vasudeva.

" uo douH m:pel]mn— the damness of ignorance.

: c(muein ng itself s,o]cly w1th the VdSlxduu “It is started

- Yugas come mto E‘ﬂﬁte'lc“ averywhere derivative Vedas.

“.ra, Kapila, and Sauitana the, saventh,

. seiences snch s Sabvata, scomypiled the  shastea called

" The ecternal Root-Vedn is accessible only to the highly ‘(

“Great Hoot of the mighty tree of the Veda, abiding in

- branches, O Yogins.

Hear ye all, O sages, tlie Veda'called the One Path ;.
for the attainment of  liberation therc exists, indeed, no-
other Path than this.. Hence fthe wise speak of this-
under -the nome. * The Ope Path™.  This. verily is the

to qualify themselves for the supreme Dharma and to
. attain their objecls of desire, the Lord gave ont the

gpiritnal shistras; such -as Sitvata, . Pfuhhkam and
‘ : » Jaya and propagated them through qam;{ushana and
tho Supreme Being, the eternal Brahman known as - :

! Tt 15 onbelliched with supetb invigorating - --others who 89uwlxt the \.ell bieing of all wor 1d.s
maxtras descriptive of that Snpreme Being, adwitting of _ € S . ¥ . w0
'les- This has behn said by I t' d

y way of in rod uchon to lmma-
S S s Ve (0 s Yo Snsia . vk Il ot P il o
them . 34 4

#

gystem of temple worship.- But this applies to all b} stems
of religion current, amorig the Hindns. Five
ystemg are most pmmu‘ent, fo: will be seen later on, -

in the Krita-Yuga. In the ’h-et.}, and the following

(fiqu*gj ) relating to other Dovatas. . This Veda is the -

Gient Rool of the M)ght; VedicTres of which the Rig-
Veda and other Vedas constitnte the trunk end the - . :
This Veda, O Dwijas, forms the 5. To refer bneﬂy to the mln,nt pomt woxthy of

Root Veda because it mainly treats of the one all-present.
God (Vasndeva)'whois the Root of the Universa. This
Primary. Divire Law worthy men steadily follow in the .
first - epoch, the Krita-Yugn.- Then in the Treti-Yuga
people chemqhuw deqmq of various-kinds, and being
devoted to mixed mealq, all abandon the Orlpmal Eternal
Law. Then the-  whdie eternal Low” m<appvdrs, ‘)Dmg -
withdrawn by the Liotd Viasudevs, who then in due sime
reveals it- Hirself to a worthy pci‘hun Thus was it
learned by me of yere, O sages; }rv the White Istand
{Shvet adupm) ‘ o : S h

Sang, "undt.sumfa, b.umnn,rbmmmhm ‘Sanat-kumi--
these are the
teachots and fellowers of the Ekanti- ]J'haxmft, the Path .
of single-minded’ Devotion, - Marichi, Atri, and Angiras,. -
Pulastya, ” Pulaha, Kratu, ~and Vasishtha . of mighty
power, these of vaiiegated crasts, and also the Svigem-
bhuva Manu,” worshippsd l‘mxa':l‘ a, the Lord of the
world, by a mighty fapas for a thousand divine years,
and at the end a@ thess elght “sages were dely tanght .
the Root:Veda. Aud for the. baucht of the worlds, thiose ’f
Rishis, baving sven the.Hoot-Veda and other spiritnal =

Tur I na H[Nm SYSTI«Ms 0¥ Dbcu’m\hg

theme.

(q=eg) as it is

Being and the one Path of Liberation, When»e the Veda
itselt is called the one Path. (Q-'Tzﬁ) It lays down the

the realisation of chsurleva, the Immanent Divine Lord
- of the universe. The, scnptureq treating of othcr gods

ave -only deriv fmve or modlﬁed Vcdas (famreaz

ing only of bye: pathu leading to temporary bl.‘-ﬂ
R1g~Vedi -and obther sumptuml writings constitute the
trunk and Dbranches of the mighty tree which bas grown’

out of tlw RnonVnﬂq

Krita-Yuga who 'webe pure-in.miné and body.
ﬁpu‘ltual life got mixed up with material and worldly
- longings.
. known as Sankhvs, ¥oga, ¥edas and Smritis, Pasupata,-
and P mchamx"a* as well as’ other religious systems of .
the world, arer meant . for -peopls of impure minds,
teaching them how to qualify themselves for enfrance cn
the one Supreme Path.  As to the value of these

: of-disr-i"iiba and culturh, the Mandbhirata says

'"ﬂ%?f AT TERE ¥ g el

Tantya. Similarly, having learned the' teachings of the
Root- Veds, Manu and cthers-will compile many, Dharma-_
shiistrag secording to these. tenchings. ven of other-
shastras, this. wd[ form tin, sOUree. J'n this Veds,
Dharma, Kama,; snd Avtha ave treated at great-length, .
and liberation also is indicated thereatter.. ’l’h)q is }th«x g--
-fore the gre.ﬁesﬁ essenCe of all the sliastras. ‘

S R _',’.%%

A - T . .

Then the sagey -X\kbdv—.,‘; S C T * * '
~ %0 Lord, versed in all qlms(,ms, kind to the refugees,. ’ ) .
by Thy grace have wa learned this wighty Root- Veda ‘ , mg T aq’;}g ?ﬁﬁmg c.QQF[ l
and kave known Th Fglory foo, &xtullpd in all worlds, - - Cooa
. QIR FAFE G TR |
7 i ﬂ"“«'-avu SEEGIRCEIV
i ST Rl A, |

enlightened ones. How “can, O Lord, tbis * Dharma,. B
which s pzanmced b, the metu-.s, be wauhld by the :
unenlightened, who sre JIXIILQI”‘%-’(}. m L._tG gwu? ocean of

* mundase life § o Lo < , . :

Naradn answers:- - ST ’ f'ng HE :{qu;{ ﬁ'rﬁﬁfrﬁ = 41 3'1' l
K Lxx’cﬁr 0 sa768 W ho *Pe{r the walf are of ell.the worlds 5 Wr‘; e LAt
Lord Har' Himself thought of. this’ at frst. For the - T i Wg 'Tq Wﬁ F}
benefit bf those wha; abandoning the SUpreme Dharma,. . %Tﬁ'ﬁW]’i é’ﬂ"?‘}’a" T]"EZ}TL‘[G% a4 }
resort to mized Dharma and then again sesk with faith , e ’ . :
and devotion to rise fo the orlgmal s‘uutns, and with & . S (3]’]’. 30") 3., Gcz.fl_:;

. P

view to enablmw the different varnas or olosses of devotees

: respec'tnc “philosophies and - seriptures.
-verily, do not thus recognise Nirayana as the goal of all

- Agama séstra, whith'is- spucmliy concexm,d w1th one .

of these

notice in the above: quotatmn 5o far as they relate to our -
There is only one eternal Veds, the Root:Veda.

llcd, and it tréats of the S uupreme_

original or Boo* Dilaxm"u (g‘rﬁrqq)’ the path leading to .

tx cats
The "

The 1O%0 LPI"ixl’l] Path (;;-—ﬁqq) .
was meant for the- wive. s and enunhteneg {'q ,w) devotees -

and was dn}y trodden by.the pcmple of ﬂ]n golden ageof

I“ the "':v*ﬂl mew

ages that followed, ‘nimd aud body beun‘m 1mparo and

"The -ive - “systefus ‘of discipline and. culture .

e o A ) o

vﬁﬁ‘?@?——. T

“ Sankhyna, lorra, ancharatra, Vedas and Pasupata,
know these, O royal sage, as, different’ systems of
wisdom and culturé. In all these systems Lord -
Nardyans is recognised as the goal; in the light of their
The deluded,

culture. The wise ones speak of Narayana-Rishi as the.
anthor and the goal of the Sh&stm and declare that there
is no other author or goal, Sarely, Hari dwells in the

undoubting :. Madhz-\a d\ 2lleth not in the sceptic and the

hvpercntxc .

-That - is to sm, the Vedlc the Aﬁumic; and the -

Sankhya methods of dxscxphne “nd calture, corresponding

to the Karma, Bhakii and Jnina mirgas, prove efficari-
ous, 7.e., moduce theif intended effects, only when people
follow them in the right spirit. It is only ‘when the -
devotees of these dl‘sﬁlphnea look upon them as reflections
of the one original Path, liimately leading to if, that
their minds will be pr epared to- receiye the Divine Light .-

whmh illumines the one Path. ~ The bwob (Hlﬁliit blmdcd .

by prejudice) regards’ hm éwn nethod as the frue and
tlie only path, while tLo sceptic and thie hy pereritical

- believe in none of these methods, donliting their efficacy’;

sach people only build a wall round then' mmds ‘Leepmg :
out t'he Dw me Llcrht from- ﬂlummmw them

- p.,'
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8, An ;nsmht mta the o}gA main Path taught in the * -

"one! Root-V etLL may be obtaindd: from the Bhauax ad- -Gita,

in which ihe Diving 1La¢htr hag révealed the Path to
the world through Aer:a v Toreth e Yoga taught in the
Gita 14 xdcrhf‘ﬂi with the (mf; inal Liawe (z&a:q 3 the One’

Path -tmmht m the Roaf 1 uf‘l, as the fcﬂlowmg passages
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March, 1924

[ Desk Si-“Your letteh of 11th Mars

n 6-10.) -"six papcvs e bookléts m

iohed therein were received by
e death of my brothier's wife
dusiy- L could not reply in

-mo in time.. ‘Bub owi
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1. On br-_pafg*e' 16,." Vol
gbruary and M
e Vﬂdm for:

maRMA - (for

55 - Vedie religion,

Samd) there .
“this” the. very, ‘
fould it not be therefore via
“Vedas and incorporate tha
7 Bhavat Samij P o S n

Verdadat
: .h?&gﬂ)« \31

onsitted,
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2. Arya Sami ja~his ! done miuzh we
- Vaidika Dharma, and to’simplify the ¢omplicated Hindu

. IRER gUSTE: STEOn: WHEE

o : ,);i}harlg;;a.;' Bhiérat Simai- also” aims .in purifying. and
) e o - ST __simplifying - these, rituuls. . Would it not theréfore,  be
Uy qqf‘ﬂﬂﬁfﬁrﬂ‘_ﬂ‘:‘ﬁlﬂRMUI]';’rIq»{ S bettlj:f for the Bhamt Samij to take up thczsiiupliﬁed
R S o rituals of Arye Samaj, and ‘modify-them where (if) the
F{ﬁﬁq HEW, 94 AT . ‘H?l,‘]"q?—f:- I are found contradictory toVedic religion ? ( ) ¥

O gl e TR

3.. The molto of the Bliizat 'S;Lm;lj_‘:ié;‘; Un'ifj',, ’Purfty,

~3 . - N . e - . : -
fprd Sérvice ", I think the +opd unity implies that it is

. SRR g
- g e eRl

_anity if tlie simplified rifuals of drya Samij, are adopted
.o pwdet with certain modifications wiyére necéssary and explained
3.56.5 . 08 liberal and Theosophiéal spivit?, - ° = :

ta T, b

i
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w7 IE you please,
- - in- the .next’ ssie of the¥ Bitadary  Duxiya provided
7. there is no objection in doing it. :1f there is any objection,
©.2 . they may be answered by letter.. o o

. wERed R R g aan it
aAFARTET S Fe
. SR ROgTY: \ﬁﬁﬁ‘?gﬁ A |

o1 pat these guestions, beeause I am a member of Arya
‘. Samdja (as also of T.8. and 1.8.), and as such an
-7 advosate of Vaidika Dharma. - But I want’an exposition
e > ~ of that Vedic Dharma from a Theosoplical point of view.
"/ Besides, these.questions will enable.me to know the
- difference between the Bharat Samija and the Arya
.. Bamiija, and also the fact that jif the idenls of the two
o . are contradictory I shall have to resign the one or the -
- other,.. Hence I solicit an early reply, o ‘

B . + . “ . . ’

by
h g

JUNE & JULY, 1924]

if any of cur -

by 1924, with the

. ard leaflets is enelosed in -
o Cteg, gnd’ Re. 1 annugl subs.
o raceipt of ansivers-o my follow- ' -
Teriticism, tr

Hindirism claims

ofthe Bharat .
all; and

liof in the
'ts, of the -
k in p_ropoux’zcﬁng

- _xfiti_a;‘lls.k The .Founder 'of the Arga Samaja has left .
. NN SR A ‘i“ben;'u(ti‘ hml' “_“,Panch _)’agn’a. Vidhi®” (ineluding Havang -
. ﬁiﬁ"ﬁ'}’ EACLINRE f F[H'*'{[{:Eﬁ?-i:qq;‘ﬁqg;;.( RS S and’ Bandhya) and - “Sanskara, Vidhi? “(inclading .

.70 Upnayan, Vivah and fuberal, ete, ete.) basedt ‘on Vaidika

- intended to unite the' Hindns. Wenld it Aot tend to |

theqhestmn mayt:_ki;qdl);'lse ansv;'éred . " Vedas appears to be dve to.ithe fact (as

*
Ao <!,

BHARATA BHARMA /= s
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.

' The second lettézq-.‘._l,?ated\. . HR Aprid, 199;1

- Dear Siy,—Thanks for your letter of the 12th April

1924, which has created some misunderstanding .in my
mind. Hence 1 take leave to write to you again in detail.
My point was not the personal views of the Editor of the

"Bairata Duarya, but that I, beiug o member of the Theo-

sophical Sceiety for over twenty years, and being a student
of the Vedic Religion (which I believe to be the pure

Hiudu religion—1.e., free from the later interpolations),..

welcomed this movement of the Bhiarat Sama), origivat-”
ing from the Theosophical Society, under a halief thdt

under ‘its auspices I shiall be able to get the Theosophical -

and occalt explaunations of the Hindu religion as laid down',
in the Vedas and the hooks based on them, The Arya Samaj
gives intellectual wide of the Vedic Religion, ns judged
from the so-called Higher Criticism. - Naturally I feel
the want of the ceeult side of the Hindu religious rites,
ceremonies, rituals ‘including Sandhya, Havan, ete., ete.;
and I believe that if ocenlt side could be added to the
Vedic Religion as . purified by the intellect or the higher
ruly o greag service will be done to Hindunism
—which will ‘make it the, Universal Religion which in’
Fact it already is. : ’

- > + »‘ a2 _’.‘-_

Now with the inauguvation of the Bharat Samaj, it
A ug ;: ! b

was nataral for me to expect (sipee it was meant to

liberalise and broaden Hinduism and sivce it sprang fromnx-
amidst, the Theosophieal Society) that Thecsopbical and .

Occult light will be thrown on our Hindu Religion in-
cluding the Vedic literature, but 1 was astonished- to

find no mention of the-Vedas in the principles of the .
Bharat Samdj. It waik for this fact that I wrote the ’

former lelter to you, for my idea is that a religion (as
against Tar ReLierof wkhich j based on the personal
knowledge gained throagh YVoga Vidya as symbolised in
the Theoscphiral Society, Gnostics, Sufis and Yogis, ele.)
should be or rather is based on the Teachings of Tts
Founder, or on the Book as'in ¢ase of Hinduism, @ For

_ every one eamnot be a Seer, and he has 1o accept the

teachings as given by the Seer. Even in the Theosoph-
ical Society, we acvept the truths ‘which we ourselves
cannot see, on the statements made by, a certain seer—

not that we are compolled to accept those statements,”

but because we accept a certain person to be a Seer.
Should we not thén as Hindus accept the anthority’of our
scriptures. . Bhéarat Samaj has ignored (if wot actually
denied) the Vedas,. as i3 shown by the omission of the
mention of the Vedas in the principles of the Samaj. It
wus for this fact that I enquived:the reasou of such an
pmission and qaoted the viewh of the Bditor in which
he said that Hinduism is based on the Vedas, - )
Your explanation c#®ios cmidsion of the mdation of the
fon say) that
Avys Samaj (which accepts the Vedas) is restricted to
Hindus end Indiuns alone, while the DBhirat Sawaij

(which igneres the Vedas) is infernational and is:pre- . .

poared to ndmit persons of any religion or nationality,

- Yes, Arya Samijis certainly restricted to Ilindus, but

not to Jodiaus. It admite men of any nationality into
its fold, but only after converting or rather sdmitting
them into Hinduism. Does Bhirat Samaj propose to
admit Non-Hindus into its fold without admitting them

intc Hiuduism, 7.6, while they still remain. Christians oz -

Muhammadans, -ete. ? ‘Is it Tor their sake that the very
basis of Hindnism—~the, Vedus (which the Kditor of the
Buirars Diarys admits to be tho basis of Hinduism)—has

* .
4 -

+

(Y . .

been thrown aside? If it is the fact—which I do not ™
believe to be so—~was 'not Theosophical Society enongh to

" deal with all religions ? 1 hope to be

enlightened on this
‘peint. : R )

.

_ On the answer to these guestions, depend other ques-
tions, viz.,those of Daily Practice including Sandhys and
Havan, and the Sanaskiras—for all these are to be per-
formed with Veda Mantras. But if "we- ignore Vedas,
then Veda Mantras uc longer remain. essential for the
" performunce of the rites and sacraments. If this is so, I
.am puzzled in thinking ont how would you. be able to. -
prepare rituals which may be accgptable to any Hindg
community~for warriage {for instance) performed with-
ot Vedic rituals cannot be accepted as valid, -Vedas are®
the common bond of Union among the Hindus and form.
the Comman Religion among all the Hindus—for if we
purge Hindwism of all later ndditions (Purinas, etg.),
then only pure Vedic. RHeligion remaios to which no
Hindu ean or cught fo object, for is it not said that
Puranas, ete,, are acceptable only so far as they do not
“contrmdict the Vedas. But if the Vedas ure omitted,
“then 1 fear there remsains no bssis for Hinduism (which
is based on the Vedas), and ib is gone. . : :

Now hers [ beg leave to touch another guostion—
Dosy Dhirat 8amaj lay importance on the joint worship ?
Yoge 'is individaal, bnt religicn is commural. Does not
therefore Bhéirat. Barmij propose to have all Hindus to
~i8it jointly in Fandhyd or Havan, and to jointly recite
P Veda Mantras P Is this not considered esseiitial for the
* -aake of * Unity’> among the Hindus ? If so, the work will |

g

+ ke twefold, wiz, (1) First to purify and simplify all the
. rituals pecessary in the life of a Hindu, and (2) to test
them- in the light of occtilt knowledge and explain them
Theosophically. - For the first it would save time and
labonr if we.wounld take up the rituals as already puriied
and simplified by the ‘Arya- Samij, and so made to con-
- farm to the Vedic suthority. The Bharvat Samaj need
“not accept them on their autbority, but examine them
“how far they are acceptable and how far they require’
modifications. . For the second .fest-—the ocenlt—we in-
the Bhirat Samaj lack the Seer as mueh as'the Arya’
Samajists, and have to wail for one who may be spared
by the Theosophical Society. Dut if we rveject many of
“the ésséntinl parts of the rituals in the purifieation we
are -doing without the help of the Seer, ! fear, we may
“omit many parts which might be essential but
which will nou come up before the Seer for test when
he finds rime to tarn kis attention in this direction.
Hence [ for myself am vot in favour of further simplifica-
tion of the ritunls than what the Arya Samij has already
done. The Veda Mantras used by the Sanatan Dhar-
migts and the Arya Samajidts are mostly common, and-
there should be no difficulty in this. : '

T am an advocste of Union awong the Hindus, and-
ish to take advautage of any movement that tends to
Unity among them; for 1 feel that the drawback in the
_ progress of the Hindus is due to the want of this Union’
" ——ns will bo seen from a short note of mine ¢ Some sug-
gestions " for Union. among the Hindus? which hag
©, appeartd - in the Buirara Duarya for April, 1923, T am
therefare strougly in favour of u system of Sandbyi and
Huvan- and other. ritmals in which all the Hindus may
combine in s joint performance—as in church service,
Tt was with this idea that I referred the first word of the
motto of the Bharat Samaj * Unity ' to guide'us in the

. - M . N R . -
N . . . S X
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"‘framing of the ritvale. To this your rep]y is that “the Naye PrAcE Ree & 1
‘unity mentioned in the motto- of the Samaj not only ‘ - Carried fornard ,,, 13,622 .8
refers to the Unity of the Hindus, but of all people in Mr, Patta Narasimha Chetty = ... Chennapaina .. 23 4
the world”. I admit this, bat can we realise this with-  » X{, % Srinivasiah R ’ 10 0
out ‘thvmg examples of Umty among ourselvos, d.e., 7 - Bx;bblglgﬁsmn K lg g
~ among the members of the Samij iun particular and :‘ M. Sanjeevarayappa - ’,’, 10 0
- among the Hmdm in geneml, and then among the people ,, E.'T. Narasimhiah “ 15 o
in the world, I migi:t here refer you to “the chapter . u. Rams Sanjiviah Reddy " 5 0
“Loving Kindness of the Star” in Starligh¢ by Bishop n;%isimiﬁ‘g‘f‘:’?;yapdp”‘ - " 50
Lieadbeater-—which would show that our love cannot be D3 “,em' ‘:’Li‘fw ,fl' " RBaponl: 80
I to all, it must. be deeper a5 those wl ) D Srinivasa Lyengar -- . angalore ™ 50 0
equa nust- be deeper towards those who areé . . T, Nanjzndappa «« Dodballapur .. 10 0
- peaver and de:m.r to us than to others. - For the same ,, A. Nanjundayya ST, 5 0
reasons the Bharat Sumaj can alsa work for the Unity - Mesrs. T ‘"ﬂ‘{udr"a and Bros. .. n &.0
among the Hindus without fear of marring the unity Through Ar. Siddaliugiah » : 15 12
¢ = Colleztions less than Ra; 5 ver . i 4 0
- among ‘the people in the world’, - Mr. M. Perumnal Naida Shervroy 5 9
T wonld also like to know how t‘m Bh.u’ Samaj - . Go P Mallappa Kallegal w100
propose to work for the *Unity’ for' the peuple in the "C!ﬂ td Mrs, A "’"”k“t“k"‘ahm" : -
world, 7.¢, whab lines it proposes dopt to reach that R tEVI , T .” %o
nd of fmaite 15 r Pari e wice’ The ™ aagaurw, towda . 6 0
~end of ‘anity’ as alsoot umty ind ‘ Serviee e ' M. Rarainh . 5 0
- .principles of the S8amaj do not speeify the lines on whith  Messrs. G, Jyotapps & Madappm v ” 16 4
it will work for these three objects for the world. These = Mz P.G. Chinnaswami » 20 0
‘three points ‘ Unity,’ * Purity ’ and *Service ’ require some . \» C(,K Nagioh e 100
explanation, so that no doubt may be left in the mind of e A8, Venkataksishan Chettyw o 2 g
-~a person willing to join the Samaj or in the mind of the " pulepalii Srinivasa Cheity > ‘ "5 ¢
person who has alruady _pmed it under some wrong © ,, 8. Basappa w  Mudugunda -~ . 50
notion, Ghlls Ghm;m Mfglﬂupp’m Devaru ... w o 10 0
- ollections less than Re, § ‘er ) 470
. Lastly 1 would request you to pleane pubhsh either in"  Madhuvanshalli T. 5. . Madhwvanaballi., 20 0
- whole or in part (after omitting sueh- portlcns ag yon  Mr. B, Seshiah Chetty 2 Kallegal v 5 0
think propor) this lelter of mine in the Biinrath DEaRMa  » A Appaji Chetty » ) 50
~of the next issue, co that I may e able fo gather the » _‘?;er%"‘; Raﬂgflfheﬁty » 5 @
_ views of the members of the Bharat S8amij on the points essre., . Radroppa, & Nangappa ” >0
Mz, A. Chengalrayn Chetty » 10 o
. raxqed by me. I may assure you that these are the points +» Ln Venagopala Chetty " 5 0
~ which have been rauised Ly some obher members of tha ., “A. B, Chinnavira Chetty " 10 D
. Theodophical Society with whom I had the oppottumty 00(“’5'3“‘”35 t‘,hxrzuﬁ b Sfl‘ imati o
to talk at S - Gowramma & A, Parvatamma .. - 41 10
. 1 refra.rdmsr ﬂ“’ Bharat ama3 R . Celleetions less than Rs. § e " .. 18 @
: - . : : Srimati Jayalakshmamma, . Kallegnl we 30
. Callections thmugh PC, Chinna- S :
L i wen 15 4
C THE B]’IARATA. ;JA.WLA.J ‘\. 1 Chetty Z(:d;)onre L 10 0
. . ) wagwami Iyengar o0 0, a 25 0
 (From New Imlw, 21.6- 19"1‘) n K. V. Subramanys Sastry o . 6 a
i B » \} i{«:l]‘iﬁlfxﬂj—[h onea w Krishnarayasagar . io Q
» aiin ' pus e
Two more Upautw“nams were perfc:rmcd h&t Sundmw DA me‘:dﬁ“ f;elr n g 3
under the auspices of the Samaja at the Guindy National « «y., K. Gangaraju .. Tadepalligndem,., ‘100 0
High School Central Hall. ‘The candidates this tlme s V- V. Patankar s Krishnarayasegar 5 0
were the sons of Messrs, P, R, bundmnwalqm Aiyar, T.8. » \1 ; Barvi n . ' ig 00
- . s ayar’mm EAdd oo . o
5 %oc(iiwe ‘Organiser, and of M. 3. Venngopal Rao of the ' &’y iiiiswani Iyor . Nagfinged .. 25 0
Indian Book bhop, Benares. Paudit A, Mabadeve  Smoun: less than Bs. 5 ’ o 2 0
- Shastri, B.4.; kindly officiated and initinted the boys into . Mr, K. Verktaramish . ' Kvishonrayasagae . 10 0
 the’ (ayatri Mantra at a solemn celebration of the  » B.8 Turnish soe . Nanjungod 19 o
_ ceremony. It was an impressive one, free from the . » }P} 1{”‘*"“}} " 15 o
careless noise and powpons circumstance which genex-‘x}ly A'Wide Vm"“m _“ah v g 8
mar the spirilnal signiticanca of thc oceasion. . E A N 1]'4,[,(“;1 o " 5 o
. , jgat. “ " -
A : 8., H., R, ., K. Lakshmara Iyéngar s ,: 5 0
——— Bhagini Sava Samaja thmufrh o . .
. ae R Mre. Amrats, Bai Mysore © .. 10 O
TEMPLE . .'Nﬂ “Collectivns- in Mandya through o )
. : My, 8. Krichuamartd s Mandys - w 26 8
: 'The fduowmc.- pa,vmenm.ue &CLnOﬁlﬂdng with tn.mks. M’;l; :“‘iul‘::uzﬁ"m;"j Ivar(tlarm'- ’ . ‘5 0
QY GOHILIG on rew 1
S NaME ‘ “Prace Rs. - a, p, - Miscellansous rereipts e ' 20
Amounts pre\musly peknowledged ) .'.'.w 13507 8 6 Total v 14,416 8 &
Mr. K. 8. Lakzshmxnaraslmha, : i S PR —
Chetty - +s Cheunspatra . .., - 10 0 0 B S
, S.D. Sripivasiah _ - ,. oy L 15 0 ¢ < _'C. SunsARAMAYYS,
. i - : B e e ] i iy e s
Tobe carridd . .. 13622 8 & 16th July, 1824 Becretary, Bharata S:m.uijai

‘Trinted by J. R. Ariz at the Vasanta Press, Adyar, sud TPublished by Bhirata Bamdja, Adyar, Madras.
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field of Kurukshetra—that needs resuscﬁahon.

- Arjuna,

B}mrata Samcja as such is not reepcnszble Jor uny statement made in tlm Magazine unless contazned in an oficiel document

RESUSOIT&TIO\ OF DHARMA

RESUSCITATE Dharma-~this seems to be the clarion

call of the Bharata Samaja to the Hindus of the

present day. When we lay stress on thie necessity

.of propagating the truth that Diksha or the life of

dedication to the Service of the Lord marks the
true spiritual aspirant—the true Brahmana—we

are making an attempt at the resuscitation of
- Dharma or true religion.

Dharma in any form at present, For the matter of
that, there is in a sense more Dharma than needed.
We mean that in elaborate rituals and coremonies

.and other forms of worship we¢ have enough of

Dharma and more. . But this kind of Dharma isnot

‘the one we seek to resuscitate ab present. It isthat
long lost Yoga—which Lord Shri Krishna revived

by way of teﬁchm" it to Arjuna (as in the esrly
chapters of the Bhagavad-Gita} on the battle-
As

to the existing rituals and other forms of worship,

they have to be restored to their original essontial -

forms -which present to view in a graphic form the
fundamental traths of Dharma which ought to be
-clearly grasped and cherished by.

aaplmnt ..

We will now do well to refor to w'1 t are those.

vital truths which go to' constitute the Yoga or
Dharma, as the Lord Shri Krishna taught it to
There- are two important aspects " of
Dharma or Yoga to which the Lord draws special
attention as havmg been long lost sight of. Dharma
involves two distinet athtudes spaken of as Sanlhya-
buddhi and Yor/a-uuddlu. Sankhya-buddhi means
_the right idea of one's own true Self.. The spiritudl
.aqpxrant should bear in mind that the Self is

. bodily, orzanism.

It is no* that there is no’

. every spiritual

, ELernal of the same nature as God, changeless, not

subject to birth and death, not mubgecr’q to pleasures
and pains. He should look upon these changes as

‘moods of the bodily organism and must try to rise

above the illusion which has hitherto led him to
identify himself with these changing moods of the
The second aspect of Dharma is
attitude towards one’s life-activities.

the right

" Consistently with the right idea of the Self the
spiritual aspirant should use the activities of his

organisia not for securing sensual pleasures and
personal gratifications, but for the achievement of
the “high Divine purposes of the world-progress.

-He should regard hlmself as a servant of the Lord

using his organism and its activities in h(, service

“of the Master. ’ . , D

Thh ‘xo-*a, or Dbarma “is intended to lead fh(,'

aspirant to the realisasion of his oneness with the
Divine Lcrd, through several stages,.
stage the *wo aspects of Yoga will stand out

. prominent, namely, the right view of the Self and -
the right attitude towards lifc-activities,

stage of activities of the spiritual aspirant is spoken
of as Deva-Yajna, This exactly corresponds to the
discharge of the threcfold debt—due 1o Righis, Pitris
and Devas—-of which the Veda speaks asincumbent
upon every one who becomes a Brahmana, that is
to say, upon every one who has dedicated himself
to the service of the Lord.. The Deva.Yajna, or
service through' co-operation with
Hierarchy, constitutes, as we have explained more
than once, the spiritual aspirant’s first steps on the
path of service. Thereby he serves the Divine Lord
through serv mff his fellow-creatures in this world
of the Lord’s creation. As he goes on he fesls an

ever increasing satisfaction in thusserving the Lord,

Kl
+

At every -

The first

the Divine -
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regardi'ng‘ himself as one with the Lord. - He fesls.

he has nothing te do or avoid in his own interests.
As he grows in this attitude of identification with

the Divine Lord he approaches the realisation of .,

~_his own Divinity.

For every -man his special line of .action is
marked out by his nature-born tendencies; and.

every spiritual aspirant can find out these tenden-
cies by watching them with some care, . Whatever
‘the special line of activity, he should be careful not
to be led away by personal likes and dislikes. "It is

-easy-fo do so where the line of one’s own duty is.

-clear, But where it is not ‘guite clesr he 'should

judge it from the standpoint of the true Self who.

sits above the senses, mind and reason.- When he
places himself on that level, the view becomes

... clearer and spiritual power accrues to the aspirant,

‘With the accession of the strength of the true Self
thus gained, the aspirant can successfully fight his

battle with Kama the arch-enemy of all spiritual -

devotdes, . S .
Such are the main ideas imparted in the Lord’s
discourse- on Yoga to Arjuna. It is these truths

which we find embodied in the ritual of Diksha or -
"Dedication. And these principles of life are also -

worked out in Hinduism and its principal Sams-
karas or sacraments such as Uponayana (Initiation)

and Vivaha (marriage). In administering the -
¢=1

ceremony of Upsnayana. in & simple form the
Bharata Samaja bhas attemptéd to show to the

students how it is the first step on the path of .

apirizual eniture.

'THE TRUE VE
. a LECTURE
o By Paxpir A: MaispEva SAST&%
7 - J(C'icrnijz'iméd frmﬁ p.l'é",l)

Vaisampdyana sid : ‘ ) )
“This Dharma was learnt by Nirada in its essence

TC BASIS OF HINDUISM -

This, which is the essence of all the Vedas, had its origin
in the very begiuning, in the Krita-Yuga itscl, and it is-

preserved by Lord Nariyans Himself.” " )
' E T & % S

{DBrahmé) the Purest One, who held the whole world in.

© Himself. The Grandsire taught this Dharma to Daksha,.
and Daksha gave it to the eldest son of his danghter,.

Adi‘:ya the elder brother of Savitar. From Him did

“Vivasvat receive the Dharmn; and in the beginving of
the Tretd-Yuga Vivasvat gave'it to Many, who gave it to:
1kshvaku for the further progress of the world. Taught
" by “Tkshviku, it pervaeded the whole world. It shall

recede again to Nirdyana at the end of the eycle. And
the Dharma of yatis (devotees) also was related to you

before in a compressed form .in the Hari-Gitas. This.
Dharma was duly learnt with all its secvets and ip all its.
essence by Narada from Narviyana, the Dord of the world.

Thus this great Dharmua was the primary, eternal Law,

“hsrd to uvnderstand and hard to practise. It is steadily
practised by the Satvatas, By this kuowledge of Dharma,.

by well-direcied aciion, accompanied with the virtne of
Al ' !

-ahimsa (harmlessness), Lord Hari will be pleased.”

(It is hard tofind meny siogle-minded devotees.
(Fkantins). 1f the world could be pervaded by the.
ekinting who have developed the virtue of ahimsa, who-
-have realised Atman, who are ever concerned in the well.

being of all creatures, then will dawn the golden age
Kyita-Yoepga, devoid of all seifish action.” - .

*. From thes¢ passages it is clear that the tenching of the

Gita represents the Prakriti-Dharma, the Primary Law

faught -in the origiral Veda. .Thers the Lord Shri

Krishna teacheos the true law which had long been lost
sight of, condemning some of the then exisling religious.

- practices and institutions as detrimental fo spivitual pro- -

gress, He had a very low opinion of the Vedas of his
day and their tenchings, which were surely in keeping
with the unspiritual condition of the people of that age,
who were sensuous, greedy and militant. He promulgated

. once more the true teachings of the criginal Veda, the
-true philesophy and religion, the true path of Dhurma, of .
Yogn as BHe called it. The followine verses from the

‘and with all its secrets dircetly from Nariyana, the Lord % Gitd will shew in whab estesmn He held the teachings of

of the world, O King. Fo this is the mighty Dharma,
and it was related, O best of Kings, in the Hari-Gitas
(the Bbagavad-Gitd) in a compressed form, Know
Krichoa-Dvaipayana-Vyfisa as Lord Narfyaus Himself

‘whe else but Pundarikiksha can compose the Maha-

bharata?” . ' ’
© Jandmejoya asked s

" “By whom was this Dharma related,~~by vﬂmt Deova
or by what Rishi? What is the Path of the ekanting, the

" single-minded devotees, and when did it orighiate ¥ 7 . .

Vaisampiyana answered s = o L

“When the rival armies of the Kurus and Pandavas
were marshalled in  battle-array, when Arinna was
despondent, this Dharron was declared by the Lord

Himself. The coming and the going of the wniverse has .

- Dbeen tanght to thee already. This Dharma is indeed
very obscure and bard for the nneultured to understand,

the Vedas of His day-:

T # * i
- anfwi gftwat a sEERaRaE: |
| YEARET 4 Avewa a1
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| ' (I 42.45)

“In this seventh incarnation of Brahmi out of the-
Lotus (Padma), the Dharma was tasght in the beginning-
- of this Yupa by Nardyana Himsell to the Grandsire -
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4 No conviction of a resolute pature is formed in the

mind of those who are attached to pleasare and po’wer, o

and whose minds are drawn away by that flowery speéch
“which the unwise—enamoured of Vedic utterances,

.. declaring there is nothing else, full of desire, baving
svarga (heaven) ‘as their goal—utter, (& speech) which -
promises’ birth as the reward of actions, and which-

abounds in gpecific acts for the attainment of pleasure and
power, O son of Pritha. ' :

“The Vedas treat of the triad of Gunas: Be, O Arjuna,.
" free from the triad of Gunas, free from pairs, free from

acquisition and preservation, ever remaining in the sattva
(purity, goodness), and self-possessed,”

“ Men of the three Vedas, the Soma-drinkers, Jurified
from sin, worshipping Me by sacrifices, pray for the-goal
of heaven: they reach the hely world of the Lord of
Devas and enjoy in heaven the heavenly pleasures of Devas.

“ They, having enjoyed that spacious world of rvarga,—

Tk

theirmerit (punya) exhansted,—enter the world of mortals:

thus following the Dharma of the three Vedas and seek-

~ ingobjects of desire, theirsis the lot of geing and coming.”

* (To be continued) SR

-

' LIBERAL HINDUISM
... By SHIV'A'NA‘RAYA'N Brargava -

Ir has been o puzzle to oriental scholars, Census
- Bunperintendents and other European writers to define
“ Hinduism . They "are bewildered to search out a
‘eriterion on which to base the definition of “ Hindu".
Vurions persons attach various meanings to the word

“Hinda ", Some .in foreign countries apply the word to

_all the residents of India, and include- therein Parsis,

Indian Christinns and Indian Muhammadans also. Others

- apply it to all persons who profess-any of the religions
.origirating in India, and thereby include Buddhist, Jain,

Bikh, Brahmo, Arya and Brabmanie religion. - Yet others
confine -'the word to Brahmo, ‘A!‘_\‘H. and Brihmanic
religion. But there are some who restrict it to only
Brahmanic religion. Thus varions persons attach various

" notions to the use of the word * Hindn,” and thus make -
*. it difficult to define it e '

To derive the word * Hindu’ from * Sindhu '—a river

in the Punjab—and thus to deduce its meauing, has

proved to be a feilure, a hopeless task; for Sindhu

7 (Indus) is 'neither a eacred basis of Hindu religion, nor

is a modern Hindu a2 vesident on the banks of Sindhu.
To derive it from * Hindusthan (Hindu-sthan or India)

‘is also riot possible; as it is to derive a word from'its' -
compound.- Therefore some like to derive the word -
““Hindu"” from “Indra"” who was the forefather of tht"
‘race,. called *“ Indra-baushi” (or Chandra-badshi), who:

reled the land named after him, as Indria.(or Indis)® -

_ and the capital of India was also named after him.as

“lodra Prasth”. I do not know how far this inter-

.. pretation is correct, but even if correct it in no way -

helps us to frame a definition of ‘ Hinduism ’ as areligion,
though it may help to define ‘Hindu! as a wyee, or

modern word  for-the country; known in ancient'tj_mbs,p? d
*Arya Varta’ or’* Bhirat Varsha,” and. Hindu as.& racé 18
inhabitant of that countny; just ag Englishman, Irishfsan,

ete., are inhabitants o# England, Irelaud, ete. L
It is the assertion of imany people that religion was -

_national, or confined to a €gantry, in ancient times. Hence

the religion of the-country. swas _also named aftew .itv .
Egyptians, Kelts, Parsls are* not only varicus- racés .- .
s 3" woe . . - 3 S ge e UM .
inhabiting ‘certain codniries but also different religicis.

In that sepse Hindu isalso.a religion. In. the same

sense, some prefer to name the religion of the, Hindus as

- % Arya Dharma” and © Bhirat Dharma ”—swhenes also
Y g

“Arya’ Samij” and “Bharat Samaj”. But that does

_not help us much in defining “ Hinduism ”, —

All existing religions derive their basis from their

~ respective Founders:. Buddhism . from Budha  Déva,

Christianity from . Jesus Christ, Mahammadanism. from

‘Mubammad, and se on. But Hinduism has.io such

founder, and is- not based on the teachings’ of any
person however great. It is based on the teachings
of the sacred "Vedas which are believed.to be in-
spived books. They were submerged under the mass
of superstition in the long course of ages, that

even their existence was forgotten. It was Swami
- Dayanand Saraswati of Arya Samaj, who brought them

again In prominence in modern times, and named the
religion of Hindus as ‘Vaidika Dharma’,” This defines
Hinduism "ag’ the religion based on the four Vedas, and
gives the much longed “for criteriz and definition for it.
Pandit A. Mahadeva Shastri, B.A., righily admits when
be says ¢ Hindoism claims the Vedafor its basis and is

o)

_kpown as Vedic Religion or Vaidika Dbarma’ (BuiraTa
 Duarma, Vol IT, p. 16). s -

Sowme may object that all the Hindus do not believe in
the Vedas, or all the four Vedss, and that therefore their

-authority ecan neither be binding on all the Hindus, nor

can they be common basis of the common religion for all
the Hindus. If it is'so, it is dueto indiffererce to religion
and abtachment to superstition, as o result of the general”
downfall of the nation. But that does not rid. Hinduism
of - Vedas as its' basis. On the other hand it increases.
the respensibility of those. who know, to emphasise that
basis. It is therefore a surprise to see that in framing
the objects of the Bhirat Samaj, no attempt has been .
made {o define Hinduism, or to mention the name of
‘Vedas’ as a basis of Hinduism. This hag been s puzzle

to me for some time. ‘ C .

Vedas are believed -to be the inspired books, and are
held in highest esteem by the Hindus. They nre the
source of all the great religions of the world, as Papdit
A, Mahadeva Shastri has also admitted to a cerfhin
extent; and are the oldest scriptures now existant.

- -
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THE TRUE VEDIC BASIS OF HINDUISM
‘ .  A LECTURE - - :
-By PANbI'I; A M:{.ﬁAﬁEVA S;smx‘
 (Continued from.p. 39)
Ix theso words did the Divine Teacher, Shri Krishna,

condemn the Vedas of His day, as not teaching the way -
. to liberation, as binding the souls to a transmigratory

life in the region of samsdra. The seeker of liberation. -

was exhorted to give up those Vedas. It would appear

that the Vedas of the day &id not inclade the Upanishad, . ‘

which is entirely devoted to Brahmavidy3, and which
therefore cannot be said to relate to iraigunye, to a life of

material voncerns. 'The Upanishad's teachings were then -

~ evidently kept in the back-ground and must have been
given out to the world since the time of Lord Shri
" Krishna. ‘The writings which passed for Vedas in those -
. days treated only of the sacrificial rites of an el.aghqrate ‘
kind and. countenanced the institutions which Fmposed
social and religious disabilities on women and lower
The Divine Teacher had also to correct ) e
notions of the people about Sannyasa and Karm -
He had to declare that the path of devotion w3

‘ classes.
© wrong
Yoga.

open to all, t

out from the conventional 'p’gxth_ofVedic. Religion.:.
Having condemned these religions fmd sq:.:xo-reh‘g,-‘xonﬂ
conventions based on ignorance, vanity, pride of birth,
* gnd- higotry, the Divine Teacher clearly; though very

briefly, tanght the essential truths of the primary ngic :

" Religion aund the true path of liberation. _
’ - CORRUPTION ‘0F SHRUTI Axb SumiTI -

7 - The abové traaitidhal account of the vicissitudes of

Vedic Religion must give pause -to those of us who
blindly believe that the conventional rules and regulations .
" laid down in what now pass for Shratis and Swmritis are °

unalterable and inviolable - Divine commands. If they
ouly know what changes and interpolations our scriptures
have becn subjected to in the long lapse of ages, they
. will surely change their opinion. ‘The Purénas give a-
clear account of the corruptions which crept -iuto the
" Vedas and Smritis. in the Dvapara Yuga—in the age

that bas passed away, the age.g’f agnosticism and doubt - .
that precedes.-the nage of Kali, of: rationalism, of -
philosophic materialism and mlnharp, pf Bpu’l.tnul dark:‘. .
. pess, of.a practically complete repudiation in life of trae )
Vedic Religion. I let the Purina give, inits own \:‘mrdsz.v S
an acconnt-of the process of corraption whieh the bhrl_ltl‘ -

" and the Smriti underwent in Dvapaia and Kali.v:' -
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-disappear as the cyclic age changes. Then again, when
the Dvapara age is in full swing, among the people arise
- greed, fickleness, struggle for wealth, uncertain knowledge
of things, mixture of -Vurnas and interchange of their

- ~duties, mendicaucy, slanghter of animals, refribution,
" . pride, ostentation, want of endurance, want of strength,

Than the rajus (principle of activity) becomes dominated

- by tamas (darkness) as the Dvipara progresses farther on.

In the first age, the Krila-Yuga, therc is no Dharma or.
rexternal law; it starts into being in the Tretd; it gets

_~confused in Dvipara and then disappears in Kali.

Reason berlomled.-—[n. Dvapara, the duties of Varnas as *

_well as dshramds become mixed up, and -in that age-

-divergence arises in Shruti and Smriti. . Owing to this

- -divergence in Shruti and Smriti, no certitude is attained ; -

and because ‘of this want of certitnde, none knows-
- Dharma in truth. When the truth of Dharma is un-

- known, there ariges difference in opinions.. People being -

-divided in opinion owing to their illusory-Visions, thuy,
never arrive 'at cerlain knowledge as to what is Dharma
-and what is not. Owing to imperfection iu their organs of

. perception, and for want of certain knowledgs of the cause,

-differences’ of opinion arise among them, and their theories

".are War}ped by illusion. -

Vedus tampered with.—Holding divergent views, they
make & confused mass of this whele (body of knowledge). .
"The one fourfold Veda is again “and - again abridged in
‘Dvapara-Yuga and divided into parts, owing to the short-

_-mness of life. The. one Veda is divided into four parts in
- -ages like Dvapara. The Vedas are subjected to further

-changes in the hands of the Rishiputras, descendants of the .

" original sages, owing to differences in their views. Then

the Shrutarsiis, scholars by learning, combine and abridge

i various- ways the'detached. Riks; Bamans, and Yajus,
-adding new mantras -and brihmanas, and introddcing’
-changes in accént and order of texts, sometimes agréeing
with oue anothér, and semetimes differing according to

-brikmanas, with ‘new.] Kalpa-siitras, with new . texts of .
manfras, while others oppose them with their own. texts. -
Thus do they. go’ on multiplying texts in Dvapara with
‘their own -texts of - conflicting. doctrines, each school
-adhering to .its .own peculiar view. .The text of the
Adhvaryn priest was at first only one:” and it has become.

twofold, the two shastras agreeing in some respects.and
- differing in others. "-The text of the Adhvaryu priest has .
- $hus in the end become full of very divergent and confus- .,
ing views. = Similarly, “the dectrines of the Rig-Veda,
Sama-Veda and’ the ' Atharva-Velli become greatly "

- confused {n endless variety owing to the divergent views

- 144 Verses 2:.20 ; Vdyu-Purdna, Adh. 58, verse2-21.

Vedas disappear in Kali;. " ...

of the different-schools. When Dvapara has euded, these

in Dvipara are seen in Want-of rain, prémature death, .

them is that I have to make good my position against the
extreme views about the authority of the Vedas and the
‘Bmritis we now  have. If, on the anthority of the writ-
ings which the ‘orthodox hold sacred, I could prove that
the Shrutis and the Swmritis we now have dre not really
quite so genuine as they are supposed to be, 1 have almost -
won my case. The passages cited aboye from the Agama,

- .the Purina, and the Mahabhirata lead to the inevitable -
conclusion -that the Vedas and the Smritis we.now have
contain & modicum of the original Vedic teaching which -

. in the hands of its not overscrupulous custodians has gone

- through a long process of addition, omission and alteration.

. We . have. therefore, to make a thorongh investigation in
order to, get. at the trnth underlying the institutions

" based on the Shrutis and the Smritis of our day. When,

-in the light of the true Vedic teaching adumbrated in the

- Gitd and the Upanishads, we study the insfitution of
easto us deseribed in our shistras, we will ba able to know
on what basis of trath it rests, through what stages of -
development it has passed in the course of its history,
what are the uses and the abuses of the system, atnd what
remedial measures -we will have toadopt in the present

.state of our society to ensure farther advance. Such a
study will sarely suggest the measures by which to-bring
about a harmonious - blending = of different castes, to

iImprove the status of women; to reform the marriage .

regulations, to remove, the social and religious disabilities
of caste and sex, to elevate the depressed or tintouchable
classes, and to cffectively deal with. such other social
problems -as sea-voyage. . It will, ou the whale, lead to a
-purification’ of all our religions and social institutions.-
. This clearing of ground is found necessary for a fruitful
~igvestigation of our religionsand socio-religions regula-
tidns as laid down in our Shrutis and Smritis, This dons
- we may proceed. to study the origin of caste at onr next
meeting. ‘ S SO

 BHARATA SAMAJ AND ARYA SAMAJ. -

‘their divergent views. A few scholars start with new

.Ox the Vedic Basis of Hindilism and the necessity of -
-incorporating belief in. the Vedas in the chief objects of
the Bharata Samaija, two letters 'were addressed to the,
Secretary of the Bhirata Samaja by Mr. Shiva Nardyana
Bhargava -of - Jhansi. These lstters-as well as an article
on Liberal Hinddism by the sanie author were published
Jin the June, " July and Angust issues ‘of Biuinara
Dusarya with an. invitation to the readers of the .
" mifgazing . interested in the guestion to’express their
‘views on-the points at issue, So far T have not received <
‘any. communications from the readers of the magazine. -
‘Nor amn I awaré if Mr. Bhargava has gathered the views- "
‘of -any -of the. members. of the Bhirata Samija on the

. . PR " o o " points. raized by -him, s he hoped to be able to do if his
- Purified - Reason—The, reshlts of; this distorted vision' P X k 4 ;

letters were published in the Buirara Dnarma. I now
‘proceed. to make a few brief comrvents on some of the

disease, and other troubles. - People,sufter misery as the » points raised by Mr. Bhargava in his letters and the

" result of "their ‘anrighteou$ speech, thought. and deed.

This gives rise to disgust,"and disgust leads them to seek”
liberation froin, ‘misery,. 'Whau they. begin to investigate,
dispassion ¢Vairdgya) springs np, and in their dispassion ..
‘they perceivé faults:: and with the percéplion of faunlts,

true knowledge dawns in Dya para.—Matsya-Puring, Adh. .

.~ Trorovtn SiFrine 1s Necessary axp Fruttevn

8 Iam ahald ‘I"ﬂ_mzé tived ycur ‘patience by these
sather.long quotations, and.‘my only excuse for making’

STt PR s R
S T g '

.article referred to.. These comments are offered in my -
individual , capacity and should not therefore be taken
-as the oflicial pronouncements of the Samiaja. . But they
“tuay have a value of their own as proceeding from the
“Editor of. the official orgen of the Bharata Samija, whoe
has had tostudy the several points at issue in the course .

" of his-editorial work. -

Buirara Saniza AND e Vipa

The main question raised by Mr. Bhirgava mfor be
put in his ewn words thus: Hindiism. being rightly

-
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- . dofined as' Vaidika-Dharima,’ - would it -not “be. wise'.
" to ‘enjoin the belief in.the Veday and.‘ince:i'pcim_tp that .
- belief in the objeets of the Bharata SamajaP " Herequests. -
each member of the Bharats Samija to. consider the
necessity of defining Liberal Hindijmn as a religion
.- based on Vedas. Lut the Bhirata Ssmija has o diffi- -
eulty in giving an nnqualified assent to this proposition. .
"The terms Hindiiism and - Vedas. bave. na definite
connotations.  They . have at "least two m{uymtatm{xs._“
. Each, of them has s-wider and a narrower sengb. In its
narrower ‘sense,’ Hindaism . means that specinl reh'g,lqn:,
of the Hindis . which nowadays is intiinately associated’
-with the system of caste,. while in its xlnde‘r sense 1{:
comprehends several other forms of Hindd faith which

“$n a way repudiate the system of caste.  Among these * .
( * )

- logt may be mentioued, Saivism, Vaishnavism, Jainism: |

snd Bikhism. ~ Likewise the term Veda hasa wider and

" a narfower sense, in its narrower.fense it méans the,
“hody df literature” known nowadays to -the, pogple as .

Vedas, whieh comprise Mantras and Brahmanas, re:.atmp; ’
to great sacrificial rituals and Aranyakas and Tpanizhads -

"body ~of teuching . setting forth fundamental truths
) progress -which eni be comprehended and followed. by
"+ bighly_enlightened souls: of perfect .pumty..;z’icnor:'xngﬁ .
40 our Hicped Tradition it is from this body.-of teaching,
_ ealled 'the“Root-Veda, that the great Rshis promalgated
- from titn
- presented ‘ {eoul ed
gn&‘ followed by the drdinary people of the day. Such is

the origin,of alkthe great religions q?-thé‘wpg'ld‘ melnding
. . Hindaism proper. . The 'Veda. we now huve, called a

‘derivative Vedn - ns distinguished Erom. the Root-Veda, .

" is the basis of Knrma:Yoga, the.religion of etion which © 2>
. is suited {0 the poople who' are of‘a(:hve;tgl,nper:am,er‘xt_. A
#n which is asspeiated with the 7%

At is this forim of H

p and

" -uystem i ag Vargdshrama Dbarmns au
which ‘i ihto ihe modern systam of daste.
As & vore rthess Lhere are amovg. Rindis =7
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the conslitution of the Bhirata SBamajs was drafted. . In.
view, however, of ‘the teaching of car Samred Tradition.

that the Veda we.now.bive is oniy-the basis of ong parti- |

' gular form of Hipdiiism, it would seem inadvisablancoy fo |
7 paise the gucstion of imiposing belief in theVedhorany
- Al Py

- bther seripture as ibticle, : n'tf oty of .
2 the PhachtsiNamaiaZ Insistenee onf the inviolable anthor.:
_jty of any:keripturs %r scriptures. may lead to splits;
LT aééording to vaz'ious'jri

" a declaration . of belief 5n sieh iraths and prineciples only

.‘ o

‘basis of all forms of Hindiiism, nay, of;ull the great reli-
- grions of the world. ~ But that Veds, as cur Sacred: Tradi-

~abininment may be presented as the ideal goal of
" spiritunl .progress; " but-it may .not- be imposed

and cternal verities ‘as-well’ ag the laws of ‘spix-it}lz!d,il'
“als-of other-meaxs, if any, of spreadi
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Samajs isTperhaps wise in demsnding from its members .

as can-he stated in ‘clear. terms and about which there -

cannet probably be suy misnnderstanding.

... The,Bhirata Samaija eannot, however, be said to have-

ionored the Veda which' all the Hindiis may believe in..

‘As I have stated above there existe & Veda which is the-

tidh sng's, ix inaccessible {8 the ordinary people, though it

"

5

nded by ordid '
Bhagtvad-Gita. Falth iniiach a Yeda may only amonnt-
to faith in the existence ofa body of high teachings in
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article of faith on the mewmbéra of the Bhivata Samaja.
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unity of all men and the Lord by yajna or 2 life of self-’

sacrifice” and .service, and that this service consists in
serving the whole sentient existence by way of discharg-
ing the triple debt due to Devas, Rshis and Fitris, the
divine agents carrying on the world-evolution. It isthis

" -idex of service which underliesthe rituals known as the

five Mah3a-yajnas, the great daily sacrificial rites, the
troe significance of which is so little understood by the
‘average Hindid. The ritnals are mainly symbolical ; and
whatever be their inkerent value, their performance or
omission would matter very little in the case of a devotee

who is engdged in the due performunce of the acts of -

. service symbolised by those ritmals. Hence it is thal

Bhiratn Sawmaja  has mads the observance of ritnals
optional with its members. o -

~While the Bharata, Samija relics unltimately for the

achievement of unity, purity aud service-ou a comprehen-
sion of the highest ideals of Hindiiism, it is prepared to
adopt any other ‘methods calenlated to advance the
realisation of those ends in view on however small a
scale, provided those methods do not prove reprehensible

to any sectivn of the Samija. It wounld also welcome all |

forms of cougregational religions service and joint
worship, calculated to engender and promote a spirit of
unity among its members and the people at large. 'This
is in fact one of the objects of the temple which the,
Samaja is erccting at its Headquarters in Adyar.

Tas CommoN Toran

Ag a member of- the '.,_in-ya Samij advocating Vaidika
Dharma, Mr. Bhargava would very much like that the

Bhirata Samaja which stands for Liberal Hindaism

based on the Vedas ‘should have tho same ideals as the
Arya Baméja, if he should continue to be a member of
both the Samajas. He says he shall have to resign his

membership in the one or the other if the ideals of the

two aro.contradictory. . . e
My apswer to this is as follows. The two Swmajas

cherish the same ideal,~that of purifying aud libersting -

the modern Hindaism. Thoogh in the main their
ideal- is thus identical, yeb -there appear tc he a few
divergences between the view-points of some individual
members of the two Bamijas as regards cartuin details

in the matter of procedure. Despite these differences,

their methods do not seem quite so conflicting thut one
may not be u membor of both at the same time. A few
points of difference may be noted here. ’ '

DirpEreNt VIEW-POINTS

First as to rituals: The Arya Samajist seems o hold

some ritunls s necessary and must be made ohlfzatory on
all the fellow-members; Wwhereas the Bharats Samd jist,
though recognising the value of rituals in themselves,
wonld leave their observance to the optjon of the indivi-
daal members. He holds that rituals are not necessary
for all, and they are not attractive to a few at least who
wonld eschew all rituals and external worship while
recognising the high spiritual ideals embodied in those
rituals and acts of worship. P
Secondly : - There is a slight dilference in the attitude
of the two Samijists towards Vedas. Neither is prepared
to accept the inviolable authority accorded by the
orthodox Hindds to the whole of the Veda now so called,
composed of tho Mautras- and Brihmapas. The Arya

. Sumajist looks upon the Mantra portion alone.as true

and inspired Veds and regards the Brahmaya portions

S

- of the two Samajist

z

as made up of comments and explanations supplied by - -
ordinary men. The Bharata Samijist, on the other hand,
locks upon the existing Veda as made up of a nucleus of
original genunine texts of bLoth Mantras and Brahmanas,
farnished by great Bshis, fo which their custodians bave
later on added much that was of their own composition, "
thus enlarging the bedy of seriptures and making them
corrupts - The genuine criginal teaching can be distin-
gnished from the spurious teaching only by what is
called higher eriticism aided by intuition and by the
light of oar Sucred Tradition embodied in th> Purinas
and {tihdsas. Co - ‘

Thirdly: The Arya Samﬁ,jist again demurs to the

- authority -of the Puriiua which tells us through what

- vivissitudes the Vedic Doctrine has passed in the course
of ages and how it has become very corrupt by mutilations,
modifications and additions. . The Bharata Samnajist, on

- the other hand, regards the Purana in its genuine por-

tions as of supreme authority in its speciul province of

- the  listory of world-evolution, just as the Veda is

held of suprome authority in the matter of Dharma,
the unltimate realities and laws of spiritual life. The
originzl genuine Purina was promulgated by the Rshis -
of unerring wisdom -like the Veda itself. "And it is

rightly laid down in our’ shistras that foe a proper un-
derstanding of the Vedie Dharma in its relation to the
different stages of evolation, knowledge of the Sacred
Iradition embodied in the Itihdsa and Purina is
essential, o ]

zems to be a distinction in the attitude
23 regards the interpretation of the
Vedie texts. The Arys Samajist would ignore or
disregard the apparent or traditional interpretation of
the Vedic Maotra-texiz and put on them his own etymo-
logical intérpretation irrespective of their ritualistic

“ Fourthly : There s

-coutexts, In this way he makes ount that the Vedas never

lay down animal sacrifices, The Bhérats Samajist, on
the other hand, wonld take into account the appareni and
traditioral interpretation of the Vedic Manbras and try -

to explain the origin of those muntras and the rituals

“with which they ave associated. Thus, for instance, in -

the case of animal saerifices e makes out in the light of -
the Susered Traditicn ard the Vedic fexts themselves
that * such  sacrifices are wn.vedic and that ‘they
originated in an unboly desire of the worghipper  to
redeem Limself from a pledged life of serrice and self-
sacrifice, and in the instigation of some blosd-thirsty
devas who.are prepared to reward their worshippers in
some ways in return for animal offerings, - )

Tur Mrrigops CoMPLEMENTARY

Such differances in the view-points of the two Samajists
do not affect their main ideal. They rather go to streng-
then the main position. Both agree that there is much
in the Vedic ritual which is of value to the generality of
Hindiis, that the accepted Hindd seriptures incloding
Vedas, Swrtis and Puriyns contain much that is foreign
and even opposed to the true and genuine teaching of the
Rshiy, that such abominations as animal sacrifices are
only perversions of the true Vedic Law. Thaey agree as
to the necessity of simplifying the existing Vedic ritaals
aud making them more siguificant of the underlying
traths of high spiritmal value. In this process of
simplifying ritnals both deprecate the omission of any
essential portions of the rituals. Any differences
that are observable: in their procedures only go



46 . BHARATA DHARMA

[FEB. & MAR. 1925

40 make them- complementary to each other. -For
_instance, as ‘Mr. Bhargava himself . observes, while
the Arya-Samaja - einphasises the intellectual side of
Hindd Religion, the other tries to bring into promineace
jts spiritual or theosophical side, From this point of
view it would seem desirable to allow the two Samijas to
work- at the existing rituals each iuits own way. The
Arya Samija has }oug bad a collection of simplified
rituala; and the Bhirats Samija also has simplified a
few rituals. When the Bharata Samaja has done its work
- of simplifying and explaining the Vedic, rituals in its own
way, then they may be pnt side b_*, side with ‘the -
Arya Samaija’s ntua]s and & good mmbnmnon wmay be
produced 4 . ,

INTERNATIONAILISM

.

A xxorfl about the mtprnqt:onahst attitude of the”

Liberal Hindaism advocated by the twoe Samajas. Both .
‘. are in a way international .inasmunch sas they_are
prepared to admit foreigners to Hinddism, The Arya
Samajs, while Mlmlttmg a forcigner to the Bindi-Vedi¢
" cunlture, thereby professes’ to make a Hinda of
the foreigner. The Dharata Samija, too, admits a
_foreizner to the Vedic culture of tlbeml Hindaism ;.

but there reems to be a donbt whether thereby he can -

become a Hindd in the ordinary deceptation of the ferm.
The problem whether a liberal Christian or a liberal
"Muhammadan when admitted to the Vedic culture of
Liberal Hindiilsm can cease to be a Christian or Muham-
" madan and become a Hindii for all practical purposes, in-
volves legal points which have to be tackled by the eminent
jurizts among our fellow-membera. But so far as the
spiritual side i3 concerned, it does not seem to be

incousistent for a liberal Christian or Muhummadan -

to follow the discipline of Hinda spiritual culture and
to remain a Christian or Muhammadan in other respeets.
Do we not now find Saivas, Vaishpavas, Siktas and
the like among the Hindis, aH px'ofesqxfxg to follow the
discipline” of Vedic ('thm'p while worc‘mppm«r the

- Bupreme - Being - in dxﬂ'emnt forms ¥ All difficulties -

of the kiud vanish when the essential spiritual unity
receognised - in  all religions i3 emphasised aud the

different forms of its manifestation are duly com- -

prehended and rightly appraised.  Snch  seems to me
to be the taeit internationalist attitude of the Bhirata
Samdja, and 1 quote the following words of -Aaron
Wirpel, an American *‘Progressive Rehgmmst as uurly
indicating ihe pont;on .

«J helieve in the speu(xl mission of every man, npation
and race. The .experiences that we are being put
through will propare us for the work we can and will do,

> #QOne whose life is consecruted to God loses the
'“‘fec,lmg of race distinction. 1 feel mysr,]f a Jew, yet my
understanding of Truth mukes me in perfect sympathy
with Catholic and Protestant Christisnity, Christinn
Science, Buddhism, Muhammadanism, Babaism, Zorons-
triauism, Theosophy, and New Thought, for at the
altitude of truth all are ‘the same. At lower levels of
thought I most of necessity disagree with their concep-
tions, yet I feel the tie of brotherhéod w:th their

adhexentq o
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LITERJ\TURE OF THE BHA“ATA SANEAJA

1. Daily ‘Prectice. Price As. 2 -
"9, Abridged Daily Practice. Frice 1 Anna.
3. Simplified Rituals of Uganafjana and Viveha ¢n, Sanskrst
+ - (Drevanagari). Price As, 8.
4. Vedic Relunon and Hmdu Reform, by A. Mahadeva Sastri,
Price As. 2. .
B,  Bharata Daarma, Volg. [ and II P-.L. i Pn/ch
4% Copies of the above can be had of the Man'lger, Bm\mu
Dmmm Adynr.l

At‘.

"MEMBERSHIP - -

’l‘o tal Whmber of meombers on rolls on 20th April, 1925, 312,
R Dz.st_rzbutton a
By Sex—- . . ~ LI
" Gentlemea . ... 280'° - Hindus'hybirth . .. 308
Ladies ., - .. 327 - Christiang » ,, . 4
. ‘ 312 - ) ‘ - ) s ": . 5ot 312
By Pﬂ'abzm'es and Gozmtraee ‘

India—Madrag see e A . 250
Bombay .~ ... s S e v B
Mysors ...~ e e wor L aee C e 20
[Travancore . = ... P N ~ 7 8
Smd " e T ki
' Pondichery, Ra]aputana, Bangal \xza.ms Domlmons, .
0.7, C.P., and Phdukzcoh—am}?\ 1 . e 7
Java - .. oe e e s set 2
Avpstralia . e e ven .
- 312

List of Associate Members .

1. Mr. T. Ramachandra Rao, B.A,, B.L.

Rajahdbarran Praveena Dewan Bahadur K. 8, Cha.ndrs.sakhura.
Iver, B A, B.L.

Bir T, wadasxva. Fyer, B.A, M.L., Dewsn Bahadur

MonBle Mr. Jastice V. hu"rmmm, B.A,, B.L.

. Pandit A, Mahadeva Sastri, B.A

+~Mr. A Rangansdha Mudahm’, B.A., BL Lo, M L.C.

« Mr. G, Ramaiys, B.A, I.T.

Y
Lo

Glbhw

. 4 O. Sabbaramayya

6.
7
. 8. Mr. 8§ Rajaram Lo .
-9 : .
10

. V. Karunakara Nair .
11. ,, N. P.Subramanys Iyer, B. A
12, ,, K. Narohari Sastry -

13, ,, M. Subramanya Iyer °

14, Sreemati Lakshmi Ammal (Mrs M. Submmanya Iyor)
15, Mr, P. . Sundararaja lyer

16. -, A. . Rajagopala Tyengar

17; ,, A. Venkatesiah, B.A:

18. ,, K. L. Narasimhamurti

19. ,, 8. Seshadri Iyer

.20, ,, L B. Raje

21. Dr. G Qreemvasamurm, B.A., B.L., M.B. & oM,
22 Qyoemati A. Meenakshiammal (Mrs, A. Mahadeva Sastry) .
23, " Parvati Ammnel (Mrs, Chandrasekhars Iyer)
2%, Mr. A. D, Gundu Ruo : ‘
25. ,, V.N.Sharma
“Z6. ,, C.N.Subramanya chr
27. ,, A, Rangaswami Iyer
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© -28, Mr. Manjeri 8. Rema Iyer | )
29, ,, ¥.8, Raghavachar , - .
20 S.’Sarvajnacha;'ya o , .

———

. RF‘VISIOV OF RULES

RULE II (i) of the Bharata S(Lm.s.}a prmted on page 6 of
_.the Rulés has been amended as under at a meeting of the
Jeneral Body of the Samaja held at Adyar on 19-4-25,
“’Any member-at-large of not less than 2 years stand-
ang who has attained the age of twenty-one and who is
-recommended in writing by not less than 5 other members

" * :as o person fitted by character, conduct, capacity, experi-

-ence and discretion to take part in the administration of
. -the Association, m
.- by ballot by the General Body of Associate Members as
hereafter defined in meeting assembled, as an Associate
Member, subject to a pa.yment of an initial Registration
#ee of Thres Rupees, which fee may be reduced or wholly
remitted at the discretion of the Managing Body.”

Any members-at-large of not less than 2 } years stand-

ing, who is willing, may apply to the Secretary for a

-form of “ Application for Associate Membership .

The number of Associate members on the rolls at
present is only 30 while more than 200 are eligible to be

«enrolled as * Associates ”

‘. TEMPLE FUND

The following payments are acknowledged with thanks :

a * " V
NAME L Price Rs, A, »p,

Amounte previously acknowledged - . 15,151 12
Mr, Ch, Lakshmi Reddy . Patukots, e 25 0
» K. Venkatesam Chetty . ... Xurnool, e 13 O
» V. Vasanta Rao .. w.  FProdattur . O h 0
w C. Balaji Rao w:  Bellary C e W o
» K. Brahma Sastry " T e 50
., T.Veeranna w s B O
‘s B.Chennabasiah - T 30
5 Miscellaneoun P : 30 0
-y H. Xari Basappa o ” 10 ¢
- P Buchiah Chetty EEETIVN i LR 10 O
5 N. Chennappa e s 5 0
s C. Subba Sastry e R 5 0
» 8. Narazinga Rao woo Molkalmorn ., 3 0
sy A Dyavalappa . : e a8 0
» Chenna Basgppa e » B I
w Chempa Mallappe = -~ ...« .. - g q
» Diviti Siddappa and Bro. ... » con -5 0
4 G B. Iswarappa e Ty cer 5 G
s A, Makbappa ey L e L
» B. Gopalaiya ’ » we B0
» R. Subbachar ves v ) 5.6
_ » B. Dodda Radrappa v oy o B 0
Srimati Karamma (Mattreya )

Ladies Lodge) w Bellary 18 4
Mr. Rangappa - oo ‘Molkalmura .. " 5 0
Miscollaneous . BN N 7 8
Mr. A. 8. Ra;;agopaheugur ... Bhimavaram. ... 25 0

» M. 8. Devaji Rao . Yedatore - .. &0 0O
_ Anonymous e 186 0
Mr. B. 8, Ramagubbier vee Adyar © e 0
Anonymous e N Tee - 117 0

» N. Gopalaratnam Garz .. Masalipatam .. - 10 0
~w V. Chinniah Ruo ) 10 o
Miscollaneons - vee o ' A

o

o <]
wt

To be carried ... 15,783

11

may be elected by the Managing Body or
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w V. Somasnudars Rao
sy L. Sectarama Ea-unm.
Miscellaneous

Mr. G. Sitaramamurti
» G R Patnaik

s R. M. Patro
Miscellaneous

Mr. K, L. Narasinga Rao
Rao Bakib M. V. Appa Rao
Mt. A. Tambunatham

s B. 0. Dass

» B. N.Swami

»» Raghunathapathi
Mrs, K. Ramamurti

Mr. V. Brahmayya

w8, Ramamurti

Dr. M. 8. Reddi

33
i3]

- »
Sompet

Iehapur

Vizag,
Borhampore
Agka

kil

Chatrapur
Cw
kAl

_ To be carried

e 17,395
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- Name Prace Rs. AL
' Carried forward ... 15,7 8
: Mr.‘V. 8. Avadhanula . Magulipatam ... 5 0
5w P Gﬂvind.‘xmjulu Naida . ” C s 5 0
» K. Ramakrishniah . ™ we 10 0O
» 8. Ramakrishniah - s . 10 0
w M. L. Narasimha Rao . M 10 O
» Ja Yenkatasubba BRao T - 10 O
4 V. Busal Ramiah s » 5 0
"y Kota Rama Rao e o we B O
_» U. Jagannaths Rao aae » - *5 0
- T. Subba, Rao von - - 10 0
Srimati V. Janakamma iee . 5 0
Mr. T. V. Krishna Rao Naida ... Kaurichedu 5 @
» J. Venkataratnam Pantulu ... Guntur e 50 0
", Panakalu » s 15 ¢
» & R. Singh " 25 0
» L Kumaraswamx » 10 0
» A. Ramamurti and K. Vela-
yuda Mudaliar e . s 20 0
s N. Ranganadachar ®e » .10 0
»s A, Dandiah e T - 5 0
s J. Venkiah . - » e 3 0
» s Narnsimha Rao or i e 5 0
w N. Nagiah Tl S - 5 0
» Q. Ramar ayudn - T T w . 100
» V. Venkatakrichnam Reddi P .- 15 0
“y M. H. Venkatasubbiah - . 15 6
"y R. Ramalingiah i 10 O
» V. Ramakrishniash LI 1 w80
s A Basaviah . e » ane 25 ¢
»» M. Venkatarainam ” 25 0
s+ Anonymceus e » - 8 0O
ys B. Bhaskara Rao ye IR . 5 0
» Shaik Dada Sahib’ » - 10 0
s A, Is Naragimham - “ - . 5 0
“Shri Kriskna Lodge, T.8. .. " . Beo O
Anahra, Jewellery Mannfacturing
Co., «.  Bezwada N 10 O
Anonyrmous - : W 117 6
Mr. G. V. Subba Rao .. Yellamanchelli .., 5 0
Anonymous . 255 0
Miseellaneous L e vor o o
- Mr. A, Rangaswami Aiyar ws  Madurp . 169 0
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