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ISLAM: A STUDY

* S0 many castes, so many creeds,

So many paths that wind and wind,

When just the art of being kind,

Is all this sad world needs.”
THESE lines sum up the ‘a,ttitqde, as regards
religious requirements, of most earnest people ; of
men and women, who, outside their “own reason
and cultured_.'colisciences, can recognize no higher
authority. To- uphold kindly behaviour, an under-
standing helpfulness towards all, the denial of
temporary pleasu.res for the larger good; in short,
the identification of our narrower individualities
with the Self of all, should be the sole and true
function of religion. Its basis is the fundamental
unity of all life, the visible universe being the
manifestation of that One Life. Allah, Ishvara,
God, we variously call [{. In the words of the
Quran * He is the beginning and He is the end ; He
is the manifest and He is the unmanifest . Again:
“In whatever direction you turn, there is present
the Face of Allah.” * God alone abides.” Although
the highest religious thought has always thus
stood for a loving association of all creatures, yet
the mass "of mankind have in practice largely
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employed religion as a tool of oppression, as a
means to restricting the freedom of life, and for the
purpose of emphasizing separateness, and of
unreasonably exalting one community over another.
As they all owe allegiance—conventional, it is
true, but strongly sentimental -to one or other of
the great religions, a sympathetic interpretation
of their diverse creeds and scriptures, with a view
to bringing out the underlying unity /(n their conmon
urye to a noble life, divested of incrustations and
non-essentials, should be of some help.

The present essay is an attempt in this direction in
T‘egard to Islim. When the construction of a building
Is taken in hand, a scaffolding is often found
necessary ; to protect a young sapling, a temporary
support is useful; and in the s.eedling stage, a
forest tree may be the better for a temporary
over-head cover. Yet none of these excellent
accessories are ever confounded in practice with
the main, the essential objects. Useful at one
?jﬁage, they are unwanted at another. This analogy
}:lzlr;l]lea:qil:lall,ytrhof ml,.lch that passes for religion in
perly ,apply i:l) 1eln"fauths—much that cannot pro-

Whet o o fm l)tlmes. and to all peoples.
we Ow(; t-o t;/:m ? It is the form of faith which
thirtens b glreat Prophet Muhammad. Some
noble pish oy LT 260, & mighty Arab of

1 felt an irresistible call to lead his

people to the Light; and his inspired talks are
gathered in the Qurian—the holy book of the
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Muslims. But r;member that Islam does not profess
to be new. ‘‘The same is in the scriptures of
the ancients.” It is a readaptation of the oné
ancient faith. The Quran gives the assurance
that ** God did not send an Apostle but with the
language of the people, so that he may explain to
them clearly”. The point had been reached
in the world’s history when the Arabic-speaking
people needed spiritual helping. To quote the
Holy Book: ‘And thus we have revealed to
you an Arabic Quran that you may warn
the Mother City (Mecca) and those around
it.” ‘“And if we had made it in a foreign tongue,
they would certainly have said: ‘ Why have not
its communications been made clear?’” Let us
pause and consider the tremendous significance.of
these verses. Had that been better appreciated,
there woild not now be that exaggerated importance
often attached to mere forms of belief, or modes of
worship, which, though undoubtedly useful in the
circumstances of their origin, are not, on that
account, essential for all times and conditions.
May not one rightly infer from these holy words
that, beyond the fundamental truth of the one
Divine Life, and its corollary of brotherly conduct,
the Quranic religion, in all its details, was only
intended to apply to the Arabic people ? To them
alone, it was a treatise on the practice of life in all
its branches, as circumstances then demanded. In
this connection, Mr. Syed Amir Ali has a quotation
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from‘ Tirmizi, which is signiﬁca.nt. According
:G‘O 16, the Prophet himself gave the assurance:

You are in an age in which if ye abandon one-
ter}th of what is ordered, ye will be ruined. After
this a time will come when he, who will observe
one-tenth of what is now ordered, will be redeemed.”
Did not Jalaluddin Rumi, the great Sage of Islam
alsosay: “T take the marrow from the Quran and
throw the bones before dogs ™’ ?

W/m. is @ Muslim? One who declares his faith in
the Divine Unity and the messengership of
Muhammad is g Muslim. The declaration is in the
-well-known form: *“ La-ilaha-illallah Muhammad-
arrasulallah.”  Translated, it means: * There is
none Yvorthy of worship except Allah, and Muham-
mat.i 1s His Messenger.” Taking the first impli-
c.a.tlon in this declaration and considering it in the
light of the immanence of God in His world, it
amqunts to the obligation each of us has of
Wworshipping, i.e., identifying himself with that
One Life in whatsoever manifestation, and of cease-
lessly developing our understanding, so that in
thought, in emotion and in action we conform
to the Divine Will in evolution. It is the duty,
truly, of increasing Self-realization. For is not
f‘he Muslim taught, in what is known as the

Kalme shashadat,” to bear personal witness,
by the truth realized in his own heart, to
fhe Divine  Oneness without a second? It
1s a realization, be it noted, which has not
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remained the privilege of any chosen people or
the property of any particular creed. While
Mansur, the Muslim, met his martyrdom protesting
“ Anal-Haq,” T am the Truth, the English poet
Coleridge, in happier times, sang of the * One Uni-
versal breath, at once the soul of each and God of
all”. And has not * Ekam advitiyam Brahman,”
the exact equivalent of ‘° Wahdahula sharika-
lahu,” been proclaimed from time immemorial by
the Upanishads ?

Now the word * Islim * means endeavour, sub-
mission, harmony, peace. A Muslim therefore, far
from standing out as a conflicting element in
creation, should strenuously endeavour to identify
himself with it, aim to glimpse the mighty purpose
behind it; he should then undertake his own pre-
paration—in itself a creative act—by weeding out
the elements of discord in himself ; and finally, he
should find peace in the intuitive knowledge that,
through 7%dm, that purpose, that plan, is being
fulfilled. * Yea, whoever submits himself to Allah
and is the doer of good to others, he has his
reward from his Lord, and there is no fear for him,
nor shall he grieve.”” But be cautioned. Peace, as
described here, is obviously not. cessation from
effort ; quite the contrary. It is the result of a
vision, though imperfect, of the Whole, the Eternal ;
it indicates a state of balance, the riddance of a
sense of futility and meaningless suffering. It
stands for efficiency multiplied a thousandfold and
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for _Purposefulness of life. We shall then have
re.al'xzed that, in truth, there is only One Will—the
Divine Will—in the universe. And henceforth,
;’ve are “hand in action and heart with God .
“or then, in the beautiful words of the Quran:

My prayer, my sacrifice, my life and death are
all for Allah, the Sustainer of the Universe.”
('Innasala,ti was  nuski wamahyaya wamamati
lillahi rabbil-alamin,) “bBecause Allah in very
truth is the end of affairs.” ’

(?ommg now to the second part of the Muslim
article of faith, that Muhammad is God’s Messen-
ger, there can be no thinking man who will deny
that the Prophet had a mighty mission, which he
exe.cuted traly and well. An insistence on its
belief, no doubt, had a special value in the mental
and E)olitical conditions of the Prophet’s times. For
man’s :.ialvation, it was however not indispensable.
A believer only in the unity of God, without
f‘eference to the Prophet’s position, was yet a

Mflmin,” one who had reached safety. ‘‘God
fOI‘bl.dS the fire of hell to touch * such a one, says a
Hadis. “ Whoever believes in Allah and the last
day and does good, they shall have their reward
from their Lord, and there is no fear for them, nor
shall they grieve,” assures the Quran also. A rare
pearl from the Holy Book, which deserves to be
better known and appreciated, is : ** /£ did not beseem
God to have destroyed towns for wrony belief, while
they were the doers of good.”” The allusion is to
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national depra.\drity depicted in the Hebrew scrip-
tures, visited with divine wrath. Is not that positive
proof that, in Islam, creeds are of less than minor
importance, and what counts is right conduct ? That
is a point one cannot too strongly emphasize. That
and the wonderful example of the Prophet’s noble
life should disarm the suspicion one associates
generally with creeds and religions.

The Institutions. Of not fundamental importance
then are the * institutions™ of Islam. We find
prescribed particular modes and times for prayer;
fasting ; compulsory alms; the pilgrimage of the
Haj. Intended as a means ‘‘ of nearness to God,”
of self-recollectedness and self-discipline and of
promoting unity, they are magnificent for their
purpose. But they are not the only means; for,
says the Quran, ** to every nation we have appointed
acts of devotion”. *'It is not righteousness that
you turn your face to the east or the west, but
that you believe in Allah” and practise, of course,
the noble virtues. An anecdote from the Prophet’s
life will bear this out. Ali, the Prophet’s son-
in-law, one evening arrived late at the mosque for
prayers, a thing unusual with him. It then be-
came known that a decrepit non-Muslim was the
cause. Ali, who had an instinctive sympathy and
respect for physical weakness and old age, would
not permit himself, in the pride of manhood,
to pass the non-Muslim in the street. The Pro-
phet was struck with this act of humanity,
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and praised it as above a thousand devotional
prayers,
Brm?/terhoud. Before the advent of Islam, we
(!)T;e:t in history on'ly with philosophic conceptions
rotherhood, denied largely in every-day practice.
For the first time, the world was given an actual
demonstration of it—of true democracy—by the
Four_)der of Islam and his followers.
thl\{a.y We not then justifiably ascribe the secret of
a_. marvellous culture, that advance in science,
philosophy and art, which we associate with the
early Muslims to this: that, under the Prophet’s
::;)itrlll(‘iageous guida.nce, they attained the freedom of
! and emotion which enabled them, as a
nation, to tear from their eyes—what was a night-
Smﬁl‘e O.f.ages*that veil of blinding traditions,
uperstitions and prejudices, which had so long
barred t.he recognition of our common humanity,
lslnder differences of colour, customs and language ?
ays the Quran in sweet reasonableness : ‘‘ To
z}ze;yhone have we given a law and a way, and if
ad pleased, He would have made you all one
g:;)(li):i; -A 'W'he‘a‘refore, press forward in good
d Let- s gain:  All people are a single nation.”
Porehany t;ne people laugh at another people.
ese others may be better than they.”
Because we Muslims, in common with others, have
ignored this salutary advice, we are now ex-

II)'?riGHCing deplorable set-backs in all walks of
ife.
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Animal Sucri;‘ices. True, the Quran authorized
animal sacrifices. The substitution of animal in
place of human vietims was a necessary step in
weaning a people from practices sanctified by
agelong traditions. The non-essentialness of these
is, nevertheless, clearly hinted at in the Quran.
“ Neither the flesh nor the blood of these—the
vietims—reaches Allah. What reaches Him is
that you keep yourself pure.” Yet while they
lasted, they were made to symbolize the continual
sacrifice we are called upon to make of our lower
self, with its mere desires of the flesh, to the nobler
aspirations of the Spirit.

Actions and Their Reactions,a Future Life. Much
stress is placed in the Quran on the belief in a
future life. This was natural, seeing that ordinary
men needed some spur to just and unselfish conduct
—the nature of that future remaining undefined
except symbolically. But one thing is made clear,
that what we now sow, we shall there reap. Says
the Quran : * Whatever of misfortune troubles one,
it is the result of one’s own doing.” ‘‘ The atom of
good you did, that you will see; the atom of evil
you wrought, that also you will meet.” ‘“So this
day no soul shall be dealt with unjustly in the
least, and you shall not be reguited with aught
but that which you did.” The Quran describes
the life of this world as ““ sport and play ” compared
to the real life which is to come. This, to my
mind, has more than one significance. In the

2
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somebody else’s.) They stand, in short, Self-realiz-
ed. As says Jalaluddin Rumi: ““Once you have
known whose shadow you are, dead or alive, you
are free.” Not a matter of creeds !

Owr Relution with Animals. The Qurin is very
emphatic on the subject of our relation with the
lower animals. “There i no beast on earth nor
bird which flies with its two wings, but they are a
people like you, and to the Lord shall they return.”
“All God’s creatures are one family,” says a
Hadis. “There are rewards,” also assures the
Prophet, “for benefiting every animal having a
moist liver.” The result is that, even to this day,
there is not a single Muslim, ever so benighted,
who will not prepare to kill an animal by first
tenderly offering it a drink.

Idolatry. The idolatry that is condemned in
Islam in the strongest terms is the exaltation of
our separate personal existence, with its narrowness
and its yielding to fleeting pleasures. A spiritual
segregation in space, as in time, is what is here
disapproved : “ Woe be to the idolators, who give
not the appointed alms and believe not in the life
to come.” Besides, idolatry in Arabia at the Pro-
phet’s advent, had taken very objectionable forms.
In despair, does the Quran ask: * Have you seen
him who takes his low desires as a God worthy of
worship?” * Allah is the Truth and that which
they call upon is falsehood.” Apparently, idols

were set up to concretize cruelty and sensualityy
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and as instrur;lents of greed. Images served,
not as symbols of the all-pervasiveness of the
Divine Life, but hypocritically to perpetuate mental
bondage and to exploit ignorance and superstition.
This circumstance was undoubtedly the basis for
that discrimination made between the gods of
Kaba, which suffered relentless’ destruction at the
hands of the Prophet and the religion of the
Christians of Najran, to which was extend-
ed the ‘“security of God,” their icons and
crosses being expressly protected, while there yet
remained the possibility of their helping one man
forward.

Henceforth, not tradition but free thought, not
miracles but a reverent appreciation of the vastness
and orderliness of Nature were to be the basis of
one’s faith: * There is no altering of Allah’s crea-
tion; (in other words, the laws of Nature remain
immutable) ; that is right religion.” This, coupled
with the sudden release that Islam effected from
fetishism and from the distracting worship of
spirits (Jins), which had so long obscured their
vision of the One Reality, amounted literally to
a new birth to the Arab races; these, with their
minds and emotions thus freed and nascent, started
on their amazing career, which has enriched the
wor.d with its inspiring and beautiful monuments.
Incidently, this fact of history is also pregnant
with a great lesson for the moment: that, for
us too, if we dare to break away from the
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prejudices, and the superstitions that now hamper
our mutual association and joint progress, there
waits a career which is destined similarly to
startle the world.

War and Peace. The correct position of Islam
in regard to conversions and to War and Peace
should be obvious from the following Quranic
verses :

(1) “ There is ng compulsion in religion.”

(2) “ Call to the way of Lord with wisdom and
goodly exhortation and have disputations with them
in the best manner.”

(3) ** Conquer evil with good.”

(4) “ And fight for the religion of God against
those who fight against you, but transgress not by
being the first to attack . . . if they attack
you, slay them; but if they desist, let there be no
hostility.”

(5)“ And fight with them until there is no more
persecution.”

(6) “ If the enemy incline to peace, then do you
incline to it also, and trust in Allah.”

(7) “ Let not hatred of a people incite you
not to act equitably. Act equitably; that is
piety.”

Is it right to persist in the face of this evidence,
that Islam is a religion of the sword ? Defence of

homesteads, of places of worship and the freedom of
conscience alone were proper causes for ** Islamic ”
wars.
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Is it .not unfair then to confound the political
ambitions of men, which led to wars, with their
religious duties ?

The Musltim Law. The Muslim Law stands to
this day as one of the most perfect codes of civil
law so far evolved. It gave woman a right and a
status, which no other law had so far given her.
Sons and relatives, all, have a just share in the
property of deceased persons. Bequests to the
needy and the orphans are not forgotten.

The Prophet. The noblest gift of Islam to the
world is its Prophet. Never were strength and
courage of the highest order wedded to the tenderest
compassion as in him. Friends and foes alike re-
cognized his sincerity and greatness. Here is his
wife’s testimony : * Thou speakest the t;uth, return-
est not evil for evil, keepest faith, art of good life
and kind to thy relations and friends, neither art
thou a babbler in the market places.” The utmost
his enemy could say of him is: *“ Muhammad, I
do not say you are a liar, but whatever you preach
is untrue.” He is known as the “ Al-amin,” the
trustworthy. I referred elsewhere to the high
value he placed on considerateness to an old
non-Muslim. * The worst man,” according to
him, *“is the one whose harsh language goes
so far as to estrange people from associating
with him.” “Do you love God?” he used to say,
“then love His creatures ”—including, of course,
all mankind, regardless of their condition, colour or
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creed. Founder and Ruler of a mighty Common-
wealth, his life was the embodiment of utter-
most simplicity and self-effacement. Here are
a few of his teachings—evidences of his wonder-
ful humanity and his great humility of spirit:
“To smile in your brothers face is charity.”
“Adhere to those who forsake you; speak the
trath to your own heart; do good to every one that
does ill to you,” * Look after the widows; he
is not of us who is not affectionate to his
children and reveres not the old ... He is the
most favoured of God from whom the greatest
good cometh to His creatures. .. All God’s
creatures are one family . . . Seek for God’s good
will in that of the poor ..." “I do not know
the unseen® “I am not an angel.” “T1am only
a man like you.” His brotherhood was not a
matter of sermons alone, but included the sharing
of manual labour with his fellow-citizens. It even
extended to slaves, to help to purchase whose free-
dom and to clothe and feed whom equally with
himself was the master’s duty. Purity was restor-
ed to domestic life by restricting the practice of
polygamy and by raising the status of women and
exalting Motherhood. ** Woman has like rights
with those of men ™ ; * Woman is the sovereign of
your house'; * Paradise is at the feet of the
mother,” are some of his well-known sayings. Itis
on record that the Prophet used to show respect
to his married daughter whenever she visited him,
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by rising from his seat. All this in an age when
woman was despised and considered as of little
consequence ! He was as tactful as he was brave
and firm and did not lack humour. His was an
intelligent tolerance in matters of religion. “ What
wilt thou force men to believe, when belief can
come only from God?” Non-Muslims—those of
them who did not actively oppose his mission—
found in him a strong and faithful protector.
Though he was forced into war by his enemies, he
always said that the great “Jehad’ was the one
waged against one’s own lower nature. Accustomed
as we now are to communal warfare, it would
surprise us to know that there were occasions,
when Muslims were actually enjoined by the
Prophet to help in the rebuilding of non-Muslim
places of worship, and when even mosque and home
were offered for non-Muslim use. *‘ The ink of the
scholar is holier than the blood of the martyr,” is
another of his sayings, which go to prove that, he
valued man’s intellectual and moral progress far
above religious enthusiasm. He has been called * the
Mercy for the worlds,” a name which any servant
of humanity would rightly deserve, but certainly
none better than the great Prophet of Islam, in view
of his glorious achievements and nobleness of spirit.

Conclusion. In the foregoing paragraphs, I
have drawn up a very sketchy view of Islam,
as I have learnt to love it, and as I wish it to be
recognized.
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ISLAM—THE RELIGION OF HUMANITY

BY
SYED ABDUR RAZZAQUE
With a Foreword by C. Jinarajadasa, M.A.

This little volume, while giving prominence
to the distinctive features of Islam—its mar-
vellous grasp of the essentials of g spiritual
life—the unity of God, the Brotherhood of
Man, the pa?gﬁl\;‘\u‘ntcy of righteous conduct
and uns"lfis,; serviog, and its ultimate, the
divine ghd nlyy “ill” in the universe,
neverthel¥gs attemppffto place correctly, in the
igions, this, the younges!. -
of them. The pPlan adopted by the author
is to emphasize the essentials of Islam by a
judicious selection of passages from the Quran,
the sayings of the Prophet and other relevent
documents. The materials gathered in this
book are enough to counteract the many
current misconceptions concerning Islam, and

‘to vindicate that faith ag g liberalizing force,

when rightly understood and handled.,
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