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EDITORIALS

I. OURSELVES AND ONESEL{.

Tar full significance of the Vedic Society is one of an unlimited
nature. (Virat). The minimum jurisdiction of that society extends
to the fourteen worlds above and below the world in which we (the
human beings) live. It includes all beings from the tiny ant to the
highest conceivable God Brahma the Creator. Therefore at the time
of every ritual or ceremony the Vedic follower wills (a specific mental
‘faculty guided by the dictations of the Vedic rules and attended with
special principles) through the medium of certain manthras {specific
cdmbination of Vedic letters) that all the lds with their contents
enjoy with peace and prosperity. (Lojffha Samasthaha Sukhino
Bhavanthu) This power of producing peace and prosperity to the
worlds at large is only possible by the combination of certain propor-
tions of the above iwo, the will and the manthra. Thus under better
conditions this society is not limited to the remnant vedic followers and
imitators that go in these days commonly under the name of conserva-
tive and social Hindus (ought to be considerate and vague).

But in Kali Yuga (the fourth series of ages) we are under entirely
different conditions. Open commnunication with other worlds is blocked;
separated by thousands of years men of outside India could not imagine
even the possibility of their origin in the Vedic society and India the
very creator of the human society is now occupied to a comsiderable
extent by its long separated and forgotten people (non-vedic people),
Even the Vedic remnants that are styled as Hindus by outsiders are not
free from contamination of that non-belief. Some of these Vedic remnants
style themselves as social Hindus. The depth of theiz.aentality is
filled up by modern education. It is not deep enough’ to uphold the
weighty teachings of their Vedas. It has become¥oo. week to concsive
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even the possible age of their forefathers or human beings to be 1 y5n o
millions of years (if not eternal) in spite of such admissions in some ¢ [use-
Abpre geng
being Disconnected from the above three sections of the Vedic soci oty,
¢, (1) Devas the beings of the other worlds, (2) Non-Hindus, (3) 80,4ia)
Hindus, the orthodox or considerate Hindus with their unseen H o)
Though these Ve,
followers appear to form a very minor section of that ancient Ve g,
Society of all comprehensive nature, yet they represent the comm ,p

interest of all sections (General aspect of Dharma) while they safegua .4
Therefore “ Ourselve g

ters of modern scientific world that shapes their mentality.
Gods remain to count as Vedic remnants.

the special interest (specific aspect of Diarma) :
is extended here to all human beings both Hindu3 and non-Hindus i3q

far as general aspsct of Dhiarma is concerned and it is {imxted to
remnant Vedie followers (considerate Hindus) a3 far as gpecific aspecy

of Dharma is concerned. )

The * Ourselves” of those two aspcets is an impersonal one. I ig
always common in this world that a person tries to represent anj,
impersonal interest or object. Here the person that attempts to. 40 80
in thig Journal should maintain strict impartislity under all conditions,
How far that representation is effective depends upon the results it
produces, The Oneself that venturss to perform the most sacred act of
representing the above described Ourselves of the two kinds as far as
possible (Yatha Sakthi) is K, V. Subbanamathya, a Brahwia of Kusyapa
Rishi decent (Gothra) and an humble servant of all beings,

%
#
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o II. OUR OBJECT.
2 j All beings have feslings though they differ widely between being and
.. being. All feelings come under two headings, pleasure and pain. What
gy ! better object can any one have than promoting things and principles that
; f'§ increase pleasure and discarding things and principles that waintain
oo a piin in this world. The cause of this pyin or misery is the sense of
< " difference (Thera Thamyam) the outcyme of the dual comseiousness
' S (Bheda Gryinam) of the self and not-se!f. KEverything that can be
counted as gelf or that is within the pos:ibility of self is the promoter

| ?«9 of pleasure and everything that falls under the heading of not-s?lf or
v that is within the possiblity of not-self is the creator of pain or misery.

(Sarvam paravasam Dhukham ; Sarvam Athmavasam Swkham.) There-
fore to be free from the bondage of this misery is to remove this dual
W~ 4'ﬂ§°‘35§§ T self and not-self; but this sense of difference thaf
' «.afé‘jinanifests.iiise%? Nous dual forms (Dwandwam) such as self and not-
"~ self, superiority ?ﬁ pferiority, good and bad, love and - hatred, cold.

\
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and heat and pain and pleasure is the very pature of (Swabhavam)
of this Universe, As such it is impossible for any one to cross this
sense of duality as long as ome waintains the reality of this Universe.
Besides this the Sastra ewphasises the infalliable resuts of Karma
(re-Action) over the destiny of party whether individual or society,
Therefore the Sastras deny the possivility of absolute pleasure or bliss
in any world as every world maintains the sense of difference, the cause
of the misery. But it admits tho possibifity of proportionately greater
pleasure under better conditions which is possible under better knowa
ledge. Thus the Sastra alludes worlds' laisery of whatever nature
(religious, political or sogial) to 1gnorance instead of mischief or wilful
wrongs. Some may contend that wost of the wrong-doers are men
"with sufficient knowledge. We answer that knowledge or learning is
& quantitative one. A man of qualitative knowledge would neither
contribute wrong or wisery nor be an accomplice to a mischief doer,
Therefore as a true follower of Sastra we believe that ignorance is the
real cause of all wisery. Hence we endeavour to introduce qualitative
knowledge to revive better conditions. When we feel that any one, i.e.,
country, nation, community, party or individual, commits a mistake we
believe that they do it under influence of ignorance, and this could be
expiained to the world at large.

We said above that we attempt to remove pain or misery and that
the cause of that misery is the sense of difference, i. e., dual consci
ousness of self and not-self which is the naturs of the world, Desides
this the influence of Karmu is another obstacle in our way. The
removal of ignorance means the removal of dual consciousness of self
and not self. This can be doue in two ways. One way is to convert the
not self into self and the other Way 1s to convert the self into noteself.
Is it possible? If they are two ditterent things it is not possible. It is
possible if they are not so and yet give room for such notions, In the
first place self is too elasiic 3 one. Someiimes it means nothing. For
exawple when a person says that “ I am much bothered with my mind
and body " the self here is meant to something beyond mind. This
something beyond mind is nothing but nothing as far as this material
world is concerned. And sometimes the self means something or every~
thing. For example when a person says that “ I go to Benares '’ the
gelf here ig extonded to his body. When s person says “ I repiesent a
conutry and its people”, the self is extended to the country aud the
people at Jarge. 1s this extensicn or retraction a wers theoretica! one ?
No. It is more times practical shough there are some exceptions. A
bachelor feels equally or more for the ill-health of a0y wember of hig
family, say father, mosher. brother or sister. The saine man extends |
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this feeling to one extra member, his wife when he becomes 8 married
man. Ha would further extend his feelings to some more when
he becomes the father of some children. There is possibility for
the same man to exclude the care of his own body when he
turns out an asoetic (Vyragi). In all these varied cases the idea
of self is subject to change: When a man praises bis father, mother
or any other member of the family whom he considers as part
and parcel of his own, he enjoys pleasure. He feels pain when
anybody abuses them. In all these cases 3 man feels and works
in the same manner to othergs by mere practice or habit as he
does to himself. In a similar way it is possible to extend his gelf to
all and it is equally possible to retract from all. Therefore freedom
from bondage ( Mukthi) is possible by these two methods, i e, accepting
or rejecting the all as self or not-self. This idea is beautifully ex-
plained by Bhagavan Suka Yogi to Hmnperor Parikshith. In his
introductory speech to Sri Bhagavatha Puranam of Vedic Historic Serieg
Sri Suka Brahma puts in most concise, clear, impressive and unalter-
able terms that the methods of cbtaining eternal and real freedom
are only two, . e., by accepting all as self or by rejecting al) as
not self (Kaminchi Ayina Sarvamu Kaminchaka Ayina  Mukthi
Kamimpanagun.—Telugu.) We try our best to follow our forefathera
and advocate the same to the world at large through our humbple journal,
Therefore the object of our journal is to cndeavour to piace before the
world how to receive or reject the all for attaining eternal freedomn and
pleasure.

In working out our above described object wa attempt to promote
the revival of ths form of the Vedic remnants which is already running
eternally with a greater satisfaction and perinanency than other forms of
the world which are subject to constant change for want of satisfaction
and to advocate a form for the others that would be lasting and satis-

factory so as to relieve them from botheration of reforming themselves
every now and then. :

t— g a———

III. OUR PRINCIPLES.

Qur object is to revive the consciousness that could either -receive
the all as self (Asth?) or reject the same as not self (Nethi). Vaidika
knowledge alone could help such a thing. Lowkika knowledge, is.,
other than Vedic cannot produce such iesalts unless it is based on the
vedic knowledge. Because it is said so by the very Sastrus tha pre-

scribe the above two paths dsthi and Nethi towards the realisation of

EpiroriaLs—OCR PRINCIPLES B ’

eternal freedom. Therefore, everything that is advocated in our journal
should be based upon Sastras. Unless one logically believes that the

Sastra (Veda) is the sole authority (Swathahpramanam) be cannot base

on Sastras all his speech and action. So the contributor of this journal

should be one who acts up to the Sastras as sole authority. As for the

general section of the Vedic Society (Non-Hindus) whe are not expected

to have such faith and reverence to Vedic authority by distance, separa-

tion from the Sastraic connection, we receive their articles under

the heading of correspondence and show them how far they are with

and how far they are against the Sastrus.

As a proof to the above, one should live a life as to the direct
dictations of Sastras (Sruthi— Smrithi) except under extreme conditions
of maintaining one’s own family (dependence) and his self. Even to
suit such conditions one should not choose his livivg by his own choice
except under the Sastraic advice, which provides some principles that
can be termed as indirect dictations (4patha Dharme). The first and
the foremost commands of the Sastrasare (1) that one should not
challenge or compete with the living of living beings (Varna), i, e., he
should stick up to the living or profession of his forefathers as this
living of living beings is the most sacred necessity, and that (2) one
should be willing to undergo the stages (4srama) under proper condi-
tions. In other words the Sastra demands a discriminative [ife
of the society by commanding the first principle i.e. caste (Cast—
Varna) and a similar life of an individual by its second principle
t.e, order (dsrama). So the contributor of this journal should be one
who leads a life of Varna—dsrama. For example the opinion of an
illiterate barber who maintains himself by barber’s profession having
love and regard for the Birthright of his profession would have a place
in this journal instead of a highly literate brabmin who neglects his
birthright profession and goes in for apother for a luxurious life, This is
as far as the special section of the Vedic society (Hindw) is concerned.
As for the general section (non-Hindu) onec should lead a life that is
prescribed in the holy scriptures (Bible or Koran etc) he claims to

. ‘belong.

As the principles that we advocate are not personal whims as they
are strict dictations of Sastras (Sruthi—Smrithi) there would be no
changes of opinion about them {rom time to time unlike the practice
with most of the modern journals. Therefore 0o man who wants to
express his own-personal opinion sbout anything can contribute to the
columns of this journal. And a man who is not willing t6 submit his
writings to the genuins correction according to Srutai-Smrithi in case
of human error, has no place in the columas of this journal,
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1V. OUR METHODS OF ADVOCACY

There are four things that go to make up an institution a Iasti;lg .
and permanent one. The first is the very substance of the principles

of that institution. The second is the worth (urhata) of the advo. A

cators of these principles. The third is the method of that acvocacy and
the fourth is the condition of timme and ecircumstances under which
they are advocated. The first and the foremost requirement is entirely
favourable with us as we adopt the very principles of Sastras (Sruthi-
Smarthi) the merit of which requires no proof from us here as it is pro
ving itself in surviving all its so-called daughter civilisations and
surmounting the greatest obstacles that none else could either. with
stand or face at any time. As for the second item it would be out of
place and etiquette here to discuss as it will have to be judged by the
public on the results,

The third requirement is the method of advocacy. The Vedic
method of advocating things is neither circulating writings through
press nor preaching principles to masses through platforms. The
propogators of Dharma used to go from place to place, come in conta
directly with local men who are after the Sastras and make them per(ejc‘:—
not only to accept and follow but aleo making them incentive to take
up propogation by their personal example. It is not because in the
old days they had no press (because they who were having paths to
over-space-worlds could very easily invent press if they required)
but because this method is more lusting and effective than the
modern press. 'This is the Vedic substitution for press. As a substi-
tution for platform come the Yagnyas (wrongly translated as sacrifices
but great Vedic rituals that prolong sometiwes, days, months and years).
They are held at different places to suit the nature of work they have
to turn out at a particular time. The four castes (Brahma, Kshathriya,
Vysia and Sudra) learned men of different sciences and arts and all
grades of rich and poor meet at this place. The rich would contribute
their overflowing riches towards the expenditure of this Yagnya and the
poor would avail the opportunity of overcoming their wantings. 1t is
at this temporarily created centre where almost all the selected men
gather of their own accord (no Banqueting Hall rules and principles or
Congress admissions) with a zeal to learn and impart knowledge of
what they do not know and what they know, 1t is, at thig place thab
great discussions, exchange of Views aud confirmations of thoughts
take place during the leisure time afier the 1.iain work of Yagnya is
over. Thus by the time of depariure tte rich would he free from the
excess that would tend to create pride and fall, the poor would avail
thewselves fo fill up their wanis that would help them towards progress,

P
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the learned would discharge their sacred duty of imparting knowledge
and the seekers of knowledge would fulfil their worthy ambition. And-
all will return to their homes with deep impressions of various things
that ‘would last life long to help themselves and their acquaintances
for the betterment of life here and hereafter. This course is adopted by
those people not nnder the compulsory pressure of legislation in case of
Govennment functions, not under the optional pressure of circumstances
in case of public functions, but under the social pressure that is main-

_ tained by their traditions and under the inborn will to maintain Vedic

Dharma that would mainfain their all round interests. (Dharmo
Rakshathi Rakshithaha.)

Stch is the method adopted by our forefathers to advocate thair
principles  Such is the ideal before us to follow. Our aimis to reduce
excessive use of press and platform that is responsible to a certain extent
to the present unrest of the world. Though we aim at the reduction
of press and platform we have to do it only through them, of course in
a limited way under conditions. Just like 8 washerman in attempting $o
remove the clay or dirt of the cloth uses washing soda (another form of
clay), we start with press and platform in a limited way and desire
gradually to replace them fo their substitutions of our Vedic teachers
above described.

Then comes the time, circumstances and condition of people to
whom these principles are meant. The Vedas our sole authority declare
ewphatically that the present times i.e. Kali Yuga in the Vedic language
is the most unfavourable of all other times. (Kalow Pancha Sahasranthe
Jayathe Varna Sankraha.)

The Vedic Rishis gave a detailed de:cription in advance thon-
gands of years ago what would take place in these days. Perversion and
sdulteration would rule the day. Pretention would serve the day.
Toleration would be confined to speech only. Man would not believe
or accept either the sayings or actions of his forefathers nor would he
claim to accept his progeny his imaginary rubbish. The tendency of
man has become to call his forefathers as useless and to try himself to
make matters useful and so would be the tendency of his son and so on.
Thus under this modern method the world would produce a continuoug
flock of useless men. But our Vedic principles that we propose
to advocate demand from a man a strict following of his
sastraic forefathers. And so would they demand from his son and so on.
Thus the.sastraic method would aim at a continued chain of usefual
men. So our work would be against the current as our advocacy is
against the times. Yet the natural invisible force of the Vedic truth
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can run againet the unmatural artificial current of the modern  dayy:
- though the progress may appear to be slow. -
' To have a clear conception of the condition of people, we classify'h
the thinking portion of mankind into four divisions. (a) Men of ruling -
nations who are, for the time being ‘above the struggle for existence’ and
above the prey of the deity of selfishness; (b) men of ruling races who
are for the time being ‘above the struggle for existence’ but form a prey
to the deity of selfishness; (¢c) men of subject races who are under the

‘struggle for existence’ and form a miserable prey to the diety of selfish. .

ness and (d) men of subject races who are under ‘the struggle for
existence’ and yet are above the prey to the deity of selfishness, A-class
men are noble and broad-minded men of European nations, Japan,
America and eto, who feel and endeavour for the good of mankind a
large. Though these men fall out of the Vedic authority they are sure
to realise gradually the superior, unfailing and unavoidable nature of
sastraic priaciples. B-class are selfish and narrow minded men of
‘Earopean nations, Japan and America etc., who make the C-class muen
believe, what they themselves could not and do not exactly believe, to
satisfy their ouriosity and selfish ends. So these men are out of our
direct reach, Only indirectly through the A-class men at a long distant
time we could reach them. C-class are men of selfish and slavish
mentality who form the major portion of English educated section of
Hindas. These men also are not in our direct reach. D-class men are
Vedic remnants who are known as orthodox Hindus by the out-Vedie
portion of humanity. As they belong to the same nature that this
journal places before the world they formn the nucleus of the followers
of our cause. Thus starting with D-class men, having A-class men to
join us in near future, expecting B-clasy to overcome their limitations of
selfish bonds and heping C section to re-awake from the slumber and
slavish mentality, we propose ourselves to make our humble attempt to
suggest to the thinking portion of hunanity the sole importance of the
Vedic priaciples in the reconstruction of the world at large.

CONTRIBUTIONS.

'THE AXIOMS OF HUMAN NATURE,

“ Aimless, even a dullard behaves not "’ is the fundamental axiom of -
the science of human Nature—8Say the wise of Vedic renown, Human
Nature is to be understood as the guiding prinoiple,' nay the engineer,
that drives the mysterious machine, the Animal body,—ead $bis bumas,

¢ .
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Nature is two fold :—Automatic and voluntary. The actions, rather
functions of the automatic principle are reckoned as thirteen and only:
thicteen actions of the body, with which the voluntary principle has no
direct relation at all, during the discharge of the automatic movements.
The functions of the Voluntary principle are ten ; during the discharge
of which, the voluntary priuciple, requires the complete assistance of the
automatic functions as well, that the sutomatic functions are said to be
the functions of the voluntary principle too. It is for this reason that

" ordinary intellects cannot draw the line of demarcation between the

two different functions of human natare ; and say that all the functions
belong to one and the sawe principle only, which they term human
Nature. :

Here, we have to deal with the voluntary principle of human
Nature only in the explanation of the fundamental axiom. * Voluntary
principle differs with different individuals "—is the second aXiom of the
science of human Nature. The truth of this axiom can be very easily
inferred from a close observation of the activities of individuals of
various stamps in the surrounding world. From a close observation of
the different grades of activity, the wise have adopted a threefold classi-
fication of the voluntary principles; —namely, the ordinary, the median
and the supreme. These are known in the sanskrit language as,—the
manda, the madhyama and the Uttama. A stage below the average ran
of mankind is termed as the dull, and the term dullard, then, comes o
‘mean & man who falls belov'v the average run of mankind.

Behaviour is the general course of life a man leads; and this
behaviour is three-fold in its nature, manasika, Vachika, and Kayika,
These three terws convey a general idea very easily to any individual
of the vedic world, but it is hardly possible to translate them into
English, as there are no words which connote such ideas within the
pale.of moiern Knglish even with all its superfluity. So we retain them
a8 they are for the present lest we should throw our readers into
confusion. These three kinds of hehaviour are respectively known as
mathi, gith: and nithi. These terms tno, fall under the category of the
“ Untraslatable Terms ’ of sanskrit; Yet we represent them by sowme
terms of crude Knglish, for the convenience of our readers: — Muthi-
thought; Githi=word; Nithi=deed. ifathi is said to be the function
of the manas; githi is said t» be the function of Vak; and Nith; is said
to be the function of the body. The three functions are gaid to bear
harmonious relations to ope another, and any deviation from such a
harmony proves the individual a liar and rogue. That is the signifi-
cance that has given these terms a pecalisr aspe ct from that of the crude
English terms—thought, word, and, deed. 'The manasika. behaviour,

'y

LY



10 | TEE VEBDIO Woanﬁ -

mathi, is not at all perceptible in its nature, to the exter;ai wﬁzl;l: b;j

it should be inferred from the Vachika behaviour, Githi, and Kayska

behaviour, nithi; and the githi and nithi are the true manifestations of *
a true heart. In a true person, both githi and nithi go band in hand.' :
like Juno’s swans, inseperable ; and any slight variation is a clear prodf :

of the reverse nature of & man, The three-fold behaviour is again four
fold—satwika, rajasa, tamasa and misra. These terms too come under
the category of Untranslatable terms. These terms refer to the nature
ol the action as experienced by the living beings at large, whatever may
be the individual whim of the actor; for one’s own nature cannot be
judged by one’s own self, generally. It is from this classification of
Bebaviour, we get the classification of living beings into the three
ordinary classes—good, bad and mixed.

"

“ Al means “the purpose,” nay the idea kept before one's
view as the end of his efforts. “ The purpose of every living being is to
achieve happiness and to be free froma sorrow "—is the third axiom of
the wise. Thie is put in plain sanskrit terms as * sukhavapti ” and
* Duhkha nivritthi,” The conception of sukha differs with the different
grades of intellect ”"—is the fourth axiom of the wise. Yet, ** The con-
oeption of Duhkha is within the common experience of all living beings,
without any exception of caste, colour, creed, sex, order, kind &q.”
This is known as the fifth axiom of the science. Duhkha is threefold in
its natare,—4 dhyatmika, Adhibhoutika and ddhidaivika. Adhyatmika
Duhkha is that which arises from the disorders of the animal wechanismg,
Adhi bhoutika Duhkha is that which arises from the surrounding orders
of creation, such as,—Thieves, robbers, snakes, tigers, wolves, birds &g,
Adhidaivika Duhkha is that which arises frorma the influences of super.
natural beings, who are said to exercise their influence over the world
at large, and the forms of Dulhkha are beavy rains, want of rain, famine,
plague, cholera and the similar epidemics that tend to the destruction
of living beings, irrespective of time, place, and action.

These three kinds of Dwhkha, every living being tries its best to
avoid, in the interests of one’s own life.# The interests of one’s own

life, are termed by the wise very nicely as the “dtmalabha’—the -
happiness simed at by each anad every living being irrespective of caste,

colour, creed, sex, erder, kind etc. that is why the wise bave pronounced
that *“No other thing is more supreme than ‘“Atmalabha” one’s own
interests as the sizth-axiom of the science and it is this 4i¢malabha
that is termed “sukhavapti; the connotation of “sukha’ is. not an
easy ihing to be discussed as a secondary itewm; so, reserving it for a
special treatment, we come t0 the classification of sukhia, which is two-

foli—Relative and supreme. Retative happiness is again $wo-folde—

Fn
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Drishta and Anusravika. By Drishta, we mean all that we can
experience in this world instantaneously ; whereas by Anusravika, we
mean all the experiences to be falt at a future date, either in this world
or in the worlds to come. The Kncwledge of the Anusravika cannot
under any circumstances. be achieved by direct perception or inference,
but should be gained only through the agency of some suprems intellecs,
by means of Veda and Veda alone. It is beyond the scope of the
ordinary folk or the so called materialistic scientists of the modern
world or sncient, to realise the supreme grandeur of Veda, the fountain
head of supreme knowledge. _

Relative sukha is not free from the taints of relative sorrow; and
that sukha which is perfecily free from the taints of sorrow is described
by the wise, as the supreme sukha; this is otherwise known as
“ Brahmananda " in the light of the Vedic lore.

Whatever the status of an individual may be, every work one doas,
one does with a purpese t0 satisfy one’s own .interes.ts ; and not without
any purpose, 1f any individual does anvthing without any purposs,
then he is said to be a monkey or & lunatic; the two singular
examples to illustrate to the world the pature of the work individuals
do without any purpose, Yet the actions will not go without any
effect upon the external world for the reason that every action should
have its natural re-action. It can be plainly understood by any sane
man from a close study of the above comment the idea the fundamental
axiom conveys, which is truly paraphrased into a short sentence .
“The behaviour of even a dullard is not without any purpose.” such

- being the case with a—dutlard even, who is akin to a brute, what need

be said of the actions of those who fael thewsalves proud to be called
—Social animals, political animals and reiigious anhnals—in the light
of the sdmirable philosophers of occidental renown ? So every word, every
action of such intellectual animals should be naturally backed up by
some purpose or other hehind, which should be carefully observed before
hand, for judging the merit or demerit of the actions and words. Itis
then and only then that the world can derive some benefit or other ;

. and not otherwise,

. Peace be to all,

i With blessings of Bhagavan
‘ Narayana.

Sree Ralyonananda Bharati Swamy. T.T. & D, ¥, D,,
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VEDIC AUTHORITY.

e

Words (Sabda) carry more weight and authority thsn any othei"

megns. Direct perception is ounly possible when the things come in
direct contact with the senses. Inference is an indirect perception based
ou the knowledge of direct perception of cause and effect, As this infer-
ence makes known through the perception of cause, things that are
not in direct contact and of far distant places, and also useful in the
confirmation of validity of perceptions, it is more authoritative and
more useful than perception. Words give knowledge of things of far
distant times and Places. History speaks, things of remote times News
papers cgnvey us the news of distant continents. We learn sl;ihgs of
rgmota times from others who are direct witness of them And in most
cases in this world, we are led by the authority of wordsg than that of
perception or inference. And we are obliged to conclude th(e validit
of perception or inference by the authority of words only Tbereforz
we depend on words only about the knowledge of things beyond the
reason of senses, :

’ Thus how are we to follow things that are beyond the reach of
intellect at any time and that are most essential to man. Veda i:; the
only source of knowledge of such things. Dharma and Adharma are
beyond the reach of man’s intellect. Veda only teaches them. The
word Veda means that which teaches Dharma and ddharma. No man
can distinguish Dharm~ from 4dharma by hiwmself as they do not come
under perciveablo things. Therefore they fall out of both perception
and inference; yet we derive good by following Dharma and bad by
following Adharma. Therefore we should know Dharma to follow and
Adharma to discard, We cannot know them except through Veda how-
ever we contemplate on them.  As the effects of Dharma and 4dharma
occur only at distant tines in other worlds (loka) or other Births, they
cannot be distinguished from their effects. The relations between
Dharma and ddharma and their effects also do not come under percep-
tion. ’ -

The cause can be distinguished only when the relation between
cause and effect is known, Therefore we hold that Veda only is the
source of that knowledge.

The Believers of God (Iswara) contend that there is God
and He protects the followers of Dharma and punishes the followers
of Adha‘mza. ‘Their knowledge of God depends upon authority,
wﬁfé’ﬁ“iaﬁnﬁ' be-authority, a8 God is not-perceivable and it cannot

«“be an inference, ~b‘ome'a§pcy inference to prove the existence of God.
They hold that God builds t:.e World as the House- Builder builds a house;
‘bus we see house builders cousuﬁxctiug houses; and also we know that

REVIEWS 18

) ’tﬁz house does not come into etistance without a Builder Therefore

when we see a house we are able to use the suthority of inference to
know that its maker is the house-builder. Such is not the case with

"@God. Wae never gee any God creating any world. Thus it follows no
interence can make known the existence of God, though it is sometimes
ussd by some Philosophers to give some snggestion of God to ignorant
people. As we have the knowledge of things of far distant places and
times by words, so also we know the existence of God, Dharma and
Adharma by words.

Then comes the question of what words are to be the authority.
Though the words of every scripture such as Bible and koran explain
God, Dharma and didharma in a way, yet they cannot be authority
as they do not give any first hand information. Every scripture has
its own date. The idea of God is not a new thing to the authors of
these Scriptures. If we trace back and back, examining all the scrip-
ture of the world we meet Vedic lore as the most ancient of all, It
has been an admitted fact that Vedas are the oldest religious teachings
known (though eternal).

" And that Vedic lore contain the doctrines of God, (Iswara) Dharma
and Adharma in a more elaborate way than any of the above mentioned
scriptures do. That which teaches ‘ that is not known’ and ‘ not contradic-
ted’ is called authoriby. Veda teaches Itrwara, Dharma and Adharma,

“that can not be known by other means than Vedic lore, and they can
not also be contradicted. None can make a stateinent that there
is no Iswara. 1f one were to prove the non-existence of a certain
thing he should know the places wherein that thing is said to lie,
80 if any one were to contradict the existence of God he should
have to examine the whole universe. And the effects of the Dharma
and Adharma cannot also be contradicted as they occur only at distant
fature or other worlds or Births, As Veda teaches not-known and not
—contradicted, Iswara, Dharma and ddharma aod as it has nothing

. priorer to make its doctPines second hand, it stands as the authority.

Brahma Sree Chadalavada Sundararama Sastri Garu, Madras,
REVIEWS.

) UNTOUCHABILITY,

_ Phe world is tully aware of the fadt that mush ado is made by the congrers for the last
w0 yeare, as $0 $he removal of uassashabilisy } whick is ao more than e wild gocae chase, as
osa be understood from the tollowing ‘ew lines. .

A olgsa obaervation ol the Uaiverss as large souvinces ¢vory thinkiog mind, that.the

" aeder of 4ha universe is matoiained by ibe iufluence of two universal forces divioe~—namely,

-@eavitasjon and nndouobabiiity. I¢ is av sdmisted Maos in the fi:ld of Boience. tha¢
Gravitation tends 0 the Wil being of the pincetary system of the universs. Had it not
 bin for 1he existence of this divise torce, Gravitanios, the whole of the- planetasy syspens.
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nay the whole 5¢ the universs would have heen ecumblid dowa into & maes of confused atoms, -
Sinoe wa experience sie sxistenoe of the whol2 universs in its mysterious giaglptie, order we ©

are gonvinaed of the fact tha- thare is aome sush divine {oros, universal grayitnion. A litkle
mors obasevation of the 8o.called soientists, would have a3 well made them invent the othey.

giagantie foros divine, uutouchamlity, had they struggled hard to find cut a cause for shy
preservavion of ths vatious ordsrs of greaiivu, 1Ay vacious races o liviog beiogs, with pecrfeet
purity. We ges amidet us varicus ordera of orsation with hotervanious qualities and tempers,
thrive as well, ag the varioua parts of the oeleatial world move within theic limits. We ses the
lion, tha tiger, the cheetah tho elephaut the tox tho bear, the 00w, the buffalo, the goat. the
horee. she ass, vhs deer ete., thciving wish perioe: seourity 1n the world as if they are placed,
with graat cate, in 3 mansgery; simmlacly we see tue Eagle, rthe Valture he kite the [aloon, the
dova eto., grow in abundancs ag it cthay are placed with graat osrz and saution in-a-maunagery,
gimilar is the case with tha sighiy »ix ceeres ofrk'mds inm‘whiuh the livi.ng baings are divided
by the saprems Nauralist of Vadic renowa, Had is nr‘)u neen for :he‘ .g{ugaptio influenos of
tae divine forca untoushabilisy, there would 07 kave daeu any poasidility tor the ugkesp of
the maltitaricus orders of greasion with haterge!i‘l%i qualitiss and tempies, to the entire
gatinfaation of the supreme Architeos divine. ni the unxvereg. )

Tais unsouchimbsy is shraefold in it3 astare —3anagika, Vashika aud Kayika ; and to
pat thage OrmI in 8OMS form 5! crude Baglizh, the Lhreeif.orms can bs termed, uunsouchabi.
fitv in shought, untnushanilicy in word wad untraohability in dead, Tbgse three forme
ha;' their respactive funciang ta Nature, aftec tho manner of the respsotive functions of
eoherion, adhea:on und chomicul attraguion i she umvaras, ‘Thess .thme torms of unsoucha.
bility mauifest in the univerds, ia the forar of Dasa (iPM-.‘/): Kila (Tie), patrata {propriety),
Deosa has taken the various formz of hills, dales, mountains, forasts, oaves, trecs, oceans,
asas, Jakes, rivers, sontinents, ¢ >untrios, Domiaiony. States, towns, villages, mansions, fortiff.
eations, honees, huts and she lika. Kila has taken the torms of the Yarious ages and stages
of Itfe ; and patrata B3 §ak+n vhs shaipa o tha various forms that jorm theo diﬂ_enngia of the
vatrious orders of oveation. Hd it not bean for the existense of svme divine foroe in nature,
thees would not have been any posaibilisy fof such a diversity in naturs. Wa aee diversisy of
mulsitarious forms in nasure ; Leade we aannot but padsibly oonclude that untouchability is
the main tacsor of vhe universs. To rewdve tntsusharhity (rom the pale of the world, means
removing Universal gravisation and uode elaa,

Uantouchability is the fuadimsntal priveipls f organization. An organizstion means
order ; order means she arrangemaut of things 1o time, place, and form to suis the tastes of &
cettain purpose, Whnicao it be said ot a man Wno sims ab order sud organizasion, it he
asks his suppraad {olloWers to remave umiouchabilivy trow the pale of sociesy ? What oan it
oasaid of vha followers it they pay heed to sush onunsel and begin exeoution of ths orders of
she o oalled leader ?

Removing Unsouchatility means removing the hute fiess, )theu the houses, than the
villages, then the towas, theu the countrivs, then the ouniinents and lasily thought not leags
ramoving $he whole Univeree and nring what ig called pralaya, aud nothing more. It is only
this divige foras Unsouchanilisy that has taken the {arm of a Bt in its simpleat form, while
it baa taken the bighesi form in ihe connubium ol the Vedis Society : and between thess
twa points extreme, tange all the c her degraea of Uatuunobawiity, thas bave given birth to
the various laws governing she various nstions and #ocieties of bumanity at large.

Boyooss is deemed holy after tae n?anna.: of the removal of Untouchability,. Whatis
Bayoott ? It is no more than Unuouahubihfy. ia ohhef worde. To advooate Boyoots and the
removal of untouchability ae wall, is not.hl'ng but blowing bot and oold wiik the sams breath,
Punny indeed ! Peace be to All, with blessings of Bhagavan Natayaos, 8, K, B, 8,

UNTOUCHABILITY IN 06NGRESS,

The aongesss men under tue leaacrship ui‘ Me, M- K. Gaodhi, are makiog a mess of the
teema, * Uatouchsaoility and Kalitat,” 1 t!l‘elr utier iguorsnos aboud the significance of she
aame. Untouohawlity is & synonym ot Kaitlas, The principle thes is running in tbe Hindp
Sooiety M datoucuadilivy i kaowa in iho Muhammadan counsries s Kalifst. Oano other

L3

© ooesdion, She Musealmans of ali over she world uuited to deory the immoral natute of W v
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Chriatians in‘toughing-with the aflairs of the pilgrim places of Islam. Yet, the 36th Indian
National Congress beld at Ahmadabacd on the 28ih Degunber 1931, in its fifth resolution

" presches in one bresth the redress of the Kilatat and the removal of uunfouchability, Though
Mr. Gandbi, and his ®llowers are againat uontouchability according to their rentiments, yes
they fear to propose the sams to the Mussalmans as they are baoked up by ruling nations avd
do uot fear the Hindus as shey have no such backing, This is the lateat pricoiple or substance
{sa i» the oage with most of the mcdern Governmeuts) of Bwaraj of to.day (not Dadabhaj
8waraj).

The unity as hag been in advceacy to.day is like tho praverb, viz., a man proposing
another man to brivg kernal and bimself mixing equal quantity of chaff to enjoy equally she
kerpal alter blowing of she chaff. This ehows, while the Mussalmars are both conscious ot
tood and eaivation (Bkukti, Mukti), Hirdus (s~cial) are conscious only of food (Bhukti) and
aa such the unity between these unequals fails in the Joog run, Thersfore we are led to think
Shat either of the two should modity to suit the other in order to make their union

% worthy one. —— K. V.8,
REVIEW OF REVIEWS.

KALIFAT OF THE CONGRESS

No sane man will fail to upderstand the imporiance of Kalitas principle amoug
Mussalmans. Bot the Kalifat chai 18 talked of by the msoderu Mussalmans, (whatever may
be the mosives) and fostered by Mr. Gandbi, anihbis congress men (whatever may be the
purpose) is oreating a formidable doubt, adous she {usure behavicur of Musealmans with their
new consoiousness, not only to the Hindu: but to the thivking men all over the world.
Thie has been expressed from tine to tiwme vy verius men incluiicg some of the prominent
men ot the oongress i.sell, As the {vilowing urticle coutains both the congress atsitude of its
Kalifat and the outside opinicn on that, we bere quao.e the same,

“EQUA"ITY. MRB. C RAJAGOPALA CHARI, EDITOR, Young India. desoribes, in the
current issuq, the conditions under whioh India would choose to remain withiu the British
Empire, as 8waraj, Khilafat and Equality, The first is easily understcod : that India should
evjoy full tights of Bel{-Goveroment is admisted by every body. The second condition is more
diffioult to agree with, At any rate, it8 besrings should be clearly defined and a servicsble
formulashould be found In regard to frreign affairs, ic is but guite rengonable to aek that India,
slong with rthe Dominiovs, should te in a p.sition to infiuence -he ultimate decisions whish
are arrived at ; that ia why It is suggested that there should be brought indo being an Imperial
Council in which the representatives of ail the “ equal” patiners of the Commonwealth—
Eogland being ope of them—should mees to consider and settle questions of toreign polisy,
Bat the Khilafat presents a prctlem which, it is urged, is peouliar to India : no other
Dominion hes such a large populaiicn which owes religious allegiance to an outside Power,

~Wwhioh. unlike the case of the Pope. has to exersire temporal authority in order to wmaintain
the religious. Ivdis, by reason of the fact shat it hasa large Musalman population, has so
insist that the authority of the Turk:eh Empire should be kept intaot, England, s we have
shown in the anioles on “India and Islam’ is pleéged to thas principla and she shouid keop
hor word. This is 80 s far ae the past i3 crpeerned. But what is 10 bappen ifTurkey bahaves
in w mancer which drives 1ndia to 1he necessity of defendiog her honor # The qaestion is
put eo plainly in ordertbat ibe posiicn can be correotly undersicod. If Belf-Governing
India, in # Commonweahh of tqual Naticus shinks tbat Turkey’s advauce should be resisied,
then whaze do ithe Mueahnava siand ? The laiier are Indian Nationals; their temporal
alieginnce s to theit own government in fudia; they are oitiz-ne of Iudia, who are in
honor bound to ssand by her in times of danger. It 1hdy do not do 80 then they are rebels,
whose patriotism is & thinly-veiled disguise hidivg Pan-lslamism When a dootrins is stated,
ite irplicasicos shovld be shorougbly understocd. The article iv Young India seema to
olaim for Indinu Mnslims & position which no Nation oan afford to_pénoede to any porsion of
ts subjeots ; it is, in some reepeots, sn insidious atsack on the basis of the political integrity
of Tudie, rednsing bar for ever o the position of & vassal to the Turkish Empire.” ‘New India’

. - 4th July, 1923,
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INTER-NATIONAL AND CLASSNEWS, ©
PALESTINSSMANDATE : (REUTER'S OABLES )

LONDON, JULY 25.—The Paleatinian Arab Dolegation announcesthat it is handing in
now a protest againes the League’s decision approving of Palestine mandate. Despite she
assens of the Counail ot Lieagua of Nations to Palestine mandate and redrafsing of Artiole 14,
the schems for vhe oustody of holy places, that will please all religious interests, still requites
to be worked aut, and the burniog question of ralations hetween the Jews and Arabs in the
Adminisizavion i nos setsled, bacause it is outside tne Qounocil’s purview,

“CONGRESS FUNDS"

“ VYote lor the pbrage—not tfor the schems " polioy seema to be popular not oniy in the

bureaucratic Government, but also in ** the bureauoratio ” Congress. In yestorday’s isaus of

*  Bwarajyas it haz heen stated that the application of one Jayavelu for Rs. 3,000 has been

T reoommended by the City Cougress Cenueil for the work among the Depressed Classss with-

out letting the putlio know what exactly the applicant is expected to do. Oonly a few weeke

= g0 80MO of she members of thp newly formed Nahpnal Club, including its Presidens

™ Me, 8. Srinivasa Aiyangar, organieed themselves for this work ; but noshing seems to have
3\7 done upto this moment to justlly this expenditure,

The membets of the Couneil wx}l, 1 have no doubt, be aware that the conatructive pro.

% gramme of the 3ahatma can bs carried on mot by frequent advertisements in the press or by

. nthly appeals, or by long gpeeches or by tall talk in political clube, but by realising that
hi :':2:; my“ fi?zia {or the country aud uot for _the enjoyment ot wor.ldly' pleasure, such u?ivin(
£l in palatial buildings fisted with oostly furniture and with slestrio lights and fans, roaming
: ‘ about in amootb-ranping motoroars to preside or attend meetings, scrupulounsly aiming always

A popalarity. There has been & general talk everywhere that the fuods of the Congress are
2 being Wasted in aseless pursuite 'by a t.ew (xpolpdmg Me, G&_ndhl wha'wuted %o {ar so oalled

RemoVing untouchability to eatisly his ourioocity) and this is amply justified by the present

leoticns 10 the Tilak Swaraj Fuod, which do not exceed about Re. 7,600, i apite of the
‘:::::t appeals of the ‘ foremost » leader of thie Presidency, Mr, 8. 8, Aiyangar. Is is -
hoped tbat vhe Exeousive of the Congress will chgck any more waste of funds collected with
a great deal of diffiouls and personal worry, and divert it intelligently to the proper channel.

A CONGRESSMAN—New India 20th July 1929.

{ HYDERABAD COLONISATION 8CHEME,
N

gir,—You &oo have taken care to publish the Hyderabad Colonisation scheme whisch is
much talked off and variously oriticised by the looal inhabitants. As a native and an observer
of Hyderabad Government affairs, 1 beg to offer my hamble bus honest criticism of this

N me., .
2 'cheomgidela should not bs led away by the prospect of getiing lands free hers, They must
? gonsider what amdunt and what h.ard Inbour are required before they can settle upon thess
™ 1ands. In the firat place, how many times they have to wander from pillar to post in Gavern-

ment official oiroles and what sum tor the Ienge: gode is to be spent, they alone who have to
deal with them know. Beoondly, even if one gets the land after all where does he fiad
tabourers here, Fven if there are any near thay all ccmbine ta oust the outsider. Money
javishly spent can induce these _for a time, Not mgch can be expeoted from these. Local
Jand-owaers. aré repenting for holding big areas of culhvatgle lands because of soanty labour.
It it be thought that labour can be recruited from outisde, there is the third factor ;—bad™
olimais and sosniy raiu, Hyderabad suffers {rom drought for eight monthe in the year. (I
am not speaking of the oity.) Malana anq Obolera snd influenzs will be periodioal visitors,
People in viilages flock to tl;a oity tor ‘begg\.ng in towns. Most of them are mers skeletons for
wanu of tood and medical aid. The water in some places, for example, Adilabad dietries, ia
juet like cil. Cae touring offiger died beoause be had to spend three days in such a place,
People in such arcas genarally have enlargement of spleen and bald head and pale faces.
The British Army wad withdrawn from Aumngabnd for the eame, reason. Lastly will the
Goverament give enough of seourity from cfficial and non-official/ unjust demands. As
Mr. Morsland 1.C 8, remarked, the" Matsyauyaya holds good in shis countryto suma extent—
tho small fish eata the livtle fish, the big fish ea 8 the pmall fishi ; the bigger, the big and so
on, Corruption of Tahsildars and 'I'al_ukdare ia rampant. 'I.‘heu there is Nazarana trouble.
Where on earth are sohools for the children for thess intending coloviste.  Will they evers be
opened ? I know that there are villages with over 3000 population, Where there is not &
A ) all, almost every Rovernuiens post is filled and is being filled up by
aprasi-a peon of that community {te he a late convers) thinks that he
Dasishment i any quarrel with & Hindu, There is no Legisiative
7 Secembly to ventilate the grievances of the ryots, I would say
N ¥ ovi Bouth or East Alrica i muoh better,
. A BINDU AGRICULTURIBT—The Hindu Ist July 1993,

Sukhino Bhavanthu” Om Saniis-Santis- SanthiMi.
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