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OURSELVES

Many words are not needed to show how very necessary
it is for an association like the Bharala Samaja to have
its own periodical for ¥ ‘agandistic purposes. Other
periodicals, however gy  athetic with the aims and
objects of the Samija an. however ready to open their
columns for' the publication of its notices and literary
articles, may not possibly reach all the people who
should read them. Neither can we with propriety jndent
on their hospitable columns as often and as extensively
as necessary for that full and often lengthy discussion of
questions of a purely religious and philosophieal yature

which the members of the Samaja as well as the public-

have a right to expect. So the Bharata Samaja has
ventured to publish a monthly paper with a view ™3
keep its members in touch with the progress in the
several lines of its activity. It will be also used as a
medium for an exposition of the attitude of the Samija
towards the many important religious and socio-religious
problems that are exercising the minds of the people at
present, as well as for a mutual exchange of view's on
those problems among the members of the Samaja itself.

The . paper named Bhdrata Dharma, the Religion of the
Hindus, will be issued every full-moon beginning with the
Kartika (4th November, 1922). Every Bhiarata knows
that this is one of those four full-mcon-days in the year
which are dedicated to Veda-Vyisa who s so identified
with the Bharata Dharma and who in fact regulates the
course of Dharma or spiritual culture in the whole world.
The Bharata Samaja, in throwing open the doors of
Vedic culture to all spiritual aspirants without distinction
of race and sex, believes that it is only following the

exhortation the Veda-Vyasa last addressed to His Vedic .

disciples in these words:
gacag gt gEt Wi axEg 0
AT, TG FOL, FAT AREETT: 1 S
SgEarag % A A TN

“Let all cross difficulties and let all see ha days
Let the four Varpas learn the Vedas through E?g' Br:{h:
mana (as teacher). This study and teaching of the Veda

is a paramount duty; it is the work of God.” (Maha-
bharata, Santiparva, 327, 48-49.) : od.” (Maha

For the present the monthly issue of the paper will be
of the size of this, its first number. Later on, as the finan-
cial support from the members and the public may
warrant, the size will be increased. Considering how'
man_y.wtal.questions of religious and social importance are
awaiting discussion and explanation in the columys of this
periodical we hope to be able very soon to Increase its
size. The annunal subscription is fixed at one rupge; and
even at this small rate it may be possible to go on én(;reas-
ing the size as subscriptions and donations .swell in

number and amount. . &
- .
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Buagrara DuaxMa is the religion of the Bharatas, the path
of spiritual culture laid down in the Veda which a large
mass of the Indian Aryans profess to fallow.. . 'This*
Dharma is summed up in the words of »wakening which
a Vedic teacher of old addresyed to the th‘iratas.b They
bave a special applicati;h to the Hindus of the present
day, as they have well-nigh forgotten the basic truths
and laws of Vedic Iharma, and have to be awakened
to a comprehension ot its true nature. The Vedic call of
awakening is thus sounded : LR

i &1 & siffaseed A |
us: ey g | v agsiE: 0

*“ Arise. Do not sleep. Do ye seek Agni, content with
the shining Soma, ‘rousing yourselves in unison with
Sarya.” (Tgaittirlya-Aranyaka, 1, 27.)
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e Dharma of the Vedic
Ogy which are quite fami-
4 (Moon), and Surya (Sun)

2 y prhspect, familiar to the modern
Hindn as STt sbmtt, and Brahma who respectively
manifest the three Saktis or Divine Powers of Ichehha
(Will), Jnana (Wisdom) and Kriya (Activity). Tounder-
stand the Vedic Religion is to understand these three
aspects of God in their relation to the progress of man
and the universe, and their symbolic expression in the
many ceremonial rites which form part of that religion.
And to follow that religion is to wake up and vivify, by
appropriate life of devotion and spiritual exercise, this
triple power which is inherent in man as in the Divine
Lord Himself. All ceremonial processes connected with
the generation and maintenance of the sacred Fire, all the
great sacrificial rites which involve the preparation,
offering and drinking of the sweet beverage of Soma, and
all the ritual magic which requires the joint services of
man and woman are only significant as bearing on the
development of the three aspects of God in man. The
Vedic culture in all its fulness was originally open to
woman as well as to man, In fact, in the eye of Vedic
Law, the highest spiritnal development attainable on
earth, is possible ounly in married life. As the man and
the woman who marry according to Vedic Law should be
of equal moral and spiritual culture and lead a life of
close union and perfect harmony, their married life surely
tends to help each other’s spiritual growth. Further, the
stringent rule that.the man and the woman who are to
marry should be of different gotras (pedigrees of spiritual
culture), their union in life only goes to make their
spiritual life all the richer on account of the variety.
A proper understanding of the original Vedic Law in
this and other aspects will-thus lead to the spiritual
emancipation of the Hindu women and tend to make the
Vedic Religion a cosmopolitan religion. ;

BHARATA SAMAJA
Tae genesis of the Bharata Samija may be traced to
the League of Liberal Brahmayas (Dharmika-Brabmana-
Sapgha} organised during the Easter South Indian Theo-
sophical Convention of 1916 and affiliated to the 'T.S.
Order of Service. “’he main object of this latter League was

to remove, in the'light of the original Vedic Dharma, the
.very stringent restrictions placed by the existing rules

ad in terms of

lig, 77}

°

_«of the Brahmana caste in the way of interdining, and io

lessen the evils of child-marriage, child-parentage and
enforced child-widowhood among the Brahmanas. The
membership was first open only to the five Dravida groups
of Brahmanas with whom vegetarianism is a cardinal
princi 19', Later on it was extended to other Brahmagas
who' irrespective of their hereditary custom are striétl):
vegetarian in their ‘life, and still later on to vegetarian
Non-Brahmanas, Whetherahin&:‘s by birth or not, who
would pledge themselves to a strict observance of the
rules of Brahmanical life. At thig stage it was thought
desirable to formulate its rules and regulations in a cogent
form; but those entrusted with the task recommended
“the formation of a separate organisation on a broader

\.__basig. The result was the foundation of the DBhirata

Samaja with a further extension of the objects of the
parent League. i

* * * % *
_ The Bharata Samaja (Children of India League) was
incorporated at Madras in December, 1920, and was

formally inaungurated at the end of the same month
during the T.S. Anuual Convention. The membership is
open to all men and women whoe whether Hindus by
birth or not unreservedly accept the declaration of the
principles and beliefs which constitute the essence of
Hindnism. As an essential condition of physical purity
total abstention from the use of meat aid intoxicating
drinks and drogs is insisted on.

" The objects of the League of Liberal Brahmanas and
of the Bhérata Samaja being substantially same and the
promoters of the two being almost all identical persons,
the older league amalgamated itself with the later one,
which is a registered body with well-defined aims and
objects, rules and regulations. The objects, etec., of the
Bharata Samaja are stated elsewhere in this issue.

The promoters of the Bhirata Samija believe that
this liberalising and internationalising of Hinduism
accompanied by a wide dissemination of the essential
principles of Hinduism as a socio-religioss system of
life will act as a remedy to the present terrible confusion
all over the world resulting from the great war. True
Hinduism, the oldest of living religions and the Root-

Religion of the Aryan Race now dominant in the world,
is in a way suited to the spirit of the age and will help to
spiritualise the Democracy now rapidly springing up.
* * * * *

Having felt the need of a fixed and specially consecrated
place for conducting the ceremony of admission and such
other rites and ceremonies as may later on be deemed
necessary, the Samaja applied to the revered President of
the Theosophical Society for a site in the premises of the
Theosophical Society’s Headquarters at Adyar. She readi-
ly granted a suitable plot of ground in Jinarajadasapuram
and. graciously laid the foundation-stone of a Hindun
Temple to be built thereon.

When the basement was built up to the ground level
a temporary pavilion was erected thereon for conducting
the Upanayana or Vedic initiation ceremony of five
Brahmana boys which was fixed for 26th May, 1921,
J‘ust cn the eve of the day one Brahmana girl and two
European ladie§ applied for admission to the initiation

cceremony. So there were eight candidates ready for

initiation on the appointed day. At 7 in the morning on
that day, on the request of the Samaja Mrs. Besant
consecrated the pavilion, and the ceremony of Upanayana
itself began at 7.30 and ended at 9 a.m. The ceremony
was conducted by Pandit A. Mahadeva Sastri, B.A.,
Director of the Adyar Library, assisted by the late
Pandit Sivaramakrishna Sastri of Malabar, an old
Brahmana priest of the League of Liberal Brahmanas.

Again on 3rd May, 1922, the Upanayana ceremony of
one boy and two girls of the Brahmana caste took place on
the same pavilion. An account of this ceremony from
the pen of a Xuropean lady witness is given below.

THE SACRED THREAD
By H. Vr5ALE

On Wednesday, May 3rd, residents and visitors at Adyar

were privileged to witness a ceremony of much beauty

and significance. The young son and two daughters of

Mr. A, 8. Rajagopala Iyengar were to be invested with

the Sacred Thread, by the Ancient Vedic rites, under the

auspices of the Bharata Samdja, an orgapisation recently
o

~
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formed with the avowed object of liberalising Hindiism
by casting away the dead accretions which cramp and
deform. With these liberal Hindis sex forms no barrier
to the sacred Upanayana Samskara, or Initiation, so, at
eight o'clock, the sound of flutes and drums guides us to
the Samaja Temple platform, temporarily covered with a
kadjan roof, ipheld by bamboo pillars and charmingly
decorated, where the three young people are seated in
the midst of a friendly gathering—perhaps the most
catholic that has ever been seen in a Hindii temple! The
geene is beautiful in its homely simplicity. There seems

" no need for hushed solemnity, for a strained reverence

that tires while it thrills, all look happy and natural,
while at the same time perfectly business-like and
earnest ; for, indeed, in Hindaism there is no barrier
between the commonplace and the holy—all life is
sanctified. .

Papdit Mahadeva Shastri is the officiating Brahin,
and he sits cross-legged on the floor, with the young
candidates on his right-hand, and kindles before them
the Sacred Fire, chanting Samskrt shlokas the while he
feeds it with ghee and sprinkles drops from sundry vessels
with which he is provided. Before each stage of the
ceremony another Brahmaya interprets, for the benefit of
European visitors, so that the proceedings may be intelli-
gently followed. From .this, we learn that the meaning
of the first questions and answers that pass between the
Hierophant and the candidates is the latters’ application
for admission into the spiritual life,and the Master’s search-
ing examination and consequent resolve fo initiate them.
Then, after kindling the Sacred Fire, the Divine blessing
is invoked, and the candidates urged to be firm in their
purpose. Forthwith, they are each given the holy thread
and a yellow robe, emblem of the womb within which
the spiritual embryo is to take birth. Surely no colour
is so distinctively Hindii as the_yellow of the Sadhu!
Now, the twice-born are welcomed by the Master and his
other pupils, and bathed in waves of *force frgm the
Spiritual Sun. In the name of the devas the Hierophant
takes each by the hand, passing them on their way round
the Sacred Fire, and accepting them as his pupils. o

Now follows a long instruction in the mysteries of the

soul—its identity with Prajapati, and the One Life in afl

beings. The neopbytes are taught to pray for guidance
on the path to the goal; then they follow the Master in
making offerings (Homa) to the Fire, specially invoking
by name the various devas in whose gift are the worthy
blessings of life. The culmination of this instraction is
reached when, to each separately, over clasped hands, the
Gayatri Mangra is imparted, containing the essence of
Vedic wisGom. Then to each is handed a staff, the bough
of a tree, signifying self-control—and the pupils are made,
in their turn, to go through the ceremony of kindling
the Sacred Fire, on which finally their staffs are laid,
an offering symbolical of the lower self, to be purged by
the fires of self-control, offered on the altar of the higher.
With further exhortations to devotion, the Master now
ties a cord round the waist of each—this, we are told,
symbolising vitality ; perhaps the life of the regenerated
Jower self, now bound as slave to the higher—and gives
final directions for their daily conduct.

Meanwhile;, assistants have been carrying round
among the spectators some sort of yellow grain, which
at this point is thrown towards the neophytes with
blessings and good wishes, rather like rice at a Western
wedding. All that now remains is distribution of prasad
—food that bas been dedicated—and after this simple

love-feast all disperse; to meet an hour later for a more
substantial banquet, a dinner party in the Bhojanasdla,
given by the father of the young people.

This again is a catholic assembly, without distinction
of sex, creed or race; and very pleasant is it to sib
under the pillared verandah of an airy, water-splashed
courtyard, and to be served with savoury and sweeb
viands on a green plantain leaf, while ever and anon a
brother lifts his voice in song, sonorous and solemn until
the end, when unexpectedly and joyously, the closing
notes are taken up and prolonged in a melodious call,
that reminds a Westerner of the College calls in America,
only these are characteristically very different in theme.
For so large a party many goblets are needed, and they
are quaintly, and surprisingly effectively, made of leaves,
pinned together by splinters of wood, and letting no drop
of the sweet sherbet escape.

So ends a Hindd sacrament of Universal Brotherhood.
All honour to the Bharata Samdja which has the courage
of its convictions.

(From The Adyar Bulletin, June, 1922.)

BHARATA SAMAJA
The objects of the Association

(@) To strengthen and broaden the basis of
Hinduism (i) by emphasising the essentials of Hindu

Religion and Philosophy as a working creed for daily -

life; (ii) by replacing the complex scheme of rites and
ceremonies by a few simple rules and forms of personal
discipline, worship and ritual for voluntary observance;
and (iii) by providing facilities for the re-admission to
Hinduism, throngh membership of the Association, of
persons who may have been converted to other faiths,
and for ‘the fresh admission thereto of persons who,
though npot originally Hindus, areedeemed qualified to
be admitted by reason of the known purity of their lives.

(b) To promote the welfare and progress of all
classes and sections of Hindus by meansesuch as the
following : (i) by breaking down social disabilities and
restrictions entailed by the mere reason of casteor sex ;
(ii) by eradicating or reforming injurious customs, in
regard particularly to early marriage, dmmature parent-
age, enforeed widowhood, and the exacflon of prices for
brides and bridegrooms; (iii) by getting rid of un-
necessary and artificial restrictions as to the choice of
brides and bridegrooms and by making the fleld of
selection as wide as possible consistently with eugenic
and hygienic principles.

(¢) To promote tolerance, good feeling, and a spirit
of co-operation between Hindus and followegs.of, obet®
faiths. . =

Declaratign. of Principles

Any one desirous of being admitted as a member has
to accept clearly and unreservedly the following Declara-
tion of Principles: ~ ‘ .

(i) I declare my belief in the following tenets of- %k

Hindu Philosophy and Religion: (a) The Immanence
and Transcendence of the One Supreme Being, the Scurce
of all; (b) Continuous evolution towards perfection as
within the purpose of Iswara, the Lord of our universe ;
(c) A Hierarchy of developed beings including Devas and
Rishis, who are working to carry out the Divine Purpose
in accordance with laws which are the expressions of the

et
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Divine Nature; (d) Reincarnation and Karma as among
the factors regulating human evolntion ; (e¢) The Brother-
hood of Humanity and the essential solidarity of its
interests as a whole.

(ii) I declare that the true ideal of life is Service,
meaning thereby the active promotion of the welfare of
our fellow-creatures, and that I, for my part, will
endeavour to carry out that ideal as far as lies in my
power. ’

(ili) T declare my resolve to observe the utmost
purity in regard to my conductin daily life, including
hereunder purity of thought, word and Weed, sexual
purity, cleanliness of person and surroundings, and the
total abstention from the use of meat and intoxicating
drinks and drugs.

“(iv) I declare my full sympathy with the objects of
. the Assp¢fation and my willingness to co-operate in carry-

ing them out as far as'lies in my power.”

: . v . .4, Officers
President ;' T" Ramachandra Rao, B.A., B.L.
Vice-President : K. 8. Chandrasekhara Aiyar, B.A., B.L.
Secretary : C. Subbaramayya.

Headquarters : Theosophical Society, Adyar, Madras.

Nore.—All communications are to be addressed to the
Secretary.

APPRECIATION ABROAD

. Copies of the prospectus and rules of the Bharata Samija were
circulated to the Sectional Headquarters of the Theosophical
Society in England, Scotland, South Africa, Australia, New
Zealand, Canada, U. S. America, Holland, etc,, and almost all of
them have published appreciative notices of the objects of the
Samija with special reference to the international aspect of
Hinduism on which it has laid so much stress. Some Theosophists
in these foreign countries have even contributed to the Temple
Fund in token of their appreciation. Tho Samaja hereby renders
its thanks to one and all of them for this recognition of the useful-
ness of this movement.

©* FIRST CONFERENCE

The first Conference of the Members of the Bharata Samaja was
held in ‘the city of Mysore on lst October, 1922, Members from
Adyar, Chittoor, Anantapur, Bangalore, and Tumkur assembled for
the cccasion. Mr. “A. Ranganatha Mudaliar, B.A., B.L., M.L.C.,
who presided ovés the Conference sounded its key-note in the
words that the Samija bhas come to fulfil, not to destroy. The
other speakers who followed the President and spoke in the same

° °strain, were Mrs. A. E. Adair, Mr. C. R. Parthasarathi Aiyangar,

i

B.A, B L., of Chittoor, Mrs. Parvathiamma Chandrasekhara Iyer,
Mr. K. Shankaranarayana Rao, M.A., B.L., of Bangalore, Mr, T.
Ramachandra Rao, B.A., B.L. Among other things it was resolved
that the Mysore Conferenco of the Bharata Samija shouald be held
every year along with the Karnitaka Theosophical Federation.

@

* LITERATURE OF THE BHARATA SAMAJA

1. Daily Practice.—For the wise of the Members of the Bhirata
Samija and others who m#yxeek guidance as to their daily
observances in the light of’ Hinduism, the Samaja has
published in English a booklet under the title Abridged
Hindu Daily Practice,” giving Pistructions as to morning
sand evoning prayers (Sandhya) and the Pproper attitude to

. i be maintained in the daily life of sorvice. Prico As. 2,

2. S8implified Rituals of Upanayana and Vivigha in Sanskrit
o (Devanagari). Price As, 12, .

3. An English Version of the above, (In preparation.)

4. Simplified rituals of Funeral Ceromonies and Shriddha.
i(In preparation.) .

34" Copies of the above may be had of the Manager, T.P.IL., Adyar.

MEMBERSHIP

The number of Members in the Bhirata Samaja on the 24ih
October, 1922, was 187, They were thus distributed :

Gentlemen ... 173 Hindus by birth ... 185

Ladies w14 Christians by birth' ... 2

187 e 187
Madras Presidency ... e i ... 139
Mysore Province ... w e 29
Travancore ... .. 6

Cochin, Pondichery, Bombay, Rajaputana, U.P.,

Bengal—Each 1 ., . 6
Punjab s s R §
187

TEMPLE FUND

A separate Committen of tho Mcmbers of tho Bhirata Samaja
has beon formed to collect funds for the ercction of a temple
designed for the special use of the Samija already explained. The
estimated cost is Re. 12,000, Rs. 3,871-8-5 has been already collect-

ed and Rs. 1,804 more has been promised. The intending donors |

may remit their donations to Mr, (. Subbaramayya, Secretary,
Bharata Samaja, Adyar, or pay them to Mr. K. Narahari Sastri,
who has been specially deputed by the Managing Committeo of the
Samaja to collect funds for tho temple.

The following payments are acknowledged with thanks :

Naure Prace Rs. a.p.
Mr. K. Narahari Sastry ... Adyar 25600
» T. Ramachandra Rao . ’ 5000
Sir T. Sadasivier «w. Madras 7000 0
Miss Motman .., Adyar 2500
Mr. T. 8. Subramaniya Iyer Namakkal 100 0
Mus. Adair Adyar 5000
Mr. D. Gurumurty » 2500
» B. 8. Ramasubbier o 400
5 G.B. Varma . T*, 500
» O.T. Nanjunda Mudalinr Bangalore 400
;» H. De Fares Penang 68 8 &
»- C. N. Bubramanya Iyer .. Adyar 1000 0
» M.'Raghunadba Rao ... ... Coorg 2000
» P. V.Ramachandra Sastry .. Adyar 200
» C.Ramayya ... . ” 6000
» M. Atchayya,... e ... Madras 1000
» P. Vijayaratnam Pillai . 500
» S. V. Kanakasabai .,, " 50 00
4 «;; M. Lourenz ... Adyar 500
» T.Sarvana Chettiar ... Madras 1000
+s C. Nammalwar Chettiar » 1000
» W.D. 8. Brown .o ... Adyar 80 00
»w M. Venkayya Chettiar +.. Kurnool 1,000 0 0
., Juttur Atchayya " 250 0 0
Mrs. C. Narayanawma... .., y o . - 100 0 0
Mr. 0. V. Rangareddi .. ' 50 0 0
Mrs. Singaraju Rukmaniamma, " 50 00
Mr, Chidambaranadha Mudaliar ... Shiyali . 26 00
» N. Rangaswamy Iyengar Kurnool 26 00
» N.Ramaswami Iyer .. . 2500
»» N. Madhwachar ' 2500
» S. Seshadri Iyer .. Madras 2500
» K. Sivaswami Vattaram - ... " 2000
5 Tiruvengada Mudaliar .. Shiyali 2000
,» K. Ramaiah.., «.  Kodavassal 2000
» 'T. S. Ranganadha Pillai Tirumalaivassel 10oo0
» T. 8. K. Narayanaswami .
Pillai .., 100 0

ser '

Total 2,943 8 5

(To be continued) -
C. SusBARAMAYYA,

©24th October, 1922 Secretary, Bharata Samaja.
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Bharate Semaja as such is not respon

BHARATA DHARMA PARISHAD

i i i Bharata
movement of Liberal Hinduism, t
gfm:ja stands for certain neqeslsary ?%?gfsesa;g
isting religious an_d social regula
f:llllgt:r}ris of tghe Hindu Society. It proposes 1&(_) Tﬁe:g
these changes by emphasising the essen 1:11_; 8
distinguished from the non.-essentla.ls of Hindu
Religion and Philosophy. . .
The fundamental principlf,s otf Fflndu ePI;ILl%s:(ﬂ}g
e - -
and Religion and the ideals of lie a o embodied
i “Declaration of Principles” whi
:;leglt?er has to accept clearly and unresgrvedlg
before becoming a member o_f th& San;a]a., an
these will be further explained in these columns. _

. . ih
main changes which the_ S.ama.]a,. wi
engga.evour to bring abm;tt 1iln ’%119 %)E:t;;egixféigggg
ocio-religious life of the Hin ica
?:11 dtlfe statemgent of the objgcts of the Ass.ocz;a:tuzlll).
As broadly set forth therein, they cons1fs . :nals
simplifying the existing complex scheme 0 rolflz On:
(2) providing facilities for the re'-admlssgr} of con
verts and the admission of'non_-I.{{ndus to in. 1; ;
(3) breaking down social disabilities and restric 1ond
entailed by the mere reason qf caste O(Ii sexagn
(4) removing unnecessary restrictions an letr_a 10:,(;
ting or reforming injurious customs relating
marriage and widowhood. i ot
Samaja has recently appointed irom
ofBiltlsa r;f:mbefs ;. Parishad for expoundmgfto the
public the objects of the Samaja by way ((i)f o(rimu-
lating the several changes to be effecte han ex-
plaining the necessity and the reasons fpr t etsgme.
Tn .fulfilling this task, the Parishad w_1ll firs A ave
to distinguish the several elements in Hin ufre}i
ligious faith and practice according as they fa

sible for any statement made in this Magazine unless contained in an official document.

within the scope of Shruti or Smriti, authority or
reason, religion or science, law or custom, and
appraise their respective ethical and spiritual
values.

Then they will proceed to lay bare the basic
truths of the several practices and institutions, so
that the essentials may be emphasised and the
accidental elements may be retained, rejected or
reformed as the case may be. Under this category
come Sandhya (daily meditation), Yajnas (sacrifi-
cial rites), Samskaras (sacramental rites such as
Upanayana, Marriage, etc.) Shraddhas (post-mortem
rites). .

The Parishad will also consider the ancient
methods of reclamation and lay down conhditions
consonant with the spirit of those methods for -
re-admission of converts and adigission of non-
Hindus to Hinduism through the Samaja. :

To break down the existing social disabilities.
entailed by the mere reason of caste or sex, the
Parishad will trace the origin in each case and
show how they may be broken through. The
questions under this head, which will claim the
Parishad’s immediate attention, relate to the restric-
tions and disabilities concerning intér&ining”and
intermarriage, to womans disabilities in regard to
marriage, to woman’s*and Sudra’s title to*Vedic
study and Vedic culture, to the disabilitigs regard-
ing entry into temnles and their garbhagrihas.

The Parishad will have to pay special attention
to the injurious customs to be eradicated or reforms>
ed. These include early marriage of boys and.
girls, immature parentage, exaction of prices for
brides and bridegrooms, enforced widowhood, and
widow’s tonsure and all inflictions attendant on
widow’s weeds, :

ARMA |
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The settlement of these questions will incidentally
show how the field of selection of brides and
bridegrooms may be widened consistently with
eugenic and hygienic principles and will enable the
Parishad to lay down definite lines for achieving
this object. ’

The course of the Parishad’s deliberdtions in its
several stages will be reported in these columns, so
that the readers, whether members of the Samaja
or not, may offer their own views and suggestions

_or raise additional issues for the Parishad’s con-
sideration. All communications relating to this
' subject should be addressed to the editor of this

magazine.

UPANAYANA CEREMONY
I

Ter distinguishing features of the ceremony as con-
ducted by the Bharata Samaja may here be noted:

(1) The ceremony was based on the ancient regula-
tions of acknowledged authority and was divested of all
the present-day observances not laid down in those
regulations as well as those which are associated with
mere material pomp and show.

(2) The candidates were prepared (for the ceremony)
on the previous day by explaining to them as far as they
could grasp the spiritual significance of the several steps
in the forthcoming ceremony and of the life of Brahma. .
charya (spiritual devotion) to which the ceremony was
to initiate them.

(3) The whole ritual itself in Samskrit and a
sucecinet outline * thereof in English (both printed) were
put in the hands of the people assembled there to witness
the ceremony that they might intelligently follow the
whole course of the ceremony and thereby add to its
efficacy ; -and before commencing the ceremony the
officiant in a brief address*® invited the attention of the
assembly to the significance of the ceremony as a whole.

(4) Tt was found feasible to take all the eight
candidates simultaneously through the ceremony of
initiation.

(5) The Vedic initiation of a Brahmana girl is a
revival of an ancient custom which has long been out of
use owing to a change in the position of Hindu women of
‘higher classes in the social economy of domestic life.

(6) The initiation of the two European ladies who
have long been vegetarian theosophists is based on the
practice of the old Vedic teachers who, "through
Upanayana, admitted to Brahma-vidya and Brahmanic
¢ultyre gny gne who was prepared to follow the strict
discipline of Brahmanical life as regards pure food, sense-
contrel, sexual continence, smoral rectitude and spiritual
exercise. =

1 S
OUTLINE

1. The Pupil Seeks the Master.

Ix the midst of general benedictions the pupil presents
himself before the master seeking initiation into spiritual
life. The master eyes him searchingly.

* The outline and the address follow here,

2. Preparation of Sacred Fire

The master makes up his mind to initiate him. He.

prepares the sacred fire, and, calling the Divine presence,
invokes the Divine blessing on the pupil, and exhorts the
pupil to be firm in his proposed life of spiritual
aspiration.
8. Investiture

The master invests the pupil with the holy thread and
holy vestures, which form the womb of the spiritnal
embryo.

4. Pupil Committed to Divine Protection

The newly arrived pupil is welcomed by the master
and his other pupils and is bathed in the waves of sweet
fluid radiating from the Spiritual Sun. In the name of
the Savitar and other Devas the master seizes the hand
of the pupil and gives him over to Their care. He then
declares himself his teacher as representing the true
Teacher, the Divine Fire. '

5. Initiation (Brahma-Upadesa)

Having felt Savitar-Deva’s impulse within, the master
initintes the pupil into the mysteries of the soul, by
teaching him that he is of the same name and nature as
Prajapati; that, as a spiritnal aspirant, he belongs to
Prajapati; and that, in fact, it is the vaguely felt One
Being that is in the pupil, in the master, and in Prajapati
and other Devas. Exhorted to walk in the path of
Brahman, the pupil earnestly prays to the Lord to lead
him to the Goal. )

6. Invocation Offerings (Homa)
The master and the pupil make offerings into the fire

invoking the high Gods to bless the pupil with all worthy .

objects of desire, especially strength and vigour of
spiritual intelligence. The pupil specially prays for
streugth to keep his vows till their fruition.

, 7 Teachi;zg Gayatri Mantra

The snaster teaches the pupil the Gayatri Mantra,
containing the essence of Vedic wisdom, and gives the
pupil a staff demanding self-control in all concerns of life,
which <alone will help him to preserve the fruits of
spiritual culture. The master declares his final accept-
ance of the pupil for further instruction, in the name of
Prajapati.

8. The Daily Kindling of Sacred Fire

.'The pupil goes through the ceremony of the daily
kindling-of sacred fire generated at initiation.

c 9. Directions as to Daily Conduct

Exhorting the pupil to be of one mind in devotion to
himself (the master) as representing Brihaspati the
Divine Teacher, the master ties a cord round the pupil’s
waist as a symbol of vitality and gives him some
directions as regards his daily conduct.

4

III
PANDIT A. MAHADEVA SASTRI'S ADDRESS
TO THE ASSEMBLY
AT THE UPANAYANA CEREMONY ON 26.5.21

We are met here under the auspices of the Bharata
Samaja, lannched into being about the beginning of this
year. lis main object is, as many of those present here

o
o
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know, to liberalise and internationalise Hinduism by
opening the doors of Hindu culture to all who can fnlfil
the necessary conditions of that culture, irrespective of
race, caste and sex. To-day wé go through the ceremony
of initiation to Vedic culture, which has been in vogue
for thousands of years. Though observed in different
forms in these days, a fundamental unity of the main
outline is observed in all these forms.

As a study of the essential nature of the ceremony
shows, nothing more is expected from a candidate than
a capacity to conceive a controlling conseious soul in the
human organism distinct from the organism, and an
aspiration to work in unison with the vaguely sensed
Divine Lord of the Universe. He must be prepared to
keep pure the body, senses, and the mind, and to devote
his energies to the services of the Lord through his
human master. - In the main part of the ceremony the
master teaches the pupil that be (the pupil) is one with
Prajapati (Ka) the vaguely sensed Lord of the Universe,
that, as an aspirant of spiritual life, the pupil belongs to
Prajapati, that the pupil is under the gnidance and
protection of the Supreme Liord and His Divine Agents,
that in serving his immediate human master the pupil
only serves the Lord in the master.

The ceremony is thus intended for the youth possessed
of mature intellect and even a nascent faculty of intuition.
‘When a pupil approaches a master, or a master accepts a
pupil, they are said to do so under the intuitively felt
impulse coming from the Savitar-Deva (the Divine
Source and Inner Ruler of all). We may therefore
expect the ceremony to produce the intended effect only
when the master and the pupil are able to understand
and appreciate the meaning of the ceremony including
the mantras they respectively utter. On the other hand,
where, as in these days, a mere child or an immature
youth is taken though the ceremony by his father or other
guardian with the help of a professional priest, neither
of whom understands the meaning of what 1s said and
done, there can be no appreciable effect except pérhaps
a vague sense of sacredness; and even this little effect

is often marred by the invariable accompaniment of

material pomp and show which engrossesethe attention
of those immediately concerned.

On the present occasion, fortunately, the pupils and’
others immediately concerned seem to be earnest and
spiritually-minded, not caring for any pomp and show.
The pupils are found fairly able to understand the
general tenor of the ceremony when explained. The
officiants, too, on their part fry to grasp as clearly as
possible the ideas embodied in the ceremonies and‘the
mantras, and propose to address all instructions of a
mystical nature to the intuitive souls in the young bodies
of the pupils.

Even the witnesses of the ceremony may materially
add to its efficacy if they dwell during the ceremony on
the meaning and purpose of the ritnal as a whole,
though not of all its details. For this purpose it will be
enough to bear in mind that during the ceremony the
Great Lord of the Universe (Savitar-Deva), Prajapati

* and other Devas are invoked to take the pupil in hand.

The main outline of the ceremony (in print) that is put
in their hands is intended to enable them to follow
intelligently the ceremony in its progress through the
several stages. :

THE OPENING ADDRESS
OF Mr. A. RANGANADHA MUDALIAR
' B.A., B.L., M.L.C. '

As President of the First Bharata Samaja
Conference, at Mysore on 1-10-1922

THE President rose amidst loud cheers and delivered his
address in his usual, simple and eloquent way. He said
that people might well ask where the need was for a new
religious society in a country which was already almost
over-full of them. But Bharata Samaja differed from
other similar movements like Brahmo Samaj, which are a
revolt against Hinduism and partake more of the nature
of enemies than that of friends of Hinduism: On the
other hand, Bharata Samaja believes in Hinduism as
essential for the progress of the world and would fain
preserve it in the interests of humanity. It approaches
Hinduism in a spirit of understanding and sympathy and
strives to retain its life rather than merely its form, The
moment the form is emphasised at the sacrifice of its
spirit, one can be pretty sure that the days of that
religion are numbered, and that it is bound to go the way
of the old Egyptian, Grecian and other religions. Sucha
danger does indeed threaten Hinduism at present. There
is a gulf between precept and practice on the part of the
adherents of the religion. There are so many books on
Hindu religion, each claiming the foremost place, that one
does not really know which to reject and which to accept
as authentic. Each prescribes so many ritnals, that it is
impossible for any one to do them all, specially under
modern conditions. In the old days,-it is said that an

hour and a half’s work per day was enough to keep a

family going. It might then have been possible to pay
greater attention to the numerous daily sacraments and
ceremonies. But such a thing cannot be thought of in
these days of increased wants, when all from the highest
to the lowest, have to work from morning to evening for
their daily bread. So if Hinduism®and its rituals are
not adapted to the changed conditions and an attempt is
not made to discriminate and preserve the essentials,
as distinguished from non-essentials, people out of sheer
inability to attend to both essentials and non-essentials
alike would simply cease to pay attention ¢o any
of them. This contingency, the Bharata Samaja tries
to avoid by emphasising the essentifls of Hinduism
like the Katherhood of God and the Brotherhood

“of Humanity. Were these realised, would there be
the present caste hatred, the race antagonism and the.

sex-tyranny, that are the curse of India? Again a belief
in the Hierarchy of Devas and Rishis is one of the
tfundamental requisites of Hinduism. But * Devas and
Rishis” are now relegated to the background, and any
faith like Theosophy, which seeks to restore them to their
rightful place, is disliked by the orthodox.- Karma and
reincarnation are misunderstood and have made people
fatalistic in their ideas and lethargic in their daily life;
Hinduism emphasises Dharma and Sacrifice as the ideal
of life, but its modern.followers think more of Moksha or
personal liberation than of service to others. As regards

Samskaras, they were obviously meant to discipline and .

mould the character of the followers of the religion ; and
ons is told that the Hindu books mention 52 of them.
As so many are obviously impossible of being performed
under present conditions, even the more important of

. them have come to be neglected.

(To be continued)



8 ¢

~
laf

BHARATA

DHARMA [DECEMBER 1922

DECEMBER 1922] "BHARATA

s : 9
\

DHARMA

THE OBJECTS OF THE BHARATA
SAMAJA

A Suggestion

Teere has been a feeling in the country that there is
much in Hinduism worth preserving as evidenced by the
attempts made time after fime during the last one
hundred years to reform Hinduism in spite of the excre-
scences and overgrowths that have gone to hide under
a heavy mass of undesirable forms the parent religion.
The Brahmo Samaj, the Arya Samaj, the Ramakrishna
Mission are, instances in point. The Brahmo Samaj took
to Upauishadic philosophy rejecting Vedic ritualism, but
actually they have come to instituting mandirs and
churches. The Arya Samaj has stuck to the Aryan
fire-worship (boma) and Sandbya. The Ramakrishna
Mission has developed out cf the cosmopolitanism of the
prophet of Dakshineswar—Ramakrishna Paramahamsa
—through the Vedantism of Swami Vivekananda, a new
orthodoxy where a new master has thrown the worthies
of the Hindu Pantheon into the shade. The Theo-
sophical Society has also done invaluable work in making
known to the world at large the wonderful philosophy
behind the Hindu religious observances; but its outlook
has been far too wide to admit of a new undertaking,
viz., revivifying Hinduism in its characteristic forms.

The question is: Does Hinduism deserve to live? If
so, what, aspect of it 7 The Bharata Samaj, it appears to
the present writer, has to direct its attention primarily
to this. The first object of the Bharata Samaj apparently
attempts to meet this point; but the phrase * broadening
and strengthening the basis’ does not suggest the puri-
fication from unhealthy accretions and the wheedling out
of unessentials, and that seems to be so urgently needed.
Attention should rather be devoted to determine what is
essential and worth preserving in Hinduism. This is
attempted in the Declaration of Principles, to which
every member has to subscribe before becoming a member
of the Samaja. DBut the qguestion again is: Do the prin-
ciples cnumerated constitute the essence of the Hindu
Religion ? The distinction between the function of Religion
and the function’ of Philosophy has to be borne in mind.
The Philosophy” of Hinduism consists of the theoretical
basis and bearings of the tenets of the Hindu Religion ;

.but a Religion is esgentially a body of beliefs involving

a code of action for the devotee to follow in his daily life.
That the ‘Declaration of Principles’ states the essentials
of the Philosophy of the Hindu Religion can be conceded.
But does it fulfill the function of Religion ? The 2nd, 3rd

eand 4th paragraphs in the declaration are evidently meant

to cover this. Service as the ideal of life, utmost purity
of condunct in daily life, are such vague, general ideas
common to all ethical systenis and religious philosophies
such as those of Christianity, Buddhism, etc., that one
fails to see anything distinet about it. If it is contended
that Hinduism can scarcely be held responsible if its
highest ethics is the same as that of several other
religious philosophies, one fails to see the raison de terre
for the Bharata Samaja. As a fact, the T.S.is giving
the same ethical teaching, service as the ideal, purity of
conduct, etc.; there is within the 'I.S. a proportion of
its members who are trying to live up to a code of life,
drawn from the Theosophical teachings, from such a
book as the Path of Discipleship or Practical Occultism.

What is the special work of revivifying that the Bharata
Samaj attempts P

The purpose of the above remarks is to suggest that
the special work of the Bharata Samaj ought to be not
to simplify and widen Hindu Religion, to water it down
to such a thin solution, as to make it lose its distinctive
quality but to purify it. By analogy the Samaj has to
do for Hinduism what the Liberal Catholic Church is
doing for the Catholic Religion. A book like Mr. C. W.
Leadbeater’s Science of the Sacraments gives an indica-
tion of the work that may be done by the Bharata
Samaj. Of the three aspects of Religion, viz., a body of
truths, a system of Ethics, and a code of Rites and
Ceremonies, the first aspect, as & body of truths, has been
very well studied and known. The Bharata Samaj bas
to work at the third aspect—a code of Rites and
Ceremonies—as that is the great need at present. In
purifying and revivifying Hinduism, the second aspect
has also received more than enough attention. There
is much beautiful Symbolism and Ritualism in the
Hindu Religion overlaid with centuries of misgrowths;
this has to be purified. To the majority of mankind
approach towards the Divine or the realisation of the
True Self has to be through forms and rituals. o the
blessed few who can dispense with forms, there is no need
of the Bharata Samaja. Their own conscience is their
religion. The functica of the Bharata Samaja is to be a
propagandist of a reformed and purified Hinduism widen-
ing itself to whoever is willing to enter its fold but
preserving the forms and rituals expressing the generic
principles of Hindu religious observances. The whole
question of Rites and Ceremonies has to be studied from
the modern point of view and fixed once more in a pure
form in order to give the many millions who are eager to
give allegiauce to Hinduism a chance of being true

Hindus.

There are some who believe that a new era of purified
forms *and ceremonies is coming over the world ; it will
be the proud privilege of the Samaja if it can be the
herald of this New Era as far as Hinduism is concerned.
The ioment the question of the objects of the Samaja are
looked at from this point of view, it will be obvious that

- # watering down of rituals to suit cosmopolitan tastes is

not the proper work ; for the value of a ceremony consists
in the accuracy and thoroughness with which it is per-
formed and in fulfilling its purpose, viz., providing
communication between higher and lower worlds in order
that the invisible forces may play on the world. So the
present writer calls for a trans-valuation of all values
placed in the forefront of the Bharata Samaja.

D. GURUMURTI

{It is hoped that the newly appointed Parishud will take the
matter into consideration and do their best.—Ep., B.D.]

BUSINESS NOTICE

Cories of this Magazine are sent to all the members of
Bharata Samaja and to such others as have evinced their
interest in the movement in one form or another. We
request all these to remit their annual subscription of
1 Rupee as soon as possible, or to write to us to realise
the subscription by V.P.P. Will it be too much to ask
“ them to secure more subscribers also ?
Tue EpiToR

v

'KS OTHERS SEE US

Mgr. JOHN WALKER writes thus about BEARATA SAMAIA in
Theosophy tn South Africa, July, 1922:

Everywhere in the world to-day there is a breaking up of old
divisions, and both in ideas and social combinations new syntheses
are taking place. One of the most interesting social and religious
movements in the world to-day, and one fraught with great possi-
bilities in many directions, is that movement which has had its
origin among our Hindu brethren to make access to their religious
ranks open to the whole world.

At the present time you cannot be admitted to the ranks of the
Hindu faith unless you happen to be born into the Hindu nation.
That has been felt even by many Hindus to be an anachronism in
the present age, and in consequence many Hindus are working for
the internationalisation of the Hindu religion. Hinduism, they
think, when properly understood, is capable of exerting a whole-
some and ennobling influence on the whole of humanity.

Now a movement has arisen within Hinduism itself which aims
at throwing open its ranks to members of every nation who feel
drawn to the ethical and religious principles advocated by tbat
apiritual faith, because they think that those should uo longer be
retained for the sole use of a caste or close religious corporation
but shared with the whole world.

One of the aims of this new movement is to build a temple in
India which shall be the inspiring centre of their work., In this
Temple would be performed the rites and ceremonies of the Hindu
faith simplified for personal discipline and worship. . . .

e

It is interesting to note that this movement owes its inception
to Theosophy and especially to the influence exerted by our great
President, who in her lectnres on ‘ Problems of Reconstruction” in
1918 made & strong appeal for the internationalisation of Hinduism,
Personally, the writer of this note would like to see Temples

-

through a very critical stage in its history, and its eyes are
inward turned. Trusting that the Temple may materialise soon
and that the membership may keep on growing, I remain, ete.

BHARATA SAMAJA

OFFICERS

President : T. Ramachandra Rao, B.A., B.L.

Vice-President : X, S. Chandrasekhara Aiyar, B.A., B.L.
Secretary : C. Subbaramayya.

Headquarters : Theosophical Society, Adyar, Madras.

Nore.—All communications are to be addressed to the Secretary.

Bangalore (ity Group:—Secretary, K. Venkataramaiya, cfo

Theosophical Society, Bangalore City.

LITERATURE OF THE BHARATA SAMAJA

1, Daily Practice. Price As. 2.
2, Abridged Daily Practice. Price 1 Auna.

8. Simplified Rituals of Upanayana and Vivaha in Sanskrit
(Devanagari). Price As. 12,

4. An English Version of the above. (In preparation.)

5. Simplified rituals of Funeral Ceremonies and Shraddha.
(In preparation.)

@& Copies of the above can be had of the Manager, T,P.H., Adyar.

MEMBERSHIP

The number of Menbers in the Bharata Samaja on the 24th
November, 1922, was 195, They were thus distributed :

, \ . e : . Gentlemen 178 Hindus by birth . 192
representative of every religious faith built at the Headguarters of . : e p

the Theosophical Society in India. Ladies w17 Christians by birth ... 3

I am sore every Theosophist wishes all possible snccess 195 195

to this enlightened movement. —
. Madras Presidency ... L vee 146
* * * Mysore Province ... ver v 29
. . Travancore ... . .6

- . o . i 1 1
Mrs. Mary Raine writes thus from West Australia to Gochin, Pondichery, Bombay, Rajaputana, U.P.,

s Bengal—Each 1 ... e w. 6
the Secretary of the Samaja, 19-10-1922: Punjab ... 7
X . Australia ... . vee . RO
Re your letter and literature, dated from India, 4th September, : —
1922, I was so pleased to receive and thank you most sincerely. 195
In my heart I rejoice to think that you are going to have thisy 4 . ¢

glorious temple of the Living God in the near future, and dare 1
hope to see it some day with my physical eyes. . . I may
tell you that I have been practising it (Daily Practice) for a long
time without knowing why, with just a little difference in some of
the words. If you will kindly let me know the safest and
most economical way to send money to India, I will forward a
small donation in answer to the appeal for the Temple . . . I
love India. I know I am Hindu. In His Service. *

[This lady has since become a member of the Samaja.—
Eb., B.D.] -

* * *

‘

Mr. Wm. R. Gray, General Secretary, Theosophical
Society in Ireland, writes thus to the President of the
Bharata Samaja 3-11-1922: .

Kindly excuse my tardy reply to yours, dated 18th May last, re
Bharata Samaja (Children of India League) which has my best
wishes and I sincerely trust that such a laudable object may be a
great success. Reference has been made in our little magazine
to the League and I am sincerely sorry that the appeal here has
not crystallised into something definite, but as you know the
conditions prevailing in this country do not make for arousing
great interest in things international, as the nation is passing *

TEMPLE FUND °_

The following payments are acknowledged with thanks:

Naume Prace Rse a. P,

Already acknowledged ... 2,943 8 5
Mr, Nataraja Rautha Munda Nayanar Tillai Nadangam 1000
,» Chokkalinga Chettiar... ... Shiyali 1000

,, Sivarams Nadar Madanam e 1000

sy Sivagurunadha Chettiar ... Kumbakonam 1000

» A.T. Venkatanarayana Pillai ... ’ Io0co

» 3. Rajagopala Iyengar ” 1000

Kumbakonam T. 8. Lodge ” 1000
Mr. Subbarayalu Rauthu Nayanar ... Vadaghal 700
T.S. Lodge, Tanjore L . Tanjore Boo
Mr. Chokkalinga Pillai . Radha Nallur 500
» T. A, Kristnaswamy Naidu . T. Vattaram 500

s A. V. Veerappa Mudaliar w. Shiyali 500

,» Vaitbyalingam Mudaliar . 500

“y 5. Subramania Tadalankoil ... ' 500
3,051 8 &

et
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Ra A P, Rs. . p.
Carried forwgu-d... - e e we 3,061 85 Carried forward... .o w 417185
Mr. C. R, Kristnaswami Tyengar ... Kumbakonam 5§00 Mr 8. A. Venkateswara Iyer - Cuddalore "500
» Rao Sahib P. Rajagopala Iyer ... »” 500 » U. Mangappa voe 500
w S. Sub.mm’anya Sastriar ... Tanjore 500 »» Rangachant ... " 500
»w P. Rajarama Aiyar ... » 500 Mrs Dhanabhagyammal ... i 600
» Muddurama Reddi ... v Mulikirambat 500 MrT. 8. Kristnamurti ... y 10 0 0
» T Al Gopalaswami Naidu . Adyar 25 00 » R. K. Venugopala Mudaly . ;’ 28500
» T. Manickam Pillay ... ” 1000 » V. Rajagopala Chettiar | ,: 500
» A Schwarz ... vee " 1000 0 »» S. Sreeunivasa Ragavachariar 500
» A.Kolandaveln Mudaliar ... Madras 2600 , Y.P.Chakrapani Chetty : . 1000
w E.R. Jassawala .., " Adyar 500 ,, A Kristnaswami Nayuda .. " 500
» A. 8. Narayana o, Madras 500 » A. V. Varadaraja Mudaliar . . 500
» 8nd Mrs. K. S. Chendrasekhara i » C. Ramachandra Iyer... :: 500
Iyer .. Bangalore 20000 »w M. 8. Devasigamani Mudaly ... 600
Messrs, G. Cunniah Chetty & Co. ... Madras 2500 ,, B.SubbaRao i bao
w__ V. Ramayya Chetty & Co. ... n - 2500 » 0. A, Sadananda Chetty :: 6ao
Mr. ’V C. Seshachari , R . 3500 » 8. Govindaswami Chetty ’ 500
Hon’ble Mr. V. Ramesam.., I ” 10000 ,, K.Kuppuswami Iyer... , 600
Mr. P, R. Lakshman Ram... ” 25 0 0 Mrs, Chintamaniammal ... :, 600
» C. S. Swaminadha Mudaliar . . 500 MrS8. Muthuswamy Mudaliar 5§00
Y W.B. Fricke " Amsterdam 100 00 Mrs. Kalliani Bai " 500
Mrs. Hamsabai ... vee .o Adyar 500 » Tayarammal :1 500
»w A d? Kuster e " 500 s  Kamakshiaommal " 500
Dr. G. Srinivasamurti e w 25°'00° *,, K.Buchsmmal . - 500
Mr. K. V. Sesha Iyengar ... .. Madras 26 0.0 » Rajammal ... :: §ao
» S. K. Parthasaradhy .., » 500 » B.T. Veuugopala Naidu 8 600
Mrs. Stead e vee Adyar 10 0 0 Miss Lalitabai ... ver 500
Mr. A. R. Duraiswamy Iyengar ., Madras 25 0 0 Mrs. Mangalamba Bai ... . " 600
» T. 8. Muthukristna Pillai .. Tirumalaivasal 1000 _,, Bhashyam Reddi - " 500
S Kristna Iyer ... ' Cunddalore 500 MrK.J. Gajadhar Singh... o . 1000
s R. Sreenivasa Iyengar ™ » 500 5 V. Srinivasachariar » 500
» T.R.Chakrapani Iyengar ... " 500 , Ramachandra Padayachi " 500
" N..Knstna, Rao " 25 0 O »w P. XK. Palaniandi Mudaliar " 100
»n Raju Mudaliar. - - o 6§00 » R.Subbier .. oo » 50
»_ P. T. Tiruvenkatachariar » 500 , P.M Raga Nadar ... ... Pondichery 100
Sri Jnaniar Mutt... " 1060 , S.Kuppuswamier » 100
Mr. A. R. Raghapati Sastry v » 500 » C. Sabhapati Pillai 100
. s T.Jagannadha Naidu... » 500 , ZirNaida .. " 100
w T.Alwar Naidu ..o v 500 . Gopalaswami Naidu .. M 50
» V. Shankhariah Naidu » 500 » P.Kristnaswami Chetty . 100
» A.T. Muttukumaraswami » A V. Mouttayan (1t instalment) . 25 0
Chettiar ... " 6 00 Mrs. Mouttayan ... ” 25 0
w P.S.Chakravarti Iyengar ... . 1000 Messrs. M. S, N. R. & Co,... " 50
» V. T. Palniappa Mudaliar " 6 00 Mr T.S. Nataraja Chetty... . 100
» P.Muthish Chetty, ... . 500 A Lawyer " " 10 0
» C. R, Doraiswami Mudaliar ... ” 6 00 Mr. M!Balakristna Pillai ... . . 50
w AV, Kuppl.zswam'i Iyengar ...° » 500 » V. M. Kandaswami Chetty :: . 100
» V. Ramanujachariar ... » 500 5 L.Arogyaswami Mudaliar ... 50 0
» V. Breenivasaraghavachariar ... » 500 A Merchant . 100
s A, D, Kristnaswami Iyer ” 500 Mr. T. Sundararsja Bhagavatar ... » 6§00
» C. Padmanabha Reddi . 5§00 , Muruguswamy Pillaj ... " 500
» O.8. Nataraja Iyer .. ” 500/ o, P.M.S. Chokkanadha Chetty .. . 500
» R. Sreenivasa Desikachar " 500 » P. Raja Pillay es . 600
» Pu Sreemvasa,’l‘yengar vee » 500 » A.V.Mouttayan (2nd instalment) - :: ‘1000
,» Ratnasabhapati of Madrag . 500 » M. G.Parthasarathi Mudaliar .., Vriddhachalam 1000
» D. Varadachar of Cuddalore .., » 500 » Y. Kuppusawmi Iyer... v 1000
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SHRUTI AND SMRITI:

Variable and Invariable EPements in Hinduism
BHARATA SAMAJA has shown itself ready to adopt
remedial measures in regard to the existing socio-
religious customs and observances which arg found
to be futile or injurious, hampering the true moral
and spiritual progress of the community.  In ad-
mitting European ladies to Hinduism and membé&r®
ship in Bharata Samaja through the Vedic cere-
mony of Upanayana, and in administering the same
sacrament to Hindu girls, the Samaja has manifest-
ed a commendable courage of conviction.
Samaja is convinced that the time has come for
introducing wholesome changes in the existing
customs and observances of Hinduism and that if
the present opportunity be not availed of it will be
soon too late to think of any reform. The Samaja,
morcover, wishes it to be understood that in intro-
ducing such reforms as the above it is convinced
that they are consistent with the true spirit of
Hinduism and conducive to its true progress.

In the minds of many observers, Hindu and Non-
Hindu, the question arises, is it possible to introduce
any change in Hinduism, governed as it is by strict
and rigid rules laid down in Shastras, scriptures of
inviolable authority, which are expressions as it
were of divine commands ? Bharata Samaja has by
its action answered the question in the affirmative.
To prove the validity of this answer, one has to
study with same care the nature of the foundations

The -

on which Hinduism as it is rests. This study will
show that changes may be made, nay must be made,
whenever necessary, whenever occasions arise for
them. We have only to distinguish the region
where changes may be made and the region where
changes may not be made. ’

The Hindu religious and socio-religious institu-
tions are governed by what are called Shastras or
scriptures, which may be broadly classified into
Shruti and Smriti. The former deals with what is
strictly known as Dharma, comprising laws of pro-
gress which are based on supersensuohs knowledge,
on knowledge which is beyond the power of sensuous
perception and inference possessed by ordinary
humanity of the present day: they are laws to be
learnt only through revelation, Iy hearing them
taught by those who can know them, such as Rishis,
Devas, etc. On the other hand Smriti comprises laws
based on ordinary human knowledge. Smriti means
memory or thought. It records Dharma proper
as remembered by a person who originally learnt
it from another who knew Dharma or from
Shruti. Then its primary source is Shruti; but
it may have become modified by défécts in the
man’s memory, More often, a8 is its special func-
tion, Smriti records rules of socio-religious life,
framed by an individual or group of persons
assembled in council (pariskad) versed in Dharma
proper, on the basis of their own knowledge
of things relating to the ordinary concerns of
society. These rules are as it were adaptations of
Dharma proper to the ordinary concerns of life:
They are often entirely based on the secular know-
ledge of their framers. Such rules of life constitute
the primary subject-matter of Smritis as contrasted
with Shruti which lays down laws based entirely
on .superhuman knowledge. The laws lajd down
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in the Smritis are meant for the guidance of the
community in the affairs which fall within the
ken of-its leading members who are also versed in
the sacred law. These rules have for their basis
the personal knowledge of their framers which
~varies with their intellectual advance and with
the community’s general culture of the day. It is
such rules as these, written and unwritten, that
govern our socio-religious institutions. They must
be changed at the different stages of our socl_al
progress. There have been different codes (Smritis)
for different ages (Yugas). In the same age, they
have been subject to variations as communities
and localities have differed. There now exists a
necessity for many changes in our institutions, as
called for by the changes in our general outlook of
life brought about by our ¢ontact with new environ-
ments and new currents of life. The primary
transcendental Dharma which has come down to
us through genuine uncorrupted Shruti should be
preserved intact, while the rules laid down by
individual persons or councils may be modified or
rescinded according as the wisdom of the modern
leaders of society may determine.

The distinction between revelation and human
convention as the two sources of Hindu sacred law
s well brought out by the early matter-of-fact
practical compilers of sacred laws, as the following
extracts will show:

Gautama: The Veda is the source of the sacred
law (Dharma), and the tradition and practice (Smuriti
"and Sila) of those who know the Veda. (I, 1—2.)

Apastamba: Now then we will declare rules of
life which are based on Conventions (Samaya) and
Customs (Achara). . The authority is the conven-
tion of those who know Dharma, as the Vedas are
(Dharmasutra, I, i, 1—2).

Vasishtha:"Dharma has been settled by Revela-
tion (Shruti) and Tradition (Smriti). On failure of
these, the Custom (Achara) of the wise (Sishta).
The wise man (Sishita) is he ‘whose heart is free
from desire. Dharma is the act for which no motive
(worldly cause) is perceptible. (I, 4—17.)

‘- Baudhayana: Dharma is taught in each Veda.
We will explain what follows it. What is taught
in Smriti is the second, and the practice (achara) of
the wise (sishtas) is the third.

“The wise are those who are free from envy, free
from pride, content with a store of grain sufficient
for ten days, free from covetousness, and free from
hypoerisy, arrogance and greed, perplexity and
anger. Those are called Sishias, who, in accord-
ance with the sacred law, have studied the Veda
together with its appendages, know how to draw
inferences from that, and are able to know directly
the' meaning of Shruti. Now they quote also the
following: - ‘

‘Four men who know one of the four Vedas, a

Mimamsaka, one who knows the Angas, one who
recites the sacred law, and three Brahmanas

belonging to three different orders (Ashramas),

constitute an assembly {(parishad) consisting at
least of ten members.’

‘There may be five, or there may be three, or
there may be one blameless man who decides the
sacred law. But a thousand fools cannot do it.
(1,i,1--9)

—— .

UPANAYANA IN ITS EARLY FORM

Tue Upanayana-Samskara (the Vedic ceremony of initia-
tion into spiritual life) in one of its early and simplest
forms is described in the Salapatha-Brahmana, and
its study will give us an idea of the essential parts of the
ceremony which has since grown somewhat complex and
elaborate by later additions, This simple ceremony as
gathered from the section of the Veda referred to may be
stated as follows :

1. The pupil approaches the master and says:

I have come for Brahmacharya (spiritual life):
I shall be a Brabmacharin (spiritual devotee).

2. The master begins by telling the pupil that he is
one with the Divine Lord and that he should look up to
Him for inspiration, and for direct instruction to the

‘master:

Prajapati (Ka) indeed art thou. As a spiritual
devotee thou belongest to the Liord (Indra). Fire
(Agni) is thy teacher. Iam thy teacher.

3, Next the master invokes protection of Gods on the
pupil :
To Prajapati I give thee over (for protection).
To Savitar-Deva ('Divine Lord of Creation) I
> give thee over.
To Waters and Plants I give thee over.
To Heaven and Earth I give thee over.
4. Then the master instructs the pupil as to his daily
life :
" Thou hast become a spiritual devotee.
water. Be active. Kindle the fire.

5. When the pupil has lived this life of spiritual
devotion for a period of time (extending from three days
to one whole year) and the master is satisfied that the
pupil “has attained sufficient purity, then the master
teaches the pupil the Mantra of Savitar-Deva.

Drink
Sleep not.

There ends the ceremony. It is, however, said that
the Muntra shall be imparted at once—i.e., without the
intervening period of purification—to the pupil if he be a
Brahmana, 2.e., one who has been brought up in a family
leading o life of spiritual devotion and is therefore
sufficiently clean. The intervening period of purification
is evidently intended only in the case of those who have
not been leading the clean life of .the Brahmanas, the
length of the period being determined by the nature of
the life the pupil had been leading before seeking
instruction in spiritval life from the master of his choice.
The maximum length of the period never went beyond &
year, which was held long enough tw purify the least
qualified candidate,

Smam——y
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SANDHYA AND ITS ORIGINAL
MEANING

Saxpuys, as referring to the morning and the evening
prayer of the Hindus, is uunderstood in various ways.
Some understand it as the prayer to be offered at the
meeting point of day and night. It is also taken to
mean the Devata or Divine Form to be worshipped at
those points of time. Some take it to mean the two
particular points of time at which day and night meet.
Let us now determine its true and proper meaning.

The word means an act; it is an act that the Shastra
enjoins. What that particular act is has to be learnt
from the Mantra associated with the act. It is laid
down by the Vedic exegetists that the Mantra associated
with an act is intended to direct the mind of the
performer to the exact nature of the act to be performed
by him. The Mantra shows that the act to be done is
the meditating on the Light of the Divine Lord of
Creation (Savitar-Deva) which shines within man and
impels his thought and will. Sandhya therefore means
right thought, right meditation. It consists in meditat-
ing on the never-failing Light within—which illumines
all, which shines even when all the ordinary external
avenues of light are closed.

An early form of Sandhya consisted in going outside
the village morning and evening and being seated in a
retired spot, restraining all senses from their outward

activities. SWAT: GEFIAY: AMT IRUAT TFATH. (Apastamba-
Dharmasutra.) All external lights being thus closed, the
only light that ever shines within then becomes manifest.
This light shines undimmed as long as the ountgoing
senses are restrained ; and by stgady practice the process
becomes more and more effective, an§ the true ]i.ght
within 19 grasped and held in mind ever when engaged
in the daily routiue of life. ‘

A still earlier form of Sandhya or right meditation
is the one enjoined in the case of a Yviya-Dikshita, one
who has taken the Vedic Vow of Sacrifice. He
is asked to meditate on the Divine Lord and His Agerft$
when retiring to sleep and on awakening. The effect
of this meditation is said to be to protect the mind
during sleep from the onslaught of vile thoughts spoken
of as Asuras and Rakshasas; so that there is a continuity
of thoughts of spiritual devotion kept up through the
period of sleep as well as through the waking® state
when the mind is alert. Meditation, again, on awaken-
ing takes up the thread of thoughts of spiritual devotion
and carries it on through the waking life.

Meditation on the Divine Lord is, according to some,
prescribed at the meeting point of waking state and
sleep becaunse the true light of Atman or the Self within
can be grasped in that intervening state when that
light is not yet shronded by the darkness of sleep and
owing to the inactivity of the sense-organs is not
scattered. If this true meaning and the original purpose
of Sandhya be understood, it will be easy to under-
stand how the ritual of Sandhya in its present form has
developed. We will next study Sandhya as a ritual in
its simplest form. )

VEDIC RELIGION

Tue Editor of this magazine has given a course of six
lectures on the essentials of Vedic Religion to the
students of Bruhmavidydshrama recently iustituted at
the Headquarters of the Theosophical Society. As the
members of the Bharata Samaja and the readers of
Bharata, Dharma are deeply interested in the Vedic
Religion which lies at the root of Hinduism, they will
be glad to know the main thesis of these lectures.
Accordingly, a synopsis of the whole course of these
lectures is given below. It will afford to the readers a
broad view of the principles which lie at the foundation
of Hinduism; and there is no doubt that a knowledge
of these principles will enable them to distinguish the
true original’ Hindnism from its modern developraents,
and to bring into relief the firm solid spiritual basis
whereon the heavy supersiructure of modern Hinduism
rests.

LECTURE I—VEDIC RELIGION, PRIMARY AND
SECONDARY

1. Vedic religion or Vaidika-Dhirma means the
course of life leading to a realisation of the divinity of
one's own Self.

2. To understand the true Vedic religion and its
place in spiritual culture, it should be studied from all
points of view, and in the light of sacred tradition—
Purdana and Itthasa.

3. The sacred tradition tells us:

(a) That there exists one Root-Veda embodying
the one eternal and primary dharma, as all but briefly
outlined iu the  Bhagavad-Gita,” which constitutes the
One Path to union with the Supreme Lord, accessible only
to pure and awakened souls;

(b) That for the benefit of other spiritual as-
pirants not quite so pure and awakened, other subsidiary
paths of spiritual culture are laid down, with a view to
leading them ultimately to the one Path ; .

(¢) That the Vedas of the present day, teaching
one of these subsidiary paths of spl’nitual culture, are
only secondary Vedas, derived from the one Root-
Veda, like the other great Scriptures of the world,
and adapted for people of a particular religious tempera-
ment ;

(d) That these subsidiary paths undergo changes
from time to time, being subject to vicissitudes in the
moral condition of the people concerned.

LECTURE II—VEDIC RELIGION PROPER

1. The (scondary) Vedic line of spiritual culture aims
at the realisation of the divinity of the soul through
development of its activity or creative power ifi unison
with. the Supreme Lord in His creative aspect. :

2. Its place among the several lines of spiritual culture.
may be set forth as follows :

(1) The Samkhya culture aims at a realisation of one’s
own Self as pure Spirit as distinguished from matter,
through hard philosophical and metaphysical thiunking
(Semkhya).
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(2) The Yoga culture aims at the same through con-
centration and meditation (dkydna) on the higher planes
of matter in succession.

(3) The Vedic culture aims at a realisation of the
divinity of the soul by developing the soul’s creative
‘power through devotion tc Brahma (The Supreme Lord
as Creator) and His Agents.

(4) The Vaishnava culture aims at the same by
developing the love aspect of the soul through devotion
to Vishnu (the Supreme Lord in His Love aspect) and
His Agents.

(5) The Saiva culture aims at the same by develop-
ing the will-aspect of the soul through devotion to Siva
(the Supreme Lord in His Will aspect) and His
Agents.

3. The general aim of each is the removal of limita-
tions in a particular aspect of the inherent nature of one’s
true Self.

4. For any of these lines of spiritual culture to lead
to the One Path, the devotee on each line should try to
harmonise his own with other lines, as proceeding all
alike from the same source and leading to the same goal,
so as to approximate to the Path outlined in the
Bhagavad-Gita. ‘

LECTURE I1I—VEDIC LAW OF SACRIFICE AND
THE PATH OF SERVICE '

1. The first step on the path of the Vedic culture is
Yajna, or sacrifice to the Divine Lord and His Agents,
leading to the fulfilment of higher aspirations.

2. The Vedic Law of Sacrifice is embodied in the
formula—¢ Let every mortal seek fellowship with the
Divine Lord. Every one wants power; let him seek to
increase the Divine Glory ”—enjoining the seeker of im-
mortality to realise his oneness with the Divine Lord by
acting in tune with Him. '

3. As a necessary condition of this life of sarifice the
aspirant should have his organs of thought and action
well-diseiplined and brought under control for use in the
life of service and self-surrender dedicated to the Divine
Lord and His ageats.

4. It is this life of sacrifice {Ydga-dikshd) which
-makes one a true Brahmana, whatever be one’s birth.

5. Every Brahmana is bound to lead a life of service
first in this world, co-operating with (1) Pitris, (2) Devas,
and (3) Rishis in their work, (1) by rearing a virile pro-
geny, (2) by contributing to their organic growth, and (3)
by teaching them the ways of spiritual progress.

LECTURE IV—THE VEDIC IDEAL OF
SACRAMENTAL LIFE

L The Brahmana of Vedic Culture when he enters
the path of service is already thrice consecrated :

agishyemd il Atfraeaw
qefer agdenat fse gfau@am 1 —Many TL
.. (1) In childhood the parents take care that the

© organism is nourished on pure and healthy food and

grows up amidst benign influences, visible and invisible.

(2) In youth the soul is awakened by a spiritual
teacher and under his gouidance grows strong and learns
to express itself in its true nature, while exercising and
controlling the body, senses and mind.

(3) The adult takes a vow of sacrifice dedicating

all his powers to the well-being of the world in the.

service of the Divine Lord.

2. For an efficient discharge of the duties involved in
the service of the Lord in this world, he marries a woman
who has had a similar culture and has likewise dedicated
herself to the service of the Divine Lord.

3. The man and the woman thus united live a life
of matual co-operation in all concerns of life, discharging
their duties to the Rishis, Devas, and Pitris, and reaching
thereby the spiritual heights attainable in earth-life.

LECTURE V—VEDIC RELIGION IN ITS SOCIAL
ASPECT. VARNA-DHARMA

1. Regarded in their social aspect, the duties to
Pitris, Devas and Rishis may be explained respectively as

(1) activities concerned with the promoticn of the
organic purity and virility of the race ; .

(2) activities necessary for securing, with the aid of
Devas, suitable materials for the healthy growth and
development of all living beings ;

_ (3) activities concerned with the advancement of
spiritual knowledge and spiritual culture of the race.

2. These duties are as it were debts which must be
discharged fully before working for liberation from this

world : sgurrfsy SoqaiFg AT A1) T, After discharg-

ing the three debts, one may seek for liberation (Manu VI).

3. As the civilised community is now constituted, one
life is too short for an individual to attain perfection in
all lines of service; and an aspirant can attain a tolerable
degree of perfection in one line of service. With reference
to this, people are divisible into four classes, according as

they ate fit for one or another of the three lines of service-

or for the fourth path of liberation.
+ +4. Accordingly marriages based on such spiritual con-
siderations as these are of four kinds: Prajapatya, Daiva,
Arsha, Brahma, :
5. In the eye of Vedic Religion married life is the
normal state even for spiritual aspirants who wish to
lead a life of renunciation, and whose marriage comes
undet the ¢ Brahma’ class.

(To be concluded)

' THE OPENING ADDRESS
OF Mr. A, RANGANADHA MUDALIAR
B.A., B.L.,, M.L.C.
As President of the First Bharata Samaja
Conference at Mysore on 1-10-1922
(Continued from p. 7)

Tre President next turned to the quesvtiont of castes
and explained how according to some, they were of

divine origin, and how according to others, they were to -

be traced to the professions taken up in the beginning,
which gradua]ly crystallised into castes. There were
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others who explained the caste-system as due to an
attempt to preserve the purity of race, and prevent admix-
ture of one with the other. So there were many more
theories to account for the caste-system. But whatever
the cause of these castes, the system as it existed at
present was utterly indefensible. In the old days, at
least, an attempt was made to make quality go with
birth, and deserving people of one caste were admitted
into another, and the bad and the unworthy were
ostracised from the caste they no longer deserved to be
in. Bat, now-a-days, the castes have attained an un-
dreamt-of rigidity, which should simply disappear.
There was no question of Brahmin versus non-Brahmin
in this matter and both were alike sinners in this
respect. ’

There were other pernicious customs like child-marriage
and dowry system which were the caunse of untold misery
and should be got rid of as early as possible. From the
Census Report of 1911 it appeared that as many as
16,791 girls were married before they were 5 years old.
Between the ages of 5 and 10, there were 144,837 girls,
who were married, and between 10 and 15 years 583,245
girls, who were married. Naturally, there were widows
for each age limit—738 between O and 5 years, 4,332
between 5 and 10 years and 19,337 between 10 and 15
years. Among boys, there were 6,158, who were husbands
in name between O and 5. There were 187 of the same
age who had married and lost their wives and therefore
had earned the right of being returned as widowers!
Between the ages of 5 and 10, there were 24,875
married boys and 842 widowers ; and between 10 and 15
years, 94,160 and 2,382 respectively. The President left
it to picture for themselves the chances of a happy
conjugal life in the case of such early marriages and the
misery of the perpetual widowhood to which baby girls
were condemned by our cruel edfstoms. How could the
children of such immatuve fathers and mothers grow
into strong and bealthy lads and girls ? * Infant mortality
is several times as high as in England, and it cannot be
said that early child-marriage and early consummation
have no connection with the appalling amortality. The
dowry system is another pernicious custom, which has
roined and is ruining many families. Unable to secur® ®
bride-grooms for their daughters, parents curse the day
in which daughters were born to them, and not infre-
quently, cruelly hurt the feelings of the innocent childres,
ag if they were the cause of all their misery. No wonder,
therefore, that some girls, unable to witness the agony
of their parents or to submit to the humiliation im the
house, relieve their parents of the burden of their
existence. In the northern parts of India, there is strong
evidence to indicate that female infants are not allowed to
thrive at all. I have read of some villages there, in which
there are no girls, and of others where the proportion of
girls to boys varied from 1 to 10 per 100. And yet,
when births were compelled to be registered, the pro-
portion began to show a rapid increase!!”

It was the duty and province of Bharata Samaja to
discourage and end these social evils, which were sapping
the foundation of Hindu Society. For the short time it
had been in existence, the progress made by the Samaja
was commendable. But there were certain points to be
remembered, if the Society was to do any real good. The
membership was mostly confined to men. Among them,
there were no donbt many, who risked nothing by joining
a Society such as Bharata Samaja. The Samaja wanted

people who would face ridicule and not flinch from any
sacrifice that it might be necessary to make in the canse
of the Society. Above sll, the sympathy of women
should be enlisted in larger numbers. The facts need
only be placed before them and the President was con-
fident that there would be a ready response from the
ladies of the land. Gopis of old made good the neglect
of their husbands and fed the hungry ¢ Shri Krishna,”
and their sisters would do no less for His Motherland.

A PUBLIC MEETING

TakING advantage of the large gathering at Adyar of
delegates from all parts of India and abroad for the
Convention of the Theosophical Society in December last,
the Bharata Samaja convened a public meeting on the
morning of the 29th for an exposition of the objects of
the association. Sir T, Sadasivier was in the chair. He
first called on

Paxorr A. MABADEVA SaSTRI

to speak, The Pandit referred to the mistaken notion
prevalent among a large section of Hindus and Non-
Hindus that Hinduism governed as it was by rigid
injunctions of Shastras admitted of no change. He
pointed out on the authority of Apasthamba, that
Hinduism spoken of as Varnashrama-Dharma primarily
rested on the conventions (samaya) and customs (achara)
originated by some leader or leaders of society supposed
to be versed in the Vedic (revealed) Laws on trans-
cendental matters. These conventions and customs based
as they were on the knowledge and culture of those
leaders should keep pace with the progressive ideas of
the community, thongh the Vedic Laws might remain
the same, As a matter of fact the social regulations did
change fromtime to time. The Smritis said that once girls
had the privilege of undergoing Upanayana and studying
Vedas, whereas it was denied to them later on. From
Puranas or Sacred Tradition—a study of which was laid
down as a necessary equipment for a proper understand-
ing of the Vedic Law—it would be learnt that socio-
religious systems were different in different Yugas. There
was in Krita- Puga only one Varuva, one Dharma and one
Veda for all the people, while the Varfigshrama-Dharma
regulations were instituted in the succeeding age of T'reta.
These iast were, as the Puranas said, subjected to many
changes in the course of ages. Even the Vedas did not *
remain the same, as the custodians (Rishi-putras) went
on adding in later ages new texts according to their
personal predilections. According to Ramayana one
Varna after another would rise to the highest level as the
yugas went on, till in the Kali or modern age all classese
(Varnas) alike would be capable of attaining the higﬁest
level possible in the age for any class” 1f Hinduism would
not change its socio-religious system with the progress of
the time and would merely stagnate, it would only lead to
its decay. Bharata Samaja had just instituted a Council
(Parishad) from among its members for determining what
changes were necessary in the Hinduism of the present day,
and how they should be worked out. The results of-its
deliberations would appear from time to time in the .
Samaja’s Magazine, Buarata DHARMA. The next speaker
was ‘

Mg. JusTicE RaAMEsAM. .

He emphasised the necessity for minimising and simplify-
ing the tco many ceremonies which engrossed the time and
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energy of the average religious Hindu whose life here
and even after death was subject to one long round of daily
and occasional ceremonies. Bharata-Samaja introduced
a commendable simplification in the Upanayana and
Vivaha rituals without omitting the essentials, so that
they could be performed in an hour or two, with a proper
understanding of their meaning and purpose. The time-
honoured permission to follow simplified rituals in holy
places like Tirupati might be extended to other places
with equal show of reason, so that all unnecessary pomp
and show and waste of time and money might be avoided.
Referring to the insistence by Bharata Samaja on belief in
a Hierarchy of developed beings such as Devas, Rishis, etc.,
he said that such a belief was not new to the Hindu, that
it was endorsed by modern scientists like Sir Oliver
Lodge, that the idea of the existence of spiritual worlds
ran through the advanced thought of the day, and that
therefore no would-be member of the Bharata Samaja
should be scared away by the insinuation of some persens
that this insistence was an attempt to slyly instil Theo-
sophy into the minds of the members by the promoters
of the Samaja who happened to be members of the Theo-
gophical Society. In standing for the brotherhood of
humanity and solidarity of its interests, Bharata Samaja
arrayed itself against the caste system of the present day
Hinduism. In the old days of our community, one could
change one’s Varna as in the case of Visvamitra; but
modern Hinduism allowed no change of Varna. He
pointed out by quoting passages from Mahabharata and
other sacred books that real Varna depended not on birth
but on character. In the Gita also the duties of the
four Varnas were assigned according to gunas and not
according to birth. As to the explanation of the often
quoted text in the Gita that at first God created the four
Varnas according to their gunas and that thereafter
Varna followed birth and not gunas, he said that it was
a silly explanation, and then referred also to the silly
explanations of other authoritative statements found in
the sacred books which went against the rigid system of
caste. He concluded by saying that true Hinduism
could exist and even flourish without the caste system of
the present day.

Mg, A, RANGANATHA Mupariag, B.A., B.L. (M.L.C.)

spoke in Telugu a)d made a pathetic appeal for remedy-
ing the social evils of early girl-marriage and early widow-
hood. He spoke of the earnest desire of the Hindu
“women for spiritual culture and to the failure on the
part of men to satisfy the craving. He said that women
were unjustly blamed as standing in the way of reform
whereas the weak-hearted men were the real obstacles.
He wanted that best efforts should be put forth for the
tducation: of. women, and that a seminary for women
should be built side by side with every temple. He
concluded by exhorting the non-brahmans to think of
the many improvements and reforms needed among them-
selves and not to end by finding fault with brahmans.

Mg. G. S. ArunDALE

who was then called on to speak expressed his sympathy
with the objects of the Samaja which were of utmost
value to Hinduism. He would however sympathetically
eriticise one or two points. He hoped that by interna-
tionalising Hinduism the Samaja only meant to allow
anybody to join Hinduism who liked to subscribe to the
conditions, but not to pursne a policy of proselytising.
He was interested in rites and ceremonies and appreciated

»

. concecerns

them and needed them for his growth. He did not
miud rites and ceremonies being complex and elaborate :
but they should be reconstructed where their original
purity was lost. It should by no means be the policy
of Bharata Samajn to reduce the existing rites and
ceremonies such as those mentioned in the text-book of
Sanathana-Dharma. By all means let those have the
complex rites who wanted them. Bharata Samaja ehould
be to Hinduism what the Liberal Catholic Church was to
Christianity. Ceremonials had their important place in
religion and were of vital importance to any community ;
and they were becoming more and more important.

A few more speakers followed with short speeches.
Among them was a lady speaker, Mrs, Krishna Rao of
Cuddalore, who referred to a few instances in her ex-
perience of Hindu women being prepared for some
practical measures of reform while their husbands stood
in the way."

Tas CHAIRMAN

endorsed the view of the previous speakers that
Hinduism of the present day stood in need of vital
changes which could not be any longer put off. He
quoted a passage from the Taittiriya Upanishad to show
that the necessary changes should be brought about
‘through the agency of Parishads composed of the wise
men of the community. He was glad that Bharata
Samaja came into being when reform in Hindnism conld
uwo longer be put off, especially with reference to the
problem of untouchability. He had high hopes in the
progress of reform as so many Hindun ladies assembled
there, who above all possess the virtue of perseverance,
began to take interest in the cause. The ladies were
like the proverbial Tiruvalur car which it was very
difficult to start, but equally difficult to stop when once
set going. o

LINES OF HINDU SOCIAL REFORM

Tur moral and the material conditions of modern Indian -
Society are, in “many respects, very different from those -

of the ancient and medieval India, which gave birth to

‘tlie written and the unwritten rales and regulations that

are supposed to govern the social life of the Hindus of
the present day. Nowadays the Hindus who profess to
follow these old rules and regulations find them very irk-
some and some of them most impracticable, so that they
are honoured more often in the breach than in the
observance.

The changed environment of the modern Hindu has led
to a very perceptible change in his general outlook of life
and to many changes in his social and domestic habits
and customs. The change is most palpable in the civic
of his life. The modern educated Hindu
cherishes ideals of civic life, quite different from those of
his ancestors of not a very remote period.

Not less extensive, though perhaps not equally well .
recognised, are the changes which have taken place in the

Hindu’s ideals of domestic and social life in its religious
and socio-religious side. These changes of ideals, in their
extreme form, have found expression in the movements of

social and religious reform known as the Brahmo Samaj .

and the Arya Samaj. The members of these Samajas
ctand quite apart from the main body of the Hindu
Society and constitute a very small minority of the Hindy
population. ©

L
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In the main body, again, there are two broad divisions
of people, one comprising those educated on the lines of
modern western culture, and the other made up of those
brought up under the indigenous system of culture quite
untonched by the influences of modern culture. Of the
educated classes who have been brought up mainly under
the influences of modern culture, & vast majority feel a
necessity for changes in the existing social and socio-
religious institutions, and have devised schemes of social
reform on various lines. They are classed as Hindu
Social Reformers as distingunished from the other classes
of Hindus whose training in life has all along proceeded
on the lines of indigenous culture or who, themselves not
highly educated, follow the lead of those who constitute
the learned orthodoxy of the Hindu society. These last
desire no change in the existing religious and socio-
religious regulations, believing that these regulations are
gound in' themselves and that their strict enforcement is
all that is necessary for the maintenance of Hinduism
in all its unique excellence and for the removal of the
evils, if any, that the Hindu society may be suffering
from. Their general outlook of life and their attitude
towards modern Hindu social problems are embodied in
the recent orthodox Hindu movements such as Bharata
Dharma Maha Mandal and Varoashrama Dharma
Samrakshana Sabha.

There is, as may be expected, among the several move-
ments of social reform, s difference of opinion as to the
scope of reform and as to the methods and principles
that ought to govern all measures of reform. The
Brahmo Samaj, the Arya Samaj and other allied move-
ments have combined religions with social reform and
have recast their religious as well as social institutions,
the ome on the basis of cultured couscience, the other on
the basis of the teaching of the Vedas, and the writings
regarded as purely Vedic. .

The Hindu Social reformers, on the other hand, haye
concerned themselves with what they regard as purely
gocial institutions. Some of them are deeply religious,
while others are indifferent to all matters that pertain
to ‘religion proper. They all alike, however, seek the aid
of Shastras whenever possible, though there is among

these a very small number who deprecate all considera-, o

tion of the Shastras or of the religious basis of the Hindu
soeial institutions in devising schemes of social reform.

It is a fact worth noticing that even of those who have
faith in the Shastras all do not pay same reverence and
regard to the Shastras, which the so-called orthodox
section hold as authoritative in matters of religion and in
regard to socio-religious institutions. But the Hindu
social life is so thoroughly permeated with religion that
any change in social regulations cannot but be regarded
by the average Hindu as a change in religious life and
cannot be easily accepted. . :

The most popular and effective method of social reform
would, therefore, be oune based on a due consideration of
the whole body of the Hindu scriptures which now
govern the religious and social life of the orthodox
Hindu. A due consideration of the Shastras, interpreted
on the rational lines of Vedic exegesis (interpretation),
will show that there is ample scope for social reform, and
that some of our existing sacial institutions stand in need
of radical changes such as those advocated by the social
reformers of the several schools, if they shoumld serve
their infended purpose, namely, a proper co-ordination of
waterial, moral and spiritual interests of life. To ghow

L J

that such is the case it will be necessary to determine
what Hinduism—designated as Varnashrama-Dharma—
as a socio-religious scheme of life truly means, so that
the full scope for social reform in that scheme of life as
at present understood and practised may be duly recog-
nised and appreciated.

' A M S,

FRATERNAL GREETINGS FROM THE
"ANTIPODES

Me. A. Zavevn, General Secretary of the Theosophical
Society in Chile (8. America), writes to the President of
Bharata Samaja as follows :

My dear Brother: I have duly received your note,
dated 18th May current year, containing your appeal on
behalf of the Bharata Samaja. Owing to an absence of
two months at Rio de Janeiro, Brazil, where I had the
pleasure to meet in the flesh, many of the Theosophists
of that beautiful country, I have been unable to acknow-
ledge receipt of your communication at an early opportu-
nity as it should have been my wish. During the months
of November and December we are running through
the Society a subscription list on behalf of our Russian
brothers, and as soon as it will have gone to all Lodges, I
shall, with much pleasure, start a new one for the work
which you hope to bring to be very soon, a beautiful
realisation. 1 have to thank you, dear Brother, for the
opportunity you offer to the Chilean Theosophists, to
co-operate in lthe building of a new Centre of Worship of’
God and source of Brotherhood. Wishing you complete
snccess in your work, I beg to offer to you my fraternal
and heartfelt greetings. Yours very truly, ete.

=y w—

' BHARATA SAMAJA
OFFICERS b

President : T. Ramachandra Rao, B.A,, B.L.

Vice-President: K. S. Chandrasekhara Aiyar, B.A., B.L.
Secretary : C, Subbaramayya. .

Headquarters : Theosophical Society, Adyar, Medras.

Nore.—All communications are to be addressed to the Secretary,
Bangalore City Group:—Secretary, K. Venkataramaiya, cfo
Theosophical Society, Bangalore City.

LITERATURE OF THE BHARATA SAMAJA

1. Daily Practice. Price As. 2.

2, Abridged Daily Practice. Price 1 Anna.

3. Simplified Rituals of Upanayana and Vivaha*im Sanskeit
(Devanagari). Price As. 12, .

4. An English Version of the above. (In preparation.)

6. Simplified rituals of Funeral Ceremounies and Shraddha.
(In preparation.) )

82 Copies of the above can be had of the Manager, T.P.H., Adyar.

MEMBERSHIP

The number of Members in the Bharata Samaja on the
30th January, 1923 was 234. They were thus distributed :

Gentlemen 213 Hindus by birth e 230
Ladies w21 Christians by birth ... 4
234 234

- S—p—— L. T~

L 4

N e
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Madras Presidency ... .. 184 . ST Rs. A, P.
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—; » N.D. Subramaniah ... Trichinopoly 1000
23 sy S. Sitarama Iyer » 10090
— » K. Srinivasa Iyer ... » 500
NOTICE TO MEMBERS » and Mrs. K, C. Anantanarayan )
Iyer L L ... Karur 5000
The attention of the members of the Samaja is drawn o X ga;a‘“mhm}“}“ar ” lg vo
. . A r. K. Subramanya Iyer... 00
to Rule 1I (i), which runs as follows : Mr. M. R. Venugopal Chetty .o 500
Any member at large of not less than 2 years standing, who » II\\I/L 4. Venkatarama Chetty ... ” 500
has attained the age of twenty-one and who is recommended in no e S“bbara:y an » 500
writing by mnot less than five other members as a person fitted by  » S. Seshadri Iyer ... ~ Madras . 600
character, conduct, capacity, experience and discretion, to take part v H. K. Garta Ol - Morena (Gwalior
in the administration of the Association, may be elected by the R St;ute) 21000
Managing Body, or by ballot by the General Body of Associate  » K. Venkatesa Iyengar -«.  Chidambaram 500
members s hereafter defined in meeting assembled, as an Associate v A+V:.Mouttayan (3rdinstalment) Pondichery 2000
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" %" I% I%T(ataraja. Pm?ip".].l . v 500
7 . N. Kuppuswami Pillai " 500
TEMPLE FUND ,,: C. Ponnuswami Pillai 500
The follow; " cknowledeed with thanks : » R. Swaminadha Pillai Melk,:;dambur 2000
© lollowing payments are acknowledged wi AnKs : » Vee{araghava Pillai ” i500
Naue Prace Re.ap. 42 slg:&ﬁ;m} Pillail » 500
. . niamm . "
Amount already acknowledged ... 4,706 8 5 My, Setumadhava lg‘illai " ?’ g 8
Mr. g SS, g:é'?g;gaég&?y.& «o  Guddalore 2? 8 g » I’I{“ gup}tmszamdi Reddiar Reddiyur 600
o Lo D K » . Bristna Reddiar ...
W ARyy].':swar.ni Pill;lu " f 8 g :: V. Doraiswami Ilieddia.r :: lg 8 g
rs. Rukmaniammal =~ ... ” o » Ramaiinga Reddiar .\ 500
Mr. A. Devax_‘alulu 1\a1d1_1 e » 500 ,: V. 8. Viswanndha Reddiar :: 15600
»» N. C. Srinivagachariar » 5§00 8 Rajagopala Reddiar " 700
» g Ilf Shubraxlxllanya Iyer . Trichinopoly 10 8 g » R Kalyanaswmpi Reddiar .., Puliyampatti 500
» H SagNa.va.c MRa, " 52 00 » Alwandar Reddmr. ... T. Arumaladevan 3500
. A. S‘ B:{:shﬁimazy;z; Iyer s 200 . é;\ll%:;tGopa,la Reddiar ﬁyialore 500
» AdS. " , N naswari . chapuram 1000
” I'C{’. Zepgu IyeIr " 500¢C ,: G. 8wamikanuu Varma ,? 1000
" K.V. Rangaswimi Iyer . 500 G" 7 O DomIVIE i Heddiyur 500
» K.V, . Doraswam
» 5. K. Narayanaswami Iyer ... :: 1000 :: Mut}mveluaPilllaie 1)".3‘ Ter;;pidogai 22 8 8
» K. N. Raghundllhaswami Iyer  Andanallur 1000 » T. V. Subramanya Iyer .. Tirumargal 500
» Annaddanam Iyer .. .. Trichinopoly 1500 ' S.M Alwandar Chettiar Peyyalur 500
" '11;. lﬁ[ﬁ:z;;l;:n; (Ilh::ty » lg g g » V. Ramachandrs Nayudu ) Enangudi 1000 0
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” N Anyan Hillai " e n TV, Swamquhu Mudaliar ... . 500
» I.K. Periaswami Pillat , BOU "SR e . 1800
, T.K, . . Su
,’, . M. K. P. Woolaganadha Chettiar ’,: 2500 :: T.V. Nar;;izal;wuazi?‘%;er . 12 8 8
» T. M. Natanasabhapathi Pillai » 1000 V,R. Doraiswamy Sastry " 590
» A.V.Mouttayan(2nd Instalment) Pondichery 2000 S. Somasund Chett; iv
M. A. Chidambaram Pillai Trichi 500 i Tyer Y Vapalam A
' R vPa:nchanadha, Toar i richinopoly 2o » A.Rangaswami Iyer Madara 200 0 O
11 . ”
» L. B.Raje .. Bombay 500
w V. I%raday Sahib ... Cuddalore 500 Total '"___6'138 8°
» M, Veeraraghavachar . 6§00 3
» Rajagopale Iyengar ... " 500  30th January, 1923 T,
" P, B. Kristnaswami Rao " 500 Y, Secretary, Bharata Samaja.
5, P. T. Vijayendra Rao . s 5§00
:, K. Venkaswami Rao e Srirz;ngam 500 A CORRECTION
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5,196 & 5 » Page 10 of December issue of BHARATA DHARMA.
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THE SIMPLEST RITUAL OF SANDHYA

THE ritual of Sandhya in its simplest form is treated
of in the Taittiriya-Aranyaka II. 2 in the following
words:

“In the far-off timeé Rakshasas performed a
fierce penance. Prajapati persuaded them to ask
a boon. They asked this boon: ‘let the sun bagtle
with us.” The Prajapati told them: ‘do y® fight.’
Hence the Rakshasas battle with the sun as he
rises, till he sets.

“These Rakshasas are subdued by Gayatri-
hallowed water. Hence it is that these Brahma-
vadins (devotees of Brahman) turning eastward i
Sandhya (the morning) sprinkle upward the water
which has been hallowed by Gayatri. These drops
of water, becoming adamantine weapons, scatter
those Rakshasas away into the ruddy isle of the
Mandehas (Rakshasas of slow etfort). .

“ As they (Brahmavadins) turn right round, they
shake off their sin. The Brahmana who does so,
meditating on the rising and the setting sun in the
thought that the yonder sun is Brahman Himself,
attains all good. He who realises thus, being
already Brahman- Himself, enters into Brahman.”

This passage contains three paragraphs. The
first refers to the constant fight between the rising
sun and the powers of darkness—between the
rising spiritual aspirations and endeavours of the
devotee of Brahman and his self-regarding impulses
and slothfulness. This is evidently the God-
appointed path of spiritual progress, as the battle
takes place with the approval of Prajapati.

The second paragréph points out the means of
subduing thes.e powers of darkness and sloth which

thwart the progress of the sun. The devotees of
Brahman consecrate water,—their material environ-
ment, their bodies, their organs of knowledge and
action,—by meditating on the Divine Light within
as the source of their life-activities, as shown in
the Vedic verse (in Gayatri Metre). By opposing
these to the onslaught of the powers of darkness
all forces of selfishness and sloth are dispelled from
them. This is represented by the act of sprinkling
up water hallowed by Gayatri.

‘The third paragraph speaks of the act of turning
right round  oneself. This act represents the
devotee’s resolve to move with the sun, as the
Shruti says elsewhere. That is to say, thedevotee
employs his life-activities in furthering the will
and the purpose of the Divine Ldfd. By so doing,
the sin of separation gradually wears away and
the devotee senses his oneness with the Divine
Lord. Continuing thus from day to day, tuning
his mind to this attitude morning and evening, the
devotee at last realises his oneness with Brahman
while still alive and on his death enters into His
very being. ’ .

Thus, the right attitude of the® devotet of

Brahman (spoken of as Brafmavadin and Brah-
mana) is represented by the two acts of ritual: -

(1) Scattering up water hallowed by Gayatri.

(2) Turning right round oneself thinking of the
oneness of the rising spiritual sun with the-Divin
Lord of the universe. e

Elsewhere (Shadvimsabrahmana IV. 5) the Shruti

says that by this act of worship the devotee gains
the permanent position of a Vira, a hero who, fight-
ing in the strength of the Lord, overpowers all, and
wins all,

‘
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UPANAYANA OR VEDIC INITIATION
CEREMONY

[English version by Pandit A. Mahadeva Sastri, of the Sanskrit
ritual compiled by him from the original gources.]

RECEPTION OF THE PurlL

1. The master draws near to himself the pupil who
is ready and quite fit, having had breakfast, with the head
properly dressed. While the benedictive verses are
being chanted (Vide Appendix 1) the master looks the
pupil straight in the face. -

2. The pupil is made to say :

I have come for brahmacharya (to lead spiritual life)
impelled by Deva Savitar, the Divine Lord of Creation.
Please initiate me. I wish to be a brakmacharin (spiritual
devotee). )

The master asks the pupil :

Who art thou by name ? ’

The pupil gives his own name (shewing his Nakshatra
or Devata or Gotra).

3. Having regulated his breath, the master refers to
the time and the place of performance (Vide Appendix 2)
and states his purpose in the words:

I will perform the ceremony of Initiation (Upanayana)
in order that this youth may become the twice-born.

4. The master prepares the sacrificial fire (Vide
Appendix 3) and arranges the materials to be used in the
course of the ceremony.

INVESTITURE

5. The master chants the following mantra with a
palasa fuel in hand and asks the pupil to put it on the
fire :

O God Agni, giver of life, glorious in front and
above, do thou, accepting this our praise and
drinking the immortal fluid got from the cow,
lead this youth to old age, as a father the son.

6. The master makes the pupil tread by his right
foot the stone placed to the north of the fire, with the
following words :

Stand on this stone : like the stone be firm. Face

the enemies and dare them. ‘

7. The masterqand the pupil stand facing the east on
the narth of the five.

8. The master causes the pupil to wear an unwashed
(new) white cloth (which serves as the womb of pupil in
this second birth) in the following words:

Do ye Gods stand round him; be his vestare in
this cloth and lengthen his life to quite a
hundred years. This raiment hath Brihaspati
given for King Soma to wear.

9. Then ‘the master makes the pupil wear a holy
thread as a symbo! of his second birth, with the
following mantra :

This sacrificial thread, supremely holy, born with
Prajapati of yore, conducive to long life, and
excellent, do thou wear this pure sacrificial
thread : may it conduce to strength and vigour.

" 10.- The master covers the pupil with a second

_white cloth (or a deer-skin) saying :

This raiment, the eye of Mitra, bearing strong
vigour and of high fame, ancient and glorious,
unreachable to the wicked, such a nourishing
protective vesture do I now wear.,

Then the pupil is made to sip water,

[N

11.. The master stands on the north of the fire facing
the east. The pupil passes between the master and the
fire and stands facing the master.

UpanavaNa (ACCEPTANCE)

12. Darbha grass is spread uvorth of the fire and the
pupil is made to stand thereon with the words:

Let us join the coming youth and let us sever
death from us all. Unharmed shall we all get on :
may happiness prevail here: may happiness be
to us all till we go to our homes.

13. The master pours water with his adjall
(hollowed palms of the hands joined together) into the
aiigali of the pupil and sprinkles the water on the pupil
three times, chanting the following verse :

A sweet radiating wave is coming up to us and it
will surely give us freedom from death. These,
verily, are thy rays, O Sarya (San), which led
our fathers to thy company.

14, Then the master, self-restrained, feeling unity with
Siirya. (Sun) and Pavaka (Fire, the Purifier) fills the
pupil's a#jali with water, while his own afijalé is filled
with water by another. The master pours the water of
his afijali into the pupil’s afijali and causes the whole
water pour down through the pupil’s anjali, chanting
the following verse :

From God Savitar whom we adore, we seek that
excellent power which is the source of happi-
ness, which speedily yields all and wins all.

15. Then to establish pupilship the master with
his right hand seizes the pupil’s right hand along with
the thumb, with the following mantra : . ‘

By the Savitar-Deva’s impulse, with the Asvins'
arms and Pashan’s hands, 1 seize thy hand (O.N.)

[ Cia.l]ing the pupil by his formal name, adding “S ‘rraan®
to it.

16. The master pours water and so on asin 13 and
14,  and then sgizes the pupil’s hand a second time,
(addressing him as before) with these words:

Agni has seized thy hand, Soma has seized thy
hand ; Savitar. ..; Sarasvati...; Pushan.. .
Aryamane. . .; Amsu...; Bhaga. . .; Mitra
has seized thy hand.

* 17, Once again the master pours water, and so on as
in 13 and 14, and then seizes the pupil’s hand (addressing
him as before) with these words : '

Agni is thy Master : I am thy Master.,

18. Cherishing in mind the thought that he is going
to give over the pupil to the Sun the lord of vows for
protection, he goes out to the open place with the pupil
and asks him to see the Sun after addressing the following
words to the Sun:

God Savitar, this is thy Brahmacharin, protect
him ; may be not die! This, O Sarya, is thy son.

May he be very long-lived ; may he not die.
That well-being in which Agni, Vayu, Sirya,
and Chandramas and the Waters move on—in the
same well-being do thou move on, (0. N.)

19. Then they both stand facing each other as before
to the north of the fire,

20. Then the master holding the pupil in his right
hand draws him near to himself with these words :

By the impulse of Savitar-Deva I accept thee (0.N.)

21, Then the master utters in the pupil’s ear:

May you be blest with fine progeny, with manly

v heroes, with radiant lustre, and with good
~ nourishing food,

"
«

MARCH 1923]

BHARATA DHARMA

21

92, Then the master addresses to the pupil the
following exhortation : ) .

' By Dharma (spiritual life) thou art Mitra: By

name thou art Ka the vaguely sensed blissful
Lord of the Universe, Prajipati. Devoted as
thou art to spiritual life, thou art specially relat-
ed to Ka the blissfnl Lord, to Prana the life-
principle in all, to Indra the Ruler of all. Ka (in
the master) initiates Ka in thee, and to Ka I give
thee over.

Giving over the pupil to Prajapati in thought, the
master says: i

I give thee over for protection from all harm to
Prajapati, to Agni, to Soma, to Sarasvati, to
Mrityu, to Yama, to Gada, to Antaka, to the
Waters, to Plants, to Heaven and HKarth, to
Visve-devas, to all Bhiitas, to Ahara, to Krisana.

93. Then the master turns the pupil round to the
iight so as to stand facing the east, exhorting him:

Do thou follow the Sun’s course.

Then the master places his hands on the pupil’s
thoulders; and to make the pupil his own he touches
mee the heart-region with the following mantra:

Well-robed and enveloped the youth has come;

having had his (new) birth he grows more

glorious. Such a one do the sages uplift, who
ever in thought dwell on God and adore Him.
24. The pupil is made to say: )

May I, O Lord of Paths, attain the goal of this

highest Path of all paths.

(To be continued)

VEDIC RELIGION
(Concluded from p. 14)
LECTURE VI—VEDIC RELIGION IN ITS .
ASPECT OF PERSONAL CULTURE
(ASHRAMA-DHARMA)

1. Service to the Divine Lord and the Hierarchy.often
legenerates into a life of mechanical rituals (Samskaras).
A full observance of all snch rituals does not conduce t8
jpiritual union with the Lord, when not accompanied by
spiritual gualities (Atma-gunas) such as compassion, for-
ziveness, freedom from jealousy, purity, avoidance of
worry, beneficent activity, freedom from meanness,
treedom from greed. (Gautama-Dharmasitra.)

2. 1t is also said that the observance of a few only of
bhe rituals in true spirit of service and right comprehen-
sion, accompanied by the exercise of all the eight spiritual
jualities, conduces to union with Brahman. (Gautama-
Dharmasiitra.)

3. This union is attained through the realisation that
all the success, illumination and bliss which accrue to
the devotee in life pertain to Brahman, to the Divine
Liord who dwells in all, not to himself as a separate
being (Kena- Upanishad.)

4. To¢ make this realisation his abiding attitude the
devotee should strive to cultivate to a high degree of
perfection the following virtues: .

(1) Scrupulous regard for truth (Satya).

(2) Knowledge of spiritual truths and laws (Veda).

(3) Action in accordance with ascertained truths
(Karma). *

)] Se.lf-congrol (Dama).

(5) Ardent one-pointed devotion (Tapas).—(Kena
Upanishad.) .

The last four gunalities form respectively the objects of

special culture in what are known as the four Ashramas

THE SMRITI INJUNCTIONS

IN the opening article of the last issue, attention has been
drawn to the essential distinction between Shruti and
Smriti as treating respectively of matters which lie
beyond ordinary man’s vision and those which lie within
it. But the works of Smrits now extant, without confining
themselves to their legitimate province, treat also of matters
which fall primarily within the province of Shruti
proper. It is necessary for the purposes of Liberal
Hindurism to distingumish between the two categories of
the contents of the Smriti and also to determine what
class of injunctions of the Smritis can be improved upon
in the light of advanced knowledge and culture.

(1) RuLes BASED ON SCIENCE

There are injunctions which primarily rest on
ascertained facts and laws of science. The Smriti, for
instance, enjoins that no man shall marry a girl who is a
Sapinda, who is closely related to him by flesh and blood.
The Smriti also indicates the prohibited degree of
consanguinity for purposes of marriage, saying that a
man should not marry a girl whose descent from a common
ancestor can be traced within seven generations on his
father’s side or five generations on the mother’s side. No
man shall therefore marry the danghter of his maternal
uncle or of the paternal aunt, since such a girl is third in
descent from the maternal grandfather or from the
paternal grandfather and therefore within the prohi-
bited degree of consanguinity. Thus, we see that the
prohibition of marriage between cousins, based as
it is on a consciousness of the injurious effects of
marriages between those who are very closely related
by ,flesh and blood, rests on scientitic considerations
and cannot therefore be transgressed with impunity,
any more than other rules of conduct and life based on
laws and facts of science. This wholesomedule has long
been violated by some South Indian Brahmanie com-
munities, and the violation has been defended by South

® Indian exegetists like Madhava oun the authority of

Vedic passages of very doubtful sense. ®Lhis defence has
been summarily rejected as absurd by other great exe-
getists like Kamalakara (Vide my “ Social Reform on
Shastric Lines’). B .

Such rnles of life and conduct as are thus based on
facts and laws of science form the subject-matter of
Smriti as distinguished from Shruti; for they fall
within the ken of ordinary human knowledge (Smriti)
and do not stand in need of revelation (§hrutz). All
rules of health and sanitation based on Sciedce, i.e., on
facts and laws which can be ascértained by ordinary
human intellect and senses, come under this class, and
derive their authority from the validity of the facts and
laws on which they are based. The rules regarding the
marriageable persons as laid down by the Rishis,in the

(3

several Smritis are, it may be presumed, based on the.

facts and laws of nature which they observed, and we
may be allowed to assume that those who could evolve
the systems of philosophy and thonght which go by the
names of Sankhya, Nyaya and Vedanta, and the system
of medicine represented by the works of Charaka and
Sushruta, were able to observe facts of nature and
deduce laws from them and frame the rules of life and



_ authority in the Veda.
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conduct which are laid down for our guidance in the
Smritis. The authority of such rules varies, therefore,
with the keenness of the faculties of seigptific observation,

so that, with the advance of science, as marked by

better equipment of scieutific apparatus and improved
methods of observation and experiment, the rules of life
and conduct may be improved upon so as to bring our
modes of life more into line with the Jaws of nature and
the true laws of spiritual progress as laid down in the
Shruti. Al rules of life. and condunot laid down in the
Smritis being primarily intended to aid our spiritual
progress, such rules and precepts and such habits and

customs as do not serve the purpose or are directly .

opposed to what is prescribed in the recognised Smritis,
or to the laws of spiritual progress laid down in the
Shruti, should. be regarded as spurioms, as having no
foundation in true science.

(2) Rutes oF LiFe BASED ON REVELATION

It is not alone such rules of life and conduct as are
based on science which are laid down in the Smritis.
There are also rules laid down in them, which, properly
speaking, should appear in the Shruti, as they cannot be
derived from the observable facts of nature. In the
cagse of such rnles, we are asked to presume that they

* were originally laid down in the Shruti, only the exact
passages of the Shrut on which they are based being
now lost to us. They form the subject-matter of what
is called the Smritd because they were based originally
on Vedic texts which the authors of the Smriti are
supposed to have learned and remembered, though to us
they have been lost. It may not be that all such rules
were originally laid down in the Skruti as we now find them
in’ the Smritrs. Some rales, it is said, are framed on the
presumption that they are necessarily implied in the
rules expressly laid down in the Shruts, while others are
formulated on the strength of the statements casually
made in the Shruti in connection with the rules which
form its wain subject-matter, All these rules which are
said to be based on the Shruti may be held valid so long
as they are not opposed to the teaching of the Vedic texts
now extant.. It is to this class of rules found in the
Smriti that the following dicta of Jaimini refer :

- fY 91 FRAAEFE, SAOAGA N
Y g I, wafd ggamd, |

Or, the agent being the same, the anthority may be
. inferred—I, iii, 2.

But if there be opposition, it should be disregarded ;
for, only in the absence (of opposition) cau there be such
inference.—1I, iii, 3.

The first aphorism has been explained as follows: A
_rule regarding a transcendental matter laid down in the
Smriti, theujzh not expressly tanght in the Veda, is valid,
because it must be founded on a Vedic text. - The rales
of life laid down in the Smriti were those practised and
recorded by the very persous, such as Manu, who followed
scrupulonsly the rules laid down in the Veda. Such
persons could not have practised, nor recorded in their
Smritis for our guidance, rules which had no basis of
We are therefore to infer that a
rule of life laid down in the Smriti, which cannot be

" traced to any known law or fact of science, was originally

taught in the Veda and that the Vedic text which lays
down such a rule has been lost to us. This general rule
is snbject to a modification as explained in the next
aphorism. This latter says. that we should reject a rule

v

of Smriti if it be opposed to an express Vedic injunction.
It is only in the absence of such opposition that we may
accept- a rule of Smriti, presuming that the author of the
Smriti must have had a knowledge of the original Vedic
text in which the rule was taught and had it in his mind
when he wrote down the rule in his Smrite.

(To be continued)
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SANDHYA RITUAL IN A LATER FORM

THE Manava-Grihya-Sutra of the Black Yajur-
Veda lays down the Sandhya Ritual in a more
developed form than the one referred to in our
last issue. It may be said to form the basis of
the modern Sandhya Ritual. It is a more elaborate
form of the one act of ritual which consists in
pouring water, turning righteround oneself, while
meditating on the Divine Being whe shines witkin
every person impelling his higher thoughts and
feelings. The only difference lies in Gayatri, the
metre of the mantra, being, in the later form,
personified into a Goddess, in recognition of the
mystic power of Sound or Word. Gayatri is here
regarded as coextensive with Brahman, as Hi%
Creative Energy, standing in the same relation as
Shakti and Shiva. This idea of the double aspect
of the One is rather a later conception which has
arisen from the original conception of Absolute
Oneness, leading to the worship of the Ong as
Divine Mother.
The ritual runs as follows:
1. Then the student worships Sandhya.

2. Before sunset he goes out to the north or to
the east of the village and sits down in a clean
spot. He sips water and filling his anjali (hollowed
palms of the hand joined together) with water
turns right round himself and invokes Gayatri in
the following words :

AEfe RS T FaEhy |
AR TeeEl A 32 F% 99| A )

“Come, O Goddess Gayatri, Mother of Metres,
taintless, undecaying, coextensive with Brahman,
be pleased with this my praise.” *

3. (a) He then offers the following prayer:

Aeisf  gEisfa TRt aish e W
rife faaafa fearg: gaafa qatgaing |

“Thou art virility, Thou art vigour, Thou art
strength, Thou art radiance; of Devas Thou art
the abode and name. Thou art the world, and
the life of the world. Thou art the all and the life of
all. Come up to me.”

() Then he holds Her on in the words:
Prajapati holds Thee on. .

(c) He repeats eight times the Gayatri pre-
ceded by the words Om Bhur, Bhuvah,’Suvah.
(The Kshatriya has to use a verge in Trishtubh
metre and the Vaishya a verse in Jegati metre.)

4. (a) Then he utters the two following Mantras :

(1) His bright rays bear aloft the Surya
Deva who knows all creatures, that
all may look upon him.

(2) The arrayed brilliance of the Devas is
on high, the eye of Mitra, Varuna,
and Agni; the soul of the moving
and the unmoving; Surya has filled
heaven and earth and the midregion.

(0) He then discharges Her in the words:
Prajapati releases Thee. -
And he pours down the anjali of water.

The whole ritual is intended to impart a high-
potency to the water, which is held in the anjal:
while Gayatri the Divine Energy is invoked and
held on all the while, the worshipper concentrat-
ing his mind on Her as the object of His devotion.
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UPANAYANA OR VEDIC INITIATION
CEREMONY

{English version by Pandit A. Mahadeva Sastri, of the Sanskrit
ritual compiled by hith frem the original sources.]

(Continued from p. 21)
Ixvocarion OFFERINGS

25. The master holds the pupil by the hand and
causes him to make offerings with the following mantras :

(1) Agni, Thou purifiest all lives; do thou send
upon us food and vigour ; drive thou the evil far
away.—This is an offering to Agni-Pavamina.

Agni, the sage, the purifier, the chief priest of
the five races, to Him of high adoration we
pray.—This is an offering to Agni-Pavamana.

O Agni, of good deeds, send down to us splend-
our coupled with fine strength, granting me
nourishing wealth.-—This is an offering to Agni-
Pavamana.

O Prajapati, none beside Thee doth all these
created things comprehend.- Grant us that
which seeking we invoke Thee. May we
become masters of all riches.—This is an offer-
ing to Prajapati.

Quick as He is to help in all our endeavoars,
we in all our struggles invoke our friend
Indra for succour.—This is an offering to Indra.

This one, O Agni, bless with life and vigour;
with a dear son bless him Varuna, and King

« Soma. Like a mother, O Aditi, give him
joy, and grant Ye, O Visve-Devas, that he

, may live to an old age.—This is an offering

to Agni, Varuna, Soma, Aditi and Visve-Devas.

(7) The hundred autuwmns are short indeed, O
Devas, wherein you make our bodies old,

wherein sons become fathers. Let not our life
be cut short in the middle before reaching the

end.—This is an offering to Devas.

. May Agni bestow long life on thee; may Agni

(2)

3

C)

()

(6)

®

promote thy growth. May Indra with Maruts

make thee advance by seasons, and with Adityas
and Viasus may He establish thee all round.
—This is an ‘offering to Agni, Indra, Maruts
and Adityas.

(9) Intelligence to me may the Angirasas give, as
also the Seven Rishis., May Prajapati give me
intelligence, and Aqni also.—This is an offer-
ing to the Angirasas, the Seven Rishis, Praja-
pati and Agni.

-(10) Wkat intelligence (Medha) there is in the
Apsarases, and what fame there is in the
Gandharvas, whatever intelligence is found in

~ Devas and men, may that enter me hére.—
This is an offering to Medha.

(11) To this my call listen, O Varuna, and bless

»~ me now. Seeking protection I adore Thee.—
This is an offering to Varuna.

* (12) That 1 ask of Thee, O Varuna, praising Thee
with hymns, what every worshipper seeks
with his offerings. Without disregarding, O
Varuna, know my prayer here. Do not, O
much-adored one, take away our life.—This is
an offering to Varuna.

(13) O Agni, who knowest all, try and work away
Varuna Deva’s slight from us. The most
worshipful, the best conveyer, the most resplen-
dent as Thou art, do Thou take away all
hatred from us.—This is an offering to Agni
and Varuna.

(14) O Agni, nearest of Gods, be Thou closest to us
with succour, now at the break of this dawn.
Do thou put down our enemy, be bounteous,
eat this delicious offering ; and easy to invoke,
do Thou cherish us.—This 1s an offering to
Agni and Varuna.

(15) Thou, O Agni, art responsive; as responsive,
we hold Thee in mind. Responding to our call,
Thou conveyest our invocation; thus respond-
ing do Thou work for our cure.—This is an
offering to Ayas Agni.

(16) O Agni, Lord of vows, I will enter on a life of
vow. That I declare to Thee. May I be equal
to it; may that vow of mine sncceed. Now
do 1 leaving untruth embrace the truth,—This
is an offering to Agni.

(17) O Vayu, Lord of vows truth.—This
is an offering to Vayu.

(18) O Barya Lord of Vows, truth.—This
is an offering to Sirya.

(19) O Chandra, Lord of vows truth.—This

. is an offering to Chandra
(20) O Lord of all vows truth,—This is
an offering to Vratanam Vratapati, the Lord
of all vows.

26. The master then goes through the ritual beginning’
with the Jaya (Victory) offerings, and ending with the
sprinkling of water around the fire. (V7de Appendix 4.)

THE SMRITI INJUNCTIONS
(Continued from p. 22)
~ (3) Ruuss or Lire BaseD oN CONVENTION

Taere is agaid another set of rules which do not come
under either of the heads described above ; that is to say,
rules which are founded neither on Science nor on Shruts.

The basis of these rules is convention (samaya) ; but it is
qaFeTd: , the convention of the wise who know the true law
of Dharma. The wise, now and then, change the existing

.rules of life, or frame new rules, 8o as to suit the exigen-

cies, of the time. But the modifications so introduced
should not be opposed to the findings of true science or to
the Vedic Laws. Their scope is restricted to limiting
the operation of the rules and laws laid down in the
Shruti and the Smriti, in consideration of the special
character of the place and time or of the moral tone
and the intellectual level of the people concerned, and
to the affairs of life which have a temporal and temporary
value. Such limitations being demanded, if at all, only
by the special exigencies of a particular time and place,
they must be removed so soon as the need for them has
passed away, thus leaving free the people to follow the
dictates of true science and the laws of Shruti. As falling
under this class may be mentioned the rules regulating
the external life of men witn reference to their caste,
making, certain coucessions as to the professions open to

.different castes and certain restrictions as to intermarriage

and interdining; rules prescribing the marriageable age

-

of girls, permitting or prohibiting widow-remarriage,
and so on. As a more telling example of the rules which
are of a purely conventional value, may be instanced
those laid down in Smritis regarding the tonsure of Vedic
students as stated in the following passage :

qaff frar feuly, a9 S Fewdea | gfa:
e afdgEi, swaa: R srAwEi, goer wwE:, 9=9gE
sifyan:, Rramfais aged, Rifeisey gagead = o

“Let the tufts be as many as Rishis (in the Pravara).
Or, let them follow their respective family customs: a
tuft on the right side in the case of the Vasishthas, tufts
on - both sides in the case of the Kashyapas, clean-shaven
heads in the case of the Bhrigus, five tufts in the case of
the Angirases, a row of tufts being auspicious according
to some, or tufts of other kinds according to other family
customs.”—Vaidika-Sirvabhauma’s Dasanirnayi, p. 75.
These rules, which are of a purely conventional
authority and value, form so large a part of the subject-
matter of the Smriti, that Apastamba introduces his
Dharma-Satra with the following words :

A URARIRER, i, saTed e : |
qHIEAT: TAE 4 |
“ Let us then now expound the rules relating to con-

ventional practices. The convention of those who know
the Dharma is an authority, as well as the Vedas.”—
L i, 12
"fn these words, Apastamba proposes to treat in his
Dharma-Siitra,—which covers the same field as the

'Smritis of Manu and Yijnavalkys,~—mostly of such rules

of life as have a basis in the convention of the wise who
know the Sacred Law (Dharma). A doubt may naturally
arise as to how a purely conventional rule can be binding.
In answer, Apastamba lays down that the convention of
the wise who know Dhtrma or Smcred Law must be held
authoritative. Thus the aunthority of those rules rests.son
the wisdom of the leaders of society who, as klowing
the Sacred Law, are held competent to frame such rules ;
80 that, when we find in the Smriti a rule which is quite
opposed to the teaching of the Veda, it gust be Held as
spurious, having found its way into the Smriti through
interpolation ' or some other cause. In fact we find
Apastamba condemning as un-shastric (opposed to Law)
some practices which were curreut in his day and tanght
by the Smritis of quite orthodox communities. It
behoves us therefore to distinguish between conven-
tional < rules which positively help our moral and
spiritual progress, those which do not affect our progress
one way or another, and those which do us positive harm,
and to modify the rules which threaten our true progress.

Spearing of these rules, Shabaraswamin, the great
Mimamsaka (Excgetist), says in his Bhashya (Comment-
ary) on the Jaimini-Sitra, 1, iii, 2, as follows:

qal FEFIRIAREAEEERTT JEECRT A, |
WG, i T seamfisafy, geaafaaRes snam
ARG FefT | aqr o gAf— qEEgAiE (1 a=d)
I qiEea s 5l 1 sarQErE | qQIERE, T uaiy,
[ATRRY | gar A q@AR— qealE gur ofy,”’ aur
“wazdies afomfa’ st 9\ e G | g
I—“ux o Guafea AW R g3 gfio WA
e T §d O3 saEn | 3 St 1Y AR, o

‘then teach him the subjec

)
]
4
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Ghoriti) re-

lifef they are

Tses which
1pstance, when

explain to him all
the knotty points in the text and the fundamental
principles of the subject of his study. Accordingly
the Shrati says, *“Hence the inferior follows the
supericr.” We know very well that to put up water-
sheds and to construct tanks are acts which, visibly, go
to relieve the sufferings of others and do not therefore
constitute Dharma. Hence the Vedic passages which
read as follows: “ Thon art like the water-shed put up
in the desert.”” “They collect water in the ground.”
Tonsure is the sign of family (gotra), and so a passage
veads, “ Where (in battle) arrows fall in clusters like
boys with tonsured heads.” Thus, whatever rule is
intended to serve a visible purpose of its own, it is valid
for that very reason. It is only with regard to those
rules whose purposes are invisible, that we have to
imagine a basis in the Vedic text.”

r every day soci
rve distine

We see from this passage that the observaunce of con-
ventional rules does mnot, in the opinion of Shabara-
swamin, produce Dharma, an invisible or spiritual merit.
People observe these rules because they gain some visible
results. Tt may be that such results are desired by all
people in the community and the rules are therefore
universally followed like the Vedic Laws of spiritual
progress. . .

O1DER VERSUS LATER MIMAMSAKAS

The later Mimamsakas hold that these purely con-
ventional rules serve invisible as well as visible purposes
and should therefore be observed according to the letter
of the command as if they were Vedic injunctions.
Bhatta-Kumérila, the chief representative of this class,
says that he cannot agree with the Bhashyakara for fear
that, if the latier’s view be accepted, the imperativeness
of many rules.of life and conduct laid down in the
Shastras will be seriously impaired, as théy can be easily
reduced to the rank of mere social rules of temporal value
on the ground that the acts enjoined serve some visible
purpose or other. This fear is a suremark of the very

degenerate state of the Hindu society of The day, inasmuch

as it is a plain confession that the people are so morally

and intellectually weak, so ignorant of their own interests, °

so wanting in a sense of responsibility and earnestness
of purpose, that to make them observe ordinary rules
of health, social decorum and etiquette, the shishtas or
leaders of society think it necessary to stamp as sacred

laws of Revelation those rules of life and conduct which, «

to any man of ordinary thinking, will appear to” be
based on science and mere social convention. This
difference, moreover, between the older and the later
Mim#amsakas in their attitude towards the origin and
purpose of these rules based on ordinary human know-
ledge and convention indicates how the early flexible
man-made social rules of convention have later on,
passed into the rigid unalterable institutes of the Sacred
Law.

(To be concluded)

i
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SUBSCRIPTION TO THE MAGAZINE

Copies of this magazine are supplied to all the

members of the Bharata-Samaja and others interested
in its work. Most of these have paid their annual sub-
scription of one rupee. Those who have yet to pay it
are requested to remib it at an early date. Ifit should
remain unpaid till 29th April, 1923, the next issue will

be sent by V.P.P.

Tae EDITOR

s

BHARATA SAMAJA
OFFICERS

President: T. Ramachandra Rao, B.A, B.L.

Vice-President: K. S. Chandrasekhara Aiyar, B.A., B.L.
Secretary: C. Subbaramayya.

Assistant Secretary : A. D. Gundu Rao, B.Ae

Headguarters : Theosophical Society, Adyar, Madras,

NorE.—All communications are to be addressed to the Secretary.
Bangalore City Group: Secretary, K. Venkataramaiya, cfo

Theosophical Society, Bangalore City.

LITERATURE OF THE BHARATA SAMAJA
1. Daily Practice. Price As. 2. LR
2. Abridged Daily Practice. Price 1'Anna. ¢ ',

3. Simplified Rituals ‘of” *Upanayana and Vivahd -in’ Sansgkrit
- (Devanagari). Redyced Price As. 8. RS

4. An Bnglish Version of the above, (In preparation.) © - -

5. Simplified rituals of Funeral Ceremonies and_S}lraddha.. .

(In preparation.) ) .
£7 Copies of the above can be had of the Manager, T.P.H.; A:dyar.

A MEMBERSHIP

The number of Members in the Bharata Samaja on the 25th
March, 1923, was 244,

Distribution

Gentlemen ... 222 Hindus by birth .. 240
Ladies L. 22 Christians by birth ... 4
YV 244
Madras Presidency -~ 195
Mysore Provincé 29
Travancore 6

Cochin, Pondichery, Bombay, Rajaputana, o.r,
Bengal—RBach 1 6
Punjab 6
Australia 1
Java . 1
244

: +4YMPATHY FROM ABROAD

Mr. J. Cordes, General Secretary, T.S. in Austria, writes
(dated Vienna, January 29nd, 1923) to the President of
the Bharata Samaja :—MY DEAR BROTHER : Thanking you
most heartily for your kind letter of May 18th, 1922, and
for enclosures, [ am very sorry to say that though I have
great sympathy with the Bharata Samaja, I am at the
present moment unable to help (except by kindly

" ‘thoughts) having here guch a very bad exchange. When

conditions will be better, I hope to be able to return
again to this subject. With all my best wishes for your
noble work, I am, Ever Yours fraternally, ete.

Printed by J. R Aria at the Vasantd Press, Adyar,

STUDENTS OF HINDU RIiTES

A group of students has been formed at Adyar for the
study of Hindu rites and ceremonies with a view to
learn how to conduct them when necessary. The
students meet every day in the morning and regular
instruction is given by Pandit A. Mahadeva Sastri.
Those who wish to know more about the matter are

requested to communicate with Mr, S, Raja Rama Iyer,’

Chit Sabha, Adyar.
TEMPLE FUND

The following payments are acknowledged with thanks:
NAaME Prace Rs.

Amount already acknowledged
Mr. A. Doraswami Lyer
A. Kristnamurti Rao .. "

- 7

Conjeevaram 5

5

, - P. 8. Kodandaswami Sa » w2
. 10

5

5]

b

ccoowm *

9. S. Kristna Sa .

D. 8. Rajam Chetty ... Tindivanam

V. T. Ranganadha Mudaliar

K. Ramaswami [yengar .

0, M. Rajagopalachari wer "

V. Muthuswamy Iyer... ’

A. Ramanadha Iyer .. "

R. Tirumalachariar . .

A. V. Srinivasa Reddiar Molasur

Q. Venkatarama Iyer ... weo  Villupuram

K. S. Subramania lyer »

N. Govindarajulu Naidu "

C. N. Rajagopala Mudaliar " .
S. V. Vijayaraghavachariar Tiruvannamalai ...
V. Narasinga Rao N

A. Arunagiri Mudaliar ”
8. Ramaswami Iyengar Bhuvanagiri
A. Rangaswami Iyer ... y o

R. Venkatesa Sastry ... "
S. C. Patanjali Pillai ... ... Chidambaram
V. Subbaraya Iyer ... "

T. D. Manickam Pillai . " ..
D. Muthukumara Pillaie Kattumannarkoil...
K. Tirunavkargsu Pillai ”

K. 8. Rajagopala Iyengar "

A. Panhapati Pillai ... . »

M. Sadasiva Pillai .. "

M. Ambalavana Pillai.., . »
N. "Muthiah Pijlai ... Velappundi
A. Govindaswami Pillai ’

T, Appuswami Reddi ... .

, Rangappa Reddi

A. V. Mouttayen

P. R. Ranganadha Punje

Venkataramana Pillai

V. S. Magickam Pillai

" Kumaraswami Pillai ...

c. T. K. Vaidyanadhaswami
* Padayachi

K. Sreenivasa Iyengur

V. Narasimhachariar...

K. Venkata Rao

C. R. Naidu... ”

O. Vijayarangam Naidu »
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Pondichery
Mangalore
Velappundi
Vridhachalam
Rajendrapuram
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Nakkarandangudi...
Trichinopoly
Puliyur

Mayavaram

ek [
SO O™

Total ...6,953 8

NOTICE

Past experience has ghown that some members are not found
in the places mentioned in the addresses originally given by
them. All members are therefore requested to intimate to the
undersigned changes of their addresses, when they leave their

places permanently.
. C. SUBBARAMAYYA,

25th March, 1923 Secretary, Bharata Samaja.
. ——————
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Bharata Sama7a as such is not 7esp0nstble jor any statement made in this Magazzne unless (:()ntazn’ gd moan oﬁc,{al docnme‘nt

BHARATA SAMAJA - AND SAMSKARAS

THE value o_f Hindu Samskaras (Sacraments) is
va_rlously qstlmated. The belief of one orthodox
Hindu section is thus expressed: ‘“ By birth man is
a Shudra ; and by Samskara (Karma) he becomes a
Prahmana.” Another section states the value thus:
Sa_mskaras conduce to the unfoldment of ma.n’s'
2}?11‘11’,\}8% nature (brszhmlanatva) just as in a drawipg
e picture is gradually unfo i
limbs one after gnother.’s’r folded by adding the

The rationalists have been at a loss to se
Samskarqs such as they are, apparently bei?e?co:;
all meaning—so perfunctorily performed, often by
people of such ignorance and moral weakness—cat ’
ntlti),ke onet a l?j[ral};rﬁlana so superior to a Shudra in
all respects. In this view they are suppor
the Mahabharata and Buddhistis(’: scriptull)'gs, f):glglyl
declare that one is a Brahmana, not by birth or
Samskara, but by Shila or character.

Gautama in his Dharmasutra (VIII, 13—
enumqrates fqrty Samskaras (sacrar(nenta,l ri:iuazlgg
and eight spiritual qualities (4¢ma-gunas) or moral
virtues and. says that all the forty Samskaras put
togqther without the eight moral virtues cannot
avail a man in attaining union with God
(Brahman), whereas with the eight moral virtues
and only one Samskara man can attain union with
God (Bral}man).. Thus Samskara is of little value
in comparison with character or moral virtues.

Now, one may ask, what is the atti

s ] s ttitude of
Bharata Samaja towards Samskaras? Evidently tl(l)e
Samaja attaches muck value to them, as it takes
so much trouble about them. ’

By way of answering this question, let
- . 4 us tr '
find the true significance of Samskaras, as originZIfg

14

understood. Two Samskaras are i

¢ mentioned

iII),l rliiig)élmbt.h:hnam? of Vedic Law, as ma:kifllgz’vrz'g

b births of man taking place aft i
{)}}:ysmal birth from the mother, and neceZs:xI"y }i}:)i
Ue unfoldment of hls spiritual nature. They are
d.pgnayana, and Yajna-Diksha. In the former, the
lllv;ne nature of the soul is recognised by man’ and
zhg Ss:rislsse?ab};d to géet control over the body and
0 be used as instruments.
latter, the aspirant pledges himself to the sI:rvglé:

- of the Liord and to a life of co-operation with the

Hierarchy of Rishis, Devas itri
S, and Pitris ¢ i

grlllp’;}é;an ngorlcil-evol&ltt;lo?hunder the dif'ectiox?r(fty ;ﬁg
: ord; and to that end he marrie

of similar spiritual ideals and rations. Al
aspirat

the other Samskaras are subsidiaryp tc? ltcl)llzsss'e tAu

and branch off from them. - ° we

Thus in their genuine form Sam
a recognition of the spiritual unity zlfiﬁfl: 1;1111)((1)(%)31: ’
the Divine I_Jord and a readiness to work in co
operation with the Divine Hierarchy for th—
gen.era.l‘ good of the world. As such, they nece o
sz}rlly include all the moral virtues,comprehes-
sively spoken of as GShila or character. It 111;
in this original sense that Samskaras .suchja
Upanayana and Yajna-Diksha make one a Brahs
mana, as conducing to the unfoldment of '
gpiritual nature and moral virtues. ones

As in course of time the Samskaras
3 hav

:9 be embodiments of spiritual ideals an(;e ac,'::;isrea(i
ions and have degenerated into mere mechanical
observaqces, they have become divorced from the
mgrgl virtues which accompanied them in thei
or}g'mal form and ceased to be marks of trulcl;
spxntpal culture. In this degenerated form, the
are rightly regarded as incapable of makin ’o H
Brahmana by themselves, R onea



28 BHARATA

'y

DHARMA [APRIL 1923

-

Bharata Samaja is trying to bring out the true
significance of the important Samskaras by, em-
phasising and explaining their original and essen-
tial features, in the light of which the several parts
of the complex rituals of the present day may be
estimated at their true value. Even the simplified

rituals are offered to its members for voluntary -

observance, seeing that among them there might be
some who could do without them. The Vedic
Religion does not insist on the observance of
external rituals by all persons indiscriminately.
It recognises that mere mental observance of
rituals are more efficacious; while in the case of
those who understand the functions of Higher
Intelligences in evolution and guide their life-
activities in consonance with them, rituals in any
form are held to be quite unnecessary, their whole
life being one continuous act of sacrament. Between
these last and those who stand in absolute need of
external rituals, there are several grades of spiritual
aspirants for whom 'severally Samskaras in their
intermediate forms may do much good. Bharata
Samaja has therefore to exercise discrimination in
prescribing rituals for its members, who may be of
different temperaments and require diiferent kinds

of spiritual culture.

UPANAYANA OR VEDIC INITIATION
CEREMONY

[English version by Pandit A. Mahadeva Sastri, of the Sanskrit
ritual compiled by him from the original sources. )

(Continued from p. 24)
TEACHING GAYATRI MANTRA

97. To the west of the fire the master puts down a
bunch of northward-pointed grass, and thereon he (as
initiator) seats himself addressing it with the following

prose formula #
Thou art the bearer of dominion, the Teacher’s
Seat. May I not part from thee.

98. The boy gees to the north of the fire, faces the
master, kneels down, touches his own right and left ears
with his right and left hands respectively, touches the
'master’s right and left legs from the knees to the feet
with his right and left hands respectively, salutes the
master with the head bent down saying * Sir, I of such
and such gotra, of such and such name, salute thee.” The
master returning the salute with the words, * Be long-

lived, gentle sir,” the boy desiring instruction in Savitri

verse, asks In due reverence:
Teach, O revered Sir ; the verse of Savitar : tell
it to me, revered Sir.

Then, raising the left palm upwards and turning the
right palm downwards, the boy joins them together, holds
tightly *the back of the hands, fingers and thumbs
together,—puts down this brahmanjali on the right
thigh and sits by the side of the master.

" 99. . The master covers the anjali with the boy’s dress,
holds the boy’s hands with his own ‘hands, and makes the
boy repeat after him the Pranava, Vyahritis and the
Savitri verse, first each foot of it separately, tlien, each
half separately, then the whole. If the boy be unable

to follow, let the master make the boy say it in smaller
parts according to his ability.
30. 'The boy then washes the upper lip with the words:
1 have grown, O Life, the Inner Self. Do thou
guard this my treasure.

And then sips water.
31. The boy touches the ears, saying :

Of this spiritual wealth, be ye the wedges.
32. The boy takes the paldsa staff, saying :

O good hearer, make me a good-hearer. Just
as thou, O good-hearer, art a good-hearer, so
also may I, O good-hearer, be a good-hearer.
Just as thou, O good-hearer, art the guardian
of the Gods’ treasurs, so also may I be the
guardian of the Brahmanas’ spiritual treasure.

33. The boy is made to say :

My thinking and my not thinking, both of them
are my vow. My censuring and my not cen-
suring, both of them are my vow. My
believing and my not believing, both of them
are my vow. My knowledge and my ignor-
ance, both of them are my vow. My hearing
and wy not hearing, both of them are my
vow. My truth and my untruth, both of
them are my vow. My austerity and my
non-austerity, both of them are my vow. My
devotion and my nou-devotion, both of them
are my vow. Whatever spiritnal vow is of
the brahmanas, of Agni with Indra, with
Prajapati, with Devas and with Lords of
Devas, with men and lords of men, with
Pitris and lords of Pitris, with Gandharvas
and Apsarases, whatever vow is cherished by
the self towards the Self, may I be endued

. witheall these vows.
34. '"The boy presents a gift to the master saying “ 1
give this gift to thee, O Guru”.
And,the master accepts the gift with the following
formula : * ’
.o By the Savitar-Deva’s impulse, with the Asvins’
arms and Piishan’s hands I receive (this giit).
35. The boy is made to rise up with the following
formula :

I rise up after the immortal gods,—bearing

long life and vitality, bearing the essence of
. Plants, hearing the vigour of Parjanya.

36. The boy prays to the Sun:

That Eye, placed by God, the pure Light rising
up in the east, may we see a hundred autumns.
May we live a hundred autumns. May we
rejoice a hundred autumns. May we enjoy a

"hundred autumns. DMay we prosper a hundred
antumnps. May we hear a hundred autumaus.
May we teach a hundred autumns. May we
remain unharmed a hundred autumns, to see
‘ the Sun for long years.
37. The master holds the boy by his right hand :

He in whom the past and the fature and all the
worlds are compsehbnded,—by Him I take
thee: for me I take thee; by Prajapati I take

. thee for me (O.N.) )
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Jifth embrace precepts relating to spiritual matters;
while the third comprise such rules of society as have
been in lapse of time raised to the rank of unalterable
sacred laws. The fourth class comprises rules which
;1;']? detx:wablle)e, as nec;}ssary implications, from the Vedic
- , ) unctions an application of i -inei

The following passage from Viramitrédaya will show of interpretatyion. l')l?he exam;l;:egxﬁ’i(;gn‘iﬁ?ef xé‘:g;lplgg

that the subject-matter of the Smriti i i i i
: s of different ROt seem quite to tally with my explanati
classes as explained above : heads of the subject-matter ofythePSm'rit(z?,n l())icg.}:liz;hé‘lfz

. o author of the Purina under refere i iden
g9 7 egfy: q@faar qar =7 qﬁm{g{ﬁt— influenced by the comparatively recentni?ealssa,::t)dsvnllez{
-zrgt g el wfageerat qarse

constitutes Shrufi or revealed truth and Vedic com-
TERSEETSTIT =A@ ALISTT 1

mandment and what matters of knowledge and i
» . (o ¢ t
4 1o ‘ fall within the scope of the Smrit; proper,gz'.e., ofpslg(;nlg:
HgARERfaEa=ar Rr3zer g a4t |
gt war dgger a@igt: aleg g

and convention. It will certainly be more scientific
gt sgmfy ada—

to divide our scriptural texts into the Shrut: and the
SIIET TASHET g FEARE |

Smriti according to the subject- ivi
. g Ject-matter, than to divid
the subject-matter according to the popular classc;ﬁcégoz
AAEAGIEAFT A sqEGIET: )

seRgt T ARQ: FTHET Frequng

of the texts into the Shrutr and the Smprits. In tfact
there are passages in the Vedic texts, in Brakmana;
and Arang‘/a/ms‘, in which mention is made of the several
classes of seriptures such as Shruts, Smriti, I[#thasa
) ]
okt el dran Ewfafnteeeas |
- gearfed: @1 wat gear | T 9939
szt eqf: S wREEERR: |
gl qrRAgTegHant figgan |

Purana, Sitra, and so on; and the comment i

» Odtra, C ; t

Shankaracharya bring under Smuriti, lt'?h;sgfs eltlilge
*3

i g fawew: S Sedmga) 347 y

A3} T8 41 FH €3at qued Al

passages which form part of what is now commonly
spraliRet a1 g wifasd J9r = o gfy o

known as Skruti. Considered from the vi i
\ . view-point
sub]ect-rfmtter, the:\ ?qle (placed in the second Slal:s bo)f
the Purana) prolx}bltlug the eating of dog’s flesh, and
the rule (placed in the fifth class) permitting a house-
holder (grihastha) to enter direct the order of Sannyasins
without passing through the intermediate stage of
Vanapmstha,. should be brought under the first class as
they respectively pertain to the region of science’or
sentiment and of conventional social polity.
The Smriti 1s fivefold, as the Bhavi 3
. ] Uy Y shya-P
says: “ One kind of. Sr_m:lbl relates to W;jsibleypnrgzggs& S r
a s:ci)clond xgalgteg %ci invigible purposes, a third to bof;h, OME SUGGESTIONS FOR THE UNION
visible and invisible purposes; a fourth is an applicati
:;)‘f an (}stal;jllshc_ad principle, while the fifth is a mgrle)a ;f;)t;:lrj AMONG THE HINDUS
blac.’srzasoiﬁvzh:t‘;:d:a‘;g?: :lts}?;\;geé*e. _Allthese havestheir  J1 is more and more realised at th i
to visible Purposes”’ P writl texts which relate  the Hindus should first make theauni . p!'es'ént}:ﬂme et
. : on among themselve
¥ . ) ) s s before they can expect to mak fone i .
. t£2e11 t}mze I:‘Irf)lf.lj oafSSl;lorﬁtl a'l,re.a ey‘{‘plamed and illustrated races or other natic?ns. I urﬁge:stg.k:si lzg;(;nt;‘t‘lﬁ‘l‘lé)ﬁher
12 gho same work succes(;“v's. 1) The employment Sabha” is making a plan for bringingrthe H?nd e
S A n our dealings with others common platform on which they mu; unite am utshto .
oF oo andertiicing tli]e ap}ii)ia;lctcrzléilélffto the.mtagxél_tude selves. 1, therefore, venture to make a few ssggestii?;
of the undertakin ’Of PO mant Gsuperm endents, Whlqh I request that the Bharat Samaj may work out i
the ascer . the overnment,~-all detail and submit them to the Hi amaj .
b ;isbllgs piimgsdé ) by (;f;e Sbaggles as the S‘r,nrltl relating to  sideration in consultation with the fyx]‘d: Ssa,dr‘rlluazJ f(()ir thor
e, shl())uld .ﬂways ]l;:; d;‘:llie,s ‘zlz\?, l‘hf1 vlvlorsl:;ifxi of Hindu communities. These suggestiois are R other
5 e, one shall eat dog-- ; '
Aosh? . Frrst: © g
e e, e Sogts foll o wisom v ainds Rl hioh i e ke comghantin £
i ely invisible our ] ndu communities in-
3 r Qo 1. < . p poses. S i ] 3i ey
;a)ldffesg‘{fke, 1;3;,34;‘ getlée r};!cs liko * Lt him hold the gggg;gsttshemfraﬁ:;aabama;], Ax:ya, Bamaj, Sikhs, Jains,
o mavoonss.4) et 18 sexving bgth visible and  ieir ohildron. It it sisanoiXt o;"’-‘ifi fof o noation of
. o @ t . si
the Smritis  must be taken bas Oen;gi‘;il;al ZﬂPOSIté(_’na . include all these various sects gf the }?Iirf(fu: h:hgresf Il]t ot
courses just as it is the case in the two tg 11 opposed L. the sects having tho Vedas as their imon i o
pz;lssages of the Shrutd relating to japy al:(lil huoamz.zy 09(%‘336‘1% Eeligious faith should be consulted to c;))xt'gl;;rr:e bsa{lséi 0:,
S e o, % A enned e i S (b Stan Disens S o
. : > atan Series
allowing a Grihasthd to become "",Sa:nno; élsril:l.cgnce the rule II)O};)'KS now used in the Central Hindu ?}I(‘)Iﬁ:os elgleel?ax'e(;f
of ¢ ‘ : 4N ] ope that the Mahamandal will Ar ;
ird ingli df;;,ealclla:i:s 0{) at::(al Sol:llrlstcli:f;: me‘?tloned, tge ari]d other Hindu bodies in relvisgx?lg]s:l}ctaszhgoj;;ia‘siatzzg
. : 0 , and man-made * when they are printed the x
laws o‘f social Bohby and etiquette, The second and by all the sects. pWhen the;’ i::: {'e;deyl,]t(: 3:; :,X;pl:g:}:{}?

» .

THE SMRITI INJUNCTIONS

(Concluded from p. 25)

- DrvisioN oF THE SMRITI'S SUBJECT-MATTER
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the members of the Municipal and District Boards to
sanction their adoption in the Municipal and District
Board schools, and I hope there will be no difficulty in
their way to sanction the adoption of these books in those
schools.

Second: There onght to be common rituals for Sandhya,
Yagnopavit, Vivah, and Maran. The Bharat Samaj has
prepared these rituals, but will it submit them for
criticism, etc., to the Sanatan Dharma Mahamandal
and Arya Samaj, etc., so that in cousultation with those
bodies a book of common rituals may be prepared. In
this connection only those bodies will be consulted who
believe the Vedas as the common basis of their religion.
The various sects will add the details if they like, but the
main rituals should be made common. When such a book is
prepared, the Sanatan Dharma Sabhas, Arya Samaja and
Bharat Samaj, etc., should try to induce their followers
to act according to them—of course the varions Hindu
communities should be left free to fill in the details
according to their own likes or customs. The various
castes can then be approached to adopt those rituals.

Third: The value of the festivals in retaining the
Hindus as a nation is undisputed. Common festivals
should be searched out, and they may be so reformed
that all the Hindu communities may meet on those
occasions either in one place or in some centres that may
be fixed by the citizens themselves. At present some of
the festivals, instead of tending to unity, lead to strife,
such as the holi festival in these parts. The Holifestival
should be made an occasion of a general Yagna or
Havan on which all the Hindus should assemble to pour
out their Ahuti; and thereafter they should greet each
other in a fraternal way. Similarly the other festivals
should be reformed like Vijaya Dasami (or Dasehra),
Dip Malika, and Raksha Bandhau, etc., etc.

There are other points which also need to be considered
if the unity among the Hindus is to be attained. But as
there is much prejudice on these points these need not be
emphasised at present. They are:

(1) Interdining. It is not necessary that all should
eat in the same plate. But the present untouchability
in eating even among the higher castes should be doue
away with,

(2) Intermarriages, The sub-divisions of the main
castes at least should be induced to marry among them-
selves. And the marriages with other castes should not

. be looked down with contempt.

(8) Conversion. Our policy should not be to
proselytise the members of other faiths in Hinduism,
but we should give every facility to those who wish to be
converted into Hinduism.

Jhanst Suiva NArAYAN BHARGAVA
.

) BHARATA SAMAJA
'MEMBERSHIP

. The number of Members in the Bharata Samaja on the 27th
April, 1923, was 258, .

A PUBLIC MEETING

A public meeting of the Bharata Samaja was held on
31st March, 4.45 afternocon, at the Theosophical Head-
quarters - Hall, the Hon. Justice Ramesam presiding.

The Chairman spoke on the noble ideals of the Samaja in
rescuing Hinduism from the depressing social trammels.

Mr. . Jinarajadasa was then requested to speak, and
he hailed the movement in its endeavour to liberalise
Hinduism by removing its superstitions encrustations
overlaid for centuries, so that the universal aspect of the
religion may become truly international, and thus help
India to form the spiritualising centre of the world.

Mr. T. Ramachandra Rao in speaking of the Passing
away of the Caste System pointed out, that those who
gpeak of it, declare that the Caste system by birth is
dead in that, for instance, there are not sufficient number
of Brahmana families fit, however well-trained, to receive
only Brahmana souls, and able by inter-marriage between
themselves to perpetuate the Brahmana caste by birth.
The Bharata Samaja is, therefors, endeavouring to take
up the qualities of each individual and train him up for
the work he is fit for. They do not stand in the way of
those who want to revive the system in their own way.

Sir T. Sadasiva Iyer spoke in Tamil generally corro-
borating what Mr. T. Ramachandra Rao said and
instanced the cases of Kshatriyas having become
Brahmanas in the old days by virtue of their gunalities.

Pandit A, Mahadeva Sastri was next called on and
spoke on the attitude of Bharata Samaja towards Hindu
Samskaras, as explained in the opening article in this
issue.

The Chairman then closed the meeting with a few
words.

UPANAYANA CEREMONY

It is proposed to perform, under the anspices of Bharata
Samaja, the Upanayana Ceremony of the President
Mr. T. Ramachandra Rao’s grandson (daughter’s son),
Sriram, on the mornipg of Wednesday, 2nd May, 1923.
The boy is bejng prepared for the ceremony under the
guldance of Pandit A. Mahadeva Sastri.

TEMPLE FUND

The fo]Iowing payments are acknowledged with thanks:

.o NAME Price Rs. 4.
Amount already acknowledged ... ...6953 8
Mrs. Delgorge (3rd instalment) ... Adyar e 100
Mr. Mahdi Hussain Sahib " .. B0 O

,,» T. N. Ramakristna Reddi Chittore 5 0
» 1. Sama Rao s .. 100
» S.Sundaramanickkam ' 5 0
,» M.Rangaswamy lyengar ... ” . 5 0
Anonymous ... e . 10 0
Mr. 8. Varada Chetti ... .. Tirupattur 5 0
»» T.D.Parthasaradhy Mudalia » 5 0
,» T. A, Shanmugam Chetty . " 5 0
,, B.Narasimha Iyer ... » 5 0
,, N. Gopala Iyer " 5 0
» N. Brinivasulu Naidu w. Vaideswarankoil ... 5 0
» A.V.Mouttayan Pondichery 10 0
,, K.Ramaswami Pillai Kallapuram 10 0
,, M. Sabhapathi Iyya . 5 0
Mre. Cannan ... Adyar 100 0

,» Raine, Guildford ... West Australia
(£1-13-0) ... 2412

Total ..7228 4 &

- -
C. SUBBARAMAYYA, -
Secretary, Bharata Samaja.

27th April, 1923

Tmatmiraam et

) - : ] ) L )
Printed by J. B. Aria at the Vasantd Press, Adyar, and Published by Bhirata Samija, Adyar, Madra®
A} .

c ococoococcoooccocen I

ANNUAL SUBSCRIPTION: India—Re. 1. Foreign—2s.

SINGLE NUMBER: India—As. 2. Foreign—3d. Post Free.

A Magazine of Liberal Hinduism

THE OFFICIAL ORGAN OF THE BHARATA SAMAJA, PUBLISHED EVERY FULL-MOON DAY
Eptror: PANDIT A. MAHADEVA SASTRI, B.A.

Vor. I MAY 30rs, 1923—RUDHIRODGARI-JYESHTHA (ADHIKA) No. 8

Bharata Samaja as such is not responsible for any statement

MARRIAGE AND SPIRITUAL LIFE

VEDIC Religion assigns to marriage and married

life a most important place in the path of Dharma-

or Spiritual Culture. Some early teachers of Vedic

Law go so far as to regard married life, Grihastha-.

ashrama, as the only normal and proper state for
man and woman. We will be able to understand
the meaning of this attitud¢ if we consider the
exact place assigned to marriage aid married life
in the path of Dharma. o

2. The beginnings of spiritual life lie in the
realisation of the perishability and misery of the
average human physical existence,® accompanied
by a longing for an immortal life of unmixed bliss,
In his quest for a way to this goal, the aspirant is
impelled to seek the aid of a teacher who knows
Dharma, the Divine Law of Evolution, and who
has. been treading the path of Dharma and made
some progress thereon.

3. The pupil when accepted by the teacher is
taught the first great truth that the true man is the
immortal Spirit, not the perishable body ; that the
true man as such is one with the supreme Spirit
that dwells alike in the pupil, in the teacher, and

.in the Lord of Creation who rules the world. He
is also taught to look up, for protection and guid-
ance, to the Supreme Lord as represented by the
teacher.

4. The pupil is then placed under an appropriate
physical and moral discipline which purifies and
refines the body, senses and the mind and streng-
thens the will enabling it to exercise control over
them. He is taught aiso Dharma, the Divine Law
of Evolution, and the Mantras by which to invoke
the aid and co-operation of the Higher Intelli-
gences who carry on the Law. This constitutes

v
v

made in this Magazine unless contained in an oficial document

quhmackaryq, a life of spiritual discipline, in
which ‘py daily exercise of meditation and worship
the pupil develops spiritual energy. )

5. Thus equipped with knowledge and power,
the aspirant dedicates his life to the service of the
Divine Lord, to a life of co-operation with Him
and His Agents in the cause of world-progress.
Now he has become a full Brahmana, a devotee
of Brahman the Creator and the Lord of the
Universe.

6. Every Brahmana or pledged devotee of the
Divine Lord is bound, according to Vedic religion,
to work in co-operation with the Divine Agents,
Pitris, Rishis, and Devas in their respective lines

3 . of activity in connection with humanity. Those

lines are concerned with the promotion of humanity’s
racial progress and virility, its sfiritual culture,
and its material and moral progress. Without an
adequate discharge of these duties, no individual .
will be in a position to realise the Spirit’s oneness
with the Supreme Lord, Brahman.

7. For discharging the duty to Pitris by way
of bringing forth a virile progeny, married life is
indeed necessary. In the eye of Vedic Law,
married life is essential also for the discharge of
the duties to Rishis and Devas. No man can
perform Yagas without the wife. Accordingly,
each pledged devotee (Brahmana), man or woman,
seeks a partner of the other sex on the path of
Dharma. The pledged union of man and woman
for a life of perfect love and harmony and mutual-
co-operation on the path of Dharma and all con-
cerns of life constitutes what we call Marriage.
Such a married life conduces to the realisation of
one’s own true Self as one with the Divine Lord.

N
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UPANAYANA OR VEDIC INITIATION
‘ CEREMONY

{English version by Pandit A. Mahadeva Sastri, of the Sanskrit
ritual compiled by hira from the original sources.]

(Concluded from p. 28)
Tug Dainy KinprLing oF SAcred FIre

38. Then as before the master leads the pupil
between himself and the fire, himself sits to the west of
the fire and seats the pupil to his right.

39. Then he makes the pupil cleanse the place all
round the fire, with the following words:

All round Thee, O Fire, 1 cleanse the place
praying for life and wealth. May I be en-
dowed with good progeny, endowed with good
and virile sons, well endowed with power,
endowed with good articles of nourishment,
endowed with fine houses, led by a good
master, endowed with fine (spiritnal) in-
telligence, endowed with spiritual wealth
and spiritual devotees.

40. He makes the pupil put fuel into the fire with
the following mantras :

(1) To the Fire, mighty and wisdom-born, I
have brought the fuel. Just as, O Fire, thon
art brightened by this fuel, so also do thou
brighten me with life, power, gain, in-
telligence, progeny, cattle, spiritual strength,
food and the eatable.—Thus do I make this
offering. . :

(2) Growing Thou art: May we grow too.—
Thus do 1 make this offering.

(3) Bright Thou art. May we also be bright.—
Thus do I make this offering.

(4) Splendour Thou art. Bestow splendour on
me.—Thus do I make this offering.

(5)°I have, to-day, duly worshipped with
waters. May I be united with the Essence.
I have approached Thee, O Fire, with
offerings ; do Thou, endow me with strength.
—Tltus do 1 make this offering.

(6) O Fire, do Thou endow me with strength,
with progeny, and also with wealth.—Thas
do I make this offering.

(7) May Devas know me thus worshipping;
may Indra know, as well Rishis.—Thus do
I make this offering.

¢8y To the Mighty Fire, the heavenly one, I
make this offering.

{9) To Heaven and Earth, I make this offering.

(10) This fuel, O Fire, is for Thee. Grow by it
and become full by it. May I too grow and
become full.—Thus do I make this offering.

(11) Whoso seeks fo rob me of my part when I
am entitled to it, do Thou, O Fire, make him
partless and make me, O Fire, possessed of
the part.—Thus do I make this offering.

(12) Having put the fuel, O Fire, may I have
folfilled all vows.—Thus do I make this
offering. E

41. Then the pupil touches the Five with his hand,
and wipes down the mouth, with both lips closed, nttering
the following mantra.: .

With this splendour, do I smear me.

He repeats this act twice again with the same mantra,
and washes the hand.

42, Then he stands up and, with the gesture of saluta-
tion, prays to Agni in the following six mantras:

May Agni bestow on me intelligence, progeny
and splendour.

May Indra bestow on me intelligence, progeny
and force.

May Sarya bestow on me intelligence, progeny
and radiance.

What light is of Thee O Fire, by that may I
become brilliant.

What power is of Thee, O Fire, by that may I
become powerful. .

What radiance is of Thee, O Fire, by that may
1 become radiant. :

RuLes or SpIRITUAL DISCIPLINE

43. Then the master places his right hand with up-
ward turned fingers in the heart-region of the pupil
saying :

Into my will I take thy heart. May thy mind
follow my mind; my speech shalt thou
follow with sole devotion. May Brihaspati
join thee to me,

44. The master ties a girdle thrice round the pupil’s
loins for protection and purity, making the pupil chant
the following mantra:

This girdle, removing all evil utterances, has
come to us, purifying our blessed home.
Infusing sjrength into our Prana and Apana
(upward and downward breaths) and dear to

o Devas, this girdle brings us good fortune,

And he consecrates the girdle thus tied with the
following mantra : ,

' QGuargdian’ of righteousness and preserver of
austerity, slayer of demons, and congueror
. of enemies, may such (girdle) wind all round
us. By thee protecting us, O girdle, may we

who wear thee remain unharmed.

Let the master make three knots at the navel making -

the pupil say : )
The knot of Pranas art thou. May it not

¢ become loosened.

The pupil shall think of himself as enveloped with ,

the three Vedas and their auxiliary sciences and secret
doctrines.
45. The master teaches the pupil the rules of spiritual
discipline
Thoun art now a spiritual devotee. Drink water.,
Do work. Sleep not in the day time. Govern
thy speech. Study the Veda under thy
Master. Beg for food morning and evening.
Kindle the fire morning and evening. Go
through this spiritual discipline twelve years
or till yon have completed the study of the
Veda. *
Let the master so instruct the pupil that he understands
‘the spirit of these several commandments,
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SCOPE FOR REFORM IN HINDUISM

THre -Hindu 'scheme of life known as Varnashrama-
Dharma is, as that term signifies, of a socio-religious
character. 1t is the path of Dharma or spiritual progress
cut out in varrne and dshrama, in communal and personal
life. It combines thus two elements, the one, the spirit-
ual, informing and dominating the other, the temporal,
Spiritual progress and attainment is the end which the
regulated temporal life is intended to subserve. They
form, respectively, the invariable and the variable
features of the scheme : the one is made up of the primary
laws of spiritnal progress constituting Dharma proper
laid down in the Veda, while the other is made up of
derivative or secondary rules and regulations of social
life, written and unwritten, based primarily on Dharma
proper, and embodied in the Smritis and Acharas (customs)
having their origin in the cultured conscience of the
community as a whole or of the leading men aud women
of that community.

The invariable laws of spiritnal progress constitute
what is called Sandtana Dharma, the Eternal Religion.
Of this, again, two aspects have to be distingunished : the
one presented to persons of shuddha-sattva, of pure
enlightened uuderstanding and well-balanced mind,
devoted to perfect truth, and the other presented to per-
sons of impure minds ; the latter being adaptations of the
former to the varying needs and idiosyncracies of people.
These adaptations are various, and of them five different
systems are mentioned in the Mahabharata, namely,
Sankhya, Yoga, Panchardtra, Pdshupata and Vedic.

Stnkhya and Yoga, two paths of spiritnal culture
through speculation and meditation, are suited to the
people of philosophic temperament and may be compre-
hended iu what is generally known as Jnana-marga, lead-

" ing to a realisation of one’s own tine Self.

Panchardtra and Pdshupata are two separate paths of
spiritual culture, dominated by Bhakti (devotion) or love
of a personal God in the form of Vishnu or Shiva, leading
to a realisation of unity of one’s own true Self wjth the
Universal Soul in His aspect as Proteclor, or Destroyer
and Regenerator, :

The Vedic path of spiritual culture through action leads’
its devotee to a realisation of his unity with the Universal
Soul in His Creative aspect as Brahma.

All these paths are intended as stepping stones to the
One Path of Holiness leading to spiritual perfection,
which is one for all, constituting the Primary Dharma
taught in the one Primary Veda, glimpses of which,
according to our Sacred Tradition, have been vouchsafed
to us in the Bhagavad-Gita. Of this Primary Dharma
the Vedic Religion embodied in the Vedas (Trayi, the
three Vedas) we now have and allied writings such as
Smritis is an adaptation suited to a particular class of
people, namely, those of active temperament.

Varnashrama-Dharma is the developed form of this
secondary Vedic path of spiritual culture through action,
and it is thus only one of the five schemes of life or
preparatory paths of spiritual culture leading to the
Path of Holiness, of Dharma proper; and its latest
development, the modern caste system, is, therefore, not
universally applicable to all Hindus. It has, of course,
been regarded always as outside the other four schemes
of life, represented nowadays by Jains, Buddhists, Gosains;
Bairagis, and the many reformed Shaiva and Vaishnava

(o

sects, though, by proximity to the predominant Vedic
communities, these schemes become affected by caste
influences as soon as the zeal of religious reform has
cooled itself. So, as a matter of fact, caste system
pervades the social life of almost the whole Hindu
population ; and to us this is not quite inexplicable,
seeing that out of the five paths of spiritual culture
Varnashrama-Dharma alone regulates the social, external,
activities of the people, while the other four have con-
cerned themselves mainly with the regulation of the
inner life of thought and emotion.

Even a superficial study of Hindu social history will
show that the detailed regulations of Varnishrama-
Dharma have not been the same at all times. Every one
knows that no modern Hindu of any class or caste strictly
follows in practice the regulations laid down in Smritis,
—that the statutory restrictions and limitations have
become in practice more rigorous in some cases and
attenuated in some others. Smritis themselves state that
different Smritis severally apply to different ages (yugas)
and communities, and that some practices which were in
vogue in former ages are forbidden specially for the
modern age of Kali. Among such practices may be
mentioned Vedic culture and adult marriage for women,
widow re-marriage, intercaste marriages, admission of
non-Brihmana communities and individuals to Brahmana,
culture and status. It is quite pertinent to enquire into
the origin of such prohibitions and to determine whether
the old practices may not be revived in the cause of
humanity and in the interests of trne moral and material
progress.

Again, the Vedas, Puranas and Itihasas declare
that there was only one varna at first, out of which the -
fourfold scheme was gradually evolved for social efficiency,
and that this scheme has degenerated in the long lapse of
time into the modern system of warring castes and classes
under the influence of greed for material wealth and
pleasure. This makes us think whether it is necessary
to maintain the present system in any form at all.
Above all, we have to enquire into and determine that
essential basic truth underlying Varnashzama-Dharma,
the realisation of whick in life the scheme in all its
phases is intended to subserve, and which constitutes the
spiritual or religious basis of the Hindu social life. It
will at once serve as the standard by! which to test the
efficacy of our existing social iunstitutions and will also
indicate the line on which social reform should proceed.
An investigation, on these lines, of the existing system of -
Varnashrama-Dharma, so far carried on, has shown that
there is a vast scope for reform as well as an urgent
need far it.

A. M S,

———
. »

THE SPIRITUAL MISSIiON OF THE
BHARATA SAMAJA .

I sust glanced through the pages of the Vedic Magazine
and found the following on page 617 on “Who is a
Hindu”? It is an extract from the Servant of the
proceedings of the Hindu People’s Association,

“ The 3rd meeting of the above Association took place
oun the 25th March in Kibe Wada, Poona, under the con-
ductorship of Dr. Navale. The meeting was attended by
some Brahmin representatives including one well-known
Sastri, and representatives of the Mali, Jain, Maratha,
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Mang and Mahar communities. The subject-matter of
the day was the necessity of re-conversion or conversion
to Hinduism, and a very lively discussion tock place.
The definition of a Hindn was suggested as follows:
Those who acknowledge the Vedas or any other religions
book based on the Vedas, should be called Hindus.
Knowledge of and action according to these religious
books is of course necessary ; but mere reverence, too, for
these sacred books would be considered as a sufficient
attribute. A Mahar gentleman was willing to accept
this -definition on the condition that their right to read
and learn the Vedas was acknowledged by the three
upper classes, namely the Brahmins, Kshatriyas and
Vaisyas. To this the Brahmin gentleman gave no satis-
factory answer, However, the above definition of
Hinduism was generally supported by all.”

The question apparently relates to the admission into
Hinduism mainly of those who originally were born
Hindus and subsequently converted to other religions.
An anxiety is seen in the movement to preserve Hinduism
such as it is, anyhow. The Bharata Samaja, it is well
to remember, has a higher ideal and a loftier aim in that,
being international, it lays no restriction based on birth,
and démands a higher life and conduct than the average
by its fundamental tenets of vegetarian and teetotal life,
not to speak of the necessary belief in Hindu basic truths.
While it does not aim obviously at having and cannot,
therefore, have a large number in its fold, it is expected
to form a spiritual class of liberal Hindus conscious of
the eternal principles of the spiritual life of Hinduism,
and pledged to practise them in daily conduct.

S. Rasa Ram

UPANAYANA CEREMONY

THE event of the new year of the Samaja was the celebra-
tion this morning of the Upanayana of the grandson of
Mcr. T. Ramachandra Rao, Retired Sub-Judge, and Presi-
dent of the Samaja. The ceremony was performed by
Pandit A. Mahadeva Sastri, B.A., at Chi$ Sabha (Theo-
sophical Sociéty, Adyar) at 7.30 a.m, assisted by some
members who have been taking instruction (by Adhya-
yana) from him for some time past. This time it was
possible to achiexe great perfection in the solemnity of
performance. The whole ceremony including Joydds
Homa -was completed within an hour. The invited
. guests, including Dr. Besant, and European and Indian
ladies and gentlemen members of the Bharata Samaja
were deeply impressed with the performance of this sacra-
ment. The boy himself, an intelligent and bright young
lad of 14 who was prepared for the occasion by a week’s
previous instruction under Pandit Mahadeva Sastri,
responded wlearly and with understanding to all the
items of the initiation ceremony. With the distribution
of sugar-candy, fruits and roses, the ceremony closed.—
New India.

BHARATA SAMAJA
OFFICERS

President: T. Ramachandra Rao, B.A., B.L.

Vice-President: K. S. Chandrasekhara Aiyar, B.A., B.L,
Secretary: C, Subbaramayya. . .
Assistant Secretary : A. D. Gundu Rao, B.A.

Headquarters: Theosophical Society, Adyar, Madras.

Notg.—All communications are to be addressed to the Secretary.

Bangalore City Group: Secretary, K. Venkataramaiya, cfo
Theosophical Society, Bangalore City.

Coimbatore Group : Secretary, T. B. Bhashyacharya, B.A., B.L.,
Vakil, Coimbatore. .

MEMBERSHIP

The number of Members in the Bharata Samaja on the 30th
May, 1923, was 266.

Distribution
Gentlemen ... 240 Hindus by birth . 262
Ladies W26 Christians by birth ... 4
266 266
Madras Presidency . 212
Mysore Province - 29
Travancore 6
Cochin, Pondichery, Rajaputana, U.P., Bengal and
Pudukkota—Each 1 ... ()
Sind ... 6
Bombay 5
Australia 1
Java ... 1
266
TEMPLE FUND
The following payments are acknowledged with thanks:
Name Prace Rs. a.p.
Amount already acknowledged ... 7,228 4 b6
Mr. T. K. Ramachandra Iyer Kumbakonam 00
,» B. Munuswamy Naidu «e Chittore . 25 0 0
,» G. Aravamadu Iyengar Bangalore .. 50,0 0
,» K. H.Ramiah ’ .. 25 0 O
» V.R. Thyagaraja Iyer a . 25 0 0
Messrs. Shampur & Bros. . . 80 0 0O
Mr. B. Kristna Rao ... ' . 20 0 0O
©,, A.V.Mouttayan « .. Pondichery .. 10 0 0
,» D. M. Chakrapani Chettiar ... Coimbatore 500
,» *B. Nanjunda Gowndar . " ... 10 00
,» V. Mudduveeranna Chettiar ” .. 10 oo
,» R. Venkatarama Gowndar ... » 5 0 0
,, C. M. Ramachandra Chettiar . .. 10 0 0
,, B.Bbeemiah Chettiar ” .. 10 0 O
,, C.V.Venkatafamana Iyengar ” . 25 0 0O
Mrs. Akkamma , 5 0 0
M. Puttayya Gowndar ” 500
Mrs. Lakshmamma s 5 00
The Vasanta Ladies Lodge ™ .. 40 0 O
Mr. P. Range Gowndar ” 5 0 0
., K. A, Palaniaswami Chettiar " .. 25 0 0
,» S.V. Sangiah Chettiar . 5 0 0
,» T.R. K. Ramaswami Chettiar ,, w 10 0 0
,» FKa Range Gowndar " . 10 0 0
,» N.N. Marudachelam Chettiar ” 5 0 0
,» M. Range Gowndar . w _ H5 00
.. K. Range Gowndar " . 10 0 0
., C. Natesha Pillai . . 10 00
,, R.Swaminadha Pillai » .. 40 0 0O
,» S.K.Lakshminarayana Naidu I . 10 0 0
,,» V. Veeravada Chettiar " . 10 00
,» V. Vellingeri Chettiar » .. 10 0 0
The Vasanta Ladies Lodge (2nd
instalment) ... ',y . 20 0 O
Mr, T. S- Sivasubramanya Chettiar v .. 10 0 0
,» N. Subbiah Chettiar ” .. 10 00
» C. K. Kristna Boyer ras » .. 10 00
4 b

Total ... 7,773

C. SUBBARAMAYYA,

doth May, 1923 Secretary, Bharata Samaja.
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MARRIAGE SACRAMENT

IT is the high purpose and the holy nature of
married li_fe as governed by Vedic Law that gives
marriage its sacramental value and its important
place in the Vedic scheme of spiritual culture.
The marriage ceremony consecrates the union of
a man and a woman who propose to tread together
the path 'of Dharma or spiritual culture in mutual
co-operation. From the day of marriage onwdrd
the couple are ordained to discharge the duties
of married life as laid down by Vedic Law. In
dlsqharging these duties, the inherent powsrs of
one’s true Self as one with Brahméan, the Divine
Lord, are developed from day to day. As this.
development goes on, the oneness of the Self with ’
Brahman becomes more and more manifest.

2. According to Vedic Law, married life is a
llfe of strenuous activity in conscious and self-
directed co-operation with Brahman the Divine
Lord, who governs the activities connected with
the progress of the world as a whole. So far as
concerpesi w1.th humanity, three lines of activity
are d.lstmgulshed as relating to the physical
organic development, to the moral and material
progress, and to the spiritual culture of the race.
Brahman'carrles on these activities through His
Ageqts named,. respectively, Pitris, Devas and
st.hz.s. By taking part in these three lines of
wctivity in co-operation with Brahman and His
Agents, man and woman in their married life fee]
she growth of their inherent spiritual powers, and
shereby realise in life their oneness with Brah'man.
3. Thus in the married life governed by Vedic
Law four aspects are distinguishable. One relates
0 t'he aspiration to realise the inherent oneness of’
me’s true Self with Brahman unaffected by any kind

of distinction; and this lies at
of all spiritual culture. The oth:?ihzl?:: kgsm:(?fd
rglate to the three lines of external activities fne :
tioned above, in which this oneness manifests itseﬁ"-
In these four departments of life-activities the;
man and the woman who have taken the V(’)W of
marriage should so conduct themselves as to be in
cqmplete ‘harmony with each other and with the
will and'purpose of Brahman who is primaril
engaged in these activities forthe advance of thz
world-progress. According to the Vedic Law the
purpose and will of Brahman are furthered by the
married couple by preserving the pure, virile and
noble quap race started by Prajapati and Pitris
by connrlbutz.ng to the moral and material progress’
;)fl(tlhﬁ;'ace Wl:h_ tl_le hillxl) and co-operation of Devas
maintainin e pa Qpiri )
as4hansded on by thegRishisI.) th of Rpiritual culture
.. Such is the scope of the married li
Vp(}m Lav_v. In the course of racialdé}vfglszigle l
dlﬂerentf individuals have developed different;
tendencies ip ditferent degrees. People are found
to be of different religious tendencies, so that
they are classified according as they af-e active
devotional or philosophical in their temperaments'
'I"hey also difter as to the capacities for the three;
lines of outward activity: some being inclined
more to one kind of activity than to others
leferences in religious temperament mark the;
d§fferences of Gotra or spiritual pedigree, while
differences in the aptitudes and capacitiés for
outer wox:k mg.rk the differences of Varna. For
the married life to be fruitful, the Vedic Law lays
down that the man and the woman who marry
should be of different Gotras and of the same
Varna.
) 3. 'I_'he fundamental type of marriage is the one
in which the aspiration to realise the essential
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‘oneness of the Self with Brahman is the dominant
factor and rules the whole active life. It is de-
signated Brahma-vivaha and is regarded spiritually
the highest. There are marriages in which the
parties cannot rise to that level and therefore
choose to work together along one of the three
lines of activity. Such marriages are designated
Prajapatya, Daiva or Arsha according to the special
line of activity chosen, . .

6. These are the true definitions of the four
kinds of righteous marriage. The definitions of these
given in the extant Dharma-shastras betray com-
plete ignorance of their true spiritual significance.
The Brahma marriage is defined as the one in
~which the father gives away his well-decked
daughter to a worthy way-farer who is also to be
well-decked. In the Doiva marriage the father gives
away his daughter to an officiating priest. In the
Prajapatya marriage, the father gives away the
girl asking them to follow Dharma together. In
the Arska the father gives away . the girl and
receives a pair of cows from the bridegroom. How
grotesque are these definitions! More of this anon.

VEDIC MARRIAGE RITUAL

Pue Vedic ritual of marriage is clothed in an archaic

language and imagery whose meaning may not be quite
clear to the modern minds not versed in Vedic symbolism.
By explaining their meaning the parties and witnesses to
the marriage will be enabled to intelligently follow the
course of the ritual and thereby add to its efficacy by
raising their thought to the high spiritual ideals sym-
baolised in it.
a man and a woman who propose to tread together the
path of Dharma or spiritual calture leading to a realisa-
tion of the oneness of the Self with Brahman. The Vedic
marriage ritual is only a symbolic representation of
this high spiritual ideal of marriage and married life,
which the couple ought to cherish throughout their
career as householders. Ashvalayana lays down a short
ritual which represents the irreducible minimum and
forms the commbn factor of the several forms of Vedic
ritual now in vogue. Though short it is complete in
itself. The meaning of the several parts of this ritual
* will now be explained.

1. . The Preparation of Sacred Fire and Materials.—In
the Vediec nomenclature, the recognition of the divine
nature of one’s Self and the determination to lead a life of
spiritual devotion is said to be the generation of the
sacred firg,»and that fire is tended by an ever-watchful
direction of life-actjvities in the service of the Divine
Lord, This sacred spiritnal fire is given three or five
names according to the specific centres in human con-
stitution in which it is generated and the specific direc-
tions in which it is used in life-work. The placing of
fire on five vertical lines resting on a horizontal sixth
‘means that the one spiritual fire is generated in five
centres of activity and is used in as many directions, such
a8 desire, thonght, understanding, speech and sympathy.
This spiritnal fire is in the scheme now in vogne generat-

Marriage, briefly, is the pledged union of -

-

ed at the initiation (Upanayana) ceremony done in early

youth and is tended through the years of Brahmacharya
(spiritual discipline) which precede marriage. It is

freshly enkindled now at the time of marriage by
pouring ghee (clarified butter), that is, by directing once
more the purified mind and heart towards God.

2. The Main Sacrifice—God 1is here invoked as
Aryaman, the Lord of Love, who as the ruler of the finer
affections has brought about the union of the couple in
marriage, in response to their earnest prayers for a
suitable life-partner.

3. The Seizing of the Hand.—Then the bridegroom
takes hold of the bride’s hand as his God-given life-
partner and mistress of the household.

4. Walking round the Fire.—Then the counple walk
three times round the fire, the bride being made to tread
on the stone each time. Ou these three occasions the
Divine Lord of bride's special devotion is addressed several-
ly as Aryaman, the Lord of Love, as Varuna, the Lord of
spiritual aspiration and wisdom, as Piashan, the Lord of
vital power; and His blessing is invoked each time for
her prosperity in her new home, for her unfailing success
in the concerns of the other world, and for constant
fidelity unassailable under all eircumstances. By walking
round the fire with their right side tnrned towards it, the
couple, as the Veda explains, pledge themselves to follow
the Sun’s course, that is, to lead a life of co-operation with_
the Divine Will in Evolution, devoting all their love,
knowledge and life-energy in the Lord’s service in all
concerus of life.

5. The Oblation of Fried Grains,—Accompanying each
invoeation, it means readiness of the couple to direct
to the service of the Lord all the possessions and enjoy-
ments they come by in the exercise of their ever-growing
powers.

6. The Offering to the Prajiapati of the remmant of -
‘the fried grains in the fire towards themselves means
that the immediate aim of their life-work as house-holders
is the attainment of the stature of Prajapati or Manu.

« 7. The Sewen Steps.—The bride is led by the bride-
groom’ through seven steps on the seven heaps of rice.
By this the couple pledge ‘themselves to a life of co-
operation as equal co-partners in all activities, concerned
respeétively with acquisition of nourishment, strength,
wealth, health, progeny, gifts of the seasons, and spiritual
tnerits, Harmonious union in these seven concerns, which
exhaust the earth-life, forms what we may call typical
human friendship.

8. Conclusion of Marriage Sacrifice.—~Now the couple
bave become husband and wife in the full Vedic senseo of
the terms. The bathing of their joined heads with the
gandtified water indicates their full immersion in the
spiritual life as house-holders.
set up should be maintained nnquenched from this time
onward and tended every morning and evening.

9. Journey Home.—The couple start for their new
home which is set up with the joint chattels bronght by
the couple as their portions from their respective family
properties. 1t may take a few minutes or even afew
days to reach the home. '

10. Entering the New Home.~—On approaching the new
home the bride is accosted as the queen of the new
household having to direct all its temporal and spiritual
affairs so as to conduce to the well-being of the family
and all dependants including atimals.

11.  Entry-Sacrifice  and Heart-union—Prayers are

soffered to Gods invoking them te bless the couple with

progeny and a strong and abiding love,
: .

The marriage fire thus .
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12, Consummation,—Prior to consummation of mar-
riage by honeymoon, the couple shall observe velibacy for
three days at least while living in close association.
According to Vedic Law, the longer this period of self-
restraint the more virile and spiritual will be the offspring.

ONE VARNA

Mosr of the social evils the Hinda community suffers
from proceed directly or indirectly from the existing
system of caste; and our Sacred Tradition, Purdna and
{tilvdsa, concerning the development of the system only
confirms this view. T'o estimate the true nature of these
evils and to devise proper remedies for them, we have to
know the true original nature of the system itself and to
distingnish its sound spiritual basis from the super-
stracture that has risen on it in the course of ages.

The caste system is governed by the rales and
regulations laid down in the Dharma-Shastras, where the

castes are spoken of as Varnas. To understand, therefore, .

the origin and growth of caste, we have to make out the
original meaning of Varna and trace the course of its
development throngh several stages. The original
meaning of Varna, as used in Shastras in association with
Dharma or spiritnal culture, can be made out from the
etymological sense of the word as derived from Vr to
seek. lt means the same thing as its cognate Vrata,
which is familiar to us in the sense of spiritual devotion.
Varna has the same meaning in the word Varnin, which is
synonymous with Brahmachdrin ; it means Brahmacharya
or spiritual life.

Varna means seeking. What is it which an Aryan seeks
or should seex in his moments of supreme illumination ?
[n Sandhya, the holiest act of prayer in the Hindu’s daily
life, he seeks communion with the resplendent Light of
the Divine Lord within, shining in his heart and impel-
ling him in all his actions, So, Varne means the seeking
of the all-impelling Divine Light within.

.
There is another very sacred formuld or Mantra, not

in very common use now, but more ancient than the.
Gayatri, and even more comprehensive in its meaning as
embodying the whole essence of Vedic Religion in a nut-
shell ; and that Mantra tells us what to seek. It says:

frdt 377 Agddt g0a sy
g Al grdafia s ¢ -

“ Lgt every mortal seek (V7r) fellowship (Sakhya) with

the Divine Liord : every man desires power; let him seek
to increase the Divine Glory.” (Vdjasaneyi-Samhita.)

This is the primary Law of the Vedic Religion. It
teaches that the seeker of immortality should seek fellow-
ship with the Divine Lord: that he should kuow the
Divine Will and follow It. And recognising man’s
agpiration for more and more power, it bids him devote
all his power for increasing the glory of the Divine Lord as
manifested in the world, by way of helping the growth
of the world towards perfection, making the world more
and more happy. This is the seeking meant by Varna in
the Vedic nomenclature. It means man’s seeking the
Divine Light within him, to know the Divine Will and

- follow It, to acquire-more power and use it for the world’s

progress and We}l-being. 1t means, in short, an active life

e

of spiritual devotion. Varna means also a community of
persons whg lead such life.

When a man takes a vow to lead such life, he is said
to have put on Dikshd. The formula, quoted above is said
to be a full expression of Yuga-Dikshd, the vow of the
spivitual aspirant, the vow of divine service, which makes
one a real Brahmana. {FG HG1:— He has taken
the vow : he has become a Brahmana (Tittirtya-Samhata),
The Veda distinguishes such a Brahmana from one who is
so called by his mere birth, of which one cannot be quite

“sure ; whereas a Brabmana who 1is such by his vow, by

his life and character, is a Brahmana in reality, beyond
all question. Any- person, whatever his birth, may take
such a vow ; and then he or she becomes a true Brahmana,
according to the Vedic Law :

ATAGT A N AN A FWAE qEARA YI a1
R a1 AR §OAT @A AAN Ay A q@E 0

“Now he is born a Brahmana, he who is born by Yajoa-
Diksha from Brahman. Hence it is that a Kshatriya or a
Vaishya (Dikshita) should be called a Brahmana, for he

who is born of Yajna is born of Brahman.” (Shatapatha
Brahmana.) .

In this sense there was only one Varna at first. -All
people formed one community made up of those who had
taken the vow of spiritual devotion and of those who
would take the vow in good time, According to our
Sacred 'radition, in the golden age of our racial history
—that is to say in the Krita-Yuga—there was only oue
Varna; then all people lived their spiritual life in one
and the same way, whatever their external occupations,
which did not divide them into distinct groups. Spiritual-
ity always unites while materiality always divides. Kven
now, according to the same tradition, no distinctions can
be made out among the different varnas when regarded
from the spiritual point of view. In the Mahabharata
the Great Sage Bhrigu says :

T frasf qatar a9 st s
argion: q4ge 3 sAtdiat e g .

“ There is no distinction among Varnas. All this world
is made up of Brahmanas. Originally‘greated Brahmanas,
they have become difterent Varnas bywoccupations.”

Divisions in Varna arise from engrossment in the out-
ward life, which blinds the mind to the true spiritual
interests and magnifies the importance of the material
concerns of life, as we will see in the history of caste.

A M. S.

HINDUISM AND THE BRAHMANA

IN his beautiful *“ A Vision of India’s History,” appearing
in the Viswa-bhurati Quarterly for April, Dr. Rabindra-
nath Tagore has revealed an interesing evolution of
Hinduism. His interpretation of Indian history is too
magnificent to describe in a short compass. I call out
only a smail piece. c

After dealing with the alternating ascendency of
Brahmana and Kshatriya, the ‘resulting synthesis had
its unity of - Aryan character’. Subsequently strong

‘under-currents of race-mingling gave birth to mixe
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races and peoples, shaking the Aryan forces of self-
preservation. Dr. Tagore writes : .

“Let no one imagine, however, that the non-Aryan
contributions were taken in by sheer force of circum-
stances only, and that they had no value of their own,
As a matter of fact, the old Dravidian culture was by
no means despised, and the result of its combination
with the Aryan, which formed the Hindu civilisation,
acquired both richuess and depth under the influence
of its Dravidian component. Dravidians might not
be introspective or metaphysical, hut they were artists,
and they counld sing, design and construct. The
transcendental thought of the Aryan, by its marriage
with the emotional and creative art of the Dravidians,
gave birth to an off-spring, which was neither fully
Aryan, nor Dravidian, but Hindu.”

3

« With its Hindun civilisation India attained the gift )

- of being able to realise in the commonplaceness of life,
the infinity of the Universal.” »
Coming to the role that Brahmanas played in the
preservation of the ancient civilisation and culture, Dr.
Tagore says: . ]

“India’s problem has been far more complex than
that of the West, and I admit that our rigid system of
social regulations has not solved it. ~For, to bring order
and peace at the cost of life, is terribly wasteful, whether
in the policy of government, or of society. But all the
same, 1 believe that we have cause to be proud of the
fact, that for a long series of centuries, beset with
vicissitudes of stupendous proportion, ecrowded with
things that are incongruous and facts that are irrelevant,
India still keeps alive the inner principle of her own
civilisation against the cyclonic fury of contradictions
and the gravitational pull of the dust.” )

“This has been the great function of the Brahmins of
this land, to keep the lamp lighted when the storm has
been raging on all sides. It has been their endeavour
gradually to permeate the tremendous mass of obstruc-
$ive material with some gquickening ideal of their own
that would transmute it into the life-stuff of a composite
civilisation : to discover some ultimate meauning in the
inarticulate, primitive forms struggling for expression,
and to give it a voice. Ina word, it was the mission of
the Brahmin to gomprehend by the light of his own
mature understafding the undeveloped minds of the

"
‘people. . ‘ -
Only the other day, in ber message to a Madras
Public Meeting Dr. Besant, the great servant of humanity,
emphasising the need for retaining British connection
even under most provocative conditions, said, “The
union of India and England is of vital importance for the
futufe of hamanity, India has in trust a civilisation,
unique and incomparable.”
The Bharata Samaja in its international ontlook is an
endeavour to retain the excellence of this culture for the

benefit of the whole world. In the words of Tagore,

again, “ We still believe that the world has a deeper
meaning than what is apparent, and that therein
the human soul finds its ultimate harmony and peace.
We still know that only in the spiritual wealth and
welfare does civilisation attain its end.”

That the Samaja has not come in a day too soon is
seen in the earnest welcome it has received in foreign
lands. It is hoped that its high aspirations will be

realised in the not very distant future, seeing that the
Time-Spirit is moving very fast indeed. S R

AN APPRECIATION FROM ABROAD

Mr. Davip W. MitLer writes from Tokomaru Bay, New
Zealand, on April 29, 1923 :

DEear SR & Brotreg: Please receive per Mr. C. Jina-
rajadisa the sum of 10/-towards the Bharata Samaj in
which I am specially interested. I should be obliged for
tuller detail than in the December, 1922 Theosophist, and
ghould like a specimen of Bmarara Dmarma. With

earnest wishes for the success of the movement, and with -

fraternal greetings, I am, ete.
BHARATA SAMAJA
MEMBERSHIP

. The number of Members in the Bharata Samaja on the 27th

June, 1923, was 268,

TEMPLE FUND

The following payments are acknowledged with thanks:

. NAME Prace Rs. a. P,
Amount already acknowledged ... W3 406
Mr, Devasigamani Mudaliar Robertsonpet W 10 0 0
s R. Govindarajulu ... Bowringpet . 80 0 O
,» B.Bhashyam Naidu Robertsonpet 5 00
,» M. Padmanabhiah ... Mulbagal 5 00
, A. Appiah Chetti ... Devanahalli 5 00
,» K. Rudrappa o I « 10 0 0
» N. M. Timmarayappa Vadigenahalli .. 10 0 0
s,y C.Muddanna " w b5 00
» C.Chikkaveeranna " 5 00
» Nanjundiah » 5 0 0
,, A.Napjundappa "... * .. ' 5 0 0
» JFatel Venkata Gowda " w 5 00
,» D.Svikanta Rao ... Devanahalli 5 0 0
»» K. Siddalingappa .. " e ' . 10 0 0
»» J. Narayana Rao ... .. Bangalore. . 26 0 0
v A.Vasudeva Rao .., i » v 186 0 0
Messrs. Shampur & Co. - v w 50 0 O
Mr. A. V. Mounttayan ... ... Pondichery e 10 0 O
« v M.Bapu Rao «. Malur o 5 00
,» K. Subbaraya Chetty " .. 5 00
,« M. Venkataswamy Naidu ... ” . 26 0 O
» Al Aruuachela Mudaliar e " . 10 0 O
<, J.Narasioga Rao ... ... Bangalore .. B 00
,» T.M.Ramachandra Rao Bowringpet . b5 00
Messrs. K. Kristnayya & Sons ... Chintamani . 2 0 0
Mr. K. L. Srinivasiah ... ' 65 0 0
Srimali Lakshmamma ... " .. 5 0 0
Mr. Ramakrishna Chetty . 10 0 O
,» Kanchi Ramiah ’ ‘10 0 O
Nekkundi Srinivasulu, Bhajana
Mandiram ... . we 26 0 0
Mr. N. Venkatappa ... " .. 10 0 O
,» K. Surayya ” . 6 0 0
y» N Chinnappa. .., ” 6 0 0
,, 5. Kondappa e w 5 00
» M. Venkatarayappa s - - 5 0 0
,, K.S.Kodandaramayya ’ w b6 00
,, K.Venkataratnam Chettiar,,," »” w 10 0 0
» K. Sriramayya . 5 00

Total ..8,193 4 & .

C. SUBBARAMAYYA, -

Zth June, 1923 8ecretary, Bharata Samaja,
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IDEALS OF MARRIAGE

POsT-VEDIC

THE Sacred Laws {Dharma-Shastras) which
govern the modern Hindu socio-religious insti-
tutions speak of eight forms of marriage. Four of
them, regarded righteous as making for Dharma or
spiritual progress, are termed as follows: (1)
Brahma, in which the father gives away his well-
decked daughter to a learned man of good coaduect,
whom he himself invites; (2) Daiva, in which she
is given away to an officiating priest during the
performance of a sacrifice ; (3) Prajapatya, in which
the father gives away the girl addressing the
couple, ‘May you follow Dharma together’; (4)
Arsha, in which the girl is given away by the
father after receiving a bull and a cow from the
bridegroom.

2. The other four forms of marriage, regarded
unrighteous as opposed to Dharma or spiritual
progress, are thus mentioned: (5) Gandharva;the
voluntary union of a maiden and her lover for the
purpose of sexual intercourse ; (6) Asura, in which
the father gives away the girl in consideration of
the wealth received from the bridegroom ; (7)
Rakshasa, in which the girl is secured by forcible
abduction from her home; and (8) Paishacha, in
which she is carried away by stealth.

3. These eight forms of marriage differ from
one another as to the ways of getting a marriage-
able girl from her parents or other guardians. The
righteousness of the first four would seem to
consist in the absence of sensuality or any gross
worldly considerations on the part of the bridegroom
or the father; while the other four are justly held
unrighteous because they are brought about by
lust, greed, violence and deception. It is not, how-
ever, easy to 1nake out the respective relations of

~

the first four with Brcfhma, Devas, Prajapati a
Rishis.; and the commentators, too, do ngtzeemltltg
be quite sure of them. But it is certain that the
other four are named after Gandharvas, Asuras
Rakshasas and Pishachas, because the guidiné
motives of life-activities are same.

4, It may be further noticed that in what are
termed righteous marriages the maiden’s will or
chqlce does not enter as a determining factor.
Being only between eight and twelve years old with-
out .education and culture, she is too young to be
credited with any will or choice in such a serious
matter. On the other hand, the bridegroom is sup-
posed to be between twenty-four and thirty years

, old, having completed the discipline of student-life,

aqd wel'l versed in the Sacred Law. Consistently
with this disparity of status betwhen the husband
afnd the wife at marriage, it is ordained in the
bacz_‘ed Law that the young child-wife is to be as a
pppl_l .under the husband, undergoing spiritual
discipline by passively joining him in the mechani-
cal performance of Vedic rituals. Her main
responsible duty in life consists in looking after the
household work and in ministering to the husband's
comforts. In his later life of retiremen? from the
busy world (Vanaprastha) the wife is generally left
be?n.nd with the son, as of no more help in his
spiritual career, while later on (in Samnyasa) her

association is regarded even as an impediment to

his spiritual progress.
VEDIC

5. This is by no means consonant with the true
Ved@c ideal of married life. According to the original
\Z.edlc Law, which was in vogue in a former age,
girls are to be quite as well educated as boys. By
the time of marriage the cultured members of both-
sexes in the community have passed through two
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istinet stages of spiritual cultqre known as
%:;lig;;ctwharyi, the spiritual disciphr}e o_f studf.xflt-
life, and Yajna-diksha, a formal dedication oﬁ ife-
activities to the service of Brahman, the D1v1ne;
Lord (Vide Manusmriti, II. 169). In the eye o
Vedic Law such alone are true B?'ahmanas, becausg
they recognise their oneness Wlth Brahman an
strive to realise it by living like Him, by co-operat-
ing with Him in His work for the world-progress-
The Vedic Law teaches that for such. Brahmanas
the first steps on this path pf_co-operfitlon lie alonﬁ
the lines of the world-activity cqrr{ed on througdA
the Divine Agents known as sthzs, Devas, an
Pitris, concerned respectively with the further}ng
of humanity’s spiritual culture by Brahm_acharya,
of its material and moral progress by Yajna, a:nd
of its racial development by worthy offspr}ng
(Praja). 1t is further learned that, for carrying
on this co-operation and attaining t}}e realisation
of oneness with Brahman, rr_la:rrled life affords all
necessary facilities and conditions. .

6. In the married life governed by this Yedlc
Law four aspects are distingui§11able. ?[‘I}e primary
aspect consists in the recognition of Spll‘ltll%_l.l unity
with Brahman and the endeavour to realise it in
life. The other three aspects are concerned with
co-operation in the work of _Rlshls, Devas and
Pitris respectively. Very rare indeed are men and
women able to fulfil simultaneously and adequately
the demands of this married life in all its fqur
aspects. The demands of one aspect of the life
are alone more than a man or a woman can fully
cope with; and different men and women are found
by nature and culture to be more competent for the
activities connected with one aspect of life than
with others. It is enjoined that those men a_nd
women should marry whose natural tendgncles
and capacities incline them to the same line of
life-activities ; and such marriages are qamed
Brahma, Daiva, Prajapatya or Arsha accordu_lg as
the chosen line of activity is connected exclusively
.with the endeayour to realise spiritual unity with
Brahman, or with the work of Devas, or with the
work of Pitris, or with the work of Rishis.

Thus the Brahma marriage of Vedic Law means
the union of a man and a woman whoseek and work
for the realisation of their spiritual oneness with
Brahman, to the exclusion of ’ghe other act1v1t1.es.
They have no natural inclination and attraction
for the other lines of work because in the course
of their ¢piritual development they have outgrown
themi. The intimdte association of such a man
and a woman—who are to be of different gotras or
lines of spiritual pedigree-—cannot but be of mutual
advantage, one supplying what the other lacks.
On the contrary, the association of a cultur_ed man
avith an uncultured woman is surely detrimental
to the man’s spiritual progress in its later stages.

- Hence the Sacred Law which excludes women
from student-life and Vedic study excludes her also
from association with man in the advanced.stages
of spiritual culture, But the primary Vedic Law
‘which enjoins Vedic culture for both men and
women alike discountenances celibate orders and

i i 1 path in
holds out the married life as the normal pa
w(ilich men and women as they are now constltu‘qed
can work up to the highest spiritual level attain-
able by humanity._

BARLY VEDIC MARRIAGE RITUAL

Oxe immediate result of an understanding of the true
tenor of the Vedic ideals of marriage and married life
will be a discrimination of the essential and the non-
essential portions of our elaborate marriage ritual. The
ceremonies now extending over five days are made up of
sundry acts of ritual of various degrees of importance in
relation to what may be called marriage proper. Out of
all those acts of ritual, the seizing of the hand (qrférmgoi)
with the treading of seven “steps (ngq"[) counstitutes, as

nu says (VIIL. 227), the essential part, the marriage
llg‘iper, iz; “Shich the bridegroom and the bride take the
pledges and vows which knib them together by 1{1d15-
soluble ties of marriage. None of the acts of ritual
antecedent to this can make them husband and wife ;
and whether the ceremonies following it take place or
not, they do mnot cease to be husband and wife, The
antecedent ceremonies are intended for the preparation
of the maiden for marriage by way of purifying her body,
while the later ones relate to the couple’s departure for
the place of their future residence. There they begin
their married life with a life of brakmacharya or sexual
continence of at least three days’ duration as a prepara-
tion for the Garbhadhdna (impregnation) ceremony, which
is altogether independent of the marriage ceremony.
Thus marriage in its simplest form may be reduced to

. Pani-grahana with Septa-pad?,

To judge, however, from the recorded.rituals, the
cetemqny has fiever been so simple. The simplest form
that seems to have ever been in practice may be the one
found in the Rik-Samhitd. There is in it a wedding hymn
(X. 85) known as Siryd-Sakta which first in a few
verses impressts the sacrednessof marriage and then

ives the Mantras (verses) used in the marriage ceremony

* §s carrent at the time of the compilation of the Rig-
Veda in its present form. In speaking of the marriage
of Sirya and Soma—the heavenly prototype of the
earthly marriage—in the terms of Soma-Yaga, the
hymn confirms my belief that our marriage ceremony
has developed out of Soma-Figa, the Indo-Eranian
ritudl which initiated the Aryan man and woman
into the duties of sacred married life. It gives us clearly
to know that the main object of married life is the helping
of human souls in the realisation of their oneness with
Soma or Vishnu, the all-sustaining Divine Lord of the
world.

The wedding hymn is complete in itself. 1t first
describes the nature of Soma as the all-sustaining Essence
of the world ; and then it speaks of Sﬁryé———th.e 'Vach, ’ghe
human soul aspiring with prayers for attaining union
with Soma-—as being led in a wedding procession to marry
Soma. Then follow the verses used in the marriage
ceremony according to the order of the several events in
the programme. The order of the events is as follows:

(1) The bride mounts the car which is to take her to
the bridegroom’s place of residence accompanied by
prayers asking the guardian angel of maidenhood to
release her from his charge, by prajers for her safe
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journey, and by .solemn declarations releasing the bride
from her duty to her parents’ home and family.

(2) The bride is welcomed to her new home.

(3) Prayers for casting off all evil from the bride.

(4) Pani-grahana—the marriage proper, with prayers
to Gods in relation to it.

(5) Prayers for the couple’s happy life.

(6) Tustallation of the bride as the mistress of the new
home with prayers for the couple’s complete felicity.

(7) Final prayers of the couple to Gods to keep their
hearts ever united.

The course of the ritnal as arranged here is com-
plete in itself, including the most important parts of
the ceremony now in vogue. It exhibits one peculiar
feature which we will do well to notice. The whole
marriage ceremony is to take place, not in the house of
the bride’s father as is now the case, but in the bride-
groom’s place of residence, or as was probably the original
scheme, in the house newly set apart as the future re-
sidence of the couple to be married. In all subsequent
changes there has been a tendency to make the ceremony
more complex and transfer the whole of it to the house
of the bride’s father, evidently because the bride, instead
of being grown up and of a mature age as she used to be,
has been too young at the time of marriage to live with
the husband away from her parents and to take charge of
a whole household.

Speaking of the Vedic Aryan woman’s status as revealed
in this Wedding Hymn, Z. A. Ragozin in his ¢ Vedic India’
(the Story of the Nations Series) makes a few remarks

* which are worth reproducing :

“ it (the wedding hymn) is quite sufficient
to show that the position held by the Aryan woman in
Vedic Panjab was a most honorible, nay, exalted one,
which later influences and developments changed by no
means for the better, but rather, and very much, for the
worse. . . . She appears to have been on a footing of
perfect equality with her husband, subject absolutely to
no one in his house, not even to his parents, let alone his
brothers and sisters. What is more, she was a willing
bride ; and though it was customary to make the officiai
demand through third persons, it is more than probable
that her consent was made sure of first, and indeed that
she was frequently awarded the privilege of choosing out
of many suitors " (pp. 367—363).

Again, adverting to the position of the future house-
wife, he says: “ How absolute the wife’s and mother’s
supremacy as here proclaimed and consecrated by the
hushand ! And what a terrible falling off from this high
standard is presented by the condition of woman, as
modified in later Brahmanism, and especially Hinduism,
by all sorts of foreign deteriorating influences and of
speculative lucubrations, the condition which endures to
this day and makes of the bulk of Hindu women ane of
the most deeply oppressed, pitiable fractions of bhumanity.
Even the popular life of modern nations—especially the
Slavs and Germans, where the son’s bride enters her
husband’s family in an avowedly subordinate capacity
and becomes almost the bond slave of his parents, his
sisters’ servant and scapegoat—falls far short of the
ideal of domestic life set up by our so-called ¢ barbarous ’
early ancestors. That such an idea implies monogamy .
is self-evident.” (pp. 372—373.)

3

TRUE VARNASHRAMA-DHARMA
THE SPIRITUAL BASIS OF HINDUISM

IN Vedic nomenclature Varna means the seeking of
fellowship with the Divine Lord,—the seeking to know
and follow His will as expressed in the law of evolution.
Varna means also the seeker himself or a commaunity of
such seekers. Let us try and understand how such
seeking expresses itself in life, or, in other words, what
Varna-Dharma primarily is.

A study of the wmeaning of Dharima, as used in this
connection, will prove very illuminative in our enquiry.
Derived from dhr to uphold, to maintain, Dkarma means
that which upholds or maintains. The upholding of the
universe, and the force by which it is upheld, both rest
in the Divine Lord. Sri Krishna says: “I am the
mainstay of the immortal and imperishable Brahman
(the cause), of the Eternal Law (Dharma) and of the
unfailing bliss.” (Bh.-Gita, xiv, 27.) The Divine Lord
holds (dhr) His inferior material nature (Apara Prakrti)
by His superior spiritual nature (Para Prakrti) which
constitutes the life (jiva) of the universe (Ibid., vii, 5).
1t is the Divine Lord that in this way keeps the world
going on the path of progress towards supreme bliss.
Varna-Dharma, therefore, means the line of action which
the seeker of immortality adopts in fulfilment of his vow
of co-operation with the Divine Will, dedicating all his
power to the service and glory of the Divine Lord. .

Every efficient member of the Aryan community is a
Briahmana, a devotee of Brahman the Lord of Creation.
To become a full-fledged Brahmana, according to Vedic
Law, one must have had, besides his physical birth from
the mother, two more births of a spiritual nature
symbolised by Upanayana and Yajna-dikshd (Manu, ii,
169). That is to say, he must have attained by Brahma-
charya some realisation of his true Self as distinct from
the body, followed by a free conscious dedication of his
life-purposes and activities to the service of the Divine
Lord.

For snch a Brahmana three lines.of service in this
earthly life are marked out, constituting threefold divine

. service. The Divine Lord has uuder him three classes
- of saperhuman Intelligences— Rishis, Devas and Pitris—

who carry on the processes of world-progress according
to the Divine plan; and the Brahmana’s threefold divine
service consists in co-operating with them in that plan.
His co-operation with Rishis consists in Brahmacharya ;
in studying the Vedie Law (Dharma)—under strict
disciplinary conditions conducive to physical wigour,
moral purity and spiritual strength—and then teaching
the Liaw to the younger generation. He has to co-operate
with Devas by Yajna, by understanding the finer forces
in man and nature and manipulating them for the good
of the world. He co-operates with Pitris by leading a
pure physical life and thereby preserving and improving
the purity and the efficiency of the race, and by raising
a noble and worthy progeny. This threefold service
constitutes Varna-Dharma. )
Without attaining perfection in this threefold divine
service, no Brihmana can hope to attain liberation from
the earthly bondage. The threefold service is regarded
as a way of discharging the triple debt due to Rishis,
Devas and Pitris for their share in the individual’s
evolution. To view it from another point, perfection in
this triple service means a complete realisation of the
devotee’s oneness with the Divine Lord and His Hierar-
chy in the earthly concerns; and without attaining this
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realisation it is not possible for any man to realise his
oneness on higher regions.

~ A man may discharge these debts one after another,
devoting one whole life to the discharge of each debt, or
he may work at them all simultaneously, birth after birth,
till he attains perfection in all of them. Where the
former course is adopted, the Brahmanas may be divided
into three Varnas according as they choose one or another
of the three lines of divine service, as determined by
their respective special aptitudes. There is room for a
fourth Varna made up of those who, having attained
perfection in the triple service, are engaged in purely
spiritual concerns. Such a fourfold division cannot breed
separative tendencies such as we find working in the
caste system; for, predominance of spirituality, such as
the triple service implies, makes for union amidst variety.

This fourfold division of the Aryan community based
on the ideal of service to the Divine Lord throngh
co-operation with the threefold Hierarchy has in time
given place to the division of those people, according to
their natural tendencies for social occupations as
teachers, rulers, producers and distributors of wealth,
and manual labourers. Varna-Dharma is then explained
as pursuit of one’s natural occupation in the service of
the Lord and for the benefit of the whole commaunity.
With the development of greed and dissociation of the
ideal of service, the different occupational Varnas have
hecome hereditary warring castes and classes.

For an efficient discharge of Varna-Dharma a Brahmana
has to cultivate the five virtues of (1) satya, truthfulness;
(2) veda, knowledge of Dharma; (3) Larma, pursuit of
Dharma in life; (4) dama, control of the body and the
sense; and (5) tapas one-pointed devotion (Kena-Upani-
shad). These constitute the Ashrama-Dharma, the accom-
plishments which a Brahmana has to strenuously work-

at (dG-shram) in his personal life.

Of these truthfulness is the primary virtue without
which any spiritual progress is impossible, and should,
therefore, be a constant object of endeavour. The others
may be worKed at simultaneously or one after another.
Some Vedic teachers, recommending the latter couarse,

have divided the life-period into four stages, each stage -

being devoted to the cultivation of one accomplishment

and called an ashrama. Though this is a convenient
division, it has by no means commanded universal accept-
ance. There have been some Vedic teachers who have
laid down that one whole life should be devoted to one
accomplishment as determined by the individual’s special
aptitude. A few go so far as to say that the householder-
life—as the embodiment of Vedic sacramental law—is the

only legitimate Ashrama, in opposition to others who
insist on célibacy as the only way to liberation. It is thus
evident that Ashramd-vibhdga is an arrangement based on
convenience, not necessitated by Dharma.
Ashrama-Dharma is the sine qua non of Varna-Dharmna ;
it is the inner expression of Dharma, which becomes
more offective there as operating in the region of finer
forces, while the other is an expression of Dharma in
outer life. When, later on, Dharma in outer life has
taken the form of Samskdras or symbolic sacramental
rituals, we find the value of the inner virtues of the soul

(known as x]tmagunas, as distinguished from those rit_uals)
duly recognised. It is said (Gautama-Dharma sittras)
that without A¢magunas all Sumskdras put together avail
little in spiritual upliftment, while one Samskara, duly

"and modify them where necessary.

performed, and accompanied by Atmagunas, will lead the
devotee to the region of Brahman.

The Varna-Ashrama-Dharma thus made out from the
original Vedic teaching constitutes Sandtana Dharma, the
Eternal Religion, the hasic truth of Hinduism. It is our
duty to test the existing institutions by this touchstone
In all that we
conscientiously do for the furtherance of Sandtana
Dharma in the light of the highest Shastra, we shall
have the blessing of the Divine Lord, whose will as
revealed in that Shastra and in nature is the Law for us.

BHARATA SAMAJA
MEMBERSHIP

The number of Members in the Bharata Samaja on the 27th
July, 1923, was 274.

Distribution

Gentlemen ... 247 Hindus by birth . 270
Ladies 27 Christians by birth ... 4
274 274
Madras Presidency . .. 217
Mysore DProvince - 29
Travancore 6

Cochin, Pondichery, Rajaputaunas, U.P., Bengal and
Pudukkota—Each 1 ... e 6
Sind ... e 7
Bombay 5
Central Province vee . 1
Australia or 1
Java ... e e ee 1
Nizam’s Dominions s o 1
Total ... 274

’ TEMPLE FUND

The following payments are acknowledged with thunks:

' Naxe Prace Rs.

Amount previouasly acknowledged .
Mr. 8. Venkatrama Naidu Alleppey ... B0
sy Oscar Kellar ... Tuticorin e 20
K. A. R. Mahalinga Nadar... Kadambur e 220

;2 AJ Doraswamy Chetty . Satur 5
V. Venkatasubramanya Iyer " 53
,» A. R. Rangaswami Iyer Sivaganga .. 1o
s A, Srinivasa Iyengar - b
§. Saminarayana Iyengar .. ' i}
S. M. Narayana [yengar ... » 5
y» P, A. Subramania lyer ' 5
5, T.J. Vedanarayana Iyer .. " 5
,, A.Ganapati Iyer ... " . b
8. K. Dharwaraja Iyer ’ . 3
V. Sundram lyer ... " 5
A. Rangaswami Iyengar ... 5
M. S. Ganesa Iyer... " 0
G. Sivaramakrishna Iyer ... " e b
G. Ramachandrier ... Ty 5
A, Mahadevier 5
M. Hariharier e 5
(V.) Viswanadhier...
M. Narayanaswami Iyer ... »»

et

1 ase

Madura o2
we 100

] O000COOOO0OCOOOCCOOPOOOO e
alccoocooocoocoocoocooococoes ¥

. 8,603

' Total

C. SUBBARAMAYYA,
Secretary, Bharata Samaja.

N

27th July, 1923

&

Printed by J. R. Aria at the Vasantd Press, Adyar, and Published by Bharata Samija, Adyar, Madras,

BHARATA DHARMA

ANNUAL.SUBSCRIPTION: India—Re. 1. Foreign—2s. SINGLE NUMBER: India—As. 2. Foreign—3d. Post Free.

RS

178EP1923 )

K

A Magazine of Liberal Hinduism

THE OFFICIAL ORGAN OF THE BHARATA SAMAJA, PUBLISHED EVERY FULL-MOON DAY
Epitor: PANDIT A. MAHADEVA SASTRI, B.A.

%"
5 ¢

Vor. I

AUGUST 2618, 1923—RUDHIRODGARI-SHRAVANA No. 11

Bharata Samaja as such is not responsible for any statement made in this Magazine unless contained in an official document.

GOTRA IN MARRIAGE

THE Sacred Laws of the Hindus lay down the rule
that the man and the woman who are to marry
should be of different gotras; and their gofras are
named after those of their respective fathers. This
rule is strictly observed and its violation even
invalidates marriage. In spite of this important
bearing, its. real meaning is hardly glimpsed by
even the most learned orthodox Hindu. To him
it does not convey any idea unconnected with
physical heredity, and it is traced to the remotest
Rishi. In reality gotra can have nothing to do
with: physical heredity, because people of different

gotras are related by very close physical heredity

while among some of the people of the same
gotra no physical relation can be at all traced.

A clue to the real meaning of gotra is furnished
by the fact that the seven primary ‘gotras are
named after the seven great Rishis, who are
distinguished by the different ways of invoking
the Sacred Fire. One spiritual aspirant addresses
the Sacred Fire in these words: ** Like Aurva, like
Bhrigu, like Apnavana, I summon the Pure Agni”
(Taittiriya-Samhita, 111, 1, 11). So the seven gotras
are the seven different ways of generating and
tending the Sacred Fire,~—the seven primary lines
of spiritual culture, to one or another of which
every spiritual devotee belongs.

There is one significant Vedic formula of marriage
which is worth special notice in this connection. It
runs as follows:

“ Let us be united, be in harmony, in affection,
radiant with kindly thought; clothed in food
and strength, utited have we made our minds,
our vows, oux hearts.”

In this Mantra, the bride and the bridegroom
address to themselves the same words which are
addressed (Taittiriya Samhita, IV, ii, 5) when two
sacred fires are united in Agni-chayana (the gather-
ing of the sacred fires).
union at marriage as a union of two sacred fires.
They are indeed two spiritual fires. In the language
of the Vedic Ritual, the recognition of the divinity
of one’s spiritual soul and the conscious direction
of the soul’s one-pointed life-activity in co-operation
with the Will of the Divine Lord is regarded as the
generation and the tending of the sacred fire. It is
as spiritnal fires, thus generated and.developed in
the years of Brahmacharya (spiritual discipline)
preparatory to marriage and married life, that a
man and a woman are to meet at marriage. The
line of culture adopted under th¢ guidance of a
teacher for generating and tending this spiritual

Thus they regard their

fire constitutes the individual’s gofra or spiritual

pedigree. Therefore the rule that the marrying
couple should at marriage be of two different gotras
means that they should have been trained on two
different lines of spiritual culture—of which there
are seven, named after the seven Rishis who
started the present cycle of human evolution.

The union of two such spiritually trained souls,
of two different religious temperaments, for a life
of co-operation as householders makes marriage a
sacrament, and the married life a life of a spiritual
progress. Thus for a healthy spiritual growth in
married life diversity in spiritual pedigree between
the man and the woman is essential, just as diver-

sity in physical pedigree is essential for the physic-

al vigour and health both according to the Eastern
and the advanced Western conceptions of eugenics.
This diversity in religious temperament and culture
makes for spiritual enrichment of the man and the
woman, each supplying what the other lacks,
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As the real spiritual culture associated with
Sacred Fire has long ceased to influence the life of
the Hindus, it is natural that gotra as spiritual
pedigree has ceased to be distinguished from the
physical pedigree, though some of the rules of life
based on the original conception are adhered to
without understanding and in ludicrous ways.

HINDUISM

Besipes the course of lectures oun Vedic Religion—a
synopsis of which was published in Nos. 3—5 of this
magazine—the Editor of this magazine delivered a
course of six lectures on Hinduism to the students of
Brahmavidydshrama, Adyar, in December, January and
February last. A synopsis of thess lectures is given
below for the benefit of our readers, who are interested
in the liberalisation of Hindunism,

LECTURE I—HINDUISM: ITS SCOPE AND
DISTINGUISHING FEATURES

1. Hinduism or Sandtena-Dharma is the historical
development of the one comprehensive Vedic Religion,
and has like the latter its primary aspect as well as its
secondary aspects.

" 2. In its primary aspect, Hindunism is the religion
aiming at the realisation of one’s eternal self as one
with the Divine Lord. Its secondary aspects are repre-
sented by the different sects, which, while feeling
self-sufficient in their own scriptuves, recognise the Veda
as teaching the highest truth and law. Failure in this

recognition has led to the exclusion of such sects as

Buddhism from the pale of Hinduism.

3. The Modern Hindu sects have all grown out of the
older five subsidiary paths leading to the One Path:

(a) Sankhya and Yoga, the paths of philosophy
and meditation, have given rise to the sects of asceticism,
the casteless Sadhus and Vairagis, professing to lead a
life of celibacy and practising meditation, Hatha Yoga,
and other austerities. , )

() The old: secondary Vedic Religion has given
rise to Brohmanism—the religion of Varndshrama-Dharma
—now associated with the rigid system of caste.

(c) The old Panchargtra and Pasupata paths—
religions of Love and Detachment, are now represented by
the several Vaishnava and Saiba sects who have dis-
carded Vedie sacrificial rites and the system of caste,

————en

LECTURE II—HINDUISM: ITS DOMINANT
ASPECT, VARNASHRAMA-DHARMA

1. The first steps towards the primary goal of
Hinduism—the realisation of one’s own Eternal Divine
Self-—lie on one or another of the tive paths ~Sankhya,
Yoga, Brahmanic, Vaishnava, Saiva—according as the
devotee is by temperament inclined to philosophical
- study, or to meditation, or to physical activity, or to
ewotional attachment in love, or to detachment in dis-
passion. -

2. The majority of the Hindus have not risen to
the pure intellectual or emotional levels represented by

the Sankhya, Yoga, Saiva and Vaishnava paths, and they
are therefore found on the path of Brahmanism which
consists in the purposeful discipline of physical activities
known as Varadshrama-Dharma, :

3. Varna-Dharma is the line of one’s social duty as

determined by one’s Guna and Karma (inner tendencies .

leading to outward actions), and consists in serving the
Lord by doing one’s best in one’s own nature-appointed
work.

4. Originally all Varnas were equal. Distinetions
as higher and lower arose when as the ruling factor in life
material greed and self-interest took the place of spiritual
aspirations and common good. Division according to
reputed heredity has led to Varna-Sankara (Caste-
confusion). .

9. dAshrame-Dharma consists in the cultivation of
the four qualifications of spiritaal progress,—namely,
spiritual knowledge, social service and charity, self-
control, spiritual one-pointedness—in the four successive
periods of man’s life on earth. It has developed into
symbolic rituals and mechanical observances whose mean-

ing has for the most part been lost sight of.

LECTURE 11I—SACRIFICE AND SACRAMENT

1. The original Vedic sacramental life of self-
discipline and dedicated service has developed into
elaborate rituals, comprehensively termed Samskdras,

2. Gautama (in his Dharma-Sitras) mentions forty
Samskaras comprising seven relating to the embryonic
and child body, five to the student-life, fwo to marriage,
Jive to daily service, and twenty-one occasional sacrifices
great and small. The main object of their observance is
union with the Brahman. ’

3. The Obsgarvance( of the ritnals- having become
médchanical, divorced from true spirit of the sacramental
life of discipline and service and from the attendant
moral and spiritual virtues, it is expressly laid down by
Gautama that without Atma-gunas (moral and spiritual
virtnes of the ®Soul) even a full performance of all the
ritnals will be of little avail in leading towards union

' with Brahman.

4. As the rituals are symbolic representations of
real facts and processes of the divine plan in nature,
they are said to be more efficacious when performed with
a full knowledge and recognition of the underlying
realities than when done without it. Hence the re-
cognised superiority of Minasa-yajna over mere physical
observance, :

5. Animal offerings in the Vedic system are trace-
able to (1) an idea of redemption from servitude by
substitution, (2) an idea of the symbolic destruction of
the demon of darkness, (3) an avidity for rich food
following the extreme asceticism of Liksha, (4) a desire
to entertain the officiating priests, (5) a desire to pro-
pitiate blood-thirsty nature-spirits. :

6. A deep study of these rituals and the mantras
connected with them might help one in reconstructing
them in their true signiticance and original purity and in
ordering one’s personal life in rccordance with their true
spirit.

‘ (To be continued)
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THE OBJECTS OF THE BHARATA
SAMAJA

A JUSTIFICATION FROM LEADING THOUGHTS
OF THE DAY

IN his introductory remarks of the Prospectus of our
Samaja our respected President wrote :

“The essential doctrines of Hinduism are such as
can justify the heads and hearts of enlightened men and
women of all classes and creeds, and they have to be
enunciated and emphasised. We have also to sift to the
bottom the fundamental principles underlying the Hindn
scheme of life and the Hindu Social System which have
stood the ravages of time, and apply them to the solution
of problems which have everywhere arisen and are still

“arising.”

* * #

To carry this out, the objects of the Association were
put down as

(a) To strengthen and broaden the basis of
Hinduism .

(1) by emphasising the essentials of Hindu Reli-
gion and Philosophy as a working creed for
daily life;

(2) by replacing the complex scheme of rites and
ceremonies by a few simple rules and forms
of personal discipline, worship and ritual for
voluntary observance, etc, -

* * *

The reason for the above was clearly pointed out :

“One reason why Hindunism'does not wield a real
influence on too many of its enlightened votaries and is
not the potent factor that it ought to be, is that the
rales of discipline and ritual are so complex and cum-
bersome, that, where observed at all, they have become
almost empty forms. The basic principles have “to be
deduced and a simple code, suited to the times, has to be
drawn up for voluntary adoption.” .

Now compare what onr contemporary thought says on
the point. Our great poet, Dr. Rabindranath Tagore
writing on the Way to Unity. in the Visvabharati
Quarterly significantly describes the present state of
Hindu society thus:

“, . . Surrounded in his personal life by pro-
hibitions of all kinds about the most insignificant details
of his daily career, an orthodox Hindun lives insulated
in the confinement of his conventional solitary cell. His
is a world which has its one gate of entrance, the gate of
birth, though those of departure are innnmerable. The
strict code of Hinduism 18, in every way, inhospitable
to the world at large, which eannot but react upon the
mind of the orthodox Hindu by narrowing and deadening
his haman interest, detracting from his power of forming
great combinations.”

: * : * »

Again, he says:

Y

«Civilisation is that which gives individuals the-

best facility to deal with the greatest number of human
beings in the nohlest spirit of truth, Unfortunately for

Tudia, the latter development of Hinduism has been the
product of a history of reaction. It represents the most
powerfully organised effort of a people, not only to
withdraw itself from contact with the larger world, but
also to separate its own component parts so that they
become out of tosch with each other.”

* " *
Again:
“ And we have thus come to imagine & picture of the

Hindu Samij continually bathing, fasting and telling
beads, emaciated with doing penance, shrinking into a

“corner away from the rest of the world. We forget that

Hindu civilization was once very much alive, crossing
the seas, planting colonies, giving to and taking from all
the world. It had its arts, its commerce, its vast and
strenuous field of work. In its history, new ideas had
their scope, social and religious revolutions their
opportunity. Its wowen also had their learning, their
bravery, their place in the civic life. In every page of
the Mahabhirate we shall find proofs that it was no
rigid, cast iron type of civilization. The men of those
days did not, like marionettes, play the same set piece
over and over again. They progressed through mistakes;
made discoveries through experiment, and gained truth
through striving. They belonged to a varied Samaj,
quick with life, driven into ever new enterprise by
its active vigour,”

“This, however, was a society which orthodoxy to*
day wounld hardly recognise as Hindu, because it was
living and had a growth which was revealing its inner
unity through outer changes. So the Dharma of life
which thinks and doubts, accepts and rejects, progresses,
changes and evolves, cannot according to orthodoxy, be a
part of the Hindn Dharma. Man shows his mental
feebleness when he loses his faith in life because it is
difficult to govern, and is only willing to take the
responsibility of the dead because they are content to lie
still under an elaborately decorated tomb-stone of his
own make. We must know that life carries its own
weight, while the burden of the dead is iieavy to bear,
an intolerable burden which has been pressing upon our
country for ages. Can we really believe that with this
incubus of social inertness on our bowed back we can
cross the pathless wilderness and succecd in reaching the
hill-top of political independence ?

What is our duty then ?
» * L ]

“We must use our social strength, not to guard
ourselves against the touch of others, considering it as
contamination, but generously to extend hospitality to
the world, taking all its risks however nuiserous and
grave. We must manfully accept the responsibility of
moral freedom, which disdains to barricade itself
within dead formule of external regulation, timidly
seeking its security in utter stagnation. For, men who
live in dread of the spirit of enquiry and lack courage to
launch out in the adventure of truth, can never achieve
freedom in any department of life. Freedom is not for
those who are not lovers of freedom and who only allow |
it standing space in the porter’s vestibule for the sake of
some temporary purpose, while worshipping, in the inner
shrine of their life, the spirit of blind obedieace.”

* L L]
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What is our hope ?

“We have often seen in human history that at the
very time and place where facts appear overwhelming in
their congregated attack against the dignity of man,
there appears the prophet who discovers some
sovereign truth which raises its head above the
rebellious turmoil. And because in India the hetero-
geneity of races is a most overbearing fact that has pro-
duced such incoherence of mind, such divisions in life,
making our present problems seem well-nigh insoluble,
there is a strong hope that in the India of to-day will be
evolved some great spiritual guidance which will lead
her to an enlightened future across irrational dogmas, or
nationalistic cults. For obstacles are like blocks of marble
with which those who are artists amongst men fashion
the best living images of truth.”

* * *

We have the added hope that the great spiritual
guidance will be for the whole humanity.

In the words of the Poet, let us conclude:

“Let us announce to the world that the light of the
morning has come, not for entrenching ourselves behind
barriers, but for meeting in mutual understanding and
trust on the common field of co-operation; never for
nourishing a spirit of rejection, but for that glad accept-
ance which constantly carries in itself the giving out of
the best that we have.”

- S. R. R.

RE-ADMISSION OF CONVERTS

1t is a matter of the happiest augury to note that the
Hinde Mahi Sabha at Benares has resolved to admit
converts back to Hinduism—with special reference to
Malkhana Rajputs ; and also—this is the most important
of all—*“expressed its intention of forming a society of
Hindu Leaders and pandits or schelars for opening the
door of Hindulsm to'let in Non-Hindus wishing to become
Hindus”. The Bhirata Samaja may congratulate itself
on its pioneer work in this direction, preparing the
atmosphere and the way for the easy acceptance of the
above idea. If ®ne proposed Society would seek the
gervices of the learned Pandif, the Editor of this paper,
or read his writings, they will see much of their labours

already discharged.
S. R. R.

rm—

.+ CHILD-MARRIAGE

Mg. .S. P. RancaswaM! AIYANGAR writes to us from
Vilathikulam, on May 27, 1923 :

Here, I came across a widow by name S. . .. of 84.

gsummers. It is heart-rending to hear from her that she
was married to her uncle’s son while she was a baby of
3 years old. She says that her mother had to do the
- marriage rituals and ceremonies with her (the baby-
bride) crying in her arms. And before the baby attained
12 years, she lost her husband. In spite of her old
age, she is quite healthy, and was cheerful while she
talked to me. Really, her narration of her auto-biography,

and especially of her cradle-marriage, is heart-moving.
Thanks to the founders of the * Bharata Samaj” and
other kindred movements; which stand to abolish such
heinous system wherever it may exist. Will many realise
and co-operate with these’ movements' to stop child-
marriage and the like P

BHARATA SAMAJA
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OUR NEXT VOLUME

THE first volume of this magazine began with the
full-moon day of Kartika month, and so the
second volume is to begin with the next Kartika
full-moon day. There have been thirteen full-
moons in the year covered by the first volume and
it is therefore made up of thirteen numbers and
ends with this double number,

The magazine has been well received wherever
it has gone except of course in the circles of the
extreme orthodox. It is a matter for particular
satisfaction that our magazine as the organ of
Liberal Hinduism has been sought in exchange by
various Journals, notably by the puplishers of the
official organ of the Liberal Catholic Church at
Sydney (Australia). N

We have continuously striven to throw light on
the basic ideals of true Hinduism and its socio-
religious institutions, including our holy scriptures,
the most important sacraments such as Upanayana
(Initiation) and Marriage, and particularly the
institution of caste. ' »

In our next volume we shall continue to deal
with these and other institutions in their several
aspects. Our main object is to keep before the
minds of our readers the socio-religious problems
that are exercising the minds of the earnest
students of Hinduism and to explain them in the
light of the original authorities on the subjects;
and we have reason to believe that our endeavour
has been appreciated by all discerning readers,

We conclude by requesting our subscribers to
continue their support by remitting their subscrip-
tions before the issue of the first number of the
second volume or asking us to recover them
by V.P.P. E

THE ESSENTIALS OF MARRIAGE

Ix connection with the Hindu institution of marriage and
the ceremonies relating thereto, we are confronted with -
the question, what is the essential constituent of
marriage P Is there any special ideal of life laid down in
the scriptures or embodied in the marriage ceremony, the
recognition and adoption of which in life constitutes
marriage? The meeting of two individuals of opposite
sexes for procreation cannot by itself constitute marriage ;
it is common to the whole animal creation. Indeed, our
study of original Vedic ideals has shown that the idea
of begetting offspring is altogether absent in some forms
of marriage and married life, .

Our study of the Vedic law of human spiritual pro-
gress has enabled us to make out that man and woman
who seek to realise their inherent divine nature should
lead a life of union and co-operation in this world working
strenuously with a view to advancing human progress in
every direction and thereby serving the Lord of the
world. This constitutes the primary Vedic ideal of
married life. 1t is of course, too high an ideal for the
ordinary run of humanity. It is not present in the mind
of the ordinary Hindu man and woman who go through
the ceremony of marriage and live the married life,
Certainly, in the regulations laid down in the Smritis or
Dharma-Shastras in regard to marriage, it is very difficnlt
to make out clearly the ideal set forth above. The
nearest approach to it is to be sought in the marriage
rituals and the mantras used in them.

The marriage ceremony now in vogue lasts five days.
Its several constituent parts extend from the despatch
of friends by the bridegroom for wooing the hand of the
maiden held eligible for marriage, up to the ceremony of
physical sexual union on the fifth day. Some of the later
Smritis, having lost sight of the high spiritual ideals of -
marriage and married life, hold that no marriage is com-
plete without this act. But the authors of earlier Smritis,
who were not altogether out of touch with the original
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ideals, hold otherwise. Fo= instance the Manusuirit_i
(VII1, 227) says: <
“The mantras of pani-grahana constitute the essential
mark of a wife. Let the wise know that their culmination
~ lies in the seventh step.” . .

~ That is to say the recognition and acceptance of the
ideal of life embodied in the mantras of pdni-grahana
(handseizing) and Saptapadi (treading of seven steps)
makes a man and a woman, husband and wife. Let us
study what these maniras tell us of the ideal of marriage.

(1) When the bridegroom’s offer of marriage has been
accepted by the bride’s party and the couple meet for the

first time, the bridegroom takes hold of the bride’s hand |

and says: . . .

“] pray thon mayst live long with me and that we may
have a fine offspring. The Gods—Bhaga, Aryaman,
and Savitar—have brought about our union; let us
tread the path of married life instituted by those Gods
in the beginning. Let us sing the praise of Sarasvati
(the Divine Mother) before all. May she bless this
union. May Vayu (the Divine Impeller) make thee
bestow thy thought on me.”

Here the bridegroom gives expression to the idea that
this union in marriage was brought about by Gods in
response to the prayers of the bride and the bridegroom
severally for a worthy life-companion, and invokes the
blessing of the Gods on the married life of the couple.

- (2) The bridegroom leads the bride throngh seven steps
along with him, each step being a symbol of life-activity
relating fo one of the seven main concerns of life, namely,
acquisition of food and vigour, spiritual discipline, health,
wealth, seasons’ benefits, and sacrificial worship of Gods.
‘While taking these steps the bridegroom prays that
Vishnu, the Supreme Lord, may accompany her. By this
he reminds her that their joint life-activities in the seven
concerns of life should be carried on in consonance with
His will and dedicated to His service. .

(3) After treading the seventh step the bridegroom says
that the bride. has become his friend and prays that this
friendship might never fail. He proposes that they
should remains one in will, thonght and deed, united by
unfailing mutual affection and attraction. He prays that
she should be one with him in devotion.

(4) In response to this address of the bridegroom, the
bride dssents and anvokes the blessings of the Gods of her
worship, praying for the bridegroom’s long life. She is
prepared to leave her parent’s home fo live with him for
ever, to remain firm in the path of her duty as house-
holder and futnre mother. She is prepared to dare and
brave all the inimical forces in the way with the strength
she has acquired by her devotion to Agni,-—during her life
of Brahmacharya. :

Thus ends the Panigrahana ceremony, and the couple
have become hunsband and wife. The later ceremonies

represent the initial stages of their life-career as husband

and wife.

The marriage proper is thus made up of (1) the bride-
groom’s address to the bride as to the kind of life the
couple should lead, and (2) the bride’s assent to it. The
address declares that the marriage is brought about by
Gods and is therefore a very holy event in their life, and

that the joint life of the couple should be devoted to the

gervice of the Supreme Lord. It is to this demand of
the bridegroom that the bride assents, and the marriage

tﬁereby ‘becomes their pledged union for a life of service
to the Supreme Lord. The begetting of offspring is only

- a partial fulfilment of their duty as husband and wife.

Such is the ideal condition of marriage revealed by a
study of the mantras even as they are found in connection
with the ritual in vogue at the present day. The original
ritual must have been different, having a more direct con-
neetion with the ideal made out from a study of Yaga-
diksha and other ancient rituals.

HINDUISM
(Continued from p. 44)
LECTURE IV—CASTE

1. The most striking feature of the modern Hindu
Caste system is the gradation of the different classes of
the community as higher and lower by birth, with social
and religions privileges and disabilities.

2. There are four main castes (Varnas), and many
intermediate castes due to their intermixture, each being
assigned a distinet social occupation. The Panchamas
are outcastes, but not a separate caste,

3. According to Hindu Sacred Tradition the Hindu
Aryans are all of one Varna; and they all at tirst lived
as one Varna, as Brahmanas (spiritual aspirants),
spiritual aspiration dominating their life.

4. According to the same tradition, the ome Varna
became many wvarnas—when temporal interests became
the predominant factor in life. The different varnas were
called after their respective social occupations, which in
course of time became hereditary, each wvarna being
further marked by a distinct colour of its own. Those
who went abrogd and lost touch with the Vedic culture
altogether became Chanddlas, Mlechchas, etc.

5. It is also laid down that the three upper varnas are
entitled by birth to Vedic Culture, while the fourth
varne (Sudra), though not entitled to it by birth, shonld
be admitted to it" when prepared to lead the spiritual
Jife. The practical ignoring of this last provision has
led to many inequalities.

LECTURE V—THE POSITION OF WOMAN

1. Woman’s position in Hinduism has varied,—the
present from the past, the actual from the ideal, . Some
of the chief points of deterioration may e noted here,

2. In the past,

(@) Girls had the same education and culture as

boys, and women were therefore as independent as men.
(b) Marriage was optional for woman. She led

~ by choice an independent life of higher culture and

devotion,

(c) She had leisure for higher culture, since
people of the labouring class were employed for house-
hold work including cooking. . -

(d) As mother she had a recognised place in the
education and culture of the youth, .

’
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3. Woman’s ideal position may be further determined
from the Vedic Law of Marriage.

(@) Woman chooses her own life-partner, of pro-
per Varne and Gotra (social occupation and religious
temperament). i :

(b) At marriage, man and woman meet as friends
ou equal footing and continue as such till the end.

(¢) The wife is the husband’s equal co-partner in
all spiritual and temporal concerns of their united life.

(@) In the separale household set up at the time of
marriage, the wife is the lady regnant from the day of
marriage onward, able to direct its temporal and spiritual
coneerns.

4, Hindu woman’s present position falls far short of
the past and the ideal in these and other respects; and
her true emancipation may be brought about by working
up to the Vedic ideal, which is caleulated to advance the
true material and spiritual progress of the community.

" LECTURE VI—REFORM, ANCIENT
AND MODERN

1. The study of modern Hindunism in the light of its
prototype, Vedic Religion, shows that it needs reform on
its religiovs, social and domestic sides, on the basis of
original ideals.

2. On its religions side, the religious rites and cere-
monies should be recopgtructed and explained so as to
prominently bring outu&e underlying ideal of service to
the Divine Lord and the Hierarchy, aiming at man’s
realisation of his inherent divinity.

3. On its Social side, the spiritual unity of Varna and
the spiritnal significance of its fourfold division should
be emphasised, and equal oppoztunities and facilities of
spiritual culture should be afforded to all classes.

4. On the domestic side, woman should be restored to
her legitimate stabus of independence through education
aund culture and reassertion of the Vedic ideals of
marriage and married life. o ?

5. Measures of social and religious reform succeed or
fail according as they approach or deviate from thé
spiritual ideals on which the whole superstructure is
based, as may be seen by a comparison of the ancieut
and modern methods among the Hindus.

QUESTIONS AND ANSWERS
1
ONE VARNA

IN’.my exposition of the original meaning of the word
¢ Varna,’ 1 have stated that in the early Vedic texts the
Aryans as one homogeneous community are described as
Varna as contrasted with Dasyus, the barbarians, and that
the Aryans were also termed Brihmanas, devotees of
Brahman. Having been asked to cite a few Vedic
passages in support of these statements, 1 submit that
my statement is based,on the following passages of the
Rig-Veda Samhita:

« Indra bestowgd horses, He bestowed the sun, He
bestowed the maiy nourishing cows, He bestowed golden

v 3

\

n

wealth ; having slain the basyus, he protected the Arya
Varna.” (111, 34-9.)

“Indra who is the Lord of all that moves and breathes,
who first found the cows for Brakman (the Brihmanas),
who hurled down the Dasyus, Him girt by Maruts we
invoke to be our friend.” (I, 101.5.)

In the first passage the Arya is contrasted with Dasyus
and is spoken of as Varnu (in the singular). This means
that the Aryans form one homogeneous group, one Varna,
and are as such to be distinguished from Dasyus, the non-
Aryans, the enemies of the Aryans. In the second passage
cited above, Dasyus are contrasted with Brahman (neuter),
a class name meaning the Brahmanas. Putting these
two passages together we cannot but conclude that the
Aryans of the Vedic age were all of one community, one
Varna, and were known as Brahmanas.

Accordingly in the Brikaddranyaka-Upanishad (1-4-11)
and in the Mahabharata-Santiparva (186 Adhyaya, verses
1,2; 351 Adh., 21) it is stated that at first there was one
community, that of Brahmanas, and that out of this one
community, others such as Kshatriyas, Vaishyas and
Shidras - were organised in course of time to meet some
social exigencies. In Matsya-Purana (144, 7-8) also, it is
said that at first in the Krita-Yuga, the people were all
of one Varna, and that at the end of the Kali-Yuga like-
wise the people will all be of one Varna only, of the
Shidra class. . “ .

1 —
THE MEANING OF JARNA _—="
L T ————

In connection with the same subject I have been asked
on what authority I interpret the word Varna (in Vedic
nomenclature) as a community that seek fellowship with
the Divine Lord. :

Answer : In the Vedic texts quoted above we find
Dasyus contrasted with the drya Varna, or the Brahmanas.
The chief point of contrast between the two peoples is
brought out in the following passage of the Rig-Veda
Samhita :

“Thou, a hero, a benefactor, hast impeﬁled the chariot
of the Manus (devotee, contemplator); victorious thou
hast burnt up the undevout (avrata) Dasywu, as a vessel is
consumed by a blaze.” (I, 175-3): -

Here the Dasyu as avrata (undevouts, is contrasted with
the Manus the devotee, the devout Aryan who contem-
plates on the Divine Lord. It is clear from this ¢ontrast
of the drya Varna with Avrate (devoid of devotion) Dasyu
that Varna means Sa-vrata (with devotion) or devout. In
the abstract Varna means devotion, and in the concrete—
used as the designation of the Aryan community—it
means a community of devout people as distinguished
from the undevout Dasyus. v

Thus we see Varne means the same thing as Vrata.
Both are derived from the same root Vr toseek. The
one Varna of Aryans—of Bradhmanas as they are also
called—has devotion as its distinguishing feature: they
are all people who seek something higher than .what the
barbarians generally aim at, who cherish a high aspira-
tion. 'Their very designation, Brahmanas, shows that the
people of the Aryan community seek Brahman, the Great"
One, the Infinite as contrasted with the body which is
limited ; that they seek the One Eternal Reality whereof
the whole universe is an expression within the limits of
time and space. 1t is this aspiration to realise Brahman,
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the Divine Lord of Creation, that makes one a Brahmana,
an Aryan, In the ritualistic parlance, one becomes a

.» . Brahmana by Yagadiksha, by a formal vow cf sacra-

- mental life, no matter to what class or caste one belongs.
In the Aitareyo-Brahmana, VII, 33, it is said : * He (the
Kshattriya) when consecrated (dikshamdana) attains
Brahmanhood,” And the Mantra which expresses this
vow of Yagadiksha runs as follows:

* Let every mortal seek (vr) fellowship (sakhya) of the
Divine Lord .. . .” (Taitteriya Samhita.)

.Thus, the one community of Brihmanas, the one Arya
Varna, is made up of people who, following the Vedic
Law . which "is universal, seek fellowship with the Divine
Lord of Creation, with Brahman. In this sense of the
word, Brahmanas include all classes of people—Brahman-
as (so-called), Kshattriyas, Vaishyas, Shadras, and others
also who seek communion with the Divine Lord—all those
who,recognising their own inherent divinity as Spirit aspire
to attain union with the Divine Lord. In this sense of
spiritual aspiration, Varna is used in the following Vedie
formula : “ May it please the sacrificer’s consort to go forth
and occupy the appointed set in Varna (spiritual devo-
tion).” (Tai. Samhita.) In the word Varnin of common
use, meaning Brahmacharin (Vide Amarn), the word can
have no other meaning than Brahwmacharye, a life of
spiritual aspiration, of spiritual communion with Brahmi,
the Diviue Lord of creation.

1IY
1S MARRIAGE COMPULSORY ?

In connection with the Vedic ideal of marriage
exponnded in the pages of this magazine the following
questions are raised :

1, (a) Is marriage a necessary Samskire or Sacrament
like Upanayana (Initiation) P
(6) Does it find place in the Veda itself ?
(¢) 1f so what are the essentials of a Vedic marriage ?

2. Is it correct to assume that the different kinds of
marriage in tBe Hindu sociely trace their origin to the
Smritis only and not to the Veda ? 1f the assumption be

“correct will they come under non-essentials that may be
ignored ? . -

3. What. is Ydgadikshi? Is it uecessary that every
Brahmana should undergo that Samskara ?

Answer : These questions are interdependent, and in
answering them 1 have to follow a line of exposition
which, though dealing with all the points at issue, may
not in its several stages follow the exact order of the
questions.

e Is MavriaGge OpuigArory ?

The two questions 1 (@) and 3 put together aniount
to asking whether marriage and yigadiksha (whatever it
may mean) as Samskaras are quite as necessary for a
Brahmana as Upanayava P According to the rules which
govern the orthodox practice of the present day,
Upanayana is considered an obligatory Samskira, or
Sacrament, to be performed in the case of boys of the
Brahmana caste before the age of sixteen, and in the case
of the Kshattriya and Vaishya castes before twenty-two
and twenty-four respectively, while with regard to girls,
no Upanayana being allowed to them, marriage takes the
place of Upanayana, and is therefore regarded compulsory

" to be performed before the age of puberty in the case of

Brahmanas and Vaishyas, and before or after puberty
in the case of the Kshattriyas. Men of the Brahmana
caste may and in rare cases, either by choice or by the
force of circumstances, do remaiu bachelors thronghout
life, while- women of the Brahmana and Vaishya custes
must be married Dbefore the age of puberty. Thus
marriage 'is obligatory for women to whom Upanayana
is denied, and is not obligatory for men as Upanayana is.

OBLIGATORY FOR ALL

2. But it is said in the Manu-Smaiti (IT, 169)—
“ According to-the Law of Shruti, a Dvija or Brahmana
has his first birth from the mother’s womb, a second at
the wearing of Maunji or .Upanayana, and a third at
Yajna-diksha”. It being a well-known rule that no
man can take Yagadiksha without a wife, we have to
understand the Vedic Law (quoted above in the words of
Manu-Smritd) to mean that the Samskara of marriage is
quite as necessary as Upanayana for one become w full
Brahmana.

YA6ApIKsHA AND MARRIAGE

3. It may then be asked why the second of the two
spiritual births is referred to as taking place at Yiga-
diskhd and not at marriage. In answer to this question
let me explain the meaning of Vigadiskhd. A study of
the main invocations forming the essential part of the
Yagadiksha ceremony will show that it consists in the
generating of five spiritual fires by way of withdrawing
our life-energies from the self-regarding concerns of the
ordinary world and focussing them all on the true Divine
Self, and then turning those energies in the direction of
the Divine Will manifgsted in the evolutionary process
of the world; in short, as the primary Vedic Law of
sacidficig]l life déclares, it consists in rising above the
limited personal concerns of mortal life and secking
fellowship with the Divine Lord of the world by way of
using all one’s powers to heighten the Divine Glory in
the world. - Thue the Vedic Yigadiksha comprehends two
factors: (1) generation of the spiritnal fire, and (2)
devoting oneself to the service of the Divine Lord. These
two factors have later on come to be represented by
Upanayana and Marriage. The Yagaedikshda, as giving
rise to a new outlook, is rightly regarded a new birth
and is said to make a true Bralimana of any person, to
whatever caste or class he or she may belong. In fulfil-
ment *of the vow of Yagadiicshd, which has made them
devotees of Brahman, the Divine Lord, nien and women
bave to serve God in the world by co-operating with His
Agents in the three well-marked lines of active social
work : namely (1) the raising and rearing of noble

' progeny : (2) education of the youth with special reference

to their spiritual upbringing, discipline and culture; and
(3) the development of the natural resources of wealth
with the aid of higher Intelligences (Devas) so as to
conduce to the nourishment and healthy growth of the
human organism in its physical, psychical and spiritual
aspects. 1t is said that by this co-operation the duties
which a cultured Aryan has owed to Pitris, Rishis and
Devas—to the Divine Hierarchy,at evolutionary work—
are discharged, and he or she may then proceed further
on the path of Dharma. It isfor the fulfilment of the
life-purposes conceived in these terinc that the Aryan
man and woman seck to knit their lives iq marriage, the
. L J
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Vedic Law teaching that in married life alone all the
three debts can be fully and efficiently discharged.

Four Vepic ForMs OF MARRIAGE

4. A man or a woman duly trained in spiritual dis-
cipline may be attracted towards one more than to_others
among these three lines of service; and it may be readily
understood that for as harmonious and eflicient working
it is better that a man and a woman of like tendencies
should marry. Marriages so arranged are distinguished
as Prajapatya, Arsha and Daiva according to the specific
purpose involved in the chosen lines of service. There
may be some men and women who do not feel inclined
towards any one of these lines of service especially, but
who, while ever ready to discharge there threefold duty
as need arises, are more bent on what may be called
purely spiritual pursuits as unconnected with the concerns

of social life of the community. The marriage of men _

and women of this type is known as Brahma, concerned
mainly with Brahma or spirit, as distinguished from the
mundane life.

Magrriep “Lire tag ONLY NorMAL Lire

5. Marriage being thus a necessary sequel to the
Yidgadikshd which brings about a material change in the
general outlook of life, the Vedic Law quoted by Manu
refers to Ydgadiksha as the third birth. As going to
make one a full Brihmana, niarriage and Ydgadikshd are
as necessary as Upanayana for men and women according
to Vedic Law. It will also be observed that in the Vedic
ideal of marriage and married life as. above set forth,
men and women are held of equal status at marriage in
point of intellectual and spiritual enlture. Their married
life, as consisting in the discharge of the threefold duty
in the service of the Divine Lord, affords opportunities
for spiritnal progress of the highest kind.  If we fully
realise the meaning and purpose of marrfage and married
life as enjoined by the Vedic Law, we will not ‘be sur-
prised at the emphatic statements in the earlier codes of

Varnashrama-Dharma (of Baudbiyana, Apasthamba
and Gautama) that married life associated with service

to the Lord in society is the only normal life for the

followers of the Vedic Law.
Necessity FOR THE CELIBATE ORDERS:
(1) Ritvanism

6. From the study of the Vedic Liaw of marriage we
will also see why married life has later on come to teke a
less important place in the Hindu scheme of spiritual
life. Two factors will be found to have contributed to
the change. One is the gradual growth of sensuality and
greed, which accompanied by growing spiritual darkness
led to spiritnal degeneration manifesting itself in the
wart of a proper comprehension of the true meaning of
the simple Vedic rituals, which originally gave expression
to the devotee’s knowledge of spiritual verities and his
high spiritual aspirations, As this degeneration pro-
ceeded the rituals became more and more elaborate in the
hands of the priests who, as shown by the gradual growth
of rituals, with a view to impress the ignorant devotees
with the importance of Vedic Religion, added more and
more to the original simple but significant rituals. The
practical Vedic religion which thus grew into a vast mass

of rituals has rousedno sense of its real spiritnal purposey”

and has not conveyed the profound meaning underlying

R4

" Vianaprasthas and Semnyisins.

-of home-staying woman more and more onerous.

" ]
it. Such rituals, of course, do not demand any high

intélligence, and culture. A religion of this kind of
ritualism which nowadays fills the life of a Grishastha do

not certainly conduce to any real spiritual progreg#™angds &

and the result is the institution

(2) Wonax’s Lower Starus

7. The second factor is the one which
led to a lower status of woman in soctal life.
increasing materiality of this age, transfy
original simple living into a more and more co
the domestic concerns has multiplied and made

efficient management of these concerns which fall to the
lot of womau, no high intellectual culture is necessary.
The orthodox spiritual life of the householder does not
demand it either, as.it mainly consists in the perform-
ance of ritnals of a purely mechanical kind. These
demands are met by ability to go through the mechani-
cal ritualistic process accompanied by the chanting of
maniras without any idea of their meaning. As
the labour. required for mastery in the domestic
and ritualistic concerns became too much for one
person, a nccessary division has taken place, the study
of Vedic rituals falling to the lot of the man and
the department of the domestic concerns to the lot of the
woman. This division of labour has led in due course to
an utter exclusion of women from Vedic culture and all
intellectual education. The woman being thus debarred
from Vedic studies and the intellectual, and spiritual
disciplive and culture of the student-life, she has come to
be married at an age when she had under the old regime
to begin her studies with a teacher. The spiritual life_of
a Grihastha having degenerated into a mere ritualistic
process, and the woman being not at all educated and
associated gencrally with sensual life and a life of
domestic concerns, true aud pure spivitual life has to be

sought outside marricd life, in the celibate orders (Ashra-
mas), the very sight of a woman being hela to be inimical
to man’s spiritual progress.

Tur Eianr Forys or MARRIAGE
D

8. In the light of the foregoing account of the trans-
formation of the original Vedic ideal of married life into
its modern. semblance, we clearly see the meaning and
purpose of the existing regulations of marriage. The
girl, who is precluded from student-life, is to be married
to an educated adult man who will be her spiritual guide
throughout life and an object of adoration as spiritual
teacher. Being very young, the girl cannot, choose her
husband. She has to be given away in marriage by her
father or guardian to a worthy man. The affection-
ate father, who would naturally keep her unmarried as
long as possible, is persuaded to give her away as soon ag
possible between eight and ten with promises of reward
in the future world. To prevent the greedy father from
keeping the girl with him with a view to obtaining a-
largest cobnsideration, marriage for pecuniary considera-
tions is condemned in severe terms.

merit and progeny, is held the only legitimate condition
of giving away a girl in marriage. The giving away of
a girl in marriage to a worthy man for no consideratio&

Fa)
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Absence of all -
consideration, or the cherishing of a desire for spiritual -




52 BHARATA DHARMA

[SEPT. & OcCT. 1923

4

whatever, or as a largest to a priest officiating at a
sacrificlal rite, or to a devout man with a view to being
benefited by the offspring, or to a.worthy person who
offers in return a pair of cattle—these are termed iu the
Smritis Brihma Daive, Prajapatye and Arsha forms of
marriage respectively. How low are the ideals of marriage
set forth in these definitions of the terms, as contrasted
with the ideals conveyed by the same terms when inter-
preted in the light of the original Vedic Law ! To such a
pass has spiritnal degeneracy brought the high Vedic
ideals of marriage and married life! The smriti which
regards these four forms of marriage as spiritual con-
demns as unspiritual, the four other forms of marriage
which consist in the acquisition by a man of a girl
for marriage through mere sexnal atiraction, or by
purchase, or by forcible capture, or by stealth. ~All these
eight forms of marriage are spoken of only in the smrit
and are not mentioned in the Veda or countenanced in any
way. The only marriage recognised by the Vedic Law is
the one entered into by grown-up men and women by their
own choice for spiritnal growth and mutual help through
a life of intimate union aud co-operation in all coucerns
of life. . .

EsSeENTIALS AND NON-EsSENTIALS IN MARRIAGE

9, - 'In the marriage ceremony of the present day will
be found many elements which were not originally there
and several others which originally had a meaning but
tvhich have now become meaningless. For instance, the
formal giving away of the bride, associated as it is
mainly with child-marriage, did not form part of the
original ceremony, as witness its absence in the rituals
laid down in the Grihya Sutras. The consnmmation of
marriage, which according to the order of the ritual is to
take place on the fourth night of the marriage ceremony,
Goes mot take place now owing to the bride’s childhood
and immaturity, though some go through a farce of that
ceremony also. The bridegroom’s address to the bride at
the Pantgrahana and their mutual addresses on the eve of
the consummation in the fourth night’s ceremony are
altogether meaningless now, though the words are
repeated without any idea of what they mean. Two
alternatives are now left to us: either to revert to the
ancient practice of marrying grown-up people with the
original rituals, §r to omit the addresses and the ritual
parts which have no meaning in connection with the
modern system of early marriage of immature boys and
girls. A true follower of the Vedic Law will certainly
choose the former alternative, however difficult it may be
to revive the ancient Vedic system, and however far
ghort of the ideal his immediate practice may appear.
The Vedic ideal in its full significance is certainly worth
following at all costs and hazards.

BHARATA SAMAJA UPANAYANAS

’ ( Omnmum'cated)

UrxpEr the auspices of the Samaja, the Hindu Samskara

" of Upanayana has been performed with a simplified -

ritual in the case of about 12 persons consisting of
Brihmana boys, 2 Brahmana girls and 2 European ladies.
Whispers have been now and again heard whether it was
viguiv to administer the samskdra for girls and women,

regarding the age at which the samskira should be given,
and the significance of the Yujnopuvita (the sacred
thread). The origin of Yajnopavite and its use have also
claimed a good deal of attention. We have heard the
learned Pandit and Kditor of this paper on the points
clearly setting forth his ideas. It is interesting to study
similar opinions from other learned sources, and it 1s
with that view that 1 extract below what I’ andit Vidha-
shekhara Battucharya writes ou the Sacred Thread of
the Hindus in the Visvabharati Quarterly for July, 1923 :

Uravavana ror G1grLs

¢ In the Hindu community, the use of Upavita and
Mekhale by women has for long been discontinued ; but
there is no doubt that for them, too, these ceremonial
ropes were once ocustomary, amongst the Aryans.
According to Haritasmriti, XX, 23 (quoted by Sayana
in his commentary on the Parasara-samhita, Bombay
S, 8. Vol. I, Part 1I, p. 82) girls are divided into two
classes: Brahmavadinis, or those who read, or discourse
on, the Brahmanas or the Vedas; aud Sadyovadhus, or
those who are presently to become wives, that is to say,
for whom marriage is duly in contemplation. Maidens
of both the classes were entitled, like boys, to Upanayana,
and hence also had ta wear the Upavita.”

“ Brahmavadinis were required to perform all the
duties prescribed for a Bralmachérin, such as, to study
the Vedas (Swadhygaya), to offer fuel to the sacred fire
(samid-adhana) and to secure food by begging (Bhiksha-
charya). Unlike the boys, however, the girls were allowed
to beg only from their dwelling places. The Brahma-
vadinis lived till their death an unmarried life, devoting
themselves to higher religious studies and sometimes

leading a strict ascetic life, L'he celebrated Gargi in the -

‘Brihadaranyaka Upanighad, Sulabha in the Mahabharata,
Subari in the Ramayana, and Aitreyi in Bbavabhuti's
Uttara-Ramacharita—are all. Brahmavadinis. They are
also termed Naishthika-Brahma-charini and Kaumaéra
Brahmacharini.”

“ A% regards, the Sadyovadhus, the Upanayana cere-
mony being over, they were given some instruction in the
® ¥/edas, but were more especially taught secular subjects,
by their fathers, or their brothers, bnt not by outsiders.
Thereafter they were given away in marriage, It should
be mentioned that they too were to practise Brabhma-
charya. 7lo this class L believe, belonged the renowned
Maitreyi, the beloved wife of Yajnavalkya, in the
Brilsadaranyaka Upanishad, and many other women
whose duty it was to repeat accurately the Vedic
mantras in the different sacrificial ceremonies to be
performed jointly with their husbands.”

“The use of Upavita by Aryan women in former times
may also be shown from the following : In giving defails
of rituals in a marriage ceremony, Gobhila (11, 1. 19) lays
down as follows: ‘ Leading on (from the house to the

. sacred fire) the bride, who is wrapped in a Yajnopavita
(Pravritam Yajnapavitinim,) he (the husband) utters

the following: *Soma . . . ete,” Here it is clear enough
that the bride should be wearing a Yajnopavita ”

_ It cannot be denied that the above Sutra of Gobhila
Is positive evidence as to the us; of Yajuopavita by Indo-
-Aryan women in ancient times.” ~ .")

* 4 * « .
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AGE 0¥ UPANAYANA

«“Among the Brahmanas the Upanayana ceremony, at
‘which time the pupil first wears an Upavita, must be

- perforined before the sixteenth year (Baundhayana

Grihyasutra, II, 5. 2. 3; Mana, II, 36-40). If the age is
counted beginning from the time of comception by the
mother, the sixteenth year becomes the fifteenth. For
the purpose of Upanayana such counting of age from the
time of conception is well-known (Grihyasutras, Baudha-
yana, 1L, 5. 2, Manu, II, 36).” . ‘

* * T O*

~

YAINOPAVITA—THE SACRED THREAD

“So we see that the Upavita, in former days, was
nothing but an upper garment, in which it was considered
proper to robe oneself on auspicious occasions. Thus,
when a boy is going through his Upanayana (or
initiation) ceremony, he is enjoined to be thus properly
clad. Wearing the Yajuopavita, he should sit to the
south of the teacher (Hiranyakesi-Grihyasutra, I, i, 2. 6).
Not only on the occasion of the Upanayana, but also during
other auspicious, sacred, or solemn functions such as, says
Apastamba in his Dharmasutra (I, 5. 15. 1), * when one
formally persents himself before superiors, or elders, or
guests, or has to recite mantras, or to read the sacred
texts, or to take food, or to sip water,” one should put on
Yajnopavita. To perform any of such acts without being
in proper costume, 1s naturally looked npon as indecorons.”

“In the majority of the Grihyasutras there is nothing
laid dowu about it in the rites. Nor is there any mention
of it in the Sutapatha Brahmana (X1, 5. 3. LI, £f.) where
the rites of Upanayana are first described. The only
mention of it, in connection with the rituals is in the
Grihyasutras of Sankhayana (II, 2. 3) and Baudhayana
(I, 5. 7). Mr. Tilak (The Orion, p. 145} appears to add

“to the above Parashara-Grihyasutra, I, 2. 1I. But on the

authority of the commentators themselves—Karka,

_ Jayarama, Harihara and Gadadhara,—this sutra (begin-

ning with Yajnopavitam paramam pavitiam . . .) is not
a genuine one, and is apparently an interpolation made

- by & later haud, in conformity with what the com-"

mentators have explained.”
) S. R. R.

SRI SATCHIDANANDA SANGHA

Wi beg to acknowledge with thanks receipt of the Fourth

"Annual Report (for 1922-23) of this Sangha (Religious
Association) and make the following extracts from it for

the ‘nformation of our readers.
Origin :

The Sangha was established in September, 1919, in
laving memory of Bhagavan Sri Ramakrishna-Viveka-
nanda for the uplift of down-trodden humanity. Silent
work went on with a few members during the first year.

‘Religious lectures were vonducted occasionally . till 6th

November, 1921.. After{hat date public weekly religions
classes were organis u, yesides periodical lectures, ‘

' coming years,

Objects : o ~
The objects of the Sangha are : ,
(a) to stimulate the study of Vedanta, in its uni-
: versal aspect ; B
(b) to propagate the ideal of Shanti to all, irre-
spective of caste,.creed or colour ;
and (¢) to cultivate the practices of Karma, Bhakti,
Yoga, and Guana among its members.

These objects are being carried out:

(2) by holding diseussions and devotional classes
and conducting Vedantic lectures;
(b) by celebrating the anniversaries of great saints
and sages; )
{c) by feeding the poor ; -
(d) by providing the Sangha with a library and
reading-room. T ‘
and (¢) by such other means as may from time to time
be devised by the Executive Committee.
Membership : )
The Sangha shall consist of four classes of members, viz.,
(a) Lite members who pay each Rupees Fifty
(Rs. 50) or upwards in a lump sum, any further
contributions monthly or otherwise being
optional ; o i ,
(b) Honorary Members who contribute their mite
oceasionally towards the funds of the Sangha ;
(¢) Special members who pay each subscription of
Rupee One (Re. 1) or above per month ;
and (d) Ordinary members who pay each four annas, the
minimum subseription or above per month.

Strength : ’ S S

There were 37 members last year and the Sangha has
at present 92 members on the rolls including 36 Honorary -
Members. ‘ . . SR
Prayer and Pooja: ) .

Prayers have been performed on Fridays, Full-moon
days and other important occasions with the distribution
of Prasadams.

Religious Lectures :

The Sangha has the hearty and active cd;ope?atiox,l of
Srimath Swami Sharvanandaji, President, Sri Ramu-

'krishna Math, and Srimath Swaxni Vidyanandaji,

Founder, Abhinava Arsha Math, who have been kindly
holding weekly classes on Gnana Yoga in English (from.
6th November, 1921) and Bhagavad-Gita in Tamil (from
14th May, 1921) respectively. The Gnana Yoga classes
during the year under review had unavoidably to be

" puspended for a short period during which Swami

Akhilanandaji was kind enough to hold classes on Karma
Yoga in English and Brahma Sri K. Subbiah Sastrigal
was commenting on Dhyana Yogs of Sri Sankara in

"Tamil till the Swamiji resumed his Gnana Yoga classes.

The Gnana Yoga classes having come to a close, weekly -
lectures will be delivered by the Swamiji on Viveka.
chudamani and some of the principal Upanishads. The
Gita classes may prolong for a few years more. Further,
periodical lectures on different subjects were also deliver-
ed by great Swamis and Scholars. The . Sangha is-
greatly indebted to the religious instructors for their.
disinterested labour of Love. The Committee hope that .
they will kindly continue to evince the same interest in
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Birthday -Oelebration: ., - . - 7
The - 60th ‘Birthday: Anniversary of Sri Swami
Vivekananda was celebiated by the Sanga for the fourth
time on.Sunday the idth Jauuary, 1923, at the Corpora-
tion -Model School Ilall,  Tiruvateeswaranpet: The
", Bhajana’ lasted till noon and a large number of the poor

were fed. After 3 p.m., -Srimath Swami Vidyanandaji .

took the chair, when Mr. V. Narayanan, M.A., M.L., Advo-
cate; spoke on “Swami Vivekanada, the Diseiple ” and
' Srimath _Guruswamigal of Vyasarpaudi Mutt
. “Mukti ”. Srimath Swami Sharvanandaji occupied the
- chair for - the English lectures. After an interesting
dialogue by the pupils of the Sangha, Professor. P. N.
Srinivasachariar, M.a," of the Pachaiyappa’s College,
- delivered an interesting lecture on ** The Contribution of
"-Swami Vivekananda to"Hindu Philosophy " and Mr. P. A,

-~

Subramania Aiyar, B.A.,. L.T., Headmaster of the Hindu

- High School, gave out *“The Message of-the Swamiji to

-~ the Man of the World,” -in the course of an impressive
", - lecture. . S . '

' The’. Birthday

_ krishna' began at 7 in the morning on Sunday, the 25th

2

" Iwith a procession of the Master, his photo enlargement -

drawn by a devotee; followed by about a dozen Bhajana
parties, through . the Mada Streets. More than a
 thousand- of-the "poor, irrespective of caste and creed
“along with the devotees, were-fed in the forenoon,

.. 4The -Greatness. of Sages” under the presidency
. " Srimath Vedanta Bhaskara Nyaya Chandra Veerasekajf

Sharvanandaji took the chair. Two pupils of the Sand
treated the aundience to an interesting dialogue and
-+ .third one sang an English song on the ** Emptiness of tk

.addressed - the. ‘gathering on “ Ramakrishna and Modern

with an eloquent speech.

- The Universal Religious Conference : )
" Under the auspiees of the Sangha a religious Conferénce
designated as the “ Universal Religious Conference,” was
" held for- the first time at Madras on the 29th, 30th, 31st
" March and the kst April, 1923, at the Soundarya Mahal,
_G. T., Madras, where the great religions of the world
were represented by eminent scholars during its seven
" gessions. Sir T. Sadasiva Aiyar,
Sangha, opened the Confererice. Admission was by
- complimentary tickets,, which were sent to more than a
.~ thousand persons on application, The successful carrying

- the: members and the co-operation of the public.
chief objeit of the Conference was to secure a broad plat-
form on which a Parses, a Muhammadan, -a Hindu, a

|~ Christian, a ,Buddhist and a Tao can stand and embrace
" .one another, thus realisiog the unnity underlying the
diverse “faiths in the world. A summary of all the
" lectures were published regularly in the local dailies.
: *

- % - *

,/We have made: these copious extract;\ from the report

. to show_ what amount of useful work is done by the
-* Sangha, which may be profitably taken up in other parts
" of the country in the several lines marked above. : ‘

on-

Celebration of: BHagai}an Sri Rama-.

", February, 1923, at the Corporation Model School Hall,

" "Srimath Sivaramalinga Swamigal -delivered a lecture ou

" ¥srld 7. Then Mr, T. M, Krishnaswamy Aiyar, B.A, B.LX

" Spiritualism”. The Chairman concluded the proceedings

‘President of the -

out of the Conference was due to the enthusiastic work of -
The

N

e " We heartily wish' that the Sanéha—mﬁy -a.‘d_va,nce and

spread rapidly in the city and-beyond.

~ . It is really a very refreshing spectacle that the
members of the Sangha, highly enlightened as they are,
made up of Brahmans and non-Brahmans, have been able
to meet on equal terms on a purely.religious platform,
True religion, verily, sees no distinctions of ¢lass, caste or
sex as this Sangha l{nas ‘practically shown.. ~ - -

- BHARATA SAMAJA
MEMBERSHIP

N
\

The number of Mcmbers in the Bhirata Su.uiaja, on the 24th-
October, 1923, was 280, . D .
, - Distribition
Gentlomen .., 252 " Hindus by birth ... 276
Ladies .., 28 ° Christians by birth ... 4
280 280
* Madras Presidency _ . 221
Mysore Province w20
Travancore . ... “ 8
Sind . S 7
ot . e os e o 5
Rajaputana, U.P., Bengal,
Australia, Java and Nizam's
. 10
280

acknowle-dged_ with thanks:

OCOOOOOCOOOOOOOOdOCO QOC

Prace- Rs.a.r.
h oxigmett” ncknowledged - 8995 4 5
Mr. V.. SBubbaramier ... Periakulam, e 10 O
,+ T. P.Nagasubramanier e " W 16 0
» M., Muthukristna Iyer e . . w 10 0
.,, Nallaswami Naidu, Rao ’ - . T
_ Bahadur ' o w L 10 0
¢+« L. Dharmarajier o " w -10 0
,» S.Narasinga Rao | e " .. 100
, P.R. Subramania Iyer- . " “ 5 0
4 S. Ramamurti Iyer " . 10 0
., S.Kamachi Naidu Y e s we B O
,,-T. Santanakristna Reddi - ... . » w. 850
,» T.A. Annamalai Chetty » . B0
s Y. 8. Bundaresa Iyer o ay T I ¢
» S. Syed Mahammad ‘Kerpnur . .. B0 O
. V. Viswanadhier Madura T 2570
~ 4 C. Srinivasa Rao Sahib e " ‘20 O
,, A Lakshminarayaoa Tyer .. ” . 10 0
» A. Rangaswamier 5o ..--200 O
.. -.Lord Gowringa ..» Madras . B O
Mr. K. C. Muthuswami Chetty ... s 65 0
, T. Varadarajulu Naidu e e 870
,, T. Kristnaswami Naidu ver o v - 10 0
- Anonymous we e CAdyar 0 L 180 0
, T.V.Gopalaswamy Iyer .. woo. e 250
” Total .. 9,600 4°6

- . v —————
~ . . -

. C. SUBBARAMAYYa,

h u}.;, Sébretajy, ‘Bhirata Samija.
. "——-——b,,;:* "W,\: . o oL

24th October, 1923

D227

o R F

L L7

Printed by J. R, Aria at the Vasanth Press, Adyar,

and Published by Bhirata Samaja, l{(_i‘}:.rg Madras, -
. R - ) . Lo~ . - -

-y



SIHETE YIETESTUIS BTevE b,
erapbLy i, QFcramer-600 008, o
3

sumasSTarEY o, R ¢! S
Qs ereior ¢ Iéﬂ 37; U, ereur N?«.Zf ,,"

PLL ST Bwmdw apEfu | Sambldu
15T 6T, Birer. BT Gt Brer,
(1) (2) (1) (2)

;
-
]

S . 9A-6--1,0,000—30-1-84.



	169397_Page_01
	169397_Page_02
	169397_Page_03
	169397_Page_04
	169397_Page_05
	169397_Page_06
	169397_Page_07
	169397_Page_08
	169397_Page_09
	169397_Page_10
	169397_Page_11
	169397_Page_12
	169397_Page_13
	169397_Page_14
	169397_Page_15
	169397_Page_16
	169397_Page_17
	169397_Page_18
	169397_Page_19
	169397_Page_20
	169397_Page_21
	169397_Page_22
	169397_Page_23
	169397_Page_24
	169397_Page_25
	169397_Page_26
	169397_Page_27
	169397_Page_28
	169397_Page_29
	169397_Page_30

