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The Wedding date 

The WeddJDa Cere­
mODY 
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33.9 Date for the wedding is decided by ~e parents of the boy and the girl according to mutual 
, convenience and agreement. No Brahmin or Bamnia Bhat Banjara is consulted to find out any 

auspicious day for the marriage. The boy's father takes the initiative and asks the girl's 
fa~he~ f?r the marriage date, saying that both the boy and girl have grown up now (Ladka-
Ladk, szane ~o gaye he) therefore they should get married. The girl's father gives his consent 
for the mamage on the day proposed by the boy's father saying Sari tan sakte ho (you can 
spread the Sari). This expression relates to a ritual which is observed at the time of the 
departure of the bridegroom with the marriage party from his house. While he is stepping 
o~t of the door of the house, a Sari is held over his head as a canopy by four persons and he 
raises the San with the point of his sword. This is how the Sari is stretched or spread. The 
panchas are informed of it, who formally sanction that date, which then becomes fina.l. 
although, there is no inhibition about any season or month nor is there any thing sacrosanct 
about a da~e of marriage; still by convention, marriages generally are not celebrated when 
they are busy in agricultural working season. These are mostly celebrated in the month of 
Magh (February-March) or Baishak (May-June). 

33.10 Mter the date for the wedding is fixed, preparation starts at the boy's house. Itconsists 
of m~ing o~aments for the bride and buying clothes and garments for both. Fo~ the b?y, 
a dhot., a shirt, a red turban a dupatta (three yard-long white piece of cloth used as covertIlg 
apparel) and a pair of shoes and for the girl, a Sari, bangles of silver, a pair pf shoes, a small 
awry (Carpet) and a nose-ring of gold or silver, are bought. 

33.11 The boy's father invites the Panchas of his village and his relatives from out-side as 
well and gives a feast. Puri, laddu, rabda and thuli comprise the menu. No meat is prepared 
on this occasion. The feast precedes with the recitation of ardhas to Guru N anak. The next 
d~y, at about 4.00 P. M. the barat (marriage party) starts for the girl's village. While the, 
the bridegroom leaves his house, the Sari which is bought for the bride is stretched over his 
head, by holding its four corners. He walks underneath the canopy while raising it high by 
the point of his sword. This ritual is known as Sari Tan dena, and symbolises setting out for 
the marriage. He walks only for a few steps under the Sari and crosses the ihreshhold of 
his house. The Sari is then kept in a bag and later offered to the bride, who wears it at "the 
time of the wedding. Before setting out, a sum of a rupee and a quarter is kept in the 
turban of the bridegroom as an offering to Guru Nanak, which remains all along in ~he ~urban 
until ijle barat re~urns wi~ the bride. On safe return of the barat, jaggery is bought with 
that amount and distnouted as prasad. The women follow the barat upto the village b(>un­
dary, singiIfg songs. There is a special song which is sung by the women on the eve of the 
departure of bara' (ree page 50). In the Banjara dialect, this ritual of seeing the bar," 
off, is called '~' (WalafJ). , ',' .. 

The women never accompany the barat. They return home from the village boundary. 

33.12 On arrival at the bride's village, the barat halts underneath a tree out-side the village. 
Two men from the barat go to the NayaR's house with a few betel nuts and a li~tle opium 
(now-a-days, opium is substituted by jaggery). The ~uts and jaggery are presented to the 
Nayak and the arrival of the barat ~ announced to him .. The Nay~k and the l~al .Panchas 
approach the bride's fath~ and ask. him when.he would like to ~dmit.~e b~~at m his house. 
He estimates the time requtred by him for making arrangements mcluding'ralsmg of a loan for 
the ceremony' and gives a date for receiving the barat. This interval may extend from 2 ~o 
8 days and the barat has to stay out-side the yillage during this interval and the boy's father 
has to feed the party all these days. 

33.13 In the meantime, the bride's father gets busy about making the arrangements. He goes 
to the market and brings wheat, rice, sugar, ghee an,d one goat. On the day when the barat 
is to be admitted, the bride's broijler ~ets out with a brass pot, known as Kachora, containing 
Chflfma (crushed-wheat-cake) to recetve the barat. He places the Kachora before the bride­
groom, who puts two rupees in it. Both of them eat the Churma from the Kachora. The 
bag containing the ~ride's clothes etc., called Kothala is then entrusted to the brother-in­
law and he . carries Jt home on payment of two rupees b~ the bridegroom. The brother­
in-law carrymg the Kothala leads the barat towards the village. Here ijle village Panchas 
are gathered. The ~ridegroom ~e.s obeisance (Naman) ~o the Panclw,. The baratis 
(members of the ~e party) mdiVldually e~brace ijle bnde's father, his relatives and the 
PMlChu. All of them Slt down. ,A brass vesselts presented to the bridegroom by thePa h 
One of them wishes the barat well by reciting a couplet; , nc as. 
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.. q;r;t~ arl'fT ;prwr6 ~~, arT\' ~~~ ~,oCfT ~,~~' qqUfT mt ijm iifiT ~~ 

(Sab-Panch balthe bafJa nam khan lakheke, ban nam khar SafJfJa lakhke apana sagaka 
sukh). ' 

This is repeated by the boy's party. Jaggery worth Rs. 10.25 nP. (Rs. 5 subscribed 
by the girl's father and Rs. 5.25nP. by the boy's father) is bought. Ardhas is offered to 
Gllrll Nanak. The jaggery ~ distributed as prasad. The Nayak receives the pra~ad. .in tw.o 
shares, one in his individual capacity and another for his offic~ as. a N ayak. Th15 ntual IS 
called Sa mbodh-M ela (meeting of relatives). A sum of Rs. 2515 given to the P~nchas by.the 
boy's father, which is passed on to the bride's father: The~ tphe fahthers

l 
of the

f 
bnbd~d~d b~de-

m embrace each other. The bride's party WIth therr anc as eave or n e space. 
:: brother-in· law returns and ~akes the barat with him. 

33.14. On the arrival of ijle barat, the Panchas ask the bridegroom .to pu~ one rupee on t?re~ 
stones a rranged to appear like an oven and to strike the place onc~ Wlth a pick axe. 1?e SlgD1:­
ficance of this ritual is not known to the Banjaras. They call.lt Tachka. The bridegroom 
then assum es his ~at in the gathering, removing th~ sword, whic~ all along ~an~les aro~nd 
his waist. While this ceremony is performed outSIde, the women keep on ~mgmg mam~ge 
songs inside the house. In the evening, the b.nde's father. ~ves a ~eg~tarlan feast of nee, 
ghee and sugar. After the dinner, the Panchas Sit down and It 15 at this twe that the balance 
of the bride-price is paid by the boy's father. The amount is kept in a brass plate covered 
with an embroidered piece of cloth. One of the Panchas counts the amount and declares 
that the bride-price has been paid according to the agreement. Hetakes out Rs. 4 from ~e 
amount as Panchayat-money and gives the plate with the amount ~o the women inside. 
On' the second day the bride's father has to kill a goat and give.a feast of mutt~n-curry. 
The Panchas demand liquor from the boy's father, who customarily pl~ that he 15 a poor 
man and therefore, incapable of bearing a great burden of the co~t of. liquor. The Panc~as 
normally accede to his request and reduce the amount. for purchasmg,liquor. . In a ga~hermg 
of 100 persons~ liquor worth about Rs. 40 to Rs. 50 IS purchased. After dnnks, whIch are 
~ in brass uteneils, they sit down to dinner. No, woman drinks liquor on any occasion. 
Along with the mutton curry, Sira (Halva made of jaggery), and bati (round cakes of wheat 
dour) are served in the dinner. Everybody squat3 in the open place on du"ies or gunny 
bags. Food is served in big ~rass thalis. After dinner, ardhas is offered. to, Guru NaJJak 

and the party retires for the mght. On the next day, thePanchas ask the bndes father about 
the da y for the Phera (wedding ritual) who announces a day. If this day is postponed to a 
future date, the boy's father has to feed his party in such an interval, which may range from 
Uo 4 days. On the day thus appointed a Brahmin is sent for from a nearby village to conduct 

the wedding ceremony. 

33.15. A specially deeorat-ed marriage booth is made, which is a peculiar structure. Atth e 
four corners of the booth, earthen'vessp.ls are arranged in columns. In each column there are 
seven pots stacked over one another which are painted with white lines with lime paste which 
gives an overall appearance of a mesh. Two pestles are placed vertically in between the two 
columns. A thread soaked in turmeric-water is wrapped around the columns and the pestles. 
Branches of madder are placed near the columns leaning against them. Leaves of mango 
tree also decora te the booth. Fire is placed in the centre of the booth and by the side of the 
fire, a kalash( a brass vessel with a coconut and mango leaves) is installed. On one side of 
'the fire the couple take their seat facing the east, the bride sitting on the right of the bride­
,groom. The Brahmin sits on the other side of the fire facing the couple. The ceremony 
begins in the morning at about 4 A. M., The bride is smeared with turmeric by the women 
behind a.cUrtain. The brother-in .. 1aw applies turmeric ,to the whole body of the bridegroom. 
'Beth of~emtake' bath, which is known as kaklln dona. The bride ·wears Sari which is brought 
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(children are nut allowed to drink) .country liquor before the' feast. The cost of the goat and 
drinks is borne by the caste Panchayat. Women do not participate in this feast. 

43. ]anmashfmi is the birth day of Lord Krishna. Banjaras, who are otherwise dIs­
ciples of Nanakpanth, celebrate it wit~ the same zeal as other Hindus. They observe com­
plete fast on the day and eat a number of times on the following day which is Guga-Nawam •• 

44. Dasehara which is a well-known Hindu fe!:itival is celebrated by the Rai~ut 
Ranjaras of Naharkheda who claim to have inherited the great Rajput tradition ~f fightmg 
for a right cause. Daseha,a falls on the tenth day of Aswin (Dashewi) and accordmg to the 
Hindu mythology Ram defeated Ravan on this day. Thus. it is a' festival c~memorattDg 
victory of good over evil. Banjaras celebrate the day by killing a goat (poor thmg) sur. 
to symbolise the evil. The choice of the goat is possibly explained by the fa:~} \ a 
r.ea11y satisfactory symbol of evil chosen from the atlim~ kingdom may not make gUI,AU ea 108 

44,1. The sacrificial goat is fed well for a few preceding da.ys. Sindu, is applied o.ver 
its forehead before killing. The strongest man of the village kills the goat. ·There IS a 
community dinner after the celebration. The meat of the sacrificial goat is the main cOI11"ge 
of the dinner and liquor is served liberally to all. 

45. Diwali, the festival of light, is also observed br Naharkheda 8~j~as.. It ~lSI: 
Amallas day in Kartika. Goverdhan comeS on the followmg day. By thIs ttme there IS • 
acti,vity in the fields. Ploughing is nearly oyer although sowing of wheat or other graln5 
may be in progress. 

45.1. On A mavelS day, the cattle are not yoked but are bathed in the river and decorated on 
the back and on the head with a reddish paste. The animal is covered with spots of colour all 
over their horns which are painted red, green or blue and peacock feathers may be ~ttached 
to them. Necklaces of beads and leather bands clinking with little bells decorate tht'lr neckhs. 
~obody works in the IDeld on this day. The house is swept th?r~ugh1y ~ the walls an~ t .e 
floor are plastered WIth clay and cow~ung. Special food conslstmg of P*ri, .~fllaand nee IS 
prepared. 

45.2 On the next day Gove,flhan festival is celebrated. A crude figure oi.a man is drawn 
out of a huge lump ot cowdung, in an open place before the house. :\t about sunset the 
head of the family takes a metal plate on which he places. a rupee ~r a SlIver ornament, some 
rice grains and some turmeric. He lights a lamp placed 1n the mtddle of t~e cowdung-man. 
He walks round the figure seven times followed by male members of the family. The women 
sing GOfJerdhan songs. 

46. Although the Banjaras of Naharkhe~have remained. a ~1~' communitr 
. all d· the last thirty years which penod marks the total extmctlon of the evil 

espect~ Yf ki~dnappl'ng male children ~d although they have remained in isolation ov~r last· 
Prac Ice 0 h· . hb . 'll . 0 • spbere of h dr d years stili their dependence on t e aeig OUflng VI ages ~n ec nO~lc . . 
ac~vi:ies and Sochl intercourse with them have developed. a sort of Inter-relatIonshlp WIth 
them, which it is proposed to study here. 

46.1. As may be recalled. tht: foun~. of this vi11~e, Shahjad l'! ayak h,ad established 
nd r hamlet and life proceeded If. a harmOniOUS manner 1n the tIme of MOhan 

only ~n:st~3.J~Singh and jhamsingh. It was only in the time of the present Nayaks that the 
as ~e h let was split up into two Sakkru having left that hamlet about 20 years ago and 
matnam "fll ttl" Th . tablished another one where he and hIS 0 owers are.a :presen IVtng. e malO reason f th slitting up of the tanda is stated to be the wanmg mfluence vf Sakkru on Gangaram 
:nd :is~nearer relatives. In the meetings ()f the caste P~chayat. his lead~rship had begun 
to be questioned and on small matt~rs, G~ngaram and hiS foll~w~rs had disagreement with 
Sakkru This disturbed the harmoOlOUS hie of the tanda and, mlts wake. day-to-day inci­
d ts s\;ch as some one's cattle trespassing on (another's) field or some child pelting a stone at 

en ther man's house and breaking the water pitchers, which were considered normal and 
~~dental and went unnoticed, began to assume aggravated form and every davsome kind f quarrel would crop up. This state of affairs strained the relations between the two 
:roups. So, Sakkru thou&ht it wise and desirable to leave the tat.da and establish his own. 
Both the ta!.das have theIr separate caste Panchayats beaded by Sakkru in his laMa and 
Gangaram in his .own. The two Panchayats verr seldom m;et .except when persons are, 
involved in any ~lSpllte from both the tand4s. InCidents occunng 10 the tandas are disposed 

, of by the respechvePanchayat. These two Pan<:haYli:ts come together when the Panchayats 
lof.Basi and Menn also assemble together to dE;CI~·Vlta1 matters. ' 
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46.2. One very significant Change in the relation of the two tatKlas is that, whereas 
the members of the tanda participated in the religious fimctions such as Satyanarayan katha. 
a mundan and naming of a baby etc., without" any formal invitation; now after the bifurcation 
of the landa they would not go except ona formal invitation. On festivals such as Holi, 
Dasehra, Dlfllali etc., the members of one ta;.aa however, go to anotlier tanda without any 
formal invitation. 

In ceremonies like betrothal, marriage and birth of a Child, etc., taking place in either of 
the tandas, the residents of the other landa are invited and they respond to the invitation and 
attend the function. In the case of a death occuring in one tatufa members of both the tandas 
collect. offer condolences and participate in the subsequent rites. 

The festivals like Holi, Diwali, Guga Navami etc., are separately celebrated in the two 
landas and after their own celebrations, they go and visit the other landa.· Both the tantla$ 
have their own Banjari Devi which is worshiped by the members of the respective hamlets: 
it has also been stated that the members of one tatufa do not worship Devi of the other tanda. 

46,3 .. In the sphere of economic activities such as agricultural operations, Or collection 
of fuel wood and timber from the forest, etc., there is no feeling of mutual help or cooperation 
between the two tandas. At the time of inter-cultural labour-intensive operations, when 
they require labourers to work in the fields, the Bhils of Rampuria are preferred to the 
members of the other tanda; even for grazing the cattle, the hamlets have separate areas and 
cowherds. 

. 46.4. Casual visits of persons from one tanda to another are uncommon. To this 
chain of minor incidents were added twO more in the year 1960-61. Kaloo's son who lives in 
Gangaram's tanda encroached upon the field of Sakkru's SOn for grazing his cattle. Sakkru's 
son Sarwan. asked him to take away his cattle but instead he received abuses from Kaloo's son. 
~ drove him away forcibly. Kaloo's son reported the matter to Gangaram, the NayaR 
of his tamia who, instead of bringing the complaint before the caste Panchayat, which was 
their practice hitherto followed in dealing with such cases, took it to the Village Panchayat 
at Menn. Sakkru and his followers did not like Garigaram's conduct in approaching the 
viIlilge Panchayat directly ignbrmg the caste Panchayat. 

Another incident took place on the Holf festival of the same year. On the second day 
of Holi a few men of Gangararn's hamlet went to Sakkru's Tanda to celebrate the festival. 
They were warmly received and offered special food prepared for the occasion. Men from 
Sakkru's tatJa returned the visit on Ran~-Pan,:hmi but they were booed and jeered at and 
had to return to their hamlet. Sakkru felt enraged. These two incidents further deteriora­
ted the already strained relations between the two hamlets; which was evident from a more 
recent (July 1962) incident. Once, Sarwan, Sakkru's !lOn went, to the well in Gangaram's 
laMa (which has not been completed but in which rain-water is collected and is used by the 
people of the hamlet ur~o .October-November) to fetch water. Ganga:am very nearly 
restrained him trom drawmg water from the well, and contemptuously satd "water of this 
well is poison for you; why have you .come to take it"? Sarwan felt insulted and went away 
without water. I am toli that this remark had a past reference. Sakkru's followers 
did not countenance the idea of constructing a "ell WIth Govt. aid and people's contribution 
in Gangaram's hamlet and when called upon to contribute in that work, Sarwan.and others 
are reported to have declined to do it. 

The two Nayaks, when asked about the relations between the two hamlets would not 
readily admit that they were quite bad; they w~ul.d say, "~are quite friendly ~d .would go and visit the other tan4a when called for". This IS a peculiar clannish charactensttc of the 
Banjras who would not let ail outsider know anything which might bring an aspersion on their 
caste. 

46.5. As stated earlier, there are fifteen families of Banjaras in Basi and twenty in Chhoti 
jam, where they have their own caste Panchayats. The relations between these caste 
Panchayats ~d those of Naharkheda have already been touched upon and need not be 
repeated here. On social functions like betrothal, marriages. and on the occasions of deaths 
and births, the Banjaras of Naharkheda go to Basi and Chhoti Jam and in the like manner 
the Banjaras of those villages reciprocate. But some of the Banjaras of Chhoti jam who ar~ 
not allowed to eat from bhana or the bell metal plate because thev are converts and do not 
belong to the Original stock, are not very happy with the Banjaras of Naharkheda and dis­
apprnve of the distinction made in respect of them. There is always of hesitation on the 
part of these Banjaras to visit Naharkheda and partiCipate in the social functions there. 
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